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PREFATORY NOTE. 


Twenty-live years ago, when I started work on 'Indian Thought’, in 
collaboration with the late Dr. George Thibaut, it was our ambition that we 
should between ourselves, complete the translation of the " Bhasyas ’ of all the 
six Darshcinas, — with the exception of uoras^ the^^iasya on the Sankhya- 
Sutras winch had already bgen done long before we came to the field. It is 
therefore a happy da^ idt liwA^mv esteemed^ colleague is not here 
with me to share the happiness,— when I am able to see the fulfilment of 
that ambition. The Bhasyn on the Vedanta -Sutras (Shankara and Ramanuja) 
ha- been translated by Dr. Thibaut (published in the Sacred Books of the 
East Series) ; the Bhasya on the Vaishesika-Sulras — along with the Kctn lalx — 
ha^ been translated by me (published in the ' Pandit Benares) ; the Bhasva 
on the Xyaya -Sutras — along with the Vartlka . — was translated by me (pub- 
lished in the 'Indian Thought'): the Bhasya on the Yo<ia-Su!ras was 
translated by me (published under the ' Theosophieal Publication Fund. 
Bombay) : and now the Rha-sya on the Mhal msd -Sutras, translated by 
myself is being sent out to the world, in its First Volume. The earlier 
numbers of ' Indian Thought ' contained a very small part of the translation 
of Shabrtra-Bh'tsya from the pen of Dr. Thibaut. but the attempt did not 
proceed any farther, on account of his having been transferred to the Calcutta 
University, where he did not find time to continue his literary labours. 

It is a matter of .satisfaction to me that this work of mine (perhaps the last 
in my present life) has been able to secure a place m the ’ (faekwad's Oriental 
Series ’. ft is a well-known fact that much important work has been, and 
is being, done at B.iroda ; and it is difficult nowadays to find a publisher 
for a work that lias the misfortune of appertaining to a field of scholarship 
which, never ' popular ’. is becoming increasingly " unpopular ’ under the stress 
of th(' pressing conditions of modern times. The encouragement therefore 
that an Oriental Scholar receives at the hands of H. H. the Gaekwad becomes 
all the more appreciated. One hopes that the work offered here to the 
world of scholarship will be received with due indulgence, on account of 
the fact that Sha bn ra - Rh<is t/n has been regarded as one of the most difficult 
‘ Bhasyas ’ bv reason of its archaic language and cryptic style. Tlio fact 
of its having been included in the ' ( laekwad's Series' lends encouragement 
to that hope. 

The other two volumes are in Press; and from tile efficient manner in 
which the Baptist (Mission Press is doing the work, they iimv be expected 
to be ready in the course of the next two years. 

The inevitable ’Introduction’ dealing with 'Chronology' and other 
more or less speculative mafte-s, — along with the full Index. — will go with 
the last (third) Volume. 

Mv thanks are due in the first place to my late lamented friend. Balm 
Oovindn-dasa of Benares, who was ' the guiding spirit of my literary life and 
next, to Dr. Benoytosli Bliattacharyya. the talented editor of the Gaekwad V 
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Series for finding room for the work in the Series ; — and lastly, but most 
of all. to H.H. the Maharaja Gaekwad himself for the encouragement that 
is extended to the world of scholarship through the work that is being done 
under the Oriental Institute. 

I am specially beholden to my pupil and friend. Pandit Ksetre-ha 
Chandra Chattopadhyaya of the Allahabad University, who ha-, carefully 
gone through the proofs and (what is more) supplied the references to the 
Vedic texts, — not an easy task, as all students of Mnnamsa know, to their 
cost. 


‘ Mithxla '. 
Allahabad. 
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-adhikaraxa ( 1 ): Propounding oj the Enquiry. 
St IRA (1). 

next therefore ( comes the exquiry imo Dharma. 

lihasya. 


As orcR of the Sutra a are. ■ 
* AmA e which thev are known 


far as possible, to be understood in that 
o convey in common parlance : it is not 
j.ts«ume meanings for th. m on the basis of elliptical and other 
dor to attribute to them any special technical signification. It is 
■ way that all that would have to be done would be to explain the 
Sf ts d y (with the he p of the Sutras) ; otherwise (if we did not 
#.' £ Vd-~ °f the Sutras in their ordinary sense), it would be necessary 
jfAW /v i»n. the extraordinary (technicall meanings of the words of the 
I’f jS, tie nselves. and then the tc\ of the \'eda. This would involve a 
• 5. won. 

> Sjirf ■ - .-—•‘In conrun. i parl.u.n-, the term * atha ‘next', is found to 

si ' -?s-i\ e of sequence to an everu : in tlie case of the present Sutra, how- 
;• , e do not lind any went-, am! yet there must be an event in sequent'' 
o the rtiqita •»/ > ih 1 >lr iriti would come in. It is only thus that the 
t'/ta ',»• next could taken in its ordinary sense." 

>■ otlt.ni '‘'the Vatu would be the required event: as it is oidv 

: /uhny the r h lvs been accomplished that enquiry into Dharma 




t 


i“. >vV<. 


vtion : — ••• It cam t be Sc . as it is possible to have an enquiry - into 
lr na after son 1 oer event a he, —even before the Reading of the Veda.’’ 

bur answer to this is that too Teacher has used the term ‘next' in 
Ier cnce to that ■ ..i’t : ,ir kind >»f enquiry into Dharma which is not possible 
th, , u t the h 'ending t .he Veda — Why so? — Because in the c >urse of this 
‘-i’.iry theie '• ill be various kind-* of discussion over Vedic texts tand uni’' 
l,ave stuuied the t”xts there can be no discussion of them). Further, we 
'j not assertin', that there is to be no enquiry into Dharma prior to th* 
jidimi of the I 'edit, and that the enquiry is to follow immediately after 
.•(be Study). In fact, the single sentence (contained m the Sutra) could 
t < h./ the possibility of the enquiry into Dharma before the Rending of the 
do - end at the same time affirm the immediate sequence of the • nquiry to •* 
gtl'aulimi ; if this were to be done, t lien there would be two distinct 
;f > ices (involved in the Suti-i': the form of the s. uu-ncc denying the 

) . ; 

V The text used tor translation is tlio one published in the Bibluttbw Inf lien. 

! 



SHAB A RA- R HA s Y A . 


possibility of the e» qu'- into Dha'-ma before the L ^ the Vej; - 

have to be dih'eient from that affirming its imrue A at- sequence to | s , " 

Readiny. For instance, tne a ffirmation in regai 1 ' 1 to :he immediate =e.|ue> 
would be done by a sentence m the fom. • j the nquiry ini., Pharma • > to 
carried on] after one has read the Veda* , ■■■ lisle ::.e oth the denial of 1 1 

possibility of the enquiry before the Readiny of the V. It, v.ou 1 1 be done b\ 
a sentence in the contrary form [viz. ‘enquiry inti, i.urma crnno hi 
carried on befcre the Read ng of the Veda’] ; and the authoi of the Suh 
going to rli elate later on that it is only when a group of \\ ord- 1 " presses a 
idea that it e ta be taken as one set fence [while under the p.o; ,-ed eer-urjj 
tion, there are iwo di-tim.: and contrary ideas], » 

Further, on the completion of the Reading of the 1 Vd.<, there art 
courses open (to the student • L ’ in ly return home from the Teach. 

(after graduation). or «*- ms-- i. ontmta- to remain ther and rai 
vestig.uivi m-j the meaning of Wdie texts: o-.d the advic e ■ 
ia the .'ultra- is that one should not leave the T achet's lieu.-, 
did. how could he investigate the meaning of Veuic texts ? 

Objection : — If that i- the case. then, the difficulty is that t. 
of the Veda is not found to be mentioned as the necessary pre , . 
enquiry into Dhmma< : as a matter of fact, the injunction is t" 
that ‘Having read the Veda, one should take the Bath (which i 
end of studentship) ’ ; under the circumstances, after having st„ 

Veda, and thus having to perform the Final Bath, — if one were t> () 
the Bath, and) carry on the enquiry into Dharma, one would be trt 
lug the said injunction; and certainly it cannot be right to traDsj 
injunction.” 

The answer to this is as follows: — We shall certainly t • n-g: 
injunction, when we find that by not transgressing it w" \v<~ ho 
the Veda, which is highly useful, entirely useless [by not stu th 

ing of the texts]. The useful purpose served by th Veda has'o. or 
be that it makes known to us our duties; persons learned it. sacrih ai 
do not speak of any useful result following from the mere reading (Ot the 
text). Even though there are passages which appear to speak ol s ten 
result, they are mere hortatory exaggerations (Ai/I avSda) ; this is gong to 
be made clear under Sutra 4-3-1, where it is declared that — ‘in regard to 
the acts tending to the preparation of substances,. the declaration of r, •suits 
should be taken as Arthavdda, being meant, as they are, to be subservi, it to 
other purposes [i.e. purposes of the sacrifice]’. — Then again ,io the in me- 
tion ‘Having studied the Veda, one should take the Bath’), the imnu ‘ ate 
sequence of the Bath to the Reading of the Veda is not what is enjoined in 
fact, there is no term in the sentence expressing immediate sequence ; ' all 
that the past-participial affix ' ktva' (in the word ‘ adhitija ‘ hav: ng 
read’) has been laid down as signifying is the mere precedence (of the a' 
denoted by the verbal root), and not the immed ate sequence (of the n< xt % 

— Or, if immediate sequence were really meant, then it would preclude 
notion of the Rending serving a perceptible purpose. [If the student ffi 
to take the Final Bath and go away immediately after reading the text off 
Veda, then, he would Lave no rime to acquire a knowledge of what is i 
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tallied in the Veda, and it is the acquiring of this knowledge which is the 
perceptible purpose served by the reading of the Veda]. Through the process 
of " indirect indication’ we get at the following meaning (of the injunction) : 
As a matter of fact, it is not for any imperceptible (transcendental) purpose 
that the Bath has been enjoined ; all therefore that the injunction can 
indirectly indicate is the cessation of all such restrictions as ‘ not-bathing ’ 
and the like (that are observed by the Religious Student) such cessation 
being simultaneous with the completion of Yedic Study : what thus the 
entire meaning of the injunction is is that ‘ Having read the Veda, one should 
bathe, — but one .shall not go aim;/ from the Teacher's House', — this further 
(implication) being necessary for the purpose of avoiding the contingency of 
the Bath being meant only for an imperceptible (transcendental) purpose. 

For these reasons, the full meaning of the term * atha' , ‘nest’, is that 
‘ Having first accomplished the Reading of the Veda, one should next seek to 
know Dharma ' . We do not mean that enquiry Into Dhanna should not be 
carried on after any other act (than the Reading of the Veda) ; all that we 
mean is that after having read the Veda, one should not hasten to take the 
Final Bath, he should immediately seek to know Dhanna. — Such is the 
meaning of the term ‘ atha ‘ next 

The term ‘ atah ’, ‘therefore’, signifies reason, and refers to a definite 
fact ; for example, in the sentence — ‘ This country is one where food is 
easily obtainable, therefore I reside here’. Similarly, ‘since the duly read 
Veda is known to be a reason for enquiry into Dhanna. therefore after the 
reading of the Veda, Dhanna should be enquired into’, — such is the mean- 
ing of the term ‘ therefore ’. One who has not read the Veda could never be 
able to study the Vedic texts for the pin-pose of knowing Dharma ; • there- 
fore’ — for this reason — one should seek to enquire into Dharma after having 
read the Veda. Such is the meaning of the term ‘atah', • therefore’. 

The compound term ‘ dharma jijhasa’ (“enquiry into Dhanna') is to 
be expounded as ‘ dharmaya jijhasa ' (‘ wish for the knowledge of Dharma ') ; 
and ‘ jijhasa ’ (‘enquiry’) is the ‘wish to know'. — “In what manner is 
the enquiry into Dhanna to be carried on ?” — The questions to be investi- 
gated are — (a) What is Dhanna ?, ( b ) By what is Dhanna indicated ?, 
(<•’) What are the right means of accomplishing Dharma ?, (d) What are 
the wrong means of accomplishing Dharma and (e) What is the end or 
purpose of Dharma ? The first two questions — ‘ What is Dharma ' and 
‘ By what is Dharma indicated ’ — have been dealt with by the single Sutra 
‘ ChodanCilaksano' rtho dhanna/,' (next Sutra); the remaining three ques- 
tions — • What are the right means of accomplishing Dharma ' , • What are 
the wrong means of accomplishing Dhanna ' , and ‘What is the purpose 
of Dharma ’ — the meaning of the last question being ‘ in what eases does 
the Dharma subserve the purposes of man and in what eases is the human 
aeent only a subordinate factor ’, — are dealt with by the third and subsequent 
ndhydyas. 

Objection: — “ Dhanna must be something which is either known or not 
known. If it is known, then there need be no enquiry into it : if on the 
other hand, it is something not known, then there is all the more reason why 
there can be no enquiry into it. Thus the whole section dealing with 
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•enquiry into Dlt'ii'mi' is absolutely futile. Ur, is there any purpose m 
it ?’• 

Ani'rnr — A- a matter ot taet. learned men have held di\ergent view- 
regarding Jjlnirwa : -omc people regard one tiling a- • hlmi atn' . some 
legard a totally ditierent thing as • Iihunwi'. Under the circumstances. if 
a man were to undertake an aet without due consideration, he might take 
up any one aet at random and would thereby ruin lum-elf and also incur 
evil consequences. For thi' reason it is necessary to carry on enquiry into 
Dl'fjrn'U ; specially as we declare that Dlnirwn endows man with the highest 
good. 

The next N utni describes what this Dharatn is. 

Adhikarax a 2): Definition of Dhanna. 

>UTRA ( 2 i. 

IlHAltMA Is THAT WHICH I' INDICATED BY (KNOWN BY MEANS uFJ 

the Veda A' condi'iive td the hi<.hi>t i.uod. 

Jjhair'/a. 

The term •f’horlrtn o' they u~e m the sense- of the in _i"wt" m c t/.A ; men 
are found saying ■ I am doing tlii' act on being ea joined (rhwlilnii) bv the 
Teacher." — ■ Lnkmna' is that by which something is Indicate'! (pointed out) : 
for instance, when /;/•« i' indicated by *> noke. they say that smoke is the 
' lakiana ' (indicator) of fire. — That which is indicated by the said Injunc- 
tive Text is ■ artha' , - something conducive to the highest good’: that is. 
it brings man into contact with his highest good ; — this is what we assert. 

As a matter of fact, it is the Vedie Injunction which is capable 01 
nrnkn"/ known (indicating) what i- past, present or future, also what m 
subtle or hidden or remote and such like ; this cannot be done by any organ 
of sense. [But what is indicated or made known by the Vedie text is onh 
an Ctrl, tonnth')"/ to hr 'tour, or tilings connected with that act, and not an\ 
ftcconij/hshtd tilth'/; -si)' ]ljiir,,nat‘~i\ 

Object "in ' — "It is possible tli.it tin- Veda, may -ay what is wrong or 

false: just as it is possible for an ordinary assertion. incli as "there art- 

fruits on the banks of the river’ — to lie true or false. [ So that the 
proposition that the ‘ Veda brings happiness to man ’ would be doubtful; 
because the Veda is in the form of words, and words are found to lie true as 
also false; hence there can be no certainty or confidence m what the Veda 
ma-v assert; that is, there can be nothing of which the Veda could be 
regarded its the • laksnna ’ or • ijraanltia . the means of tn/ht cognition |. 

Our answer to the above i- as follows: — There is self-contradiction 
involved in the assertion t hat " the Veda ata ri*, and asserts w hat is false " 
When the Veda is said to ‘assert’, what is meant is that it wake* known. 

j. e . becomes the means of something being known ; when something 

becomes known on the presence of some means, this latter is said to 
make the former known. Such being the case, if on tin- presence of the 
Veda, it actually becomes known that - from the A'/ntliohn follows heaven ". 
how can it be said that tnrh is not tin rate |_ i.e. heaven doe- not follow 
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from Aenihotra] ? Tf such were not the case, how could it be -poken of as 
hn oh I ':„.j kitoirn '? To assert that a tliint; floes not c.i Dt ar.d yet become. s known. 
involves a contradiction in terms. Then attain, the idea brought about by 
the assertion ‘Desiring heaven, one should perform sacrifices’ is not an 
uncertain one : i.e. it is not in the form • heaven mav or may not follow 
from the performance of sacrifices’; [in fact, the idea is a definitely 
certain one that lienee n does follow], and when this is cognised for certain, 
it cannot be false. That cognition (or idea) alone is false which, having 
appeared, becomes sublated by the notion ■ such is not the actual case ’ ; 
the idea in question (that heaven follows from the performance of sacri- 
fice^) is never found to be »o sublated at any time, or in regard to any 
person, or under any circumstances, or at any place. Hence it follows 
that it is not fa he or wrong. 

As regards the assertion of ordinary men, if it emanates from a trust- 
worthy person, — or if it pertains to something that is directly perceived by 
the senses. — it must bo true; if. on t lie other hand, it emanates from an 
untrustworthy person, — or if it pertains to something that cannot be 
perceived directly by the senses, — then it is unreliable, proceeding as it does 
merely from the mind of a human being. Because such a thing (which 
is not perceptible by the senses) cannot be known by men except by means 
ot words [ and the words of an untrustworthy person cannot be reliable]. 

I Dianna being something not perceptible by the senses, it can be known 
only by means of words, — and these words, to lie entirely reliable, should 
not he such as proceed from a human source, which is not absolutely 
ivliable. by reason of the inherent incapability of the human mind to 
comprehend things beyond the senses.] — It might be urgued that the man 
making the assertion had its source in the previous assertion of another 
man. — But this previous assertion also would be as unreliable as the 
other one; and in regard to such things las are beyond the senses) the 
words of men cannot be a reliable source of knowledge ; just as the words 
of persons born blind cannot be a reliable source of knowledge regarding 
shades of colour. 

Objection • — “It is not possible for persons not knowing a tiling to 
impart instruction about it; and Manu and others have actually imparted 
instruction (about Dianna)-, from this it follows that good men have 
possessed the knowledge (of Dl'innn) | Read • jw.rnsiil' for • jinnimlt ’ ; 
with ’ /tnrnsdl ’ . tilt- meaning would be that ‘good men have learnt it from 
a human source’; this would not go with the next sentence]: jnst as the 
fact that colour is apprehended by the eye :s deduced only from the fact that 
the man sees it ’’ 

The answer to the above is as follows: — As regards instructions, they 
might proceed from illusion or wrong knowledge also. | 1 1 once the very fact 
of human beings having imparted instructions does not necessarily prove 
that these instructors possessed the rhilit kiwrleilije of Dlnnna\; such 
instructions, in the absence of illusions, proceed also from the Veda [ and in 
the case of the Veda there is no room for illusion or wrong knowledge, a- 
there is no human agency involved, while in the case of human instructors, 
there is always a chance of mistakes and illusions and ignorance]. — But in 



ti -HVbVliA-BHA^VA 

the c-dse of teachings emanating irmn human >niircf~. the hnui.n di-m.-d i~ 
ni the form. • this man. the ~peakt r. know ' t Iii- thing t" he ~o and so'. and 
not in the form. • the thing . > and -o' : and the reason for this lie' m the 
fact that the notion derived from human assertion' i> not alwa\ ■> com- 
patible with the truth: in the ea'e of the Vedie assertion on the other 
hatid, there is nothing to indicate its fal-itv. — ■- 'l'here i~ the inference from 
analogy: Having found the human assertion to he fa he. we infer, from its 
analogv. that the Vedic assertion aho. being an ai&rrtion Hike the human 
assertion) must he false” — It is not -o; because the two c-a~es are not 
analogous; the falsity of one as~ertiun cannot prove the fahity of another: 
simply because it i- anoth.tr (not the same, assertion); for instance, because 
Devadatta is dark, it does not follow that Yajiiadattn aho is dark. Then 
again your idea that • the Vedic assertion mu-t be fahe because it is of the 
same kind as tile human assertion (which is found to be false-) ' i- of the 
nature of an indirect inference based upon a premiss, while the idea denied 
from tlie Vedic a-S'ertion is of the nature of direct cognition: and no 
indirect inferential cognition can have any validm when it is opposed to a 
direct cognition. — From all this we conclude that • what is learnt from the 
Veda is conducive to the highest good.’ 

Oh/ertton ’ — ” If such is the case, then what should be enquired into is 
someth) ng that is condudre to good (which must be a well-established entity’; 
what could be the use of engn 'ft) into Tthanna ( which is not a well-established 
entity, but something that has itself got to be brought into existence) ? ’’ 

The answer to this is that irhat is conduct re to good is exactly what is 
expressed by the term • Dhanna’. 

- How are we to know that this is so ? ” 

If a man performs sacrifices, he is called a •performer of dhanna’ 
(• dhdnni.ka’ ); when a man does an act. he is called after that act: e.g 
the person who does the act of pin if n't raj [or cooking, if we accept the 
reading • jtachnkah ’ for ‘ jxJcakah’ \ is called "the performer of purifica- 
tion’ (-pat-aka') and one who performs the act of rutting is called • the 
performer of cutting (• lavaka ). Thus it is that irhat brings to the man lh< 
h ighest good is what is spoken of by means of the word • dhanna' ( ■ sacrific- 
ing' brings the highest good to man. — and it is the act of sacrificing t hat 
is denoted by the term • dhanna ' |. This is found to he so not only in com- 
mon parlance; in the Veda also we rind the passage — ' Yajhrna ijafhamatia- 
jantn derail. Irani dhannini prathatnati i/dsa n ’ . \- By sacrifice did the deities 

offer sacrifices, and these were the first dhanna*' |. (Rgreda 10. 9. l*i) where 
what is denoted by the term 'i/a/i' (i.e. the term ‘i/ajiia'. - sacrifice’) is 
precisely what is spoken of as - dhanna . 

As a matter of fact, the Veda indicates both what is moral and what is 
immoral. — What is moral ’! " — That winch is conducive to good, such as the 
■J got i stoma and other acts. — •• V hat is unmoral 1 ' —That which leads to evil 
(sin), such as the ,S hyena, the 1 ajia. the Isa and other (malevolent) acts. — 
Thus the Sutra has used the term ' artha' , ‘what is conducive to good', 
in order to preclude the possibility of the Immoral act (which is not conducive 
to good) being included under the term ‘ dhanna 

Objection : — “ Why should the immoral act be so called ? ” 
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Reph / : — Because it involves inflicting of injury, and the inflicting of 
injury has been forbidden. 

Objection — “How then is it that an immoral act (in the shape of the 
Shi/ena sacrifice, for instance) is enjoined as something that should be done '? " 
The answer to this is that the Shi/ena and other such (malevolent) 
sacrifices are nowhere found to be spoken of as what should be done ; they 
are indicated only in the form that • if a man desires to inflict injury upon 
another, the performance (of the Shi/ena) would be the means for that pur- 
pose what the Yedie text says is only that ‘one desiring to inflict injury 
may perform the Shi/ena ’ (cf. S add ,itsha- Brahma n a S. 1-2), — not that ‘one 
should inflict injury’. [The man is urged to undertake the performance of 
the Slnjena entirely by his desire to inflict injury, not by any Yedie text 
enjoining that act as what ought to be done.] 

Objection : — “ The Sutra as it stands is not capable of expressing all this — 
(a) that • Dharma is that which is indicated by the Yeda, and not what is 
indicated by the senses and other means of knowledge’. ( b ) that • Dharma is 
moral, not immoral’. Because the Sutra contains a single sentence; and it 
would involve a syntactical split of the sentence, if it were taken as ex- 
pressing the said two propositions.” 

The answer to this is that such syntactical split i« objectionable only 
in cases where the idea is meant to be expressed by a regularly formed 
sentence; and this is so only in the case of Yedie texts, not in Sutras : be- 
cause a Sutra is understood to be merely indicative of what is gathered from 
other sources; so that it is only parts of propositions that are indicated 
( sutryate ) in the Sutra ; in fact that is why it is called a ‘Sutra ’ (Aphorism). 
Thus it is that t he present Sutra is to be taken as containing the parts of the 
two distinct propositions (mentioned above by the Objector). — Or, the Sutra 
may be construed as containing the single proposition that • Dharma is that 
particular act conducive to the hiqliest r/ood which is indicated by the Veda ’ : so 
that there is a single proposition [and there is no syntactical split involved]. 


Adhikarana (3): Investigation of the Means of 'knowing 

Dharma. 

SUTRA (3). 

The examination of its mean's [follows], 

Bhasya. 

It has been declared by us that ‘ the knowledge of Dharma is brought 
about by means of the Yeda’ ; but that was a mere assertion: we shall now 
proceed to examine the means of that knowledge: Is the Yeda alone the 
means, or is there something else also ? Until this examination has been 
made, it cannot be known for certain that ‘Dharma is that which is indi. 
cated by the Yeda as conducive to the highest good’ (Su. 2). 
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Adhikaraxa 4 ) : Dharma /tot amtnabh to *nrh means of 
Cognition as Sf n-se-ptrception ami the Jib. 

SUTRA ,4). 

4’ HAT COoNITION BY A PERsoN WHICH APPEARS WHEN THEBE I~ i ON - 

TACT OF THE 'EN.'E-< iRiCVNs I' ' SeX-E-PEKC ETTIoN ' . AN D IT Is 
NOT A MEAN' (OF KNOWINc DlUBMAl. AS IT APPREHEND' 

ONLY THINi .' EXI'TINi, AT THE PRE'ENT TIME. 

Bias an. 

The examination l promised in the preceding >/? ha t is a= follows — Sense- 
perception i- not the- means lot knowing Dianna . — why? — because the 
character of Sense-perception i= that it i' • that cognition by a person, etc,' 
i mirn : that is, it is that cognition which a man has when his sett'e-orgait' 
are in contact with the object cognised. — Dianna however is something 
that i' yet to come, and it does not exist at the time that it is to he known : 
— while Sen-e-pert option i- the apprehending of an object that is actually 
present and not non-existent at the time (of cognition) : — heme Sense- 
perception cannot be the mean-, (of knowing Ttlanna). 

In the Sntm. no stress i< meant to be laid upon either - cognition', or 
the ■ appearance or upon mere -contact’; the onlv factor meant to he 
emphasi-ed is the fact of its being ~u<-li as is possible only when there i~ 
ir/nftnt hrhnrn the amt tin oh/rri, and not u hen there is no suc-h 

contact between them. If 'tres- were laid upon several factor', then there 
would be syntactical -plit. 

A' for (the other mean- of Cognition. Inference. Analogv, and Apparent 
Inconsistency, these abo presuppose (are based upon) Sense-perception : hence 
these aNo cannot be the means (of knowing Dianna i. 

Nor can Dianna be amenable to - Negation’ { i.e. it cannot be regarded 
as \ because of the reason given in the next Sutra which indi- 

cates the real nnan* of knowing Dharinal 

Adhikaran\ (5): Dharma cognisable by means of Verbal 

Injunctions. 

SUTRA (.»). 

The relation of the word with its denotation is inborn. — 
Instruction ts the means of knowim; it (Dharma).-- 

IN FA ELI BEE RF.c I Alt DIM ; AI.I, THAT Is IMFEKCEBT1 BEE . Il- 
ls A VALID MEANS OF KNOW!. E D< I E. As IT IS IX- 
DEI’EN DENT. Am IKDINC To B.A DA II A YANA. 

Bha-nja . 

■ A nt/,athL<i ' (-inborn’), -what we mean by this is -constant’. It 
is u ish »rr (presence) that is figuratively spoken of as ‘ ornjhi ’ What 
is meant is that the relation between word and its meaning i' oo-c/j or- 
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abb — It beenme< the mem is nf Jctiowiny jndynte nnena iti jildnair' says 
tile AhtnlaeartHa 5 0] Dianna in the shape of AynHotra and such act?, 
which are not known by mean? of Sense-perception and such other mean? 
of knowledge — “ How so ? '' — Because there is • Instruction ' : ‘ instruction ' 
stand? for the speaking of a particular set of words. [Thus it is the Won 1 . 
in the form of Instruction or Injunction, which is the means of knowing 
Dianna. j — Of this ‘means of knowledge’ there is ‘infallibility' ; i.e. the 
cognition brought about by that means never fails (is never wrong) ; when 
a cognition is not found to be wrong, it cannot be said with regard to it 
that ‘this is not so', or - the real thing is not as it is represented by this 
cognition or • the real thing is otherwise than what is represented in this 
cognition ", or • it may he that the idea in the mind of the speaker is differ- 
ent from what is expressed by his words or ! the words used give rise to 
contradictory ideas, representing the same thing as existing and a? non- 
et mtine/’. — For these reasons (since cognition brought about by words is not 
fallible), it is ‘a rnlitl means of k'nowle<lt/r, as it i.s huh' pendent ' . That is. 
when a cognition has been brought about by means of words, there is no 
need for anv other cognition (to corroborate it', or of any other person as 
having the same cognition. — The mention of • Bd'lara i/tina ' means that 
• what is stated here is the opinion of Badaravana ' : and the name is men- 
tioned only for the purpose of showing reverence to Badaravana, and it does 
not mean that what is stated is not the author's (.Taimim's) own opinion. 

There Inis been some contusion regarding the exact extent of the • Vrttikiim ■ 
qrnntht i" introduced by Shabara on page”, line is. This < onfnsinn lias been due to 
t lie Editor of the Hhas\a (l'ib. Iml. Ed.), who puts the words • Y rtt tiara mutant 
-.umii jitatn ' (at the end of llh.uva. pane IS. line ii) : and to the Editor of the Sllnhi- 
curi'ht who ha- put the words • I ' rtfikuniganithah ••amaptah ' at the end of 2d 
KSrikns. 

Asa matter of tdet. the • Yrttikumgrantha' starts with pace T. line IS. and ends 
with the end of the Hliasya on Antra it. pace 24. line 1 1 

That all this represents " V fttikuraqrantha ' is borne out hv Mandana llishrii 
who says in his M i n>~t >'n .n t> ukra ttnm U:a — 

34? iq rt«^j i 

The * bahx-artha spoken of here can only be all those philosophical topic- 
that we tint! dealt with in the Bha-ya (paces 7 to 24). If it had referred only to what 
is -aid regarding the Pratf/ak^nprnfna^a^ Mandana Mishra could have had no justifi- 
cation in speaking of it as * bahu-arthciS ‘ many topics.* —The so-called 'Yrt f >- 
larcnnatam * in the > hlokarurf/l r also deals with a part of Silfra 4 only : and if this 
was all that was meant by the V rttihara. then the Bhisya would have introduce 1 
it after Sutra 4 and not after Sutra a. 

The interpretation of the Vrttikaratjrnntha , according to this view, is as 
fellows : Siltra 4 puts forward the view that it is nnf ne es^ary to carry on a detailed 
enquiry into the question of Prnmana for Dharma. [In tins case a nn has to be 
added to the Siltra which necessity lias led Prabliakara to the view that the 
Kh’d-yakTira is quoting the * Yrttikarnmata ,* not with approval, but only as a view 
held by ‘others/ * imra-mata '] : and the reason for this lies in the fact that the 
exact nature of all Prtuiiuna*. including Shah'hi or Ch<»lana is already well known 
Agam-t this the opponent urges j Bha-va. panes 7, 1. 21) that examination is necessary 
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on account of the chances of erior. — This objection i- an-wero! m the tir-t half 
Sutra 4. where the right pt-rc. puoual pincers 1 - describe. 1 (th.- i- ohtaine 1 bv tran= 
posing *PT and <T-T ) . and it is shown that Perception hy it sc it i- neve'- erroie-nus. 
and must be accepted as valid until \vc dis. over some defect m the pur ess leading 
up to it Similarly with Inference and the other forms of fognition.— This goes on 
up to Bhasva. pare to. line Kb— The upshot of aH thi~ is that all cognition is 
mherentlv valid — Next the opponent raises the objection are. i pot the 1 ‘rfniion of 
Sh'jh'la specially (pare 1>». 1. 22) This objection — according to the Vrt'iklrn — is 
embodied in the second part of Sutra 4 ; and after a series of objections and 
counter-objections, the final conclusion on the point is stated on pare Is. 1 t>. — The 
discussion regarding Atran,, also arising out of what occurs in the V r*tikarumatn. 
this latter mi'a must be taken as extending up to the end of >~4rn o pare 24. 
line 1 1 i. 

According r o the Brftnt and Rjuv'iiinH. the Bha -p/u does not approve of the 
explanation propounded by the Vit'ikum: bit according to Mandana Mi«hra. the 
Bha°ya has purposely introduced this explanation as it provides Shabara with 
the opportunity of dealing with many philosophical topics. 

The author of the Vrtti has explained the text beginning with Sutra (3) 
[i.e. Sutras 3 . 4. and o) in the following entirely different manner! : — 

[The Sfihllrluta view propounded in the Sutra ( 3 ) is that] tin inrun* of 
[know/ in/ Dhanna) nenl not be examined (Sutra 3 ) [The negativing * no’ ha- 
got to be added in this easel : because Sense-perception and the other Means 
of Cognition are all well known: and as for the Scripture [Shds'ra, Vain). 
this also is included among tho-e same Means of Cognition ; hence thi- 
latter also need not be examined. 

The argument against this is that the examination is necessary, because 
of mistakes ; for instance, the shell is sometimes actually perceived as 
silver, which shows that Sense-perception is sometimes wrong; and if Sense- 
perception may be wrong, it follows that Inference and the other Means of 
Cognition, being based upon Sense- perception, may also be wrong. Such 
being the case, if one were to act entirely in accordance with the notions 
derived through the said Means of Cognition. — without an examination (re- 
garding the validity or otherwise of the means concerned), —he would fail in 
his purpose, and might, at times, come by what is undesirable. 

Siihlli'mtin : — It is not so; as what is real Sense- percept inn is never 
in-oiiij ; what is wion't is not Sense-perception What is real Sens/ -perception 
is explained in Sutra 14), which (being construed by trauspo-ing • .sat' and 
• tat') means that ‘That Cognition is real Sense-perception {mil pratj/aksam) 
which appears when there is contact of the sense-organs with thi object 
perceived {lat&amprayorie)' : that is to say. when tiie sense-organs are in 
contact with the object actually perceived, the resultant cognition of the 
man is real Sense-perception, — and it is not real Perception when the object 
perceived is different from that with which the Sense-organ is in contact. 
[So that in a ca-e where the shell has been perceived as »<7 err, what i- 
pereeised i.- the silver while the eye is in contact with the shell, not with the 
silver . hence this is not a case of real Sense-perception at all] 

Question : — “ How is it to be understood that one perception appears on 
the actual contact (of the sense-organ) with the object perceived, and 
another doe- not appear on such contact ?” 
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Answer: — When it is found that at the time of the perception in 
question, there is no contact (of the seme-organ concerned) with any object 
other than the one perceived, it follows that the perception has appeared on 
the contact with the object actually perceived : and when the contrary is 
the case, the perception is taken as following upon contact with something 
other than the object perceived 

Question : — "But. how can this be ascertained, — when, as a matter of 
fact, at the time that a person perceives the shell to be silver, he thinks 
that his eyes are actually in contact with real silver ?” 

Answer: — In cases where a perception is subsequently followed by a 
sublative cognition to the contrary — such as ‘ in reality it is not as I have 
perceived, my perception has been wrong’, — it is understood that the 
perception in question had appeared on the contact of the sense-organ with 
something other than the object perceived: while in cases where no such 
sublative cognition appears, it is understood that the perception had 
appeared on actual contact with the object perceived. 

Question : — “How can this distinction be made before the appearance 
of the sublative cognition '? In fact, at the time that the perception 
actually appears, there is nothing to differentiate a right cognition from a 
irrong one (until the subsequent appearance or otherwise of the sublative 
cognition) ” 

.I nswer : — A cognition is irrong, (n) when the mind is affected by some 
sort of derangement [the reading • chriksurdilibhih’ is apparently wrong: 
what is wanted is some word expressive of a mental derangement"!, — or (b) 
when the sense-organ concerned (i.e. the eye) is beset by darkness or other 
such disabilities, — or (<■) when the object itself suffers from such disabilities 
as being too subtle (for perception) and so forth. While in cases where none 
of the three (mind, sense-organ, and object) suffers from these defects, the 
cognition is right. What brings about a right cognition is the contact of the 
sense-organ, the mind, and the object: when there is no such contact, the 
cognition is wrong; hence what leads to a wrong cognition is a defect in 
(one or the other of) the three factors poind, sense-organ, and object) . [In 
place of • ublutga which means both, we should have * tritaga ’ or some such 
word expressing three ]: — -when these are defective, the cognition becomes 
irrong. 

Question . — “ How do you know this ? *’ 

Answer : — Tt follows from the fact that on the disappearance of the 
defects, there appears the cognition which is recognised by all persons as 
right. 

Question : — “ How is one to know if any of the three is defective or free 
from defects ? ” 

Answer: — Even on careful scrutiny, if we do not find any defect, we 
should conclude that there is no defect, simply because there is nothing to 
show' that there is a defect. 

From all this it follows that only that cognition is wrong the means 
whereof are defective, or with regard to which there is a sublative cognition 
that ‘ it is wrong — and no other cognition can be regarded as wrong. [And 
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A' all cognition' are not as stated by the Opponent, there i an be no 

need for anv examination of the Mean' of < 'ognition in general 

The Opponent next attack' the validity of Sense-cognition m general 
on the basi' of I'liiilCin ' — " All cognition i' baseless (without a real substra- 
tum in the external world), like dream-cognition. In tlieta'eof Dream'. w. 
have found that Cm in't-un has no real substratum; — waking cognition, also 
in the form 'a pillar' or • a wall’ and so forth, is a Cm/iCf' on : — nence waking 
cognition also must be without a real substratum.' This objection is 
introduced here with the view that if there is no real object m the external 
world, there can be no contact of the sense-organs with an object of percep- 
tion: and hence no perception could fulfil the es'ential condition laid down 
in the definition of Sense-perception: which would mean that Cognitions 
are in their verv nature wrong: and hence an examination of the Means of 
Cognition is nece"arv.~ 

The cognition of the ’pillar' that one ha* during the waking state is 
positively determinate; liow then could it he 

••In dream -iBo the same cognition was equally positively determinate, 
before waking; there is no difference in the character (of the dream-i ogni- 
tion and the waking cognition of the //.’iW;." 

It is not 'O : in the case of dream-cognition we find tli.it it is suhlated 
(set aside, rejected, on waking), which i~ not the c.i-e with the other cogni- 
tion (ie. waking cognition i 

■• But from the analogy of the dream -cognition, to which the waking 
cognition is similar, it may be presumed that <nhl<thv,i will follow in the 
case of the waking cognition al'O." 

This presumption in the ca-'C of the waking cognition would be possible 
only if the falsity of the dream-cognition were due to its being a roq,nt',on. 
That is to sav, if the falsity of the Dream-cognition were due to the fact 
that it i.e apprehends, — then, inasmuch as waking cognition also 

is a co///i itinii in the same sense, it. could not be said that this latter is other- 
wise li.c. not false) As a matter of fact, however, the falsity of the Dream- 
cognition is inferred from other reasons, such for instance, as the fact of us 
being sublated b\ a- cognition to the contrary “ How?”- -When a man ]' 
'leepy. his mind is weak (inactive, not alert) ; and hence it is .>/< fjCnnm.s w 1 licit is 
the cause of falsitv in the cognition appearing at the beginning and the end of 
sleep: and during deep sleep, there is no cognition at all; as it is only when 
a man is entirelv uneouseious t hat lie is said to be ‘ in deep sleep '. — From all 
this we conclude that the cognition of the waking man is not false. — "But 
dm mg tile waking state also, there may be some defect in the instruments 
of perception (which would give rise to false cognitions) ” — If there were 
such a defect it would be detected. — " Even at the time of dreaming, the 
defect in the cognitive instrument is not detected. — But in this latter ease, 
on waking, the man realises th.it his mind had been beset with sleepiness j so 
that the defect is actually cognised in this case]. 

[The * b«wTe-'-iie' ! '3 or talMtv ot n* < e >g)i <hnn > ha- been ieje<*t»*«l u>: 

the general ground that no cognition fan ho regarded ba^-le^s nr tal-e unie-i it 
1 - found to have b**eu brought about b\ rmMii- <<f detective IiwtmnmnN. Thi" i- 
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met liy the Opponent with the assertion that cognitions have to be regarded as 
false oi lia-eles-. not only because they are brought about by means of defective 

instiuineut~. but chiefly because they are devoid of a real external object. hence 

there can be no real contact between the sense-organ and the object : — hence there 
i an be no valid perception which has heen defined as Cognition brought about bv 
t he contact oi the sense-organ with the ob|ect.] 

[There has been some confusion of thought m regatd to the exact position of 
the two sections which have been called by the editors from ancient times. ■ Xiralam - 
bunacada ' and * Shunyacudn ’ : which has led to the idea [a) that the portion of the 
Ultueyj preceding the words • shunyastii' deals with the doctrine of Idealism that 

there is no real object in the external world, hence all c-ogmtion is bet'eh's. and 

<Jj) that with the words • .s' hSiiyit'tu ‘ the Bha-wa introduces the doctrine of Xihilism. 
that nothing, not even Idea, exists. — But this interpretation of the Bhasva is 
entirely wrong. From the last verse of the so-called ■ Shanyacada ' section of the 
■>hiok'U-artik« it is clear that the whole of that section is meant to establish the 
reality o] the external nbjeet. m confutation of the doctrine of Idealism, and the onlv 
argument in reiutation of the doctrine of Xihilism is that ‘when the realm- of 
the external object cannot be denied, it is all the more unreasonable to deny the 
reality of the Idea or Cognition ' : so that the Madhyamika doctrine of Shuuyavchla is 
not what is meant to be duectly introduced or attacked in the Bhasva beginning with 
the words ‘ Shunyaztu ", which, in reality, 1- only a continuation of the mutation of 
the doctrine that there is no real external object. This is made clear bv the 
section of the Bharya concluding with the words • Ato „a nindanibauah j,ratyayah 
• tor this reason, cognition is not devoid ot a real substratum". — The JJrhitl, cleariv 
says — •• It should not be thought that the section of the Bhasva preceding the 
words ■ Shunyastn ' has refuted the denial of the real external substratum of Cogni- 
tions. and the section beginning with ■ ^htinyaAii ' proceeds to deal w ith the .Madhva- 
nnkd doctrine of Xihih~m. Because the ehnnyata, ■ canine's ", spoken of in the llhasi/a 
is meant to be the lotdn f-> of the Cognition itselt — i.e. the cognition is devoid of 
a real obiect,— and it is not that the Idea or Cognition ltseh is denied" — Accord- 
ing to Kamanin ( Shlokncurtika . ithunyacada. \ er-e :)). the question discussed in tile 
Ithurya beginning with • ^hunyaatn ' is — U it a fact that Cognition is able to tuuction 
only when such objects as t lie Pillar and the like have an existence in the external 
world — or is it that Cognition rests in itself as the object cognised, and not in an\ 
object extraneous to itself "r " So according to this also, the Liharya does not in- 
troduce here a separate discussion of the Madhyamika doctrine ot Xihilism.] 

Oyt’otieiil : — " But as a matter of fact. Cognition is an empty void — [i.e. 
devoid of substantial reality or foundation in the external world], — 
Why '! — Because we do not perceive any difference between the form of the 
Object and (its) Coi/iutmu. \\ hat is jicrceireil iby the senses) is the Cw/nlt loii. 
hence we conclude that there is no form of any object apart from that 
Cognition itself." 

Amsirer ■ — This would be so if the Coi/itlfion had the form of the Object : 
as a matter of fact, however, our Coi/ndmu is >r/thottt form : it is rhe exter- 
nal object that lias form, and is actually apprehended as existing in exter- 
nal space. Then again, the objective of the Sense-cognition is the ohjiO. 
not another Cmy/iihon ; and this for the simple reason that Cognition, having 
onlv a momentary existence (specially according to the Opponent. Baiul- 
dliaj. could never continue till the appearance of the other cognition iot 
which it could form the objective). 
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The Opponent might argue as follows : — 

•• [Is it not a fact, according to tile >' 'ildhd ntin him-elf that] it is while 
itself coming into existence that the Cumntiou become' eocuised, and at the 
-jiae time makes the other object (the external objective) cognised. — a~ i~ 
found to be the ease with the Lamp (which is itself seen and renders other 
things visible) (This argument is put in the mouth of the opponent. not 
as setting forth his own view, but only as against the contention of the 
,s nfrl hO nt> H that Cognition cannot form the objective of a Cognition: the 
idea of the opponent being that even the S"JJho.>'t'n cannot deny the fact 
that a Cognition, while making its own objective cognised, must lt'elf be 
cognised]." 

We deny this: no one ever cognises a Cognition until the ob)ec-t has 
been cognised; it is only after the object has become cognised that the 
person come' to know of the Cognition, and this is through Inference [that 
is, according to us. the existence of the Cognition is only inferno from the 
fact of the object being coy nisei, which would not be possible if there were 
no coj)i''('Ou] ; and thus there can be no simultaneity between the cognition 
of the Object and the cognition of the Cognition itself. 

Opponent : — ‘‘Even so (according to you), it is only after the Cognition 
has come into existence that you speak of the object as •cognised', which 
cannot be done until the Cognition hail come into existence: so that (even 
according to your own view that there can be no simultaneity) the fact 
would appear to be that it is the Cognition that comes into existence (and is 
cognised) first, and it is only after this that the object is known as - cog- 
nised’ [so that it cannot be true to assert that the Cognition becomes 
cognised by Inference after the object has been cognised J ” 

Answer i — It is true that the Cognition appears first; but it is not 
cognised first; it sometimes happens that even a cognised object is spoken 
of as • not cognised ’ [when for instance, on referring to the past, a man 
says "I do not remember that I ever knew this thing’, even in cases where 
the thing might have actually been known to the man in the past, — sa\ s 
tile Shlnkardrtika]. 

Further, the form of the cognition is never apprehended except in terms 
of the object [which could not be the ease if both Cognition and Object were 
cognised by Sense-perception; we never, for example, perceive Colour m 
terms of Touch, says the lljuvanald J. Hence the Cognition cannot be spoken 
of (as the object of perception) ; and what cannot be so spoken of cannot he 
the objective of Sense-perception. Thus it is that Cognition cannot be the 
objective of Sense-perception. [It can only be an objective of Inference]. 

Further, even if the Cognition and the Object were identical m form, it 
would be the Cognition that would have to be denied (a separate existence), 
and not the Object which is actually perceived. As a matter of fact, however, 
the two are not identical in form ; when we infer a Cognition (from the fact 
of the object being cognised), we infer it without a form ( simply as • cognition '. 
not as ‘cognition of such and such a thing’), — whereas when wo direct! v 
perceive an object, we perceive it with a form. 

From all this it follow s that Cognition has its substratum in the object. 

Further, whenever the cognition of 'cloth' appears, it does so invari- 
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ably only when the yarns (composing the cloth) are there [which establishes 
a permanent connection between the cognition and the object in the shape 
of the doth, whose existence therefore cannot be denied]. If this were not 
so (if there were no such relationship between the coymtion of doth and the 
doth ). then even when the yarn s- would be there, it might be possible for a man 
with perfectly healthy organs to have the cognition of the - Jar This 
however never happens. Hence we conclude that Cognition is not without 
a substratum (in the external world). 

Thus the conclusion is that Sense-perception is never false or wrong. 
[And hence no examination of it is necessary]. 

When the perception of one factor of a well-recognised relationship (of 
Invariable Concomitance) leads to the cognition of the other factor of that 
relationship, — which latter is not in contact with the person’s sense-organs, — 
this second Cognition is what is called * Anuinana ’Inference’ (Inferential 
Cognition). [We take the compound • -Jhatasambandha ’ in the sense of 
■well-recognised relationship’, according to the Shlokacartika, 2; which 
appears to give the simplest meaning ] — This Inferential Cognition is of two 
kinds — (1) that based upon a directly perceived relationship, and (2) that 
based upon a generalised relationship ; as an example of the former, we have 
the (inferential) Cognition of ‘ Fire’ following from the Cognition of •' Smoke’ 
(which is based upon the invariable concomitance of Smoke and Fire which 
has been directly perceived in the kitchen) ; and as an example of the 
second kind of Inference we have the case where finding that the sun 
changes its position we infer that • the sun is moving’, — on the ground of our 
experience that in the case of the person Devadatta we have found that it 
is only after he moves that he changes his position (which experience has 
led us to the generalised premiss that -whenever an object changes its 
position it moves’, and it is on this generalised premiss that the inference 
of the movement of the sun is based). 

• Shastra ’ ‘ scripture’, (Injunction), is that means of cognising the object 
not in contact with the senses, (i.e. Dhanna and Adharma) which follows from 
verbal cognition. [The Bhasya does not waste time in providing a defini- 
tion of ’Word’ or ‘ Verbal Cognition’ in general, — it defines only the par- 
ticular form of ’Word’, ’Injunction’, — because it is only in reference to 
the means of Cognising Dharmn, which has been declared to be Injunction 
alone, that the Yrttikam is proving the unnecessary character of an exami- 
nation of the Means of Cognition; hence the term • diahda ’ stands for the 
Vedie or scriptural word, and ‘ arthn ’ for ■ Dhanna and Adharma ’ which form 
the special subject-matter of Scripture. — Shlokacartika. Shahda. 8-13. — 
According to the 1 ijuriinala. ’ Shabdarijhdna' stands for the ’cognition of 
things through Word ’ — i.e. the cognition of something to be done : and the 
’ asannikrs:a artha ’ is Injunction, uryintj to action; lienee -Shastra ’ is that 
means of cognising Injunction which is derived from that knowledge of 
•,mnethiny to be done which is obtained through words.] — [And these two 
means of cognition also being well known do not need to be examined.] 

• Ljiainana ’. ‘ Analogy’- — i.e. similitude — also brings about the cognition 
of things not in contact with the senses. For instance, the sight of the 
Uavaya (which is similar to the cow) brings about the remembrance of the 
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cow (as being similar to the O 'nrn,ja\. [According to JR ; all. the meaning 
of the sentence is • the sight of tlie Hurii./a brings about tin- analogical cogni- 
tion that “the animal seen is called darni/a .to the man n ho ■/«<«» o //" >>■ - 
beset! the con-'. This is the same as the X<ta ;ia view, winch has been con- 
troverted by the St, loin ' cut Art. whose rendeiing of the passage ha- been 
adopted in the translation.] [And as tbi~ Analogy i' well-known, it doe- net 
need to be examined. 1 

• Arthii jxitt'i' , • Presumption also consist' in the pre-uming of -ome- 
thina not seen, on the ground that a fact already perceived or heard would 
not be possible without that presumption ; for instance, it is found that 
Devadatta who is alive is not in the house, and this non-e aetenet <n the hoi‘>t 
leads to the presumption that he is somewhere outside the house [as with- 
out this, the aforesaid fact of his being alive and not m the house could not 
be explained.] [This aKo needs no examination.! 

Abhaca. • Negation • Xon-apprehension stands for the non-existence 
(non-operation) of the (five) means of Cognition (described above) : and it is 
what brings about the cognition that ‘ it does not exi'th in regard to things 
not in contact with the senses. [That is. in a case where Sense-perception and 
the other mean' of Cognition are not found to be operative towards bringing 
about the notion of the (j Ate mr of a certain thing, we have the notion of 
the non-esintenee of that thing: and the means bv which this notion is 
brought about is called • .-1 bhden ' — Shlobirarhk'n, Ahh<hit 1 . j [This al-o 
being well-known, does not need to be examined. | 

From all this it follow' that (all) means of Cognition being well-known, 
they need not be examined. 

The opponent raises a fresh objection: — “ Sen-e-perception and the re-t 
may be right means oi Knowledge : but Won! (Injunction) can never be so:-- 
Why ? — The won! ( Itt/c I n jiinehon) K not n uminn of true hnuirl'dt/e, brritn*i 
n-hat tj'iolt aclH'illy pcreetrejl (Sutra 4, latter parti. The Injunction (of the 
( h'tfu sacrifice, for instance, for the purpose of acquiring cattle) is not a 
means of right knowledge: because if a thing which is perceptible is not 
perceived, it is taken as non-existent ; as in the case of the Hare’s Horn 
(which, not being perceived, is taken as non-existent); now (as regaid- 
the Chitrd sacrifice which is enjoined as bringing about the acquisition ot 
Cattle) Cattle and 'itch other things are such as could he perceived bv 
means of the seme-organs; and yet we find that no cattle are found to 
appear after the performance of the sacrifice (Chitrd \ enjoined for one 
desiring Cattle; and from this it follows that the sacrifice doe-, not 
bring about Cattle [and hence that the Vedie Injunction K fnAt, i.e. 
>o/t a mean-, of rii/ht ro'/nition.\ The ellect of an act must appear at 
the time of the performance of the act itself; for instance, the pleasure 

derived from massage appears at the time of the massage itself. It 

might be argued that the act may bring about its remit at some future 
time. — But am result that mn\ appear at some future time we cannot 
regard ns being the result of that particular Act; — why? — because at tin- 
time when the Act itself was there, it did not bring about its result; 
while at the time when the result does appear, the Act itself i- not there; 
and being itself non-existent, how could it be the bnnger about of the 
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result ’—Then again, of the particular effect (acquisition of cattle), we 
actually find other causes (in the shape of gift, purchase, and so forth) ; and 
so long as a perceptible cause is there, there can be no justification for 
assuming an imperceptible one. Thus having found the Veda to be fallible 
in this one case, we conclude that the other results also — such as Heaven 
and the like — do not really follow (from the Acts enjoined in the Veda). — 
Further, we find the Veda actually speaking of things contrary to what is 
actually seen ; for instance, having enjoined the collecting of the Sacrificial 
vessels (on the death of the sacrifieer), the Veda goes on to say that ‘the 
sacrificer thus equipped with the sacrificial implements goes straight to the 
heavenly regions ' : this clearly refers to the body, and yet the body never 
goes to the heavenly regions, as it is actually burnt before our eyes. Nor 
can the word ‘ goes ' be taken as an injunctive word (whereby the passage 
would mean that the body should go to heaven, and not that it actually 
does go : so that the sentence would not contain anything contrary to a 
perceptible fact). — Such apparently absurd assertions therefore cannot be 
the means of right Cognition: as they would be like such absurd assertions 
as ‘ dry gourds sink in water, while stones float.’ Thus then we cannot 
have any confidence in the injunctions of the Agnihotni and such other Acts ; 
as these Injunctions also belong to the same category as those that have 
been shown above to be absolutely false (and unreliable). — From all this 
it follows that Dhnnna is not ‘that which is indicated by the Veda as con- 
ducive to the highest good ‘ — [as declared in ‘ Su. (2)] 

The answer to the above is provided in the first part of Sutra (5), ending 
with the word 'Jt'ulnam' — 'But the relation of the word with its meaning is 
original, tic., etc.' — The particle • tu'. ‘ but '. serves to reject the opponent’s 
view. The meaning is that the relation between the icord and meaning — 
which relation does not originate from a human being [/.e. which is primordial, 
original, self-sufficient, not dependent upon any other means of Cognition] — is 
the ‘ Juana", means of knowing . — ‘Tasya", 'of that', i.e. of such things as 
the Agnihotra and the like which are not cognisable by means of Sense- 
perception and the rest. [If the connection of the word with its mean- 
ing were dependent upon other mean-, of Cognition, then all those words 
and expressions which speak of things not amenable to the other means 
of Cognition, might be regarded as of doubtful validity; when however the 
said connection is self-sufficient, then there is nothing to shake the inherent 
validity of what is spoken of in the words of the Veda — Brhati and Bjuci- 
malCt]. Thus then the notion derived from the Vedic Injunction must be 
right. In the case of a notion derived from words emanating from human 
beings, there might be doubts regarding its validity; because in that ease 
what is asserted would be dependent (for its validity) upon things extraneous 
to itself [such as the validity of those sources from which the human being 
may have derived his knowledge of what he is speaking of, and so forth]. On 
the other hand, when a (self-sufficient) word (not emanating from a human 
source) speaks of something, why should that be false ? Certainly we 
do not require any corroboration of what we learn from the said word. 
When the word • speaks' of something, what is meant is that it makes that 
thing known, i.e. it becomes the means of that thing becoming known; so 
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that as soon as the means in the shape of the Word is there, what is -poken 
of by it becomes known by itself (without any extraneous help): under the 
circumstances, how could one call it - false', declaring that ‘what the word 
says is not really so’ ? — As a matter of fact, the notion derived from the 
Injunction is not of a doubtful character. — in any -uch formas ■ tin- may or 
may not be so'; nor at any other time or place, or in any other circums- 
tances. or in any other person, does there appear any notion to the contrary, 
that ‘it is false’. — As regards the idea that ‘the notion derived from this 
Vedic Injunction must be false because we have found another statement 
made in the Veda to be false’, — this is only an Inference, and as such 
becomes sublated by the aforesaid direct Cognition to the contrary. — From all 
this it follows that 'Dianna is n'hat is indicated ha the Veda: In junction 
as conducive to the highest ijood'. 

The Opponent raises a fresh objection : — • All this may be so ; but in 
reality there is no relationship between the word and its meaning : how then 
could any such relationship be either created by human beings or not created 
by human beings 5 — Why? — If the relation between the word and tile thing 
denoted by it were held to be of the nature of Contact (Conjunction), then mi 
the utterance of the word “razor", the mouth (of the speaker i would be 
ripped open, and similarly on the utteiance of the word •• sweets ’. lus mouth 
would become filled with sweets. As for the other kinds of relation — 
(a l that subsisting between the material cause and it- product, or h i that 
between the efficient eau-e and its effect, or mi that between the container 
and the contained, or id) that of birth and so forth, — these are not possible 
at all in the ease of Word.’ 

The answer to the above i- as follows: — The only relation that is 
possible to assert in the ease, you do not assert; that is, the relation that 
subsist- between the denoter and the denoted, which is the relation called 
‘ that between the name and the named .' — • If the word i- the dinolti (of its 
meaning), then why doe.- it not denote it when it is heard for the first 
time?’ — The answer to thi- is that in every ca-e experience i- our guide 
(and authority) ; it is onlv when we find a word actually denoting a thing 
that we regard it as its ‘ denoter’ ; this is not possible in the case of a word 
heard for the first time, as in its case we have never found it denoting 
anything; in fact the meaning of a word is understood only when it has 
been heard (used) as many times as makes it definitely recogm-ed that 
•this word is the name and this tiling is the named'! [ X or does this need 
for repeated experience vitiate the denotativene-s of the word; because] 
in the case of the Eye also it is found that it is unable to *tr if there is 
no external light, and yet this does not mean that the Etc ha- not the 
power to see. [Thus then, the conclusion is that there is a definite relation 
between the Word and what i- denoted by it . ] 

[A fresh discussion is started : — Says the Opponent]: — ‘It (a- ha- been 
ju-t stated) the Word does not express anything when it is heard for the first 
time, then the relation between the Word and the thing denoted bv it must 
be one that is created (artificial) ’ — why ? — (a) because mii i/eneris, the word 
and the thing denoted are not related, as is clear from the fact that the 
word is uttered in the mouth while the thing denoted is found on the ground ; 
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i h because people clearly make suc-h a distinction as “this is the TT’ord not 
the Thing ", “this is the Thing, not the Word" ; — and ,cl because there is a 
clear difference m the forms of the two also : for instance, the word that 
they pronounce is in the form ■ Ganh' rCow'l. while the object that they 
understand as denoted by it is an annual with the dewlap and other features ; 
and in actual experience we have seen that any relation lor connection) 
that appears between two distinct things is artificial (created) ; as for 
example, the relation between the jar and the ropie ito which it is tied!. 

[The answer to this Piii • wliii h is xeiterated on page 15. lines 1G to IS. 

comes in the Text on pace 15. line IS ; m the iuterva' in otcler to clear the ground, 
the Author discusses the tlnee questions — (1) What is • noth' i on page 111. line 7 
to pace 14. line 15,— 12) what is •meaning' )or denoted thing) ? on page 14, line hi 
to page 15. line 14.— and <3) what is the • relation ’ between the two? on page 15. 
line 15.] 


(1) In the case of • t/nn T i' rCow'l. what is it that is called the 
•word'? The letters •</« '. 'an', and • i, ' (vtsarga) constitute the word — 
sty- the revered Upavarsa. Among people the term - word' is applied to 
what is apprehended by the ear: and in the case of the word ‘gait!,', 
the -aid letters are what are apprehended by the ear. 

The Spho aeiidht tirmnniarmn — •• If that is so. then no cognition of the 
meaning (of the word) is possible : — why ? — because as a matter of fact the 
cognition of the meaning does not appear on the hearing of the -ingle com- 
ponent letter- severally: and apart from the components there is no single 
entity iu the form of a e,,,npi o,ite ir/ri/e. from u liich the cognition of the mean- 
ing would follow. At the moment of hearing the letter • ja '. the letters 

• an ' and • L ' are not heard: and at the moment that these letters are heard, 

the letter ' go ’ i- not heard. From tin- it follows that the word - ganh' (as 
a composite whole) is -omething different from the component letters * ga ’ 
and the rest; and it is from tin- eompo-ite that the Cognition of the mean- 
ing follows. — It might he urged that after tile word u.e. the letters) have 

cea-ed. there i- a remembrance (of them), and it is from this remembrance 
that the Cognition of the meaning follow.-. — But thi- also cannot he: as the 
Hcmenihranee al-o has only a momentarv existence and lienee is as unable 
to bring about the Cognition of the meaning as the letter- themselves.’’ 

There is no force in all this, we reply: because what happens is that 
each letter, as it is uttered, leaves an • impression ' behind, and what 
brings about the cognition of the meaning of the word is the last letter along 
wdh the impressions of caeh of the prcred'ng letters. — •• If that were so [i.e. 
if the cognition of the meaning were so derived from the hist letter, etc.], 
then the assertion of the ordinary people that “ we cognise the meaning 
from the word ” would he unjustifiable.' — Our answer to this would he 
that if it cannot he justified, it must he unju-titiable ; simply because 
a certain popular assertion is unjustifiable, it cannot he right to admit 
the existence of something which is not vouched for by any means of Cogni- 
tion. Sense-perception and the rest. As a matter of fact, popular assertions 
are found to be of both kind- — some are justifiable (true) and some are 
unju-tifiable (false) ; for instance, such assertions as • Devadatta. please 
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drive the cow' are justifiable (reasonable, serving a definite purpose): 
while such other assertion- as - ten pomegranates, six: cakes’ and the like 
are unjustifiable (unreasonable, entirely purposeless, having no meaning). — 
“ [It is not the popular notion alone that is contrary to the S'nblhanta view.} 
Scientific writers also have made such declaration- as ■ what i- denoted by a 
verb, like 'joes or cooks, is a single entity (act), consisting of several acts 
beginning with the starting (of the act) and ending with it- fulfilment, rang- 
ing in secjuenee over several point- of time' — {Xhukki 1 - 1 ) [which also 
lends support to the view that the word also i- a composite whole apart 
from the component letters.]'’ — The answer to this i- that even the 
declaration of scientific writers cannot render possible (or reasonable) what 
cannot be established by any valid means of Cognition 

Then again, there is nothing unreasonable in the view (stated by us) 
that the letters (composing a word) produce impressions, and from these 
impression- follow the apprehension of the meaning : so that in the bring- 
ing about of the apprehension of the meaning, the letter- would be the 
cause. — " But in that easx the word would be only a subordinate cause 
(of the apprehension of the meaning!." —Not -o : the causal efficiency of the 
letter- is by no mentis subordinate. — because as a matter of fact, the appre- 
hension of the meaning c im?s only when the letter- are there, and it does 
not come when they aiv absent [which shows that the letters are the 
principal, not the subordinate, cause. J — But even if they were only a subor- 
dinate cause. — it would not be right to assume something not vouched 
for by Sense-perception or any other means of Cognition, simply for the 
purpo-e of saving the Word from being a subordinate cau-e. For instance, 
when it i- asserted that • the boy is fire’, it is not under-tood that the Boy 
is actually Fire. for fear of making the word ' Fire’ figurative (taken in the 
indirect or subordinate sense of ‘brilliant’); — for the purpose of saving the 
word ‘fire’ from being understood in its subordinate (or figurative) 
sense of (brUliawe), the • Boy’ is not taken to be Fire itself (in the literal 
sense). 

A- a matter of fact also, -ueb a word as •</<>’ (Cowl is never actually 
perceived apart from the letter- - ;/« ’ and the re-t ; and this for the simple 
reason that no difference is perceived between them (i.c. between the 
word and its component letters), and that they are actually found to be non- 
ditierent. What again is actually perceived are only the letters ‘ <jn ’ 
and the rest. From this it is clear that tiie word ■ juit't’, beginning with the 
letter ■ <ja ’ and ending with the ' IF, is only these letter- themselves; and 
hence there is no such tiling as ‘ Word’ apart from those letters. 

Objection : — ‘ The assumption of Impressions (left by the component 
letters) involves the assumption of something that is not perceived ’. 

The answer to this is that the theory of the ‘ word ’ (as distinct from 
the letters) involves the assumption of the Word and also that of the 
Impressions (the assumption of which is necessary m this case also, for 
explaining the process of denotation); | whereas in our mow, it is lieeessarv 
to assume the Impressions only: so that while the Opponent’s theorv 

involves two assumptions, our theory involves only one assumption J. From 

a'l this we conclude that the letters themselves are the word. 
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(2) [The next question is] — What is the denotation (meaning) of the 
word 1 i/an/i ’ (Cow) ? — What we assert is that the class [or genus) characterised 
bij the dewlap and other features is what is denoted by the Word. — [In the 
Xgdya-sutra, ‘ Akrti' has been taken as different from -Jdti, Class: it has 
been taken there in the sense of the shajte or form that characterises a 
particular Class of things. In Munamsa however, we find that 1 Akrti ’ is 
taken to be the same as ‘ Jdti . ’ The Shlokavartika- Akrti , Verse 3 clearly 
says that ‘ This class t jdti ) itself has been called Akrti in the sense that 
the Individual is characterised (it kriyate) by it ’ : and Mandana Mishra also 
declares in his Anukramani that • the word go denotes the Class.’] 

The Opponent asks — ‘"Is this ‘Class’ something to be accomplished , or 
not ? " [The real motive behind this question is that, if the class is some- 
thing to be accomplished, then its relation to the word cannot be eternal.] 
[The answer is that] Being actually perceived, it cannot be something 
yet to be accomplished ; as what is actually perceived is only an accom- 
plished entity, such as the necklace, the road-crossing, the dish, and so 
forth. 

‘ But this (notion of Class) may be a mere illusion.' 

That cannot be: unless wc find a conception set aside or negatived by 
a subsequent conception, we cannot regard it as an illusion. 

•As a matter of fact, we find such conceptions as series, gioup. forest 
(as single entities). — while in reality there are no such .single entities apart 
from the component individuals [the series being nothing apart from the 
individual factors, the group being nothing apart from the individuals 
composing it. and the Forest being nothing apart from the trees. Similarly, 
the Class being nothing apart from the individuals composing it. the concep- 
tion of the "Class’’ must be a misconception, a mere illusion] 

Xot so : you have put forward a most incoherent statement. By assert- 
ing that ‘ there is a conception of the Forest while in reality there is no such 
thing as forest’, do you mean to deny the validity of Perception (which 
provides us with a clear notion of the Forest as a real entity) ? If so. then 
you might as well say that • the trees also do not exist’. In that ease your 
view would be the same as that of the Bauddlia Idealist (who denies the 
existence of all external objects); and this view we have already refuted. 
[So that what you have assorted does not lend support to your own theory 
that there is no such entity as Class], — Your assertion may be a complaint 
against the upholder of the Class, to the effect that " (by positing a single 
entity) you vitiate another doctrine of yours, — inasmuch as (according 
to you) the notion of the ‘ Forest’ (as a single entity) appears while in fact 
there is no such (single) entity as Forest [what really exists is only a large 
number of trees; so that you have the notion of a single entity in reference 
to a plurality of trees ; and tiiis vitiates your doctrine ” [Read for • pi sat i 
• ptjasati ’ , as read in Brhati] that it is only a single thing that can be con- 
ceived of as a single entity. | — If such is your meaning, then, it comes to 
tiiis that being unable to refute the theory under discussion, you proceed 
to find fault with a totally different doctrine, and thereby render yourself 
open to a ‘ground of defeat’ (in discussion, by shifting your ground); 
specially as what you put forward does not establish anything. Because 
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the Siddhantin will retort — If the other doctrine becrne? \ mated, let 
it be vitiated: what doe? it matter if that doctrine i? vitiated or not 
vitiated ? [The rule regarding the u-e of the singular or the plural number 
i? not meant to be absolute: if then, it become? vitiated by a per- 
ceptible fact, it doe? not matter: merely on the ?trength of the -aid 
rule, we cannot deny a perceptible fact.] What 'lot.- matter i- whether 
you succeed in establishing your own doctrine or m refuting my doctrine 
(regarding the subject-matter under di-cus-ion. i.e the existence of 
the Class). Merely because the Forts! is not perceived apart from the 
trees, it does not follow that the Forest doe? not exist: if there is some 
other reason which gives rise to a notion a.jn , n st (i.e. sublative of the 
notion of) the existence of the Forest, then only can the notion of the Forest 
be regarded as false: and then alone c-ould we conclude that the Forest 
doe? not exist. [Even though in regard to the Forest and other thing? 
mentioned by yon. -ueh a sublative notion may appear, yetj in regard to 
suc-h things a? the Con ■ and the like (which we are discussing), wo do not 
find our notion of i!a s.s being sublated. So that there i? no analogy 
between the two case? (that of the Con- and that of the Forrst.. Tn regard 
to the Fore?t and other thing.- al-o. if there i? no sublative notion, wo can- 
not ?ay that they do not cxi-t. — From all thi- it follow? that the statement 
that you have made regarding the Seri is. the Forisl (and the (tionj i) i- 
eutirely incoherent (having no bearing on the di-cus-ion. in hand). 

The conclusion thus is that the assertion (of .humum to the effect that 
‘the Class forms the denotation of the word' ( sntrn 1 3. 33) i? fullv 

established. How the Class is denoted by the word we shall explain m detail 
later on (under 1. 3. 33 ). 

i 3 i [The third que- tion isj — "What i- the rtlut.on (between the iror.l 
and it? ilenolatioii , V" |Tlu? question i- introduced with a view to di-eu— 
the eternality of words and of their relationship to their denotation- — .ay? 
Shlofotrnrhkn lb). 

The answer is that the relation between the word and it? denotation i- 
t hat on the imril being cognised, what is ilnioteii bv it become- cognised. 
[That i?. the relation of Same ami Xaineil, as alreadv -tated above.] 

The opponent: — “We have already proved above that thi- relation i- 
artificial : hence we opine that a- certain person created the relation of word- 
with their denotation- and then with a view to make u?e of the word?, he 
composed the Vedas.” 

Our answer to this view is a? follows : — What we hate asserted (regard- 
ing the relation between word and it? denotation) is established by the fact 
that the said relation could never have been created by a human being. 

Question : — *• But liow do you know that the relation could not be 
created by a human being '! ” 

Ansicei ■ — It follows from the fact that there could not have been any 
person.? to create the relations. 

Question - — “ Why could there be no creator ot the relation ? ” 

Answer: — |Xo such creator can be admitted] beeau-e no such person 
can be cogm-ed by means of Sense-perception, and the other mean? ot 
cognition also are preceded by (based upon) Sense-perception. 
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•• An tlie creator existed a long time back, it is only natural that he should 
be beyond the Sense-perception of men of the present day.” 

Even if he had existed a long time back, it would not be impossible to 
remember him. In the ease of such (important) things as the Himalaya 
mountain and the like, it would be impossible to forget the creator, in the 
manner in which the builder of a wall, a garden and such things becomes 
forgotten. In the case of these latter things there are such causes (for the 
builder being forgotten) as the disappearance (of all idea) of the builder, 
due either to the disruption of his country or to the extinction of his family. 
In the ease of words and their meanings on the other hand there is no total 
disappearance of persons making use of them. 

It might be argued that — what men have to deal with is only the 
relation of words and meanings, and the matter of the creator of the relation 
would have no interest to them, and hence paying no heed to it. they would 
forget him.'" 

But this also is not possible. If there were a person who created the 
relation and started its use. he would surely be remembered at the time of 
using the word. A certain usage becomes possible only when there is an 
agreement between the creator and the adopter of the usage, — and not when 
there is disagreement between them. For instance. Panini (Sutra 1. 1. 1) is 
the creator or originator of the relation between the technical name ‘Yrddhi ' 
and the letters ■ dt-a>di and a person making use of words independently 
of Panini, or one not accepting the work of Panini as authoritative, could 
never apprehend the word • Yrddhi' as standing for those letters. Similarly 
Pingala being the originator of the connection between the technical name 
‘ ’ and thrcr luni / ni/llnblcs, to a person not acting according to Pingala, or 
to one not accepting the work of Pingala as authoritative, the letter ’mu' 
could never bring about the idea of a group of three long syllables. Thus it 
is that there is always an agreement between the originator and the adopter 
(of a usage). Consequently persons who would be making use of the Veda 
would surely remember the creator tor originator) of the relation of words 
and their usage. If one forgot the author of Panini’ s SCtba to the effect 
that ' the term Yrddhi stands for the letters At and Aid) ’ (1. 1. 1), he could 
never make any sense out of the Sutra ■ 1' rddh i ri/asi/dchdinddi dad vrdtlham ' 
[‘That group of letters is called • Yrddhn ’ among the vowels wherein the 
first one is a Yrddhi , i e. n or a! or a;/] (Panini 1. 1. 73). 

For these reasons we conclude that no person created the relations (of 
words) and then for the purpose of making use of them, composed the 
Vedas. 

Even if the possibility of (the creator) being forgotten were there, we 
could not admit a creator of the relation unless there were proofs for it. 
For instance, even though it is possible for an existing thing to he not 
perceived, we do not merely on the ground of that possibility, admit the 
existence of the Hare's Horn, because there is no proof of it. For this 
reason the relation between words and their meanings cannot he regarded as 
created by a person. 

[The opponent puts forward a proof of the creator of word-relations] — 
“ We would deduce the existence of the creator of word-relations from 
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Presumption : As a matter of fac-t we do not find people comprehending the 
meaning of those words whose relation 'to the meaning' has not been fixed. 
If people were to comprehend the meaning of such a word, they could 
comprehend the meaning of such words also as they might hear for 
the first time; as a matter of fact however they are not found to do 
so; hence there miw be a person who fixes l creates) the relations (of words 
and meanings i.’’ 

This is not right. Because iron h are taught as accomplished entities 
, having the inherent power of denoting their meanings. — [This is what is 
meant by the term ' ujjatlexba'i’ in sutra 5 — says Brhat'i ]. — If it were a 
fact that in the absence of a creator of word-relations, the meanings 
are never comprehended, then alone could we deduce a creator by presump- 
tion. In reality however, there is another way lin which the meanings of 
words are comprehended' ; for instance, we find that when older people are 
making use of words for their own purpose, the younger men who happen 
to hear those words are actually found to understand them; these old 
people also, when they were young, understood the words as used by the 
older people at the time ; these latter also understood them from other 
older people ; and so on the process has gone on without any beginning 
in time. This is one possible explanation of the phenomenon of the use 
and comprehension of words: ; — and the other explanation (proposed bv 
the opponent) is that *‘ in the beginning there was no relation at all bet- 
ween a word and its meaning, subsequentlv some one set going the rela- 
tions." — Now as between these two possible explanations, so long as the 
explanation based upon the usage of older people is available [and it is 
actually perceived in everyday life!, it would not be right to presumr a crea- 
tor of relations. Further the upholders of the ‘Usage Theory’ point to 
a fact of direct perception (in proof of their theory., while the other party 
only presume a creator of relations ; and certainly Presumption has no force 
as against a fact of direct Perception. From all this it follows that there 
can be no creator of word-relations. 

‘ A ‘•i/ath Ski shrift ' , ‘it is infallible’, says the next term in sutra 5. 
It is found that just as the word -go' denotes the annual uath /hr 
rlrtrla p in one place, so does it also in the most inaccessible places; how 
could it be possible for the manv creators of the word- relation to come 
together? Certainlv no single person eould create a relation (that would 
receive such universal acceptance). For this reason also there ran be no 
creator of word-relations. 

Another writer explams the phrase • an/rtliirlashrlia' in the following 
different manner: — There can be no point of time when the word-relation 
has been totally ab-ent and when no word has been related to any mean- 
ing. — Whv so? — Because, if there were, then the aet itself of creating the 
relation would not he possible; for when the creator of the relation would 
proceed to create a relation, he could do so onlvln means of words ; and the 
question arises — who created the relations of the words that the said 
creator uses when creating the new relation? If those were created bv 
some other creator, then who created the relations of the words used by the 
older creator? And so on and so forth, there would be no end to this 
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enquiry. Consequently, it has to be admitted that when a person would 
proceed to create new word-relations, he would make use of words whose 
relationships have come down through the usage of older people, and have 
not been created by any one. And when usage has to be admitted (at a 
certain point), why should it be at all necessary to presume any crea- 
tor of word-relations at any point of time ? Thus it is clear that there can 
be no valid Presumption either lin support of a creator of word -relations). 

The opponent may ask — •• How i-. it possible for the younger people, to 
whom the word-relations are not known, to learn the meanings of words from 
the older people 5 " 

The answer to this is that the question of possibility cannot arise in 
regard to a directly perceived fact. Younger people are actually found to 
learn the meanings of words from older people : and on the other hand, they 
are not found to have any such comprehension of a creator of word- 
relations. Hence the cases (of words and creators) do not stand on the 
same footing. 

The next phrase in sutrn lo) is — • art he anupalabdhe C regarding irltat is 
imperceptible' l. — In regard to such imperceptible things as the Deity and the 
like [Right reading • derritarbiu’ supplied by the Brhati], the creating of a 
name (expressive word) would be useless and also impossible. When a thing 
is known in its general form, and its particular forms are not known, then 
alone are names propounded in regard to these particular forms : and in the 
case of such words as ’deity' and the like, no particular forms can be 
known ; as both the conditions are absent. For this reason also the rela- 
tion of the word with its meaning cannot be one created by any person. 

For this same reason | of not having its relation created by a person), 
the Word i-> * pramunani ’ re ruli-l means of knowledge ' Isfttra o ). — • amt- 
peksatriit ’ (-as it is Independent ) (siitra .3); that is to say. being such as 
described, the word does not n-^ed (for its validity) another person or 
another cognition. 

For all these reasons we conclude that Dharma is what is indicated by 
the Vedie Injunction : — and not what is indicated by anything else. 

The significance of the mention (in surra .>) of the name • Badanlt/ana ’ 
has already been explained above. 


— ” ' [The Author now proceeds to answer the objections that hav e been 
urged by the Opponent against the trustworthy character of the Veda.] 

It has been argued above that ” Word (Injunction) cannot be the means 
(of knowing Dharma). as the result of the act is not found to appear at the 
time of its performance, and at the time that the result does appear the act 
is not there; consequently the word cannot be a means of right know- 
ledge”. — Our answer to this is as follows; — It would be true that Word is 
not a means of right knowledge, if there were only five such valid means (in 
the shape of Sense-perception, Inference, Analogy. Presumption, and Non- 
apprehension) ; every means by which a right cognition is obtained is a 
means of right cognition ; — as a matter of fact, right cognition is obtained 
bv means of iroril also ; — therefore Word must be a means of right 
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knowledge, — in the same manner as Sense -percept ion is. If a certain thing is 
cognised by one means of cognition, it does not cease to be cogniseJ if it is 
not cognised by another means of cognition [so that if the result of the act 
is cognised by means of the Vedic Word, it cannot be regarded a~ not coi/n ‘str] 
simply because that result is not cognised by other means of cognition';. 
Then again it is nowhere declared in the Veda that the reward of the act 
is obtained merely by the performance of the act " : all that is said is that 
‘•the reward of the ac-t is obtained". — As for the argument that "at the 
time when the reward does appear, it is cognised by means of Seiize-ftert'f/i- 
t'Oii and not by means of the Word", — this does not vitiate our position: 
because at that time Sense-perception is one means of cognising the reward, 
and ord also is the other means. 

The opponent has cited a passage from the Veda which asserts something 
contrary to a fact of direct perception, — the passage which says that "the 
sacrificer equipped with the sacrificial implements proceeds straight to the 
heavenly regions", where it is clearly the body that is spoken of (as 
proceeding to Heaven ; while as a matter of fact the body is burnt). — Our 
answer to this is that in fact that entity also to whom the body belongs is 
spoken of as "equipped with the sacrificial implements", by reason of the 
connection of those implements with the bode (to which the said entity i« 
related). — The opponent asks — «• What is this other entity 5 We do not know 
of any such entity (apart from the body)". — We infer the existence of such 
an entity through such acts as breathing and the like: so that the entity 
spoken of a~ " equipped with the sacrificial implements " is one who carried on 
such activities in the body as breathing in. breathing down, breathing out. 
winking, and so forth. — "But it 1 - the body itself that breathes in and 
breathes down. — Not so ; breathing and the rest cannot belong to the same 
category as the propel ties of the bodv. became they do not continue to 
exist as long as the body lasts; as a matter of fact we find that the proper- 
ties of the body, colour and the rest, continue to exist as long as the body 
is there : on the other hand, breathing and the rest cease to exist even while 
tlie body is there. Then again. Pleasure, Pain, and such other feelings are 
cognised only by the person himself, while colour and other properties 
belonging to the body are perceived by other persons also. [This also shows 
that there are certain activities of the person which belong to an entitv 
other than the body. ] From this fact of there being certain properties which 
differ from the properties belonging to the body, the conclusion is that t lie 
entity -.poken of as - equipped with the sacrificial implements' is other than 
the body. 

The opponent asks — “ How is it known that there is an entity other 
than Pleasure and other Cognitions to whom these latter belong ? As a matter 
of fact, we do not see any form of such an entity apart from Pleasure and 
other Cognitions. This leads to the conclusion that the said entity is as non- 
existent as the Hare's Horn. — If it be asked — ‘To whom then do Pleasure 
' and the rest belong : ’ — our answer would be that they belong to no one. It 
is not necessary that whatever is perceived must be related to someone else; 
we recognise one thing as * related ' to another only when we actually perceive 
the tilings related, as also the relation itself: \\ hen we see the moon or the 
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sun, we do not proceed to search the thing to which the moon or the sun 
belongs; in fact, we recognise that they belong to no one. From this we 
conclude that there is no entity apart from Pleasure and the rest to whom 
these latter belong. — Then again, if it be absolutely necessary to assume an 
entity to whom every perceived thing is related, then, in the same manner, 
on perceiving the Self (soul), we should search for another relative to whom 
that Self would belong; — and having found such another relative, we should 
search for yet another to whom this latter would belong; and so on and on 
there would be no end to such assumptions. If (in order to save yourself 
from this unending series of assumptions) you would not assume a further 
relative after having assumed a relative at a certain stage, — and you would 
stop short at that, and feel satisfied. — then you can rest content with positing 
the • V'jminn ’ (Idea. Cognition) pure and simple and desist from all further 
asumptions." 

Our answer tc the above is as follows: — If there is no entity apart from 
the Coifii'tion. then who is it that is spoken of as 'he knows’? The 
entity spoken of by this phrase is the nominative agent of the act of 
cor/tvAittf / ; for the purpose of making this phrase give some sense, we should 
assume the existence of the Self distinct from the Cognition. 

Says the opponent; — “Let the Divinities (Read ‘derail') assume a 
meaning for the phrase if they regard it necessary to assume it ' [It is 
beyond our power to do it] As a matter of fact, there are many people 
upholding the existence of the Self who say ‘the Self exists’, who directly 
utter the word ■Self; and yet even these people do not succeed in assum- 
ing the existence of the Self; how much Jess possible is it to assume its 
existence on the basis of the indirect expression ’lie cognises'? Hence 
we conclude that the assumption of the Self is not right."’ 

Our answer is as follows: — It is through Desire that we perceive the 
Self. — “ How so ? ” — Desire appears only when the desired object is one that 
has been perceived before : for instance, we have no desire for those sweet 
fruits that grow to the North of the Meru mountains and which have never 
before been tasted by people like us. Nor does Desire appear in one person 
for an object that has been perceived by another person. And yet Desire 
does appear in a person for an object perceived by him on the previous day. 
From this we conclude that the person desirimj and the person perceirlnn 
must be the ~ame. If mere Cognition had been the perec i red then, inas- 
much as that Cognition would have disappeared on the preceding day 
(when the object was perceived), how could there be'a Desire (for the same 
object) on the following day? If, on tlie other hand, there is a coijnieer 
apart from the Cognition, who is everlasting, then the person pereeivhu/ 
the object on one day would be the same as the one desirhu / it on the 
other day. The phenomenon of Desire would be impossible otherwise. 

Says the opponent ; — “ In regard to what do we have the idea that it 
eannot be possible ! It is only in regard to what cannot be known by any 
means of right knowledge. Now. as a matter of fact, we do not know any- 
thing other than Coi/iS/ion (Idea); and what we do not know we conclude 
to be non-existent, like the Hare’s Horns. Nor is it impossible to have 
Cognition without that unknown something ; because we actually have a direct 
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perception of the Cognition. That the Cognition has a momentary exist- 
ence, — that too is a fact directly perceived. And yet. even though we have 
no Conn' set- apart from the Coqn<t'On . — and even though the Cognition is not 
a lasting entity (as it has onlv a momentary existence), — it is not impossible 
for Desire to appear on the next day: because we actually perceive the 
Desire so appearing Nor have we found it always to be the ease that the 
Cot/Hi'ier today is the same as the DeCrer on the next day; all that we have 
found is that in some eases what has been //e<reb - cl by one man is ihstretl lo- 
an other, while in other cases it is not so. In fact [there being nothing except 
an influx of series of Cognitions] what happens is that within the same series 
one 'Cognition) desires what has been perceived by another (Cognition) ; but in 
case the two belong to two different series, one does not desire what has 
been perceived bv another. From all this we conclude that there is no 
Self apart from Cognitions like Pleasure and the rest.” 

Our answer to the above is as follows: — It is not possible that persons 
who do not mnemher (i e. have an idea of) a thing should ilexire it : nor is 
remembrance possible of what has not been perceived before : heme it is 
impossible that there should be remembrance in what is a mere momentary 
Cognition lTdea). 

Says the opponent: — "The case of Remembrance is like that of 
Desire: what is called ‘remembrance' is either a Cognition similar to a 
previous Cognition, or a Cognition having a previous Cognition as its object 
[and the same is the case with Desire also] Now (such being the nature of 
Remembrance and Desire) even if the seer (i.e. the Cognition of tile previous 
day) has ceased to exist on the next day. it cannot be impossible (for the 
Remembrance or the Desire) to appear on that day [i.e. there is nothing incon- 
gruous in the appearance of a Cognition on the second day which is similar 
to, or has for its object, the preceding day’s Cognition] : for the simple 
reason that we directly perceive that this does happen. What happens is 
that when a < 'ognition has been cognised bv another Cognition, it is recalled 
by another Cognition occurring in the same series as the former apprehend- 
ing Cognition. — and not bv a Cognition appearing in the series of another 
Cognition. — From all this wo conclude that Cognition' are entirely Vo'nl (i e. 
without any extraneous substratum in the shape of the N<7/';. Tn support of 
this view we have the following Brahmnna text also: — ‘This pure Cognition 
which rising out of the elemental substances (of the hodv, at death) enters 
those same substances, and there is no con«eionsne^ after death ' ( Rihrnirt - 
/ n n i /rtko - T ' j,n n iyirf, 4.-5. 13).'" 

Our answer to the above is that it cannot be as set forth above; as a. 
matter of fact, it is only when one has seen a tiling on one dav that he has 
tile notion ( Remembrance) on the next day in the form ‘I have seen it’) 
and this notion (of Recognition) appears only in the Self, not in anything 
• ■he; as in the ease of any thing else, the entity that would have seen the thing 
oil the previous day could be some one totally different (from the one recog- 
nising it on the second dav). Hence it follows that there is something apart 
from Cognitions, and it is to this something that the term ‘ I ' is applied. 

Says the opponent: — "Tn several cases the term ■ I ’ is applied figura- 
tive! v to entities Other than the Self, — when, for instance, a man says • I 
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am the son', ‘I am Devadatta', ‘I am going’ [where the term ‘I’ stands 
for the body — says the Shlokacartika. Atmavada 108].’" 

Our answer to this is that we do not put forward the use of the term 
‘I’ as a reason for our conclusion (that there is a Self apart from the Cogni- 
tions) : what we are pointing out (as the reason) is something different from 
the word ■ I ' : what we are pointing out (as our reason ) is the reeogn it ire notion 
[The right reading is ■ jiralyabh ijndymtyayain ' as found in X yCt yn ratndkara. 
p. 7 16] that we have to the effect that ‘ It was ice that saw this thing on one 
day, and it is ice that remember it today ’ : which shows that we recognise 
the fact that * it is ice that existed yesterday and it is the same ice that exist 
today ; and the entities that existed yesterday and exist today also- 
could not have ceased to exist In support of this (view of an enduring 
Self) we have the Brahmana-text — Having declared that ‘This same is the 
Self, ( BrhadCt-Upa , 4. 5. 13. where the reading is slightly different), it goes 
on to say — • Being imperishable, it perisheth not ’ ( Brhcidrirany:tka-V jianisad , 

4. 5. 15): and again, "This Self is indestructible, not liable to disruption’ 
(Ibid.. 4. 5. 15). — Cognition on the other hand is evanescent. — Hence we 
conclude that the Self (which is imperishable) must be something distinct 
from the Cognition which is evanescent Xo one can hold the view that 
“• things are not as they are found to be. they are as they are not found to 
be.” For if that were so. then it would come to this that "the Hare 
does not exist, what does exist i' the Hare’s Horn” ! — Xor again can the 
notion of ■ I ' be said to be an illusion : because we do not find any subse- 
quent cognition siiblative of that notion. 

From all this we conclude that there is a Self apart from Pleasure and 
other cognitions. And such being the case, it i' this Self that has been 
spoken of in the Vedi? text as ‘e pupped with the sacrificial implements'. 

Says the opponent : — •• If there is a Coy nisei- distinct from the Cognition. 
then, leaving aside the Cognition, please point out the Cogniscr — "This and 
such is the Coi/iiiser . You cannot point out any such Cogniser. Hence we 
conclude that there is no Cogn i-S‘C apart from the Cognition." 

Our answer to this is a- follows; — As a nutter of far-t. the Comber is 
self-cognised, he cannot be perceived by another ; how then could he be 
p anted out to another '? Just as for instance, when a man with eyes himself 
sees a colour, but he cannot point it out to another who is blind. — and yet. 
simply because the Colour cannot be pointed out to another, it is not 
concluded that it does not exist ; — in the same manner, a person cognises 
his own Self, hut cannot point it out to another person, for the simple 
reason that (like the blind man) this other person does not possess the 
capacity to perceive the said Self (of the former person) ; and yet this other 
person cognises his own Self, but not the Self of other persons. So that 
all individual Selves cognising themselves must exist, even though none 
of them cognises the other Selves. In support of this we have the following 
Brahmana-text — ■ When speech ceases, what light does the Person possess ? 
He possesses the light of the Self, O king' (Sliatapatha Bra-Madhyandina. 14. 

5. 4. 11. and llrhaddranyaka-U panisad, Kdnca. 4. 3. 9 where the reading is 
shghtiv different . — In support also of the view that one Self is not appre- 
hended by another, we have the (Brahmana-text — * Being inapprehensible. 
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it is not apprehended’ Brh wla rn n/pikn - U pa a isn't , 3. 9. 25) : what this 
means is that it is not apprehended hg /mother: — "how -o ? ’ — because 
the Self has been spoken of as • self-luminous ’ in the text "Herein the 
Person is self-luminous’ (Brltwlaran'/aka-U priniswl. 4. 3. 9 [which means 
that the Self is cognised by itself, not by another self] — “ By what means 
then can one Self be explained to another ? ” — This means also has been 
indicated in the Bralimana-text itself — • He said that this Self is not 
this, not that' Brb.nJn-U pa 4. 23: — that is to say. it cannot be asserted 
that "the Self has such and such a form’: the method by which it can 
be indicated to another is by denying u.e. rejecting' what the other per- 
son regards as Self; that is. if the other person regards the Body as the 
Self, he is taught that • the Body is not the Self, the Self is something 
different from the Body’. — where the teaching of the Self i~ done bv deny- 
ing the Body. Similarly the Life-breath and such other things not being 
the Self, the Self is taught by means of the denial of these as being 
something different fiom the S -If. Similarlv the Pleasure and other 
Cognitions of one person are inferred by another through certain signs, and 
by declaring that "these are not the Self’, the Self is taught as being 
something different from them. Lastly, that " the Per-on lor Self) is not 
different from one who perceives himself i< also inferred from the activ- 
ities of the person himself: for instance, we find that when on one day a 
man has left an action half-done, he trie- to make up for it and complete it 
on the next day: and from this a'tion it is inferred that the Person regards 
himself as enduring (lasting i in relation to things (like action - 1 that are 
evanescent. [Or. on the basis of the ernneseent activities one comes 
to cognise the pyi'hnnt'i Self.] 

Further, through Analogy also this same Self is pointed out, in the 
words — • dust a- you perceive your own Self, so on the same analogy, please 
understand that I also perceive the Self in the same manner.’ There are 
several such indications through Analogy: a« for instance, a man indicating 
his suffering to another, -ays— "It is as If I were being burnt'. "It is n, if I 
were being tortured'. "It is a s if I wore being hampered.’ — Thu- on the 
ground of this self-realisation, it is concluded that there is a Per-on i Self ) 
distinet from Cognition. 

It lias been urged b> the Opponent above — "" Lent ing aside Cognition 
plea-e point out the Cngniser apart from the Cognition ." — Our answer to 
this is that when you leave aside the means itself, how can the nut be 
attained without the means ? The only means of knowing thing- is to 
realise that "everything is as it is cognised to be’. For instance, what is 
‘ white'? — It is that in which there is whiteness; i.e. that to which the term 
‘ white’ is applied. — To what is the term • white’ applied ? — It i- applied to 
that w hich is cognised (understood) w henever the term • white ' i- uttered. — 
From this it will be -een that if we " leave aside Cognition’ (as suggested in 
your argument), we cannot indicate anything at all [as things can be indi- 
cated only as they are cogniserl ], — Then again, there is no -ueh hard and fast 
rule as that the ohjert of ro/jnition is cognised only when the Cognition itself 
is cognised ; the object is actually cognised even when the Cognition i- not 
cognised ; for instance. Cognition is not amenable to Sens, -pen-ept ion. w bile 
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the object known is amenable to it. This we have already explained above 
(Text, p 9. 1. 1.5. where it is -shown that the form of the Cognition is not the 
same as that of the cognised objecC — So that if anything has to be 'left 
a-ide' (denied!. Cognition itself might as well be left aside, — not objects. 
This also we have already explained [Text. p. 10. 1. 4). 

Thus we conclude that there is an everlasting Person apart from 
Pleasure and other cognitions. 

The Opponent has quoted a text (from the Brhada ran yaka - Upon isacl) 
speaking of the Co-tuition arising out of the elemental substances and 
entering the same. etc. — Our answer to this is as follows : — As a matter of 
fact, after this passage had been addressed by Ya jhavalkya to Maitreyi, the 
latter complained of the teaching, saying • Hereby your Reverence has led 
me into delusion " (Shata/tatha-Brd -Jhidhya. 14 7. 3. 14'. and in meeting 
this complaint. Yajhavalkya. repudiating all desire to delude her. ha- 
concluded by saying — ' I am not talking delusion; in reality this Self P 
indestructible, not liable to disruption; lmt It does come into contact with 
perishable things (like the Sense-organs. Mem. Demerit, and the like)' 

( ShatapatJnt-Bici -Madhya 14. 7. 3 15] : from the whole context it is clear 
that the view of the Upanisud is not that Cognition is the only entity. Thus 
there is a great difference [between your view that there is no Self apart 
from the fleeting cognitions, and the view adumbrated in the Upanisad text 
quoted by you and taken along with it - whole context]. 

Lastly, the Opponent has argued that the verb ’goes' (in the text ’the 
Sacrifice! - equipped with the .sacrificial implements goes straight to the 
heavenly region ') i- not in)unctive. — The particular word may not lie 
injunctive; but it could very weli lie reiterative of the injunction contained 
m such text- as ■ Desiring heaven one should pa form sacrifice.-.' . So that 
there is nothing incongruous (in the lion-mjunetive character of the verb 
- goes ' ) . 



Adhikabazsta (6) : EternaUty of Words. 
SUTRA (6). 


[Puryapaksa] — ‘-Word is a product (sox -eternal), because it is 

seen TO FOLLOW (after EFFORT) ", — SO SAY SOME PEOPLE. 

Bhdsya. 

Says the Opponent : — ” It has been said above that the relation between 
the Word and its Meaning is eternal. But this is not possible, — because 
Word itself is not eternal. Word is often found to be destroyed, so that 
when it comes to be produced (uttered) again, its relation (to its meaning) 
cannot but be artificial (newly made). Then again, no one ever compre- 
hends the meaning of a Word heard for theihrst time. — ■ But why should the 
IF on! itself be regarded as non-eternal ? ' — Because as a matter of fact, it is 
seen to follow after effort : finding that there is an invariable concomitance 
tbetween the appearance of the Word and human effort, the Word appear- 
ing only when there is human effort) we infer that the word ‘is produced’ 
by the effort. — ‘It may be that the effort only manifests the (already 
existing) Word’. — We say that it cannot be so • because there is nothing to 
prove that the Word existed before the said Manifestation ; and it i« only 
what already exists — never what is non-existent — that is manifested." 

SUTRA (7). 

f P uryapaksa continued] — “Because it does not persist.'’ 

Bhastja. 

••When the Word is uttered, we do not find it to persist even for a 
moment ; from which we conclude that ‘ it has been destroyed '. — It might 
be urged that ‘ the Word though there, is not perceived (when you feel that 
it is destroyed) — This cannot be, — because as a matter of fact, the Word is 
not perceived even when there are no causes of its non-perception in the 
shape of obstruction and the like. — Xor can it be urged that [the Word 
is not perceived becatise] it has not reached the substratum (where it could 
be perceived) ; — because its substratum is the A kasha (which is all-pervading, 
hence it is never possible for the Word not to reach its substratum) ; and yet 
it is not perceived even in our ear-cavity (to say nothing of A kasha, in 
general).” 

SUTRA (S). 

[Puryapaksa continued ] — “Also, becal-se of the term • to 
make’ ( karoti ) [blind l’Sed in connection with 

Words].’’ 

B has i/a. 

‘•Further, in practice people make use of such expressions as ‘ make 
( kuru , utter) the word ‘ do not make the word ’ ; and yet they do not feel 
that they are referring to the same word (that has been in existence).” 
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SUTRA (9). 

[PCbvapaksa continued] — ''Also because there is simultaneity 

(OF THE PERCEPTION OF THE WORD) IN DIVERSE PLACES.” 

Bhasya. 

“ As a matter of fact, we hear a. Word (uttered) in several places ; this 
could not be possible if the Word were only one and eternal. Unless there 
is something special there can be no plurality of what is eternal ; it is only 
in the ease of (non-eternal) products, which are many, that on their being 
produced in several places, they come to be connected with those several 
places. For this reason also Word must be non-eternal.” 

SUTRA (10). 

[Puryapaksa continued] — " Also because there are original 

FORMS AND MODIFICATIONS.” 

Blidsya. 

‘•In the case of such expressions as ‘ dadliyatm we find that in the 
original form we had *i’ (at the end of the term ‘dad hi”), and this 
becomes modified into ya ' (by reason of its being conjoined with the follow- 
ing ‘a' in ‘ atm '): — such is the teaching (of grammarians). As a rule, 
whatever is liable to modification must be non-eternal. Further, there is 
some similarity (of sound) between • i ‘ and ‘ ya ' , which also shows that the 
one is the modification of the other.” 

SUTRA (11). 

[PCrvapaksa concluded] — Further, there is an augmentation 

FOR THE WOKD(-SoUND). DUE TO THE MULTIPLICITY OF ITS 
PRODUCERS (SPEAKERS).” 

Bhasya. 

“ As a matter of fact, we find that when a Word is uttered by mam- 
persons, the sound heard is very loud. If the Word were only manifested 
(and not produced, by the utterance), then the sound heard would always 
be the same, whether it were uttered by many or fewer persons. From 
this we conclude that some portion of the Word is produced by each of the 
speakers, and it is by reason of the augmentation thus caused in the Word 
that a louder sound is heard.” 


SUTRA (12). 

| Siddhanta] — [J wsjfer to Su. 6] — But the fact of being ‘seen’ 

IS EQUAL IN BOTH CASES. 

Bhasya . 

The particle ‘ tu ", ‘ but serves to reject the view set forth above. 

It has been urged (under Su. 6) that, " inasmuch as Word is seen to 

3 
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appear after humm effort, it rnii't be regarded as artificial, produced ". — 
But if, by mean- of clear reasons, we are able to establish the eternality of 
the Word. then, on the strength of this notion of eternality. the right con- 
clusion would be that - the Word is manifested (not prodm-td) by human 
effort ’ ; that is to say, if. before being pronounced, the Word was not mani- 
fest, it becomes manifested by the effort (of pronouncing). Thus it is found 
that the fact of Word being ‘seen after effort' is equally compatible with 
both views. 

SUTRA (13). 

[ Ax sirt /■ to SU. 7] — What happens (when the Word ceases to be 

HEARD) IS THAT THERE Is NO PERCEPTION OF THE EXTANT (WORD) 

ON ACCOUNT OF THE NON -REACHING OF THE OBJECT (BY THE 
MANIFESTING AGENCY). 

Bhnstja. 

The second reason put forward in the Purvctpaksa is that "Word is 
destroyed (ceases to exist) as ^oon as it is uttered — Here also, if we are 
able to clearly establish the eternality of Word. then. — if we find that the 
Word is perceived at one time and not perceived at another, — we '•hall, on 
the strength of the said well-established notion of eternality. assume 
that there must be some cause which brings about the perception of 
the Word [and the absence of which leads to the non-perception of the 
Word]. And since we find that there is perception of the Word only when 
there are certain conjunctions anil disjunctions (in the shape of sound- 
waves). we shall conclude that these 'Conjunctions and Disjunctions' are 
what manifest (render perceptible) the Word. — It might be tirged that — "In 
reality the Word is heard after the Conjunctions and Disjunctions have 
ceased [so that these could not be the cause of the manifestation!”. — But it 
is not so; in fact, the •Conjunctions and Disjunctions’ do not cease, — as is 
clear from the fact that the Word is actually heard; all that happens is that 
the "Conjunctions and Disjunctions’ are not pjerceptibte [that is nil that you 
can say, you cannot say that they have ceased to exist]. 

Says the Opponent: — "If the Con junctions and Disjunctions only mani- 
fest the Word, and do not produce it, — then the Word manifested by the Con- 
junctions and Disjunctions in Srughna would be heard by people in Patali- 
putra: because the substratum of the Word (sound) is A kasha and Akaslm 
is one only, so that the Auditor!) A kasha in one place would be the same as 
that in other places. On the other hand, according to those who regard the 
Word as being produced (and not manifested ), the Con /unctions and Disjunc- 
tions. being aerial and subsisting in the air, would produce the word in the air 
itself; just as the yarns produce the cloth in the yarns themselves; and in 
this case it is only right that the Word is not heard in Pataliputrn, being 
produced, as it is, in the air-waves in Srughna. — The Siddhfmtin might argue 
that — ■ also for one who holds that the Conjunctions amt Dis/unctions mani- 
fest (not produce) the Word, the said incongruity (of the Word uttered m 
Srughna being heard in Pataliputra) does not arise, because the Conjunctions 
and Disjunctions operating in one place do not affer-t the ear-drum at a 
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distance, so that the auditory organ at a distance does not catch the word- 
'Ound that is manifested’. — But this is not so; [the Conjunctions and Dis- 
junctions can affect the ear-drum either by actually reaching it or without 
actually reaching it ; as a matter of fact however, as the Con junctions and 
Disjunctions originate in the source of the Sound, it is not possible for them 
to actually reach the ear ; the only alternative possible then, according to 
the Siddhantin, is that the Conjunctions and Disjunctions affect the ear with- 
out reaching it; now] if the Conjunctions and Disjunctions could affect the 
ear without reaching it, then the ear placed near the source of the Sound 
would apprehend the Sound at the same time as the ear placed at a distance ; 
as a matter of fact however, they do not hear it at the same time ; hence 
the conclusion is that the Conjunctions and Disjunctions do not affect the ear 
without reaching it. If (in order to escape from these difficulties) it be held 
that the Conjunctions and Disjunctions do not aft'eet the ear at all, then the 
inevitable conclusion would be that the Conjunctions and Disjunctions have 
nothing to do with the apprehension of the Word (Sound).” 

[Our answer to the above is as follows] — It is not so ; what happens is 
that the air-particles disturbed by the (sound-provoking) stroke strike against 
the stagnant air-particles and produce Conjunctions and Disjunctions (i.e. 
ripples) on all sides, which go on spreading as long as the momentum 
lasts; — the Conjunctions and Disjunctions (ripples) are not perceived, 
because the Air (of which they are ripples) is imperceptible: and as for the 
Sound, it is heard only so long and so far as the ripples do not cease, and 
after they have ceased, the sound is not heard. Thus there is no incon- 
gruity at all. It is for this same reason that the Sound is heard at a greater 
distance when the wind is favourable. 

SUTRA (14). 

[.I n steer to Sit. sj — T he term refers to the usinu. 

Bhdsya. 

Another argument urged by the Opponent is that in practice, people 
make use of such expressions as 'shabdant hunt’ (make the word-sound), 
and ‘shabdant >na kdrsth' (do not make the word-sound). — But if it is 
beyond doubt that Word is eternal, then the meaning of these expressions 
would be • make use of the word ’ ; just as in the expression ‘ yomat/an kuru ’ 
(Make the Cowdung), the term • kuru’ (make) means collectin'/. 

SUTRA (15). 

[M/i.-um- to Sit. it] — The simultaneity is as in the case of the Sun. 

Bhasya. 

It has been urged above (under Sii. !)) that "any single entity existing 
at one place cannot possibly be seen simultaneously at several places". — 
Look at the Sun. O ‘ Loved of the (foils' (Fool) ! Being only one he is seen 
as if occupying several places. — " But how is it known that there is only 
one Sun ?” — Our answer is that Devadatta, facing the East in the morning. 
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sees the Sun at that time in front of himself; another man standing to the 
right of Devadatta does not see two suns, one straight in front of himself 
and another oblique to himself but straight in front of Devadatta. From 
this it follows that there is only one Sun — " But in the ease of the Sun. his 
exact location is not grasped and hence there is delusion." — In the same 
manner in the ease of the Word also its exact location cannot be grasped. 

If the Auditory Organ apprehended the Word (~ound) on getting at the 
place where the Conjunct ton * and Disjunction s are. — then it might be 
possible for us to apprehend the Word (sound) as occupying several points 
in space ; as a matter of fact however, the Auditory Organ does not get at 
the place of the Conjunctions (and Disjunctions); it is clearly perceived 
that the location of the Auditory Organ is in the Ear-drum. Then again, 
the Conjunctions and Disjunctions are in the Air which is imperceptible; 
hence when they appear in the Ear-drum, they are not perceived [and this 
gives rise to the illusion that the sound that is heard is at some other place, 
where the Conjunctions and Disjunctions started; though in reality the 
sound that is heard is at the Ear-drum itself]. Thus there is no incongruity 
in our theory, and the idea that the Word occupies several places is 
illusory. Further, in reality, the locus of the Sound is Aka&ha ; and Akdsha 
is one only; for this reason also Sound cannot exist in several places. 

Lastly, when the form of the Word is one only, if there are various 
places (where the Word is heard), it is the places that would be diverse, not 
the Word itself. For this reason there is nothing incongruous even in the 
view [that Word-Sound is heard in several places], 

SUTRA (lb). 

[Answer to Sti. loj — It is a different letter, not a modification. 

Blidsi/a. 

The expression • dadhynlm' is not a case of modification of an original: 
in fact the (resultant) ‘ ya ' (in • dhyaj L a letter totally different from the 
(original) ‘ <’ (in • dhi ’). People going to make use of the letter ' //a ' do not 
take up the letter — in the manner in which people desiring to make 
a mat take up the reeds [where the reeds are the material which become 
modified into the mat]. (Merely because we perceive some siinilaritv 
(between two things), one is not called either the material cause (original) 
or the product (modification) of the other. For instance, on seeing a lump of 
curd and a lump of knnda flowers (both of which are white), we do not 
regard one as the original cause and the other as its product (or modifica- 
tion). — Thus the objection urged bv the Opponent is not applicable to 
our doctrine. 

SUTRA (17). 

\Ansirer to Su. 11] — The - augmentation ' spoken of is the 

AUGMENTATION OF THE NOISE (NOT OF THE Word). 

Bhast/a . 

It has been argued by the Opponent that “when several people are 
beating a drum or pronouncing a word, the sound heard is very loud, which 
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shows that with each person (beating the drum or pronouncing the word) 
there is an augmentation of the particles of the Sound”.- — But as a matter 
of fact, it is not so ; Sound has no parts, as is shown by the fact that we 
cannot perceive any component parts of Sound ; and as it is without parts, 
no augmentation of it is possible. Hence there can be no augmentation of the 
Word (sound). What happens is that when the Word is pronounced by one 
man, its sound is soft : but when it is pronounced by several persons, those 
same letters (which had sounded soft), on account of being taken up 
continuously by such Conjunctions and Disjunctions (ripples) as fill all the 
space in the Ear-cavity, come to be heard as - augmented', and hence as 
having parts. As a matter of fact, however, when the Conjunctions and 
Disjunctions continuously set up render the (same) Word manifest, they 
come to be called by the name * noise’. Hence the ‘ augmentation ’ (spoken 
of by the Opponent) is of the noise, not of the T Ford. 


SUTRA (18). 

[Final Sidilhanta] — In fact (the Word) must be Eternal: as (its) 
UTTERANCE IS FOR THE PURPOSE OF ANOTHER. 

Bhasija . 

The Word must be eternal : — -why ? — ■ because its utterance is for the 
purpose of another '. The term ‘ darsliana ’ stands for utterance; this utter- 
ance is ‘for the purpose of another’, i.e. for the purpose of making known 
the meaning to ‘another’. Tf the word ceased to exist as soon as uttered, 
then no one could speak of (make known) any thing to others; and in that 
case the word could not be uttered for the purpose of another. On the 
other hand, if the word does not cease to exist, then it is only right that on 
hearing the word many times, there is comprehension of its meaning. — It 
might be argued that — " the comprehension of the meaning (of one evanescent 
word) is due to its being similar to another word which had expressed a 
meaning (which has ceased to exist after utterance) [and the two words 
are not the same as presupposed by the Siddliantin].” — -But (according to the 
opponent) no word could have expressed its meaning, each word being 
equally new (disappearing as soon as uttered, without expressing any mean- 
ing). “ But there may be some previous individual word whose connection 
with the meaning might have been created [and the similarity to this word 
would enable the subsequent words to express that same meaning].” — This 
(creation of the connection of a new word with its meaning) has been already 
explained by us (to be impossible) [in the section on the Relation of words to 
(Meanings under Sutra 5 — says the Shlokarartika — Chap, on Eternality of 
Words, 255], Further, if a cognition (of the meaning of a word) were based 
merely upon the similarity (of that word to a previous denotative word), 
then, there would alwavs be a chance of its being mistaken and hence liable 
to sublation ; for instance, the words •mala' (garland) and ‘ slid hi ’ (house) 
being similar (in siuikI) one might derive the notion of the garland from the 
word ' slid Id ’ 'Read •shdld' for ‘ mdh 7”. and such a notion would certainly 
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be a mistaken one (and hence liable to «ub!ation). — " But (this need not be 
so in all eases; for instance) the notion of the animal with the 'leu-lap having 
been derived from the word • git ri' (through its similarity to the word 
1 tjauh ’ which denotes the said animal), that notion is not sublated : the 
same may be true with the case in question [e g. the notion of the jar 
may be derived from the word ■ gha'n heard by a person today through 
its similarity to another word ' ijha'a ' which he had heard on a previous day 
as denoting the jar; and certainly there would be nothing wrong in this 
notion and it would not be sublated]."’ — This is not right ; in the case of the 
(corrupt) word ‘ i/dei ", the speaker really wishes to make use of the correct 
form ‘ 1 /rtu‘i ’ [and it is through incapacity or ignorance that he ii-es the corrupt 
form • gaci \ so that if one understands this corrupt word as denoting the 
animal denoted by that correct form, that too must be due to incapacity 
and ignorance and hence liable to be mistaken, — says the Shlokaedrt'ka, 
Chap, on ‘ Eternality of Words ’, 276-277] : while in the c-a-e in question [where 
the same form • gdnh " is repeated], there is no desire to use any other form 
[and the comprehension of the object denoted therefore cannot be due to 
similarity.] — Further, it is not possible that the single act of utterance 
should bring about the use of the word itself and al-o create its relation to 
its denotation. [Each time that the word ‘go’ is used, if it were a new 
word, only similar to the word ‘ </ o" used before, then it would mean 
that whenever the word is uttered, it produces two tilings : ( 1 ) the me of the 
new word and (2) the connection of this new word with the thing denoted 
by it; and this is not right.] 

For these reasons, we conclude that • its utterance being for the purpose 
of another, the word must be eternal '. 


SUTRA (Hi). 

There is stmct.ta'n eity throt'choct. 

Bhasi/". 

Whenever the word ‘ go' ('cow ) is uttered, there is a notion of all cows 
simultaneously. From this it follows that the word denotes the ( las*. And 
it is not possible to mate the relation of the \\ ord to a Class; because in 
creating the relation, the creator would have to lay down the relation by 
pointing to the Class; and without actually using the word • go' (which he 
could not use before he has laid down its relation to its denotation), in 
what manner could he point to the distinct class denoted by the word • an'. 
— seeing that the harh/ of the eon- (which alone could he pointed to R the 
receptacle of manv classes jsucli as ‘ Earth . ’Substance . ‘Being . “Tail . 
and so forth— 'ays the Shlohtearhka. Chap, on ‘ Kternalitv of Words'. 3601 ? 
Tt", however, the word ‘ n<> is eternal, it is the siine word that is uttered 
many times and has been previously heard also many tunes, as applied to 
other individual cows; and thus by a process of positive and negative con- 
comitance the word comes to be recognised as denoting the particular < la x *. — 
For this reason also, the Word must lie eternal. 
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SUTRA (20). 

Because there is so number (ix coxxectiox with a Word). 

Bhnsya. 

People speak of the word ‘go' being pronounced eight times; they never 
sneak of the word ■ go ' itself being eight in number. — “What, if that is 
so ? " — The use of such an expression shows that people recognise (the same 
word); [they argue as follows — ] ‘we recognise the word as the same, — our 
perceptive organs are not defective, — others also recognise the Word as the 
same, — like ourselves, all persons recognising the Word as the same, would 
be prepared to assert that the Word is not different (but the same)’. — It 
might be held that •• though the words are actually different, yet people are 
deluded by their similarity and henc-e declare them to be one and the 
same word’ - . — This is not right, the notion that people have is not that ■ this 
is similar', but that 'this is the same as that'; a d further, the idea of 
sameness could be called a •delusion’ only if the difference among them 
were clearly perceived ; as a matter of fact however, the idea that * this 
word go is other than that word go ' is not got at by direct perception, or 
by any other means of right cognition. 

The opponent might urge — "Cognition and Action also (which are 
admitted by all to be ephemeral things) are recognised to be the same [(a) 
the cognition of the cow that one has today is recognised as the same cogni- 
t'on of the cow that he had yesterday: and (b) the action of walking done 
today is recognised as the same action of walking that was done yesterday] : 
and so by your reasoning these two also should be eternal." 

This does not affect our position; because these two are not directly 
perceived; if they were directly perceived, they also would be eternal. 
(This is an obscure passage. The X hlokardrtika . Chap, on Eternality of 
Words, provides the most satisfactory explanation in Verses 390-394: — ‘We 
do not accept mere Recognisability of the Word as proof of its Eternality: 
all that we mean by citing the fact of Recognition is to show that the theory 
of the non-eternnlity of words is opposed to a fact of Sense-perception (Re- 
cognition). and not that eternality is inferred from Recognition. So that the 
objection urged by the opponent, — that on the same ground of Recognition. 
Cognitions and Actions also should be inferred to be eternal — is not re- 
levant. — But even to this irrelevant objection we have a suitable answer: — 
•It is by Inference that people can get at the idea of the non-eternaVty of 
words, whereas their eternality is proved by the Perception of Recognition; 
and naturally Inference is set aside by Perception : in the case of Cognitions 
and Actions, on the other hand, their eternality is only inferred from their 
recognisability (their recognition not being a fact of perception); and their 
non-eternality is proved by Inference; hence between these two there is no 
difference in the strength of their validity '. — Another explanation suggested is 
that when Cognition and Action are said to be ‘not perceptible', what is 
meant is that they are ■ not perceived ' by the .1 mlitory Organ. Further, only 
those actions are spoken of here as • not perceptible ' as belong to supersen- 
suous things ; and as regards Cognitions, that these are imperceptible 
has been explained under • Shiinyardihi.' Those actions that belong to 
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perceptible things are accepted by ns to be eternal, like Letters and Words, 
on the ground of Recognition, etc., etc.] 

Says the Opponent : — " The Word pronounced yesterday has ceased to 
exist ; so that the Word pronounced today must be a different word". 

Certainly the word pronounced yesterday has not ceased to exist ; for 
the simple reason that we perceive it again ; when people see an object, and 
failing to see it for a moment, see it again and recognise it to be the same 
as seen before, they never think that the object had ceased to exist. If 
they were to think so, then, on seeing their mother or wife or father a 
second time, they would not believe them (to be the same). Simply on not 
perceiving a thing people do not regard it as non-existent, and do not assume 
that it has ceased to exist. It is only when a thing is not found to be 
cognisable by any means of cognition that we regard it as non-existent. So 
that when there is Sense-perception available as the' means of cognising a 
certain thing, that thing could not be regarded as not cognisable by any 
means of cognition. When again a certain thing has been unmistakably 
found to be existing, its existence cannot be denied ; and so long as the 
thing is not actually found to be non-existent, the notion of its being existent 
cannot be regarded as wrong. Xow in the case in question, the non-existence 
(of the word) has not been proved. Henc-e the notion (of the continued 
existence of the Word) not being wrong, there can be no non-existence (of the 
Word). All this is proved seriatim. From this it also follows that even in 
the case of a word not pronounced before, if people do not perceive it. they 
cannot assume that it has ceased to exist. For instance, when people, go- 
ing out of the house, do not see all their family-members, but on returning 
see them again, they do not regard them as having ceased to exist before the 
said return. In the same manner people cannot regard the Word (heard 
today) to be other (than the same word heard yesterday). 

Even those people who regard all things as undergoing destruction 
every moment, cannot say the same with regard to the Word ; because in 
regard to other things they hold the said view because they find the things 
perishing in the end , — while in the case of the Word there is no end, nor is it 
found to perish. 

Lastly, the notion that ‘this (what 1 hear today) is the same as that 
(heard by me yesterday)’ is got at by Perception, while the notion that ■ it is 
similar to it’ is got at by Inference; and no Inference can appear against 
Perception, nor can it establish its object. 

From all this it follows that Word is eternal. 

SUTRA (21). 

Because it is not dependent. 

Bhdsija. 

Even in the case of things whose actual production has not been 
perceived, some of them are regarded as non-eternal, in whose case we find 
that there are causes tending to destroy them. For instance, when one sees 
a piece of new cloth which he has not seen beina woven, — and vet on 
merely seeing its form, he understands that it is perishable, — seeing that it 
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has been produced by the conglomeration of the yarns, and as such, it must 
perish on the destruction of that conglomeration of the yarns, or on the 
destruction of the yarns themselves. — In the case of the Word, however, we 
do not perceive any material cause, on the destruction whereof the Word 
itself would be regarded as ceasing to exist. 


SUTRA (22). 

Also because there is so idea or the connection (or the 
Word, with any material cause). 

Bhasya. 

This Sutra, has to be construed as following upon a few words, such as 
the following (emanating from the Opponent) — "The Word may be the 
product of Air : in fact it is Air which, through certain conjunctions and 
disjunctions, becomes the Word. The author of the Shlksa also has declared 
that ‘ Air takes the form of Word 

[It is in answer to this that we have the Sutra.]— It cannot be so ; if 
the Word were the product of Air, then it could only be Air in a particular 
shape. As a matter of fact, however, we do not recognise any particle of 
Air in the constitution of the Word, in the manner in which we recognise the 
particles of yarn in the constitution of the Cloth. Therefore the Word can- 
not be a product of Air. If the Word were a product of Air, then we could 
perceive it with our tactile organ (as we perceive Air) ; and yet we do not 
feel by touch any air-particles in the Word. Hence Word cannot be a 
product of Air. Therefore it must be eternal. 

SUTRA (23). 

Also because we find indicative texts. 

Bhasya. 

We also actually find a Vedic text indicating the eternality of Word — 
e.g. ‘ By means of Word which is eternal, etc.’ Though this text relates to 
a different topic, yet it reiterates the eternality of the Word. 

From all this we conclude that Word is eternal. 



Adhikaraxa (7): Expreasiceue-ss of Sentences (in the Veda). 

SUTRA (24). 

[Pnrv'tpaksa] — Even though they (word, its meaning, a.\t> the 

RELATION BETWEEN THE TWO) BE ETERNAL. THEY' COULD 
NOT BE EXPRESSIVE OF THE VeDIC SUBJECT- MATTER 

(of the Vedic Injunction. Dhirma .) : because 

THEY ARE NOT EFFICIENT FOR THAT 
PURPOSE." 

Bkasya. 

(It has been established that I Yards. their meanings, and the Relation 
between them are inborn, eternal ; bat so far nothing has been said regard- 
ing Sentences ; and as the Vedic Injunction, which is the sole means of 
knowing Pharma. is always in the form of Sentence , — until the same fact is 
established regarding Sentence «. the validity of the Injunction as a means of 
knowing Dhannn remains doubtful. Hence the Author now proceed* to 
deal with the nature of the Sentence and its meaning], 

Purvapaksft. 

bays the P firm [inks'll — *• Even though the Word, its Meaning and the 
Relation between the two be inborn, — i.e. eternal, — yet it cannot be true 
that • Dharma is that which is indicated by the Vedic Injunction as con- 
ducive to the highest good." The Injunction must be a sentence (not a 
Word); and in the injunction ‘one desiring heaven should perform the 
Ai/nihotm there is not a single Word which expresses the idea that ’heaven 
results from the performance of the A</nlhotra ' ; this idea is comprehended 
only from all the three words (a) • .1 e/n ihotram ’ — (/<) ‘ jnh ni/rlt ' — (<•) ■ .s ran/a- 
kaniaii' . [(c) • one desirin'/ hcaren — ib) should perform — (a) the A'/nihotra '] ■, 
and there is no fourth word apart from the group of the said three word* : — 
no such i/rouji of words however is met with in common parlance, on the 
basis of which usage the meaning of the group could be deduced. Every 
single word of the group is used (in < ommon parlance), and the meanings of 
these words are eternal: but the t/ronp as such A never used in common 
parlance; hence the meaning of this t/ronp (not being eternal) must be 
either artificial (created) or illusory. 

"It cannot be that the meanings of the (component) words themselves 
form the meaning of the (composite) i/ruiip (sentence). Because (according to 
the Suldhdrdin himself) the Word denotes the L'mrersal (< 'lass), while the 
Sentence refers to the Particular ( Individual) ; and the Pnlrtrs nl is something 
quite different from the Particular . — Xor would it be right to assert that 
’ the meaning of the sentence is deduced from the meaning of the (compo- 
nent) words' : because there is no connection between the two; and when 
there is no connection between them, — if it were possible that the compre- 
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hension of the meaning of some one word would lead to the comprehension 
of some totally different meaning, — then it might be (as well) possible to 
comprehend everything from the comprehension of one thing. Xo such 
thing however ever takes place. Hence we conclude that the meaning 
of the Sentence must be distinct (from the meaning of the words). 

•• The following might be urged by the other party — * Even from a 
sentence that has not been used before, and (hence) with regard to which no 
connection with any meaning has been established, — the comprehension of a 
meaning might be obtained by virtue of the nature of the sentence itself. — 
The Purcctpaksin might urge that in that case the Word would go against its 
own nature : a? it is not in the nature of the Worrl that the meaning is 
comprehended even from an unused word : in fact people never comprehend 
any meaning from the iron 7 heard for the first time. — The answer to this would 
be that what is set forth here ( that no meaning is comprehended from an 
unused word) is a characteristic of the Word, not of the Sentence: because 
people are actually found to comprehend the meaning of a sentence which 
they have heard for the first time.' 

■•To this the answer (of the Piirrapalsln) is as follows: — This cannot 
be; if people were to comprehend the meaning of a sentence heard for the 
first time, then all men would comprehend it, — those knowing the mean- 
ings of the component words, as also those not knowing them. As a matter 
of fact, however, those not knowing the meanings of the component words 
never comprehend the meaning of the sentence Hence what has been 
urged by the other party is not possible. 

•• The other party retorts — • Even when the meaning of the sentence is 
comprehended by those knowing the meaning of the component words, the 
relation between the Sentence and its meaning must he one that is not artificial 
(rreated) ; and like the meaning of the Word , the meaning of the sentence 
also could be comprehended only by those who would be conversant with 
that (inborn) relation; just as the meaning of a word heard a second time 
is comprehended only by those who had heard and comprehended it before." 

“ To this our [Purrit pnkshi s) answ er is — Xo ; in the case of the sentence, 
if the last letter, along with the impressions left by the preceding letters, 
serves to express a meaning other than that of the tronls (composing the 
sentence), — then this process could not he held to be helped in any way by 
the knowledge of the meaning of the component words. [Read ' lodd nn 
for • /add hint' \ — From all this it follow-- that the cognition of the meaning 
of the sentence must be either artificial or illusory, — and that the knowledge 
of the meaning of the sentence cannot be got at through the meaning of the 
component words. 

■■ The other party argues — ‘ The process would be as follows : — The mean- 
ing of the sentence [eg. shiiklo t;rtnb. white cow. or krsno' shrah, black 
horse) is comprehended when the word 'white' or ‘black’ — which denote 
t lie /iiirtirii/nr — happens to be near the word ‘ cow ’ or ' horse ’ — which denote 
the innrersnl.' 

“But this cannot he: when, as a matter of fact, the word • cow ' or 
• horse’, which denotes the I'nlrersol. brings about the notion of all coirs or 
all homes, by direct denotation. — that notion could not be withdrawn from 
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any one of those cows or horses, under the influence of the Sentence. Nor 
does any such word as ‘white', which denotes the Particular, express any 
such idea as ‘the exclusion of the Black and others’. Xor can we assume 
the meaning of a word simply for the purpose of avoiding the contingency 
of its becoming meaningless. — Thus also the meaning of the Sentence cannot 
be due to the meanings of the Words ; it must be artificial. Specially 
as sentences are only groups of words, and groupings of words are found to 
be made by man, in the form of such sentences as — ‘ The sweet -voiced 
swans moving about amidst clusters of blue lotuses, appear as if dancing 
[read ‘ pranrtyanti' for * pranashyanti’] with their bodies covered with blue 
silk ’. From this it also follows that the Yedic Sentences also are created 
{not eternal, and hence not valid means of knowing Dfiar/na).'’ 

SUTRA (25). 

[Annver to the Purvapaksa arguments] — [In the sentence) there is 

ONLY A PREDICATION (OR MENTION) OF WORDS WITH DEFINITE 
DENOTATIONS ALONO WITH A WORD DENOTING AN ACTION'. 

AS THE MEANTNO (OF THE SENTENCE) IS BASED 
FPON THAT (i e. THE MEANING OF THE WORDS). 

Bhasija . 

In the sentence there is a predication — or mention — of such words as 
are tied to their denotations — along with a word denoting an action. Hence 
the Sentence can never be said to have any separate meaning independently 
of the meanings of the words composing it ; — why ? — because there is no 
proof for it ; there is no valid means of knowledge whereby we could have 
any cognition (of the independent meaning of sentences). Even the last 
letter of the sentence along with the impressions left by the previous letters 
has no power, independently of the meanings of the component words, to 
express any meaning totally different from what is expressed by those 
words. 

Says the Opponent: — “But there is Presumption (of the sentence 
having the power to express an independent meaning) : for instance, as 
a matter of fact, we do eompiehend a meaning of the Sentence which is 
different from the meaning of the words ; and this comprehension could not 
be possible unless the sentence had the requisite power." 

This is not right ; as the meaning (of the sentence) is based ujion that ( i. e. 
the meaning of words). The Presumption (put forward by the Opponent) 
would he possible, if, in the absence of the said Power, there were no other 
basis available ; as a matter of fact however, such other basis is available — 
what ? — in the shape of the meanings of words. What happens is that each 
of the words (composing the sentence) ceases from activity after having 
expressed its meaning, — and the meanings of the words thus comprehended 
bring about the comprehension of the meaning of the sentence (ns a whole). 

“ How ? ” When such words as ‘ white ' black ’ and the like bring 

about the notion of the qualiti/ (of whiteness, blackness and the rest), they 
are quite capable of bringing about the notion also of the thing possessing 
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that quality ; it is for this reason that people desiring to bring about the 
notion of the thing possessing the quality make use of only the word 
denoting the quality, and thereby their desired object is attained, and the 
notion of the qualified thing is actually brought about : — and it is this notion 
of the qualified thing that constitutes the meaning of the sentence. [This 
shows that the meaning of a word brings about the notion of a qualified 
thing ; and as what is expressed by the sentence is only a qualified thing, — viz. 
the meanings of words as qualified by one another, — it follows that the compre- 
hension of the meaning of the Sentence is derived from that of the meanings 
of words]. Such being the case, the meaning of the sentence is got at 
from something quite different (from the Power of the Sentence, posited by the 
Purvapaksa). When too no actual -Power’ in the group of words (i.e. 
Sentence, apart from the component words) is perceived, who can dare 
to say that the presence of this Power is dedueible from (presumed on 
the basis of) the Meaning (of the Sentence) ? [As such an assumption 
would involve a vicious circle. Meaning depending upon Power, and Power 
depending upon Meaning]. — Then again, whether one thing is separate 
or not from another is ascertained by positive and negative concomitance ; 
and in the case in question it is found that sometimes, by reason of some 
mental derangement (loss of memory), the meanings of the words uttered 
are not comprehended ; at such a time the meaning of the sentence 
(composed of those words) would never be comprehended only if the mean- 
ing of the sentence were not entirely separate from the meaning of the 
Words; — as a matter of fact, it is found that under the said circumstances, 
the meaning of the sentence is never comprehended. Lit follows therefore 
that the meaning of the sentence is not entirely separate from the meaning 
of the component words]. — [Some people might argue that in the case 
cited, \\ hen the meaning of the words is not comprehended by reason of some 
mental derangement, the sentence also is not perceived; so that the non- 
comprehension of the meaning of the sentence is due to the non-perception 
of the Sentence itself, and not to the non-comprehension of the meanings of 
the words. The answer to this is that] even in a case where the word 
•white" is not uttered, if one happens to have some idea of - whiteness . 
ho has also the idea of the thing possessed of the quality of whiteness [so 
that the idea of the qualified thing follows from the idea of the quality : in the 
same manner the conception of the meaning of the sentence, which consists 
of the conception of the meanings of the words qualifying one another, 
follows from the conception of the meanings of the words ; for instance. 
w hen we see a white animal running at a distance and hear its neighing, 
and we have some notion of white horse and running, — there follows the 
notion ‘ the white horse is running ’, which is the meaning of the sentence ■ the 
white horse is running’, even though no such sentence has been uttered. 
If the non-perception of the sentence were the cause of the non-comprehension 
of the meaning of the sentence, then in the case cited, there could be no 
comprehension of the meaning of the sentence ; as the sentence, not being 
uttered, has not been perceived] — From all this it follows that the 
meaning of the sentence is comprehended only on the comprehension of the 
meanings of the component words; and it has no connection with (and doe- 
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not follow from) the ijroiip of iforih, (Sentence. a~ something distimt from 
the Words). 

It has been argued above (Test. p. 33. 1. 17) that •• the direct denotation 
of the word (including all individuals) could not be withdrawn from any 
particular individuals simply in consideration of the sentence : [•• a. when 
the word ‘Cow’ denotes all cows, there can be no justification for restricting 
its denotation to any particular cow only because the word happens to 
appear in the sentence 'the white cow goes’.] — True, this is so. But »e 
admit the qualified (restricted) denotation of the words as forming >ht mean- 
ing of the sentence, only where we find that the meaning of the Word as used 
by itself serves no purpose and hence becomes useless. — and not m all 
cases; — our idea being that (if it can serve no useful purpose as the isolated 
meaning of the word) it mav serve some purpose by being taken as the 
qualified meaning of the sentence. 

This same reasoning also sets aside the other objection that “ the Word 
(•white’) does not denote the exclusion of other qualifies" (see Te.it. p. 33. 
1. 18). [That is, we can take the word as denoting the exclusion of otlur 
qualities if we find that, if not so taken, it becomes useless.] 

Further, the Accusative and other case-endings appearing at the end of 
a noun clearly indicate the rule that the denotation of the noun qualities 
(and restricts) the signification of those endings: and this particular rule 
(that the Accusative ending appearing along with the word ‘ i/anT signifies 
the ohjeettre character as re--.tr hint to the con-) would set aside the general rule 
(that the Accusative ending signifies the object'' re character in general). 

Lastly, it has been urged (Text, p. 33, 1. 21) that “groups of words 
(sentences) are found to be composed by human beings’". — This has been 
refuted by us by such arguments as that people have no remembrance [idea 
of any human beings as the composers of Vedic sentences] (see Text, p. 15, 
1. 23). Further, we do not find among human beings any such capacity as 
would enable them to compose sentences on such (Mipersensuous) subjects (as 
Sacrifice. Heaven and the like). 


SUTRA (26). 

In REKARD TO THE OK DINAH V (WORLDLY) THINKS. — INASMUCH AS 
THERE IS CONTACT (OF THE THINK WITH THE ORKANS OF PERCEP- 
TION), IT IS POSSIBLE FOR SENTENCES TO BE ACTUALLY 

COMPOSED IN USAKE. 

Bhnsya. 

[It has been shown that it is not possible for human beings to compose 
sentences dealing with supei'sensuous things,] In regard to the tilings of 
the world, it is possible (for men), after having actual]', perceived the 
t hint's, to compose sentences speaking of these things, — such as - the swans 
roaming among the c lusters of blue lotuses, etc ’ (quoted by the Purcapak- 
?“<). 

From all that has gone above we conclude that the connected idea that 
Ilea ecu attained b<j pcijormnt',1 the Ai/tuliolrti is obtained out of pi't those 
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meanings (ideas) that are severally expressed by the words (a) ‘ S cargo - 
katnui'' (Desiring Heaven), (b) * jtifiui/at ' (one should offer), and (c) - 7- 

hntinni' (the Acnihotra ~acrifice) : — the comprehension of the meanings of 
word' being derived from Wnnls. and the meaning of the Sentence being 
derived from the meanings of the component words. 



Adhikaraxa (8) : The Veda is not the work of any Person. 

SUTRA (27). 


[ Purvapal ' S ’ i ] — "Some people regard the Veda-* to be modern. 

BECAUSE THEY ARE NAMED AFTER PERSONS. 

B has i/a. 

Says the Pu rmpahshi : — "‘It has been declared above that ‘ Dharma is 
that which is indicated by the Vedic Injunction as conducive to the highest 
good’, because relation between Words and their meanings i-, not crea- 
ted by man. Our objections regarding Words and Sentences have been 
answered (by the Sdldhantin ). We are now going to attack the S •ddhdnta 
doctrine from another standpoint : What we say now is that the Vedic 
Injunctions themselves are the work of human beings : that is. the Vedas 
belong to recent times, being composed in modern days : and as the Injunc- 
tions are all contained in the Vedas, — if the Vedas are the work of human 
authors, the Injunctions also must doubtless be the work of human authors. 
— The Siddhdntin may ask — ‘ On what grounds do some people regard the 
Vedas as composed (by man) ’ — The answer is — Because the;/ are named after 
persons ; as a matter of fact, we find that the Vedas are named after certain 
men, — being named as • Ka'haka ’ (composed by Kathaka), ‘ KCilapaka' 
(composed by Kaldpaka), ‘ Pa : pjmtdda ’ (composed by Pippaldila). • Man- 
hula ' (composed by Maluda). and so forth. .Such naming would not be 
possible unless the texts had some connection (with the persons whose name 
they bear) : and the man can have no connection with a text except that he 
is the author and the text is his work. — ‘ But the name might be due to 
the text having been expounded (not composed, by the person).’ — That can- 
not be. we reply ; the qualification of a thing is always such as is peculiar to 
that thing itself; and it is onh the author that can be one only for a text, 
the expounders might be many [-<> that the distinguishing name could not 
be based upon those ex/ioundhu/ it ; as m that case there would be no reason 
for the text being named after any one of the expounders]. — From all this 
we conclude that there must have been an author of the Vedic Injunctions, 
even though we do not remember (have no idea of) him. And therefore ‘ the 
Dharma indicated by the Vedic Injunction' cannot be accepted as authori- 
tative.'’ 

SUTRA (2S). 

[PCrvapaksa concluded] — "Also because we find Ephemeral 

THINKS (MENTIONED IN THE VEDA) ”. 

Bhasya. 

“ In the Veda we find several such things spoken of as are prone to birth 
and death; for instance, we find such sentences as — - Babara. the son of 
Pravfihana. desired.’ ( Taitti . Sam. 7.1.20), • Kusuruvinda, the son of Udda- 
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laka. desired ‘ Talt ■ sn,h, 7. 2. 2). and so forth. Now the • son of Uddalaka ’ 
mu-t be born of I dd.llaka : and if su. the text speaking of him could not 
have existed before hi~ birth. In this wav also, the non-eternality (of the 
\’eda; becomes established.” 

SITKA (29). 

; Siddhanta] — It has already been explained that there is an 

UN BROKEN CONTINUITY OF THE TEXT. 

Bhdsya. 

\\ e have already explained that (under Su. 5) there is an unbroken tra- 
dition of the text among the students of the Veda [which proves that the 
\ eda is eternal] : all that we have to do here is to answer the objections 
(urged by the Pfircajrik.pn) ; and this we are going; to clo in the following 
Hutni s. 

SUTRA (39). 

The name is due to expounding. 

Bhdsya. 

It has been urged by the Purvapakshi that such names of Yedic- texts 
as ‘ Ka'haka ’ and the like must be indicative of the author . — Our answer to 
this is as follows: — Xo such presumption (of the author) is justifiable; as 
people might call a text by the name of one who is not the author at all ; it 
is possible that all that Knfha and other persons (whose names are applied to 
certain Yedic texts) hat e done is such superior e.rjioiunlinri of the text as has 
not been done bv any one el*e : and there are people who call texts by the 
names of such exceptional expounder*. Then again, we are told that, while 
Yaishanpayana was a student of all the Yedic texts (of the Yajurrada). 
Ivatlia taught only the one particular Recensional text (which is named 
after him), and among the many students of several Recensions, if any one 
man concentrates upon a single Recension and does not study any other 
Recension, he becomes an expert in that Recension, and as such it is only 
natural that he should be specially connected with that Recension which 
may be (distinguished (from other texts) by its connection with him. [So 
that the name of the text does not necessarily indicate an author.) 

SUTRA (31). 

[n REALITY. THERE IS ONLY A SIMILARITY OF SOUNDS. 

Bhasya. 

The Purrajxrt.sin lias cited the term ' prCirCihnni' (as a proper name 
occurring in the Veda, and hence proving that the Yeda came after that 
person). — But this is not right. We do not know of any person of the name 
of ' PnivCthana — lienee the term • pntvdhan > ’ cannot mean • the son of 
Pmrdhnnn' ; in fact the prefix 'pm' is well known as signifying excellence. 
and the root * calm ’ as signifying the act of carry iny : and we do not know of 
the combination of these two (pm-vahana) as forming any common well- 
known word: — as regards the “ i' (in the term ‘ prit rdhan i ’ ). it is known as 
4 
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signifying "progeny* as well as ‘agent of an action’; — so that the term 
• prnvahan.' ' signifies ■ one who carries things in an excellent manner ' [and it 
cannot mean ■ the son of P ravlhuna '. as we do not know of anv person of the 
name of * Pracdhana *]. — As for the term ‘ bnbcim *. it is only a word imitative 
of sound (produced by the blowing wind). — Thus the tu o words (• jwaedhani ’ 
and • babara ’) only express the everlasting thing (the blowh»j wind). — It is 
this that is meant by the words of the Sutra — * There onh/ a similarity of 
■sounds.’ 

SUTRA (32). 

On ACCOUNT OF PASSAGES BEING CORRELATED TO ACTIONS. THE PAS- 
SAGES IN QUESTION WOULD BE OF USE IN REGARD TO AN ACT. 

Bhasi/n. 

Asks the Opponent — How do you know that all this (Veda) is not like 
the utterance of lunatics and children ? As a matter of fact, we find in it 
such sentences as ‘Trees sat at the sacrificial session’. ‘ Serpents sat at the 
sacrificial session’, ‘The old bull sings maddening songs’. Xow. how could 
the ‘ old bull ’ sing ? How too could ‘ trees ' or ‘ serpents ’ sit at sacrifices ? ’’ 
The answer to this is as follows : — As a rule we find the sentences 
occurring in the Veda laid down as mutually connected. — ‘" How so ? ’’ — 
Having stated the word " Jyotistomriij ’, the term ‘should be performed’ 
is added ; — then the question arising as to the means of the performance — 
‘by what is it to be performed?" — the term ‘by means of the Sonin’ is 
added; — then arises the question, ‘for what purpose?'; — and in answer 
there is the term ‘for the purpose of attaining heaven’; — then comes the 
question, ‘in what manner?’ — and the answer is “thus, by this process’. 
Thus seeing that the entire passage affords an idea which is the sum total of 
what is expressed by each of the terms described above. — how could ue say 
that it is like the utterance of a lunatic or a child ? 

But the statement that we find to the effect that ■ Trees sat at the sacri- 
ficial session’ is clearly absurd.” 

It is not absurd In the first place, even if this particular statement 
were absurd, that would not make all other statements — such as ‘Desiring 
heaven, one should perform the At/nihotm' — absurd. — But in realitv, even 
such statements as ‘Trees sat at the sacrificial session’ are not absurd 
They serve to eulogise the sacrificial session; the sense being, - even such 
inanimate things as trees performed this sacrifice, what to say of learned 
Brfihmanas ? ’ Just as in common parlance we say * At evening-time even 
animals do not graze, what to say of learned Brfihmanas ? ’ — Further, the 
teaching in the Veda being found irreproachable, wholesome and definite, 
how could it ever be suspected to be like the utterance of lunatics and 
children ? 

For these reasons, it becomes established that ‘ Pharma is irhnl is indi- 
cated hi) T edit: In junctions as conducive to the hiyhcst i/ood ' . 

Thus ends Pdda I of Adhjaiju I 
the Tar In Jidda. 



PADA IT. 

.4 nthority of the Arthavada. 

Adhikaraxa (1): Authority of Arthavada Passages 

in general. 

SUTRA (1). 

[Puryapaksa] — The purpose op the Veda lying in the enjoin- 
ing OF ACTIONS. THOSE PARTS OF THE VEDA WHICH DO NOT SERVE 
THAT PURPOSE ARE USELESS : IN THESE THEREFORE THE VEDA IS 
DECLARED TO BE NON-ETERNAL (UNRELIABLE).” 

Bhdsya. 

[Having established the authoritative character of the Veda, the Author 
now proceeds to explain the usefulness, with regard to Dharma. of the whole 
Veda, consisting of Vidhi (Injunction), Arthavada (Valedictory Passages), 
Man! ran and Names, each of these being considered separately with 
refeience to its own specific use. — The use of Vidhi. Injunction, has been 
discussed fully in the preceding Pada, where it has been shown that it is the 
only means of knowing Dharma. The present Sutra starts the consideration 
of the Artha cada or Valedictory Passages. ] 

The propounders of the scripture read (in the Veda) such passages as — 

(a) 'He wept (arodit); — because he wept, Rudra came to be called Rudra’ 
(Taittiriya-Samhitd 1-51), (6) ‘Prajapati cut out his own fat’ ( Taittirhja - 
Smith iift 2. 1. 1). (e) ‘ The deities, on coming to the sacrificial ground, did not 
know the directions’ ( TaittiriyaSan/h itd fi. 1. 5). — In connection with these, 
the question arises — Do these bring about the knowledge of any Dharma 
or not ? 

The Purvapaksa view is stated as follows: — 

“ The propounders of the scripture quote texts only for the purpose of 
explaining in what manner an act is to be performed. Such being the case, 
if there are passages which do not indicate an act to be done, or some detail 
connected with the act, and which speak of only past events, — such for 
instance as ‘Rudra wept’. ‘Prajapati cut out the fat’, 'the deities did not 
know the directions’ and so forth, — of what Dharma could these bring about 
a knowledge? — It might be said that 'some suitable meaning (tending to 
indicate an act to be done) might be got out of even such passages, by the 
several methods of indirect interpretation. — such as (a) supplying of ellipsis, 

(b) changing the forms of words, (r) connecting what is disconnected. 
(</) disconnecting what is connected, and (e) imputing a figurative meaning. 
[Examples of these methods are given in the Shlokavdrtika, Sutra 1. verses 
54 58]". — Even if such a meaning could be assumed, what is the definite 
meaning that could be actually assumed ? It could only be the following : — (a) 
■ Rudra wept, therefore other people also should weep ’, (b) ' Prajapati cut out 
his fat, therefore other people also should cut out their fat ’. (c) ' At the time 

. j a o n 
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of the sacrifice, the deities did not know the directions, tiierefore otlier people 
also should not know the directions. ’ — But none of these acts could he done • 
for instance, (a) when a man sheds tears either on account of separation from 
a loved person or by reason of being hurt, that action is called • weeping ’ : 
and certainly no one does this act voluntarily: — ( b ) nor can any one cut out 
his own fat, offer it into the fire, and with the hornless animal rising out 
of it, perform a sacrifice: — -lr) nor could people be voluntarily bewildered 
regarding the directions at the time of a sacrificial performance. — For these 
reasons we conclude that all these passages must be useless. — And because 
they are ‘ useless.’ therefore they are described as • non-eternal ’ ; which means 
that ' though (being contained in the Veda) they are eternal, yet they do not 
serve any eternal (lasting) purpose’. — This attack is aimed at a few of the 
sentences (in the Veda, i e only Arthacadas). not against the entire body of 
\ edic texts. — ■ But if a portion of a number of mutually related words 
is rejected, they become defective and as such unable to serve their purpose : 
consequently the rejection of a part must mean the rejection of the whole ’. — 
Xot so; there are certain groups of words (sentences) which are capable of 
enjoining a certain act. even without any Arthai-lrlas (Valedictory Passages) : 
it is only such sentences a.s by reason of being connected with the Valedic- 
tory Passages, enjoin something quite different, that become rejected by the 
rejection of those Valedictory Passages”. 

SI? TP A (2). 

[PffRVAPAKSA continued ] — ‘ Also because there is uoxtr a diction 

OF THE SCRIPTURES AND OF DIRECTLY PERCEIVED FACTS ” 

Bhdii/a . 

‘•There are such passages in the Veda as — (a) ‘The Mind is a thief'. 
‘ Speech is a liar ' and so forth. These passages, containing mere description-* 

of accomplished things, cannot serve as the means of knotting Itlumna.- 

Even if some indirect meaning could he assumed by the indirect methods 
of interpretation, the only injunction of actions that could be derived from 
these would be — (a) that ‘ one should commit theft ’, and that (6) • one should 
tell lies’ ; and the acts thus enjoined cannot be performed without trans- 
gressing the prohibitions of steal hit/ and of tellim / lies. Nor could the two 
(Stealing and Xot-stealing, or Lying and Not-lymg) be taken as optional 
alternatives; as the two do not stand on the same footing: in the case of 
one (i.e. Stealing) the injunction is assumed (on the basis of the Arthavada 
‘ the mind is a thief’), while in that of the other ( Xot-stfahmi ), we have the 
direct injunction (‘ thou shalt not steal ’). 

“ Then again, there is contradiction of directly perceived facts also • For 
example — ‘ During the day, it is only the smoke of the tire that i-, „ rn not 
its flame, and during the night only the flame of the fire is seen not the 
smoke' ( Tnilti . Ben. 2. 1. 2); and in support of this statement we have the 
further assertion— 1 The Fire going forth from this World enters the Sun, and 
during the night the Sun enters the Fire’.— Both these statements (of fire 
entering the Sun and the Sun entering the Fire) are contrary to perceptible 



ADHYAYA I. PADA II. ADHIKAKANA (1). 


53 


facts; and lienee c-annot prove the aforesaid restrictive assertion (that ‘it is 
the smoke alone' or • the flame alone' that is seen). 

“• Another example of the contradiction of perceptible facts we have in 
the passage — We know not whether we are Brahmanas or Xon-Brahmanas 
( (iojKitha-Brahmana 5. 21) In the first place this sentence, not laying down 
anything in regard to any art Inn, is useless. Secondly, if it actually means 
that ’ we do not know whether we are Brahmanas or Xon-Brahmanas then 
it is contrary to a perceptible fact, and as suc-h cannot be true. 

“ An example of the contradiction of what is .stated in the scriptures we 
have in the passage — * Who knows whether one lives in the other world or 
not’ ( T a itt irit/a-Saihh itd 7. 2. 2; 6 1. 1). — If it is a mere question, then, 
serving no purpose regarding any act, it is useless. If it expresses a real 
uncertainty, then it is contrary to what is declared in the Scriptures (regard- 
ing men going, after death, to regions other than the Earth). And thus 
being contrary to well-ascertained facts, the statement cannot be true." 

SUTRA (3). 

[PCrvapaksa roufinueil ] — “ Ar>o because of the absence of 

RESULTS.'’ 

Bhasi/a. 

“With reference to the (larr/atrirutra Brahrnana, it is said ‘If one knows 
this, his face shines' (Tand : /a Mahabalhmana 20. 16. 6). If this is a mere 
statement of an accomplished fact, then it has no value. If it describes the 
result following from the reading of the particular text, then it is a descrip- 
tion of what does not exist (is not true). — ‘ But the result may come at 
some future time '. — There is no evidence for this. — ■ The statement may be 
taken as an Injunction (of the result) — But the sentence is not capable of 
being taken as an Injunction; and further, it is going to be considered 
later on. under the Sutra ‘ Drar//a.*a>iiskdrakannttst/. etc.’’ (4. 3. 1), whether 
such passages as the one under consideration are Injunctions of results or 
Artharada [and the conclusion arrived at there is going to be that they are 
Arthururla], In the present context all that we have to consider is whether 
the passage is a mere description of an established fact, or it lays down 
something helpful to an Action [and we have seen that as a description it is 
untrue, and it does not lay down anything in connection with any Action]. 

Another example of the same kind is the passage — "If a man knows 
this, an extremely wealthy child is born among his progeny’. 

SUTRA (4). 

[ POryapaksa nmt 'nnml | — • Because of the usei.essxess of other 

(acts)." 

Bha.ii/ a. 

••There are the following three texts — (1) - By pouring the Final Obla- 
tion one fulfils all desires’ (Ta-lh. lira, 3. 8. 10); (2) ‘One who performs the 
Pushuhandha sacrifice wins all regions'; (3) ’He passes beyond death, he 
passes beyond the sin of Brahmana-slaughter, who performs the Asluamerlha 
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sacrifices, as also one who know-* this’. — Xow it these are mere descriptions 
of established facts, then they are useless. If they lay down the actual 
results following from the acts mentioned, then there is no use for any other 
acts. For instance, ( a l until the Final Oblation has been already poured into 
the Fire, the Ai/ndiotra and other acts are not completed [so that if all 
desires were to be fulfilled by the pouring of the Final Oblation, then there 
would be no need for performing the Agnlhotra or any other act] ; — (b) simi- 
larly, until the Ay/osowlya (which i- a kind of Pash i/bandlta) has been per- 
formed. the Soma-sacrifice is not completed [so that if all ny/lons including 
heaven were actually won by the performance of the Paslmbandha. there 
would be no need for the performance of the Soma-sacrifice, for the purpose 
of attaining heaven] : — (<-i similarly, until they have read the section deal- 
ing with the Aslan me/lha, people do not perform the Ashvamedha Sacrifice 
[so that if immortality and freedom from Ans were already attained by the 
mere knotcle'hje of the Ashvarnedha, there would be no need for performing the 
sacrifice] So that the ease of all this should be like the case where men 
seeking for honey would never leave the honey found on the A rka -plant 
growing on the way and proceed further on to the mountain. To this end 
there is the popular saying — ‘If honey can be found on the A rka plant, 
wherefore should one go to the mountain ? which wise man would go on 
working after the desired object has been attained ? ’ 

SUTRA (5). 

[PfEYAPAKfA COlltillUtd ] — “ ALSO BECAUSE OF THE PROHIBITIN'!. OF 
WHAT CANNOT BE PROHIBITED." 

Bhdsya. 

“ Such passages as • The Fire shall not be kindled on the Earth, nor in 
the Sky, nor in Heaven ’ ( Tai.tti. Samhitd 5. 2. 7) prohibits things which are in- 
capable of being prohibited. For instance, it is already known (without the 
help of the text) that fire cannot be kindled in the Sky or in Heaven : as for 
the kindling of fire on the Earth, if a sentence were to prohibit that, it 
would mean the prohibition of all kindling (of fire). — If we take the state- 
ment as not true, then these incongruities do not arise. In fact, how can 
that be true (a valid means of knowledge) which perturbs (goes against) 
another Injunction, (that of fire-klnilVruj for instance), and is itself con- 
founded (as prohibiting the Kindling in the Sky) ; in the case in question 
the prohibition that ‘ fire shall not be kindled ’ would go directly against the 
injunction that ‘ fire shall be kindled after placing a piece of gold on the 
ground’ (Ibirl.). 

SUTRA ((»). 

[Purvapaksa co rirlnded] — -“ Because of the mention of non. 

ETERNAL THINOS.” 

Bhds/ja. 

In connection with the authoritative character of the Veda the objec 
tion that there is mention of non-eternal things in the Yerla has been answered 
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bv the declaration that • it is merely a similarity of sounds' (Su. 1. 1. 21) — 
The same objection is raised here again in support of the attack upon some 
parts of the Veda — on the basis of the mention in the Veda, of such appa- 
rently ephemeral things as * Babara, the son of PravOhana. desired’ [Taitti. 
Sam. 7. 1. 10). 

SUTRA (7). 

[Siddhanta] — Being construed .along with Injunction, they 

WOULD SERVE THE PURPOSE OF COMMENDING THOSE 

Injunctions. 

Bha-sya. 

[The BhSsya proceeds with the Siddhanta, in connection with a passage dis- 
tinct from all those that have been cited by the opponent : the reason for this 
has been thus explained in the T antra cart ika : As regards the passages cited by the 
opponent, even in their literal significations they are open to doubt : consequently to 
begin with them would entail the additional initial effort of proving those to be 
true and then showing their bearing upon an Injunction : and inasmuch as this 
initial effort would be of no consequence regarding the connection of Arthnvada 
passages with Injunctions. — which is the real subject-matter of the present con- 
text. — the Bhasya has cited a passage which, in its literal signification, is universally 
recognised to be true : whereby it becomes easier to explain that such passages are 
glorifications, to be taken along with Inpinctive passages, and as such help in the 
knowledge of Dhanna: and to facilitate the matter further, the Bhapya cites a 
passage which is instantly recognised as one to be taken along with, and forming 
part of. a direct Injunction.] 

The following text is found in the Veda — • One desiring prosperity should 
sacrifice the animal Shveta dedicated te Vayu ; — -Vayu is the oftest 
deity;, . . .he leads the man to prosperity' ( Taitti . Saiii. 2. 1. 1). Though the 
sentence ‘ Vayu is the eftest deity " does not indicate any action (to be done), 
or anything connected with an action, yet it becomes a valid means of 
knowledge by being construed with an injunctive sentence; in the entire 
passage quoted, the sentence ending with • bhutikamah' — i.e. the sentence 
• One desiring prosperity should sacrifice the animal dedicated to Vayu — is 
injunctive; and it is with this injunctive sentence, that the sentence in 
question — ‘Vayu is the eftest deity’ — is construed. — ‘‘But how can there 
be any syntactical connection between the two sentences?’' — There is 
syntactical connection between the Injunction and the eulogy, because 
the words (of the two sentences) are interdependent; the construction 
being — ‘ One desiring prosperity should sacrifice, — why ? — because Vayu 
is the eftest deity". [With a view to avoid the need of the sentence 
eulogising I’d//«] the injunctive sentence may be sought to be construed in 
tlie following way — ‘ The man desiring prosperity should sacrifice the 
animal,— why should he sacrifice it ? — because prosperity results from the 
sacrifice’. — But this construction will not be acceptable if the two concepts 
(‘sacrifice’ and ‘results’) are totally distinct, and hence if both were predi- 
cated. there would be a syntactical split. 

It may be asked — “ V hv should there be commendation (of the enjoined 
act) ?" — There is commendation for the purpose of making the Act attrac- 
tive and hence performed. — “ Even without the commendatory sentence. 
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the performance of the Act would he secured by the force of the injunction 
itself, ending with the term ■ hhntikdmali ' . so that the eommendatorv 
sentence is absolutely useless ". — Xot so; as a matter of fact, if there 
were no commendatory words, then the enjoining would be accomplished by 
the preceding sentence (ending with • hhutikaniah' . i.e. only the sentence 
•one desiring prosperity should sacrifice the animal dedicated to Vayu’); 
but when the commendatory sentence is there, then the enjoining of the 
sacrifice for the man desiring prosperity would not be accomplished (without 
the help of the eulogy). For instance, when we have the simple sentence 
‘ Pao bharafi it expresses the sense that the doth : s produced, as the two 
words forming the sentence are complete by themselves and do not need ant- 
other factor: but when along with the same two words we find the third 
word ‘ raktam ’ (red), then we get the further sense that there Is connection 
with colour : and in this case the first two words do stand in need of being 
construed with the word ‘ raktam ’ (which otherwise would be wholly un- 
connected and hence meaningless). In the -ame manner, if there were no 
commendatory words, then the necessary persuasion (needed by the Injunc- 
tion) would be done by the Injunctive word itself. But when there is a 
commendatory word, the persuasion is done by the praising. — 11 But even 
so, whv should we have the commendatory word at all ? When (as you say) 
its presence makes the Injunction lose its injunctive force, it had better not 
be there; specially as if it were not there, the necessary persuasion would 
he done by the preceding Injunctive sentence itself”. — Trup ; even without 
the commendatory word, the persuasion could be accomplished: but the 
commendatory word is there; and when it is there, the sense that is 
expressed by it is the commendin'/ (of the Act); and this cnmninid- 
in a is the purpose served by both the sentences [the injunctive and 
the commendatory sentences. The object commended, i.e. the Act. is 
indicated by the Injunctive sentence, — no commending is possible without 
any indication of what is commended. — so the Injunctive sentence also, in 
this way. serves the purpose of commending. — Tnntmvartika. Trails, p. 371. 
It is onlv when the commendatory Word is not there that the persuasion 
may be regarded ns being done by the Injunctive sentence (which involves 
a highly complicated process). — Even when the eommendatorv words are 
there, inasmuch as the preceding sentence has the clearly injunctive form, 
the injunction would be naturally regarded as expressed by that sentence 
and there would be no need felt for connecting that sentence with the 
commendatory words. It might be argued that — ‘ in this way. the eommen- 
datorv words would he meaningless and incomplete’; — our answer to 
this would be that, yes, they would be meaningless ; let them be so.” 

So long as the Words afford good sense, tliev cannot he regarded as 
meaningless. As a matter of fact, the injunctive sentence is capable in- 
dependentlv by itself, of enjoining its object, and it is also capable of beiim 
construed along with the commendatory words. And in the case in 
question, the fact that it can be so construed is clearly manifest For this 
reason we take the commendatory words as containing the commendation 
of what is enioined by the Injunction [‘ as, nut '. from the eommendatorv 
text in question; ‘ rid}nh \ of what is enjoined]. 
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'■ We could deduce tlie injunction from the injunctive sentence in- 
dependently by itself.’’ 

That may be so: if that is so. there is nothing incongruous in it. But 
when the connection of the commendatory words is there, the desired In- 
junction cannot be expressed (by the Injunctive sentence, independently 
by itself) Every Sentence indicates a relationship; if then, the Injunctive 
sentence were to indicate two relationships — such as, — ( 1) ‘ one desiring pros- 
perity. should sacrifice', and (-) "by sacrificing, such and such good things 
would be accomplished', — then there would be a syntactical split. 

It has been argued above (Text. p. 39. 1. 9) that — ‘‘the sentence in 
question (• Vapu is the eftest deity’) does not express an act. nor anything 
connected with an act [and henc-e it is useless!" — The answer to this given 
by the Sutra is that the eulogistic passages ‘ would serve the purpose of com- 
m ending the Injunctions' : that is. the commendatory words, eulogising the 
Act (enjoined), persuade the performers and thus help the Act itself. In 
this same manner all such (commendatory) words eulogise something and 
thereby help its being enjoined. 

From all this we conclude that such sentences as • Vd>/u is the eftest 
deity’ (Toitti. Sadi. 2 1. 1. 1) are useful as means of right knowledge (of 
Dim nun). 


SUTRA (S). 


And the connection of t.onc -established tradition also is 
EQ l'ALLY PRESENT (IN THE In.TENCTIYE AND THE COMMEN- 
DATORY Words). 


Bhas>/a. 

The Opponent might argue as follows — “Even before the Commen- 
datory Words appear, the Injunctive Words, having the injunctive form, 
accomplish, independently, bv themselves, the enjoining (of the act to be 
enjoined) ; and the presence of the Commendatory Words must be regarded 
(and rejected) as a wrong reading of the text ”. 

It is not so; because they give vert good sense; and also because 
‘the connection of long-cstahl ished tradition is cijimllg present ’: that is, 
all those characteristics that go to establish the ’tradition’ are present 
equally in the Injunctive and the Commendatory Words : — such characteris- 
tics being — (a) ‘the text should be read on certain days, and should not 
be read on certain days’. (t>) • the text must be learnt from the mouth of the 
Teacher (<•) ’the rights and duties of the Teacher and the Pupil are such 
and such’, and so forth; all which arc equally observed for the unimpeded 
study of all Vedic texts. — And further, there is a firm remembrance (of the 
entire Vedic text consisting of the Injunctive and the Commendatory Words). 
— For these reasons, the presence of the Commendatory Words cannot be 
regarded as ’wrong (or mistaken) reading.’ 
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SUTRA (9). 

The incongruity (urged by the Opponent) i- not apitrable 

(to the SlDDHANTA) : BECAUSE THE INCONGRUITY COULD BE 
THERE ONLY IF AN ACTION WERE INDICATED (BY THE 

Commendatory Words) : as a matter of fact, 

HOWEVER. WHAT THESE WORDS INDICATE IS 

not an Action. Hence it is all right. 

Bhasya . 

The incongruity has been urged (by the Purrapaksin under Sutra 2) to 
the effect that “ there is contradiction of the scriptures and of directly per- 
ceived facts” and so forth. — But as a matter of fact, this incongruity is 
not applicable to the sentence.- 'He wept, etc..’ and the rest (which have 
been cited by the Purrapaksin.) : — why? — because there would have been 
■ contradiction’ (or incongruity) if the sentences had indicated (or enjoined) 
the action of 'stealing’ and so forth: as a matter of fact, however, what the 
words indicate is not an action. Hence all these texts — ‘ The mind is a thief , 

‘ The speech is a liar ' — are all right (not incongruous). 

SUTRA (lo). 

Then there is indirect application (figurative expression). 

Bhasi/n. 

Says the Opponent: — “ It has been asserted (by the Siddhdntin. Text, 
p. 43, 1. 7) that the commendation serves the purpose of recommending the 
enjoined act. But how will this be possible in a case where what is 
commended is totally different from what is enjoined ? For instance, we 
find the injunction laying down that ‘ Fire is to be removed by a branch of the 
Yetasfi or by Moss' ( Tadti . Sa,it. .5. 4. 4) where the things enjoined are the 
Yetasa and the Moss; while what is commended in the connected commen- 
datory sentence — ‘ Water is cairn ’ ( Taitti . Satii. 5. 4. 4) — is Water. (Certainly 
the praise of Water does not recommend the use of the Yetasa or the 
Aloss.] ” 

The answer to this is that 'there is indirect application'. It is an 
indirect or figurative way of saying things when, for the purpose of eulogising 
a certain thing, we praise another thing related to it. In the case in 
question, Water is the origin of the Yetasa and Moss; these grow out of 
Water; and by the praise of the origin, the thing growing out of that origin 
becomes praised; for instance, Devadatta born in the Ashmaka country 
regards himself as praised when the Ashmaka country is praised. The 
same should be understood to be the case with the sentence in question 
(dealing with Yetasa — Moss and TJ ater). 

The Opponent asks — •• To what Injunction is the commendatory 
Sentence ‘tie wept ’ auxiliary ?” 

It is auxiliary to (and to be taken along with) the Injunction that 
•Silver shall not be given on the Barkis'' ( Tmlh . Sam. 1. 5. 1. 2). — "How 
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so ? ” — Because of the mutual requirements of the words of the two texts r 
For instance, first of all we have the sentence ‘He wept, and the fact that 
he wept makes Rudra naira' ( Taittl ■ Sam. 1. 5. 1). — and here the pronoun 
•he' requires (refers to) some subject spoken of in the context, as such is 
the signification of the pronoun ‘ tat ' (of which ■ sah', ‘he’, is the nomina- 
tive form) ; next follows the sentence ‘ his tears that flowed became silver 
where also the pronoun ‘ tasya ’, ‘his’, refers to the same aforesaid sub- 
ject: — [thus the idea expressed by the two sentences taken together is 
that ‘The tears that flowed when Rudra wept became silver’]. — Xow this 
idea supplies the justification for the Prohibitive Injunction that ‘ silver 
should not be given on the Barhis', — this justification being that. 4 if 
one gave silver at the sacrifice, then before a year passes, there shall be 
weeping in his house’. (Taitti. Saiii. 1. 5. 1. 2) — and for this reason ‘one 
shall not give silver on the Barhis’. Thus it is found that all the words 
of the two texts are mutually complementary. — •• But in what manner do 
the words of the deprecatory text help the Injunction ?” — They do it by 
‘ indirect implication' (of excellence); the sense being that ‘silver being 
produced from tears turns into tears for one who gives silver’, and hence it 
constitutes the excellence of the Prohibitive Injunction that one who obeys 
it (and does not give silver) is saved from the weeping. 

“(a) But when there was no real weeping, how can it be said that 
‘he wept’ ? (h) How too can the silver be spoken of as produced from 
tears, when, as a matter of fact, it is not produced from tears ? (c) Lastly, 
when we actually find that there is no weeping in the house • before a year 
passes ’, how can it be asserted that • there is weeping ’ ? ” 

The answer to this is that — • There is indirect application ’ ; that is. 
all these words are used in the indirect (figurative) sense. (a) It is said 
that ‘Rudra wept’, because the name •rudra’ is derived from the root 
‘rad, to weep'; — (6) even though silver is not produced from tears, the 
speaker, wishing to decry it. describes it as produced from tears, on the 
basis of its having the same colour (white) as tears: — (<•) again, it is with 
a view to decrying silver that the speaker asserts that 4 there is weeping 
in the house before the year passes', on the basis of the fact that the giving 
away of wealth (and silver is a form of wealth) causes pain. 

Similarly, there is the Injunction — • If one desires offspring or cattle, he 
should sacrifice the hornless goat dedicated to Prajiipati ' (Taitti. Sam. 
2. 1. 1. 4. 5); and as this Injunction requires supplementing, we have the 
following passage as its auxiliary — 4 Prajapati cut out his own fat" ( Taitti . 
Sam. 2. 1. 1. 4). — “ What is the indirect implication here"? — It is this: 
4 There were no cattle at the time when Prajapati cut out his fat ; but such 
was the force of the act (of cutting the fat and offering it) that as soon as the 
fat was thrown into the fire, a hornless goat rose out of it ; — thus it is that 
by sacrificing the hornless goat one acquires many cattle'. — “When in 
reality. Prajapati never cut out his fat, how was it stated that he did it?" 
---The answer to this is that the mention of an event that never happened 
serves the purpose of eulogising (the act), because it is clear that some 
praising is meant. Whenever an event is mentioned, it produces two 
effects — ( 1) a knowledge of the event itself and (2) attraction to. or repulsion 
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from, a certain thing. Of these, the knowledge of an event does not 
lead either to any activity or to anv desisting from activity, so that serving 
no purpose in regard to actions, it would be u~ele-s : and hence the men- 
tion of the event in question cannot be taken as meant to serve the purpose 
of bringing about the knowledge of the event. On the other hand, through 
attraction, one undertakes the act. and through repulsion, one desists from 
the act; these therefore are meant to be brought about by such mention 
of events. If the mention of events were itself meant to be predicated 
by the Vedic text, then it would make the Veda open to the charge of 
having a beginning. — But how is it that the Veda makes such a baseless 
statement as the one under consideration?" — The answer to this is as 
follows : [The statement, even in its literal sense, need not be entirely 
baseless; for instance] • Prajcipati' may be taken as standing for any 
eternal entity such as (a) Air. or (h) Alert sha, or (cl the Sun; — ’the 
cutting of his own fat' may stand (respectively) for (nr) rain, or (6) n-i, ,d. or 
(c) rails-.- — as for ‘ the throwing into fire ‘ fire' may stand for (a) lightning, 
or (6) light. or (c) the ordinarg fire ; — lastly, as regards the ‘rising of the 
goat', the ‘goat ’ may stand for in) food. or (b) seed, or (c) creepers. — Having 
• sacrificed i.e. made use of — this ‘goat’, one obtains offspring and cattle. 
— In this explanation, all the words are taken in their - indirect' (‘figura- 
tive ’ ) sense. 

Lastly, there is the injunction that ‘The Prnganh/n clam is to be 
offered to Aditi , — the Vila gani pa clam is to be offered to Adit!' (Trtltti. 
Sail. 0. 1. 5. 1); and as an auxiliary to this Injunction, we have the 
passage — • The gods on reaching the sacrificial ground, did not know the 
directions' ( Ibid .); that this is so is clear from the fact that this eulogistic 
statement is wanted (by the Injunction) ; — and the meaning of the eulogy 
is that ‘The cltarn-offeriiu / to Aditi destroys all illusions, and so also the 
illusion in regard to the directions — ‘‘How is it that the text speaks of 
illusion regarding directions, when there was never any such illusion in 
fact?" — The answer to this is as follows; — At the time of performing a 
sacrifice, when a host of details not pertaining to the sacrifice in hand present 
themselves, the mind of the performer becomes bewildered ; and it is this 
bewilderment that is figuratively spoken of as ‘illusion'; and that this is 
-o is shown by the fact that the act of offering of ‘the Cham to Aditi' 
provides the respite necessary for the performer to collect his mind and 
settle the actual details to be taken up. 

[After having gone through the performance of the 7 kir-shn- pu inn innsa, 
when a man comes to take up the Soma-sacrifice, and finds that the details 
relating to the latter are different from those that he has been accustomed 
to in the former sacrifice, he becomes bewildered as to the exact procedure ; 
it is this bewilderment that is spoken of as ‘not knowing the directions’. — 
Now on this occasion if the Priigtntii/a sacrifice to Aditi is performed, the 
details of v liich are similar to those of the Darsha-jiurnnnidsn which are 
thoroughly known to the performer, — it provides the necessary interim of 
respite to enable him to collect his wits about the details to be performed in 
connection with the Somn-sncrificc. Thus, inasmuch as this respite is 
provided by the Picn/anh/a sacrifice, it has been eulogised as helping to 
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remove the be'C-l'Itn/ieut. figuratively spoken of as ‘not knowing the direc- 
tions'. — Tnntrariirt'ka.} 

SL'TRA (11). 

(at On the similarity in form, and (b) on the character of 

THE * : REATER P\RT [is THE INDIRECT SIGNIFICATION BASED], 

Bhaiya. 

[This answers the first two objections urged under Sutra (2).] 

There is an injunction to the effect that ■ one should hold the gold-piece 
in one's hand and then he (the Priest) takes it ' (see Maitrd. Sam. 4. 8. 2. 3) ; 
this injunction stands in need of aid. which is supplied by its auxiliary in 
the shape of the statement that ‘the mind is a thief, and speech is a liar.’ 
This deprecatory assertion serves the purpose of commending the Gold: 
just as we have the .statement — * What is the need for a sage ? Feed Deva- 
datta alone.' — ■■ But even for decrying it. why should the mind. which 
is not a thief, be spoken of as thief ? Why too the Speech, which is not 
a liar, be spoken of as Hart" — The answer is that this also is • figurative 
expression’, based (u) 'upon the similarity of form'. — as thieves remain 
hidden, so Mind also remains unseen, the term ‘ thief ‘ being taken in the 
figurative sense of ‘one who remain* hidden'. — and ‘upon the character of 
the i/rtalcr part’. — for the most part what people speak is untrue. 


SUTRA (12). 

Because of the Greatness of distance. 

Bhasi/tt. 

[This answers the third objection urged under Sutra (2).] 

A* an example of a statement (m the Veda) contrary to directly per- 
ceived fact*, the Opponent has cited the passage — ■ During the day only the 
smoke of fire was perceived, not the flame, and during the night only the 
flame of fire was perceived, not file smoke' ( Tnifti . Bra. 2. 1. 2. ID). — This 
passage is auxiliary to the injunctive passage — ‘In the evening one makes 
the offering with the Mantra. Aqnirjuatirjiioti-raijnih srahd, and in the morn- 
ing. one makes the offering with the Mantra, S firi/o j >/ot i rji/of i h su rya i, srahd ’. 
( Ytljw.ii. Smii. 3.0); -which enjoins two mantras having inter-mixed impli- 
cations. and hence requires justification, and the sense of the Eulogy is that 
‘the Honia should be offered when both the deities are there’. — t It is the 
fact of their being at a ‘great distance ’ that is figuratively spoken of as 
the ‘not seeing’ of the smoke and the fame. [The explanation of this 
statement lies in the fact that during the day, when we look at the Fire 
burning at a great distance, we see the Smoke only ; while at night, we 
perceive the flame, not the Smoke. This statement of a well-known fact 
seri es as the bads for the Praise.] 

[The Tantraiartikn. Trans., pp. 46-47. says that the mantras ns cited in 
the Bhdsya are not found to have ‘intermixed implications', as one 
mantra clearly speaks of Ai/ni and the other of Surya. as the deity, — and 
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that the right ui ant ms to be cited would have been - (a) Aqnirjgoti rjgotih, 
suryah svdha. ( b ) Suryoj goti rj yoti-ragni h >raha where both niantras speak of 
both Agni and Surya.] 

SCTRA (13). 

Ox ACCOUNT OF THE FAILINGS OF WOMEN. (THERE LAX BE NO 
C'ERTAIXTY REGARDING OXE's CASTE) : SPECIALLY AS THE SOX 
BELONGS TO THE PROGENITOR. 


Bhasya. 


[This answers the fourth objection urged under Sutra (2).] 

Another example of a Vedic text stating what is contrary to direct 
facts, cited by the Opponent is — • We know not if we are Brahxnanas or Xon- 
Brahmanas ’ ( Maitrd . Sadi. 1. 4. 11). This is auxiliary to the Injunction 
•When the Pravams are being recounted, one should say the defies are our 
fathers '(Ibid.), which stands in need of justification : and the meaning of the 
eulogistic passage is that ‘ Even a Xon-Brahmana would become a Brahmana 
by the recounting of Pravarns [and hence it is necessary for the Brahmana 
also to recount his Pravarns, as one can never be sure of one's Brahmana - 
hood]’. It is difficult to know if one is really a Brahmana; — this is what 
is figuratively spoken of as • we <lo not know and the difficulty in knowing 
it for certain is due to ‘ the faibwj a of wo/rten and also to the fact that ‘ the 
son belongs to the progenitor' ; this is also indicated by the advice ‘May you 
guard this dynastic line with great care’ (See A pa go rnbn -Dim r>no -Sutra 
2. 6. 13. G.) 


SCTRA (14). 


There is desire for immediate good. 


Bhdyga. 

[This is an answer to the fifth objection urged under Sutra (2). | 

As an example of a Vedic text making a statement contrary to 
what is found in the Scriptures, the Opponent has cited the passage— 
‘Who knows that there is Heaven, etc. ?’ (Tailli. Sadi. 0. 1. 1. 1.) This is 
an auxiliary to the Injunction that ‘One should set up windows on all 
sides' (Ibid.), which stands in need of justification. The sense of the com- 
mendatory sentence is that the making of windows brings perceptible (and 
immediate) comfort (by allowing the smoke to escape). The assertion 
of uncertainty regarding Heaven is to be taken in the figuratne sense of 
coming after a long time (and hence not being so desirable as the making 
of windows which brings immediate relief). 


SUTRA (15). 

It is praise of Knowledge. 

flhdsya. 

[This answers the objection urged under Sutra (:?).] 

Under Su. (3), the Opponent has cited the passage, — • His face shines 
who knows this!"' (Tondya-Mahli b ru . 20. 16. 6.) This is an auxiliary to the 
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Injunction of reading the < largalrlratra-Brahmana. which stands in need of 
justification. 

As for the second passage cited under the same Sutra — • An extremely 
wealthy child is born among his progeny". — it is auxiliary to the injunction 
of the careful study of the Veda. 

The shining of the face and the possession of 'wealth are expressive of 

• cjuna (quality) : and in this sense, the expressions are ‘ gamia ' (in the sense 
of being expressive of quahtg, and not in the seme of being indirect or figurative). 
The face of the learned teacher really shines, when it is looked up to by the 
pupils and the child born in a family where the Veda is being constantly 
read becomes very intelligent, and on becoming learned, he obtains many 
gifts and becomes the possessor of much food (and wealth). [In the case of 
these two passages, the direct meaning also is not incongruous in any way : 
hence these statements cannot be called • gunavada ' in the sense of in- 
direct or figurative assertion ; hence the author has explained the term 

• juna ’ in relation to these passages as standing for Quality.] 

SUTRA (16). 

The mention of ! all " refers to the fact of the man being 

ENTITLED (TO PERFORM ALL ACTS AND OBTAIN ALL THEIR 
REWARDS). 

Bhdsi/a . 

[This answers the objections urged under Sutra (4).] 

As an example of a passage that makes the performance of all acts 
useless, the Opponent has cited the text — 4 By means of the Final Oblation, 
one attains all desires’. This is an auxiliary to the injunction that ‘one 
should offer the Final Oblation’, which stands in need of support. — Another 
text cited by the Opponent, is ‘He who knows the Ashrainedha also passes 
beyond death, etc." ( Tuitti . Sani. 5. 3. 12. 2); and here the statement ‘pass- 
es beyond death’ is auxiliary to the injunction that ‘one should know the 
Ashvamcdha (texts)’ which stands in need of support. The mention of the 
results (in the injunctive text itself) is purely commendatory. 

When the text speaks of the man ‘attaining all desires', it is only a 
figurative way of stating that he performs the acts bringing about the 
reward in the shape of the attaining of all desires. And though • all ' is not 
meant, yet the word • all ’ is used, in the sense of all that the man may be 
entitled to. 

SUTRA (17). 

The result being accomplished by means of Actions, the 
difference in the results could be due to the 
magnitude of the actions. 

Bhdsya. 

This is a hold assertion (in answer to the same objection that has been 
answered m the preceding Sutra). — Even if one takes the statement in question 
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(to the effect that • All desires are obtained t>v tlie Final Oblation 1 as 
laying down the results actually following from the oblation. — the statement 
would be quite reasonable even in its direct literal sense; and even though 
all results might really follow from the Oblation, yet there would be a 
difference in the quantity and quality i of the results as obtained by the sim- 
ple act of the Final Oblation, and a= obtained b\ means of the more eltborate 
Sacrifices; and hence the actual performance of the latter would not be 
superfluous.) [Similarly even though the results of the . I •,/. might be 
really obtained by the mere knowledge of the texts bearing on that sacrifice, 
yet the same results as obtained by the performance of the sacrifice would 
be larger and belter 

SC'TRA (IS). 

The answer to the last two (arguments of the POrvapak*a) 

WOrLD BE AS ALREADY EXPLAINED. 

Bhasi/a. 

Under Sutra (3), the Opponent has cited the passage • The Fire is not to 
be kindled on the earth, nor in the sky, nor in heaven ' ( Tattf! . Sau'i. 3. 2. 7. 1 ). 
This is auxiliary to the Injunction that ‘ The Fire is to be kindled after 
placing a piece of gold under it" (Ibid., 5. 2. 7. 3). which stands in need of 
justification. The deprecation of the earth, sky. and heaven serves the 
purpose of eulogising the gold. Though there is no possibility (of the fire 
being kindled in the sky or in heaven), yet the statement may be taken 
as referring to the well-known fact (that Fire cannot be kindled in the sky 
or in heaven). [The sense is that ‘just as the kindling of the Fire in the 
sky or in heaven is not possible, so it is also on the bare ground, hence a 
gold-piece should be placed under the fire’. — Tnntmvartiku .] 

Under Su. (0) the mention of ephemeral things in such passages as 
‘ Babara prurcilianl desired ’ ( Tailti. Sum. 7. 1. 10. 2) has been cited by the 
Opponent. This objection (though already refuted in the Tarkapadn) was 
raided again (under Su. 6) with special reference to the Arthumdu section 
of the Veda; and on the present occasion we shall refute it by simply 
asserting the authoritative character of the Aillmcdihi. 



Adhikaraxa (2) : Treating of the authoritative character of 
■inch ArthanvJa passages as resemble Injunctions. 

SUTRA (Tv>). 

[Purvapaksa] — "• It should be ax Ix.rrxcTiox. because it lays 

DOWS so.METHIXi; SOT ALREADY' KNOWS : SPECIALLY AS A 
MERE NARRATION WOULD BE L'sELESs." 


Bhasija. 

[The Artharwla* containing mere descriptions of facts and events bavins 
been dealt with in the preceding A'lhikarana. we now proceed to consider 
those Aithai-ii'la* that appear in the form of Injunctions.] 

The texts to be cited as examples in this connection are those passages 
which resemble Injunctions. For instance — 'The sacrificial post is to be of 
Uthnnham wood; the V'hinibmit wood is the essence of food; cattle are 
strong; through this strong I'dmnbara post one acquires strong cattle, for 
bringing about strength’. (See Tii at irh/a-Sa,h h itd 2. 1. 1. ti.) — Here the 
question arises — Does the sentence (■ Through this strong Uehnnbara post one 
acquires strong cattle') serve as an injunction (of the particular result, the 
obtain On/ of strotn/ cat tb' awl strrntjtb. as following from tin act of hadn't the 
post of I'lhnnbimt irtnxl. which has been enjoined in the first sentence - The 
sacrificial post is to be of L'llmubitra wood', the injunctive character of 
which is admitted by both parties)? Or does this also contain only the 
praise (of the act of mrikimj tin pout of Utlnmbara wood) 

On this question v c have the following Purvapaksa : — 

'* If shonht be fin injnnehon . bet'ansc >t laps flown someth >wi not alreaclp 
known . s/ncirillp «> a were assert ‘On ironbt be useless. That is to say. all such 
passages ns resemble Injunctions. like the one cited, should be taken as 
containing the in junction of results [the meaning of the full injunction being 
■ one who desires to obtain strong cattle, etc., should make the post of I'lltun- 
burn wood'], because a result is definitely recognised as mentioned in the 
sentence (• through this I’llnnibnrtt post one obtains strong cattle’), and 
because in this manner, the sentence in question would be laying down 
something not already known. Otherwise, if the sentence were taken as 
containing a mere "narration' of praise, it would serve no useful purpose ; 
because whether a certain thing (an act, for instance) is praised or not 
praised, it remains the same. — Further, the phrase ‘ urjorat uibthi/ai ' ("for 
bringing about strength ) speaks of a purpose, the motive, the result aimed 
at. while there is no word (in the text) expressing the idea that what has 
been enjoined ‘is praiseworthy’; the praise therefore, if intended, could 
be got at onlv through indirect indication; and certainly Ihrect Assertion 
(of motive, or purpose) is more authoritative than Indirect Indication." 

5 



SIIABARA-BHASYA : 


till 

SUTRA elm. 

[PlRVAPAK^A continued ] — " If IT UK I'lii.KU THAT If MAY UK A" IN 
C OMMON PARLANCE . " — 

Bhasi/a. 

[The SUlrlLonthi is supposed to urge the following argument aeain-t the 
Purcaprtk.su ] — If you think that "mere praise would be unless, — and the 
praise is not expressed by any word in the text cited”. — then our request 
to you is that — Please look at the sentences met with in common parlance; 
for instance, the sentence "This cow belonging to Devadatta should be 
purchased, she gives much mdk. gives birth to she-calves and never loses a 
progeny ' : — here, even though the injunction that • the cow should be pur- 
chased' is there (enough to make the intending buyer buy it), yet the 
addition of the praise supplies the additional incentive; — the words ‘giving 
much milk. etc.', pointing out the excellences of the cow. — The same may- 
be the case with the Yedic text also. [The injunction ■ the post should be of 
Udumbara wood' is quite sufficient to urge the agent to make the post of 
Urhunbara wood, and yet the Praise contained in the subsequent senten- 
ces supplies the additional incentive: and in this way the Praising would 
not be useless.] 

[If this be urged by the Siddhantin. then the answer of the Purvapaksin 
to this would be as set forth in the following — 


SUTRA (21). 

[PORvapaksa concluded ] — “That cannot be. becaese it is known 

BEFOREHAND. 5 ' 


Bhdsija. 


“What has been urged by the Siddhuulin (under Sii. 20) is not possible; 
in common parlance, what is spoken of, — such, for instance, as the fact of the 
cow giving much milk and so forth, — is already known beforehand: so that 
the bringing about of the mere cognition of it would be of no use; and 
so the words are taken as containing Praise. People would have no faith 
in a mere assertion of what is not already known. — to the same extent that 
they have in an assertion of what is already known; and it is only when the 
fact asserted is well known that its assertion serves to persuade people. As 
regards Yedic passages, on the other hand, if people would not be persuaded 
by the Injunct! re Sentence itself, they would be much less so by the I, '(itera- 
tive Sentence ( Arthanhla ), because if the man fails to be persuaded bv the 
Injunctive sentence, it is only because doubts have arisen in his mind regard- 
ing (the authority of) that Injunctive sentence [and if that is so. then, no 
amount of Praising would persuade him]. If, on the other hand he has 
been already persuaded by the Injunctive word, then what is the use of the 
Reiterative Word (Arthnrudn)t — Further, the conditions of the Yedic 


passage under consideration are totally different (from those 


of common 


parlance). Here, first of all. the expression ‘for bringing about strength' 
states a fact not already known ;— secondly, the reason propounded" for 
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this, that ■ bemuse the Udumbara is the essence of food , therefore the Post 
should be made of Udumbara ' is also something not already known ; — hence 
there being a suspicion that one statement * Udumbara is the essence of food' 
is false. — the conclusion would be that the other statement (in the passage) 
also is fal-e.’’ 


SUTRA (22). 

[Siddhayta] — But the fact of sfch sentences beiyo takest 

AT.OXl ; WITH OTHER S EXT EX OKS H\s BEEN ALREADY' EXPLAINED. 

Bhdst/a. 

The fact that such sentences as those under consideration are taken 
along with other sentences has already been explained by us under Sti. 7, 
where it has been shown that Arthavdda passages are to be taken along with 
other Injunctive passages. — *• But it has been shown that the passage we are 
discussing now contains the injunction of a llesult. and not commendation [and 
what has been said under Su. 7 in the preceding Adhikarana is with regard 
to passages containing Commendation or Deprecation].” — The mention of 
the Result that we have in the sentence in question could pertain only to the 
Post made of Udumbara mood; but this Post made of Udumbara (rood (having 
been already enjoined by the first sentence. • the Post is of Udumbara ') is not 
something not already enjoined [and hence to be enjoined alomj with the result 
by tlie second sentence ‘ Udumbara is food’, etc.]; and the mention of the 
mere Result, without an injunction, would be meaningless. — [In the entire 
passage we have three factors — (1) the Post made of Udumbara. (2) the 
Injunction of that Post, and (2) the Result followin' / from the Post; now. 
if. as held by the Purrapaksa. we have injunction of the Post made of 
Udumbara, and also the Injunction of the Result, then the Post made of 
Udumbara will have to be connected with both (21 and (3), which would give 
rise to a syntactical split ; hence the mention of the result cannot be con- 
nected with the Post of Udumbara. It could be so connected if the sentence 
that mentions the result had contained the injunction of that Post ; but as 
a matter of fact, no such injunction is contained in that sentence, which 
speaks only of the T'llumbara post leading to the acquiring of cattle and so 
forth. Thus then, the mention of the Result, having no connection with the 
enjoined Post, becomes meaningless. But this is so only if we admit of the 
mention of the Result being an Injunction. The necessary connection could 
be secured only if the mention of the Result were taken as containing a 
Praise of the Post that has been enjoined.] — But there is no word expres- 
sive of commendation.” — The sentence which mentions the result signifies 
{a) that what has been enjoined brings a reward, and ( b ) what brings a 
reward is certainly commendable ; now this latter factor of commendation is 
implied on the basis of the fact that, without this implication, the mention 
of the reward (or result) would be meaningless. — It might be urged against 
this that “ such an implication would involve a process of indirect indica- 
tion”. — But there is no force in this; because even if something is got at 
through indirect indication, it becomes useful all the same; and then indirect 
indication also is among the ordinary processes of signification. 



OS shabaka-bha^ya : 

The Purrfifnl'S'n recalls a former objection — "We ha\r pointed out 
above that what is stated in the text of the Veda under consideration) is 
at variance with well-known fact': for iii'tance. I ’dumbm/t i' not the < s -t/c » 
of food." — What we assert is that it i' through indirect or figurative 'ismtic-a- 
tion that the sentence serves the purpose of persuasion i through commenda- 
tion) ; and thi' figurative interpretation would reconcile the Yedie declaration 
with ordinary facts. — ‘"But what is the sintdarif;/ ion which the figurative 
signification would be based) ? " — The similarity is this — Just a~ Food is the 
means of satisfaction, so this (Post of Udnmbara wood) also has the power 
to bring about satisfaction ; and it is on this basis that the Post is being 
commended and spoken of by means of a word i 'ark’, •essence of food') 
denoting a means of satisfaction. Further, the L'd umbara is capable of being 
spoken of as the * essence of food ' also on the ground of its ripe fruits 
(being edible). 

.SUTRA (23). 

I>~ CERTAIN C As£s. INJUNCTION IS FOUND TO BE ACTUALLY MEAN INI ■ - 

LESS . IN WHICH CASES THE SENTENC E WOULD BE TAKEN AS 
INDICATIN’! • COMMENDATION : AND WHEN OTHER 
SENTENCES ARE FOUND TO 1!E SIMILAR, 

THESE ALSO SHOULD BE TREATED 
SIMILARLY. 

Bhasf/a. 

There is the passage — ‘ The horse has its origin in water, from water is 
born the Yetasa’ (Tadtin'ja-Srnhhitn 5. 3. 12). The only form of injunction 
that could be derived from this would be ‘the horse should he made to 
be born out of water’; and as this would be absurd, such an Injunction 
would be meaningless; and in that case it would be necessary to assume 
that the passage contains a commendation in the sense that ‘ the connection 
of the horse and the Acaku with the calm-producing water allays the 
troubles of the saerifieer’. 

117ft /i other sentences are found to be similar , the;/ also should be treated 
similarly. Tathutra’, ‘similarity’, means similar eireiiinshniees . — •• What 
is the similarity V” — The similarity would consist in the la) impossibility of 
being taken as an Injunction, and (b) the possibility of being taken as a com- 
mendation. 

SUTRA (24). 

When a certain text is capable of beinc kiuhti.y taken 

ALONC WITH ITS OWN CONTEXT, IT IS NOT RIcHT To TRANSFER 

it elsewhere: specially as such an jnji nction 

WOULD BE MEANINOEESS IN REWARD To THAT 
(PARTICULAR ACT). 

Ilhau/a. 

For the following reason also we hold that texts like those we have been 
discussing are commendations. — “For what reason?’’ — For the following 
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reason : — There is the text f Taittirlija-Saniltita G. 3. 4) — ‘ That which is burnt 
belongs to the Xirrt' s ; that which is uncooked belongs to ltndra ; that which 
is cooked belongs to the deities : therefore one should cook things in such a 
wav as not to burn them — If this is only a praise, then it means the praise 
of the substance cooked at the Da esh apurnamCi sa (in whose context the 
passage occurs). When this is possible, transference cannot be right — i.e. 
it will not be right to transfer the passage to another context (which would 
be necessary if the passage were treated as an Injunction). Then again, if 
the passage were taken as an Injunction, then the meaning would be that the 
substance is to be burnt at a sacrifice where Xirrti would be the Deity (and 
not at the Da rsha pu rnamnsn ) ; and this would contravene the context ; 
because Xirrti not being a deity at the Darshapunxamasa, any injunction of 
‘burning’ the substance would be meaningless. From this it follows that 
the passage must be taken as a commendation. 

.SUTRA (25). 

In the event of its being taken as an Injunction, thebe 

WOULD BE SYNTACTICAL SPLIT. 

Bitdsjja. 

If the text — -(a) The post is to be made of Urhtmba/'a (see 

Taitti.Sihii., 2. I. 1. 6). (b) foe bringing about strength’, — if both (a) and 
(6) were taken as Injunctions, then there would be syntactical split: the 
sense being • (a) the Post of Udumbara wood is excellent, and ( b ) the 
strong brings about strength ’. [Thus there being two predicates, there 
would be syntactical split.] 

From all this we conclude that all those Arthavddci passages also which 
resemble Injunctions serve the purpose of commending only. 



Adhikaraxa (3) : Treating of Passage* which appear like 
the statement of reasons for a certain course of action. 

SUTRA (26). 

PCrvapaK'Ja] — “ It muvi be takes as the statement of 

REASON. BECAUSE OF USEFULNESS AND PLAUSIBILITY.” 

Bhasi/n. 

There are some assertion' which have the appearance of statement of 
reasons : for instance — ‘ («) One should offer the libation v ith the winnowing 
basket, (h) been use fowl is fire pa red bp it' (See Taittinpa-Brahmann 1. G. 5'. 
—In regard to such ass'ertions as )h), there arises the question — Does their 
purpose lie in com me nil imf ( what has been enjoined in the preceding sentence) 
or in btatinp n reason (for the Injunction) ? 

The Purvapaksa view is as follows: — “The fact of Food being prepared 
by the Winnowing Basket must be the reason why the libation should be 
offered into Fire with that basket. — ‘ But when the said causal relation 
(between the Basket and the Preparation of food) is not generally known, 
how could that be put forward as a reason ? ' — Tt may be true (that what is 
not generally known cannot be put forward as a reason) in common parlance : 
but in the Veda it could certainly be done bv direct assertion : that is why 
the text in question puts forward the preparation of food as the reason for 
the offering being made with the Winnowing Basket. — ‘ What is the purpose 
served by this ? ' — The purpose served is that it opens tip the possibility of the 
offering being made with the Ladle, the Pan. and other things, which aho are 
used in the preparation of food. — ‘ How ?' — Because they also have their use 
in the preparing of food, as food ran he /nr pa red by means of these also. In 
fact, it is this possihUilp of food being prepared (that it ran lie prepared) by 
the Winnowing Basket that is expressed by the word - Kripate • is prepared \ 
in the text [and not that it is actually prepared |: because the ordinary 
meaning of the Present tense form * L-ripate ’, ‘is prepared at the present 
moment' , cannot fit in with the present context | as there is no * preparing of 
food' going on at the tone of the offering |. — Further, if we take the sentence 
as a statement of reason, we accept what is directly asserted by the Veda ; 
whereas if we take it as a commendatory declaration, we have recourse to 
indirect (or figurative) signification. — H it be urged that * the Ladle, flic Pan, 
and other things are not directly instrumental in the preparation of food, 
and these cannot be called the weans of preparin' / food [so that there would 
be no possibility of the I Ionia being offered with these] — then our answer 
would be that if the Ladle, etc., are useless in the preparing of food, then 
in that case, it would be meaningless to commend the Winnowing Basket as 
‘ the means of preparing food as the Winnowing Basket also is of no use in 
the preparing of food ; and hence as what is asserted would not be applicable 
to the Basket, the commendation would be futile (not plausible).” 
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SUTRA (27). 

[Siddhanta] — Bet it is a commendation (of the Winnowing 
Basket), as this matter is one that is amenable to 

YEEBAL AUTHORITY ALONE. AND THERE IS NO INJUNC- 
TION OF ANY OTHER THING. 

Bliasya. 

The view propounded by the Purvapaksa is not correct. The matter 
under discussion is one that is determinable only on the basis of authorita- 
tive texts. What the Purvapaksin says regarding the preparing of food 
being a reason (for the Homa to be offered with the Basket) is also based by 
him upon the text (‘By it is food prepared’); and when the text speaks 
of ‘preparing food' as a reason, it is only a reason for offering the Homa 
with the Winnou-iwi Basket , not for offering the Homa with the Ladle or the 
Pan or any other thing. So that what is spoken of by the text is the TITh- 
noicing Busket only. Nor is there any injunction of offering the Homa with 
the Ladle, the Pan or any such thing [as there is of offering it with the ITiw- 
nowiny Basket in the first sentence]. 

SUTRA (2b). 

IF IT BE ARGUED THAT — -“THE ASSERTION NOT BEING APPLICABLE 
(TO THE THING IN QUESTION). A COMMENDATION (OF THAT 
THING. BY THAT ASSERTION) WOULD BE ILLOGICAL;" — 

BhUv/a. 

This argument has been urged [towards the end of the above statement 
of the Punapaksa, to the effect that " as the Winnowing Basket is of no use 
in the preparing of food, what is asserted would not be applicable to the 
Basket, and hence the commendation would not be plausible"]; and this 
has got to be refuted (which is done in the following Sutra ) : — 

SUTRA (29). 

(Then our answer is that) as a matter of fact, however, the 

ASSERTION is APPLICABLE. — BEING TAKEN AS SUPPLEMENTARY 

to the Injunction ; as in common parlance. 

B hit p/a. 

According to our view the assertion in question is quite applicable (to 
the Winnowing Basket) ; because according to our view, the assertion becomes 
auxiliary to the Injunction. And when taken as a commendatory assertion, 
the assertion becomes quite logical : the statement in the text ‘ food is 
prepared by the Winnowing Basket’ being understood to mean ‘as we know 
of food being prepared by the Winnowing Basket ' ; so that even though not 
actually present, the ‘preparing’ is spoken of as present, with a view to 
commending the Basket. — In your (Purrapaksin’s) view’ on the other hand, 
the weak point is this, that the assertion in question is an injunction of the 
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reason, and it is not permissible for a a ord in an Injunctive text to indicate 
any meaning other titan the direct one w hilt- such indirt ct indication is quite 
common in commendatory si-ntt-niv'' : so that when the Yedie Injunction 
spoke of the jnfti't (act of preparing food). it could imt be taken as enjoin- 
ing that l I'ti-jiarin / of foo'l 1 which run he 'lout — In our \ b-w. it would be 
quite possible to take the word directly denoting one thing as indirectly 
indicating another tthis sort of thing being permissible m commendatory 
assertions). — We rind instances like this in common parlance: when it is 
asserted that • Devadatta is strong enough to meet Yajnadatta and others , 
though the term - strong" mean' - possessing superior strength', the supe- 
riority meant is not in comparison with the lion or the tiger or other 
strong animals, but in comparison with those whose strength is inferior to 
Devadatta's : — in the same manner, when it is said that • food ts prepared by 
it ", it commends the Winnowing Basket as being a • superior means of pre- 
paring food", — and the superiority is in comparison with those other • means 
of food-preparation" which are inferior to the Winnowing Basket. 

SUTRA (3<>). 

If it were a statement of reason. the assertion would be 

RESTRICTED (TO THE Basket ii.VLY): — BECAU'E IT IS THAT 
WHICH is SPECIALLY MENTIONED. — -If, THROVE, H SIMILARITY 
(THE ASSERTION WERE TO APPLY TO THE OTHER THINos 
ALSO). — THEN THERE WOULD BE AN IN DEFINITENESS 

in the Injunctions. 

Bhassya. 

Even if • the preparing of food ' were a reason which might be appli- 
cable to the Ladle, the Ban and other tilings. — (in the present context) 
it would be restricted to the At innowing Basket : — because the fact that 
‘being the means of preparing food is a reason ifor t he Homo ) is learnt 
from the Vedie Word onlv, and the Vedic- A\ ord has asserted the said 
fact in reference to the Basket, not to the Ladle, the Pan and other things. 
— Because it is that which is specially mentinne'K — the text declaring that 
‘because food is prepared by the IB in noir! inj Basket, therefore the llama 
should be offered with the Winnowimj Basket’. For instance, when it is 
said that - Because the Fire was blown strongly, therefore my house 
was burnt'. — -it does not mean that anything other than Birr also, when 
strongly blown, burns the house. — If it be held that ‘ what is meant is that 
by whatever tiling — even other than the \\ innowing Basket — food is prepar- 
ed, even indirectly, — with that the Homn should be offered.’ — then, in that 
case there wonhl he an inrtefi rhteness >n the In jntn-hons : for there is nothing 
which, either direetly or indirectly, does not help in the preparation of food. 
[The right reading is na kmarjuf pranach/a annnnnn knyatr ---as is clear 
from the closing words of the Tnntnrirfikn on this Siitra |. - So that to assert 
that ‘one offers Hama’ would be tantamount to s,i\ing that ‘one offers 
Homa with the means of preparing food ’. 
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According to our view, on the other hand, it is the Winnowing Basket 
ialone) that is commended; and the statement of the fact ‘food is prepared 
by its means’ is not for the purpose of proclaiming that fact, but for the 
purpose of persuasion. — Thus the conclusion is that commendation is the 
purpose served by those Artkavdda passages also which appear like Statement 
of Reasons. 



Adfiikaran' a (4) : Treating of the use of Mantras. 

SUTRA (31). 

[PC bvapaksa] — i: (a) Because there are scriptural directions 

IN CONNECTION WITH MaNTKAS : ” 

Bliasya. 

[It has been established that even such appaiently absurd pa~sages a- -nine of 
the Artha carin' can have a hearing upon Dianna : mat the question arises regarding 
the bearing upon Dharma of another kind of Vedie text', which are known as 
•Mantra' : — what is the particular purpose served by the Mantra'? That they 
are not injunctions of action is cleat from the fact that they contain no injunctive 
word. Expressing no commendation or disparagement, they cannot serve the 
purpose that i' served by the Arihacada passages. Before the use of the Mannas is 
discussed, the preliminary question to be discussed i — are the Mantras intended to 
convey any meaning ? or are they merely recited vei bally, without any reference to 
any meaning?— The idea undenting the discussion is that if the Mantras are 
not meant to convey any sense, then they cannot help in the knowledge of 
Dharma-. and this would sitiate the Sidilhunta doctune that the purpose served by 
the entire Veda is to help us to know Pharma.] 

The question that arises now is — Are Mantras intended to convey any 
meaning ? — or are they not intended to be expressive of any meaning ? — That 
is to say — Do they help the sacrifice by expressing some meaning, or by 
mere utterance ? — If they help by mere utterance, then the Mantra ' Bar- 
hi nl era sail a nan dihni' (‘I am chopping the grass for seating the Gods') 

( Maitrdijam-Saiiihitd 1 1. 2) would not necessarily always be used in the 
■chopping of grass’. If, on t lie other hand, they help by expressing a 
meaning, then (inasmuch as the words express the chopping of grass, and) 
the context in which the Mantra is found indicates its auxiliary character, 
it could not be used anywhere else, so that even in the absence of any direc- 
tions to that effect, it would always be used in the chopping of grass only. 

Our view (the Piirrrtpaksa) is as follows: — "The Mantras help the 
sacrifice by their mere utterance ; — why ? — because there are scriptural 
rli rent ions m connection with them ; that is to say. the scripture lays down 
the use of the Mantra in that same sense which is conveyed by the words 
of the Mantra. For instance, we have the scriptural direction ‘ I'rnprathu 
urn prathasva — iti prodasham prathnyati ,' ( Tmtti . Bra. 3. 2. 8. 4) which 
means — • O Expanding one, may yon heroine large ', — uttering this Mantra he 
should enlarge the rake ’ (Taitt>. Sam. 1. 1. 8. 1); now, the direction ‘ one 
should enlarge the cake' would be superfluous if the Mantra came to 
help through the meaning expressed by it. — [If the words of the Mantra, 
■O Expanding one, may you become large' were really meant to be 
expressive, then the Act of enlarging the cake would have been expressed 
by the Mantra itself, and therefore there would be no need for the diree- 
tion that the Mantra is to be used in the enlarging of the rake ], — Oil the 



ADHYAYA I, PADA II, ADHIKARANA (4). 


other hand, if the Mantra is intended to help by its mere utterance, then, 
it would be necessary to lay down its use; and this use has been laid down 
in the scriptural direction just quoted. For this same reason, the Mantra 
cannot help through the meaning expressed by it. For example, if a man 
with eyes is found to be led by another person, it is understood that he 
cannot see with his eyes. 

[When a person who has his eyes intact but inefficient is found being led by 
another person, the irresistible conclusion is that he does not see with his eyes : 
exactly m the same manner, when a person comes across the text of a Mantra 
though his first impiession is that it has a certain meaning, yet, as soon as he find? 
another sentence laying down its use. he naturally concludes that the Mantra 
itself ha? not the capacity to indicate its own use ; and this distinctly shows that the 
meaning of the Mantra is to be disregarded altogether ; for. if any significance were 
attached to the meaning, the use of the Mantra would be indicated by the Mantra 
itself, through that same meaning. — Tantracartika-Tvam.. p. 81.] 

• The direction in question may be taken as serving the purposes of an 
Arthctrd'Ia [i.e. as commending the Injunction of the use of the Mantra, this 
Injunction being indicated by the indicative force of the word? of the 
Mantra and by the context in which the Mantra occurs].' — But that cannot 
be; it lias been explained above that that alone can be taken as Arthavdda 
which i? supplementary to the sentence by which the Act is enjoined ; in a 
case where the act is enjoined by an independent Injunction (which needs no 
supplementing), no useful purpose is served by the Artharada. Hence in 
the case in question the Direction cannot serve the purposes of the Artha- 
vdda. 

“ The Mantras connected with the Holding of the Spade [i.e. the mantras 
beginning with ‘ JJevasga tea' and ending with • UCiyatrena chhandasct adade 
traisi tthhena jdgatena pditktena ' ] ( Tnitti . Saiii. 1. 1. 3. 4) may be taken a? 
another illustrative example. Here also, though the fact of the mantras 
being used in connection with the act of ’holding' is indicated by the 
indicative force of a word (• ddaile) in the mantra itself, yet the mantras 
are enjoined for such use in a subsequent direction — ’ Tan chat urhh mhlatte 
— ‘He holds the spade with the four mantras'. ( Tit ill ingn-Sanih ild 5. 1. 1). 
[This direction would be superfluous if the words of the Mantras were intend- 
ed to help by expressing their meaning., — It might be argued that the direc- 
tion would serve the purpose of pointing out (emphasising) the number Four 
(which is not indicated by any words of the mantras ). — But that would not 
he possible; as there is no word to indicate that all the mantras are to be 
used collectively. [On the contrary, the indication would appear to be that 
the four mantras are to be used optionally, — and there is nothing to pre- 
clude the possibility of this Option — says t lie Tantrardrtika.] 

•Similarly the case of the text — ‘ I nut may rbh nan rashandmrtas>/a— 
itgaslivablinlhaniniddatte' {Shatapathn Brahmana 13. 1.2. 1; Taitt>. Sam. 5. 1. 
2. 1) provides another example. W hile the holding of the leading string is 
already expressed by the words of the mantra ( Mddhga-Smh . 12. 2; Tm- 
Sft. 4. 1.2. 1), we have the direction (‘ itj/ashrdhhidhdnimddalte ') laying 
down the same holding of the leading string; and this would not be right 
if the words of the mantra were meant to be expressive. — It might he 
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urged that the said direction (laying down the hohldnj of tin h-ad,,,,] - h'imj 
of the lor ^e) would still have its u-e in precluding the /'o/</’ ,w of the -tring 
of the n>y. — But. as a matter of fact, it could not do thi~ precluding : be- 
cause if it were to do the preclod . „•/. (1 e if it meant that • the string of the 
ass should riot be held ’ ) then, fn •. tl</. it would renounce its own meaning (that 
■ the .string of the horse should be held >. — >ei'ornJl'/. it would have a different 
meaning (that "the string of the a -s should not be held"). — and thirdly. it 
would set aside the holdout of the 'h mo of the "-s which is indicated ( by the 
Mantra which uses the general term - holding of the string’ without refer- 
ence to any particular animal). 

"From all this it follows that Mantras are not intended to be ex- 
pressive : and as =uch. they cannot serve as the authority for the using of the 
i/i antra • BarJurrl earn sari ft nan /Jam i ’ in connection with the choppnu 7 of 
r/ra 5 5 \ 


SUTRA (32). 

fPPRYAPAK<A continued ] — '■ (b) BecAFSE the order of the words 

fix MANTRAS) IS IRREVOCABLY FIXED." 

Bhds>/a. 

"The Mantras have the order of their words irrevocablv fixed; for ins. 
tance, the order of the mantra ‘ Ai/uhnih cdhn dirah. etc.' ( Taittirii/a-Saiiihita 
1. 5. 5. 1) must be • Ai/nlh — niunllu 1 — dr rah’, and not the reverse (‘ Dirah- 
tnurdhd — ar/n ih ) ; — if the words were meant to express a meaning, they 
would express it when placed in this latter order as well ; and in that case, there 
would he no sense in the fixing of the exact order of the words. — It might 
be argued that the fixing of the order serves the purpose of securing the parti- 
cular form of utterance (of word-sounds), which becomes altered when the 
order i.s reversed. — and that the restriction of the order is accepted on that 
account. — But in that case, the right view would be that under which the 
said restriction (of the order) would serve a distinctly useful purpose; [and 
this view would be only that under which the words are not meant to be 
expressive; because the only useful purpose that would he served by the 
utterance of the words in a particular order would be a transcendental one; 
and on such transcendental results proceeding from the order of the n-ord- 
'Ounds alone, the rtieanim/ of the words could have no hearing at all; so 
that the explanation proposed lends support to the view that the words are 
not. meant to be expressive). — It might he argued that even in the case of 
words expressive of meanings, we lind restrictions regarding their order; 
for instance, in the compound ‘ T nd rtb/nl " , (the term 'Imho' must come 
first, according to the rules governing the order of terms in a Copulative 
Compound). — The restriction is (piite right in that case; because a reversal 
of the order of the terms would make the compound word entirely in- 
expressive [as it would become grammatically /'■/'/// //, and wrong or corrupt 
forms of word- cannot be really eypresDee, according to the Munihl,- 
saUiA, 
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SUTRA (33). 

[PC'KVAPAK'jA runti/l'H'i] " (r) Because THERE ARE DIRECTIONS 

ADDRESSED TO ONE WHO ALREADY KNOWS " 

Bhnsya. 

“We meet with suc-h mantras as • A fluid aynhi dhara' •. now this 
mant i a can express the meaning (‘ O Ayiiidhra Priest, please attend on the 
Fires') only to a person who knows it (that it is the duty of the Ajindhra 
Priest to attend on the Fires) already from his study (of the Veda); — and if 
this is already known, what is there (left to be expressed ) which the mantra 
would (be required to express) 5 — If. on the other hand, the words are 
uttered (not for expressing any meaning, but) merely for the sake of a 
particular way of utterance, then the peculiar way in which the words are 
uttered may serve some useful (transcendental) purpose, even when addressed 
to one who already knows (his duty). — If you urge that "the reiteration 
(of what the man already knows) may serve to bring about a peculiar sancti- 
fication", — then you come over to our view of the case; ’reiteration' is 
the same as ’utterance': and that may certainly be done (for some trans- 
cendental purpose); but what need not be done is the e.cpressintj oj the 
meanhi'j ; because it is needless to do this latter when what is expressed is 
already known (to the person to whom the words are addressed). For ins- 
tance, when a man ha- a shoe already on his foot, he does not. because he 
cannot, put another shoe on the same foot. 


.SUTRA (34). 

[PC KVAPAK.SA cont l II mil J — "(</) Uecaise they speak oe thinks 

THAT DO NOT EXIST;" 

Blia.si/a. 

What has to be indicated (by Vedic texts) is something that helps in the 
performance of the sacrifice; but we tintl that certain Mantras speak of such 
tilings as do not exist at all; for instance, we have the Manila beginning 
with •t'hatrdri shriii/d/p etr.' ( Taittirh/a Araiti/ahn ID. 10.2; also Jit/mla-Saiit 
4. .IS. 3) ; but there is no such tiling among those that help the sacrificial per- 
formance as lias ’four horns, three feet, two heads, and seven hands', [and 
it is such a tiling that is denoted by tile words of the Mantra \. Under the 
circumstances, if the Mantra were recited for the purpose of expressing its 
meaning, what is it that it would express? — On the other hand, if it is 
merely for the purpose of utterance, then its reciting would be possible (as 
tending to some transcendental end). 

“Similarly, there is the Mantra ■ Md aid hinislh ' [’Do not, oh, do not 
liurt'j (which is addressed to the altar); as no ‘hurtimj' is there, if the 
Mantra were intended to convey a meaning, what is it that it would 
convey ? 
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SUTRA (3.-,,. 

[Pcrvapaksa continued ! — •"('•) Because they are addressed 

TO INSENSATE THINCS ; " 

Bhdsi/a. 

“There is the Mantra ‘ Osadhe trCiyasrainam, et<-.' (Taittinya-SadJiitn 
1. 2. 1. 1), which contains a request addressed to an insensate object, the Herb 
( Oscidhi ); if such Mantra * were to help by conveying some meaning, then 
they would be preferring a request to the Herb {‘osadhe') for protect inq 
(‘ trayasva' ) the annual {'enani'); certainly the Herb, which is insensate, 
could never understand the request. — There is no such incongruity if the 
Mantra is required to help by its mere utterance . — Hence Mantra s must be 
only for the purpose of being uttered (recited). 

“ Another example of the same kind is the Mantra • Shrnotu ymrdnah' 
■Listen, O ye stones:' (Taittirija-Samhdu 1. 3. 13. 1).” 

SUTRA (36). 

[Pcrvapaksa continued ] — -- (/) Because there is self-c< intkadic - 
TION IN WHAT IS EXPRESSED : ’’ 

Bhdsya. 

“In what is expressed by the words, there is contradiction aUo : For 
instance, there is the Mantra ' Aditi nlyauh ad itirantanksam ’ (‘Add! A 
heaven. Adit i is sky' {Rr/reda 1.89. 10); where the same Adit! is spoken of 
as ‘ heaven ’ and as ■ sky ; and who could comprehend any such idea ? If ho 
did not comprehend it, what help could the Mantra render by conveying such 
an idea ? — There is no such incongruity if the Mantra is meant only for 
utterance. — Hence Mantras must be taken as helping only by being uttered. 

•• Another example of the same kind (involving self-contradiction) is the 
Mantra — (a) • Eko radio na drillyd ralasthe' ( Tadti riya-Saiidtdd , 1. 8. 0. 1), 
and then (b\ Asahkliyata, sahersruni ye rudrd adhibhCnnycun ' ( Tciittirh/n - 
Aranyaka 1. 12. 1; I ’a jasaneya -Sa,'nh da 16.54; Tudt i. Amii. 4.5. II. lj|whcre 
{a) asserts that ‘ There is but one Rndra. there never was a second ' ; where- 
as (b) speaks of • the innumerable thousand* of llud ms on the earth ‘J. 

SUTRA (37). 

[Pcrvapaksa continued \ — ••(;/) Because there is no teachtnu or 

THE MEANINO AS THERE IS OF THE TEXT (OF THE M.VNTKAs) • ” 

Bhnsi/a. 

"At the time that the Veda is being read, a certain woman named 
1‘drnikd is threshing corn, while the young student is learning the Mantra 
that is recited at the threshing of corn during a sacrificial performance - now 
when the student is learning the text of the Mantra, he is not learning its 
meaning; in fact, his sole effort is centred on getting up the verbal text 
only; — and as a rule, one learns only That which is of .some use- hence from 
the fact that the student learns and practises the reciting alone, we conclude 
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that it is the reciting alone of the Mantra which serves a useful purpose. 
[Just as at the time of the thresh in;/ being done, the threshing-mantra is not 
recited for the purpose of conveying the idea of the threshing, so, in the same 
manner, at the time that the sacrifice is being performed, the Mantras, even 
though thev may be expressive of things connected with the sacrifice, are 
recited, not for the purpose of conveying any idea of those things, but only 
for the purpose of the utterance.] 

SUTRA (38). 

[Pi'bvapaksa continued ]— " (7<) Because (the meaning is) un- 
intelligible ; " 

Bhdsya. 

“ Further, there are some Mantras whose meaning it is impossible to 
understand; for instance — (a) ‘ A nujak sa in indra rstirasme ’ ( Ryveda 
1. 169. 3): (6) ' Srnyeni jarbhan tarpharitu' ( Ryveda 10. 106.6): (e) • Indral 1 
somasya kanaka ' (Ryveda 8. 77. 1). — Now what meaning could these Mantras 
convey ? — If they are taken as serving the purpose of mere recital, then 
there is nothing incongruous (in their being unintelligible). — From this also 
we conclude that Mcmtras are meant only to be recited. 

SUTRA (39). 

[Purvapaksa concluded] — il (0 Because there would be connec- 
tion WITH EPHEMERAL THINGS: — THE MaNTEAS CANNOT BE 
REGARDED AS CONVEYING ANY MEANING." 

Bhasya. 

•• If the Mantras were to convey some meaning, then they would become 
connected with ephemeral things. For instance, there are the Mantras — 
‘ Kinte krnrmiti kikatesv ydrah....d no bhnra pramanyadasya redo naichd- 
shdkham mayhavan randhayil na/P ( Rgveda 3.53. 14); ‘ Kikata ’ is the name 
of a country (which has had a beginning in time ); — ■ Xaichashdkha h the 
name of a city; ‘ Pramanyada’ the name of king. If such Mantras were 
meant to convey a meaning, then it would follow that this Mantra did not 
exist before the king Pramanyada. 

’• From all these reasons detailed in the Sutras beginning with ‘ Tadartha- 
shcistriit (Sutra 31 ). it follows that Mantnis are not meant to convey any mean- 
ing." 

SUTRA (40). 

[Siddhanta] — But there is no difference in the signification 
of sentences (in the Veda and in common parlance). 

Bhasya . 

The meaning of words used in the Veda and in common parlance is the 
same; and just as that meaning is meant to be conveyed in common par- 
lance, so it should be iu the \ eda also. 
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The Opponent argues as follows : ■■ That is not possible : because in 
common parlance, business is actually found to be earned on by means of 
the things comprehended as expressed by the words: in the case of the 
Vedic sentence, on the other hand, no help can be accoided to the sacrifice by 
a conversation carried on by the invisible deities and the insensate sacrificial 
implements. If a transcendental effect were assumed, then, that might 
follow from the mere recital (of the Mantra, without its conveying any 
meaning). The reciting of the Mantra would be done in either case. — 
whether it be for the purpose of bringing about a transcendental result, or 
for the purpose of conveying the meaning : — but ( there is this difference that ) 
if no meaning is conveyed, the Mantra does not become useless : but if it is 
not recited or uttered, then its presence in the Vedic Text itself becomes 
useless (futile). Hence the right view is that there is to be recital of the 
Mantia. and that only for the purpose of bringing about a transcendental 
result. This is what ue have explained m the statement of the Purcapaksa, 
beginning with the Sutra ' Tat) art)’ as heist rat ' iSu. 31)." 

Our answer to the above is as follows : — At sacrifices, there is recital of 
Mantras only for the purpose of conveying a meaning. As for the argument 
that 'there is no useful purpose served by a conversation between deitie- and 
sacrificial implements’, — our answer is that in connection with sacrifices, 
the purpose served is tile indication of the sacrificial detail'. Why ?— 
Because until the sacrifice and the sacrificial details have been indicated, no 
sacrifice can be performed. Hence for tile accomplishment of the sacrifice, 
the conveying of the meaning renders a great help to the act (of sacrificing) : 
and this help is understood to be accorded by the Mantra Thus there ns 
a useful purpose served ; and when this purpose is actually found to be 
served, it is not right to deny it by simply saying that • the conveying of 
the meaning cannot be the purpose served by the Mantra '. 

■•But", says the Opponent, “if the Mantras help the performance by 
conveying a meaning, then such scriptural directions as 'Hold the Abltri 
with the four mantras ' become absolutely meaningless (as shown by us under 
Su. 31)." 

Let it lie meaningless — ue reply; but we can never deny the perceived 
fact that help is actually rendered to the act by conveying a meaning. 

“ Then, do you mean that some scriptural directions are entirely meaning- 
less ? ’ 

By no means (we reply); [what happens is explained in the following 
Sutra (41)] — 

SC'TRa (41). 

THE REITERATION' (OF THE DIRECTION) IS FOR THE IT UFOS E OF 

QI AEIIK ATtON. 

Blia.ii/ a. 

It lias been urged above (Te.it-, p. 55, I. 2li) by t lie PUrra pals’, n that--- 
"as there is no word in the direction ‘Hold it with tile four mantras' 
indicating that the mantras are to be used collectively, it cannot be ex- 
plained as having been added for the purpose of indicating the collec- 
tive use of the mantras." But what we understand the sentence (• Tam 
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i hatarbh ■ iCiil'ttle' to mean is the hoi'll ng as qualified b </ the number -four’. 
li thi' were to be deduced from any single Mantra itself. — then this would 
mean that the- Mantra is not comprehended in its direct meaning. 

SUTRA (42). 

There is preclusion. 

Bha>;/a. 

It has been further urged by the Opponent [Text. p. <56. 11. 4-6) that 
■•in the ca~<- of the text ‘ IniiinKujrbhnan rashandmrtasya-itgashrabhidhd- 
nlmddatte' . iTaitti. Sam. .5. 1. 2), if the latter sentence (which contains the 
direction) were taken as serving the purpose of precluding the reins of the Ass. 
— then there would be three incongruities — [(«) the sentence would lose its own 
meaning, (b) it would be assumed to have a totally different meaning, and 
l r ; it would 'et aside the holding of the reals of the ass. which is already 
understood as indicated by the Mantra itself, which .speaks of the holding of 
r, in general, which include' the reins of the ass also.]" — But in cons- 
traint; the direction • Ityashrdbhldhdnhnddatte' , what is predicated (and 
st t*e."ed) is not the ‘ holding ‘ (ddatte), but 1 the reins of the horse ' (" ashvdbhidha- 
nhiT : [so that in precluding the holding of the ass's reins, the sentence 
would not be relinquishing its own meaning]: — and thus the fact of the 
Mantra being used in all kinds of holding (that of the reins of the horse as 
well as of the uss and other animals) would be indicated by the indicative 
force of the word' of the Mantra, w hile the fact of its being used in the 
/larliridar holding of the horse's reins would be got at directly from the words 
of the direct i< >n ( • dgnsh'Tthh idCiniinCvhitti ). Then again. Indicative Force can 
indicate the iim- of the Mantra ellieiently onh with the help of a subsequent 
direction declaring Mich lue of the Mantra: [and such a direction may be 
either actually present m the Veda or inferred from the context]; — in the 
c.i'C in question, no such direction is (either present or) inferred from the 
context. — "What sort of a direction do you mean?" — A direction in the 
torin that * By tilt' mantra, the holding of the reals should be done . which 
alone could make the numtra applicable to every kind of holding of the 
i, in s (of the Horse as well as of the A" and other animals). As regards the 
reins of the Hors/, on the other hand, we have the direction actually present 
in the text itself ("Holds the reins of the Horse'): and so long as this 
direct declaration is present, there can be no Inference of the other direction 
(relating to the holding of all kinds of reins); so that there is no chance of 
the Mantra being used in connection of the reins of the Ass. [Thus the 
1 'reclusion <>t' tin- ass's reins would not involve the incongruity of the setting 
aside of what i~ already indicated.] 

SUTRA (43). 

A\l> it WU UK \ ( OMMEN11ATOKV DECLARATION (AkTHWADAI. 

lih -7 <//a . 

A' for the text ’ l rn/irathd um /irathasra — rt/ / niroddshani prathagati 
\ I’.utti. Jir.-l . 3. 2. S. 4 i (dealt with by the Hurra prtksin under Su. 31). — here 
ti 
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the reiteration is by way of a commendatory dec laration. — the -ens- of the 
commendation being that • bv enlarging the fake, one enlarges, renders pros- 
perous, the Master of the Sacrifice himself'. ; That this is the sense i- made 
clear bv a subsequent sentence in the -ante Mantra-text • T'm /•" i/ajnuj,atil, 
innthatain ' . ' May the Master of the Sacrifice pro-per i Taitti Sam. (i. 2. 7 ). 

(Jhjection : — "The sentence quoted ;as indicating the commendation i 
is not syntactically supplementary to the mantra in question: nor i- there 
any need for the commendation of what ha~ been directly indicated." 

Reply: — True: the sentence in question i~ nor an injunction of the 
Mantra, nor a commendation of the Mantra: what is really commended is 
the act of mlanpoq 'the cake). As for the Mantra, its use is indicated bv 
its own word' (• rn /nathd mn prathasra' . which words, addressed to the 
Cake, request it to be owe large); and when it is mentioned in the text under 
consideration, it is onh b\ way of being reiterated with a view to commend- 
ing the act of enlarging : — the sense of the commendation being that • the act 
of enlarging is so commendable that it is done with such an excellent Mantra 
as Urnpratha urn prathrisra.' (Taitti. Sam 4. 1. 2 I.) — “What is the advan- 
tage gained by this?" — The advantage is that - the Master of the Sacrifice 
becomes enlarged, prosperous, in regard to progeny and cattle' — "Is this 
the reward that actually accrues to the man?" — We say. No; we say --o 
only because how. otherwise, could the passage be commendatory? [An 
act is regarded as 'commended' only when it is spoken of as bringing a desir- 
able result; it is for this reason that the prosperity of the sacrijicer has been 
mentioned; and it does not mean that this prosperity is the result that actu- 
ally follows from the act of enlarging the cake with the particular Mantra. J 
Objection : — " But when, in reality, there is no enlarging (of the cake), 
why do you speak of the Priest enlarging it ? ’’ 

Reply We deduce this from the words of the Mantra : What the word' 
of the Mantra mean is that 'with the Mantra, the Adhmryn Priest tells the 
< 'ake to heroine large' ; now when some one tells another to ' become large', 
lie is said to “ enlarge ' it ; gist as when a man asks someone to ■ do ‘ a thing, 
he is said to • make him do’ it. 


SUTRA (44). 

The \ssumption woi i.d not be inconsistent. 

Bhnsifa. 

It has been argued under Sutra 32 that — “ inasmuch as the exact 
order of words in the Mantias U insisted upon as essential, it follows that 
Mantras are not intended to convey any meaning.'’ — ‘But the said insistence 
on the exact order may be baseless (we do not mind that); but we cannot 
reject the validity of what is actually perceived, [that is. the patent fact 
that the words do actually convey a meaning). — It might be argued that 
the insistence on the exact order of the words may be conducive to a 
transcendental result. — But the ‘assumption’ of such transcendental result 
‘ would not be inconsistent i’ with our view' also, under which the meaning 
as conveyed by the words would bring about prosperity and success. 
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SUTRA (45). 

As REGARDS THE DIRECTIONS. THERE SHOULD BE NO OBJECTION 

against the Act (of pointing out the duty) : as it 

SERVES TO BRING ABOUT AN ADDITIONAL 
QUALIFICATION. 

Bhasj/a. 

Ir has been argued under Sutra 33 that — In the ease of such directions 
as ' Proksaniidsdda ya Aladhva-Saih. 1-28: Tirtti. Bra. 3. 2 9. ‘ Aqnidaiinin 
•■dmra and the like), it cannot be right to point out (the duty) to one who 
already knows it : hence the uttering of -uch words can serve only a 
transcendental purpose. " — But this i> not right. Even though the Prie-t 
might be knowing that such and such an act has to be done, it is necessary 
to remind him of it at the time of the actual performance; as this re- 
minding could be done by other means also, the Text lays down the exact 
words to be used in the reminding: it is this emphasising of the exact 
wording that is done by the Mantra ; and this rent' ml Sir/ .serve* the purpose 
of • o'hlhitj to the qualification*' (of the Priest: by making him more alert 
and efficient ). 

SUTRA (4*5) . 

Being significant, the Mantra may be an Arthav.ada 

lihasi/a . 

The Mantra cited under Sutra 34 is • Chutrdn shroujd. etc.’ (Rgveda 
4. 58. 3) : it is true t hat the tiling spoken of direct l\ by the words here has no 
existence: but the words could be taken in an indirect (figurative) sense; 
and such figurative expressions are accepted as correct ( justifiable, authori- 
tative): while there is no authority (or justification) for the assumption that 
a transcendental result follows from the mere recital of the Mantra. The 
figurative meaning of the words of the Mantra is as follows: — («) The 
• four horns' stand for the four Hotr priests who are like horns of the 
Sacrifice (personified): — (It) the • three feet' stand for the three Savana * 
(Morning. Midday and Evening): — (r) the ‘two heads' stand for the Sac- 
rifice!' and his wife; — (d) the * seven howls' stand for the metres; — (e) 
' hountl three-fold ' means circumscribed by the three Vedas-, — (/) the 'bull' 
(rrsabha) stands for the Sacrifice as bringing about (carsati) desirable 
results; — (tj) ‘cries' ( roraviti ) means makes a sound: — and (h) the phrase 
• the (treat Dirntiti/ entered the mortals' means that human beint/s are entitle'/ 
to the performance of sacrifices. 

This figurative description (of the Sacrifice) is like such figurative 
descriptions as the following — ‘ The river has the Chakra eaka birds for 
her breasts, the swans for her teeth, reeds for her clothes and mosses for her 
hair ‘ ; — where the River is described. 

r Under Sutra 35. the Opponent has cited the Mantra — (a) • Osadhe 
trayasra’ (Taitti. Sam. 1. 2. 1), and (b) ‘ Shrnota yrdvanah ' (Taitti. Sam. 
1. 3- 13)). — (a) The words - Osadhe etc. ( * O Herb, please protect ’) addressed 
to the sacrificial accessories, which are insensate, are meant to indicate that 
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toward' the accomplishment of the sacrifice. the accessories are as etticicnt 
as intelligent beings. — ({it Similarly the words ■ Shrnotn r/raranah "Listen. 
O. Ye. Stones') are meant to indicate that "after this now will follow 
the reading of the Morning Hymn, which is -o important that even tile- 
insensate stones will listen to it. — how much more, the learned Brahmanas" ; 
and it i~ tor the conveying of this idea that even though they are in- 
sensate. the stones are thus addressed. 


SUTRA (47). 

The words being figurative. there would be no incongruity. 

Bhasi/a. 

Under Sntra 3b. the Opponent has cited the Mantra — • Aihtinfgaal^ 
etc.' — But these w ord' are • fig a nit ’re '. and hence there is • no hicowiniity ' : 
just a- we lind in the ease of such words as — -Thou art my Alotlier and 
thou m,\ Father.' — Similar! v. in connection with a sacrifice at which there is 
a -ingle deity. Rnrlra i- -poken of as 'one' . and in connection with that in which 
the deitx r-onsi-t' of a hundred Rnrlra*. Rnrlra* are spoken of as • a hundred ' ; 
-o that there l- ‘no on raniraltn ' or self-contradiction involved in am such 
t ext-. 


SUTRA (4N). 

Thai there is no mention or the learning (of the meaning or 
.Mantras) is due to the fact that it has no bearing 

(UPON THE ACTUAL PERFORMANCE). 
lift O' I/O. 

Under Sntra 137) it has been urged that — "at the time that the act (of 
Ifionhini/t i- going on. anti the young student is learning the Mantra that i- 
ret.ited at the time ot corn-threshing at a sacrifice, there i- no desire on the 
part of the student to convey (by means of i he words of rile Mantra ) 
an id< a of the t hre-hing that i- being donel>\ the woman. I’urnika : jin the 
same manner at the time that the ~.icrilice i- being performed and a Mantra 
i- being recited by a Priest, there e.m be no desire on the part of the L’riest 
to i onvey an idea of the saeriheial details In means of the word' ot the 
Mantra\" — The reason why the L’riest does not wish to convex an idea 
ot the meaning ot the Mantra that he recites during the performance of tin 
sacrifice lies in the fact that an indication of the meaning of the Mantra. 
having no bearing upon the performance, would be of no use. “But the 
teaching and learning of the meaning ha- not been enjoined, while the 
teaching and learning of the \irbul text ha- bei n enjoined.' The reason 
tor till- lie- m the fact that tiie understanding and remembering of tlu- 
meaning i- easy, and hence there i- no teaching or learning of it. — while tin 
learning and remembering of the verbal text i- difficult, and hence there 
are the teaching and learning of it. 
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So 


SUTRA (49). 

The meanino is there: only there is iuxorance of it. 

Bkilit/a. 

( Under Surra 38, the Opponent has urged that there are many Mantia ' 
" ho-e words are entirely meaningless.] — The fact is that the Mantra.-, have 
a meaning. — only it is not grasped, by reason of carelessness, idleness and 
some other causes; as a matter of fact, the meaning of every word can 
be deduced from its etymology, with the help of commentaries, lexicon 
and grammar. For instance, [one of the apparently meaningless Mantra a 
cited by the Opponent is 'Jarbhari tarpharltu ; and here] the words 
* jarbhari tarpharltn . having the form of words with dual endings, are 
understood to he names of the twin-gods A'hvins; and through this signi- 
ficance. tlie Mantra indicate' the livntn to tin* A'h\ ins. ending with the 
words - Ashrmoh hunnunnprah. (Rgveda. Id. 116 11) — Further, all these 
words — - Jarbhari and the rest — can he taken as the names of deities: 
and their special significance is determined b\ their etvmologv and 
common usage. — | For these explanations, see Tiintrin-aitika — Translation, 
pp. IDO 101 j — Similarlv in other cases aho. 

SUTRA (dd). 

The mention or ephemeral thincs has been already 

EXPLAINED. 

Ilhari/n. 

It ha' been already explained under the ■''atm. ’There is only a simi- 
larity of Sounds (Satin 1. 1. 31). 

SUTRA (51). 

The in.h notion (or a Mantra) by an indicative name 

SHOWS TH \T IT STONIEIES THE S\ME THINO. 

Ilhh^i/a. 

We have the text • One approaches the Ai/nld's place with the Ar/nei/l ' 
(Taitti. Sam. '3. I. 6). which enjoins the use of a Mantra named • Ai/niii/i' : 
it is only w hen Mantnts are significant of some meaning that they are enjoined 
by stteh an indicative name : that is to say. the Mantras are called • At/nei/l ' 
because the\ are capable of signifying the deit.v Ai/ni. and not because 
the\ contain the word •«#/>//'. 


SUTRA (3d). 

The MomFTf’ATioN (or Mantras shows that they are 
EXPRESSIVE). 

Bhasj/a. 

^Modification is possible in Mantras only if thcv are meant to be expres- 
sive. - " Win re do \ ou find t his inoJi/ica/ion V "—We ha\ e the text ■ Xa pi/0 
ranlhatr na mala , ’The Father does not grow, nor the mother', [this i, with 
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reference to the Mantra — ■ Arirena/n mdta. etc.. Taitti Bra. :i t>. t> 1 : thi? 
mean? that being? other than thr-e do grow; but a? a matter of fact, the 
Mother and -uch person? aho do 'grow'. — tlirough the several stage? of 
childhood, youth and old age: hence what the text mean? t~ that the word 
( • mother ' ) doe? not • grow — *• What would be t lie growth of the Word 
— It would consist in the taking of the Dual and Plural ending? — [It 
i' this growth that is forbidden by the text : and ?uch forbidding 
ha? some sense only if the Mantra is taken as conveying some meaning- - 
say? the Tantrardrt'ka. — The Mantra- text quoted precludes the pO"ibilitv 
of noun? in the singular number being tnudijied into those in the Dual or 
tiie Plural. The 'erne of the prohibition is that if a certain Mantra 
contain? the word • enatn ‘ in the singular, as referring to the sacrificial 
animal, tin? singular pronoun should not be changed into the Plural form 
■e nan in a case where there is a large number of animals " 

SUTRA (.->3). 

There are al?o certain positive Brahmana-texts (which 

CLEARLY POINT TO THE EXPRESSIVE CHARACTER 

op Mantra?.) 

Bin* i/a. 

There are certain • Brrlh mana -Texts ' [according to the Tantracurtika 
• '-iilhi ' here is used m the sense of Brahwana j which refer to Mantras in 
such a. way as to indicate that the_\ are intended to convey a meaning. 
Tor instance, we find the Brahmana-text ' Shatant hintah shatant varsani 
jh tjdsant iti/etadevaha ' (Shata-Bra. 2. M 4. 21) [which say? that • When the 
Mantra uses the phrase Shatant htntdh in the Mantra ‘Ague t/rha/iate. etc..’ 
(Vajasa samhita 2. 27) what it means i? • Shatant rarsani, a hundred 
gears ; and in this passage the words occurring in the Mantra are ex- 
plained a? having a definite meaning]. 


Thus ends I’ada 11 of Adht/di/a 1. 



ADHYAYA I. 
PADA III. 


Tntitinu of tin Author'd >/ of Snort i and Custom. 

Adhikaraxa (1) : The Authority of Smrtis in general. 

SUTRA (1). 

[Purvapak.sa] — “ Inasmuch as Dharma is based upon the 
Veda, what is not Veda should be disregarded.” 

[The authority of Injunctions. Atthavuda ■> and Mantras having been dealt 
with, what calls for consideration next is the character of such words and express- 
ions as are Xante*. Xamwltuya. of sacrifices. But before taking up this latter, tie 
take up the case of Smrti and Custom: and the propriety of introducing this 
discussion here has been explained in several ways:- (1) We can form no idea 
of the authority of the Veda until we have understood it in all its bearings: and as 
it is only with the help of Smrti and Custom that it can be so understood, it is 
necessary that the exact nature of these latter should be investigated. — (2) Finding 
that Smrti and Custom are treated as authorities for Dharma. we might take excep- 
tion to the conclusion arrived at under Sutra 1. 1. 2 to the effect that Veda is the 
only authority for Dharma: and in order to guard against this, and to ascertain 
how tar Smrti and Custom may lie allowed to interfere with Veda, in matters 
relating to Dhanna. it has to be shown that these are based upon Veda, from 
which alone they derive their authority — (3) Tile su!>|ect-inatter of M'tnutm sa 
has been declared to be - Investigation of the nature ot Dharma'. and after 
the first authority on Dharma in the shape of the Veda has been dealt with, it 
is only right that the nature of its other authorities should be considered — The 
consideration of Smrti and Custom comes before that of Xu mwlhrya (Names), 
which is a part of the Veda, because while the Xamrnllv ,/n does not affect the 
Smrti. the Smrti does at times help in the comprehension of the Xamatlheya . — 
Before considering those eases where there is conflict between Veda ami Smrti, we 
deal with the more general prelimma'y question - Is Smrti to be regarded as having 
any authority in matters relating to Dhanna ? | 


Bha-st/tt. 

So far we have explained the authoritative character of the whole 
Veda. Now we are going to consider cases where we do not find any \ edic 
texts and yet there are Smrtis to the effect that • this act should be perform- 
ed in such and such a manner, and for such and such a purpose ' : — the 
question to determine in this connection being, whether or not similar 
authority attaches to these Smrti. s As examples of such Sun /is we have — 
(a) ‘The Asraka. should be performed'. ( b ) ‘The Teacher is to be followed’, 
(c) ‘Tanks should he dug', (<■/) ‘Drinking booths should be set up', (e) 
‘ One should keep a. tuft of hair on the head’, and so forth. 
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ss 

[The grounds tor douht reeardine tin 1 authoritative ehaiat tei ot >uih r.ile- 
have been thus set fuith in the Tuntrri.-Urtil.n. Tian-Utioii. p HV. In as imii h 
as these Smrt'' are the work of human authors and am dependent upon their iiirninn . 
which cannot lie infallible, then authnntv i~ not inborn oi ~elf-sutlieient. like 
that of the Veda:- yet on tie- other hand, thev are muml to he ai cepted a- 
authontative by an unbioken line of Wdte "C holat s trom time immeiuoiial. hem e 
they cannot be altogether along m unt i ustw . utliv . Hence the doubt. 1 

The Purcapaksa view on this question is as follows : — •- Inasmuch O' 
Pharma is bated upon the Veda. • rhaf is not Veda sh o,dd hr disreqardrd 
Thar T ••drt i' the onlv right mean- of knowing Pharma ha~ been made clear 
under Sutra 1. 1. 2. where it has been declared that • / tharma is that 
which is indicated hq means of tin V>da as conducive to the highest good" : 
hence all that has been cited (being not Veda and hence i hat ing no sound 
basis, should not be heeded " 

I The supporter of Smrt ■ -aw'-- Those person' ; Smrti-u riters i who knew 
that such and such an act should be done in this manner. — how r-ould thev 
sa\ that the Act should not be done at all 7 [That i', there i' no reason tor 
suspecting the veracity or authority of the Smrti-vvriter~. The Tantrn- 
rOrt'ka put' tlie reasoning in a better form — • T t the Smrti-vvriters knew a 
certain action, for instance, the A strik'd. a- one that sliould not be done, 
how could they declare it to be one that should be done, and thereby lead 
a'tray the people of tile present dav ? "| 

[The Purm pnkfthi continues] — ‘-The answer to this is that the false 
or wrong declarations might be made by the writers by reason of the mi- 
possibilitv of their having any riqnrmhrrtiuc (of the nets concerned). A' a 
matter of faet.no one ever remembers any such tiling as has not been appre- 
hended or heard by him; and the subject in question (the Astrikd offering) 
is not mentioned m the Veda and is something super-physical (and hence 
not cognisable by any other means of cognition); [so that it could not 
have been previously known to the Smrti-w riters at all: 1 , and no rrmem- 
hutnee (of the Act) is possible tortile Smrt l-w riters. for the simple reason 
that they have not had /in rums toi/mhoii. which is what brine' about 
Remembrance. Remembrance under the eireunistances would be just like 
tlie remembrance that a barren woman might have to the effect that 
■'itch and such act was done hv m\ daughter's son': it she ever had 
such a remembrance, then, knowing as she does that site has had no 
daughter, she could never believe that remembrance of the son'~ act to be 
correct. 

•• The Opponent may s.tv - Kvvn so. just as in the ease of the Veda, we 
•leeept as ant horittit ive tlie remendun uri' (or tradition) of these Smrt l-w riters 
bv reason of t here being an unbroken tradition among them regarding irhut 
V 1 rdti, in the same manner we niiiA accept t is nut horiiai i\ e their iriiKm- 
b/finer regai dmg file matter under consideration (the Ashtkd and the rest) 

*' lint tilts is not possible; because in tlie case of the Veda, the compi- 
lation being there, tile previous (‘•ignition ( llecess.lt v for / ementh, once ) is not 
impossible; ill the case oi tile Aslnkd and the rest, on the other hand, as 
these are imperceptible things, there could be no means ot anv previous 
Cognition of them, and hence it follows that any n nu mbrum r regarding these 
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must be wrong. In fact, this case would resemble the ease where a person 
born blind says • I remember this particular colour — and being asked. * How 
could you have ant' Cognition of colour , he points to another person blind 
from birth, — it being asked from where this latter derived his Cognition, 
another person blind from birth is pointed out ; so that even though there 
is an unbroken line of tradition of persons born blind, no sensible people can 
ever regard this remembrance as right Cognition. 

"Thus we conclude that a Smrti like those we have been considering t- 
not to be treated with respect, it is to be ■ rfisretjarrleil ’ 

SITRA (2i. 

| SiDDHAVi'Aj — B it t S ai kti ) is trustworthy, as there worr.n 

BE IXFEREXri: ( ASSU.MI'TIOX. OF THE BASIS IX THE VEDA) 

FROM THE FACT OF THE Ac EXT BEIN'! ; THE SAME. 

Hh ", > t )/a . 

The phrase ‘apt t-u ‘ ("but ') implies the rejection of the Pilrmpaksa 

The ,S m rt i . (Remembrance), is ■ pramdna '. • trustworthfi ' ; — because it is a 
kind of Coiinition : and how can Votinitiou be wrong? — It might be argued 
that — as there could have been no mean-, available for the previous Cogni- 
tion (of such things as Astakd and the like), there could be no previous Cog- 
nition of them (on which the Remembrance would be based)." — Our answer 
is — • .-1 nnmdnam " . (■ there would ht ,nf, rena ' ) : — i e. we would infer the 
reason for the reliability of the Remembrance. Of course the ground of t hi - 
reliability could not be any previous direct apprehension, as (in the very 
nature of the things concerned) no direct apprehension is possible; human 
beings do not. in their present life, hat e any direct apprehension of things 
like Astakd ; and u hat may have been apprehended in a previous life is no" 
remembered during the present life Hut what we could infer (as the ground 
for reliability) is the Text (Vedie) itself [which would have provided the 
Smrti-w riters with the previous Cognition necessary for the Rcmcmluruirt , 
Smrti, which would thus have its basis in that inferred Yedic text]; — tlii- 
interenee being drawn from the fact (premiss) that • the (ti/ent 1 ■- tin stunt ;— 
i.e. the • at/ent' . author, ot the Smrti is the same as the -ui/t/tt '. jin formir. 01 
the acts prescribed in the Veda. — Thus it becomes established that in the 
case of the Smrti, Re membra mm , of men of the three higher castes, there is 
actual connection (support, basis) in the Veda. 

Says the Opponent — " But people do not tincl any such Yedic Text a- 
you would infer (as the basis for Smrti)." 

Even if they do not ac tmilh find it. they would mfei it. It is quite pos- 
sible also that the text upon which the Smrti is based was actually known 
to the Smrti-w riter. hut has since been forgotten. 

Thus in the case of the ‘ lvmembranee ' of men of the three higher 
tastes, the necessary "previous eogmtion ‘ being traceable, and it being 
possible that the texts from winch that Cognition proceeded have been for- 
gotten. — the inference of the text becomes justifiable; consequently " S/n/l ■ 
is ti nst/roi (It tj ' . 
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Then again, we do find in the Veda, texts indicative of the A stak'd ; — e.g. 

■ Yanjanah pratt nandantt , etc.' [Pdraskara-t 1 / hya-Sutrn 3. 2. 2; Apnstamba- 

Mantrapcdha 2. 20. 27. 1 

[The whole passage reads thus—" Yunjanuh jjiutmandnnti rdti • iitlhimionn’fa- 
ijiinm laihra'sii/asiia : /d paint sdnua-tu -■nnampiVi adakd i/a>stu r 7 idha<‘~ .rdha i — 
here A^takd is spoken of as the Divinity of the Xight. eulogised as the * Consort of 
the Year’: here we have a Vedic text speaking of J 'taka as an obieet of adora- 
tion : and this is taken as indicative of the desirability of performing the rites of 
the -4 - tahd.\ 

As regards the other instances of Simti . — rules of conduct quoted above. 

( relating to the • following of the Teacher '. • the digging of tanks * establish- 
ing of drinking booths', and so forth), their authority (reliability, trust- 
worthiness) rests in the fact of the apparently useful purposes served by 
them: for instance. — ( a ) if one follows his Teacher, the Teacher becomes 
pleased and teaches him with care, and also being satisfied with the pupil, 
explains to him the reasonings that go to solve the various difficulties that 
present themselves in the course of the study of the texts. This rule of follow- 
ing the Teacher derives support aho from the Vedic text — ‘ Therefore the 
inferior always walks behind the superior walking ahead' (which speaks ot 
the Atm following after the Horst, and lienee indicates the propriety of the 
Superior Person being followed by the Inferior): — lb) Drinking Booths and 
Tanks are philanthropic works, conducive to the benefit of the people, and not 
conducive to Dharma (merit only, and hence directly cognisable onh/ through 
the Veda ) ; as indicatives of such acts, we have the text — • Dhan ratuiiru prapa 
as!' ( Ri/reda 10 . I. 1) | which indicates the establishing of Drinking Booths], 
— and " Sthulu t/odakam jtarit/rhnauti ” [which indicates the digging of water- 
reservoirs, Tanks]. — (e) As for the keeping of a tuft of hair on the head, this 
serves the purpose of indicating the r/otra (Clan) to which one belongs; and 
as indicative of this we find the text ‘ Vatra bandit snmpatanti ktandrd ctsht- 
Mm iea ' KKtjreda 6 . 75 . 1 17 . 7 ) | which cites the case of ‘ young boys with vari- 
ous top-knots " as a simile, and this indicates the practice of keeping tufts 
of hair as indicative of gntra \. — Thus then, those rules (Smili) that serve ap- 
parently useful purposes are trustworthy on that account, and in the case of 
those that pertain to transcendental purposes, we shall infer Vedic texts as 
their basis (and on this basis will rest their trustworthy character). 

[The Prdbhakara presentation of the Adhikaranas in this I’ada is somewhat 
different. According to him. the question ot the authority of S/nrti or Custom 
does not concern us: the sub|ect-matter of the Adhyava is the Means of knowint / 
Dharma. and it having been established that the Veda is the only means of know- 
ing Dharma. the whole Adhyava should deal with the authority of the Veda 
only. — Thus then, the risrt'/araki/a of the present Atlhikarana is the Vedic text that 
has been cited above as indicative of the Astakd ■ Yahjaituh pratmnndnnti. etr.' ; 
and not the Hmrti - rule relating to Astakii. This \ edit- Text is found to speak of the 
Divinity of the Xight, and thus becomes connected with the Astaku- Kite hud down 
in the Amrti. in which the Xight figures as a deity - Xow in regard to the trust- 
worthy character of this rule regarding the Astaku, the I'ftrutpriksti new is as 
follows The Smrti-rule that " the Astaka should be performed ' is found to 
accomplish its purpose of enjoining the Kite, only through the help of the Vedic 
text quoted : - the Vedic text also, as indicating the Divinity of the Xight, must 
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have had in view that same Af taka -Rite in which Xight figures as a deity, and 
which has been enjoined only in the work of a human author: — and thus this 
Vedie text is found to be dependent upon the woik of a human author, which 
therefore shake" it" inborn self-sufficient authority : and thereby the authority of 
the entire Veda becomes shaken. ' -The Sithlhanta view is as follows: — When we 
have found that the persons who wrote down the rule that ‘the A>takd should be 
performed ' must have found a bads for the rule in the Veda itself, — then the 
injunction of the A>takU must be regarded as emanating from (based upon) the 
\ eda it "elf : so that the text * Yuiijanah. ett.‘. also refers to a divinity that figures in 
an act enjoined originally in the Veda itself: and thus the mantra - text is not 
dependent upon the Snirti - rule at all: it i" based upon the Vedic text upon which 
primarily the St/>rti-rule is inferred to re*t. — Rjuci/nald.] 



Adhtkaraxa (-): Sh/'/iti il edit) /nort anlhuiiinttct' thnn 

Smrti. 

SITKA i H ) . 


When there is Conflict (between Veda and Smrti i the 
Smith shoeed be disregarded : bf,< ae<e it t< 

nNI.Y WHEN THERE Is No "I'oH << INFLICT 
THAT THERE Is AN A'-'EMITION (OF 
Yei>I< 1EXT IN ''EFFORT of 
Smrti). 

Hli'l -fiii. 

[Thf auth"iir\ hi $if>rti- m geneui ha\mg I >o<-n i— tabli-hed. the author npxr 
proceed- to point out exi epti< ills. ; 

The question that arises notv i~- How would it be in ca-o where there 
is a r-onfliet between Swi-D and S/,,nt, For in-rnnei — pt) The N//ir/i rule 
that the trhnlf ut the Udumbara-Po-t should he covered — i- in conflict 
with the S'/irc/i-rnle that "one should -urn: a Nuwne. touch no/ the Post ' [no 
touching of the |*o.-t is possible when the whole of it 1 - covered with cloth 1 ; 
— (h) The Sniih -rule that 'one -hould remain a Vedii Student lor forty-eight 
years i- in conflict with the rule that ’one -hould in-tal the Fire when 
a son i- born to him and hi- hair 1 - -till black'. [If a man i- to remain 
a student for 48 tears, he would not marry before h< i- on or at) years old. 
by which time hi- hair would cen-e to be black. — and he could not instal 
the Fire before marriagej ;-(i) the NeoD-rule that 'one should not take food 
at the place of one who 1ms pureha-ed Sot/m (for the Soma-sacrifice) ' 
is in conflict with the S'// rub -rule that "on i lie completion of the At/>n*/oino 
stage (of the Soma--acrifice) one -hould dine at the house ot the -aerified 1 ' 
[at the time mentioned here, the sacrifice!' will have pureha-ed the Sown \. 

[Xow the ipie-tion arises — are these Smrt i-rule- aut horirat i\ e ; 

The Purruprik/iii view i- that "all tin- Soirh 1 - authoritative, htmit-si 
the rii/eiit i s the smut’ (a- declared lit the preceding .Sfitrn)." 

In answer to thi-. our S uhllultiln view i- as follow-: - -Inasmuch a- the 
Font! lays down something that cannot lie done, it must be regarded a- 
wrong. "But why can it not be done ? " -Ileeau-i t he lorn h out of the post 
ha- been enjoined, therefore il cannot be entirely covered up and vet 
touched by the -iuging priest. For when we understand that the l’o-t i- to 
be tom hat b\ the singing Priest, what t- there that would obstruct this 
notion ot ours 1 ' It would be obstructed by the Sturh laying down tin- 
covering up ot the whole Post |Thu- this is a clear case of conflict between 
the tvvo|. — "The only reason that would make the Sniih wrong would he 
the fact of it- having no ba-i- m the Veda: but it could have a Vedic text 
for it- basis."-- It could have a Veda- text (assumed by us| fur its ba-i- 
only if tile idea ot low-lit m/ the Post were wrong; it ibis idea of tom/n'm/ 
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l- not wrong, then the idea of <ocerhi'/ up. being impossible, must be wrong: 
and jii't a- no direi t Apprehension is assumed, merely because (without it) 
something is not possible, in the same manner no Vedie text can be assumed 
i ~imnl\ became tin- ’covering up of the whole post') would be wrong 
without such a text. — "In that ease, how about the Smrti laying down 
the covering up of the whole Tost ? " — Well, it is wrong. — "But why should 
we assume it to be wrong?" — Because it conflicts with an idea founded 
on the Veda. 

"But why cannot we regard the two rules (Smrti and Shrnti ) as 
optional alternatives. — like 1 'rlh, and I no-n, or like the two Scimant,. Hrhat 
and Rathantara ? ” 

That cannot be; as option is admitted in only those cases where neither 
of the two courses is known to be wrong. — [There is some obscurity attaching 
to this passage, due mainh to the explanation provided in the Tantrncar- 
hkrt. where the Karifoi beginning with ■ Riircohtemt u-a miinjena, etc..' clearly 
means that m every case of Option, one of the two alternatives must be re- 
garded as wrong : and according to this the Bliasya should be translated as — 
’ Cnt!l u > if of the tiro 1.-. eletimtelp /rmi/Hi-nti! an icronri there can be no option ' : 
the negative partii le ’ tut ' in thi~ ease V construed along with what follows. 
As a matter of fact however, if either of the alternatives is definitely 
recognised to he ireoirj. then it is rejected altogether, and it is not taken 
as an acceptable alternative: it i- onh when neither of the alternatives 
i' definitely recognised as wrong, that both are recognised as equalh right. 
The only waj m which the Bhasva could possibly be explained in 
accordance with the YCutika i' to take the • tnuni/netn s‘ of one of the 
alternatives to mean the partial irrimi/ncnn which attaches to every alterna- 
tive opt ion. involved in the t'aet that when one accepts the first alternative, it 
means the k/m/'Oii ot the other, and this rejection implies that the alterna- 
tive so rejected mu-l be taken as irmwj at leant for that occuniott . — But from 
what follows m the Uhiini/a. it appears better to take the negative particle 
• na ' as separate, and to accept the translation as given above in the body 
of the text. | — As a matter of fact however, if ‘the covering up of the whole 
post’ is right, - the touching of it' must be wrong. — and if the ’touching’ 
is right, then the ’covering up of the whole’ mentioned in the Smrti must 
be wrong. But when the other party talks of this being a case of ‘ Option 
he admits that the • touching' is parttp right [i.e. it is right in the event of 
the performer adopting that alternative!; this •Touching’ however has its 
source in the Veda : — and if the authority of this Veda is admitted, it 
cannot be partial: — a~ regards the "covering up of the whole' — which 
according to the other party, is the second alternative ni the option — that 
also would (according to him) be only partlp right [i.e. onh’ in the event 
of the performer adopting that alternative]: and what is only pen-tip i n/ht 
can never justify the assumption of a Vedic text in support of itself; as 
an\ such assumption would be obstructed by the idea of ’touching' [ w hich. 
as derived direct l\ from the Vedic text, would he ahnohtlch/ right, and hence 
eery much more powerful than the ’entering up of the whole' which is 
admitted to be onh partlp right |.— Hence unless it is recognised as rajht. 
not morn/, no Vedie text in its support, can be assumed. — (Xor will it 
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be right to hold that the same alternative (of 'covering the whole') is wrong 
in one c-a-se and right in another: — became its source tor basis of authoritv) 
would be the same in the one case as in the orher; if then it is no t wrong in 
one case, it cannot be wrong in the other, as the authoritv of the Yedic text 
(on which the Smrti is based) would be the same in all casi-s; the Yedie 
text cannot be operative in onlv one case, a- a text is always found m the 
form of a composition of won}.- ■ and this cannot be regarded as »vi«w 
reading in one case (and right in another). From all this it follow' that 
the idea (of rocerim / of the whole post, which i~ derived from Smih). in 
one case, can have no statii' other than that of a tm stoke ; and consequent!! 
on account of it' being in conflict (with the direct Vedic text), the idea 
of 'covering up the whole post' is held to have it' source in either wrong 
learning or dream or some such other source of wrong cognitions. For 
long as the said conflict is there, there can be no rea'on to justify the view 
that the idea of 'covering up the whole' is right. Hence the oonclu'ion 
is that, ju't a' (according to the other party al'O) no Yedic text lin support 
of the -covering up of the whole') can be a"umed in one case (i.e. m 
the case of the other alternative of ‘ touching ' being adopted by the perfor- 
mer), so it cannot be assumed in the other case also; as the reason [for 
not assuming the Yedie text, i.e. the conflict with a direct Yedic text [ 
remains the same in both cases. 

Then again, there being a mutual interdependence, (the Smrti regarding 
the -covering up of the whole’ cannot be right), because it' significance 
would be dependent upon something extraneous to itself. — •• What is thi~ 
mutual interdependence ? " — If the Smrti-rule (regarding corerini / uj> the whole) 
is right, then the touchim / (laid down in the Shruti) is wrong, — and if 
the Touching is right, then the Smrti is wrong; it is in this way that there 
is mutual mterdependciwe — Mow as between these two (the Shruti laying 
down Touch ni<i and the Smrti laying down Core ring up the whole), the source 
of the Touching is fully recognised (in the Yedie text), while the source 
of the Smiti has got to be found (assumed): — this i,, what is meant fu- 
tile Smrh-rule having 'its significance dependent upon something extraneous 
to itself'. Thus then, the source of the Smrti being yet to be found, its 
authority is far from being established ; and if the Smrh is not authoritative, 
then the Touching (laid down in the Shruti) cannot he wrong: — and if the 
Touching is not wrong, then there can be no reason for assuming a Yedie 
text in support of the Smrti-rule. for the simple reason that no validity 
(authority, trustworthiness) attaches to this latter. 

Says the Opponent — '' By this same process of reasoning, in s (J f ar 
as the notion of VTih-i being the material for the sacrifice is right, there can 
be no room for the Yedic text laying down Vara (as the other optional 
alternative ) ", 

Certainly there would be no room for sueli a Yedie text, if it did 
not exist, there already ; as a matter of fact however, the Vedic text 
prescribing Vara (as an optional alternative) V already there (and has 
not got to be assumed) ; and certainly when the text is there already, nothing 
can be said against it. In this case both the texts are there; - and the two 
are two distinct sentences; one of these „peaks of the Yura onlv as the 
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substance for the sacrifice, and the other speaks of the Yrthi only as the 
substance for it ; and when something is distinctly mentioned by a sentence, 
it cannot be put aside. For this reason, in the case of lava and Yrihi. it is 
only right that Option should be admitted. — Similarly in the case of the two 
Soman*. Brhat and Hathantara. 

It is for the reason that it has been declared that Smrti conflicting with 
Shruti is not trustworthy : consequently what has been said in the Smrti 
regarding the • Covering up of the whole Post ' has to be disregarded. 

SUTRA (4). 

Also because we fixi> motives. 

Bftasi/a . 

(a) Some greedy priests being desirous of having a large piece of cloth, 
covered up the whole of the Post at a certain performance : this was what gave 
rise to the Smrti-rule (that the whole post should be covered up). — ( b ) Some 
greedy Priest took food at the house of the Sacrificer after he had purchased 
the Soma [and this gave rise to the Smrti-nih permitting such eating]. — (<■ | 
Some people, with a view to conceal t heir want of virility, remained Religious 
Students for forty-eight years: and this is what gave rise to the Smrti-rule 
permitting such a course. — [For this reason also, no authority can attach to 
the Smrti which is found to have its source in such motives.] 


This Sutra (4) may also be taken by itself as embodying a separate in- 
dependent Adhiknrana. as follows: — 



Adhikakaxa (3) : Xo authority attache* to Smrtis prompted 

by worldly motives. 

Sl’TRA 4. 

It WORLDLY MOTIVE" ARE DISCERNIBLE THE SilRTI-RULE" ( AN NOT 
BE REGARDED AS TRUSTWORTHY. 

[The lores omz A'lluka/a <a dealt with those Smrti- rules that are m t onhiet 
.nth Ve lic* text-? : the present Atlh/ karat '/ deals with thu^e vSrnrti-rule^ which 
cite not in conflict with any \ edic* text^. but which ait-* tound to be piompted 
by meeil and othei motive-?.] 

BhaS'i/o. 

Tlit-re art- -au-h Sunti-rale* a- (a) The cloth used at the Wotarjana 
Homo i' to be taken b\ the Aclh\ arvn priest — and (/<) • The,\ should gi\ e 
»wa\ the cloth covering the Row '. — In regard to the authoritative character 
of t he~e. the Pn rrapakya view ts that •• the\ are authoritative, because 
th>. ■' Ht/ent in the name (a- declared in Sutra 1 . 2)." — The Siihlhaiita view how- 
ever is that such Starts, -ales cannot be regarded as authoritative : because 
at the root of these there is something totallv different (from motives 
of Dharma ) ; — the fact being that some people did such an act through greed, 
and this gave /■««<> to the Start,. This view (rejecting the authority of such 
Smtt,*) is more reasonable than the assuming of Vedie texts in their 
support. 

j Kuinarila does not accept the view propounded in these two A,lh ikaruwi*, 
whereby certain Siurti-r\i\es are held to be absolutely devoid of authorits Ac- 
cording to him the form of the Siddhimta as embodied in Sutra (2) should be 
u9 follows — 'When there is a conflict between the ideas expressed by the Vedie 
text and the Smrti it is the Vedie text that should bo regarded as authoi dative '. - 
which means that in cases where the Smrti-tert « have expressed in other words 
the sense of certain Ynh, text*, without rpmtmg the exact words nt these latter, 
they make their own authority dependent upon the assumption of those texts whose 
sense they are meant to express : while the Vedie text, which declares what is not m 
agreement with what has been declared m the Sint/,, is self-sutheient in it- author- 
ity : and as such this latter inspires greater confidence, and leads people to adopt 
the course laid down in it, in preference to the other course laid down in the 
Smiti. But this does not mean that the Smrti has no authority at all. Far a full 
<bxi iwoon. se, Tantrarartiku - -Tnm*lntinu , ,,p. 1,4 icf. On pp. It;. - , Ins Rumania 
suggests another interpretation of the Adhikaranas, w hereby what are declared 
to be untrustworthy are, not the Smrti * admittedly based upon the V,,la. hut those 
so-called ' Smrti-' which have been propounded bv Bnu,l,lhas, Jumu-t and other 
heretical sects.; 



Adhikaraxa (4) : What deals with the Act is more authori - 
tative than what deals with its accessory. 

SUTRAS (5-6). 


[PCRVAPAKSA]— " If it be held that when there is no disturb- 
ance or the Vedic text, the Smrti-rule is not incom- 
patible with the Veda. — our answer is that this 

CANNOT BE RIGHT. BECAUSE THE LIMIT HAS BEEN 
FIXED BY THE SCRIPTURES 

[The case of Smrti texts dealing with acts to be done for accomplishing certain 
results desired by man has been dealt with so far ; it has been shown that they are 
accepted or disregarded according as they are found to be in agreement or in 
conflict with the Veda. We are now going to deal with those Smrti- texts which 
bear upon such small acts as are not performed for accomplishing any definite pur- 
pose. but only come to be performed on certain occasions during a sacrificial 
performance.] 

Bhasya. 

The X— //--rules dealt with here are such as — (a) * An act should be done 
after rinsing the mouth'. — (6) ‘An act should be done by one wearing the 
Yajiioparita — (c) ‘One should perform the acts with the right hand" and 
such others. 

The question that arises in regard to these is — Are these mrti -rules in 
conflict with the Veda and hence should not be followed ? Or. are they not 
in conflict with the Veda and therefore should be followed ? 

bat - the Purva paksin : — 

In this connection if it be held that — --Inasmuch as the following of 
the rules does not militate against anything declared in the Veda, they are not 
in conflict w ith it ' (Su. 5). — then, our answer to this is that it is not so ; be- 
cause if these rules were followed, then they would militate against the 
(hip r (of acts) laid down in the scriptures. — How ? — Well, if one were to per- 
form thi- Month-rinsing and other acts (mentioned in the said rules) between 
the making of the Veda (a bundle of kusha-grass) and the making of 
the IV-/; (a four-inch deep altar between two Fires), — it would mili- 
tate against the Vedic text ‘ One should make the Vedi after making the 
Feder ‘ [w here the order prescribed is that the making of the Veda should be 
followed by the making of the Vedi ; and if the rinsing of the mouth were to 
be done between the two, then that order would be infringed]. — Similarly if 
one were to do all the acts with the right hand only (as laid down in the 
Smrti-rvle). sometimes the performance of the primary act might go beyond 
it s prescribed time (by reason of the delay due to every act being done with 
the right hand only, which must get tired very soon) : while by using both 
hand', the Primary Act would be completed well within its prescribed time.” 


- 
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SUTRA (7). 

[Siddhanta] — But when no motive can be detected, they 

SHOULD BE REC'< IONISED AS USEFUL. 

Bhasya. 

The phrase ‘ api vd ' (' but ') serves to reject the view stated above. 

The right view is that when Smrti -texts like those under consideration 
are such as are not found to have been prompted by an improper motive, 
they must be accepted as authoritative. — " But they are found to militate 
against the prescribed order of sequence and the prescribed time." — Let them 
militate against it ; that does not vitiate their authority : because the 
rinsing of the mouth is an net, while the order of sequence is only a quality of 
(accessory to) the act ; and an act cannot be omitted for the sake of an 
accessory. — -Further, it is only when the acts are already done that the order of 
sequence comes in subsequently; so that at the time that the acts appear 
there is no order present, — with what then will the acts be in conflict ? 
[Hence there is nothing against the authority of the Smrti-rule in question.] 

Similarly, if with a view to guard against the transgression of time, one 
were to cease to act with the right hand only. — in this case also consider- 
ations of time should not alter the form of the act [i.e. the act to be done by 
the right hand should not be done by the left] ; because Time is only a 
subsidiary factor in the performance and auxiliary to it : and hence for the 
■sake of the Time, the Act should not be disturbed. 

Further, acting with the right hand and wearing the sacrificial thread 
constitute purity ( or cleanliness), and such things are not regarded as inter- 
ruptions at all; because purity or cleanliness is a necessary adjunct to 
all actions. [And a necessary adjunct cannot be regarded as an inter- 
ruption — says Rjucimald. ] 

From all this it follows that the Srnrti-rules relating to all these acts — 
Rinsing. Using the Right Hand. Wearing the Sacrificial Thread and the like — 
are authoritative (trustworthy). 


[On this adhikarana also. Kumarila holds an entirely different opinion. His 
contention is that none of the Smrti-rules dealt with here are in any way against 
any Vedie texts: and as such there need be no separate Adhikarana devoted 
to their consideration. According to him therefore, s ulras 5 and ti form part of the 
foregoing Adhikarana, and sutra 7 forms a distinct adhikarana by itself. Bv 
this interpretation the sense of sutras (.7) and (ti) is held to be as follows • If the 
Opponent argues that — *• a rule emanating even from a heretic should be accepted 
as authoritative when it is found that it is not contrary to the Veda, - such 
rules for instance as that one should be truthful, charitable and so forth ", [su. .7). 
then we deny this, because the extent and number of authoritative scriptures 
is limited ’ [su. <>] ; — the conclusion therefore 13 that ‘ Dhnrma can bring about 
its results only when it is understood with the help of those scriptures which 
are recognised as having their basis in the Veda. ’ — As for sutra (7), it stands, by itself 
embodying the Adhikarana treating of the authoritative character of the Practices 
of Good Men-, the sense of the sutra being that ‘those acts which cannot be 
ascribed to any worldly motives, and which are yet performed (by good men), must 
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be recognised as dharma ' ; this would be the Siddhanta as against the Pureapokra 
that •' many practices are found to be such as are repugnant to the Veda, conse- 
quently no authority should attach to Practices. " The meaning of the Siddhanta 
is that when, in regard to any particular Practice, we find that it is current among 
good men, — anti we cannot attribute it to greed or any such sordid motive, — we 
should accept it as authoritative, as Dharma. 

There is another interpretation suggested by Kumarila. by which Sutra (o) 
is to he taken as part of Adhikarana (4). and tiitrar (0) and (7) as embodying 
the Adhikarana dealing with the Practices of Good Men: under which sutra (ti) 
embodies the Puri-apaksa in the sense that •• those practices cannot be regarded as 
authoritative in matters relating to Dharma. because the number and extent of 
authoritative scriptures is limited to the Veda and its auxiliaries : and the 
Siddhanta in answer to this is found in Sutra (7). in the sense already explained in 
the preceding paragraph. 

There is yet another interpretation suggested by Kumarila. whereby all these 
three iiitras (o). (6). and (7) are taken as embodying the Siddhanta in answer to 
a Piircapakea from without, bearing upon the Practices of Good Men. The sense of 
the three tutrar, in thh case, would be as follows — -That which is taught in 
the Veda and the Smrti . — if this is not contradicted by the Practices of Good Men. — 
such practices can be accepted as authority on Dharma : but whenever there is the 
least thing repugnant to the teachings of the Veda. then, as there would be a conflict 
of authorities, the Practices cannot be accepted to have any authority at all. — 

See Tantrarartika —Translation, pp. 173-203.] 



Adhikaraxa (5) : J. word should always he understood in 
the sense assigned to it in the scriptures . 

SUTRA (8). 

[PC RVAPAKSA] — " INASMUCH AS NO INCONGRUITY IS FOUND IN ANY 

OF THEM, THE SEVERAL SIGNIFICATIONS SHOELD BE EQUALLY 

(acceptable).” 

[It has been established that Veda and Smrli are authoritative means of know- 
ing Dhmma. Now arises the question of the right comprehension of the meanings 
of words occurring in Vedic and Smrti texts.] 

Bhasyn. 

In -uch texts as — -(a) ‘ The cooked offering consists of Yaca (6) ‘ Shoes 
oi la fO ha -skin ’, (Taitti. Bra. 1. 7. 9. 4; Maitra. Sam. 4. 46 ; cf. Sliata. Bra. 
o 4. 3. 19), ( c ) ‘One collects the Pmju patyab on the Te/asa-mat '. — we find 
the words (a) ‘ yaca ‘ card ho ' and ‘ cetaf-a ’. — Now (a) some people use the 
word • yaca' in the sense of Barley-corn, others in the sense of Lony- 
jit'Pl>tr:—lb) the word ‘ rardlm ' is used by some in the sense of the Hoy, by 
other- in the sense of the Black Bird ; — (c) some people use the word • vetaca ’ 
in the -eti.-e of the Bahjnla-creeper, and others in the sense of the Black- 
berry . — Since the words have both significations, these latter should be re- 
garded as options, and we may accept the one or the other as we choose. 

[The question being as to which of the two significations is the right one, 
the Pilrrapaksa view i- that] — “Since both the meanings are found to be 
signified by the word, the acceptance of one or the other is optional (we 
may accept whichever we choose)". 


SUTRA (9). 

[Siddhanta] — In reality, that which is based on the 

SCRIPTURES (is TO BE REGARDED AS MORE AUTHORITATIVE) t 
BECAUSE THE SCRIPTURES ARE THE BASIS OF AUTHO- 
RITY. [OR, THAT SENSE IN WHICH THE WORD IS USED 
BY PERSONS WHO TAKE THEIR STAND UPON THE 
SCRIPTURES IS TO BE ACCEPTED AS THE 
MORE AUTHORITATIVE ( BECAUSE 
IT IS MORE RELIABLE THAN 
ANY OTHER.! 

Bhasya. 

The particle ‘ va ’ (‘ in reality ’) sets aside the Piircapaksa view. 

(a) As regards the word ‘ yaca ’ (the explanation of the two fold usage 
lies in the fact that), if the word denotes the Barley-corn, then it can be 
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applied (indirectly) to the Long-pepper, by reason of its similarity to Barley ; 
and conversely, if it denotes the Long-pepper, it can be applied to the Barley , 
by reason of its similarity to the Long-pepper.— “ What is the similarity 
between the two ? ” — The similarity between the two consists in the fact 
that both Barley and Long-pepper plants grow after previous corn-plants 
are over. — "What then is the factor that determines which is the right signi- 
fication of the term ? ’ — That signification is the right one which is accepted 
by persons who rely upon the scriptures. — • Who are the persons that rely 
upon the scriptures ? ' — They that are cultured and learned; because such 
persons are conversant with the unbroken tradition bearing upon words and 
the Vedas; that is the reason why cultured persons are the ‘basis’, means, 
for ascertaining the sense of Vedic- and Smrti texts. 

In regard to the subject under consideration, — following upon the in- 
junction that ‘ the Kara mbha -vessel should be filled with Yava.’ the declara- 
tion (of the scriptures) is to the effect that the • Ihra-plants flourish merrily 
when all other plants are withering’, where the Veda shows that the word 
‘Yava’ stands for Barley [as the Barley- plant flourishes just before the 
spring when all other plants shed their leaves]. And since we find this 
indication in the Veda, we conclude that there is a long unbroken tradition 
behind the use of the word • Yava' in the sense of Barley, from which it 
follows that the word can be applied to the Long-pepper only indirectly 
(figuratively); — hence the conclusion is that the cake is to be made of 
Barley-meal. 

(b) In regard to the word ‘ vardha'. the Vedic text ‘therefore cows run 
after the vardha ’ (Shata, Bra. 4. 4. 3. 19) shows that the word •vardha’ 
denotes the Hog, as it is the Hog that cows run after fat a festival held 
along with the Dij>drali\. 

(c) In regard to the • retasa', the Vedic text ‘the rt7n.su is water-born’ 
indicates that the word * retasa ’ stands ifor the Ba iiju la -creeper, as it is the 
Bahjiila -creeper that grows in water, while the Blackberry-tree grows either 
on dry ground or on hill-streams. 


[Kumarila takes exception to the above presentation of the Adhikarana-. for 
reasons, see Tantravurtika, Translation, pp. 207-208. He therefore takes the 
Adhikarana as discriminating between the usage of words among Aryan and among 
Mlechchhas. The Purvapakra view is that — •• In regard to all visible things, the 
signification accepted by the Arya and the Mlechehha is equally authoritative 
(SO. 8) ; it is only in regard to superphy'sical things that the usage of the Arya has 
superior authority ; in the case of ordinary things the expressiveness of all words has 
to be accepted as equally eternal, — from the mere fact of their being expressive ; 
consequently', so long as the word denotes a certain meaning, it does not make any 
difference whether the signification is known among Aryan or illechchhas." - In reply 
to this we have the Siddhanta in Su. (!)) in the sense that that sense has to be 
accepted as more authoritative which is accepted by people who take their stand 
upon scriptures — i.e. the Aryan. 

Kumarila offers another interpretation of the Adhikarana as dealing with the 
comparative authority of Smrti and Custom. In cases where a Custom is repug- 
nant to a Smrti-text. the Pdrvapaksa view is that both are to be regarded as 
equally authoritative (Su. 8) ; because both equally derive their authority from the 
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Veda*'. — The Siddhdnta in answer to this says that the Smrti is possessed of superior 
authority, because it is the Smrti that is based directly on the Veda (Su. 9). In 
the case of the Smrti , the corroborative Veche text is assumed directly from the 
fact of its being compiled by people learned in the Veda : whereas in the case 
of Custom , we have first to assume a corresponding Smrti-ttxt . and then on the 
strength of this assumed Smrti -text, we have to assume the corroborative Vedic 
text; the support of the Veda thus in this case is one step further removed. 

There is yet another interpretation of the Adhtkarana suggested by KumSrila, 
by which it deals with the comparative authority of the sense conveyed by words in 
the Veda and that conveyed in common parlance. The word * a^hracala \ tor 
instance, used in the Veda, denotes reed, while in common parlance, it denotes 
horse's hair : — the question arising which of these should be accepted as authori- 
tative, the PHrcapakso view is that "both are of equal authority (Su. S). because 
in the matter of the signification of words, the Veda does not in any way differ 
from other sources of verbal knowledge : its superior authority being restricted only 
to things pertaining to Dharma **. — The Siddhanta in answer to this is that that 
signification of words which is based upon the scriptures is decidedly more authori- 
tative, because the knowledge of Dharma is obtained by means of the scriptures 
alone (Su. 9). A signification accepted and sanctioned by the Veda is irrevocably 
fixed and can never be set aside, while that sanctioned by ordinary usage is variable 
and liable to change.] 



Adhikarana (6) : The usage of words current among 
Mlechchhas is also authoritative. 

SUTRA (10). 


The meaning imparted (by the Mlechchha. to a word) would 

BE DULY COMPREHENDED BECAUSE IT IS NOT INCOMPATIBLE 
WITH ANY AUTHORITY [OR. IT SHOULD BE REGARDED AS 
SANCTIONED BY THE AUTHORITY OF THE VEDA, 

BECAUSE IT IS NOT INCONGRUOUS] . 

Bhdsya. 

[It has been established that that meaning is to be regarded as more 
authoritative which is accepted by persons who take their stand upon the 
scriptures.] Now in the Veda we meet with certain words which are not 
used by the Aryan (who are the people that take their stand on the scrip- 
tures) in any sense at all, but are in use among Mlechchhas ; such are the 
words ‘pika', ‘ nema ‘ sata ' . " tdmarasa ' and such others. In regard to 
these, there arises the question — Are we to deduce their meaning from their 
etymology, commentaries and roots with the help of lexicons and grammar ? 
Or should we accept that as their meaning in which sense they are used by 
the Mlechchhas '! 

On this question we have the following Piircapaksa — “ What has been 
established as authoritative is the usage of cultured people, not the Smrti 
(Remembrance) of uncultured people (like the Mlechchhas). Hence it should 
be necessary to assume the meaning through explanations, etymology and 
grammar; and it is only thus that these latter would be of use. Further, 
uncultured people are not very careful in regard to words and their meanings, 
while the others (i.e. the cultured people) are very careful. From all this 
it follows that in the case of the words mentioned, their meaning should be 
deduced from the roots from which they are derived." 

In answer to this we have the following Siddhdnta — The meaning that 
is imparted to a word even by uncultured people. — even though not known 
to the cultured, — would be comprehended. — and it would not be right to 
reject what has been comprehended and which is not incompatible with any 
authority. — The argument has been urged that “what can be accepted as 
authoritative is the usage of cultured people only”. — But that refers to 
such things as are not amenable to sense-perception. — The other argument 
urged (by the Purvapaksin) is that “it is only cultured people that are 
careful regarding the use of words". — In answer to that we say that there 
are some things in which the Mlechchhas are more careful (and reliable) ; for 
instance, in the catching and rearing of birds. — The third argument urged is 
that “ it is only thus that explanations, etymologies and grammar would be 
of use". — But these will have their use in regard to those words whose 
meaning is not known even to the Mlechchhas (and so we have not even 
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that usage to guide us). — Further, if we were to deduce the meanings of 
words from their etymology, etc-., then, there would be no fixity (and 
definiteness) regarding the meaning of words, and there would always be 
uncertainty. — From all this we conclude that (according to the usage of the 
Ulechchhas), the word ■ pika ’ should be taken in the seme of the ruckoo . — - 
the word • nema ' in the sense of half . — the word • tOmarasa ' in the sense of 
lotug . — the word • sat a ' in the sense of • irooilen round in -hope and 

with h andred -holes' . 



Adhikarana (7) : The authority of the Kalpasutras is not 

self-sufficient. 

SUTRA (11). 

[Purvapaksa] — If it be urged that " [the Kalpasutras uon- 
stitute] the scripture of Rituals’". — 

Bhasya. 

[The ease of the Kalpasutras stands on a different basis from that of the Smrtls ; 
they contain nothing more than the Vedie Ritualistic Procedure in a systematised 
form: there is nothing in their contents beyond what is actually found in the Vedic 
texts available. In the Smrtis. as we have found, there are many things which 
are not found in the Veda, and for which corroborative Vedic texts have got to be 
assumed. With all this however, the Kalpasutras are compilations made by human 
authors, and to this extent their authority is open to doubt. — Kumarila (Tantra- 
vartika- Translation, p. 22i) has explained the term • Kalpa' in this connection as 
‘treatises that point out the method and procedure of sacrifices in the form of 
definite regulations '. These Sutras are the work of Baudhavana, Varaha, 
JIashaka. and others— says Kumarila.] 

What are treated of here are the Kalpasutras — by Mash aka. Hastika, 
and Kaundinva.- — The question is — Are these authoritative (in themselves) 
or not authoritative ? 

On this we have the following Purvapaksa: — “Inasmuch as these 
Sutras constitute the ■Ritualistic scripture’, they must be authoritative, — 
we assert. These are statements made by truthful persons. — • How is that 
known?’ — We know this from the fact that there is perfect agreement 
between these statements and those contained in the Vedas. For instance, 
the • cups’ mentioned in these are the same as those mentioned in the \ eda ; 
the ‘ bricks ’ mentioned in these are the same as those mentioned in the Veda. 
From this it follows that the teachers (who compiled the Kal pnsiitras) were 
truthful persons ; and the Shruti also declares that ■ the word of the Teacher 
is authoritative". — It might be argued that ‘the authoritative character of 
these Sutras is not directly perceived (to be inherent in themselves, as is 
done in the case of the Veda) — But this objection would have no force : as 
the said authoritative character is ascertained by another means of cognition, 
in the shape of a verbal assertion. |This assertion being in the form of the 
text quoted above regarding ‘The Teacher s Word’ being authoritative, and 
also in the form of the text wherein the Kalpas are mentioned along with the 
Mantra and the Rrahmana as to be read daily.] — Lastly, the Kalpas are 
actually treated with the same regard as the Vedic texts. — For these reasons, 
the Kalpasutras are authoritative (by themselves)." 
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SHABARA-BHASYA : 


SUTRA (12). 

[SiddhantaJ — That cannot be: because there is no proper 

COMPOSITION . 

Bhasya. 

What has been averted in the Purvapaksa is not possible, because there 
is no proper composition ; as a matter of fact, the Kalpasutra is not composed 
in the proper manner, there being no accentuation in it (and hence it cannot 
be treated on the same footing as the Vedie text). 

SUTRA (13). 

Also because there are no supplementary passages. 

Bhasya. 

fin the Kalpasutra] we meet with such texts as • He appoints the 
Priests; — the Priests thus appointed perform the sacrifice; — they take their 
seat on the sacrificial ground ’. In all this no injunctive word is found, because 
throughout it is the Present Tense ending that has been used. Nor is there 
any valedictory supplementary passage (from which the Injunction could be 
deduced). For this reason such a text can have no authority (regarding 
Dharma). — As for the ‘regard’ that people have been spoken of (in the 
Purvapaksa ) as having for the Kalpasutra, — that is due to concomitance; 
i.e. to the fact that Kalpa- texts are interspersed with Yedic texts. — As 
regards the Vedie text (quoted by the Purvapaksa. that ‘ the Teacher’s word 
is authoritative')- — that means nothing; as it is a purely commendatory 
statement. — “ Why should it be treated as a commendatory statement ? ’’ — 
Because in the context where this text occurs there is a totally different 
Injunction — to the effect that ‘ the cake dedicated to Agni is baked upon eight 
pans ’ ; and it is in this connection that we have the said text (‘ The Words 
of the Teacher, Achan/a, is authoritative ’), where the term ‘ drhdrya ' is meant 
to stand for the Veda, in its etymological sense of ‘strengthening the intel- 
lect ’ [‘ dchinot i buddhim ' j. Or. what the said text means is that ‘ the word 

of the Teacher is authoritative ‘ through its dependence upon something' ; 

“ what is that something ? ” — it is that which is itself rightly recognised as 
self-authoritative (i.e. the Veda). 

As for the Purvapaksa argument that the Kalpasutra s are the work of 
truthful persons, — our answer is that — that is not so. because 

SUTRA (14). 

The word ‘all has been used (in the Kalpasutra). while 
there is at hand a scriptural text (to the contrary). 

Bhasya. 

The words of the Purvapaksin’s ‘ acharya \ ‘Teacher’ (the author of 
the Kalpasutra) are—- The Amavdsya (J)arsha) sacrifice is to be performed on 
all days ; while there is at hand the scriptural (Vedie text) ‘The Paurna - 
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masa is to be performed on the Full-moon day and the Amdvasya ( Darsha ) on 
the Moonless Day — Thus, Inasmuch as these authors have made statements 
contrary to the Veda, they cannot be • truthful ’ ; and hence their work (the 
Kalpasutra) cannot be authoritative. 

[From Sutras 11 and 12, Kumarila has deduced two additional Adhilcaranas : — 
(1) That the Smrtis and the six subsidiary sciences of the Veda, like the Kalpasutra, 
have no authority independent of the Veda ; and (2) that no authority attaches to the 
non-Vedic scriptures — such as those of the Bauddha and other heretical sects.] 



Adhikaraxa (8): Holakadhibtrana — -The Authoritative 
(Character of Popular Custo m*. 

SUTRA (15). 

fPf rvapaks.a] — •• Inasmuch as all assumption is limited in 

ITS SCOPE. THE AUTHORITY (OF CUSTOMS. BASED UPON THE 
ASSUMPTION OF VeDIC TEXTS) MUST BE QUALIFIED BY 
THAT LIMITATION 

Bhasya. 

[The authority ol Usage- and Uu-toins having been estabh-he 1 m a geneial 
way, the question is laised mgarding the extent ol the authority of particulai 
customs — Ts thi- authority local oi universal ?] 

‘•The authority of Smrti and Custom is held to depend upon the as- 
sumption (of corroborative Yedic texts): — the very fact that establishes 
their authority also proves that that authority is limited (localised). Hence 
such customs as Holdkd and the rest should be practised by ■ easterners ' only ; 
— the AhnUiaibuka and the like, by ‘southerners'; — the Udcrsabha-yajha 
and the rest by the • Northerners' only ; ju-t as the practice regarding the 
various numbers of Hair-tuft- on the head is local. — some people keeping 
three, some five." 

SUTRA (10). 

[SlDDHANTA ) — In REALITY. THE DUTY SHOULD BE UNIVERSAL, 

as all Injunction has that (universal) character. 

Bhatsya. 

The phrase * ajA vd \ ‘ in reality serves to set aside the view expressed 
above. 

Customs like those mentioned should be ' dhtinna ’ (Duty) for all; — 
why? — because all Injunction has that character ; — the term • rid ltd na ' 
‘ Injunction’ (in the Sutra) stands for that by which the enjoining is done, i.e. 
the injunctive word ; — it is the injunctive word that is assumed in support of 
the Start i ; — and the injunctive word cannot denote either the Class 
(universal) or the Individual (particular); — in fact, there is no one single 
word that denotes the universal character common to all persons (per- 
formers of actions) which could be assumed (as part of the Yedic text in sup- 
port of the Custom). — Hence the only reasonable view to take is that the 
Injunction applies to all persons. — [The Yedic text assumed cannot refer 
to any particular Class, like the ‘ Easterner etc. ; or to anv individual 
person: nor is there any such universal class-character as would include 
all persons : — hence the absence in the assumed Yedic text of such an all- 
comprehensive word cannot be rightly urged as a reason for restricting 

the authority of the particular Customs. — Rjnrimald j. — Whv so ? Because 

all that the basic authority (i.e. the assumed Yedic text) says is that • such 
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and such an act should be done and there is no authority for restricting 
its application (to any particular persons). 

The Piirrapaksin has cited the case of the variety in the custom 
relating to the number of Hair-tufts on the head. — The answer to this is 
giv£n in the following Sutra : — 

SUTRA (IT). 

RESTRICTION could only be due to direct perception. 

Bhasya. 

In the case of the Hair-tufts, we clearly perceive that the restriction is 
due to restrictions of the G otra. [Persons belonging to one Gotra keeping 
tliree tufts, those belonging to another keeping five, and so on.] 

SUTRA (18). 

Also BECAUSE THERE IS NO SUCH INDICATIVE MARK AS WOULD 
INCLUDE ALL (THOSE PARTICULAR PERSONS TO WHOM THE 

Custom may be sought to be restricted). 

Bhasya. 

Thi- Sutra is to be prefaced by a few words. — What are those 
words?" — (These word' are) — " Why cannot there be a restriction through 
indicative mark'. — uch as we have in such rules as ‘the white man shall 
be the Hotr prie't ' | where the work of the Hotr priest is restricted to such 
men as are ujutt 1 ? " — [It is in answer to this cpiestion that we have the Sutra 
which means as follows; — There is no such indicative mark as would include 
all those who are actually found to follow a particular custom. — As for 
such characteristics a- ’dark, large-bodied, red -eyed ' (which have been 
mentioned a- the indicative marks of persons following the Ahmnaibuka 
rite-), we find, as a matter of fact, that all men possessing these marks do 
not follow that custom, and also that persons who do not possess these 
marks do aetualh follow it. — For this reason there can be no restriction. — 
As for the instance cited of ‘the white Hotr . that is a clear Vedic text 
(and so we have to accept it). 

SUTRA (19). 

The name also is due to connection with (residence in) a 

COUNTRY. 

Bhasya. 

Says the Opponent — “ Why cannot the restriction be due to the name ? 
Those who are named * Southerners" would perform the Ahninaibuka ; those 
who are named ‘ Northerners " would perform the Vdvrsabha-yajna ; — those 
w ho are named • Easterners ’ would perform the Holdkd ; just as in the case 
of the Rdjasuya sacrifice, we have the restriction that ‘the Raja shall 
perform the Rdjasuya sacrifice’ (where the restriction is due to the name 
■ raja ' . which can apply to the Ksattriya only) ”. 
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SHABARA-BHASYA : 


This cannot be: the names (mentioned) are due to connection with 
a particular country [i.e. the name - Southerner’ applies to the person 
connected with, living in the Southern country] : but as a matter of fact, we 
find that a man who has gone out of the Southern country (and his connec- 
tion with that country has ceased) and is residing in the East or in the 
North (and henc-e entitled to the name - Easterner' or ‘Northerner') 'till 
continues to perform the Ahnirtaibuka. Similarly, the • Northerners' though 
residing in other countries, still continue to perform the L'drrsabha-yajfia : 
and the - Easterners' residing in other countries still continue to perform 
the Hot aka. In fact, when a man migrates from one country to another, lie 
does not necessarily follow the customs of the latter. — From all this, we 
conclude that there can be no restriction (in the authority of the Popular 
Customs). — As for the ease of • the Rajasuya being performed by the Raja ' 
only, — -raja', K-sattriya. is a definite caste, restricted within well-defined 

limits. _ 

SUTRA (20). 

If the opponent should urge that — - [If the names were due 

TO ACTUAL RESIDENCE IN A COUNTRY. THEN] IT COULD NOT BE 

APPLIED TO ONE WHO HAS GONE AWAY FROM THAT COUNTRY 
TO ANOTHER COUNTRY”, — [THEN THE ANSWER IS AS IN 
THE NEXT Sutra. | 

Bhasya . 

If you think that — "if the names were due to actual residence in the 
country, then the name could not be applied to one who has gone 
to, and is residing in, another country : as a matter of fact however, we find 
that the name ‘Mathura’ (which according to the Siddhiinta would be a 
name for one actually resident in Mathura) isactually applied to a man who 
has no connection with (is not resident in) Mathura, and is residing in 
another country ; from this it follows that the name is not due to residence 
in the country”; — if such is the argument of the Opponent, then our 
answer is as follows: — 

, SUTRA (21). 

The name would be due to connection (residence), as in 
THE CASE OF THE NAME Mathura’. 

Bhasya . 

Even when the name is due to connection with the country, the name 
would not he inapplicable to one who has gone out of that country; because 
the name is ‘due to connection' — i.e. due to mere connection, not due to 
connection in the past only, or in the present only, or in the future only. 
Because we actually find the name ‘ Mathura ’ applied — (a) to one who has 
started for Mathura (his ‘connection’ thus being in the future), ( b ) to one 
who is residing in Mathura (his ‘connection’ being in the present), and 
(e) to one who has migrated from Mathura (his ‘connection’ being in the 
past); and it is only when a man has none of these ‘connections’ with 
Mathura that he is not called ‘ Mathura ’. 
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From this it is clear that there cotild be no restriction based upon 
name. 

SUTRA (22). 

| Says the Opponent] — "[The country in which a certain 

PRACTICE IS PREVALENT] MAY BE THE QUALIFICATION OF 

that Custom itself. — just as • sloping ’ (which 

QUALIFIES THE (IROUND).” 

Bhntsya. 

Why cannot the country be subsidiary (qualification) to the act or 
practice ? For instance, that country where the soil is mostly black is the 
one where the Ahninaibnka is performed. — Just as in the text ‘One should 
perform the Vaishradem sacrifice on ground doping eastward ' (Man. Shr. 
Sit. 1. 7. 1. 5) ( where the particular sloping ground qualifies the sacrificial 
act) ”, 

SUTRA (23). 

But that (specification) mould be similar to that by a 

QUALIFICATION OF THE PERFORMER. 

Bhdsya. 

It has been shown above that such indicative qualifications as • dark- 
skinned’. ‘red-eyed’ and the like as belonging to the performer, are 
indefinite, and are not in keeping with the actual state of things; — 
any indication by the name of a country would be equally indefinite. 
Because as a matter of fact, even in the country - where the soil is dark’, 
there are many people who do not perform the act (of the Ahninaibnka), — 
and conversely men residing in a country with other characteristics (than 
the dark soil) actually do perform it. — Thus then, there could be no restric- 
tion through the name of the country. 

As for the ‘ ground sloping eastward '. its connection with the Yaishra- 
dera sacrifice has been fixed by the Veda itself (hence its case is not analo- 
gous to that of the Customs under discussion). 

[Sutras 1.5 and Hi have been taken by Kumarila as also embodying an inde- 
pendent Aiihikarana. dealing with the authority of such locally -accepted Dharma- 
shastras as those ot Gautama, Shaiikha-Likhita and the like. There arises a doubt 
regarding the exact nature of the authority of these, -because in actual practice the 
work of Gautama and of Gobhila are followed only by Samavedins, — the work of 
t ashistha only by Rgvedins,- those of Shankha-Likhita only by the Vajcmaneyi- 
Shukla-Yajurvedms.- The Purvapaksa is that -these works cannot be put in the 
same category as the universally recognised Nmrtis of Manu and others: their 
authority must be limited.” — The Siddhanta is that on account of the universal 
character of the in|unetions contained in the works in question, these must be 
accepted as applicable to all persons who are capable of acting up to them ; as 
the said Srnrtis themselves do not contain any words that would limit their 
operation, the Vedic texts also that would be assumed in support of them would 
not contain any such restrictive word; hence there can be nothing to justify anv 
restrictions being placed upon the Smrti - works in question.] 



Adhikaraxa (9) : Treating of the Grammatical Smrtis. 

SUTRA (24). 

[PurvapaksaI — ' Inasmuch as there is no injunction 

REl-ARDINt. THEIR USE. THERE SHOULD BE NO RESTRIC- 
TION IN REOARD TO WoRDS.’’ 

[Work- dealing with grammar have also been classed under • Smrtis’. 
The use and authority of these is now discussed. The Brhati has raised an 
objection against introducing this topic here. It says — -What has the 
authoritative or unauthoritative character of the Grammatical rules got to 
do with the authority of the Veda, which is the -ole subject-matter of the 
present adhyaja ? — Even if the corrupt form- of words, as ‘yavV. etc-., 
were really expressive and eternal, what effect would that have upon 
the Vedic Injunction? — The answer that the Brhati supplies is that if 
there were no restriction.' regarding the exact form in which a word denotes 
a certain thing, then the comprehension of Vedic text' would be vague and 
indefinite, and there would be no certainty regarding a certain word being 
expressive of a certain thing; and this vagueness and uncertainty would 
shake the authority and trustworthy character of the Veda itself. The rules 
of Grammar however help us to know in what particular form the word — ■ 
■horse' for instance — really denotes t lie particular thing, horse; and thus 
they help ii' to obtain a definite idea of tin* meaning of Vedic Texts. | 


B/iasi/a . 

'fill' Adhlkarnnu i' going to deal with the ease of such words as ‘ r/aah ’ 
(the grammatically correct Sanskrit word) and ■ qdn ' , -t/oni'. • yojiotaliku ’ 
and other corrupt (Vernacular) forms of the Sanskrit word. 

The question to consider is — Are. or are not. the corrupt forms • r/ilri ; 
and the rest rightly expressive of the annual with the dewlap (the cow), 
in the same manner as the correct form • f/auh ' is ? That is, is it only 
the one (Sanskrit) word, which has behind its use an unbroken tradition, 
that is rightly expressive of the thing and all the rest are mere corrupt forms 
of it ? Or are they all equally eternal (in their expressive potency)!? 

The Purvapaksa view is as follows; — “They are all equally expressive 
and eternal. — Why? — Because there is actual cognition; the animal with 
the dewlap is cognised through the corrupt words ‘grin’ and the rest ; this 
shows that even a hundred years back the expressive relation between 
these words and the said animal was there; and so on and on backwards 
which establishes their beginningless (eternal) character. Nor is there 
any originator of this relationship (between the corrupt word and its 
meaning), — as has been fully established. — From all this it follows that all 
the word' (the original Sanskrit and the corrupt Vernacular) are correct. — 
people should make use of all of them, — because they all serve tin* purpose 
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of expressing the meaning ; and they are to be treated as synonymous in the 
same manner as the Sanskrit words • hast a ", * pan ! " and ‘ kara ’ are. — In fact 
words are used for a definite purpose (that of expressing their meaning), and 
not for any transcendental result. Xor is there any injunction regarding 
their use. Hence there can be no such restriction as that only one is correct 
and the others incorrect 


SUTRA (2.5). 

[Siddhanta] — Because its utterance is due to (human) 

EFFORT. THERE IS POSSIBILITY OF SLIPS. 

Bhasya. 

It is with a considerable effort that people pronounce words: for in- 
stance, (in every act of utterance) the wind rises from the navel, expands 
in the chest, undergoes evolutions in the throat, strikes the head, turns 
back and spreading over the regions of the mouth, renders manifest the 
various sounds. In this (long drawn-out process) there is every possibility of 
the utterer making slips: just as a man falls in the mud, when he thinks 
that lie is falling on dry ground ; or he touches a thing twice while he thinks 
of touching it only once . — The utterance and use of the corrupt words may 
liave originated from such slips, — and they need not necessarily be taken as 
having an unbroken tradition behind them. 


SUTRA (26). 

It IS NOT REASONABLE TO HAVE SEVERAL WORDS (TO DENOTE 
THE SAME THING). 

Bliasya. 

It is not reasonable to hold that ‘ there are similar words having the 
same meaning and all having an unbroken tradition (of usage) behind 
them ’. Because this view is held entirely on the strength of the fact that we 
find the corrupt words bringing about the cognition of the thing denoted; — - 
but this cognition can be explained as coming about through the correct 
word itself which is brought to the mind by its similarity (to the corrupt 
word pronounced); [the word ‘gain’, e.g. brings to mind the correct word 
■ ga u h ' or * gavah ", which brings about the cognition of the tiling denoted, 
roit - .] — Thus then, we conclude that among all the words cited, there is only 
one (• gauh ") which is beginningless (eternal), all the rest are corrupt forms. 

In the case of the synonyms ‘ hastah ", * karah ’, ‘ panih ’, the connection 
of every one, of them with the thing denoted is beginningless, — such being 
the teaching of authoritative teachers [according to whom all these words are 
grammatically correct; while * gavi'. ‘ gonV . etc., are not grammatically 
correct]. 


8 
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SHABA P.A-iiHAsYA : 


SUTRA (27). 


On THIS POIAT. THE TRUTH CAN BE ASCERTAINED ■ THROUGH CLO'L 
ATTENTION - [or, ’THROUGH THE APPLICATION OF CERT AIN- 
GENERAL PRINCIPLES' — ACC. TO Tantrai-art lira]. 


Bhnsya. 

‘■But how are we to ascertain the truth in this matter (a^ to which 
word is correct and which incorrect) ? ” 

The Sutra says that tlii^ can be ascertained (easily). — People desirous of 
gaining an end are found to be prone to close attention; (in the case of 
persons desirous of retaining the correct form of a word) we find that those 
who give close attention keep on repeating (that word), and thus it becomes 
possible for them to retain it in their memory. It is a fact that we see in our 
experience that what is frequently repeated is not lost hold of (forgotten).- — 
Hence that form of the word is to be accepted as • correct ' which is declared 
to be ‘correct’ by people who have given this close attention to it. 


SUTRA (28). 

People are unable (to pronounce the correct word: — and 

YET THE MEANING IS EXPRESSED) BECAUSE OF THE 
SIMILARITY (OF THE CORRUPT TO THE 
CORRECT WORD). 

Bhast/a. 

It has been urged by the Purcapaksin that “as a matter of fact, even 
from the corrupt words ‘ guvV and the rest, the meaning is comprehended, 
consequently, the relationship of these also to that meaning should be re- 
garded as eternal.” — But the fact of the matter is that when a corrupt word 
is uttered, it is a sign of incapacity ; that the man desiring to pronounce the 
word ‘ t/auh pronounces it, through some incapacity, as - ,/dri and yet Br- 
other person hearing the word thus pronounced realises that this man 
wishes to speak of til c annual with the dewlap. andlto that end lie wishes to 
utter the word ‘ gaah \ but pronounces it as • qari — Now other people who 
have heard the word thus uttered and understood as denoting the animat 
u-ith the. dewlap, come to use the form ‘ qari ' when they themselves wish 
to speak of that animal; — and it is thus that the corrupt words ■ qari ' and 
the rest come to bring about the cognition of the animal with the dewlap ; — 
this is rendered possible by the fact that the word ‘ qari ’ is similar to tin- 
correct word • (jauh ’. 



ADHYAYA I, PADA III. ADHIKARANA (9). 


115 


SUTRA (29). 

In the case of the wrong ESE OF affixes, (the comprehension 

OF THE MEANING OF THE WORD) IS DUE TO THE FACT OF 
A PART (OF THE INCORRECT WORD, i.e. THE BASE) 

BEING THE SAME (AS THAT OF THE 
CORRECT WORD). 

Bliasya. 

In those cases also where a word is used with a wrong affix, the compre- 
hension of the meaning is due to the same (similarity) : e.g. when one says 
‘ ashmakaih dgachchhiimi ' (instead of ' ashmakebhyah agachchhami ” in the 
sense of ‘I am coming from the Ashmaka country'), the fact of the basic 
term ■ ashmaka ' being common brings to the mind of the hearer the correct 
word • ashmakebhyah' (with the Ablative affix), and then only does he com- 
prehend the right meaning (-1 am coming from the Ashmaka country’). — 
Similarly when we come across the corrupt form • yd A '. we are reminded of 
the correct term 1 go , and thence the annual with the dewlap becomes compre- 
hended. 



Adhikaraxa (10 A) : The Word in the Veda and the 
thing spoken of by it are the same as those in 
common parlance. 

SUTRA (30). 

L(«) Siddhanta of Adhikarana A] — The meaning (asd the Worb) 

MUST BE ONE AND THE SAME, AS THUS ALONE ARE INJUNCTIONS 
OF ACTIONS POSSIBLE : SPECIALLY BECAUSE THERE IS NO 
DIFFERENTIATION (BETWEEN THE TWo). 

Bhasya. 

Xow there arises the question — Are the words 1 yank ' and the rest ex- 
pres-ive of the Class or of the Individual ? 

(Before this question can be answered) we have to investigate the ques- 
tion — are the words in the Veda the same as those used in common parlance 
or different ? Are they denotative of the same things as in common par- 
lance or different ones ? 

The Purvapaksa on this question is as follows : — “ The words in the Veda 
are different from those in common parlance, and their meanings also are 
different. — Why ? — Because they are named differently and their forms also 
are different. The difference in their naming is apparent in such statements 
as ■ These words and expressions are VauLka and those others are laukiku 
In the Veda we find the statement that * Agni killed the Vrttras' ( Bgreda 
0. 10. 31); and the form of this word ‘afjni' (as denoting ludrn) must he 
different from that of the word ‘ agni ’ as used in common parlance (as denot- 
ing Pi re). — The words being different, the things spoken of (by means of those 
word~) must also be different. Further, we meet with the statement that 
; Uttdnn ea / rlevagarii valiant i ’ (Apastamba — Shrauta-SiUra 11. 7. t>), — which 
means ‘ the cows that belong to the deities move on their backs' ; and from 
this statement it follows that the animals spoken of by t lie word ‘r/o’ (in 
‘ i/avu ') are those that walk on their backs ; and thus it is clear that the thing 
denoted by the word ‘ gaah ' in the Veda is different from that spoken of by 
that word in common parlance. Similarly, there is another statement — 

‘ Devebhyo vanaspate havlmsi hi rantjaparna pradiraste artham' (Taittirlya- 
Brahmana 3. 6. 11. 2), from which it follows that the thing spoken of in the 
Veda by the word ‘ vanaspati ’ is a divinity with golden leaves. Again, we 
have the statement ‘ Etat rai daivyam madhu yad ghrtam', where the word 
‘ ghrta - has been used in the sense of Honey. — From all these it is clear that 
the meanings of words used in the Veda are different (from those of the 
same words as used in common parlance).” 

The Siddhanta in answer to the above is as follows : — 

The words in the Veda are the same as those in common parlance, and 
the things expressed by them are also the same. — Why ? — Because thus 
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alone are injunctions of actions possible; it is possible to have an injunc- 
tion of action, only when the words are the same and the things denoted by 
them are the same. If the two sets of words were different, then their 
meanings c-ould not be understood (by ordinary men). Hence the two sets 
of words must be the same. 

“ What you are pointing out is the useful purpose served by the 
two being the same ; please point out some reason for regarding them as the 
same.’’ 

This reason is provided by the next clause in the Sutra — • avibhdgat ’ . 
'because there is no differentiation between the two that is, we do not 
perceive any difference between the words in the Veda and those in common 
parlance; hence it follows that the words are one and the same. Similarly 
we comprehend the same things denoted by the words in the Veda as those 
denoted by those in common parlance ; and hence we declare that these 
aho are not different — As regards the argument that (a) (in the Veda) those 
animals are called cons which more on their backs — ( b ) honey is called 
' qhrta' — and (e) * vanaspati' is the name given to that which has golden 
leaves. — there are no such statements (in the Veda) as that • those animals are 
to be called go which move on their backs ’ ; all that the statement says is that 
•the cows move on their backs'. If this statement were taken as predi- 
cating the • i/otra ' (the character of cow. of those that move on their backs), 
then the clause ‘ move on the backs' would be a mere reiteration (a reference 
to something already known) : and yet no such animals are known as • move 
on their backs ' ; [any reference to those therefore being not possiblel it will 
thus be necessary to take this ‘ moving on the back’ as the predicate of the 
sentence; and if that is the predicate, then the ‘ character of the cow’ could 
not be the predicate (of the same sentence) ; as in that case there would be 
a syntactical split. — Further, if the words of the Veda were different from 
those in common parlance, then we could not ever comprehend the mean- 
ings of the words • uttdndh ’ (on their backs) and the rest found in the Veda ; 
so that it would be all the more impossible for us to comprehend the 
‘character of the cow’, which also is unknown to us (and which forms 
the predicate of the Vedic sentence containing the words ‘ uttdndh ’, etc.). 
— Xor is the statement of the • cows moving on their backs' quite meaning- 
less and useless ; because it could be taken as serving the useful purpose of 
commendation. — These same considerations apply to the case of the other 
two statements — regarding Honey being spoken of as Ohrta. and the golden- 
leafed thing being spoken of as • Vanaspati ’. — From all this it follows that 
the words and their meanings are the same in the Veda and in common 
parlance. 


[This same sutra 30 is also taken as embodying the Purvapaksa of the 
following Adhikarana 10 B.] 



Adhikaraxa (10 B): Words denote Classes. 

SUTRA (30). 

[Purvapaksa — ;; ( a ) [Word? cannot denote Class], as if they 

DID SO, NO INJUNCTION OF ACTIONS WOULD BE POSSIBLE : — 

(6) [Aor can Words denote both Class and 
Individual, because] a Word can have only 

ONE MEANING : — {r) [As FOR THE NOTION OF 

Class that arises from the word] 

THAT IS DUE TO THE FACT THAT 

the two [Class and 
Individual) are 
inseparable 

Bhasya . 

If (i.e admitting that) the things denoted by words in common 
parlance are the same (as those denoted by them in the Veda), there 
arises the further question — Is it the Clans or the Individual that is denoted 
by the word ? 

But first of all we have to consider — what is - Class’ and what is 
‘ Individual ' ? 

Among Substances, Qualities and Actions — that factor which i a common 
to several individuals is the ‘ Class’, and that which possesses certain specific 
(uncommon) characteristics is the ‘ Individual '. 

•• Why then should there be a doubt (regarding the meaning of 
words)? ” 

Because when the word ‘ rjnuh ’ (‘ cow ’) is pronounced, there appears the 
notion of the Class, and yet it is the Individual that is connected with 
actions. 

The Phrvapahsa on this question is as follows: — 

“ It is the Individual that is denoted by the word — Why ? — Because if 
they dnl, no injunction of action would be possible-, i.e. if words denoted the 
Class, there could be no injunction of such actions as k illint /, wash imj, 
rutting and so forth [as none of these actions could be done to the entire 
Class]. 

It might be argued that -‘in cases where the utterance of the word 
would otherwise become entirely useless, the word may be taken as denoting 
the Individual, but in all other cases it should be taken as denoting the 
Class'’. — But it has been already pointed out (as the conclusion of Adhi- 
karana 10 A) that it is not right to have the same word denotine several 
things. 

“ ‘ How then does the notion of the Class appear (when a word is pro- 
nounced) ? " 

The answer to this is that the Class would lie the distinguishing feature 
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of the Individual denoted by the word, the idea being that ‘ the animal that 
has this Class (Commonalty or generic character) is the cow (gauh) ; ’ — Just as 
we have the idea that ' the man who has the stick is the stick-er ’, and yet the 
word ‘ stick-er ' does not denote the stick, so also in the case in question 
(though we have the idea that • the animal that has this Class or generic 
character isithe cow yet the word • cow ’ does not denote the said Class).” 


SUTRA (31). 

[Puryapaksa — continued]—" Also because there would be no 

WORDS EXPRESSIVE OF (QUALITIES AS) SUBSISTING IN 

Substances.’’ 

Bhdsya. 

‘■The term ‘ dracyashabda' (in the siitra) stands for ‘ dravydshraya- 
shabda'. i.e. 'word for, — i.e. expressive of — that of which substance is the 
substratum, — i.e. the Quality, [which is what subsists in substances].' — If 
words denoted the Class, then there would be no word expressive of 
qualities. — such as we have in the expressions ‘six cows are to be given’, 

• twelve cows are to be given’. * twenty-four cows are to be given' ; here, (if 
the word ‘cows’ denoted the Class) no connection with such a Class of 
the numbers six and the rest would be possible. — From this it follows that 
words do not denote the Class." 

[The Tantramrtika — Trans, p. 340 — has construed this Sutra somewhat 
differently.] 

SUTRA (32). 

[Puryapaksa — concluded] — And also because we find the 

WORD ‘ANOTHER’ USED.” 

Bhdsya. 

" We meet with such Vedic texts as — ‘ If the animal consecrated runs 
away, then one should secure another animal of the same colour and of the 
same age '. — Xow, if words denoted the Class, then there could be no ‘ secur- 
ing of another animal’, as the other animal also would belong to the same 
Class as the one that has run away [and hence it should be spoken of as the 
same, not as another’]. 

“• From all this it follows that Words denote Individuals. 


SUTRA (33). 

[Siddhanta] — In reality, it is the class (that is denoted), 

AS it is that which serves the purposes of actions. 

Bhdsya. 

The particle • tu '. ' in reality '. sets aside the aforesaid view. 

It is the Class that is denoted by the word. — A\ hy ? — Because it is that 
which serves the purposes of actions. The injunction * Shyenactitam chmvlta' 
‘one should erect the altar like the Sliyena ’ is possible only with reference 
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to the class (the commonalty); i.e if the word • Shyeyia"’ denotes the 
class. If it denoted an Individual shyena bird, — then, inasmuch as it would 
be impossible for the performer to make or produce any individual bird, — 
the injunction would be laying down something impossible, and hence it would 
be meaningless or futile. Hence the word ‘ Shyena ' must denote the Class. — 
[In this context, the term ■ akrtS could best be rendered as • ''Or, figuration" and 
as this also is a factor that is common to all individuals, we would have adopted 
it ; but the Tmitracuftikn having declared (Translation, pp. 330 and 331) that • alsrti " 
does not stand for the shape, it has been thought advisable to stick to the one 
uniform rendering • class'.] 

Says the Opponent — -It would he possible (according to the Injunction 
quoted ) to perform the erect "mq of the altar by means of the individual birds 
(killed and collected together) 

But the sentence does not speak of the Shyena as the instrument : in 
fact, the word • Shyena ' speaks of what is desired to be broiu/ht about ; — the 
meaning of the injunction being that • the Shyena should be brought about by 
the erecting’ ; and this would give sense only if the word * shyena ’ denoted 
the class. 

Says the Opponent — •• In fact in both eases, the accomplishment of the 
action is equally impossible. — For instance, (a) the class cannot be taken as 
denoted by the word: — why? — because if the class were denoted, then no 
action would be possible — in the case of such injunctions as • one should 
sprinkle water on the V nhi-corn" (cf. Taitti. Bra. 3. 2. 5. 4); [it would be 
impossible to sprinkle water on the entire class of the corn] ; — (b) the Indi- 
vidual also cannot be taken as denoted by the word : — if the word denoted 
individuals, no action would he possible, — as we find in the case of the 
injunction • Shyennchitam chinvita’, 'one should erect the altar like the 
Shyena’. — If it be urged that in the case of the sprinkling of water on the 
corn , the Class (directly denoted by the word) indirectly indicates the 
individual corns. — then in the case of the erecting of the altar also, we 
could say that the Individual (directly denoted by the word) indirect I v 
indicates the Class. — Under the circumstances, which of the two views is 
more reasonable ? ” 

Our answer is that it is more reasonable to take the word as denot- 
ing the Class. — If the word denoted an Individual, then it could not be used 
in reference to another Individual; — if it could be used in reference to 

another Individual, then it cannot be held to denote an Individual ; be- 

cattse an Individual is that which is free from all those characteristics that 
are common ; [so that if a word is applicable in common to two things, then 
those things cannot be regarded as Individuals, in the real sense of the term] 

Says the Opponent — “ Our answer is that what has been urged does not 
vitiate our position: because when the word would he applied to another 
Individual, it would apply to it only as free from all common character- 
istics". 

But if it does apply to another individual even as free from all common 
characteristics, then that (application of the one word to the two individuals) 
itself would constitute two common characteristics (belonging to the two 
individuals). 
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"Xot so”, — says the Opponent, — “that thing is an Individual which is 
the substratum of generic properties as well as of certain specific properties ; 
and the word that denotes an Individual is not applied either to the generic 
property or to the specific property; it denotes only the substratum of these 
two; and hence there is nothing incongruous in the word being applied to 
another Individual ; and yet it does not become a generic property ; [when 
the word ‘ cow ’ is applied to one cow, it denotes that particular as the 
substratum of the generic character ' eow-ness as also of the specific pro- 
perties of that particular cow ; similarly when it is applied to another cow. 
it denotes that second cow as the substratum of the same generic property 
‘ cowness,’ as also of the specific properties of that second cow ; in this way 
the denotation of the word varying with each particular cow, the word or 
its application cannot constitute a common characteristic .]" 

If the word * cow ’ could be applied to another cow also, [because it is 
something free from all common characteristics] then, why is not that same 
word ‘cow’ applied to an individual horse, which also is something free from 
all common characteristics 'l 

Says the Opponent — “ The word would be applied only to such things to 
which it has been found to be applied in actual usage, and not to any and 
everything: and as a matter of fact, the word • cow ’ has never been found 
to be applied to any individual Horse ; for that simple reason the word 
‘cow’ could not be applied to the Horse". 

If a word is to be applied to only that thing to which it has been found 
to have been actually applied in usage. — then the word ‘cow’ could not be 
applied for the first time to the cow (calf) just born, as the word has never 
before been found to have been applied to that particular calf. Xor in this 
case, would it be possible to have any such comprehensive (or common) 
notion as ‘ this is a cow, — and that also is a cow’ ; the notion that we would 
have would be • this is a cow — or that is a cow’ — As a matter of fact, we 
have the comprehensive notion (of • cow ’) even with regard to the particular 
cow that we have never seen before. From this it follows that it cannot 
be accepted that the application of the word ‘cow’ to the Individual is 
dependent upon actual usage. 

Says the Opponent — “In that case, (our explanation would be that) it 
is the nature of the potency (of the word) that it is applicable to one indi- 
vidual and not to another individual. Just as it is in the nature of things 
that Fire is hot and Water is cool, so would it be in the case in question 
also.” 

This will not do, we reply. Certainly a word is never understood to be 
applicable to one individual and not to another (without any determining 
factor). 

“ But th<> • cow-ness’ (the class ‘cow’) would be the determining factor 
(in th<’ case of the word ‘cow’); the word ‘cow’ being applicable to onlv 
that individual wherein ■ coir- ness’ (class ‘cow’) subsists." 

If that is so, then, what would be cognised (as denoted l»y the word) 
would be a qualified Individual (i.e. the Individual qualified by the class 
‘cow’); and if it is the qualified Individual that is denoted, then, the quali- 
fying factor (class ‘cow’) should be one that has been already cognised 
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before; because until the quallfylnq factor has been already cognised, people 
can never have any notion of the tiling qualified by tliat factor. 

"All right; the word will denote the Class as the qualify I mi factor, and 
the Individual a~ the qualified factor; there is no such law that the Indi- 
vidual cannot be denoted by the word that denotes the Class, or that the 
Class cannot be denoted by the word that denotes the Individual ; so that 
both could be denoted by both ; which of the two. Class or Individual, is the 
primary factor in the connotation, and which the secondary, will depend upon 
the intention of the speaker; if one intends to speak of the Class as the 
secondary factor, then he would speak of the Individual as the primary 
factor." 

This cannot be so; between the two (Class and Individual) there could 
be a relation of primary and secondary only if both were denoted by the 
word. But if the Class is really comprehended as denoted by the word, then 
we cannot say that ‘ the Individual also is denoted by the word’. — Why ? — 
Because the Class is permanently related to the Individual • so that when the 
Class , as the one relative, is cognised, the cognition of the other relative 
(Individual) would naturally follow. That the Individual is cognised on the 
utterance of the word is a fact evident to everyone : but what is not 
evident is the distinction as to whether the cognition of the Individual 
follows directly from the Word itself, or front the Class ( which is first denoted 
bv the Word). This can be ascertained only by induction (by reasoning 
based upon affirmative and negative premises), as follows : — (a) Even without 
the Word being uttered, if one cognises the Class, he necessarily cognises the 
Individual also (affirmative premise) ; (b) even on the word being uttered, if. 
by reason of some mental derangement, the man fails to cognise the Class, 
then he fails to cognise the Individual also (negative premise); — [and the 
irresistible conclusion from these premises is that it is the Class that is 
denoted by the Word, and the cognition of the Individual follows only from 
the cognition of the Class ,\ 

“Well, the meaning of the Word may consist in the Class as qualified 
by the Individual." 

In that case, if the Class were cognised as qualified by one Individual, 
it could not be cognised as qualified by another Individual. 

From all this it follows that the Word is the direct cause of the 
cognition of the Class, and that the cognition of the Class is the cause of the 
cognition of the Individual. 

"IWe do not deny that the Class is denoted by the word|. what \ie 
mean is that it is denoted as the secondary factor (the Individual beine 
denoted as the primary factor)." 

The fact of the Class being the secondary factor does not militate 
against our view; all that we mean is that in every case the Class is 
denoted; whether it is denoted as the secondary or the primary factor 
depends upon the purpose (and intention) of the speaker: if the Class is 
spoken of with a view to itself, then the Class ' is the primary factor; if 
on the other hand, it is spoken of, not with a view to itself, but to some- 
thing else, then it is of course the secondary factor. But the Word has got 
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nothing to do in thu matter (of the Class being the primary or the 
secondary factor). 

The Opponent takes tip another position. — "In the case of the word 

• 'land! ' (• stick-er ', • the man with the stick ') we find that the word ■ dandi ’ 
does not denote the stick, and yet what is comprehended as denoted by the 
word is one qualified by the stick; in the same manner, in the case in 
question also, even though the Class is not denoted by the Word, yet what 
would be comprehended a- denoted by the Word would be the Individual 
qualified by the Class " . 

This is not well said. It is true that the stick is not denoted by the 
word ‘ dandi ' ; but there i« no cognition of the dandi. the man with the stick, 
until the stick has been cognised; then again, the term ‘ danda ' {‘stick") 
forms part of the term ‘dandi" (’the man with the stick'), and it is this 
term ■ danda ' which has brought about the cognition of the stick ; so that the 
statement remains unchallenged that ‘ the qualified is cognised only on the 
cognition of the qualifying factor'. — But in the case of the word • jo" 
(‘cow ). there is no part of the word which would be denotative of the 
Class, and another (part or whole) would be denotative of the Individual, — 
on the strength of which it could be said that "the class is comprehended 
from that part of the word, and the whole word • qo ' is not expressive of the 
Class . — Further, in the case of the word 'dandi'. it has been found 
that the word ‘dandi" (-man with the stick') is never used in the sense 
of the stick: in the case in question, on the other hand, it is not that 
the word 'i/o' is never used in the sense of the Class. It is with a view 
to this that it has been shown above ( Text . p. 80. line 21) that the word 

• S hyena ' denotes the Class only. 

Thus then, (a) from affirmative and negative premises, and (6) from 
the fact that the word • shyena" is used even when there is no connection 
with any individual shyena, — it follows that the Word is expressive of the 
Class. 

In the case of the word ' I rih i " (Corn) also, the word is never found 
to be used wit h reference to any individual 1 rihi, without some connection 
with the Class ‘ Vrihi". 

From all this we conclude that the view that the Word denotes the 
Class is the most reasonable one. 


SUTRA (34). 

If it is urof.d — (a) that • no action would be possible". — 

[b) THAT "THERE COFLD BE NO INJUNCTION OF 'ANOTHER'". 

— AND (<’) THAT "THERE WOULD BE NO WORDS EXPRESSIVE 

OF QUALITIES AS RESIDINO IN SUBSTANCE". (THEN 

THF. ANSWER IS AS CIVEN IN THE FOLLOWIN'!; 

Siilra.] 

Bhdst/a. 

It has been urged above by the PQrvapaksm — (a) that "there would 
be no action consequent upon the injunction - sprinkle water on Vrihi’’" 
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( Sutra 30), — (b) that “ there would be no word expressive of qualities as 
subsisting in substances" as we find in the texts - Six cows are to be 
given, etc.’ — ( Sutra 31), — and ( c) that •• there would be no injunction of 
‘ another — as we find in the texts, • another animal of the same colour, etc.’ 
(Sutra 32) — All this has got to be answered. [And this is what is goinc to 
be done in the following Sutra], 

SUTRA (35). 

As WOKDS DEMOTE CLASSES* [ASD THROUGH THESE. ALSO INDIVIDUALS] 
THERE WOULD BE NO DISSOCIATION (OF INDIVIDUALS FROM 

ACTIONS). 

Bhasya. 

(a) Inasmuch as the Word denotes the Class, the action would pertain 
to that Individual which is related to that Class; for instance, in the case 
of the sentence ‘sprinkles water on T>i7</ ’ what i.s enjoined as to be done 
is the sprinkling with water, of a certain substance: — over which sub- 
stance ? — over that substance which is conducive to the accomplishment 
of the sacrifice ; because the sprinkling is for the purpose of bringing about a 
transcendental result. The sprinkling could not be enjoined as to be done 
over the Class, because no sprinkling of a ('lass would be possible. So what 
happens in this case is that the word • Vrlhi', which i' really expressive of 
the Class, is used for the purpose of qualifying (indicating) the receptacle 
of the action of sprinkling water: and the word will naturallv denote the 
Class, and this Class, on being cognised, would qualify (and indicate) 
the receptacle of the action of sprinkling water. Thus there would be 
nothing incongruous in regarding the Word as denoting the Class. 

( b ) Similarly in the case of the text ’Six c-ows are to be given as the 
sacrificial fee’, what it is intended to be declared is the number of that sub- 
stance which is to be given as the sacrificial fee, and the word ‘cows’, as 
denoting the Class, serves to qualify (and indicate) that suhstame. 

(r) Lastly, in the case of the injunction of ‘another animal', what is 
meant to be spoken of as ‘ another ' is the substitute for what has been lost, 
and lienee the word ‘ animal ’, which denotes the Class, serves to qualify (and 
indicate) b\ that Class, the said substitute. 

Thus it is established that all such words as ‘cow’, ‘horse’ and 
the like are denotative of the Class. 


Thus etvls 1‘uda Hi — the SmrtipCula — of Adhyiiya 1. 



ADHYAYA I. 

PA DA IV. 

Treating of the Names of Sacrifices. 

Adkikaraxa (1) : Words like ‘ Udbhid' are names of 

sacrifices. 

SUTRA (1). 

[Purvapaksa] — " It has been explained that the Veda serves 
THE PURPOSE OF ACTIONS : THEREFORE THE WHOLE (VEDA) 
SHOULD BE TAKEN AS SERVIN'!) THAT PURPOSE." 

Bhasya. 

[It has been established that the Veda is the only means of knowing Dharma : 
that is, the knowledge of what we ought to do can be obtained only from the Vedic 
texts. Of Vedic texts, there are several kinds— (a) there is one which directly 
enjoins the act to be done or forbids the act to be avoided : — (6) there is the decla- 
matory (commendatory or condemnatory) declaration, which has been shown to be 
useful in helping us to obtain a knowledge of our duty by commending the act 
enjoined or condemning the act forbidden, and thereby prompting us to 
activity : — (e) then there are the Mantras (Invocations), which have been shown to 
serve the purpose of indicating certain details of the act that has been enjoined : — 
(it) in addition to these we find in the Veda certain words and phrases the exact 
purpose and meaning of which are not so clear as those of the texts dealt with under 
the above three heads. For instance, there is the text • Vdbhida yajeta'; the 
meaning of this sentence is not clear: as the exact signification of the term 
‘ CdbhvV is doubtful. — The present Pada is going to deal with texts of this latter 
kind.] 

We meet with such Vedic texts as — 'Udhhidu yajeta'. ‘one should 
sacrifice with the Udbhid' (Tdndya-Bruhmana 19. 7. 2); • Balabhida yajeta.' 
(Ibid. 19. 7. 1): ‘ Abhijitd yajeta’. ' Vishvajita yajeta'. — In regard to these 
there arises the question — Are these terms, • Udbhid ' . (• Balabhid ' . ‘ Abhijit '. 
and ‘ Vishvajit') meant to enjoin certain sacrificial accessories ? Or are they 
the names of certain sacrifices ? — ■“ Why should such a question arise at all ? ” 
— Because from the sentence as it stands, both the meanings are dedueible ; 
from the syntax of the sentence, the term ‘ Udbhidd ' ("with the Z'dbhid') is 
related to the verb * Yajeta ' (’should sacrifice’); now this syntactical 
connection between the two words may be cither a p pos it tonal , — the meaning 
being that ’one should sacrifice with the sacrifice named Udbhid', — or 
non-appositional. — the meaning being that ‘one should perform the sacrifice 
with the Udbhid as the substance offered’. — The sentence thus admitting 
of both these constructions, there naturally arises a doubt (as to which is the 
correct interpretation). 

On this question, the Purvapaksa view is as follows: — “It has already 
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been explained by as that the Veda nerves the purpose of actions : one part of it 
consists of Yldhi, Injunction, which makes known tilings not already 
known: e.g. • So/nena yajita' ('One should ~acrifioe with the Soma ); — (6' 
another part of it consists of the Arthavdda. Declamatory Passaye. which 
eulogises and commends the Injunction; e.g. * Yayu is the eftest deity' 
(Taitti. Sam. 2. 1. 1. 1) ; — (c) another part is Mantra, the Invocations! 
Passage, which indicates (brings to mind) the enjoined thing at the 
time of the performance; e.g. • Yarhlrderasadrtnnn ddmi', ('I am lopping 
grass, the seat of the gods' — Maltra. Sam. 1. 1. 2. 1), and so forth. — 
From this it follows that the terms in question — • Udhhid ' and the rest — 
should serve one of these three purposes. But they cannot be Arthavii- 
das. because an Arthavdda always appears as a supplement to something that 
has been enjoined. — Xor can they be Mantras, as there is no such thing to be 
indicated (at the time of performance) as is spoken of in the words under 
consideration. — The only possible alternative left by elimination thus is 
that the words be taken as injunction of accessories ; i.e. wliat is enjoined 
(by the word • Udbhtdu') is that "the sacrifice is to be performed with 
Udbhid as an accessory (i.e. substance of offering)’ ; and the reasons for the 
acceptance of this alternative are — (a) that it is in keeping with a well-recog- 
nised fact, (b) that the injunction of accessories serves a distinctly useful 
purpose, and (c) that it serves to prompt men to the particular course of 
action. [It also fulfils the condition of Injunctions, in that it makes known 
something not already known, as] the fact of the Udhhid being of use in a 
sacrifice is not known among people ; nor has it been declared in the Veda 
(anywhere else). — Hence the texts in questions must be injunctions of 
accessories. — An objection may be raised — ’If the sentence in question 
is the injunction of an accessory, then there is no injunction of the action 
(of sacrificmy) itself (whereat the accessory could be used) ; and so long as the 
action itself is not enjoined, any injunction of accessories for that action 
would be entirely useless.' — Our answer to this is that it is not so; the 
injunction of the accessory (by the sentence in question) would he useful, 
in so far as it would be enjoining the particular accessory for the Primary 
Sacrifice J yotistonut (which is tile archetype of all .Su/ziu-sacritices). If the 
word in question (• Ldblnd ) were only the name of the sacrifice, then 
‘ L'dbhidu yajeta' (• should offer the Udbh id-sacrifice " ) would be synony- 
mous with • Yajeta' (■ should sacrifice ); Las Udhhid would he only filename 
of the sacrifice] ; so that the presence of the word ‘ Udbhidd ' in the sentence 
would make no difference in the activity prompted by the injunction. If. 
on the other hand, the word is taken as enjoining an accessory, then through 
the addition of this accessory, the words ■ Udhhid' and the like would 
be providing additional information and thus ser\e a distinctlv useful 
purpose. — From all this it follows that all these words are injunctions ot 
accessories.'’ 

In answer to this Purcapaksa we have the following tiublhunta 
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SUTRA (2). 

[Siddhanta] — lx reality, that term must be a Xame 

‘ WHICH, AT FIRST. APPEARS AS NEW ’ [OR. - OF THAT 
SACRIFICE WHICH BRINGS ABOUT AN ApTirua. A 
TRANSCENDENTAL RESULT ’], — BECAUSE IT CANNOT 
BE INJUNCTIVE (OF ANYTHING). 

Bhasija. 

The phrase ' api cu', ' in reality', rejects the above Purva paksa. 

The term must be a name — we declare; — because it is only thus that 
the term would enjoin something not already enjoined. — i.e. a sacrifice 
other than the J tjolisloma ; — and the Vedic text also would directly mention 
a sacrifice. Otherwise, (i.e. if the term were not a name, but an injunction 
of accessories), the text speaking of the • Udbhid' and other things would 
indirectly indicate that act at which the Udbhid is used, the meaning of the 
sentence • Udbhidd yajeta' being that ‘one should bring about (the result) 
by means of that sacrifice at which the Udbhid is used" ; — that ‘one should 
bring about the result by means of the sacrifice ' is what is meant by the term 
‘ should sacrifice ' (• Yajeta ' ) ; — ‘ Yaga, ’ ’the sacrifice." is an instrument : — the 
Udbhid also is an instrument, as it is spoken of by means of a word with the 
instrumental ending (• Udbhidd’). Thus then, if we construe • Udbhidd 
yajeta ' as • Udbhidd ydgeria kuryut', and take the term • Udbhid' occurring 
in the term 'Udbhidd' with the Instrumental ending, as the name of the 
sacrifice. Yaga, which is expressed by the term 1 Y hyena ' . which also has the 
instrumental ending, — then the co-ordination between the two terms (■ Ud- 
hhnla ' and “ Ydgena ") becomes quite logical. On the other hand, if the term 

• Udbhid' were taken as denoting a substance (to be used at the sacrifice), 
then the requisite co-ordination (between ■ Udbhidd' and * Ydgena') would 
be possible only by having recourse to possess! re indication (in the term 

• Udbhidd' , taking it as equivalent to ‘ Udbhidcatu ’. ‘one that possesses, i.e. 
uses, tlie Udbhid'). — And certainly when there is a doubt as to the accept- 
ability of direct assertion and indirect indication, it is direct assertion that is 
more acceptable. — From all this it follows that the term 'Udbhid' is the 
name of a sacrifice. 

Says the Opponent — “In that case, the well-known fact of the term 

• Udbhid' denoting a substance would be ignored and the entirely unknown 
fact of the word denoting an action (i.e. sacrifice) would be assumed 

The answer to this is that the fact of the term • udbhid ’ being the name 
of an action is deduced from the force of tile Instrumental ending in * Udbh idd ' 
— " How ? ” — Tlie Instrumental ending is added to only such noun-bases 
as denote an Instrument, and in the sentence in question it is the * Ydya', 
Sacrifice, that is the instrument ; consequently we infer that the word 
'udbhidd', with the instrumental ending, being in the same case as 
‘ ydgena ", the term • udbhid' must denote the sacrifice. 

Says the Opponent : — “ This is not right. It could be as explained only 
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if the presence of the Instrumental ending had enabled the term • udbhid' to 
brnut about the notion of (i.e. to denote) the s/icrijiee ; — as a matter of 
fact, however, no such notion of the sacrifice arises out of the word 
■ udbhuV ; — hence what has been asserted is not right. — It might be argued 
that — • The Instrumental ending would be inexplicable except on the basis 
of the explanation just provided'. — Let it be inexplicable; when, as a 
matter of fact, the sacrifice is not understood to be denoted by the term 
• udbhid '. this term cannot be regarded as expressive of it (simply for 
making the Instrumental ending explicable) — For these reasons, the words 
in question (• udbhid.' etc.), must be taken as injunctive of accessories. — It 
might be urged that 1 this involves recourse to indirect indication '. — But it is 
better to assume an indirect indication than to assume the denotation of 
the sacrifice ( by a word that does not denote it). Because recourse to indirect 
indication is an ordinary every-day process, while the assuming of an 
entirely unknown thing is sheer perversity. — Further, if the text • Vdbhidd 
ynjeta ' enjoins the name, it cannot enjoin the sacrifice ; and if it enjoins the 
sacrifice, then it cannot enjoin the name; if it enjoins both, then there 
is syntactical split." 

The answer to this i-, as follows : — The Xante is not enjoined by the 
text in question; what we mean is that the word • vdbhidd ’ contains a 
reference (by name) to the sacrifice. — “ But where is that sacrifice enjoined, 
(to which reference is made in the term 4 udbh idd ' )? ” — Our answer to this 
is that the term ‘udbh id' denotes the act of sacrifice through the force of 
its constituents, ■ at' and the root * bhkl ' . which together express manifest, 
briny about ; so that the particular sacrifice is referred to as • udbh id ' in the 
sense that it manifests, brings about, ‘cattle’ (the declared result of the 
sacrifice). Thus it is that this particular sacrifice is named • udbh id'. 

Similarly, the AWiiy ('/-sacrifice is so called in the sense that it brings 
about straight victory. — The Visit raj it -sacrifice is so called in the sense that 
it brings about conquest of the world. And so in the case of other names 
of sacrifices. — For tlie.se reasons we conclude that all these words are names 
of so many sacrifices. 

As regards the argument urged by the Purvapaksin to the effect that - 

“If taken as a name, the word would not lead to any special activitv on the 
part of the agent, and hence it would be useless", — the name also would be 
useful, inasmuch as it would serve to connect the sacrifice with particular 
accessories and results; [for instance, the sacrifice having been enjoined 
in some other text, the text * udbhidd yajeta pashnkdmah ' serves to connect 
that sacrifice, here referred to by the name ‘udbhid', with the particular 
result in the shape of Cattle ; similarly in other cases, the text may serve 
the purpose of connecting the sacrifice with a particular accessory m the 
shape of substance or deity, etc.J. 

From all this it becomes established that words like those under dis- 
cussion are names of sacrifices. 

[Kumarila has not accepted this interpretation of Sutras 1 and 2 as embodying 

the single adhika.ra.na that words like ‘ udbhid ' are names of sacrifices. According 

to him Sutra (1) contains nothing that cannot be accepted by the Siddhantin, 
and therefore it need not be taken as a Purmpaksn sutra. By his interpretation 
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Sutra (1} embodies the AdhikaraJta leading to the conclusion that words like 
‘ tulbhid al-o are means of knowing Dharma ; and Siltra (2) embodies anothei 
adhtkarcma leading to the conclusion that the said terms are names of sacrifices. 
The Piirc'ipnk'a of both these Adhikaranas is, in this interpretation, to be supplied 
from outride the 
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Adhikaraxa (2): Word* like ' C h i t r a ' an names of 

sacrifice*. 

SUTRA (3). 

[Sidtihanta] — That word wherefn' there wnn.ii be an ix.TrxtTiox 

OF AN A< (F.ssORY DETAIL MINT BE RELATED TO THE PRINCIPAL 

FACTOR. 

Bhnsya. 

[The !uie^ii!i 2 A>lh ikn rnnn has dealt with -m h word' a» have n<> < oimuonly 
recognised meaning. and whose meaning ha l. in every ca~e. to lie deduce 1 train their 
etymology. The piesent Adhikoraua I lea Is with such words a*. ha\c i ommon wcil- 
recogmsed meaning* of their own.] 

The texts to be dealt with iiere are — (<r) • Ch/tiai/ii yajetn jtnt>huhhnnh' 

( Taittini/a-Saiiihita 2. A. t>. 1), — [b) • Trh-rt bah Hi pacmndnnm ' ( Tandya -Bruh- 
wana 20. 1. 2). — (r) ' Pahchadasha nya j pan i ’ ( Trindi/a-Brrihniana 19. 11. 2], — 
Id) ‘ Saptaelasha prsthan i ’ ( Tandi/a-Brdh mana 19. 1. 2). 

The question in regard to these is — Are tin- words (a) •f’hifrd', (b) 

' Pavatnana ' . (/•) -Ajija', and (//) ' Prstha ' — injunctive of acre — ories. or 
names of sacritiees V 

The Purvupnksn on this question is as follow-.;- • These words must be 
taken as injunctive of accessories, — (a) bec-au-e such is their well -recognised 
meaning, (b) because it is only in that sense that they could serve a. useful 
purpose, and (<•) because it ts only in that sense that they would lead to 
a particular kind of activity. These words are not known as denoting any 
acts (sacrifices); nor have they any etymological meaning; they are 
ordinary common nouns (denoting classes). For instance, the w ord • Ch itni • 
is an adjective, expressing quality; the sentence • ('hitraijii i/aieta' is a 
reference to a sacrifice, and not the injunction of the sacrifice, as the sacri- 
fice i~ one already known ; in fact, what the sentence is meant to express 
is file fact of a particular result (acquisition of cattle) following from 
certain accessory details in relation to the sacrifice ; and hence it is not neces- 
sary for this sentence itself to enjoin the sacrifice -Similarly also m the 
case of thi‘ sentences • Paiiclniflrishan i iiji/ani' and • .XV/ /itiiilnshil n < prsthoni 
Nor is it necessary to have recourse to indirect indication, even when 
the words are taken as injunctive of accessories. — Hence the words must 
he taken as injunctive of accessories." 

In answer to the above Purrapaksa. we have tile follow ing Siihlhantn ; 

That irorrl — m regard to which there is a doubt as to whether it is m jnnetire 
of accessories or a Same — wherein injiilrl be cn/omnl another rncessori/ ilrlnil, 
— must be i eluted to the /iri nr / pal factor, i.e. the action.— That is to sav 

such a word must tie taken as the Same of an action (sacrifice). Tf it were 

taken as injnnctire of an airrssnrt/, then there would he syntactical split 
For instance, (in the ease of the text. ■ Clntra;/,! ,/ajcla pash nbimah ' if the 
word 'Chiltai/rr were taken As injnnctire „j „„ accessory, the meaning of the 
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whole sentence would have to bo that) there being a possibility of a 
male animal being used, ( 1) • the animal that is used (2) should be a female 
one. (3) with the additional qualification of being of mrieyuted colour, and 
(4) from using such an animal at the sacrifice, cattle will follow as 
the result — Certainly no single sentence can enjoin so many things. Thus 
then, fit being possible to enjoin only one thing at a timej, if the car legated 
colour were enjoined, it could be enjoined (or predicated) only in reference 
to the female annual (which will have to be already enjoined elsewhere, 
in order to be able to be referred to here) ; — as a matter of fact however, no 
female animal could be enjoined either in reference to the Agnisomii/a 
(animal dedicated to Agni-Soma), or in reference to the desire for cattle ; nor 
could this latter be enjoined hi reference to tlie animal dedicated to Agni- 
Soma. 

Similarly in the case of the text ■ Patichadaxhan l djj/dni bhacanti ' . what 
is meant is that the number fifteen pertains to the • Ajyax '■ Xow. until the 
‘ Aji/as' have been enjoined, they cannot be used in connection with the 
Stotra -Chan/s : — but there is no other text injunctive of the Ajt/as : — hence 
the text in question (according to the Pniraptiksa ) would have to enjoin 
the Ajyas. and to enjoin also the number fifteen in regard to the Ajyas thus 
enjoined; and a connection between these two — the ■ Ajyas and the 
■- number fifteen ' is clearly recognised (in the text under consideration! : but 
the connection of the ‘Ajyas' with the Stotra-chant has been hitherto 

unknown; >n also the connection between tile Ajyas and the number 

fifteen has been unknown (apart from tin* text under consideration): 
and yet it is impossible for both these connections to be enjoined (and 
predicated) by the single sentence (• Pitnchinlasluini djydni hint rant! ') — On 
the other hand, if • Ajya' is taken as the name (of an act), there is no such 
incongruity (of double predication): as in that case the only connection to 
lie predicated is that with the number (fifteen). — Further, tin- idea that 
'Ajyas are Stofra-rhants' could be obtained from the text under considera- 
tion. only by recourse to imlnect indication. — From ail this it follows that 
words like • djya ' are names of actions (chants) - these actions being enjoined 
by other texts such as • Ajyaih slurati (‘pray with the Ajyas'). • Pisthaih 
silicate' (■ Pray with the 1‘rsthas ' ). 

As regards the Purrajiahsa -argument that " no such name of action is 
known (as ‘ djya ' or • Prstha ')". — our answer is that the particular chants 
would be named • ajyas ", through the etymological signification of this woril 
which signifies ‘going to the battle' (dji-yamana ).- What would be this 
going to battle (in regard to the chants) ? The explanation is supplied by the 
subsequent Arthardda passage, w hich declares that ‘ The Ajya -chant' are so 
called because the deities went to battle after reciting these chants '. — Similarly 
the ‘ Prstha chants' are so called because they speak of touching (sparsha). 
[the liathantara-tsdma is described as having come out of the water touched 
by Vayuj. — Similarly also the liahisparamdna chant is so called because its 
mantra-texts are expressive of the Ptitiimdna. and because it has some con- 
nection w ith the outside ( bahih ). — A particular sacrifice is named • r/utid ' 
(lit. miilti-euloined), because several kinds of substances are used thereat, 
such as ‘curds, honey, milk, clarified butter, fried grains, rice and water'. 
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From ail this it follows that all such vtonh r ,i~ •</--//.;') art- mimi.- of 
actions. 

Question. — -- Whv cannot the text • Pahchadaihnni aj'/dni bharanh' be 
taken a- 011)01111111! tile .4 /'yus qualified by the n"mbi / Fit l( i), w it li reference ti > 
the act of i-l' inthui thereby avoiding a syntactical -plit ' 

Ansu'tr : — For the simple reason that in the text there i~ no word ex- 
pressive of the qualified Aiyis. 

" .But there are the two words * pauchada shun - and * a /y -7 n . which 
together expre~s the Ajyru, qualified by the number Fifteen, and it would 1 »<- 
the.se that the text would en)oin with reference to the Stotra -chants ’’ 

Both these words cannot be injunctive: only one can be injunctive 
(predicative) and the other must be the subjert ( of the proposition): if both 
were predicative, then thev could not be related to one another; if neither 
of them were injunctive, then there could be nothing to enjoin (or predicate) 
connection with the Stotra -chant. Xor will it be possible to take one of the 
two words ( • aj'jd nl ' ) as the subject in reference to the qualification (num- 
ber 'fifteen') and as injunctive (predicative) in reference to the Stotra -chant ; 
as such a construction would involve two distinct sentences. Hence the 
answer proposed is no answer to the Siddhdnta. 



Adhik.u^xa (3): Word* like ‘ Agniliotm' are names of 
Actions (Tatprakhyanyaya). 

SUTRA (4). 

| SiimihantaI — There is another text injunctive of that 

ACCESSORY. 

Bhdsya. 

[Adhikarana (1) has dealt with words whose etymological signification pointed 
to the sacrificial accessory only indirectly: -wlbhida' tor instance, had to he taken 
by the Purrapaksin as • wlbhidvata ' before it could be construed as laying down the 
offering-material: and it was this necessity of having recourse to indirect possessive 
indication that was found to be the weak point in the Pun-apak-a. The present 
Adhikarana i~ going to deal with those words whose direct signification itself points 
to a sacrificial accessory and no recourse to indirect indication is necessary ] 

Wo meet with such Yedie texts as — (a) • Ai/n/hotram juhoti scarr/akamait 
(Taitti riya-Smhhita 1. 5. 9). {h) • Ai/haramdc/hamifati ' (Taitti. Sain. fi. 3. 7. 3 : 
Titittinya -Brahma no 3. 3. 7). — Til regard to these there arises the following 
question — Are the terms • m/nihotin' and • di/hara ' injunctive of accessories, 
or names of actions ; 

On this question we have the following PCo ni puksa : — "(a) The term 

* mjnihotm ' (taken as a Bahurrihi compound) signifies - that in which the 
libation is offered to Ai/ni' : {!/) and the phrase • atjhdnunaifhdinyuti ' signifies 
that ‘one pours the Ayhdra, i.e. a fluid substance' . such as Clarified Butter. 
By accepting these significations, we accept the well -recognised meanings of 
the terms. And with these significations, (a) the term ' ai/n ihutra ' is in- 
j n net ire of the accessory (Deity. .Igiti) of the Darcihoma offering, and (b) the 
term ‘ fit/ha ra ’ is injunct ire of the accessory (offering material, a fluid substance) 
of the Ujulthshnyaja-offeriny ; — and m this manner, both these terms serve 
a distinctly useful purpose and are also conducive to particular forms of 
activity (on the pan of the performers). — Nor does the view that these 
terms are injunctive of accessories involve anv necessity for having recourse 
to indirect indication, as was found necessary in the case of the sentence 
■ adhhidd yajeta ' hinder Adhikarana ( Uj ; because (a) in the case of the term 

* aynihatra ' , the injunction of the accessory (Deity) is got at from the com- 
pound itself, and (h) in the case of the term • ayhdra ’ . the injunction of the 
accessory (material) is got at directly (from the accusative ending in 

* di/iidram ' ) ; just as in the case of the sentence • dyh-draiii nirrarta ynti ' (• pre- 
pares the Hi in 1 substance ’). — From all this it follows that the two terms are 
in|im<-tive of accessories.” 

In answer to the above Purrapaksa. we have tile following Suldhdnta : — 
There is another tc.it injunct ire of that accessory. (Su.) — That is to sav. the 
two accessories that might lie suspected of being enjoined by the two terms 
under discussion are such as have been already learnt from other texts. 
For instance, (</) the deitv. (.-h/></, for tile jAardhoma) is already enjoined in 
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tile text ' Yii'l'i'/niii/e dm /nnjo juttn </e rim .m yum /"hot' (el. Maitra. Sam. 

1 8 7): and {hi tlie material (Clantied Butter) tor the Ai/hum al-o l- 

already eniotned in the text ('li'it'ii'i/iliitnri' i -tii'lnh/iiit ta-i/niihnni tmi . 

i/hih'i/n' (where ■ chatiiri/rhitnin ’ -tand- for ('hinjinl Both / taken 1 1 j > in the 
Srnrn font time-). — An Injtmetion i- a real miunction only when it make- 
known -ometinng not already known; — in the pre-ent in-tanie. we find 
that the two aece-orte- have been already enjoined by other text-: — 
hence tt follow- that the word- in question cannot be injunctive of the-e 
accessories. — On the other hand, it 1 - quite po— ible for the two term- 
to be names of action-: |r/i ■ A'/n ihotrn being that act in which the libation 
( hot fit ) is offerfl to Aqni {iti/iia;/e). and (6) ■ Aqh'ifn i- well-known as -igni- 
fytng the net of ponrot'i ft Ion'/ stream. Thu- both the term- are iiaiins 
oj actions . — As regard- the argument that "the well-known meaning of the 
term- i- pre-erved if they are taken a- injunctive of material-". — thi- ha- 
been already answered (under satins 1, 2 and 3). 

In answer to the Siehlhantn argument that Aqn i having been alreuth 
enjoined by another text a- the deity of the Darrihoma. there would be a 
superfluity if the term • a r/n ihotrn ' al-o were taken a- injunctive of the -amt 
the Pririvipokxhi says that — ** the injunction of Agni over again a- the deity 
of Jtarrihonm would -erve the useful purpo-e of precluding the possibility of 
Prnjil /inti being regarded a- the deity of that offering ” 

Our an-wer to thi- is that that cannot be: thi text in qtte-tion p.-b/iu- 
lioliriin /nhiii/nt ‘ ) i- capable of enjoining .-h/ai. it i- not capable of pre- 
cluding L’rajapati ; speeiallv a- if Prajfipati were precluded, then the enjoining 
of that Deity (by another text) would be entireh futile. — when Prajfipati i- 
under-tood (from a certain text) to be the deity (of a certain offering): and 
what i- -o understood cannot be regarded a- fal-e (or wrong, which i- what 
the alleged / t reel mi i nr/ would mean). Hence what the Prtrrnpnkftln -ay- 
doe- not meet our argument at all. 

The Purvapaksin next urge- an objection again-t the S iihlhii ntn \ iew 
regarding the term ‘ ih/hiha ‘being the name of an act]- "{it) The sentence 
■ ih/lni at mni/hn rn i/nt i ' i- the injunction of a material (h) according to the 
rule • Yni'slii lint ei/n in i hikirsijate, elf (Su. 2. 1. 8). an act which tend- to 
bring about a nutter ml i- an Accessory : — (r) by the act of Poncmi/ herein 
enjoined, the material iAt/fnirn) i- brought about ; — (dj being thus / nniretl nut. 

the -aid material nceomplt-hes the -acritice ; .ueh being the ea-e. what 

i- that pnncipal act of which • Ai/hara' would be the iinnn the Pouring out 
having been found to be only an Auxiliary or Acces-or\ . 

Amin-r. — Thi- * aijhartinn Pntiiini/ out, itself t- the principal act. 

Objection But there i- neither a material nor a deitt for am such 
act (anil in connection with e\er\ Principal Act. there -hould be a material 
and a Deity). 

Aimn-er . — \\‘e sa\ that there are both; from the text - Tnsi/iii/lni rn ■ 
iiiai/lnii i/tT , it i- clear that (.’larified Butter i- the material u-ed at the 
otfeung; and the Deit\ i- indicated b\ the word- of the Mnnlnt fmlrn 
inilh'inliliiii m 1 1 i/ii i/hn in iniii/hi'i ri/itle ' (< f. Shata. Bia. ]. j r ]’ a ,jtti lira 
3. 3. 7. 7, for Mimtiii. -re Mntlh. Sam. 2. 8 and Tiiitlirh/ii-Sninhitn J. ]. |g ); 
— a nmntni w Inch -peak- of an act. or of the ttn an- of accomplishing the act. 



ADHYAYA I. PA UA IV. ADHIKARAVA ( 3 ). 


135 


become- ail integral part of that act : — and the mantra ju-t quoted i- found 
capable of -peaking of the deity I nitra : — -o that, if thi- India were a mean- 
of accomplishing that act (of pouring out ), the said mantra could be used in 
that act of Pouring out: and this Indra being the required deity [and 
Clarified Butter the required material" , the act of Pouring Out is one with a 
definite deity and a definite material ; hence it is an act of • -acrifice ‘ : and 
it i- of this .sarin Jive that ■ Aghara ' is the name. 



Adiiikarana (4): Word* like * S h y e n a ’ art name* of 
Sacrifice* : Tadi:yapode*hanyaya . 

SUTRA 

>1 DDHA NTA — That also (should be taken' a> the name of 

AN A( TMN) WHICH IN -'TOKEN OF (is -HMILAK TO 
SOMETHIN! : WELL-KNOWN ) . 

Bhasyu. 

[AiJhik'i'aytft <li ha' dealt with words like - U'Vikid . which ate taken m their 
etymological -ense both in the Piircapaki-a and the Siihlhunta ; in the case of the 
word ■ Shi/', m ‘ dealt with in the present Adhikarnnn, in the Sicblhanta view it would 
have to be taken in it' etvmologieal seii'e. while in the PCrcitpnk-a. it is taken in it' 
ordinary popular sense. -Then again, Adhiko rami (-) has dealt with those words 
which, though being taken directly as in|unetive of accessories, give rise, if so 
taken, to unnecessary syntactical splits, while the present A'lhihinnm takes up the 
case of those words whose direct signification points to things that can be used 
as materials for offering, etc., and which, when taken m this sense, do not occasion 
any syntactical ~plit.] 

We meet with such Vedic texts a« — (a) • Athuisn shitenen'lbhnjiaiini 
ijajeta, (see Sadviihsha-Bra. 3. 8. 1 ), (b) ‘Athaisa sa min liixhettiVih ichnmn >)<tietn , 
(c) ’ Athaisa i/o nlhh ii Juirnu i/itjeht ' — The question that arises in connection 
with these is — are the words (//) 'shi/enn'. ( b ) • .s anilnmxlta ' and ’ ijnnli 
injunctive of accessories or names of acts ? 

Till- Purmpnksa. as in the case of the word ■ adhhid', is based upon the 
well-known meanings of the words; the only difference between the two 
eases being, that while the word ‘ udbhid’ (being derived from a verbal root 
and hence) expressive of action*, is capable of indicating the sacrifice, the 
words being considered now are nouns expressive of rh notes and hence 
unable to indicate tile sacrifice. The Purrapaksn view is that words like 
■ Shjjenn ’ are injunctive of accessories. 

The Siddhdnta, in answer to this Pdrrajioksa is as follows ; — That also 
tt/ioxh 1 be taken as the name of an action winch is spoken of a* similar to some- 
thin q well-known-, — i.c. that which is spoken of as similar to the well-known, 
(a) bird, kite [(b) pincers and (<•) cow\ is the name of an action; because in 
support of its being a name, we have the direct assertion (of the Shruti text 
which speaks uf the act as similar to the Kite), while it is only through indi- 
rect indication that it could he taken as injunctive of accessories. — A' for the 
argument that -‘these words are common nouns (expressive of classes) 
and cannot indicate the sacrifice", — tlie\ run eertnmlv indicate the sacrifice 
through tlie mention of similarity (in Vedic texts); for instance, we find 
the similantv mentioned in the text — "Jii't as the kite falls upon and 
seizes its prev. in the same manner does one fall upon and seize his enerny 
auaui't whom one sacrifices with the Shi/ena' ( Sad\ imsha-Brii 3. 8. 3); 
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which allows that through the similarity of the act of ‘ falling upon and 
seizing '. the term ■ -hgen'i becomes applicable to the sacrifice: just as the 
term ’lion' become-- applicable to De whitta (through the similarity of 
such qualities as courage, nobility and so forth). — Hence the term 
• s hi/in'i ' ~hould be taken as the name of a sacrifice. — (b) In regard to the 
■ Mia thniitldi ' also, there is the similarity expressed in the word' ■ Just as 
bv means of tile pincer one pick' up something that cannot be picked 
up. etc. ' ; — and (c) in regard to the ■ go ' the similnritv is ■ just as the cow 
preserves, etc. Hence the terms ■ sundarimhu ' and ■ go ' also should be 
taken a~ name' of sacrifices. 



Adiiikaraxa (5; : Words like ' v a j a p e y a ' are name* 

of , sacrifice a. 

SUTRA (6). 

[PURVAPAKSA] — In THE CA-E OF (WHAT APPEAR- TO BE) A XaME. — 

INASMUCH AS THERE IS DIRECT MENTION OF AN ACCESSORY, 

IT SHOULD BE TAKEN A- AN INJUNCTION (OF THAT AC- 
CESSORY} IF THI- IS UROED (THEN THE ANSWER 

I- A- FOLLOWS IX THE NEXT SUTRA). 

Bha^i/a. 

[What is said in this A'lhikarana applies to all those cases where words appear 
to be names of sacrihces : hence it is applicable also to the case of • mlbhul ' and 
other words already dealt with And yet the Bhasya has cited in particular the case 
of the term • caja ya ' only with a view to discuss and ascertain the exact meaning 
of the text - YajnpPyhm srumjyak~iwo yajftn and al.-o because in regard to thi- 
term and passage, there t- available the additional argument set forth under Sutm 

’•I 

We find the text — • \'a luptyetia -nil mj ynk>imo yttjeht ' (see Taitti. Bra. 1. 3- 
Ij. !•). In regard to the term • ro jape ya ’. there arises the question as to it' 
being injunctive of an accessory or a Xame. 

Says tile Pnrciipriksiti — If Mich is the question, then there can be no 
question or doubt at all on the point, .since it is clearly seen that it is injunc- 
tive of an accessory; a- a matter of fact we find an accessory directly men- 
tioned [m the word * ru japeyn'. which mean- "that at which vujti is peya ‘ ■ 
where the material viija. foa-l-t/rah}#, is distinctly mentioned] ; and when 
that accessory is duly recognised, it cannot be said that it is not (ex- 
pressed) there. — Hence the name • rftjajieyu ' must be taken as injunctive of 
an accessory.” 

SUTRA (7). 

[Siddhanta] — That cannot be: as two actions would become 

IDENTICAL. 

Bha^i/a. 

What ha- been a— cited in the Punitpaksn cannot be right ; a-, in that 
cH-e. tlie tiro arts — of Vujapeyn and of Jjarshajiunia wfisri — woultl beronir 
/fleul irfil ' as both woultl have exact 1\ the — anie detailed procedure as that 
which ha- been laid down m connection with the Iju rxhapv rnn wcimi ; and the 
re-ult of thi- would be that the Diksits and the U/simc/.s would di-appear 
fioin tile r<7 /ripe, /a, in connection with which tliev have been -pecially pres, 
c-ribed in such text- a- — • In the Yfiyipeya there are —vent ecu Dtksfiu ■ In 
the 1 0 jape, /a. there are -eventeen U jtf maths '. 

Or, the meaning of the Sutra rnay be that if the word • Va/ripri/ii ' wen- 
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injunctive of an accessory. then the Yajapeya sacrifice would be identical 
with tin* J 1 /ot‘Stotnn sacrifice. — thus alone would the presence of the Diksds 
and the Ujiasail s be possible. 

Fimn all this it follows that the term • I 'Oja jwya ' is the name of a sacri- 
fice. 

[If the word ■ I ujaprya ' signified aiul enjoined a material, the only material it 
could signify would be the I aja which is a preparation of flour, sugar and some other 
ingredients: and the sacrifice at which such a material would be used would become 
an L'ti. as at an Isti alone is a food-grain-offering made: and as the archetype of all 
I-tis is the Dnrshapurnamam. it would be the procedure of this latter that would be 
adopted at the sacrifice at which Vaja would be offered : whereas as a matter of fact, 
the procedure actually followed at the Yajapeya sacrifice is that of the J yotittoma 
sacrifice, as is clear from the fact that the Dtkfas am! Cpasaih have been specially 
enjoined lot the T ~3jap r ya and those /> ' l' Si . and Cj/asaih form part of the procedure 
of the Jyotietonm. not oi the Darshapurnamnm - Tantracartika.] 

What we have said so far in answer to the Pii rvapaksa is only an (infer- 
ential) argument against it : the real V idrihanta position is as set forth in the 
following Siitra. 

SUTRA (S). 

A si>-(,LE word would HAVE (its OWX as well as) ax extra- 
neous SIl : NIElC ATIOX . 

Bhasi/a. 

If the word ‘ rdjajjeya " were injunctive of an accessory, then the single 
word ‘ yajeta " ironhl have its own an well ns an extraneous slyn ijiratlon ; and 
this would be an incongruity. That is to say. the intrinsic- signification of the 
text ’ (iv7 japeyrna) srdrdjyakiima yajeta' is that it enjoins a sacrifice for the 
person desiring • world -wide sovereignty" — The term ' srdrdjya " has this 
technical signification attached to it in A l to. Bid. 8. 14" — and that being so. 
the same word 'yajeta' could not ha\ c the extraneous signification whereby 
it could lie only refcrrini/ to the sacrifice for the purpose of connecting it with 
the material • nija pe yu ' . — tilt- meaning of the sentence, m the latter case, 
being * bv means of the sacrifice at which 177 japeya is used as tilt- material . 
Ii the words were to have those two (mutually incompatible) significations, 
there would he a syntactical split. 

Says tile Opponent: — "In the text m question, we distinctly perceive 
t\\ o separate sentences — tin- first sentence consisting of t\\ o words is — • scCtrd- 
jyakdmn i/a/cla " ( ■ one desiring world-wide sovereignty should sacrifice " ), anil 
the sci ond sentence equally distinctly perceptible is ‘yajeta rajapeyeua' 
(■should sacrifice with the Yajapeya') |and as there are two distinct sen- 
tences, this cannot he regarded as a case of syntactical split]." 

This is not so. we reply. If there were two distinct sentences, as first 
mentioned, then there would be four words m the sentence, while in reality 
we find only three words. 

" Our explanation is that the word • yajeta ’ could he construed with both 
the words (• .srd rdjya kdinuli " anil ‘ nija j wye »a ") separately." 

How can the word occurring once only he construed with both the words ? 

" That would he possible because tile form of the word remains the same 
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in both case-; it- form ivhi-n con-trued with • -r,7 n7 lyakd wah ' i- precisely the 
-ante a- that in which it l- c m-trued with ■ /ajiey 4 no : ami hem c it wi mid 
he construed with both tie* wuril- by what 1 - technic. ill y known .i' •simulta- 
m-om relation-lap 

That cannot be; if the exact nature nt the act expre — ed by the woid 
' yajeta l- not known aheady. then alone can the word be an injunction of 
it ( as in ' svd rdj yakd /no yn /eta ' ) ; and if that exact nature is km >wn already, 
then the word could be only a reft re nee to that act la- • </ ad yajeta tad r d ja- 
pe yena ' ) ; but it i- not po — ible for the same act ( at riji< e ) to he knoy n as well 
a- not known at one and the same time [and this is what it would be if the 
-entence • cdjapeyena era rdj yaled mo yajeta’ were con-trued as suggested bv 
the PurvapaksinX 

Says the Opponent — "It has been argued by the Piddhdntin that • if the 
word cdjapeyena were injunctive of an acee-sory, the word yajeta would 
contain a mere referenre to the sacrifice already enjoined elsewhere’. — But if 
the word ■ ya jet a ' contained a mere reference, which word would lie there that 
would enjoin the accessory ? [There is no other injunctive verb in the sen- 
tence]. — Do not say please that the accessory (Material) would be enjoined 
by the word • vd jape yena' ; because unless there is a verb, there can he no 
injunction of someth iny to he done a- expressed by a word. The only verb in 
the sentence is yajeta' and it has been declared (by the Sidtlhdntin) to be 
a mere reference (to a previously enjoined sacrifice): which word then is 
there that would enjoin the act spoken of by that word (• yajeta 'j ? Hence 
it follows that ‘ yajeta ' is an Injunction that goes with - the man desiring 
world-wide sovereignty’ (srdrdjyakdmah). as well a- with the accessory. 
Ydjapeya ; and in this manner ‘ yajeta ' could he construed with both the 
words.” 

If there are two independent injunctions (one to the effect that 'one 
desiring world-wide sovereignty should sac r if re ' and - one should offer the 
sacrifice with the material rdjapeya' ), then there would he no connection 
between the Ydjapeya and the sacrifice performed by the man detonny world - 
wiile sorereiynty ; and according to the explanation suggested by the Purra- 
paksin , there would he no separate sentences; and therefore the sacrifice j>ei- 
formed by the man desiriny sorereiynty could not he syntactically connected 
with the injunction of the accessory ( Ydjapeya). 

" But the connection of the sacrifice performed by the man destriny 
world-wide sorereiynty (with the injunction of the accessory) would he got at 
through the force of the Context (i.e. though the fact of the two mjunc turns 
occurring in the same context).” 

That is not right ; as all that the syntactical connection (of the sentence 
' cOf ape yena yajeta ’) does i- to enjoin the material, rd/apeya , m reference 
To the sacrifice only (without any reference to the desire for wotld-witlc 
sorereiynty). 

‘•All right, let there he connection (of the material. Yd jape, /a) with the 
sacrifice onlv ” 

[But that would not be correct, as] in reality the connection between the 
material Ydjapeya and the sat n five performed by one desiriny world-wide 
sorereiynty is also implied by tile two sentences being eon-trued toeether 
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Froi it < 1 11 thi~ we conclude that it the term ~ i'< 1 jajiei/n 5 i- the name of a 
- tcrifice. then we can safely discard both Context and Syntactical Connection 
:,e. it ‘ rljujit ij'i ' t" the name of the -sacrifice, then, even without calling in 
tiie aid of < 'ontext and Syntactical Connection, we could have all that ve 
desire m the shape of the notion that "The man desirniir world-wide 
sovereignty should accomplish hi> purpose by means of the sacrifice named 
Vcijapeya. J — If on the other hand, the term • rajajjei/a ' is taken as injunctive 
of an accessory, then there crop up all those incongruities of Syntactical 
split and the rest. 

Thus it is established that the term • oijapenn ' is the name of a sacri- 
ficial act. 



Adhikaraxa (6) : Words Utr ■ a g n e y a ’ are not name* 

of sacrifices. 

SUTRA (ft). 


[UlDDHiNTA] — The ACTION AS welt, as its ACCESSORIES SHorr.T) 
BE (TAKEN as) ENJOINED: — AS THEY ARE NOT DIVORCED IN 
THE INJUNCTIVE WORD: — SPECIALLY IF THEY HAVE 
NOT BEEN ALREADY ENJOINED BY ANOTHER 
(TEXT). 


Bha 


?.!/«• 


[The general c-haracter and functions ot Names have been discussed -o tai : with 
the present Sutra begins the consideration ot certain exceptions to the sreneial prin- 
ciples set forth above.) 

We meet with such texts a~ — • Yaddjneyo' s'CikapeVo' indcvsi/dyOm panrna- 
masyiinrhiichyuto bharati" (Taittiriyu-Samhitd 2. 6. 3. 3). — In regard to the 
term 'dgneya' here, there arises the question — Are words like • nyneya ' , 
‘ aynisomiya ’ and the rest injunctive of accessories or names of actions'.' 

On this question, the Purmpaksa view is that— "If the word • ayniyo ' 
were injunctive of accessories, then it would have to be taken us enjoining 
more than one accessory, — such as Ayni. the Cake and the Eiyht Pans i which 
would not be right); hence such words should not be taken as injuni five of 
accessories 

In answer to this Pnrrapaksa. wo have the following Siddhdntn; Tin 
net ion . ns also its accessories, should he taken ns n,/oi>icil (bv the word). — as 
then arc not d.eorced iti the injundire irord ; -i.e. in the word Tiyniya '. which 
ends with the nominal affix •dink'. In fact, what is enjoined is the tact ot 
the rake baked on eiyht pans being • uyne.yn ; and it becomes •liyneyn' onlv 
when it is dedicated and offered to Ayto ; and thus in this manner, the act of 
offerin'.) (sacrifice) also becomes enjoined by the word -w hen this act of 
offerin'/ is enjoined, it cannot bo enjoined without A, no and the Cake baked on 
eiyht Pans also being enjoined; because when a relationship is enjoined, it 
cannot be said to be ’enjoined unless it enjoins the relatives themselves 
Hence words like ' ai/net/a ' must he injunctive of accessories. 

As regards the term ’ astdkaprila '. it is a. well-known fact that it is ,| 1( . 
cake made up of nihi or yarn when baked on eight pans, that becom,. 

- nshikn pCiln ’ ; — consequently it is to be taken as mentioned here onlv >, v vav 


of reference; because wliat is spoken of In the word is the 


"el I -.lei omplished 


entity, ’cake baked on eight pans', which lids been already enjoined n, 
texts as ’cooks upon pans' iTaitti.-Sam 2. 3 ti 2j : w hereby thin do , lot 
use a cake prepared m <iny other manner; s Q that this interpretation does 
not involve any syntactical split. 

' ff they hare not been already enjoined another te.rt' (Sfi ;• ,], lt 
say. Ill a case where tile accessories in question have been a I f. • i< I v en n l 
bv another text, the word in question lias to be taken 

a name, as we hav<- 

found in the case of the text ’ ar/nihotmhjuliot, ' (imiler s 1 1 4 .p,, v j 



Adhikaraxa (7): Words like ‘ varhih " denote the 

common things. 

SUTRA (luU 

Siddhanta] — Inasmuch as the terms varhih' and Ijya' are 

FOUND TO BE APPLIED EVEN WHEN THERE HAS BEEN NO 
CONSECRATION. THEY CANNOT BE TAKEN AS SIoNIFYINu 
ONLY CONSECRATED THINCS. 

Bha *ya . 

[In connection with .Va»ic>. we proteed to consider t he- exact signification or 
the names of certain 3uli~tance~.] 

Ill regard to such names of substances a> ■ r-trhlh' (grass). •~tjf/a ' (clari- 
fied butter) and • jiuruddsha' (cake). — there arises the question — Are these 
expressive of consecrated things only? or of common things? 

On this question, the Purmpnkaa view is as follows — " They are words ex- 
pressive of the consecrated things; in all cases, we find people using the term 
• rn rilin' in the sense of eonseerated i/rass. not to the unennseerated common 
grass; — dnnlarly they use the term • dji/a ‘ only in the sense of eonsecrattd 
elarifled butter ; — -and they use the term • /at roddsha' only in the sense of the 
consecrated flour-cake. — • But in some places, the terms are applied to un- 
coiisecrated things also ; e.g. we find people saying — The cows hare run await 
after hariwi eaten earITt s (ipvi.s.s) ; —similarly thev speak of the Aji/u as to be 
purchased ■, — and also of mi/ mother ipedi'i me sweets made of Pa rudasha.' . — 
But all such use is due to similarity (hot ween the consecrated and the 
unconsoerated artiele); just as the term 'pa pa' is sometimes applied to 
the unpinned log of wood. — • But why should this usage he regarded a' 
seeondan/ or liipirntiee (based upon similarity)?' — Because such usage is 
found only m a few places [and not in all places; and it i' only mu- 
re r sal usai/c that counts as direct or primary signification! — From all this 
it follows that the words in question are expre~'i\e of consecrated tilings 
only." 

In answer to the above Purea /eiksa we have the following Sitldhdnta : — 
Inasmuch as words like • r iritis' are found to he applied to the unci inset-ra- 
ted things also, thev cannot be taken as expressive of the consecrated things 
only. — "It has already been pointed out that such use is only local, and it is 
based upon similarity. " — But that is not right ; if it were general lv 
recognised that the term denotes the consecrated tiling onh, — then alone 
could it be said that when the term is applied to the unconsecrated thing, 
it is only through similarity. In reality, however, the said fact is not 
invariably recognised. — "How so ?” — Because we find certain consecrations 

prescribed for tilings spoken of by such names as ’ rarhls' and tile like: 

this shows that the consecrations are to come when the words are there 
already (to express the tilings themselves); under the circumstances, if the 
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word-, were taken to ije applh able <>ulv when tie* t oii't, rations Wfm there • 

there would he an objectionable interdependence i eon-e, ration depending 
upotl the use Ilf tile Word. and tile Use of tile Word depending Upon the 
consecration). Xor is it pi )"ible to have an\' run-n-ratiiiin that have j 1(1 i 
been prescribed I by v ordsi ; ~o that the use of the word' In- pe, ,p|e could not 
be based upon such i unpre-enbedi eotiseeratious. — It is for this reason that 
people do not apply words like • car }, <\ ' to the consecrated tames onh . 
And when we find the words being applied to common i unconsecrated | 
things in one place, it is natural that they should denote the same in all 
places. Even when we have a number of word~ expressive of super-physical 
things, (like cori'-evnttioH. for instance), it i.s not possible for its to attribute 
to such words significations assumed entirely upon the basis of the Veda, 
without paying any heed to the signification of the orclinarv word' that 
precede and follow the aforesaid words (denoting super-physical things) ; for 
in reality the only justification for the assuming of a super-phvsic-al significa- 
tion for those words lies in the fact that, in the absence of such assumption, 
the ordinary words (with well-known meanings) occurring in the same 
sentence — either before or after the words who.se meaning, are to be assumed 
— would become meaningless ; — and it is not possible to assume what i.s 
not known; as a matter of fact, the ordinary words that precede and follow 
(the words in question) would thus have their use in their being applied to 
unconsecrated things. — Hence the conclusion is that all such words are 
expressive of common (unconsecrated) things. 

The purpose served by this discussion i.s that when we have the direc- 
tion that ‘the pit of the sacrificial post is to be covered over with grass’, 

it would have to be covered with consecrated grass if the Purvapaksa view 
were correct, but with common (unconsecrated) grass, if the Siddhdnta is the 
correct view. 



Adhi karaxa (S) : Word* like ‘ Prok-sanr are to be taken 
in their etymological signification. 

SUTRA (11). 

Inasmuch as, in the case of such words as ‘proksan!’, 

THE ETYMOLOGICAL SIGNIFICATION IS APPLICABLE [THE 
WORD IS TO BE TAKEN AS USED IN ITS 
ETYMOLOGICAL sense], 

Bhosi/a. 


The !G! ''ironic A'lhd/a rasa has dealt with the question of certain words being 
expressive of common things or of conseetated things, and it w found that they 
weie expressive of common thine*. — and in both cases the words were used in the 
ordinary i onventional. not the etymological. sen-e. The present Adhiknrana pro- 
ceed- to deal with word* that are found to be taken in their etymological sense.] 


We meet with the text ‘ ProksanirusCidaya ’ ( Taittinya Bra. 3. 2. 9. 14). 
In regard to the term ■ proksan U there arises the question — Does it denote 
consecrated water or common water ? Or is it to be taken in its etymological 
sense (of - sprinkling fluid')? 

On this question, the Purcapaksa is as follows — "It being understood 
that a word can bo regarded as expressive of the consecrated thing only if it 
is found that it is always applied to the consecrated thing. — inasmuch as in 
the case of the word • /iroksnni ’. it is found that it is used in the sense of the 
nneonstc rated thing. it is taken as denoting the common thing: specially as 
m some places we find people making u-e of such expressions as * we are 
very much disturbed by the Proksani (water-splashing)", where the term is 
used in the sense of the unconsecrated (common) water. Front all this it 
follows that the wort! denotes the common water. [This conclusion is in 
accordance with the principle of the foregoing to Adhiknrana.] 

In answer to this Purcapaksa. we have the following Siddhnntn : — 
Tlte word is to be taken in its etymological sense: — why? — Because the 
etymological signification is applicable ; that is to say. from actual usage we 
deduce the fact that the prefix (Pra). the verbal root ('uksa' to sprinkle) 
and the allix (active ‘ li/ut " that go to constitute the term 'proksani'. is 


expressive of the common thing (sprinkling fluid in general); — but if the word 


consisting as it does of the particular Prefix, Root, and Affix. — is applied 
to icater, on account of its connection with the art of sprinklin’/. — then the 
universally recognised meaning of the word becomes accepted (and this 
entirely on the basis of the etymology of the word). Inasiuueh as we find 
other sprinklin',/ substances also spoken of as ■ proksana " , — on the ground ofi: 
their connection with the act of sprinklimj. — it may be concluded that 
water also the term is applied on the same ground of its connection wU.hut&e 
act of sprinkling : so that there is no occasion for as-uming any 
tional meaning for the word as a whale (independently of its t:X IjKiMMafl ) : 
and the conclusion is that the word is to be taken in its etymolqflK|>5?T& lse _ 


Wfr- 
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The purpose served by the Adhlknrana is that the term • proksana' 
becomes applicable to clarified butter also; (a) If the term - prokmni' were 
expressive of the consecrated substance, then the form of the direction would 
be, in every case, ■ Proksanirasddaya' ; — (6) if it were expressive of the 
common water only, then (in the case of clarified butter being used ) the form 
of the direction would have to be ‘ ghrtam dsddayn ’ (the denotation of 
‘ proksam ’ being restricted to water) ; — (c) lastly, if the term is to be taken 
in its etymological sense, then the form of the direction would be * pro- 
ksanam CisCidaya ' . [In the case of clarified butter being used, as ■ ijhrtam ' 
being a word of the neuter gender, the gender of • proksana' would have 
to be neuter ; in the case of water, the same term would take the form 
proksanih ’ in keeping with the feminine gender of ‘ d pah ', water’. 




Adhikarana (9) : The word, ‘nirmanthya’ is to he taken 
in its etymological sense. 

SUTRA (12). 

[SiDDHAX’Ta] — So ALSO IX THE CASE OF THE TERM ‘ NIRMANTHYA 

Bhasya. 

We have the test ‘ Xirmanlhyena istakdh pachanti' [‘they bake the 
bricks hi Xirmanthya (Fire)] ' — [and hi regard to the term ■ nirmanthya ’ there 
arises the question — Is it to be taken as expressive of the consecrated Fire ? 
or is to be taken in its etymological sense (of fire produced by friction) ? ]. 

The Purvapaksa on this question is that “in the text quoted, it is clear 
that the term • nirmanthya ' lias been used in the sense of the consecrated 
fire; hence the conclusion is that the term ‘ nirmanthya ’ is expressive of the 
consecrated Fire only”. 

In answer to this we have the following Siddhunta : — As a matter of 
fact, we find the term used in the sense of unconsecrated fire also, in such 
expressions as ‘Bring nirmanthya, we shall cook rice’ (where the word 
must stand for the ordinary Fire). From this it becomes established that 
like the term ‘ proksanW t lie term ■ nirmanthya ' is to be taken in its ety- 
mological sense. 

The purpose served by the Adhikarana is that — (a) if the word denoted 
consecrated fire, then the Bricks would have to be baked in consecrated 
fire only; — (b) if it denoted Fire in yeneral. then they could be baked in 
fire kindled in any way available; (<•) if it is to be taken in its etymological 
sense, then the bricks have to be baked in fire recently kindled by friction ; 
just as when one is spoken of as ‘eating with nacanita (Butter),’ the sense 
is that the Butter meant is one that has been freshly prepared ( nara , fresh— 
nita, prepared). 




Adhik araxa ( 10) : Words like • V a i s h v adeva’ are 

Xames. 

SUTRA (13). 


[PTrvapaksa]— " In the case of the teem • Vai-shvnttva ’ there i* 

OPTION'’, — IF THIS IS URGED [THEN THE ANSWER IS AS IN 

the next Sutra ]. 

Bha-sya. 

[The ease of the term • vnhhvad^ca ' differs from that of all otheis that have 
been dealt with : — For instance, [a) if it is taken as laying down the dein . »p tind 
that sense following directly from the word, without recourse to any indirect in- 
dication, as was found necessary in the case of the term ‘ ndbhida . -{},) it does n.u 
enioin any accessories and hence causes no syntactical -plit. - as the word • elvtra ' 
does:— (c) there is no ambiguity in the meaning of the term as puinting to the 
Deity. — as was found in the ca.se of the word 1 agiiihotm ' . — id) the term • railh- 
ead? ca ' does not point to any particular sacrifice, like the term ‘ehyhiu ' : te) there 
being no mention of any result in this case, there could be no difficulty in regard to 
the construing of the verb • yajeta as we found in the case of the ■ Vajapiya ’ j. 

In connection with the first part of the Chdtimnnsya sacrifice, we have 
the text ■ Vai&hvadevena yajeta ‘ (Maura Sam. 1. 10. 8 ; Taitti. Bra. 1. 4. 10. 1 : 
Shata. Bra 5. 2. 4 1); and in regard to the term • mlsln-adecu' , there 

arises the question — Does it enjoin an accessory ? or R it the Same of an 
action ’! 

On this question we have the following L’urrapakm — "If that is the 
question, then no such question can arise, because m tin taxi <>] tin tenn 
• v a i s h v e d e v a ' there A oj/tian: that is. the term ■ miahradira' is 
injunctive of an accessory, because we actually tind in it the injunction of 
the accessory — in the shape of the I ' 'zhrederots as the deity of the Aynei/a 
and other sacrifices; and as. for these sacrifices there are other deities in the 
shape of and the rest (already indicated by other sources), these latter, 

Aijnl and the reat. arc regarded as optional alternatives to the lb* hnderae 
(i.e. it is open to tlie performer to make t lie offerings to Ann! and the rest or 
to the \ ixhrediivais) ; as it is only thus that the well-recognised meaning of 
the term would be followed, [so that the conclusion is that the term 
• raishvadera' is injunctive of an accessory 



SUTRA (14). 

[Siddhanta] — Not so. because of the Context [been, a the sole 

AUTHORITY' FOE REGARDIN'!! THE WORD AS PnlVHXo OUT THE 

Deity). — while there is a direct Injunction [of 
another Deity]- and certainly the Context 

CANNOT SET ASIDE THE THIN l ; |lA!L) DOWN 

by direct Injunction], 

Hhnuja. 

the L‘u niipakao lias declared is not possible; for the sacrifices m 
lym and others have been enjoined a- Deities by dhret Vedlr In- 


question 
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jut"'t'Oi* : while the imliu ation of the Yishridicas could be sot at only by 
>i/n//i<in:al Connection. and through that, by Context. The Tanlrcieartika. 
Trait'., pp 42.~)-426. explains this passage a' tollows : — The proee — of connect - 
mo the Y ish rede nis with any particular 'acrihcial material would he a 
highly complicated one: we 'hall have to awiiiin a word signifying the con- 
nection of thi» deity Yi>hrrdern> with a certain material that will have to be 
taken as indirectly indicated by the verb ■ ynjeta all that we can say is 
i a ) that the co-oi dination of the term • ca ish cade rena ' with the term ■ yagtna ’ 
(as implied in the word • '/a/eta ' ) points to the syntactical connection — 

• B>/ means of the sacrifice which is er tishradera. — i.e. has Yishredeea for its 
deity, etc., etc.'. — and {h) that as there can be no sacrijicc without a 
material, the only material that could be connected with the Yish cede cos 
would be jii't that which i~ indicated by the requirements of the sacrifice. 
But the said si/ntact'cal connection indicates only the relationship of the 
sacrifice with the Deity: 'O that the relationship of the material with the 
Deity ( Yishredeea) could be assumed only by mean- of the exigencies of the 
Conte.it. and such an assumption could he only in tlii' form — -when offering 
the Ague go sacrifice, one should offer it as a sacrifice of which the Yishve- 
diras are the deity’.] — Thus then Y ishredevas as the deity being pointed out 
bv a means which i- not equal in authority (to the Direct Injunction 
pointing out A</»i and other deities), the former cannot be accepted ns an 
optional alternative to these latter: and this for the simple reason that the 
Context can never aside the thing (i.e. the Deity) that is direct 1\ en- 
joined. — Hence it follows that the term ■ caishcadi.ro' is the name of a 
sacrifice. 

SUTRA (15). 

ThKRE ( AX HE XO MI-TEAT. RELATIONSHIP. 
lihdsi/n. 

The Opponent might urge the following : — "The term • ra ish cadent ’ 
directly indicates the group of sacrifices of which Agni and others are acces- 
sories (i.e. Deities). — on the ground that the material used at these latter is 
thi' ca ish radiri amiksa (the Amiksa dcdicahd In the I ’ ish r> dents)." 

But if t he term • ra ish rude ra ' indicates the gioaji of sacrifices , then it can- 
not enjoin the I ' ish cede ras as the deity : — for how could the word ' fetish ett- 
ilira' pronounced onee only- indicate the group of sacrifices and also enjoin 
the I " ish cedi ras as the deity? Consequently, it is not possible to eonneet 
the term • ca ish rad era ' with the Y ishrederas. Hence the term must betaken 
as a. Xante, and not as injimetive of an accessory. 


SUTRA (1(>). 

Because accessories are subservient to others (and or 

SECONDARY TMPO RTAXl • E ) . 

Bhdsi/n. 

Further, accessories are only subservient to other things; hence they 
cannot justify the repetition of the principal factor (Act of offering); 
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hence (according to the Piirvapak>a view, by which t lie term ■ iniyhniileca ’ 
lays down the common deity for the offering of all materials), the right course 
to adopt would be to make a single offering (consisting all the various mate- 
rials amiksa. vCijlna and so forth), and we should not repeat the aet of offer- 
ing in accordance with the number of materials; — there would be no incon- 
gruity in this joint offering as the deity for all is one and the same (i.e. 
Vishvedeva). The result of thin would be that all the thirtv libations 
(that have been laid down as to be offered) would be offered (as included) in 
the single Principal Libation., and thus there would be no completion of the 
number ‘thirty' in regard to the offerings into the Ahavanlya Fire. [This 
being the inevitable result of taking the term ‘ vai shear) era ’ a» injunctive of 
an accessory] it becomes established that the term is the Name of a sacrifice. 



Adhtkaraxa (11) : In connection with the Vaishva- 
n a r a . the mention of the number ; eight ’ is only 
an Art havada. 

SUTRA (17). 

[Purvapaksa] — :; It is only words expressive of what is al- 
ready KNOWN THAT CANNOT BE TAKEN AS INJUNCTIONS : 

IN THE TEXT IN QCESTION THE CAPACITY TO BE 
TAKEN AS AN INJUNCTION IS THERE 

Bhasi/a. 

[Hitherto we have been considering the question as to certain words being 
names of saciifices or injunctive ot accessories. We are now going to consider the 
question as to whether or not certain words are injunctive of accessories, without 
considering whether or not they are name> of sacrifices.] 

We meet with the text • Vaishvdnaram drddashakapalam nirvapet pulre 
jdte ' ['On the birth of a son one should offer the Vaish variant cake baked on 
twelve pans'] (Taitti Smith itd 2. 2. 5. 3; also Vdjasa. Sam. 20. 60); — in 
connection with this same offering we find laid down several alternatives re- 
garding the number of Pans to be used — ‘ Yadastdkapalo bhavati ijdyatryaiva i - 
natn hraluna mrchasena pundti' [‘If the Cake is baked on eiyhl pans. Gdyatri 
herself sanctifies him with Brahmic glory'] and so forth. — In regard to these 
latter, there arises the question — Is the mention of ‘eight - and other 
numbers injunctive of accessories, or only Arthardda (commendatory declara- 
tion) ? 

On this question we have the following Purvapaksa : — “ AH these are 
injunctive of accessories; — why? — because only those words that are expres- 
sive of irhat is already known — i.e. which speak of things already known — 
cannot be taken as injunctions : but the sentence in question lias this capacity 
that it speaks of things not already enjoined ; — what is that capacity ? — it is 
the capacity of enjoining things; i.e. it will be able to enjoin something not 
already enjoined; otherwise all such texts would be merely Arthardda, 
declamatory, and as such, serving no useful purpose. Nor can the number 
‘ ciyht' be taken as already included in the number ‘twelve' (mentioned in 
the first sentence) [and hence not needed to be enjoined again] : because the 
commendation of the ‘ciyht pans' is found in a clear direct assertion of the 
Veda (• yadastdka pain bhavati. etc.'), while the commendation of the ‘twelve 
pans' can be only indirect; and the indirect can be accepted only in the 
absence of the direct. — From all this it follows that the numbers are injunc- 
tive of accessories ” 
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SUTRA (Is). 

[Siddhanta] — If the words enjoined accessories these a< i f.s- 

sQRIES. NOT BELONuINt. TO THE SACRIFICE. 'VO OLD BF. 
USELESS IX ITS ACTUAL PERFORMANCE ; AS THEY 
COULD NOT SERVE ANY USEFUL PURPOSE 
WITH REWARD TO IT. 


Bhasi/a. 

It is not right that the words in question should be taken as inptnctive 
of accessories. If they were injunctive of accessories, all they could do would 
be to lay down a particular number in regard to the pans on which the takes 
would be baked ; and they could not enjoin anything in regard to the actual 
performance of the sacrifice. The connection of the number • twelve' with 
the sacrifice is indicated by the syntactical connection (of the sentence 
• Vaislaxniarrtin dcadashakapCdam. etc.'), while that of the other numbers, 
■eight' and the rest could, at best, be indicated only by Context; conse- 
quently these latter could not enter into the sacrificial performance at all. 
Further, these other numbers. ‘ eight ’ and the rest, having become connected 
with the Cakes, by direct s//> itarttcaJ connertton . would naturalh set aside the 
indication of the Context, and the indication of the Context being set aside, 
the said numbers could not become connected with the Ynldmlnnrit sacrifice 
(for connection wherewith, the said Context would bethe sole authority, and 
that has been set aside); — and not being connected with the .ven'/iVe. they 
would be useless; as no results could follow from their connection with the 
Cakes only — On the other hand, if the words are taken as Arthur,-/, In, it is 
possible for them to be taken as commendatory of the Yaishranani sacrifice. 
Hence they should be taken as A/thardila. 


tsUTRA (111). 

Objiition: "It is nut possible for the numbers 'eiuht' \nd 

THE REST TO BE SUPPLEMENTARY TO THE INJUNCTION 
(OF THE VaISHVANARA) 

Bhastfa . 

This objection lias been urged by the Par , IIK | | las , () , )( , refute() 
Tills mil /a ends with the mere statement of the objection | •• The Injunction 
lays down baking on f/relrr pans; while the words in question s| a . !t k ,,f 
pans only. How then can the latter be supplementary to the former v 
if it cannot be so supplementary, then it cannot be an .1 ,lh, ,/■.-/, la 
mending what has been laid down in the Injunction." | 


com- 



153 


ADHYAYA I. PA DA IV. ADHIKAHANA (11). 

SUTRA (20). 

[Answer] — Inasmuch as [the smaller number] is not 

EXCLUDED j I RilM THE GREATER NUMBER], IT IS QUITE 
POSSIBLE FOR THE WORDS IN QUESTION TO SERVE 
THE PURPOSE OF COMMENDING WHAT HAS BEEN 
ENJOINED. 

Bhasi/a 

Y\ lien it is c learly understood that any commending of the 
•eight pans . etc., is useless (for the simple reason that these numbers, 
‘ eight ' and the rest, have not been enjoined, and it is only the commenda- 
tion of what has been enjoined that can serve the useful purpose of prompt- 
ing men to the enjoined act), then the words in question must be taken as 
indirectly eulogising • the cake baked on twelve pan~ and thereby serving to 
commend the Yii'tsln-rtwint sacrifice (at which the cake baked on twelve pans 
i' used I : and this indirect eulogising would be done through the fact that the 
numbers ■ eight ’ and the rest are included in. ■ not excluded from ", the number 
'twelve' : and hence the eulogy of the part (ehjht) could very well serve as 
the eulogy of the whole (twelve) ; — ju't as m praising the wheel, we praise its 
part' — • How beautiful are its fellv and nave ! ‘ — or as in praising the annv 
we praise its parts — -How beautiful are the elephants, horses, chariots and 
infantry in this armj !’ — Thus it is quite possible for the words in question 
to he taken as commendatory declarations. 

SUTRA (21). 

[Objection] — " It might be the instigating motive — if this is 

URGED. [THEN THE ANSWER js AS GIVEN IN THE FOLLOWING 

Sutra. . 

Bhnsi/a. 

You (PCnraj/aksln) may argue as follows — "The texts in question are 
regarded (by the Sldilhdntin) to he A rthaiddn (commendatory of the 
Vaixhviinam ) ; but why cannot the Brnhmiv r/lor:/ and other desirable things 
(mentioned in the text in question) serve as the prompting motive for 
adopting the other numbers ‘eight ' and the rest ? The meaning would he 
that if the sacritieer desires Brnhunr i/lori/. he should bake the cake on eiyht 
pans, and so on ; the same may he said in regard to the other desirable 
results that are mentioned in connection with the other numbers : [• Vigour’ 
resulting from tune , ■ Food’ resulting from ten. efficient sense-organs result- 
ing from eleven, "rattle' resulting from twelve}. — What would be the advan- 
tage of taking the texts in this manner ? — The advantage would be that the 
enjoining of the accessory (number) of the cake would not he useless (as has 
been urged by the Siddhdnthi. under Sutra IS above), and also there would 
be no need to assume the texts to he indirect commendations of the "cake 
bakeil on twelve pans’. Hence the lexis should be taken as enjoining things 
(the different numbers) for the purpose of the fulfilment of certain desirable 
results." 
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SUTRA (22). 

[Answer] — They cannot be taken as instigating motives; 

AS IN THAT CASE, THEY WOULD BE USELESS ; — MOTIVES 
APPERTAIN TO THE PERFORMER ; WHILE WHAT IS 
STATED IN THE TEXTS IS ONLY WITH A VIEW 
TO EULOGISING THE SACRIFICE. 

Bkasya. 

If the texts in question were taken as enjoining things for the fulfilment 
of certain desirable results, then they should be so many distinct sentence': 
— as a matter of fact, however, we find that the whole compri'es a single 
sentence— beginning with the words («) ‘on the birth of a son. one should 
offer the Valshvdnara cake baked on twelve pans’, and ending with the 
words — - if it is baked on twelve pans, the .Jagatl bestows upon him cattle. 
— if this sacrifice is performed on the birth of a son. that son becomes 
sanctified, glorious, partaker of food, endowed with efficient sense-organs and 
possessed of cattle' (Tcti. Scuii. 2. 2. 5. 3); and between these two passages 
in the beginning and in the end. we have the texts speaking of the ' cake 
baked on eight pans' and so forth; — now if these latter were not syntac- 
tically connected with opening and closing passages (quoted above), they 
would be so many distinct sentences. — Then again, all motives such as 
becoming -sanctified and the like — would always appertain to the performer; 
while what is stated in the texts in question here regarding ‘becoming 
sanctified' and the rest is clearly for the purpose of eulogising the 
Vaishvunam sacrifice; and the intervening texts speaking of the numbers 
‘eight’ and the rest become connected with this same eulogy, as supply- 
ing so many reasons for the eulogy; — the sense of the entire passage being — 
• Because the Gdyatrl sanctifies him with Brahnue glory, therefore he becomes 
sanctified ; — because the Tri>\,t bestows upon him vigour, therefore he becomes 
vigorous; — because the Vnrij bestows upon him food, therefore lie becomes 
partaker of food; — because the Tristub bestows upon him efficient sen.se- 
orgaii', therefore he becomes endowed with efficient sense-organs -because 
the Jagatl bestows upon him cattle, therefore he becomes rich iti cattle’. 

Thus then, we find that, as the texts cannot be taken as enjoining things 
for tile accomplishment of certain desirable results. — if they were not taken 
even as Arthavdda (commendatory), they would become entirely useless. 

From all this we conclude that * Brahnue glory' and the rest cannot be 
taken as motives instigating the use of the numbers ‘eight" and tile rest. 
These numbers, ‘eight and the rest, therefore must be taken as purely 
connuendatorv . 



Adhikaraxa (12): The word ‘ yajamana ’ serves to eulogise 

the grass-bundle. 

SUTRA (23). 

[Siddhaxta] — (a) The accomplishment of purpose. 

Bhasya. 

[In connection with Arlhauadas, declamatory declarations, it is to be noted that 
they are helped by figurative descriptions: we now proceed to explain and ex- 
emplify the various factors that serve as the basis of these descriptions. Sutras 
23- 2 s enumerate six such bases for Figurative Description.] 

We meet with such texts as • Yajamdnah prastarah " { ' The Sacrifieer is the 
grass-bundle') [Tciittiriya Sa/hhitd 2.6..)], • Yajamana ekakapdlah ’ (‘The 
Saeriticer is the cake baked upon one pan’) ( Taitti . Bra. 1. 6. 3. 4). In 
regard to these there arises the question — Is the statement 'The saeriticer 
i- the gras'-bundle ' injunctive of accessories or mere Arthavada 1 Similarly 
with the other statement — "The saeriticer is the cake baked upon one pan.' 

On this question, the Purvapaksa is as follows; — “The statement is in- 
junctive of an accessory. — What would be the effect of this? — The effect 
would be that m this manner the statement would enjoin something not 
already known: otherwise, if it were taken as an Arthacdda. it would serve 
no useful purpose ; and it is more reasonable to have the text serving a useful 
purpose. Hence it should betaken as an Injunction". 

[ In answer to this, the Sid/lluinta is as follows] : — It cannot be so; if the 
text were an Injunction, then (as a result of it) the Sacrifice? would have to 
be used to serve the purpose that is served by the Grass-bundle, or the Grass- 
bundle would be used to serve the purpose that is served by the Sacrifice/'. 
So that the purpose served by the Grass-bundle being that the Juhu or all 
the Sr/iks an- kept upon it. — this Juhu and Sruks would he kept upon the 
Sacrifirer (as a result of the said injunction) ' Under the circumstances, the 
Sacrifice!' would be unable to perform the duties of the Saeriticer. — such 
duties for instance as are laid down in such texts as 'The Saeriticer and the 
Brahman-priest sit down to the south (right) of the rite that is being per- 
formed ( i.e. the altar) '. Xor is it possible for the Grass-bundle to carry on the 
duties of the Sacrifice/-. — Similarly if the Saeriticer were employed to serve 
the purpose that the 'cake baked on o/ie cake" is meant to serve. — then, he 
would have to he entirely offered as an oblation (as this is what is meant to 
he done by the said cake) ; — and when the Saeriticer will have been offered 
into the fire, all the rest of the Ritual would disappear. — Nor again is the 
cake baked on one pa/i capable of performing the duties of the Saeriticer . — 
For these reasons, the texts in question cannot be taken as Injunctions. 

Then again, there is another injunction in regard to the Grass-bundle — 

‘ He keeps the Grass-bundle upon the Barl/is grass’. — and also in regard to 
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the Cake baked oil one Pan — 'He makes one entire oblation of the eak- 
baked on one pan’. — For this reason also, the text' eannot be injunction -. 

If the texts are taken as Arthavdda. the meaning i- that • thf Saerifieer i' 
to be known as the Grass-bundle, — and also as the Cake baked oil one pan 
" But what sort of eo-ordination can be recognised between the Saerifieer 
and the Grass-bundle or the Cake ? Neither the Gra"-bundle nor th*- Cake 
can be the Saerifieer; nor can the Saerifieer be the take bak'd on ow. pan 
or the First Bundle of grass. — How then can a word expressive of one thing 
be applied to w hat is expressed by another word ? And for what purpose 
should there be a description of what is already known V " 

The reply to the above is as follows : — It is for the purpose of eulogising, 
if that which is already known is mentioned. The implication < >f the text • the 
saerifieer is the grass-bundle' is that 'the grass-bundle is to be kept upon 
Barkis grass, because it is the Sco-rifcer (who G the most important 
person) ' ; — similarly the meaning of the text • the .saerifieer i~ the cake baked 
on one pan and should be offered as a single oblation' is that 'Heaven 
i' the Sacrificial Fire, and the Saerifieer is installed in Heaven m tie- -aiue 
manner a' the Cake is placed on the fire.' 

'■ But how can a word expre"ive of one thing, be applied to a thing ex- 
pressed bv another word ? " 

Tt is by way of indirect or figurative description; i.o. such a descrip- 
tion is based upon certain cpialitics. 

■'But how can a word not e.rj/ respire of a quality (such as 'saerifieer'. 

• grass-bundle ", ' fire ' ) denote a quality ? " 

It would do so by denoting its own meaning. All the word' that are 
used in their secondary or figurative sense do not denote that sense after 
having entirely abandoned their own meaning; as in that case there would 
he an abandoning of what is well-known and an assuming of what G not 
known at all. Further, all such words are not expressive of a number of 
qualities; because we meet with figurative description even with regard to 
things wanting in some of the qualities. For instance, the lioness’ cub, 
'truck by disease, and hence not courageous in his behaviour, (and thus 
devoid of many leonine qualities), is 'till called a ‘lion'. The word that 
denotes a group of things is not used to denote a part of that group; 
if it did so. then this would be against the law that ‘ the word Lion is 
expressive of that well-recognised factor which is common to all individual 
lions.' Nor could the term ‘ lion ’ he applied, bv an assumption, to what G 
not a lion; because any such assumption would be impossible. 

(Question : — ‘If figurative description were based upon the actual mean- 
ing of the words, how could there be anv restriction as to the extent of 
'itch description ? " 

A tourer : — The restriction would he due to the actual presence of (ar 
least part of) that meaning. For instance, when the term ‘lion' is 
applied to something else (a man for instance), what is understood i, that 
he i' a man of courageous action, and this is due to the recognition of the 
fact that courageous action is the quality of the lion (which is denoted by 
the word 'lion'). Hence it is that when a man thinks of speaking of a 
man of l onrai/i on# action. his intention is fulfilled if he uses the term * lion ’ 
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tor that purpose; and wliat happen-/ is that the animal Iwn, which is denot- 
ed by the word • lion on being cognised, brings about the notion of ■ courage- 
ous action’ which is associated with that animal; and in this manner, by 
denoting its own meaning, the word ('lion’) brings about the notion of the 
presence of the qualities associated with that meaning. 

•• Xow. in the case of the Saerificer being spoken as the • grass-bundle ", — 
or of the Saerificer being spoken of as - the cake baked on one pan’, — what 
sort of quality is recognised as present ?” 

The quality recognised is that of •accomplishment of purpose' {Sutra). 
livery one accomplishes his own work, — if some one else does that man’s 
work, he is remembered whenever the other is spoken of ; for instance, in the 
case of the King and the Keeper of the Muster-Roll, the latter does the King's 
work, and hence whenever the King is spoken of, the said Keeper comes to the 
mind as associated with him. In the same manner, in the case in question, 
the Grass -bundle and the Cake baked on one Pan accomplish the Saerificer’ s 
purposes, and hence when the Sacrifice! - is spoken of. they also come to the 
mind; and thus it is that they also come to he denoted by the term 
■saerificer' — But why? — Because by being so denoted they become eu- 
logised. — -and that in reference to the placing on fop (in the case of the Grass- 
bundle) and being offered as an entire oblation (in the case of the Cake). 

From all this we conclude that words and texts like those under consi- 
deration are Arthacudas. not Injunctions. 



Adhekarana (13): Words like ‘ agneya’’ serve to eulogise 
the Brahmana and others. 

SUTRA (24). 

( b ) Birth (or Okiuix). 

Bhasi/a. 

We meet with such texts as ‘The Brahmana is / tyneya ' iTaiftirh/a 
Bra. 2. 7. 3. 1)-— ‘The Ksattriya is aindra ’ (Taitti. Sam. 2. 4. 13) — 
‘the Vaishya is vaish'-adeva (TaT. Bra 2. 7. 2. 2). — In regard to these, the 
question is — Are these statements injunctive of accessories or arthavadas ? 

The Purvapaksa is that *• they are injunctive of accessories : as it is only 
thus that they would enjoin something not already known : otherwise, beinc 
mere Arthavuda, they would be useless.” 

The Siddhdnta is as follows: — They are not injunction-., because the 
requisite injunctions are found elsewhere. Therefore they must be artharudn : 
and the statement is for the purpose of eulogising what has been enjoined 
by another text. 

Question-. — ‘"But in what manner would the word' •d'/neya' and the 
rest be applied to (the Brahmana and the rest) who are not reallv rii/nei/u. 
etc.?” 

Answer : — They would be applicable by way of figurative description. — 
“What is the basis of this ft/nratire description ? " — The relationship to 
Fire. — “How so?” The relationship between the Ayneya and the Brahmana 
is that both have the same origin. — “In what wav have they the same 
origin ? " — This is made clear in the following passage — " Prajapati desired to 
create progeny, — from out of his mouth, he created the Trrrt -. after that, the 
deity Agni, the Odyatri metre, the Rathantara Sri man. the Brahmana among 
men, the Goat among animals; thus it is that these are called makhya 
(Principal, literally, ‘of the mouth'), as they were created out of the 
mouth ; — out of His chest and arms He created the Panchatlasha ; after that 
the deity Indra, the Tristup metre, the Brhat Suntan, the Ksattriya among 
men, the Sheep among animals; thus it is that these arc powerful, because 
they came about of Power; — out of His thighs and the waist He created the 
Saptadasha, and after that the deity Vishvcdeva. the .Jayati metre, the 
Vnirupa Set man, the \ aishya among men. the Cows among animals". 
(Taittiriya Samhita 7. 1. 1. 4-5). — In view of this statement, (of the origin of 
things), if anyone out of any of the three groups of things happen to be 
spoken of, another one of the same group also comes to the mind. 

For these reasons, the texts in question must be taken as Artharada. 



Adhikaraxa (14) : Words like ‘yupa’ serve the purpose 
of eulogising the Sacrifice)'. 

SUTRA (25). 

(c) Through Similarity of shape. 

Bhasya. 

We meet with such texts as ‘ The sacrificer is the sacrificial post ‘ Aditva 
is the sacrificial post' (Taittiriya Bnihmana 2. 1. 5. 2)'. The question is — Is 
this injunctive of accessories or an A rtha rada ? 

The Purrapaksa is that “ it is injunctive of accessories, as it is only thus 
that it serves a useful purpose. - ’ 

The Siddlmnta is as follows — It cannot be an injunction, (a) because the 
Sacrificer cannot do the work of the Post, nor can the Post do the work of 
the Sacrificer; and (b) because we have other Injunctions. — Hence the text 
must be taken as an arlhamda serv ing the purpose of eulogising what has 
been enjoined. The co-ordination (between the Sacrificer and the Post) is 
got at through figurative description — •* What is the quality on the basis of 
which you have this figurative description?" — It is the similarity of shape 
(Sutra) — " what, is the similarity of shape ? " — Tallness and Brightness. 

From all this it follows that texts like those under consideration are 
Arthamdas. 



Adhikaraxa (15) : Words like ‘Apashu' ( Sot-animal ) 
serve ike purpose of eulogising the Coir and other 
animals. 

SUTRA CIO). 

(it) Praise. 

Bhasyn. 

We meet with such texts as (a) - Animal' other than cous and horses 
are not-animals' (Taitti. .Sain. 5. 2. it. I), — < b ) A sacrifice without sanun > 
is not-sacritice " (Taitti Sain. 1 5 7. 1'. — (r) • That which is without the 
Chhandomn i« not-Sattra ‘ — iTa!ft!n >/a SarnhUa 7. 3. 8. 1 ). — In connection 
with these, the question arising as to whether these texts are injunctive of 
accessories or ArthaeOrlni ,, — the Purm/jaksn is that “ they are injunctions, 
as it is only thus that they can serve a useful purpose". 

The Siddtiantn U as follows: — If these were injunctions, then (a) only 
cows and horses would be animals, (h) that alone would be a sacrifice in 
which ml minis are used, (r) and that alone would be Satan which contained 
the Chltundunia ; — and the mention (or injunction or creation) of other 
(a) animals, (6) sacrifices and (r) Snllras would be entirely useless; — nor 
would there be any possibility of there being another Injunction (as there 

is). For this reason, the text must be taken as an Artharwla serving the 

purpose of eulogising; that is, (a) it cries down all other animals (by calling 
them • not-animals ’) for eulogising the cow and the horse; (6) the Sa/na.k.-n 
Sacrifices are cried down, for the purpose of eulogising those with Sdnia/t ; 
(e) the Satinas without the Chhunrlown are cried down, for the purpose of 
eulogising those with the Chhandoma . — just as we have in the case of such 
assertions as - eating without clarified butter is not-eatmg'. ‘dirty clothes 
are no-clothes ’. 



Adhikaraxa (16): Figurative Description based upon 
large numbers. 

SUTRA (27). 

(e) Large numbers. 

Bhdsya. 

We find the text ‘ Srstlrupadadhdti ' (‘ Places the Srsti bricks) [Taittiriya 
Sathhltd 5. 3. 4]. In regard to tins there being a doubt as to its being in- 
junctive of accessories or an Arthavdda. — the Purvapaksa is that •• it is 
injunctive of accessories, as it is only thus that it will enjoin something not 
already known " , 

In answer to this we have the following Siddhdnta : — If the text were an 
Injunction, then the meaning would be that ‘ one should place the bricks 
haring the Srsti-mantras’ ; but there is no peculiarity mentioned with 
regard to the Bricks, as to which are, and which are not, with the Srsti- 
mantras : so that the Srsti-mantras (i.e. Mantras containing the term 
•srsti') would have to be recited in connection with all the bricks: and 
under the circumstances, the reciting of those mantras which have no con- 
nection with the rite of Brick- placing would be entirely useless. — For these 
reasons we conclude that the text is to be taken as Descriptive of, or Reference 
to, only those of the Mantra-texts which have been enjoined as to be recited 
in connection with the Placing of Bricks-, and the mention of the term 
• srsti’ serves the purpose of eulogising the act of erection (sarjana). 

Further, if the text were an Injunction, recourse to indirect indication 
would be inevitable ; and this indirect indication would be of those mantras 
devoid of the term 'srsti' which are found in the hymn • Ekayd st urate , etc.' 
(Taittiriya Satiih itd 4. 3. 10). — [What is meant is that, though the mantras in 
( I vies t ion are spoken of as one collective whole, as in the sentence ‘ekayd 
■•.titrate’, — yet the distinguishing term 'srsti.' is found only among a few of 
them, such as the AnitcCikyd, etc., and hence if the name • Srsti ’ were applied 
to all the mantras, it would be abandoning its direct signification and 
accepting an indirect one, which is not permissible in an Injunction ; and 
while indirectly indicating the mantras not containing the term ‘srsti’, it 
would also denote those that do contain it; and this would be a very com- 
plicated process. If, on the other hand, it is taken as a mere descriptive 
eulogy of the Brick-placing, a recourse to indirect indication or figurative 
oxpression would not be considered improper. — Tantrardrtika — Trans., pp. 
455-456]. 

Objection : — “ There may be the -ame incongruity when the text is 
taken as a descriptive reference and recourse is had to indirect indication”. 

Answer -. — Recourse to indirect indication w ould not be improper in the 
i-wr of the text being taken as a descriptive reference. 

11 
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shababa-bhasya : 


Question : — " But how can the name ' Srsti be applied to wnnhn, not 
containing the term ■ srsti ’ ? 

Answer It would be applied by reason of the fact of ■ a lanje numhtr of 
the mantras concerned containing that term ; — as a matter of fact, among; the 
mantras, there are many that contain that distinguishing term, and only a 
very few that do not contain it. 



Adhikaraxa (17): Words like ‘Pranabhrt’ serve the 
purpose of eulogising. 

SUTRA (23). 

(/) Becatse of the presence of indicative SIGNS. 

Bhasija. 

There are such texts as ■ Prannhh rta apadadhuh ' (Taitti. Sam. 5. 2. 10 
or 5. 3. 12). ’ Aj pdniru padadhiiti ’ ( Taittirii/a Samhitd 5. 7. 2. 5) [where also 
the terms • prdnabhrtah ’ stands for the bricks placed with a set of Mantras 
beginning with the word ‘ pen nabhrtah and the case stands on the same foot- 
ing as the text ‘ srstirupadadhdti ' dealt with in the foregoing adhikaraxa : 
the only difference being that the mantras actually beginning with the word 

• prdnabhrtah ' are fewer than those beginning with ‘ srsti ' : and yet the word 

• prdnabhrtah " gives its name to a larger number of mantras than those to 
which the name • Srsti' is applied’. 

Here also, if the text were an In junction, then, when the bricks with the 
■ Pranabhrt' -mantras would be placed, those mantras which do not contain 
the term • prdnahlirt ’ would be rendered useless. Hence the text must be 
taken as a mere declaration or reference: what happens is that ‘because 
of the presence of Indicative signs' , the word expressing one thing i- applied 
to another thing; as when we find in the ease of the assertion 4 chhatrl.no 
i/achchhutl’ Persons with umbrellas are going along’)- where even though 
a single man of the lot may be carrying an umbrella, the whole lot become 
indicated by that indicative sign. — Neither the term 'pranabhrt' , nor the 
term 'srsti' could be taken as having its indication restricted to those 
mantras that do not contain the indicative words; in fact those mantras also 
are included which contain the terms * pranabhrt ’ and ‘srsti' ; just as in the 
case of the term • ehhatrinah ’ , the term includes the one man with the 
umbrella as also others not carrying the umbrella. 



Adhikaraxa (18): Doubts regarding the meaning of 
words and sentences set aside by subsequent 
(sup plementary) passages. 

SUTRA (29). 

IN DOUBTFUL CASES, [A DEFINITE CONCLUSION IS ARKIVED AT] 

WITH THE HELP OF SUBSEQUENT PASSAGES. 

Bhasya. 

[In interpreting injunctions aiul -Declamatory Declarations, sometime-) doubts 
will arise as to which Declaration. Artkacada, is to be taken with which Injunction 
and so on. Hence the Author is going to propound a general principle according 
to which these doubtful points could lie settled.] 

We have the Injunction — ‘ Aktdh bhurkarCi ujjadadhdti ’ ('One puts in 
wetted pebbles ' ) [ Taittiriyci Brahmanu 3. 12. o. 12], — which is followed by the 
Arthaiwla • Tejo vai ghrta/ri ’ ('Clarified Butter is glory itself'). — Mow there 
arises the question — Are the ‘pebbles' to be wetted with any one of the fluid 
substances, clarified butter, oil and fat ? Or are they to be wetted with 
Clarified Butter only ? — -“Why should such a doubt arise?" — Because the 
passage opens with the statement speaking of mere welting in general, 
while it ends with the statement speaking of the particular fluid sub- 
stance, Clarified Butter. — Now, it is agreed that the opening sentence and 
the concluding sentence should be taken together as forming one sentence, 
to get at the meaning of the entire passage; but there arises the question as 
to whether the general statement in the opening sentence is to be qualified 
and restricted in its scope by the concluding particular statement, or the 
particular statement in the concluding sentence is to be extended in it - 
scope by the general statement in the opening sentence. So that the question 
remains — as between the opening and the concluding statements, which 
i, to be accepted as the final conclusion ? 

The Purvapaksa view on this question is as follows: — 

■•In doubtful cases like the one cited, the general statement in the opening 
sentence having given rise to the general conception untrammelled by anything 
to the contrary (long before the concluding particular statement comes in). 

there is nothing to justify its restriction to any particular conception; on 

the other hand, as regards the concluding statement, before it has come 
to the field, the general conception (that the wetting may be done by any 
wetting fluid) has been already brought about by the opening general state- 
ment; so that the particular statement, regarding the particular wetting 
substance being Clarified Butter only, runs counter to the said general 
conception already in the field. The only reasonable course to adopt in this 
case therefore is to take the term clarified butter in the concluding 
sentence in a qualified figurative sense, indicating ' Clarified Butter’ as also 
all other wetting fluids-, just as in a preceding Adhikarana, the term ' srsti ’ 
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bas been taken to include the Mantras containing the term • xrsti ' a 5 - well a.~ 
those not containing that term. — s < i the term ‘Clarified Butter" here stands 
for Clarified Butter as al-o for what is uot-Clarijied-Butter." 

In answer to the above Purrapaksa regarding doubtful cases. we have 
the following Siddhdnla : — 

It is true that the entire pas-age opens with the general statement : 
but the general statement always stands in need of specification: [as no 
wetting i- possible except with a particular substance', the general statement 
in the opening sentence has to be restricted in its scope at the very outset, 
and this restriction ( to one definite substance) is done by the particular state- 
ment in the concluding sentence. — “Why so?” — Because, as a matter of 
fact, there can be no injunction of mere wetting in general ; [when there is 
Injunction of wetting, it must be wetting by some one substance : so that 
the particular statement in the concluding sentence is in no way incom- 
patible with the opening statement. — •• But how can it be said that the wetting 
in general is not enjoined ? ” — Because so long as the doubt is there, no word 
in the passage can be regarded a- having the injunctive force: so that there 
is no injunctive word at all; specially as the words of the text are • aktdh 
sharkanl npadadhdtV (‘one puts in wetted pebbles'), where the verb is in 
the Present Tense. Then again, there is no commendatory text directly 
eulogising wetting substance in general : while of the particular wetting subs- 
tance. Clarified Butter, we have the eulogy contained in the direct assertion 
(‘Clarified Butter is glory itself’): so that for the particular substance 
Clarified Butter, we have the direct commendation, whereas of the substance 
in general, tile commendation is only indirect : and Direct Assertion is 
always more powerful than Indirect Indication , so that the injunction 
deduced from the passage ns a whole is that of Clarified Butter. 

Similarly in the passage — ‘ One wears clothes; the cloth sacred to 

all the gods is silk ' [where the entire passage is taken as enjoining the 
wearing of silk clothes |; — and also in the passage — ‘Touching this, one 

should sing; all beings live upon this Audunihari' [where the 

whole passage is taken as enjoining the touching of the particular object, 
. J ndumbari\. 



Ad HI K ARANA (19) : The Indefinite become es definite by the 
capacity of thing*. 

SUTRA (30). 

Or. the deducin'*: of the concundn may be based upon the 

CAPACITY OF THINKS, — BECAUSE THAT (CAPACITY OF THINus) 
FOPAIs AN INTEl.RAI. PART (OF WHAT Is ENJOINED IN' 

the Veda ). 

Bhasi/u . 

[Another kind of doubtful i-ass is dealt with bere.J 

We have such texts as — ■ Sr arena anali/ah' (’Slices with the 
small Ladle ’), — 1 Sradh ithul avadt/ah' (’Slices with the Razor'). — ’ Httdtna 
avadyat >" (’Slices with the hand’). — [n regard to these, there arises the 
question — Is every substance — liquid, solid and meat. — to be sliced with the 
Ladle, the Razor and the Hand Or the particular instrument for slicing is 
to be selected in accordance with the capacity of each (to do the slicing of 
the particular substance concerned); — i.e. that of liquids, with the Ladle. — 
that of meat, witli the Razor. — and that of solids, with the Hand. 7 

The Purmpaksn is that "as the texts lay down no restriction, there 
need be no restriction at all (as to w hich instrument is to be used for slicing 
in any particular case)." 

In answer to this Purra yakea, we have the following Shldhdnta •.---The 
dedwhnj of the conelnsion may be haxed iijjoh lie ra/mriti/ of thim/M that is. 
the assumption of a definite conclusion is to be based upon the capacitv of 
the things concerned. So that, the slicing could be done with the Ladle , 

only to that substance of which it coukl be done with the Ladle: •imilarlv 

bv any instrument, the slicing could be done of that substance only whit h 
would be capable of being sliced with that particular instrument. Because 
it is a general rule that when a verb denotes an action, the potency or capa- 
city (of things) is always helpful (in determining the exact form of the action 
denoted). Thus then, in the case in question, there would be rcstiiotion 
in accordance with the capacity of the things concerned. 

Similarlx in the case of the text — ‘Ahjahnd >akf a n [n tnhl r,/i" jnhoh't 
(ef. Xadhrh/a Sa tnhdd 3. I. 8. 4). the term 'anyth stands for ’ joined paints ' 
(m general, without restricting it to any particular way of joining the two 
palms); but it is taken to be restricted by the • capacin of tilings' to that 
wav of joining the palms which brings about the shape of a flower -had (a 
hollowed cup) ; because it is only with the palms joined m this form that 
the llama could be offered: — just as when one makes the statement - Rati 
hh ’t a L tv— Kd rn ^;ja jidtrydni hhithkle' . the exact meaning determined In the 
‘capacity of things' is that ’He s( t s on the mat— places the food m the 
bell-metal di'h, — and eats it 


End of l J a tin IV <>f Adhifu'fti I. 
End o f . 1 dlnjo *!<t f 



ADHYAYA II. 


Differentiation among Action*. 

PADA I. (Introductory). 
Adhikaraxa ( 1 ) : Bhdva rthadh i In ra net . 


[The Act as leadin'/ to the Apurva is expressed hi/ one word : and this word 
<n the Terh.~\ 


SUTRA (1). 

Those ‘ words denoting action ’ (i.e. Verbs) which 
DENOTE BhAVANA (ACTIVITY), — FROM THESE PROCEEDS 
THE COGNITION OF THE ACCOMPLISHMENT [OF THE 

REsn.TANT A p u r v a] : as it is this fact 
THAT IS ENJOINED. 

Bhdsi/a. 

.The tii- A Adlii/ai/ii has de-eribed the nicitns of knowing Dhnrnia. -The second 
Adhi/ri'/" deaD with the question as to what are the various act* that are called 
• llharma ' : hut before this is dealt with, it is necessary to ascertain the means 
of finding out whether and how one act is different from another. According to 
Rumania the main subject -matter of the second Adhyaya is the Differentiation 
niii'iiit/ -I etinif and the other matters dealt with are subsidiary to this. — According 
to 1‘iubhakar.i. the sub|ect -matter of the Adhi/ai/a is the difference uniting the texts 
iii|iinctive of the Arts. — Among the factors that go to differentiate one act from 
another, the most important is the result following from the Acts. — in the case 
of acts included under the category of • Dharina ", this result being the A/iurcn. 
or Tiaii'ceudental Potency. — Consequently it becomes necessary first of all to 
determine ( 1) u hat is this upfirm — and (2) what is the word that denotes it.] 

Tn the first Discourse a full account has been given of the Means of knowing 
( Dliarma) : in course of w hich the real character of Injunctions. Decla- 
matory Passages. Mantras anil Smrlis has been determined ; — the Injunction 
of Accessories and also Xamos have been examined; — it lias also been 
explained bow doubtful cases are determined with the help of supplementary 
passages. — All this has to be borne in mind. — After this we are now going 
to consider what acts arc Primary and what Secondary. — what acts are 
different and what not-dijfercnl : — this is the subject-matter, and none other, 
that is to he dealt with (in the Second Discourse): — and such is the 
connection of the discourse (with what has gone before). 

[n connection with this, six kind-- of differentiation among Actions are 
woing to lie described, as based on — (1) Different words (under 2. 2. 1). 
(2) He/H'lition (under 2. 2 2). (3) Xttmber (under 2. 2. 21). (4) .In-essory details 



lt)8 shabara-rhasya : 

(under 2. 2. 23 ft - eq .). (5) Context (under 2. 3. 24), and (6) Xronr i under 
2. 2. 22). — We are mentioning here what we are going to explain l>eeau>r 
an explanation becomes readily understood when the -ubject ha~ been 
already indicated beforehand; also the mind of the learner he'-ni.-s 
concentrated 

Tint' then, it is the treatment of the means of distinguishing the 
various acts that constitutes this, the second discourse ; whatever ebe 
happens to be dealt with here is only what is introductory to, or conn. i ted. 
either directly or indixeetly, with the said main theme 

[The conelation and sequence of the twelve discourses may be thus .summar- 
ised: — Until the means of knowledge have been duly defined (Discourse I . there 
can be no discussion of the meaning of Vedie texts: and henc-e also no discussion 
regarding any two acts being the same or different (Discourse II) canno r he 
introduced; — the discussion of difference or non-chfference is essential. a~ mud 
some actions have been found to be different from others, there can be no idea as 
to one being the Primary act and the other secondary or subsidiary to it 
(Discourse III), — nor of the usefulness or otherwise of the acts (Discourse IVi.- - 
nor of the order of their performance (Discourse V); — it is only when the nature ot 
an action has been duly understood that there can be any consideration legarding 
the person entitled to its performance (Discourse VI). which last question therefoie 
stands in need of all the foregoing five discourses. — Similarly, Discourses VII— XII. 
treating as they do of such subjects as the Transfeience of Detail* and tin- like, 
presuppose a full knowledge of all the Injunctions regaiding all the detail- of 
actions; — thus the latter half of the Sutra* (Discourses \ II— XII) are dependent 
upon what has gone before in the earlier half ( Discourses 1 — VI).] 

The first point to be considered is this : — Under Discourse 1 it has been 
declared (a) that ■ Dharitia is that which is enjoined by the Injunction as 
conducive to the highest good ’ (Sutra 1. 1. 2), — (b) that • Injunction ' i- the 
sentence that denotes an action, — (c) that the words constituting a sentence 
have distinct meanings. — Now the first question (.4) that has t o be 
considered is — Is a different Dharma laid down by each one of the words 
composing the Injunctive sentence nr is a single Dianna laid down bv all 
the words collectively '! 

Now on this question (-4). we have the Purvapaksa (.1) that •• ,i 
different Dharma is laid down by each of the words.” 

The Siddhdnta (.4) in answer to this question is as follows;— if the 
Transcendental Potency ( Apurra ) results from one act (laid down bv one 
word in the sentence), then anything else that may he laid down b\ am 
other word in the sentence should be only auxiliary to the former net (and 
not an independent act leading up to a distinct result); as in tlii- un\ 
there would be need for the assumption of fewer transcendental potencies. 
Hence the conclusion is that there is only one transcendental Potency (re- 
sulting from the one act that is denoted by one word in the Injure ti\e 
sentence). 


Now — if tbeie is only one Transcendental Pole no/. — then there ari-es 
the question (Ji ) — Does this Potency result from (acts denoted by) rich* 
(words denoting activity), or from (those denoted l>\ ) noun* (word- 
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denoting substances and qualities) — (But before we can discuss tliis ques- 
tion), we have to determine what is an action and wliat are the word' 
denoting activiti / ? — These words are • ijajati ' ( ' sacrifices ' ), * daddti ' (• gives ’ ). 

' juhoti ' (‘pours libations into the fire’) and so forth. — But these words 
are expressive of sacrifice, gift and libation-pouring, — and they cannot be 
■ expressive of activity. " "" — It is not so ; these words are expressive of 
sacrifice and the rest, and t hey are a ho expressive of activity : what is under- 
stood as expressed by the words is the sacrifice ( gift and Hbat'on-pour- 
>ng), as also activity in general, — the sense of the injunction in this latter 
ease being that • one should so act that something may come about (be 
accomplished)'. Thus it is that these are - words expressive of activity': 
from nouns, on the other hand, we derive notions of substances and qualities. 
not of activity ; henc-e nouns are not • words expressive of activity.' 

The Piirvapaksa (B) on this question (B) is that “ the Transcendental 
Potency results equally (from both kinds of words. Verbs as well as 
Nouns). " 

In answer to this we have the following Siddbdnta [B) : — Those Verb' 
that are expressive of activity bring about the cognition of the accomplishment 
of the result. — i.e. such verbs as • yajeta " (-should sacrifice"). — Why 
so ? — Just because they are expressive of activity; those words that express 
the idea that ‘ one should make something come about ' would be just those 
which, when combined with the term • desirous of heaven '. would express 
the idea that "one should make heaven come about'; thus it is that from 
these words is derived the idea of the ‘accomplishment' — i.e. the brlngina 
about, the fulfilment, — -of the result'; anil what these words, as combined 
with the (special) acts of sacrifice, gift and libation-pouring, speak of is the 
fulfilment of heaven.- How so ? ” — Because • it is this fact that is cn/oined' . 

-e.g. by the words expressive of the - sacrifice’ and other acts. The 
construction is like this — The question being "By what should the man 
seeking Heaven bring about Heaven?" — the answer is — -By such acts a- 
Sacrifice and the rest ' ; — and when what is denoted by a word brings about 
such a result (as Heaven for instance), it can do so only though bringing 
about an (intervening) transcendental potency, — not in any other way; it i- 
thus that the Apurva. the Transcendental Potency, comes to he comprehen- 
ded ; hence the said Transcendental Potency comes to be known through 
the word expressive of the act. It is in this sense that we declare that 
- words expressive of activity ’ are expressive of the Transcendental 
Potency; not that there is any word which is directly expressive of that 
Potency. — The fact of the matter is that something has to he brought into 
existence by the activity denoted by the verb. — and the desire for Heaven has to 
be fulfilled by some means; — thus between these two (the Activity and the 
Heaven) there is a mutual relationship, — like that between a carter who ha~ 
lost his horse and another carter who has burnt his cart (i.e. the one 
needing the help that the other can give). For instance (in the ease of the 
sentence " one desiring Heaven should sacrifice' and such others), the verbs 
like • sacrifice ’ (• yajeta ') stand in need of certain factors, — i.e. the meaning 
of the term * yajeta ’ being, as explained before, that ■ one should bring about 
something", it becomes necessary to know — {it) What is to be brought 
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about ? — Kb) By what it is to be brought about ? and (< ) How it i' to he 
brought about — The statement of the purpose by the term ■ uraryakuniah ' 
i ■ desirous of Heaven') supplies the information as to (a) irhnt in to be 
brought about — Such cannot be the explanation of words expressive of 
substances and qualities (i.e. Xouns). — Thus we conclude that verbs, being 
expressive of activity, express the Transcendental Potency. 

Objection : — " Why has the Sutra used both the terms • bhd cdrthCih ' 

( words denoting activity) and • karma shaMdh ' ( verbs, which also denote act~ ) 
[since both appear to be synonymous)? " 

The answer to this is as follows; As a matter of fact, there are certain 
•words denoting action" (• karmashaMa' ) which are not ’expressive of 
Hhurrinil or activity': — e.g. ’ shyena ". • chitn 7' and such others (which are 
names of sacrifices, but do not by themselves convex' any idea of the agent 
undertaking an activity with a view to bringing about a certain result). [The 
reading -shyena ikatrikadayah ' appears to be defective, though it appears in 
the Tantravdrtika also. Text. p. 356 ; from what follows • shyenachitraelajah ' 
appears to be the correct reading] ; — on the other hand, there arc certain 
’words denoting activity' which are not ’expressive of action': e.g. 

’ hharana '. • bltdra ' and ‘ bhuti ’ (Being). — 

[The follow mu extracts from the 1'antiararhka thiow some lixilit upon the exa' t 
signification ot the terms * km naishabilu and ‘ bhucashainta : .Says the llhneyn 
' There are ceitain Kan/iashabijas. etc.' Though the proper wolds to lie cited as ex- 
amples were •i/dga '. • yajana ' and other nouns denotin': the action of ■sariifirniii, 
vet the Bha’-yu has cited the words ' siiyun , etc., which become names of a< tions 
only when appearing in sentences ; ,s in apposition to words like • yoga : in fact 
the} are rei ognised us Km inashabilu because of then denoting ccitani actions after 
and along with the injunction of on njiro as instrumental in the bunging about of 
certain results. — The Bharya continues — ■ There are ceitam liharuitfia word' which 
are not Kurmasluthdu ' ; — and in this connection, the propel words to c.te would lie 
■ liharm/ft (tiring into existence) , •kmyat' (make or do) and the like; as those are 
expulsive of the activity of the agent. — and not •hharana.’ -bhuti' (being) which is 
the . ic-tion ot tin- result that is brought about, not of the agent-, though one of the 
thicc w ords ( itcil l>\ the Bhduia — - bliara -max be taken as sigmfx mg an actn it} 
oil the part id the Agent -by being derived as with the causal atlix (m which < ase 
•hhura' would lie equivalent, not to being, hut to bringing mtn existin' c . .. 
iJiC'tion "why 'hould not the bharurthu words lie spoken ot as •kannashabda 
alien, as a matter of tact, every xerlial root is a Kninauhnhiln. exprcssixe of 
notion.' - A nsirer- An undefined general action, that ot Brim/, is in< apahle of 
being periomied : hence words denoting such genei-il action cannot be spoken of as 
- KarmashaMa expressive of anon ; and it is uulv words denoting paita ulai acts 
, apablc of being jicit'orincd that have been regarded as • Karantshahila ' . Tuntru- 
,-ii rhkn. Translation, jip. +63 A’-Ki. Text. p. 3.iU.J 

How- is this to be illustrated? — There arc two texts — («) • Shycnend- 
blurhantn yajtta' (’Doing to kill, one should sacrifii c with the Shyena ' ; 
Sad. Bra. 3. 8 1). — (h) ’ (’Inlrayd yajetu ijashnkdmah' (’Desirous <,f cattle, 
one should sacrifice with the Chitrd ; Tai. Sa. 2. 4. (i 1) In regard to 
these, it is doubtful if the construction of [a) is ’ shyenena abhirltarayi ’ 
( • going to kill with the Shyena ’)• or ‘ i/ajeta ahlnrharan ' (■ going to kill, one 
should sacrifice ). — .and that of (b) is ’ rhitrayd pashnkdmaU' ('Desirous of 
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caul*-, with tlit- Ch'ttrd'). or ■ pashakdmo yajeta' ('Desirous of cattle, one 
should sacrifice ' ). — It is only when these points are doubtful that there is 
any chance of the enquiry as to whether the words (• shyena " and • chit fa ’) 
are to be taken as injunctive of accessories or as names. — ( c ) Similarly, in 
connection with the text ■ Darshapurnamdsdbhgdtit svargakamo yajeta " 
(‘ Desirous of heaven, one should sacrifice with the Darsha and the Parna- 
md^a'). — where the terms ■ darsha' and ■ purnamasa' denote particular 
time'. — is tile construction to be • darshapurnamdsdbhydm svargakdmah' 
("Desirous of heaven, through Darsha and Purnamasa'), or ‘ svargakamo 
yajeta' ("Desirous of heaven, one should sacrifice"). — In all these three 
texts, neither 'Darsha' . nor 'Purnamusa' . nor 'Chitrd', nor ‘Shyena’ is 
" expressive of activity ' : nor ha\ e these words any connection with the agent 
de~iruu; the particular result, because their ease-endings are different from 
those found in the words denoting the agent. — From all this it follows that 
words expressive of substances anil qualities are not expressive of the 
ApCirca (Transcendental Potency). 

I The sense of these arguments is a,- follows: — If the words ‘shyena'. 
'ihitrd', 'darsha' and 'purnamasa' were directly related to the 
particular results (and a' such, were Bhurashabda, "words expressive of 
activity’), then the gaga (sacrifice) itself would not be instrumental in 
r lie accomplishment of the results; and then words like 'shyena' could 
not be taken as names of sacrifices ; as it is only because of the co- 
ordination of tile instrumental sarriprc with words like • shyenena ' that 
these latter come to be regarded as names; not being taken as names, 
these words could not be taken as injunctive of accessories When 
however the sacrifice is taken as the instrument of the Bhdrand (bringing 
Into r.ri'stenrr ), then, the word 'shyena' cannot but bo taken as the name 
of that sacrifice — an chaisnmarthinu sambaiulliah ' — says the Bhdsya : 
this means that the mention of the result ha' no direct concern 
with the word ' rhitragd ’ or ’shyenena '. | 


SUTRA (21. 

( S VYs THE OPPONENT] — "As A MATT II It OK FACT. ACTIVITY TS 

DENOTED BY ALL (WOKDs) ": IF THIS IS I’KUED 

[THEN THE ANSWER IS As IN THE FOT.I.OWINc 

Sutra], 


Bhdsya. 

I Sax ' the O/i/ionent ] — “If your view is that words expressive of 
substances and qualities are not indicative of the Transcendental Potency 
( Ipnira), because they are not "expressive of activity ( Rhdra ) , — then, we 
urge that 'at lirity is denoted by all mortis' . — For instance, in the 
sentence " / tarshnpdrna mdstVih yd m svargakamo yajeta (" Desirous of heaven, 
one should sacrifice with tile Darsha and Purnamasa'). the connection 
hetwei n the terms "desirous of heaven" and ‘with the Darsha and Puma- 
ntu-o' would he asserted by the term "should sacrifice " similarly iu the 
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text • Shyenenabhieharan yajeta' (‘Going to kill, one should -arriti< e with tie- 
''hyena'), the connection between the term' • gum*; to kill' and ‘with tie- 
'hyena' would be averted by tlie term • should sacrifice " : — anil in the ti \t 
~ Cfat/ayi 1 ya/eta pn&h ukhmah " (• Desirous of'cattle. one 'hould sacrifice with 
the Clutru i. the connection between the terms ‘ de-u'ou~ of cattle and 
'with the ch'tri V would be asserted by the term •should sacrifice': — and 
thus all these worths (and not only the term ‘should sacrifice") are such a- 
want the help of some other word to complete their sense: 'o that all of 
them are equally expressive of ‘activity": — and when all the words are 
equally expressive of ‘activity", there is nothing to justify the restriction 
that the Transcendental Potency is indicated only by • words expressive of 
particular acts', and not bv those expressive of substances and qualities " 


SUTRA (3). 

Those words are Nouns. — ox the utterance whereof in 

ACTUAL USAGE. THE FORMS OF THE OBJECTS DENOTED BY 
THEM BECOME APPREHENDED : CONSEQUENTLY ANY 
NEED FOR OTHERS IS FAR AWAY FROM THEM: 

SPECIALLY AS THEY ARE ACCOMPLISHED 
ENTITIES AT THE TIME OF BEIN' o 
USED (AND SPOKEN OF). 

Bhasi/a. 

There are certain words m whose case it »o happens that whenever 
they are pronounced for the purpose of conveying the idea of what is 
denoted by them, what is so denoted becomes apprehended in its true form. 
— i.e. as being something which, having conic into existence, continue- to 
exist for some time, — and is not, like an act. destroyed as soon as it comes 
into existence ; — these words are Xonns, and these are " words expre-sive of 
substances and qualities", and such are the objects denoted hv "words 
expressive of substances and qualities'. 

Instead of saying that these are ‘words expressive of substance' ami 
qualities’, the Shlra has said that ‘ these are Xonns'. which mean- that the 
term * Nouns ' is synonymous (with the term • words expressive of substances 
and qualities "). — “ How do you know this ? "" — We deduce this from the fact 
that the affixes taken by the words (expressive of substances and qualifies) 
are known as ‘ utimikl' (pertaining to Nouns) — “ What are these affixes •* " 
They are those that are found in the terms ■ rrkstth ". • nksttn ", • /■//,.-, 7/, ‘ 
(denoting substances), and • shuklah ", ‘ shuklan ", 'shnklah' (denotin'' 

qualities). — Thus the words used in the Sutra are quite right. 

Inasmuch as the objects denoted by these nouns are not moment, irv 
(but lasting), — -any need for others Is far a, my from them'' : that i-. thev 
do not stand in need of anything else in the shape of a I’rirnaiw (to which 
They would be subsidiary); these have not got to be produced. • f 

are arrompVisherl entities at the time of briny user/ tun/ spoken of j e r | u .,. 
are already in existence at the time that they are used. 
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SUTRA (4). 

Those words, ox the other hax'd, are Verbs— os the utter- 
ance WHEREOF WHAT IS DESOTED BY THEM IS SOT IS 
EXISTENCE ; HENCE IT IS THROUGH THESE THAT IT 

■ (the Transcendental Potency) would 

BE COGNISED : AS WHAT IS DENOTED 
BY THEM IS DEPENDENT (UPON 
OTHER FACTORS). 

Bhasya. 

■ Those words on the utterance whereof what is denoted by them is not in 
iTt**ei‘ce\ — i.e. what is denoted by them does not exist at the time that 
they are pronounced, — ‘ are Verbs ' : — i.e. these are 4 words denoting 
activity (Bhdra)' ; the Sutra has taught us this by using the other 
synonym (' verbs’). — "In what way are the terms • verbs " and ‘words 
denoting activity" synonymous?" — That they are so is indicated by 
the fact that the affixes taken by the - words denoting activity’ are called 
• <il-hydtiki " (pertaining to verbs) — "What are these affixes?" — They are 
those that are found in the terms ‘ pachati'. • pachatah ' , ■ pachanti ’. and so 
fort h. 

For this reason the Transcendental Potency would be cognised through 
these words: because what is denoted by verbs is something to be brought 
,ntu t ristrnce ; hence when these verbs are pronounced along with words, the 
things denoted by which are accomplished entities, — these latter entities are 
t.tk'Ti as subserving the purposes of what is to be brought into existence; as it 
is onlv thus that they would be serving a visible purpose : because the 
touting into existence of what is to be brought into existence for a special 
purpose serves a distinctly useful purpose; and it is brought about by what 
is already an accomplished entity; — thus does a visible purpose become 
served. — There would be no such purpose found to be fulfilled if what is to 
lw brought into existence were taken as subserving the purposes of what is 
already an accomplished entity; so that in this case an invisible (trans- 
vendental purpose) would have to be assumed. From this it follows that 
the sacrifice (which is yet to be accomplished) cannot be taken as subserving 
the purpose of a substance (which is already an accomplished entity). 

Further, 'what is denoted by them is dependent upon other factors' ; — 
that is, what is denoted by them is dependent upon the human agent ; 
■ Bhurand ’ (Activity ) is so called only when it is related to a human agent; 
-pecially because the term * bhdrayet ’ (‘ should bring into existence ’) denotes 
(through the eonjugational affix) the human agent : it is for this reason that 
r he sentence - one desirous of Heaven should sacrifice" conveys the idea of 
I l) the human agent, as also (2) the sacrifice, and (3) the relationship (between 
them). — On the other hand, if we had a sentence in the form * scargakCimo 
dvacyena ’ (‘ one desirous of Heaven, by substance ", there being no Verb), it 
would convey the idea of (1) the human agent, and (2) the substance, but 
not of any relationship (between them). 
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Says the Opponent : — " What we mean i- that the verb • - tajila ' 
(’should .sacrifice') would signify the relationship between the ho man wont 
seekinq to accomplish a purpose and the substance . — in the form • one 
should bring into existence by means of the substance ' ; so that the ■ bring- 
ing into existence' of the purpose is understood to be brought about b\ 
means of the substance: and thus there would be the required • need for 
others ’ also.” 

True, it is so understood that -one should bring into existence bv 
means of the substance’ ; but this is understood through Syntactical f’rmntt - 
tion ; while the idea that ‘one should bring into existence by means ,_,f the 
sacrifice’ is understood through Direct Assertion. — Further, when the 
relationship of the sacrifice is predicated in the form • one should bring into 
existence by means of the sacrifice’, — at that time, the relationship of the 
substance in the form ‘one should bring into existence by means of the 
substance’ could not be predicated. Then again, if the relationship of the 
substance would be predicated, any relationship with the verb ■ napta' 
(• should sacrifice') also could not be predicated 'as one and the same 
sentence could not have two predicates] ; — it could be possible if the former 
(the relationship of the substance) were only referred to: but in that ca-e. 
there would be predication and reference at one and the same time. — which is 
impossible. Thus, there would be a conflict between Direct Assertion (of the 
relationship of Sacrifice) and Syntactical Connection (indicating the reiauon- 
sliip of the Substance); and in the case of such conflict, it i- Direct 
Assertion which is the more powerful : consequently there can be no 
connection between the human ai/ent seek i rut to acconi]>hsh a purpose and the 
substance ; — -so that, so long as there is no connection between the substance 
and ‘ the person desiring heaven', it is not possible for the substance to be 
conducive to the fulfilment of heaven. 

This is the reason that justifies the restriction that the Transcendental 
Potency is indicated by - words denoting aetivm '. and not 1 >\ -words 
denoting Substances and Qualities'. When therefore the words u~ed 
are • yagena kurydt' (-should bring about by sacrifice"), then the word mii't 
be taken as expressive of the sacrifice, — and the connection of the term 
• rlarshapurnatndsubhydm ’ (-by means of Darsha and I'urnawuxa ' ) would be 
obtained onl\ by indirect indication, based upon the fact that the xacri/in is 
enjoined as to be performed on the Darsha and Dunianidsa da\ s. 



Adhikarana (2) : There is such a thing as Apinva. 
Transcendental Potency. 

SUTRA (.3). 

There ts ApCrva. becacse action (is enjoined). 

Bhasya. 

[The foregoing discussion, as to the word that indicates the Transcen- 
dental Potency, has presupposed the existence of this Potency itself: but in- 
asmuch as the existence of such a potency is not generally admitted, the 
present Adhikarana proceeds to establish its existence. — Tantravdrtika — 
Trans., p. 497.] 

[The Purvapaksa of this Adhikarana is set forth only in the form of the 
question] — " How is it known that there is such a thing as • Apurvrt '. Trans, 
cendental Potency ? ” 

The answer to this, which embodies the Siddhdnta , is supplied by the 
Sutra — There is Apiirva. because action is en joined. — The word 'chotlami' (in 
the Sutra) we explain as Apiirva \ hence the meaning of the Sutra is that 
there is such a thing as Apiirva. — because action is enjoined — in such 
injunctions as • Desirous of Heaven, one should sacrifice.' Otherwise. — if 
there were no such thing as Ajmrra — such an injunction would be meaning- 
less; as tlie act of the sacrifice itself is perishable ; so that if the sacrifice 
were to perish without bringing into existence something else, then the cause 
having ceased to exist, the result (in the shape of Heaven) could never 
come about. — From this it follows that the sacrifice does bring into existence 
something (some Force or Potency which continues to exist and operate till 
such time as the Result is actually brought about). — If it be argued that 
•• on the strength of the declaration of a certain result b, bowing from a 
certain sacrifice!’, it may be presumed that the act of sacrifice itself doe~ 
not perish (but continues to exist till the appearance of the result) the 
answer is that such a presumption cannot be right ; because of the Act 
(sacrifice) itself, we do not perceive any other form (save the one that is 
perishable, and hence not able to bring about the final result): as a matter 
of fact, that alone is called an ‘act - which transposes its substratum from 
one place to another; and no such transposition is possible for the Soul 
(which alone could be the lasting substratum for the act, if it were to con- 
tinue till the appearance of the result). — because the Soul is omnipresent 
(and as such there can be no change of position for it); that the Soul is pre- 
sent in all places is indicated by the fact that its functioning (in the shape 
of the experiencing of pleasure, pain, etc..) is found everywhere. — [Says 
the opponent, who holds that the Soul is no larger than the body encas- 
ing it] — " That same fact (of the Soul functioning everywhere) may be a 
sign of its going from one place to another’. — [We have adopted tlie read- 
ing • nanu ’ for * na tu' ; the Tantravdrtika favours - nanu though it provides 
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an explanation of the other reading also — .see Translation, p. .117]. — [The 
answer to this is that] we perceive no incongruity in the view that the Soul 
does not move from place to place [while there are several incongruities in 
the view that it does so move, — for which see Tantravartika — Translation, 
p. 51$]. — Thus then, the only possible alternative is that the act (of sacrifice) 
subsists in the material substance (offered), and this substance has perished 
(ceased to exist); and when the substratum (in the shape of the substance) 
has perished, it is understood that the act (sacrifice) itself has perished. — If 
it be urged that “ the substratum (substance) has not perished". — that can- 
not be true, as all that is found to be left of the substance (offered at the 
sacrifice) is mere ash. — It might be argued that - even while the ash is there 
the substance is there (in the form of that ash) ", — that cannot be right : be- 
cause what exists must be perceived, and yet the substance is not perceived (in 
the ashes). — “ The very fact of the bringing about of the result would be indi- 
cative of the presence of the substance (at the time of the appearance of the 
result).” — In that case, it is necessary for the other party to answer the 
objection that there is no perception of the substance. — It might be argued 
that "the non-perception might be due to one or the other of the various 
reasons of non-perception, such as the subtle character of the substance [or 
•being too remote' or ’too near’, or - the inefficiency of the perceptive 
organ’, or •absent-mindedness’ — enumerated in Sankhyakiirik'fi ]. — If such 
is the view, then it comes to this that something lias to be assumed ; and 
the question to be considered is — -is it the Apurca that should be assumed — 
or some reason for the non-perception of the existing substance ? There is 
alwavs some justification for making a general assumption, and none for a 
particular one [so that while there may be some justification for the assum- 
ing of a general potency in the shape of the Apurca, there can be none for 
assuming a reason for the non-perception of every particular object, as there 
will have to be a separate reason for each particular ease of non-perception], 
— •■ [In order to avoid these difficulties, we may hold that] the Act continues 
to exist without any substratum — But this assumption also would be open 
to the same objections (as those sought to be avoided). 

[The translation follows the explanation supplied by the Tantravartika. 
which says • Evamanrishritakarmakalpaniiyamapi ’ — See Translation, p. 523. 
— -It may also be rendered as follows: — “There will be this justification for 
assuming a special reason for the noil-perception of the existing substance 
that, in the absence of such a substance, there would be no substratum for 
the Act." — The answer to this is that even this remains open to the same 
objections], — (In order to avoid all these difficulties) it might be held that 
•• we shall assume some such character in the Act whereby it will not carry 
its substratum (i.e. the Soul) to another place". — This also will be open to 
the same objections [such as the incongruity of denying a perceptible fact 
and assuming of what is not perceptible — says Tantracdrt/ka — Trans., 
p. 523). — From all this it follows that the act of sacrifice is perishable, and 
because it is perishable, therefore there is such a thing as Aparin (brought 
into existence by the Act). 

" What is the purpose served by this discussion ? ” 

It is as follows: — If ‘words denoting Substances and Qualities’ also 
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were indicative of .[puna.. — as held by the Purcapaksa — then, on substances 
and qualities being spoilt, no substitutes could be employed: — this would be 
the case if the Purrapaksa view were accepted. If. on the other hand, the 
S iddhiintn view were accepted (that Apurva is indicated only by ‘words 
denoting activity ' ). then, the performance of the Act could be proceeded with 
after adopting a substitute for the substance or quality that may have been 
spoilt. 


(The Purvapaksa argument against the assumption of Apurva is thus stated by 
Prabhakara : — •• The injunction imparted by the injunctive word only urges the 
agent to the performance of a certain action, and not towards anything desired 
by him : the action is something ephemeral, and is not present immediately before 
the attainment of heaven by the agent ; hence in order to meet these difficulties we 
must accept the sacrifice itself io be either everlasting, or bringing about either a 
certain raculty in the agent, or the favours of the deity : and there is no reason for 
assuming any such thing as Apurva 

In answer to the above, he continues — 

■ At the very outset you commit a mistake in assuming that the injunction 
piompts the agent to action : what the injunction really does is to prompt him 
to exertion : and the particular action denoted by the root is only the object of 
'hat exertion. Thus then, what is denoted by the injunctive sentence is the 
■ Niyoga ’. decree or mandate : this • mandate ' urges the man to exertion ; and this 

• exertion pertains to some sort of action denoted by the verb. The assumption 
that the action itself is everlasting is against all evidence; the Soul also is. by 
its very omnipresence, inactive: hence what brings about the final result cannot 
abide in the Soul.' 

The above passage from the Brihati is not quite clear : nor has it been possible 
for us to obtain a manuscript of this portion of the commentary. Pijuvimala. But 
the whole subject is discussed, from the Prabhakara standpoint, in the Prakarann- 
panchikH (page lsj ct trip), from which the following may be gleaned 

There can be no doubt as to the ephemeral character of the sacrifice itself : it 
i- borne out by everyday experience. Nor can the sacrifice be held to be laid 
down for the purpose of obtaining the favour of the deity : as there is no evidence 
in support of this : as a matter of fact also, sacrifices are never performed for that 
purpose ; the deity is only one to whom the offering is made : and we could please 
a deity by only such acts as could reach it: then again, it is not possible for any 
deity to get at all the offerings made by different men at all times; specially 
because no deity is eternal or omnipresent. Nor can we accept the view that 
the verb with the injunctive affix expresses an action tending to produce in the 
a cent, a certain faculty, which is the immediate cause of the filial result. This 
s the \iew. favoured by Rumania. We cannot accept this view, as there is no 
proof for the postulating of the appearance of any such faculty m the agent. That 
the sacrifice produces such a faculty is not proved either by Perception or by 
Inference, or even by Verbal Assertion. — there being no Vedic texts pointing to 
any such faculty: specially ns we find that the action is brought about by the 

• xertion of the agent : and therelore the causal potency must reside m this 
exertion. — which exertion therefore should lie denoted by the m;uncti\e sentence. 
The assumption of the faculty m question might be said to be proved bv 
presumption, based upon the consideration that the action cannot be the cause 
of the final result, without some such faeultv lasting during the time intervening 
between the completion of the action and the appearance of the result. But what 
^resumption can justify us m assuming is some faculty or potency in that thing 
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itself ‘rhtcb In.,, i,! 'n hr ;„r,ip,thle m the ab-ence ot that faculty . -o m the iw-e lit 
question, the presumption can only point to some faculty m tiie art. nr. and ict m 
the agent : hence what is brought about by the tacultv abiding m t lie agent i annot 
he regarded as produced by the action. 

The whole matter of what the Bhatta calls ■ A puna' and the Prabl.akaia 
‘ Niyoga'. is thus explained in the Prakaninapanelnka ([> Is. i: — 

(1', The second aphorism of AdhySya I has shown that what the inamctive 
sentence denotes is Karya. something to be brought about id. In the beginning or 
Adhyaya VI. it has been shown that, of this Karya denoted In the sentence, the 
Xiyojyn -i.e. the person prompted to its bringing about — is one who is desirous 
of acquaint for himselt some desirable result m the ~hape of Heaven and the 
like.— this being related to the Karya. (3) In the Bailaiyarlhikarnna ill!. T :i| 
it has been proved that it is the karya that is the direct cause of the production of 
that desirable lesult which is deeded by (and as such, qualifies) the prompted 
person. (4) In the Deeatudhikn ratio, (IX. T. 9) the Bhasya has shown that thi~ 
karya cannot be the art (of sacrificing, for instance i : as this act cannot possibly 
be the direct cause of the final result : nor could it he held to lead to the result 
through the favour of the deity to whom the sacrifice is offered : nor can it 1 >e 
regarded as leading to the result through a certain potency in the agent : and it i- 
well-known that either the act itself, or any potency abiding in itself, does not la-t 
long enough to bring about the result. (.5) In the Ajiiirrddhikara-.ia ill. 1. a . 
we have the final conclusions led up to by all the above w/hiiwraio. That which 
is denoted bv the injunctive affix and othei factors of the injunction is the kaiyn 
inhering in the agent who is prompted by the sentence, and as connected with 
whom the karya is indicated : as this karya is not cognisable by any othei means 
of knowledge, it has been called •Apiirra'. something mar. not knon n beta,,. The 
connection of this karya with the agent and the action may be thus traced t -the 
karya by its very nature is something brought about by krifi. or opt ration ■ anil 
this operation is none other than the exertion ot the agent. In the Bharaith- 
adhikaruno (II. I. 1) again, it is shown that no such exertion is possible, in- 
dependently’ of some act denoted by the verbal root. Hence what the injunctive 
sentence denotes, in this connection, is the ,V t yoga or prompting, relating to that 
act. This act. thus being the object of that prompting, comes to be spoken of 
as the ’ instrument ' by which that prompting is accomplished, as shown undei 
ITT. 1. 3. Even though the karya is brought into existence at a time other than 
that of the appearance of the final result, yet. inasmuch as it is inseparably lelated 
to the prompted agent.— in whom the desire for that result is present.— there i- 
nothing incongruous in regarding that karya as the direct cause of the result. Tin- 
karya has been called * Apurva ' by the Bhasya by reason of its being something „■ 
to all other means of knowledge, save the injuuctive sentence: but the name given 
to it by Prabhakara is • Xiyoga ’ or prompting, by reason of the fact that it acts as 
an incentive to the prompted person (Ntyojyn) and makes him put forth an 
exertion towards the accomplishment of the action denoted by the verbal mot 
This karya or Niyoga is expressed neither by the verbal root, nor by the injunctive 
affix, nor by any other word in the sentence, but it is denoted by the sentence as a 
whole ; all other necessary factors being expressed by the several words of the sentence 
individually, what the sentence as a whole expresses is this Niyoga (.Mandate) as 
related to the prompted person expressed by one of the words m the sentence 
(i.e. the word signifying the result, the person desiring which is the prompted 
person). That the Niyoga is thus expressed by a sentence is also proved l.\ the fact 
that the general rule i« that, that which is the principal thing made known by 
the sentence forms its ‘ meaning ' : and there is no doubt that of all the things made 
known by the sentence, the Niyoga is the most lrnpoitant : for even though tie- 
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final result has all the appearance of the most important factor, yet it is the _Y tyoga 
that is really such, because it is the direct and immediate cause of the result, and it 
is also the immediate effect of the action performed ; also, because the xesult 
also has to be regarded as subservient to the Xryoyi. in view of the fact that 
the result enters as one of the factors necessary for the making up of the full 
character of the X/yogu. To explain— The X*youa cannot be a true -V • yoga until 
there is a Xryojyu. the person to be prompted to exertion, as without exertion there 
can be no X tyoga : then again, without the agent there can be no exertion: and 
lastly, it is only the person desiring the result issuing from the undertaking thar 
is entitled to its petfoimance ; thus indirectly, through the agent, the result 
become-* a necessary factor in the AT lyoyu . this relation between the X<yogo and 
the result being similar to that between the master and the seivant : without 
the -servant the mastei cannot be a ttue • master \ and yet it is the master that is 
the more important person of the two. 

The Prnk'tninnptinchikd raises an interesting question here : — 

-Granted that the injunctive sentence-’ One desiring heaven should perform 
the Jyotistoma ’ expresses the Xiynya as ptoceeding from the action of J 
sacrifice, and as being the direct cause of attaining heaven. But just as the 
sacrifice, being an effect, has only an ephemeial existence, and cannot continue till 
the appearance of the result.— so m the same manner, the Xtyoyu also, as an effect, 
could not but be transient, and as such unable to continue till the appearance of the 
xesult, Thus the very purpose for which the hypothesis of the Xujogn has been put 
forward, fails to be accomplished by it. This cut-; off the ground entirely from 
under the whole fabric of the Xryoyu or . 1 put vn." 

The author fails to answer this objection satisfactorily. All that he says is 
that the Xt jm/<i does not bring about the result iinmcdiateh aftei it itself comes 
into existence, but in its action towards the bringing about of the result, it stands 
in need of certain auxiliaries, which are not always available, and until whose 
appearance the result cannot appear. This explanation does not meet the difficulty 
that'the Xiyoga itself cannot, and does not. exist at the time that the result appears. 
He has explained in another place that it is through the prompted agent that the 
Xiyogu, though itself appearing at the present time, bring" about the result at a 
future time. This, however, is as much as to sav that the Xnjoya prodm es some- 
thing in the agent, which latter something brings about the result , and thus this 
much-vaunted theory of the Prabhakara is found to be less acceptable than the 
lihatta view, by which the action (of sacrificing) itself produces a certain faculty m 
the agent, which faculty bring-* about the result at the proper time: while Drabha- 
kara appears to assume a Xiyoga intervening between the action and the something 
lasting that is produced in the agent, he does not call it ‘faculty \ but which comes 
to be the same thing. In order to meet the difficulty, Shalikanatha has been forced to 
call in the aid of ‘ destiny ' : he sa\ s that it is only when the Niyoya is aided by destiny 
that it brings about the result. This after all, is a very poor explanation to be 
offered by the * Mbndthxdn i-yiatft ’ as he has called the followers of 1‘rabhakara. 

Another question arising in this connexion is that, what has been said above 
may be all right, so far as those actions are concerned which are laid down to be 
performed with a view to a certain result ; but how would it apply to those action* 
which are to be pei formed merely in fulfilment of a duty incumbent upon all per- 
sons. without reference to any result, or to those passages that lay down the non- 
doing of certain acts V 'Hie answer to this is that, m the explanation of X/yoga. the 
I’rabhakara has brought in the rttnlL not as something desired by the agent, but 
only as something the presence of which makes a person entitled to the performance 
of a certain act ; in the ease of those actions, then, that are laid down as /tcee.s^ny 
duties to be performed throughout fife , any person who i* nuloicctl ,rith life being 
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entitled to the performance of those acts, the character of the agent becomes fulh 
accomplished: and this is all that is needed for the explanation of the Siyoga. 

By Kumarila's view the Apurva is • a potency in the principal action, or in the 
agent, which did not exist prior to the performance of the action, and whose exis- 
tence is proved by the authority of the scriptures.' Before the sacrifices laid down 
as leading to Heaven are performed, there is in the sacrifices themselves in the first 
place, an incapacity to lead any person to heaven, and in the second place, in the 
a cent, to attain heaven. Both these incapacities are s e t aside by the performance 
of the sacrifice ; and this performance also creates a positive potency or force. h\ 
virtue of which heaven is attained ; and to this latter force or capacity we give the 
name 1 Apurva ' . The proof of the existence of such an A put ca lies m Presumption. 
— based upon the fact that without some such force or potency many Yedic passages 
are wholly inexplicable. For instance, there are many passages dealing with the 
fact that certain sacrifices lead the sacrifice!' to heaven,— the idea being that he 
goes to heaven, not indeed immediately on the completion of the sacrifice, but 
after death. The question then arises, that as a general rule the effect comes into 
existence while its cause is still present, or immediately after the cause has ceased 
to exist ; but in the case in question, the sacrifice ceases to exist at the present 
time, while the attainment of heaven c-omes ten or twelve or more years later. 
This can be explained only by the hypothesis that the sacrifice, on its completion, 
produces directly a certain potency or faculty in the agent, which resides in him. 
like many other faculties, throughout life, at the end of which it leads him to 
heaven. Without some such intervening potency— as the connecting link between 
the sacrifice and its result — the causal relation between these two cannot be ex- 
plained. Apurva thus is nothing more than a force set in motion by the per- 
formance of the action — this force being the direct instrument whereby, sooner or 
later, the action accomplishes its result. There is nothing incongruous in this 
hypothesis ; as every action is actually found to set going certain forces, either in 
Mime substance, or in persons connected with some substances ; and the force thus 
set going accomplishes its result, as soon as it reaches its full development with the 
aid of attendant auxiliaries. The whole process is thus briefly stated systematically 
m yayainalaumtara : — - 

(1) “The sentence— ‘ one desiring heaven should perform sacrifices' — lays 

down the fact that the sacrifice is instrumental in the bringing about 
of the attainment ol heaven. 

(2) Then arises the question — how can the sacrifice which ceases to exist at 

the moment that it is complete, bring about the result at a much later 
time 

(3) The answer to this is that the sacrifice accomplishes the final lesult 

through the agency of the force called ‘ Apurva ’. 

(4) A further question arises — how is the Apurva brought into existence 

(.-)) The answer is — by the performance oi the sacrifice. 

In all simple sacrifices, there is a single Aputvn leading to a single result. But 
there are certain elaborate sacrifices which are highly complex, being made up of a 
number of subsidiary sacrifices. .Such for instance as the JJawhupam uumriMi sacri- 
fices. In all such sacrifices, there are as a rule four kinds of Apurva 

(1) The Phalupurva — that which brings about the result directly, and which 
is the immediate cause of the lesult ; 

(-) the XaiFi'vluiiupurui;— in the Ditrshapam saerifi. es. the three mam 
sacrifices performed on the Moonless day form one group and the three 
performed on the Full Moon day another group : each of these groups 
occurring at diSerent points of time could not have a single apurva ■ 
hence each croup has a distinct A/iuiva of its own, the two Apurrul 
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combining to produce the final Phcdapiirco : and each of these distinc t 
-1 purro> is rail a s a row i ay a purr a ; 

CD the Ut pnttynpurca ; — i.e. the three Apvrra* following from each of the 
three sacrifices forming the Darsha group : these three Apiirvci* lead to 
the Sannulatjupurm of the " Panraantaia' group, which leads to the 
final Phalapurru ; 

(4) the Ahijapu>'ca ; — each of these sacrifices of the group is made up of a 
number of minor acts, each of which in its turn, must have a distinct 
Apvrro of its own; as otherwise the act could not help in the final 
Phnlapui ra .] 



Adhikarana (3): Division of Act* into ‘ Primary 5 and 

‘ Secondary \ 

SUTRA (ti). 

They (Verb* ant> Acts denoted by them) are or iwn kinds — 
Secondary and Primary. 

Bhasya. 

[From the foregoing Adhiknmnu it would appear us if there were an . I put rn 
resulting from every act. In order to remove this misconception, the author now 
proceeds to point out the division of Acts into 'secondary' and ‘ primary .--the 
idea being that it is only the Primary Act that directly brings about an Apumi. 
the Set ondarv Act only helps the Primary.] 

It has been understood that BhrlraAinbihi „ (Verbs) are expressive of 
Acts. As a matter of fact, however, there are several kinds of Verbs, -snc-h 
as ‘ yajat !’ (‘sacrifices'), * juhoti ' (-pours the libat ion ' >, ■ ilmhlt!' (‘gives'): 
also several of such other kinds as • doijilli !' (-milks'), ' pi wish ' C pounds’). 
• I'llripayati' (-melts'), and so forth. 

With regard to these Verbs, there arises the question — Are all these 
verbs expressive of a Primary Act ? Or, are -ome expressive of onh a 
preparatory (secondary) Act ? 

The Purerijiaksa on this point is that — inasmuch as ail are equalh 
■ l/lt/7 njitha ’, verbs expressive of activity, they are all expressive of Primarv 
Aits". 

Tn answer to this we have the following Sdldhduta : -Verbs are to he 
classed under two heads — some are expressive of Primary Acts, others art- 
expressive of preparatory (secondary) Acts. Liven so, all these acts would 
be useful ; and a useful purpose being thus served by all of them, there 
would be no justification for the assuming of an Ajnirm following from all. 
Thus then all verbs are not expressive of Primary Acts. 



Adhtkaraxa (3A) : Definition of the Primary Act. 
SUTRA (7). 

Thosk acts are ‘ Primary ’ which are not meant to be PRO- 
DUCTIVE (OR PREPARATORY") OF MATERIAL SUBSTANCES ; 

BECAUSE THE MATERIAL SUBSTANCE IS A 
SUBORDINATE FACTOR. 

Hhast/a. 

Says the Opponent — •• It is true that according to the conclusion arrived 
at in the foregoing Adhikarana. there would be need for assuming fewer 
transcendental potencies; and to that extent, this view is quite reasonable. 
But \\e find no grounds for discrimination as to which Acts lead to Apurva 
and which do not ”. 

The answer to this is that those verbs that denote such acts as are not 
meant to be preparatory or productive of a material substance are ‘ Primary ’ 
— i <>. expressive of Primary Acts, — because the material substance is a sub- 
ordinate factor; i.e. the material substance is a secondary factor, being sub- 
servient to the accomjil ishment of the Act, which is what is most desired. 



Adhikaraxa (3B) : Definition of the Secondary {Subsidiary) 

Act. 

SUTRA (S). 


Those, os the other hand, that are meant to be productive 
(or preparatory) of a material substance are to be 

REGARDED AS ‘ SUBSIDLARY ' : BECAUSE IN REGARD 
TO THESE, THE MATERIAL SUBSTANCE IS THE 
DOMINANT FACTOR. 

Bhasya. 

In those cases where the Acts are intended to be productive (or pre- 
paratory) of the material substance, the Act should be recognised as subsi- 
diary; — whv ? — because in the case of such an Act. the material substance 
would be the dominant factor. — In the case of such acts as are expressed 
by verbs like ‘ ynjeta ' (‘ should sacrifice '), it is clear that they are not meant 
to be productive of any material substance ; hence verbs like these are 
expressive of Primary Acts, because in the case of the acts, the material 
substance is the subordinate factor. But in the case of acts expressed bv 
such verbs as ‘ /mtastV (• pounds’), it is clear that they are meant to be pre- 
paratory of a material substance; hence these verbs are expressive ot 
subsidiary Acts. — This is the ground for differentiation among acts (as to 
which are, and whicli are not, productive of the Ajnin'a). 

The purpose served by this differentiation is that Vrihi being the 
material at the archetypal sacrifice,— and threshiny having been laid down as 
to be done to the Vrihi, — as, at the ectypal sacrifice, the material to be used 
for the cooked offering is the Priyanrjn corn. — if according to the I'urm- 
pakwi view, all acts were equally ‘primary’, then the 'Ihietshnnj nf tin 
Vrihi' would be a primary act, no portion of which could be left out; so 
that even at the sacrifice where Pni/ain/u is the prescribed material, it 
would become necessary to do the ‘ threshing of the Vrihi ’, and hence for that 
purpose, to bring in the Vrihi also; while according to the Shhlhiluta. the 
• threshing of the Vrihi’ would be a subsidiary act, meant only to be sancti- 
ficatory or preparatory of the particular material Vrihi ; so that there would 
be no need for doing the - threshing of the Vrihi ’, or bringing in the lb lln. ,u 
a sacrifice where the prescribed material is Priyamju. 



Ayhikaraxa (4) : Acts like ‘Sammarjana’ (Washing) 
are not ‘ Primary \ 

SUTRA (9). 

[PCRYAPAKSa]— “ So FAR AS THE ELEMENT OF ' DHARMA ' IS CON- 
CERNED, every Act should be - primary ' : because of 

NON-ACCOMPLISHMENT (OF ANY MATERIAL SUBSTANCE) ; 

AS IN THE CASE OF PBAYAJA 


Bhasya. 

[The general principles ot differentiation of acts into ‘ Primary ‘ and • Subsi- 
diary havina been laid down, the author now proceeds to deal with the case of a 
few particular acts.] 

We meet with such texts as • Sruc/miit satnmdrsti — Aynhn sammarsti . — 
Parirlhim sammarsti , — -Puroddsham paryaynikarot ' (Taittiriya-Brahmana 
3. 3. 1).-— In regard to these there arises the question — Are the two acts that 
are spoken of here — viz. Wttshmi/ and Takiny round the Fire — •primary - or 
• subsidiary ‘ ? 

The Phrrnpaksa on this question is as follows: — "The mere act — i.e. to 
the extent that it does not suffice to fulfill the visible purpose (of bringing 
about a material substance) — is what we call • the element of Dhanna ' ; and this 
should be a 'primary - act; — why? — because of non-accomplishment of any 
help; i.e. an Act of this kind does not render any help to the material sub- 
stance ; it is only when an act of this kind accomplishes a material substance 
that it is regarded as ‘ subsidiary ' : and as it is only an act of this latter 
kind that is •subsidiary - , the act under consideration must be regarded as 
‘ primary Y’ 

SUTRA (10). 

bSioDHANTA] — B ut the Act in question should be of the same 

CHARACTER AS OTHERS: BECAUSE OF SIMILARITY IN THE 

TEXTS. 

Bhasya. 

The particle ‘ ni ' (• but’) sets aside the Purcapaksu. 

Acts of the kind that are under consideration should be of the same 
character as other subsidiary acts. — such as the Threshiny of i’rlhi ; — why ? — 
because of the similarity in the texts ; — i.e. in all these texts (speaking of the 
acts) we find the same Accusative ending in connection with the terms 
denoting material Substances; for instance, just as we have the Accusative 
ending in the word * crihln'. in the text • Ynhin arahanti' (T. B. 3. 2. 5. ti) 
which enjoins the act of thresh iny, — so have we also in the word • aynhn ’ in 
the injunction • Ay mm sammarsti ’ . and in the word ‘ purodasham ’ in the 
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injunction • Pnrodasham j/rn i/wpi'karot' '. — Is there any such i ule a.-- that the 
Accusative ending is to be found only in connection with material substance- 
mentioned in texts injunctive of subsidiary acts. — on the ba-is of which rule, 
von conclude the acts in question to be subset >arii . from the fact that tlie-e 
also contain the Accusative ending ? " — Certainly not. we reply. What we 
mean is that the Accusative ending has been declared to convey the idea of 
•what is most desired by the Agent', — that the same Accusative ending i- 
found in the words in question. — hence it follows that what is signified by the 
term with that ending is • what is most desired '. — if that is the • most desired ' 
(and as such, the dominant factor), then the Act mentioned in the text must 
he a ■ subsidiary " one. — Though it is true that the • subsidiary character ’ 
of Acts is not cognisable by such (Means of Cognition as Sense-perception 
and the like, — yet it is cognised by means of 'Word'. — From all this it 
follows that the Acts under question are • subsidiary’. 

SUTRA (11). 

I Objection] — -But (in many cases) there is injunction of the 

MATERIAL SLBsTANCE (AS THE SUBORDINATE FACTOR) ’'.—IF THls 
BE l'R(.El) [THEN THE ANSWER Is As IN THE FOLLOWIN'!. 

Sutra]. 

Bhasyu. 

Says the Opponent— •* Evidently your view is that — inasmuch as the 
word has the Accusative ending, the substance (signified by it) must be the 
predominant factor. — But this i.s not right, because we find the Accusative 
ending also m words which denote the substance as the subordinate factor : — 
e.g. in such texts as ‘Sal-tun juhott' (T. S. •'!. 8. 4), • Marutum jnhoh ’ 

* Ekakupalan jiihoh ’ [where the material substances Saktu and the rest arc 
distinctly subordinate to the action of Ho nut I”. 

SUTRA (12). 

| Answer | — X<>t so. because, in reality [the Accusative 

ENDINO ALWAYS INDICATES THE PREDOMINANT FACTOR |, 

— AS IS FOUND TO BE THE CASE IN COMMON 

parlance; and it is only in special cases 

THAT THAT FACTOR MAY BE TAKEN AS SUB- 
SERVIENT. ON ACCOUNT OF ITS SUBSERV- 
IN'!; THE PURPOSES of THE AuT. 

Bhasi/a . 

A- a matter of fact, the Accusative ending never indicates the .subor- 
dinate factor; learned people have taught u~ that («) ‘The Accusative ease- 
ending signifies the objective' (Paniru 2. .'5. 2). and (h) • The objective is that 
which is most desired by the Agent’ ( Paniru [. 4. 4H).-— In common 
parlance also we do not find the Accusative ending indii ating a subordinate 
factor. Even m such instances as — (a) ‘ Tandnlun wtanam pacha ’ (‘Pre- 
pare cooked rice of these rice'), what is meant is ‘ Prepare this nee for the 
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pm pose nt nhtainiiig cook'd rice’: so that it i» the rice (t<> be prepared) 
which i" -till ‘what is miM desired'; ■similarly m the sentence * Halvajan 
Aukhtiwlukd" burn' (‘Make bundles of straws'), it is the straws themselves 
tipd up in the form of bundles that are • what is most desired The significance 
of words is determined by common, not Vedir, usage. — In common parlance 
also when the verb ■ juhoti ’ (‘offers into the Fire') is used along tvith a word 
with tlie Accusative ending, it is possible to say that the Accusative ending 
indicates - what is most desired’; for instance, in the sentence * Tandulan 
juhudhi ' ( ‘ Offer the rice into the Fire ' ). the idea intended to be conveyed may 
be 'Relate the rice to the act of offering into fire' and many such others. 
— It has already been declared that it is not right to attribute several mean- 
ings to a single word. 

Thus then, it having been established that the Accusative ending indi- 
cates the predominant factor, it would be only in very special cases (where 
the said indication of the predominant factor would be impossible) that it 
could be assumed to indicate the subservient factor. 

Question.- But in the Veda, how could the subservient factor be indi- 
cated hr the Accusative ending ’! " 

Answer. — In fact, wherever the Accusative ending i~ used, the idea 
i onveved to us is always that of the predominant factor ; — and when this pre- 
'loniinanre has been comprehended, it might be denied only if there were some 
stronger authority for such denial. — "How ?" — Well, in the case* of the text 
■ suit (in /uhot>\ the Accusative ending in ' saklun ' points to the saktu. 
Meal, as the predominant factor, — by which the meaning of the text would 
be that - the act of offerin'/ into Jirc should be made to subserve some pur- 
pose for the Meal' : but in reality it is found that the act of offerin'/ cannot 
in any wa\ serve any purpose for the Meal : — why ?- — for the simple reason 
that the .1/ col can have no purpose of its own; in fact, we do not see. or 
hear of. any purpose that the Meal may have I'nder the circumstances, if 
the A< t of offerin'/ '"to F>rc were to be taken as subserving some pur- 
pose for the Meal, that Act itself would have to be regarded as pur- 
poseless (aimless, useless). |Tluis in tli is case, if we insist upon the direct 
signification of the Accusative ending as indicating the predominant fac- 
tor, ur find that a Vedir injunction becomes useless. | — And yet as a matter 
of fad. tin act of offerin'/ mto Fire is one that actually serves as an in- 
direct (remote) aid to rile Primary Act of the Jyotistoma. and as such 
must he useful: and this usefulness of the art in question follows from 
the fact of the text occurring in the context of the .Ji/otisto/na : hence it 
cannot he said that the Act is useless; specially it is something needed 
by the text laying down the entire method of procedure of the Primary 
Act (Jf/olistoniii). — 1 '• [What you say regarding the act of offerin'/ into Fin 
mav he said regarding the Meal also]; — the Meal also, being mentioned in 
the -ame context, max' have its use (ami as such may he treated as the 
predominant factor)." -Who says that the Meal has no use: it is certainly 
of use ; but it is of use only as tending to the fulfilment of the act of offerin'/ 
mto Fm- (for w hich a material is necessary).—- and not in any other manner. 
— " But the Meal also n needed by the text laying down the entire method 
of procedure of the Primary Act (./ i/otisto/nu)." — Our answer to tins is that 
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a material substance is not what is needed by the method of procedure : 
what the Method of Procedure needs is only a detail of the method: and it 
is the art of offering mto Fire, and not the material substance Meal, which i~ 
a detail of the Method. — *• But when the offering into Fire is done with tin 
Meal, a transcendental potency would result from the Meal." — There i' no 
authority for this. — The Accusative ending would be the requisite author- 
ity." — The Accusative ending does not indicate the fact of the act of offerin'/ 
into F ire subserving the purposes of the Meal. — *• As the Meal itself serves n> > 
useful purpose, the act of offer in if into Fire would naturally subserve the pur- 
pose of the Meal, as thus would the Meal become related to the act of ojfei - 
lag into Fire ; as it is only when the offering into Fire has been made that the 
Meal (offered) becomes related to the act of offering into Fire." — If the Meal 
i' something useless, then it is not possible for the act of offering into Fi)r to 
subserve the purpose of the Meal. The mere declaration of the act sub- 
serving the purposes of the Meal would be of no use either to the Agent or 
to the Sacrifice; so that it would still remain useless: because merely on tin- 
strength of the said declaration, it would not be possible to assume it- u-e to 
either (the Agent or the Sacrifice). — Under the circumstances, we conclude 
that what the word with the Accusative ending (• sakliin' ) doe- i- only to 
indicate the connection of the Meal (saktn) with the act of offering into 
Fire; and whenever a material substance becomes related to an act. it can 
be so related only in a subordinate capacity, because it is an accom plmhi'l 
entity (and as such must be subservient to the act to be accomplished) ■ 
and being so subordinate, it should be spoken of by a word with the Instru- 
mental ending (• snktnhhih /uhoti'); — that is why it i' asserted that m tin- 
text • saktun jnhotl', the Accusative ending lias been used in place of the 
Instrumental. 

This is what is meant by the word • tadarthalrdl’ (in the Sutra), whi< li 
means that, inasmuch as the Meal subserves the purposes of the .1(7 oj 
offer ini/ into Fire, it cannot be regarded as the predominant factor, even 
though it is spoken of by a word with the Accusative ending. Tt is onlv 
thus that the declaration (‘ saktun julioti') could serve a useful purpose ; 
and when it is found to serve a useful purpose, it cannot he -aid to he useless 
or aimless. 

It is in this same manner that material substances, like the (,'ake. be- 
come subservient to the sacrifice and thereby serve a useful purpose. 

Such being the case, the ‘preparation" (sanctification) of the material 
substances also comes to serve a useful purpose. — Lf it be urged that •• it 
serves no visible purpose", — then the answer is that, in that case it < ould 
be taken as serving an invisible (transcendental) purpose; because \w find 
even in ordinary life that there is invisible ’preparation" (.sanctification) 
also; for instance, when men come from other villages, the Ku-e is earned 
round, which is said to be productive of an invisible (transcendental) 
beneficial effect: and there can be no incongruity in what is actually found 
in ordinary experience. 

The use of this Adbikarana is as follows: — (a) In connection with the 
Yaranajiraghiisa sacrifices (which have the / lash a p n rria m a so as their arche- 
type) it is laid down that ‘The sinks should be made of the .S'/im/ii-wood, or 
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of gold'; in the Archetypal Sacrifice, the Apurva is brought about by the 
■ scouring' of the Sruks made of several kinds of mood ; hence at the Yaruna- 
uragh/i sa, according to the Pureapaksa , Sinks made of several kinds of wood 
'hould have to be brought up for the purpose of "scouring’ (which is the 
predominant factor to which the Smk is subservient, according to the 
Pureapaksa) ; while according to the Siddhanta (by which the scouring i« 
subservient to the Smk). only the Sruks made of Shami-wood or of gold 
have to be scoured. ( b ) Similarly, the Paridhi having been enjoined as to 
be made - with spokes'. Paridhis made of Palasha-wood would have to be 
made for the purpose of being • scoured according to the Pureapaksa ; while 
according to the Siddhanta only Paridhis with spokes should have to be 
•scoured'. — (c) Again, in connection with the Aeabhrtha, according to the 
Pureapaksa, the fire would have to be produced for the purpose of being 
"stirred’ while according to the Siddhanta. the Water only should have to 
be ‘ stirred'. — (d) Lastly, we read that at the Sattniishatsamvatsara sacrifice, 
the Savaniga cakes are to be -made of meat'; and according to the 
Pureapaksa. cakes of flour would have to be got ready for the purpose of 
being "circumambulated by the Fire', while according to the Siddhanta, the 
t ircui i lambulat ing by the Fire ' should be done to the meat-cakes themselves. 

[This explanation of the use of the Adhikaruna has not been accepted by 
Kumatila, who has supplied a different explanation. See Tantracartika — Trans., 
pp. o38-o41.] 



Adhik.ar.axa \5) : The ' primary ' character of the S t u t i 
and S h a s t r a Hym ns. 

SUTRA (13). 

[PCryapak-aI — "The Stotra' and • Shastra ' hymn- are -ax< ti- 

FICATi IKY IX THEIR CHARACTER. — LIKE THE ' V.UY.I ' HYMNS. — - 
A- THEY ARE INDICATIVE OF DEITIE- ". 

Bhasyn . 

[It has been declared under Sutras 7 and •- that those act- ate to be teuaided 
as 'subsidiary' which are preparatory or productive of material substances, and 
that those that are not so preparatory or productive are • pi unary ' acts. It is by 
way of an exception to this general principle that we have the present A'U. a;a nn.n . 
— ‘Stotra’ is the name given to the hymns consisting of Mantra* that are set to 
music and sung: and 'Shaqra' is the name given to those lonsisting of Mantra. 
that are not -et to music or sung.] 

We have the texts — (a) ‘ Pra-w/am shcinasat! 16 ) • Xiskernlyatn shath- 
>nti' "each of these enjoining the reciting of a Shantm-hymn ; — and u i 
■ Ajyaih at a rate . (»/) ' Prphaih starate each of which enjoin- the reciting 
of a .Stobvi -hymn] . — These hymn- are descriptive of qualities. anti arc suit 
(a- Stotra) or recited (a- Shastrn): an example of -uch hymn- we hate the 
Mantra ’ Intlmsyn la riryani prarochom. etc.' i Kgveda I. 3(i. 1) 'which -peak- 
of the good qualities of India]. 

Now, with regard to this Manila descriptive of the good qualities (of 
Indra), there arises the question — I- this subsidiary land subordinate to 
the deity, or is it ■ primary’ in character ? 

On this question, we have the following Iblrrapalsi, — •• The Stotra and 
Shunt ra hymns are sanctificatory acts;— -why? — because they are > nil lent i n 
of deities: i e. when the mantras descriptive of certain qualities are recited, 
they point to the deity possessing those qualities ; if it were not so, it would 
not be desnijihre of ijnalit lets : in fact, there is a clear indication of the deity 
in this case; and through this indication of the Deity, there is a clear aid 
imparted to the act of sacrifice (to that deity), which act thu- beeome- 
accomplished. — For these reasons, the acts under question should be r t . . 
garded as sanctificatory in their character, * hire the ) djifft tmttil ras-' • that i- 
just as the mantras spoken of in the text ■ )djynniannViti-] , n, l ,)nirokya. 
man raha ’ are descriptive of qualities and serve the u-efitl purpose of indi- 
cating deities, so also the hvmn under discussion”. 

SUTRA (14). 

|Siddhanta| — Bit in that case the .mantra world he taken 
away from ITS sphere BY THE PURPOSE (served BY it) 
because IT WOULD BE SUBSERVIENT To Tin: NAME 
OF THE DEITY .MENTIONED IN IT. 

Bhnsya . 

If the reciting of the Slot) a and Sinistra hymns were a, saucUficatoiw act 
then it 1 iroabl he taken natty .from Its sphere by the purpose serreii by ,/ ’ - 
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because it would be subservient to the name of the deity which is men- 
tioned in the mantra ; i.e. the mantra would be subservient to the purposes 
of the Deity; and as. in that case the Deity would be the predominant 
factor, the mantra would have to be taken away to that sacrifice where 
that Deity would be the recipient of the offering; and this would go against 
the indications of - Order’ and - Position’ (whereby the mantra has to he 
used at a different sacrifice). — For these reasons the view set forth in the 
Purrapaksn is open to objection, and as such, should be rejected. — "Which 
is the particular mantra (in connection with which the contingency pointed 
out would arise) ? ” — Tt is the mantra ‘ Abhi f rd ahum, etc.’ (Ma. Sa. 27. 3.7) 
which is called the 'Almira Praydtha' (Hymn sac-red to Indra',; — thi- 
mantra, though occurring in proximity to (in the context of) the sncr> Jieiin/ 
of the Mahemira Cap (cup dedicated to Mahendra ). would have to be taken 
away to that sacrifice where fmlra (not Mahendra) would he the deity. 


SUTRA (17). 

| Ob.ikctiosI — Bi t (in the instance cited) the word worm 

SERVE THE Pl’RPOSE Op POINTING TO A ql'ALlFICATION : 

.1 1'sT LIKE THE WORD ' YASHA ’ (-BARREN - )”. 

Bha-jt/it. 

[Says the Purrapaksin] — We shall not reject the Purrapakmt view : in 
fact, we reiterate the view that the reciting of the Stotru and Shastm hymn- 
is a sanctificatory act. simply because the mantras are indicative of deities. — 
As regards the argument that • under this view the A indra 1‘raijatlia ( mantra 

• Abhi trd ahum, etc.’) would have to be taken away from its sphere'. — our 
answer is that there would be no such contingency ; because even the word 

• in dm ’ would denote the deity Mahemira ; as it is the same deity India 
who, when qualified by the quality of yreutness (mahdn), is called ‘ Mahemira ' 
[and Mahemira would not be a different deity from Indra | ; in fact, the term 

• i ml in ' (as occurring in the compound word ' Mahendra ’) clearly denotes 
the particular deity (Indra), and the term ■ imihnt' (as occurring in the same 
compound) as clearly denotes the quality of Greatness |so that the name 

• nuthendra ’ only means the Great Indra |; just as in the case of the terni- 
" Raja' (King), ■ Maharaja ’ ((treat King) — and • Tirithmam t " Mahal - 
hriihinniia ’ ( ( I reat Brahmana). — This case would he ana logon- to that of the 
term " rashd ’. "barren - ; in the text " So cd esd sarradera/yd yat ajunishCi — 
i -dya uyd ind la till eta ’ (-This barren-goat is sacred to all deities — one should 
kill it as an offering to 1 ay a ' ; T. S. 3. 4. 3. 2), — the term ■ ajd rashd' 
(•barren-goat - ) points to the same -goat - which ha- been mentioned in 
connection with the enjoined sacrifice: similarly where the qualified deity 
(Mahemira. (treat Indra) is enjoined, it would be understood as the deity 
denoted by the term without the qualify mi/ term ii.e. • •ndra"). Thus then, 
there would he no ‘taking away’ of the mantra from its sphere (as urged 
by the Siddhdntin. under Sfi. 14). " 



192 


3HABARA-BHASYA : 


SUTRA (lti). 

[Ay -saver] — That cannot be; as it form- an ivieoral part of 

the Vedic Text. 

Bhdsi/a . 

What has been nrgecl by the Purrapakshi i- not possible ; — in the case 
of the term ■ mahendra-ijraha ' (‘ the cup dedicated to Mahendra '), that the 
- cup ’ meant is - that of which Indra is the Deity’ could be signified only by 
the presence of the nominal affix ( in the term ■ mahendra ' ) ; but as a matter of 
fact, this nominal affix would not be possible if what is denoted by the term 

• inc ha' (as occurring in the compound • mahendra' ) stood in need of being 
construed along with the greatness (denoted by the term • mahat' as occur- 
ring in the compound • mahendra ’) , [" hat is meant is that the word • mahen- 
dra’ cannot be taken in its literal sense of • great -Indra as if so taken, it 
would be incapable of taking the nominal affix in its compounded form , as 
in the operation of compounds, as also in that of nominal affixes, the capa- 
bility of the terms concerned is essential ; if then the term • mahendra ' were 
explained as ‘ mnhdn indra devatn yasya'. “that of which the Oreat-Indra 
is the deity", then this essential ‘capability’ would be wanting, because 
if the chief stress is laid upon the factor of ‘ greatness' us needed by • Indra ’. 
then the word * indra ' would become - incapable’ of taking the nominal 

affix, which would have to go with • mahat’, an impossibility. If, on the 

other hand, stress were laid upon the nominal affix, then there would be no 
connection with ‘greatness ’ . — Tantrardrtika — Trans., pp. 544-545], XTor on 
the other hand, would it be possible to have the compound by connecting 
the term - indra’ with ‘mahat', if the former stood in need of, and were 
taken along with, the nominal affix. [That is to say. if the word ‘ indra ’ is 
first taken along with the nominal affix, it takes the broadened form 

• aindra' : then as regards the quality of ‘ greatness ’ denoted by the term 

•mnliat'. it could have no connection with the term ‘indra' which occupies 

only a secondary position in the term - aindra' , so that the term ‘ nnihnt ’ 

would have to go with ‘ aindra ’. not with • indra ’. and the resultant form 

would be • mah n indra ' not mahendra and the qualification of ‘ greatness ’ 

would have no connection with Indra. — Tantrarfirtika-— Trans. p - 54 <> ] 

Thus then, if the term ‘indra' is taken up with the nominal affix, it can 

have no connection with ‘greatness’, while if it is taken up w it h • i/imlness ’ 

and compounded with it, it can have no connection with the nominal allix 

[Tliat is, if the functioning of the compound and that of the Nominal Affix 

were explained separately, one after the other, then, inasmuch as the 

terms would have to be repeated oftentimes, it would involve a svntaetical 

split. — 'Tantrardrtika — Trans., p 540). — Nor is it possible to have a sinffie 

construction including the functioning of the compound as well .is that of 

the Nominal Affix (as niahdn mdro deraid ,/fisi/t,'). as that would involve tlie 

incongruity that the same Imlm would, in one instance, be somethin^ not 

already predicated and thus connect itself for the sake of us own pivdi 

eation. with the nominal affix, — and in the other it u-nnl.l l. „ ■ 

♦ *< omiHi iic something 
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already predicated and hence only referred to for the purpose of being con- 
nected with greatness. 

Then again, as a matter of fact, the object Mahendra — the Great-Indra 
(as the deity to whom the cup is dedicated) — is something quite distinct 
from Indra, who is the deity to whom the offering is made; so that both 
of them could not be spoken of by means of the word ‘ mahendra ’ uttered 
only once. 

From all this it follows that the deity Mahendra is not the same as 
Indra qualified by greatness; and in the term ‘ mahendra the nominal affix 
is added to the term ‘ mahendra ’ ; from this also it follows that the basic 
noun (‘mahendra’) has a distinct connotation of its own as one composite 
whole, and its connotation does not consist of the connotation of its compo- 
nent parts (‘ malidn ’ and ‘ Indra ’). — Thus the conclusion being that Mahen- 
dra is a deity distinct from Indra, the Ani.ndra-Pragutha would have to be 
taken away from its sphere (as urged in Sutra 14, above). Consequently 
the Purcapaksa view has got to be rejected. 

It has been argued that the name ‘ Mahendra ’ as applied to Indra 
signifies the greatness that accrued to him after his killing Vrttra ; — as clearly 
declared in the text ‘ He who killed Vrttra became great ' (Ai. Bra. 3. 21).— 
But if this were so, then it would involve the incongruity of the Veda being 
regarded as having a beginning in time [i.e. the argument would imply that 
the Vedic text quoted came to be written after Indra had killed Vrttra], 

From all this we conclude that Indra is distinct from Mahendra. 

SUTRA (17). 

Also because the two names are mentioned separately. 

Bhdsya. 

We find a separate mention of the two names, in the two mantras — (a) 
‘ Bahudugdlnndraya derebhyo harih ’ (T. B. 3. 2. 38), and (6) • Bahudmjdhi 
mahendrdya derebhyo harih ’ (Ma. Sh. S. 1. 1. 3. 29). From this also it 
follows that the two are distinct deitie.-> ; if they were one and the same, 
then these two mantras would have been optional alternatives (which they 
are not). 

SUTRA (18). 

The mention of the qualification also would be useless. 

Bhdsya. 

When the Injunctive word itself provides the notion that Indra is the 
deity of the particular sacrifice, what would be the use of mentioning the 
qualification — that ‘greatness’ is the quality of Indra [according to the 
view that Mahendra is the same as Indra qualified by greatness] ? — In fact, 
whenever a deity is indicated, it is only for the purpose of showing how the 
offering is to be made to that deity ; and the offering is made to the Deity 
even when its qualification is mentioned, and it is made to the same deity, 
even when the qualification is not mentioned; so that the mention of the 
qualification can serve no useful purpose. — If it be argued that the idea 

13 
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conveyed by the mention of the qualification is that ” diat Indi a wlr . is related 
to this cup is great ”, — then, that also cannot be right , because i apart from 
the text in question itself) any connection between the rap and India is 
entirely unknown and hence no qualification could be mentioned in refer- 
ence to that which is not known. Further, anv connection between the 
qualification (and India) also being unknown, any characterisation (of 
Indra) by means of that qualification is not possible — For this reason also 
Mahendra should be a totally different deity from Indra. 

SUTRA (ID). 

SO ALSO THE MEXTIOX OF THE TWO ’ Ya.JYA ’ AND THE ' PuRO- 
RUCH ' MaNTRAS. 

Bhasi/a. 

It is only in accordance with the .S '.'.ddhdntn view that the distinctive 
mention of the two • Yd j yd-P uronucdk yd ’ m<t)dra--s becomes justifiable; for 
instance, the mantras, ‘ Endra sdnasii'n rayim, itc.' [Tadtiriya Snmhitd 
3. 4. 11. 3) constitute the two • Ydjyd-Paronavdkyd' mantras sacred to 
Indra ; and tiie mantras ‘Mahan Indra ya ajasd, etc.’ (Ri/rpijri 5. 8. 9) con- 
stitute tile ‘ Yd j yd -Pa ron a all; yd ' sacred to Main ndra. If Indnt and Maken- 
dra were one and the same, these two sets of mantras would have to be 
regarded as optional alternatives: so that under one alternative course, one 
set would be rejected. 

[Ashvalavaiia, Shrauta-sutra I. 5. hi. 5. I. states that there are seven tk — 
verses nn hided under the name ■ Parotw.h ■. no such rks are found in the Rgvcda 
SamhitS. There is a separate Ad by ay a tailed • S arnl-Knntu/ni ' w hieli contains the 
Pnroiw.lt verses; hut these are not m any way connected with the Yujt/u, while 
the Pnrornclt verses are to be recited on the occasion ot the repetition of what is 
known as the • Pra-nya Shaqra '. Hence the commentators have mterpietcd the 
name • pnrontrh ' as standing for • puromtrakya Kunte : Siidiliirslnmn, huitniakri ] 


SUTRA (20). 

AS REGARDS THE TERM ’ YASHA ' (BARREN), WHAT IS EXPRESSED BY 
IT ACTUALLY FORMS PART OF THE SACRIFICE. 

JJhnsya. 

It has been urged (by the Purvapaksin, under Su. 15) that though the 
animal laid down in connection with the enjoined act is the ‘ barren-yant' , 
yet in actual practice it is the mere (unqualified) (/oat that is used [so that 
there is no distinction made between the ‘ goat ’ and the ‘ barren goat ’ ; 
similarly there is no distinction between * Indra ’ and ' Mahendra ’J. — That is 
only right because in the case of the term • mshd\ we perceive that what is 
denoted actually does form an integral part of the sacrificial act ; as is clear 
from the text • Chhayasya vapdyd medasonubruhl ’ (of. Taittiriya Brahmana 
3. 6. 8) ; from which it is clear that the ‘ vashd ' (barren-goat) is the 
same as the • chhdya ’ (goat). — Thus then, it is clear that if the Stotra and 
Shastra are merely sanctificatory, then, the Aindra-Prayatha has to bo 
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taken away from its sphere ; for this reason they should be regarded as 
■ primary ’. 

SUTRA (ill). 

[Objection] — [ There may be a t a kino away of the Hymn] 

TO WHERE (MERE InDKA MAY BE THE DEITY) : BET THAT 
SHOULD BE SO, IF IT SERVES A USEFUL PURPOSE.” 

Blidnja. 

The particle ■ m ’ r but ’) sets aside the view expressed above. — "In 
reality the Atotra and Shastra are sanctificatory acts. As for the taking 
away of the Aladra-P ragutha. — let it be carried over to the sacrifice where 
Indrn is the deity; [it is only right that it should be so], as it is only right 
that what is indicated by the Indicative Power of the words of the text 
should set aside what is indicated by Order and Position."’ 

SUTRA (22). 

[Answer] — This should not be so in the case of such Mantras 
AS ARE DIRECTLY LAID DOWN IN THE VEDA. 

Bhasi/a. 

As a matter of fact, in the case of many Mantras, we find that, if they 
are taken away from their sphere, they serve no useful purpose in the sphere 
to which they are carried over. — and that if so carried over, they become 
entirely useless. Such is the case with the Mantras mentioned in the fol- 
lowing texts: — (a! ‘ Yumi/tlh shamsanti', (b) ‘ Shijii vista ratlin shaiiisanti ’> 
(c) ‘ P itnl evati/tih sham sat i (d) • A gni mu rate ’ , (e) • Kusumhhaka-saktam 

(/) ‘ Aksasuktam ’, (</) ‘ Musikdsuktam ’ and such others. 

[The mantras referred to here are to be recited on the occasion of the third 
Soma-Extraction of the Agnistuma sacrifice. They constitute the Agnimauotu-shustia 
described in the Aitareya Brahmana (.‘1. So). In the case of the Mantras spoken of as 
• yami/ah’ in the text ‘ Yamgah shamsanti it is found that, inasmuch as Yama is 
not the deity of the other Cups,— if the mantias laid down in that context were to 
be taken away from there, they could not point to that deity : and as in that case 
the very injunction of these would become useless, it would be necessary to admit 
the fact of their leading to transcendental results.] 

SUTRA (23). 

[Objection] — “But it is actually seen”. 

Bhdsya. 

[Says the Opponent] — “What we assert is that all the mantras referred 
to have their use (even on being taken away from their own context): — 
for instance, (a) the Manduka-hymn is of use in connection with the Five 
(which has to be drawn in with the said hymn), — ( b ) the Aksa-hymn is of 
use at the Rdjasuya (where the gambling is done with the Aksa, Dice), — 
(c) the Musikd-hymn is of use at the Ekadashini [where the Mantra ‘ Akhuste, 
etc.’ eulogises a certain spot]; — (d) all the mantras have their use at the 
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Vachastoma, as declared in the text ‘ Sarvti rchah sarvdni yajumsi sarvdni 
sdmdni vdchastome' ; — (e) similarly the Pdripla >xi-A khyd na is of use at the 
Ashvamedha ; — (J) in connection with the Ash dna sacrifice it is said — 

‘ Yasyashvine shasyamdne aunjo nodiyddapi sarvd ddshatayiranubruydt [i.e. 
‘in case the sun does not rise when the Ashrina Shastra is being recited all 
the Rk. verses should be recited by way of expiation ' — Tantravdrtika- — Trans . 
p. 559], — From all this it is clear that Mantras carried away from their 
context do serve distinctly useful purposes. — Consequently the reciting of 
the Stotrci and Shastra hymns should be regarded as sanctificatory in 
character 

SUTRA (24). 

[Answer] — In reality however, ox account of the actual 

PRESENCE (OF THE GENITIVE, LOCATIVE AND OTHER 
ENDINGS) IN THE VEDA, THE ‘ STOTRA ' AND THE 
‘ Shastra ' appearing in their own context 

SHOULD LAY DOWN THE COMING ABOUT 

of the Transcendental Potency 

[and HENCE SHOULD BE RE- 
GARDED as ‘ Primary ’ in 
THEIR CHARACTER]. 

Bhdsya. 

In reality the reciting of the • stotra ’ and • shastra ' must be regarded as 
‘primary’ acts; — why? — because of • the presence in the Veda, etc.’ — In the 
Vedic texts we find the presence of the Locative ending ; — for instance. 
• Ka vat isu at urate’, ‘ Sh ip i > • ista m tlsn st urate' (cf. Taitti. Sam. 7. 5. 5. 2); — 
here the presence of the Locative ending (in ‘ karatisu ’ or ‘ sh iptistaratisu ' ) 
would be justifiable only if the mantra were taken as purely euloi/istic, and 
as such subsisting in the letters composing the Mantra; on the other hand, 
if it were indicative of the Deity, then the Knvatis (Saina. S. 1. 169) should 
have been spoken of as the instrument (by means of the Instrumental ending), 
and not with the Locative ending. 

There is another ‘presence in the Veda', of such texts as ‘ Pra-uyam 
shanisati ’, ‘ Y iskernlyam shamsati ; which shows that the mantras spoken of 
are to be used for the purpose of praising ; and words descriptive of qualities 
used for the purpose of praising would bring about a transcendental result ; 
and as such the reciting of these should be regarded as ‘ primary ’. 

There is yet another ‘ presence in the Veda ’, — of the Genitive case-ending ; 
e.g. in the text ‘ Indrasya tu virydni pravocham, etc.’ (Taitti. Bra. 2. 5. 4. 1). 
Here the name of the deity (Indra) has been mentioned for the purpose 
of connecting him with the eulogy contained in the mantra ; if it were 
meant to serve the purpose of indicating the Deity (of a sacrifice), then the 
word would have taken the Nominative ending; as in that case, the sense 
intended to be conveyed would be that of the basic noun bv itself (in- 
dependently of all relationship to other things). — But even a word with the 
Nominative ending could denote something for the sake of the deity (and not 
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the deity itself): as we find in the ease of the text ‘ Indro ydto-vasitasya 
raja, etc.' ( Rgve/la 1. 32. 15).” — Xot so. we reply : because such words also 
would serve the purpose of praising, by virtue of their syntactical position 
in the sentence. — “ But the indicative power of the words would be more 
powerful than their syntactical connection.” — True ; but what we assert 
would also be pointed to by the indicative power of the words, — this ‘ power ’ 
consisting in the capacity of the word to supply the requirements of the 
eulogistic sentence which is wanting in certain respects.— ‘‘ Even so, when 
both the conclusions are pointed to by the indicative power of words, how 
could the truth be determined ? ” — From the supplementary passages, it is 
clear that the word is not expressive of the Deity. — If the word were intend- 
ed to be expressive of the Deity, then the sentence conveying the sense of 
praise would remain defective and purposeless. — From all this it follows 
that the sentence conveying the sense of praise serves the purpose of bring- 
ing about a transcendental result, and consequently the reciting of the Utotra 
and ‘ihastra hymns is a ‘ primary' act. 

Further, the words •stauti’ and • sh-aihsati’ are directly expressive of 
good qualities, and it is only through indirect indication that they could 
point to deities. Therefore [as this latter view involves recourse to indirect 
indication], the hymns should be taken as • laying down the coming about 
of the transcendental potency — Apurva' — [and as such should be regarded 
as ‘ primary’ in their character]. 

SUTRA (25). 

Also because the distinctness is implied by the words 

(of the Veda). 

Bhasi/a. 

As a matter of fact, distinctness is implied by the words of the Veda; 
for instance, we have the Vedie text speaking of ‘ the Aijnistoma sacrifice as 
accompanied by twelve Stotra and Shastra hymns’; if those hymns were 
not distinct, their number could never be Twelve ; as the act of reciting or 
singing of the stotras and shastmx would be one only. If, on the other hand, 
distinctness is admitted, then the number ‘ twelve ’ becomes secured. 

[If each of the hymns were not meant to be distinct, and if all of them 
were taken as equally serving the one purpose of indicating the deity for the 
sacrifice, then, there would be no point in mentioning the number ‘twelve’. 
If, in order to justify the mention of this number ‘twelve’, each word of 
the hymns were taken as indicating a distinct deity, then the number 
of such deities would be innumerable, not only ‘twelve’. — On the other 
hand, if the reciting of the Hymns is a ‘primary’ act, then the reciting 
of each hymn would bring about a distinct Apurva' and if the number of 
these Apiirvas is ‘twelve’, the number of the Hymns also should be 
‘twelve’, as each action leading to a definite result is counted as ‘one.’ 
And as regards the question as to what act can lead to an Apurva. the Veda 
is our sole authority ; and according to the Veda, from the point that 
the reciting commences to the point where it halts, it is to be regarded as 
one act ; and from the point of the re-starting of the reciting to the point of 
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the next halt, it would be the second act ; and so on. in the case in question, 
the number of these eedt-nij s i- tuehe. as leading to brth't’ Apun-a s. In 
this case there is no justification for taking each 'ingle verse as a distinct 
act. by which the number of acts would become more than ‘ twelve . — 
Tantracurtlkn — Trans., p. 5621. 


SUTRA (20). 

Then again, the mention or it (again) would bf. useless. 

Bhasya. 

In connection with the Ayn-stut. we have the text • Agniya cal uealid 
bhaccinti' ; and then again, we have the further text • Anneyisn shrub snnt'. 
dgneyisu s tvanti Tvow this latter text lays down the reciting of the 
Stotra and Shasha in connection with certain things connected with .-1 <//<•' 
(Arjntyl); the reciting herein laid down would be useless (superfluous), 
if the reciting were a sanetifieatory act (and indicated only deities). For 
this reason also the recitings should be regarded as ■ primary ' acts. 

SUTRA (27.) 

The thing Itsei.e is recognised to be different. 

Bhri.ii /a. 

In the Veda we find the text 'S amha<hlhi rtn stolrashastii n 7', now 
this ‘ scnnbandha,' connection, relations)/ i/i, between the ' stolen ' and • shaslro ' 
is possible only if the ‘ stotra ’ is something ditferent from the * shastrn ' , — and 
the ‘ stotra ' can be something different from the • .s hasten' only if each of 
them is indicative of an .4 purra ; otherwise (if both signified the single 
deity, Inclni), the * stolen ’ would be the same thing as the • sinistra ’ . 

SUTRA (2S). 

There is signification also, as in the case of other 
(primary) acts. 

Bhasya. 

In the texts in question, ‘ Pen-uyant shwmsati' . ‘ A’ isl.i ml, jam shrub sat i 
there is signification (of a primary act), by the Accusative ending (in 
‘ pru-ujam ’ and • m'skeculyaw ). 

SUTRA (29). 

There is fulfilment of results also (mentioned). 

Bhasya. 

We find in the Veda also the mention of the fulfilment of results 

(proceeding from the act of reciting the ‘ stotra ’ and • shuslra ' hymns) ; e.g. in 

such mantras as ‘ Stula.sya stutainasi ’ (T. S. 3. 2. 7. 1). ' Indi a canto mane- 

mahi, bhakslmahi prajdmisam sd me satydshhyajnasya bhuydt' ( Taittirlya 
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Smith ltd 1. B. 4. 2), we find a reference to the results that follow from the 
reciting of the Stotra hymns, — not to those following from the Deity. — For 
this reason also the recitings of the Stotra and the Shastra are ‘ primary ’ 
acts. 

Elsewhere in the Sutra — under Discourse X (Pada iv, Sutra 49) — we 
have dealt with the purpose served by this Adhikarana . — where it has been 
shown that the deities of the Cups being distinct, the Agent is entitled to the 
performance (of the act of reciting) only when the reciting of the Stotra and 
the Shastra is a 'primary' act. 

[Rumania ( Tantiavartika — Trans., pp. 547-550) has taken exception to the 
above exposition of the .4 (//, ' k'a ruija . His contention is that ■ In'tra ‘ anil * Hlahen- 
itra ’ are names of the same deity (p. 55c’). as in the compound ‘ Hake lulra the two 
terms • tnahat * and * in'lra' do not. as the Bhasya says, function simultaneously; 
and by the gradual functioning of these two terms what the term ‘ mafrC ndra " 
denotes is I ndra qualified by greatne**. Thus the main position of the Pdn-apakm 
being sound, it is necessary to have ieiour.se to another line ot aigumentation for the 
effective refutation of that Pnrcapakra. This line of argumentation, representing 
Rumania's Siddhnutu, may be thus summed up: — As a matter of fact, the Deity 
enters into the saciilice, not in his material form, but only in its verbal form. — the 
form in which iie is mentioned in the Yedic Injunction: hence, inasmuch as. in the 
particular act in question, the deity has been mentioned in the injunction in the 
form of ' Muliendiii ', the deity for ihis act must be Mahcndm. not simply Indra , — 
even if the two are names of the same Deity. In tins sense, and to tins extent, 
Mahciutm and Indra aie to be regarded as distinct deities.] 



Adhikaraxa (6) : Mantras are not injunctive. 

SUTRA 30). 

[Purvapaksa] — "The Injunction and the Mantra must have 

THE SAME PURPORT, AS IT IS THE SAME WORD THAT OCCURS 

IN BOTH.'"' 

Bhdsya. 

[It has been held above, in Adb >kn ra nil ( I ) that Verbs serve to enjoin action and 
Apurca\ and we have dealt with the division of acts into * Primary* and ‘Subsi- 
diary . \\ e now revert to the original subject, and proceed to consider if all verbs 

occurring in the \ eda — in the injunctive passages, etc., and in Mantra texts — are hi • 
; as the purpose of the Discourse is only to differentiate among such actions 
as are enioined by Vedic texts.] 

There is the text — ‘A a tci nashant' nn dablidti tcisha.ro ndsdm <7 mitro 
vyath irri dadharsati. — Demthshcha ydbh iryajate dadati cla jyoy ittdbhih sa elm 
U gopatih sahci * (Taittiriya Brdhmana 2. 4. 6. 11): — The terms to be considered 
in the present .-i dh ikarana are ■ yajate ’ and • dadati ’ contained in this mantra ; 
— and the question that arises is — are the verbs (like ‘ yajate ’ and • dadati. ’) 
occurring in the mantra injunctive in the same way as those occurring in 
Brahmana-texts ? 

The Purvapaksa on this question is as follows i — “ The verb, occurring in 
the Brahmana- injunction and in the mantra, should hat e one and the same 
meaning. — ■ as it is the same word that occurs in both ’ ; and under the circum- 
stances. it is not possible that the same word occurring in the Brahmana 
should be injunctive, while occurring in the Mantra it should be unable to 
enjoin things.— Hence the Mantra also should be regarded as injunctive.’* 


SUTRA (31). 

[SiddhantaJ — In reality, inasmuch as the Mantra functions 

ONLY DC KINO THE PERFORMANCE OF AN ACT. IT SHOULD RE 
EXPRESSIVE OF MERE ASSERTION. 

Bhdsya. 

The phrase ‘ a pi in' (‘in reality’) serves to set aside the Purvapaksa 
view. — Words like those quoted ‘ should be expressive of mere assertion' — 
because • the Mantra functions only during the performance of an act' ; that 
is. it is only while the sacrifice is being performed that the mantra (quoted 
above) is able to function ; — and this function is to ‘ assert ’ — speak of. not 
to enjoin — the acts of Goddna ( giving of the couj and Goydga ( row-sacrifice ); 
— why so ? — because both these acts are already enjoined elsewhere,— (a) the 
(jiving of the row in course of the injunction of the Sacrificial Fee (which in- 
cludes the Cow) and the cow-sacrifice at the Anubnndhya Isti. “But the 
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act as enjoined in the Mantra would be different from those enjoined else- 
where”. — That is not possible; because even though the word (the name of 
the act) be repeated several times, the idea conveyed by it is always one and 
the same.' — If the mantra were taken as expressing commendation (like Artka- 
vcida), then it would be superfluous, as the Sacrifice has already been en- 
joined by an injunction aided by another commendatory text ( Arthavada ). 
— For these reasons the verb occurring in Mantras quoted above cannot be 
injunctive. 

[Rumania has taken exception to the above exposition of the Adhiharana, on 
grounds for which see T ant ravartika — Trans., pp. 566-567. According to him, there is 
no necessity for introducing any mantra in this discussion ; and the Adh ikarana is to be 
expounded as follows Verbs have been declared to be injunctive of acts, and acts 
have been divided into •primary' and "subsidiary’; the question that arises now 
is -Are these,— (1) the enjoining of the primary act, and (2) the enjoining of the 
■subsidiary act — the only functions of the verb ? Or is there any other also ? — The 
Pun-apaksa view is that there is no third function. — The Siddhunta view is that in 
addition to the aforesaid function, there is yet another function of the verb. — that 
of simple assertion, which function takes place where the injunctive function is pre- 
cluded by the presence of another injunctive word.] 

[Prabhakara's exposition of this Adhikarinia is thus summed up in the Brhati — 
From the very nature of Mantras it is clear that they cannot be taken as Injunc- 
tions.— being, as they are, entirely devoid of any kind of injunctive word: also 
because all Mantras are found to be construable, — either by direct syntactical connec- 
tion or by indirect implication, — with other passages, which are injunctive. So if 
the Mantras themselves were to enjoin another action, there would be two actions 
enjoined by what is practically only ‘one sentence'. — Xor are the Mantras found to 
contain any commtndation or condemnation : so they cannot be taken as Aithavadn ; — 
with all this however. Mantras cannot be regarded as absolutely meaningless or 
useless : forming an integral part of the Veda, they must serve some useful purpose, 
they must have some meaning, expressing something that is needful in the acts 
prescribed by the injunctive passages.] 



Adhikaraxa (7): Definition of ‘ Mantra . ’ 

SUTRA (32). 

The same : Maxtra ' is applied to those texts that are 

EXPRESSIVE OF THE SAID (ASSF.RTIOX, OF THIXOS 
COXXECTED WITH PRESCRIBED ACTS' . 

Bhasya. 

It has been established that the verbs occurring in »w ntras are no 
injunctive. Xow it is explained what a ’mantra' is. 

Without knowing what a ‘ mantra ’ is. how could the verb contained 
therein be discussed ? — So, in reality, the present Adhika ratio should have 
gone before the foregoing one. 

The question to be considered in the present Adhikarana is — What is a 
‘ mantra ’ ? 

The answer to this is given in the Sutra — The name • mantra ' is applied to 
those texts that are express! re of the said • assertion '. That is to say, it is in 
regard to those texts which express the 1 assertion ’ (spoken of in Su. 31). that 
learned men use the term • mantras' , — in such statements as ‘we are reading 
t lie mantras' , ' we are teaching the mantras ' . • these are mantras ' and so forth. 

This definition is only illustrative; as there are certain texts which are 
not expressive of any assertion and are yet called •mantra’, — e.g. the 
text ‘ Vasantaya knpinjaldn dlabhate ' (‘Kills Kajiihjrtla birds for i a santa ' 
V. S. 24. 20). 

It is not possible to indicate each mantra individually scattered here and 
there ; hence some sort of a general definition has been provided. As there 
is the saying— 1 Even sages can never come to the end of the enumeration of 
things individually: but wise men come to the end of things by means of 
definitions [The term ‘ prsthdkotam ’ is thus explained in the Tantrarnrtik n. 
p. 570: Without a definition, the teacher would have to indicate the mantras 
one by one. and this would be as painful a process as the eurvings of the back 
undergone when several objects around one have to be looked at in different 
directions.] 

The following are examples of Mantras of various kinds: — (a) Those 
ending in ' a si e.g. ‘ Medhosi, etc.’ (5) those e ml ini/ in * tea ’, c.g. ‘ I.ye 
trorje, etc.' (Vdjasa. SaTnhita 1 1); — (r) hated mtorj, e.g. • AynrrWi asi, etc.’ 

(T. S. 1. 6. G ): — ('!) Eulogistic, e.g. ‘ Aynirmunlhd. etc.' (Triittirlya Aaiiihita 
4. 4. 4. 1) ; — (e) expressive of number, e.g. ' Eko mama, etc: (Sh. Br. 1. 5. 5. 12 ; 
— (f) incoherent talk, e.g. ‘.I Asi te, indra pnn/ale dulenrtt ’ • — (</) heiruilinq, 
e.g. ‘Ambit; a mb ike, etc.’ (T djasa. Sati/hda 23. 18); — i /,) diurtonj, e.g. 
‘ Agniduqnin vihara, etc.' (Taittiriva Samhita 6. 3. 2 ); — (,) searching. e.g. 
* Kosi katamosi’ (V. S. 7. 29); — 0) questioning, e.g. ‘ T nhchham i tea, etc.’ 
(V. S. 13. 61);— (A) descriptive, e.g. 1 J yam cedih, etc.' (V. S. 23. f>2) ; — (/) 
elliptical extension, e.g. ‘ Achchhidrena jtavitrena, etc.’ (Taitti rhjn Ainhhita 
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1. 1. 5. 1) ; — {in.) performance, e.g. ‘ Traismryam chotuscaryam , etc.' : — (n) 
capability, i.e. power of expression. — Al! this (division of mantras) has been 
indicated by the Vrttiknra by means of examples. 

All this also is merely illustrative (not exhaustive); there are several 
mantras which have the word * asi' in the middle (not at the end): — e.g. 

‘ Idyashchdsi vandyashcha vdjin ' (V. S. 29. 3): also some having ‘ ted ' in the 
middle. — e.g. • Tattl'd yarn!, etc .' — Further in the Brcihmanas also we find the 
(a) Benedictory texts; — e.g. ‘ So’kumayata prajah srjeya, etc.' ; — ( b ) Eulogistic 
texts also are found in the Brdhmanas, — e.g. ■ Vuyurvai ksepisthudevatd ' 
\Taittirlya Saiidata 2. 1. 1. 1), — (c) incoherent talk. — e.g. ‘A ct dirt Had v id rn o 
bidhmand rd smo ‘brdhmdndh smo rd ' (Alait. S. 1. 4. 11): — (d) bewailing ,- — 
e.g. ‘Ye mnmadliuksanta te mam pratyamnhehanta' ; — ( e ) directory, — e.g. 
‘ Amntnh somamdhara ' ; — (/) searching. — e.g. • Ilia rd sci ilia rd, etc . — (g) 
questioning, — e.g. Veda karnaratim sunmm, etc.' , — ( h ) answer, — e.g. ‘ Vidmo 
rd. etc.’ ; — (i) Elliptical extension, — e.g. • Hrdasydgrradyate atha jihvdyd atha 
enksasi, etc.' . — (j) performance, — e.g. • Traisraryaurhdtusrarymicha ' : — (k) 
capability. — e.g. ‘ SrurenOvadyati dractsu, etc.' [So that the description 
supplied by the Vrttikdra is neither inclusive of all Mantras, nor exclusive 
of all non -Mantras]. 

There is no necessity for stating the purpose served by propounding a 
definition, as it is well-known , in fact the knowledge of things obtained by 
means of a definition is much easier. On this point there is the following 
saying — ‘ There is no necessity to point out any purpose in the case of 
(a) objections, (h) exceptions. (<■) a prima fade statement, {d) providing 
a definition, and ( c ) after-thought ' , — and the reason for this lies in the fact 
that (a) in the case of objections, it is necessary to answer them, for the 
sake of the conclusion arrived at in the preceding Adliikarana ; (b) in the 
case of exceptions, an explanation serves the purposes of the general rule to 
which the exceptions have been pointed out ; (c) in the case of a prima facie 
statement, there is always the desire to ~-tate the final conclusion , and 
(c) in the case of an after-thought, an explanation serves the purposes of the 
Adhikarana that has gone before. 

In the Veda it-elf we find the word 'Mantra' whose significance we 
have been discussing, — e.g. in the text — ‘ Ahe budhniya mantram mt gopdya 
yamrsayastraylddd viduh rchah sdmdni yajums'.' (Tadt'iriya Brdhmana 
1. 2. 1. 2(1.) 



Adhikaraxa (8): What is a Brahmana ? 

SUTRA (33). 

TO THE REST (OF THE VEDA) THE NAME ‘ BRAHMANA ’ (is 

APPLIED). 

Bhasya. 

[The Veda has been defined as consisting of ‘ Mantras and Brahmanas’; 
the Mantra has been defined; the Brahmana is defined in the present 
Adhikarana.] 

What is the definition of the Brah/nana ? ” 

‘ Mantra’ and ‘ Brahmana’ constitute the Veda, of these the Mantra 
having been defined, it follows naturally that all the rest of the Veda is 
Brahmana ; so that it is not necessary to provide a definition of the Brahmana : 
from the definition of Mantra itself it follow-; that those parts of the Veda 
which do not possess the character indicated as differentiating Mantras are 
* Brahmana’ ; thus it is by the simple process of elimination that we come to 
know what Brahmana is. 

For the benefit of students however, the Yrltikdra has supplied the 
following details regarding the characteristic features of the Brahmana : — 
( 1) One abounding in the particle ‘ >t i ’ ; i2) one containing the phrase ‘so 
they say’; (3) anecdotal; (4) stating a reason — ‘ Shurpena juhoti tena 
hynrtnam krlyate ’ (Shata. Brahmana 2. 5. 2. 23); (5) Explanatory . — ‘Tad 
dadhno dadhlt cam ’ ( Taittirlya Sam. 2. 5. 3. 4); (6) Deprecatory, — * Upacitd 
vd etasydgnayah ’ ; (7) Eulogistic, — ‘ Vayurvai ksepisthd deratd' (Taittiriya 
Samhitd 2. 1. 1); (8) Doubtful, — ‘ Hotaryam gnrhapatye na hotaryrnn ' ; (9) 
Injunctive , — Yajamunammmitn awlumbari bharati ' (cf. T. S. 6. 2. 10. 3); 
(10) Something done by another , — ‘ Mdsdnera mahyam parhat?’; (11) An- 
cient history, — ‘ Ulmukairhasma puree samdjaqmuh ’ ; (12) Assumption of 
transposition, — ‘ Ydmtoshrdn pratigrhnxydt, etc ’ — On this there is the 
following saving — ‘There are ten forms of Brahmana — (1) Statement of 
reason, (2) Explanatory, (3) Deprecatory, (4) Eulogistic. (5) Doubtful, (6) 
Injunctive, (7) Act of others, (8) Ancient history, (9) Assumption of trans- 
position, and (10) Analogical ; in all Vedas this is the definite characteris- 
tic feature of the Yidhi’. 

This also is only illustrative (not exhaustive) ; — because among Mantras 
also, there are (a) some abounding in the particle ‘ it?’. — e.g. ‘ Iti rd it! me 
manrth, etc.’ (Rrp-eda 10. 119. 1) ; — ( b ) some containing the phrase ‘so they 
say’, — e.g. ‘ Bhagam bhaksilynha ’ (R. V. 7. 4 1. 2), — (r) anecdotal.— e.g. * Uyro 

ha bhujyam, etc.' (Taittiriya Aranyaka 1. 10. 2)- — (</) stating a reason 

e.g ‘ Indavo mdmushanti hi. etc.’ (R. V. 1. 2. 4) ; — (e) explanatory,— e.g. 

‘ Tasmdddponusthand, etc. ’ ( Taittirlya Samhitd 5. 6 1. ;j) ; deprecatory 

e.g. ' Moghamannam bindate aprachetdh, etc. ' (Rgveda 8. (>. 23) eulogistic 

—e.g. ‘ Agnirtnudhd, etc.’ ( Taittiriya Satiihitd 4. 4. 4) ; doubtful,— e.g. • Adhah 
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svldasidupari svidcislt, etc.’ (Rgveda 10. 129. 5) ; injunctive, — e.g. ‘ Prniyadin- 
nddhamandyct, etc.’ (Rgveda 10. 117.15); — done by another, — e.g. ‘Sahasra- 
mayutudadat, etc.' 1 (R. V. 8. 21. 18); — ancient history, — e.g. ‘Yajiiena 

yajhamayajanta devcih, etc.’ (Rgveda 10. 90. 16). 



Adhikaraxa 9) : Modification* in Mantras are not 

£ Mantra ’. 

SUTRA (34). 

The Character of - Mantra’ does not belono to those 

WORDS THAT DO NOT FORM PART OF THE TEXT OF THE 

Veda; as the aforesaid distinction is appli- 
cable ONLY TO THE TEXTS THAT ACTUALLY 
FORM PART OF THE TEXT OF THE VEDA. 

Bhast/a. 

[( a ) The Mantra ‘ Ajnuje tel in stain nlrvapaail ’. which is laid down as 
one to be employed in connection with an offering to At/ni, is modified into 
1 -I'l'/rt trei, etc.' . when the offering is made to S>1 rtja : this is an instance 
of • Uha ' . Mollification proper. — [h) When the names of the presiding Rsl-> of 
the family of a particular sacrilic-er are recounted, along with a certain 
Mantra, it is an instance of • Prantra' . — (c) When, along with & Mantra, the 
names of the particular sacrifice!-, and his s 0 n and other descendants are 
recounted, it is an instance of ‘ Xdrnadhppa ’ — Tantrarartlka — Trans, p. 
573] — In regard to these — ‘Uha'. • Prantra' and • Xdmadhepa ’. there 
arises the question — Are these to be regarded as - Mantra ' ? 

The Pit rcapaksa view is that, “inasmuch as they are ostsert<ce in their 
character (mentioning things in connection with the sacrifice), they are to 
be regarded as ‘ Mantra' " . 

In answer to this, the Sitldhdnta view is that those words that do not 
form part of the Vedie text are not to be regarded as ‘Mantra ', — even 
though they be ‘assertive’ in their character, because the fact of certuin 
words being - assertive’ is not a ground for regarding them as 'Mantra' . 
the only ground for it is the usage of learned men; so that those words 
which the learned do not call 'Mantra' cannot be regarded as 'Mantra'. 
As regards the three kinds of words in question — T'hct and the rest — thev 
are not found to form part of the text of the Veda; lienee they cannot be 
regarded as ‘ Mantra ’ . 

The purpose served by this discussion is that, if there is some mistake in 
the utterance of these words, it is not necessary to perform that expiatory 
rite which has been laid down in connection with mistakes in the pronounc- 
ing of Mantra.b. 

[Rumania has a supplementary Adhikarana, the conclusion of which is 
that the character of ‘ Mantra ' is denied to just those words that have been 
discussed, — i e. the modifications and the names recounted along with the 
Mantra ; -o far as the unmodified parts of the Mantra, or the Mantras along 
with which the names are recounted, are concerned, — the • Mantrir' charac- 
ter of those is not affected.] 



Adhikaraxa ( 10) : What is ‘ Rk ’ ? 

SUTRA (35). 

Of these (Mantras). those are called Re’ wherein there is 

DIVISION INTO -FEET' (QUARTERS). ON THE BASIS OF THE 
MEANING. 

Bhnsi/a. 

[Though the definition of the several kinds of Mantra does not form the subject- 
matter of the present Discourse, yet the Saint treats of it, because a consideration of 
it is connected with the subject of Mantras, whose character has been discussed in 
connection with the division of acts into ‘ primary ' and ‘ subsidiary \ — TautrnvurUla 
— Trans., p. .378.] 

We find the term ‘ rk’ used in the Veda; — e.g. in the text. ‘ Ahe budhnlya 
man tram me t/opd>/a t/a m rsaya .sir a ylridd viduh echo yajumsi sdtndni’. (Tait- 
tirli/a Bflhmunu 1. 2. 1. 26.) 

The question is — “ What is the definition of 1 Rk ’ ? " 

The answer is — Of the mantras, those are called • Rk ’ where there Is division 
into • feet ’. on the basis of the meaniny. That is, that mantra is called ‘ rk' 
where there is division into ‘ feet e.g. ‘ Aqnimlle. etc.’ (Ryreda 1. 1. 1). It is 
only in regard to mantras like these that learned men use the term • rk in 
such statements as ■ we are reading Rks', - we are teaching Rks’. ‘these 
are Rks'. 

If the fact of the division into ‘feet’ being; on the basis of the tncaniny 
were emphasised, then the definition would cease to apply to those Rks 
where the said division is on the basis of the metre-, as in the Rk ‘ Aynih 
jiurcebh irrsibh ih, etc.' { R. V. 1. 1. 2). The phrase ‘ on the basis of meaniny’ 
is to lie taken, not as meant to exclude the cases of division on the basis of 
metre and other things, but only as an illustrative reference. This should 
be clearly understood; as otherwise, if the phrase in question were taken 
as meant to exclude the cases of division on the basis of metre and other 
things, then there would be syntactical split. — Hence the definition of 
‘Rk’ is to be taken simply as ‘that wherein there is division into feet’. 



Adhikaraxa (11) : What is ‘Saman ’ ? 

SUTRA (36). 

The name ! Saman ’ is applied to the Music. 

Bhasya. 

“ What is the definition of the Saman ? ’’ 

The particular music (to which a Mantra is set) is called ‘ Saman ’ ; it is 
only when a mantra-text is set to music and so sung, that the learned use 
with regard to it the term ‘Saman ’, in such statements as ‘ we are studying 
the Saman', ‘we are teaching the Saman’, ‘these are Saman’. And in 
this matter, the teaching of the learned is our sole authority. [See 
MImamsa-Sutra VII — ii — 1 to 21; also IX — ii — 3 to 13 and 29, 30, 31, 46.] 

Just as, in the case of the expression ‘ curd is sour ’, the term 1 sour ’ stands 
only for the peculiar taste of the curd, — and in the expression ‘ molasses 
are sweet’, the term ‘sweet’ stands only for the peculiar taste of the 
molasses,— similarly, when the term ‘Saman’ is applied to mantras set to 
music, it should be understood that the name stands for the musk to which 
the mantra has been set, and it is applied to the Mantra itself only because 
of its connection with that music. 



Adhikaraxa ( 12 ): What is ‘ Yajus’ ? 

SUTRA (37). 

The name • Ya.its : is applied to the rest (of the mantras). 

Bhasya. 

•• What is the definition of the Ynjus 

It is not necessary to propound a definition of Ynjus ; as by the process 
of elimination the nature of the ‘ Ynjus’’ would be understood from the de- 
finitions of ' Rk ’ and • Soman ' ; — i.e. that which is not set to music, and 
where there is no division into "feet’, is ‘ Yajus', which is a mixed sort 
of text. 
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Adhik araxa (13): Nigculas are included under * Yaju .s’. 

SUTRA (38). 


[Purvapaksa] — “ The Xiuada should be taken a- the 

EOUKTH KIND (OF MANTRA), BECAUSE OF IT" PECULIAR 

CHARACTER.” 

Bhcisya. 

[Xh/adiis are texts containing addresses by one Priest to another. 

The question that arises now is — Is the X'Uadn the same a' ■ Yu/us' '! 
or is it something different from Ynjus ? 

The Purrnpuksa view is as follows — “ XU/ndas are not • Ya/u s' : — why '! 
— became of their peculiar character: the peculiar character is described in 
the text — ‘the Bk is recited loudly, the Saman is sung loudly, the hue's i- 
recited softly, the A u/ndn is recited loudly. i ! the Xu/ada were ‘ Ynfu s’, 
then ‘ loudness ’ would not have been its peculiar character ; — it" a matter 
of fact however, we do find this to be its peculiar character (m contradi-tinc- 
tion to the ■ softness’ of the i ajus). Hence the Xa/a<la must be a fourth 
kind of mantra. 

SUTRA (311). 

< PcrvapaKsA concluded] — “Also becalse of the (distinit) name.” 

Bhdsi/a. 

••We also rind the names used as distinct: "These are Yafus. not 
Xi'judut,', 'These are A ’hftidus, not Yujus '. — From this also it follows that 
Xu/wlns form a distinct class of ‘Maulin'." 

SUTRA (-III). 

I SlDDH.i Vi'A] — lN REALITY, THEY SHOULD be REUAUDKD As ■ Vail'S " 
l!F.< A USE THEY HAVE THE SAME FORM \s THAT. 

Bhdsi/a. 

The A ’lipidas art- Yajus : — why 1 — because lliei/ hare the same farm as that 
the form of the Xujada is that same nn.reil-tr.it which wo found in Ya/n.d 
and the character of being different from Rk and Sr, man is also common to 
the Yajus and the Xiqada. 

SUTRA (41). 

The peculiar character js due to the fact that it h \s n> be 

ADDRESSED (To OTHERS). 

Bhnsi/a . 

Oh nr -mint of bein'! addressed to others. — i.e. on account of being capable 
of being addressed to. and understood by, others. I„ fact some Ya/ns texts 
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are found to have the power of being addressed to, and understood by. others ; 
[and it is on the basis of this capacity that those particular texts are given 
distinct name of ■ X ajnda ']. 

SUTRA (42). 

Also because of a distinct purpose (served by it). 

Bkasya. 

There is a distinctly useful purpose served by the Xi'/adas being addressed 
to, and understood by, other persons : — if they were pronounced softly 
(they could not be heard by others, and) they could not convey any idea to 
the other persons; it is for this reason that "the peculiar character" (of 
being recited loudly) comes to serve a useful purpose. Thus then, those 
Yajas-mmitra. s are X "/ndcm which are recited loud !,/. — How so 5 — Because 
the prefix • m ' (in the term • m'jtvln ’ ). .signifies t.crelleme ; — just as. when the 
red colour of a thing is specially excellent, it is said to be • nltaratn rakta' 
(very red), — and the root ‘ </ad' (in the term ‘ if/adaj, denoting ulteiunn. 
signifies the act of /'ei <7nc/ ; and the c.rcr //owe of this act of ru.'t'ny consists 
in its being done loudly. 

Objection — •• But it lias been specially declared in the Vedie text that 
brim/ recited snftl // is the quality of the Ynj /ir-m, mten (so that what is recited 
loud!;/ cannot be Yajtis]." 

Aottirer — We say, no. That is said to be the -quality' of a tiling 
which helps that thing in its functioning. In the case in question, when the 
Ynjiis-iiiitiilrns are recited for the purpose of conveying an idea to other per- 
sons. brmy recited softly could not help them in that function: in fact, it 
would hinder that function (by making the words inaudible) , hence in the 
case of these Mantra s, the quality is • loudness ", which helps the purpose of 
being addressed to. and understood bv. other persons. — The - soft" reciting 
would be for other texts, i.o. there arc other Yajiis-mitntnts which are not 
meant to he addressed to others, and the character of - softness" would 
pertain to the reciting of these maul ran. 


SUTRA (43). 

The (different) name rs for the purpose of indicating the 

PAKTK TEAR qUAI.I FIt'ATJ 0 N . 

Ilhdsya. 

As regards the different name (which has been urged as an argument in 
favour of the I'd ,'ra /lakra . under Sfi. -'!!•), — that can be explained also 
when the X n/nda and the Yujits are one and the same, on the basis of the 
■ /itiilinilnr qintl' [ication " ; just as we have in such expressions as ■ Feed the 
HnVnnana here and the I Vnnderiw/ Mendicants there’ (where, though the 
Mendicants also are Br.'ihmanas, yet they are named differently on account 
ot" special qualifications). Ln the same manner, when the name • Xa/adrt ' is 
used, it is in reference to the Yajas-nuiatras themselves, as qualified by 
• loudness ". 



■2U 


SHABARA-BHASYA : 


SUTRA (44). 

[Objection] — ‘‘The name ‘ nigada ’ wo eld be applicable to 
all (Mantras) ” — if this is freed [then the answer 
IS as given in the following SftraJ. 

Bhasyu. 

“If the name ‘ nigada’ is applicable to all that is recited loudly. — then 
the Rk-mantra also becomes liable to be called ‘ nigada V 

SUTRA (45). 

Not so : as they are distinctly named 1 Rk ’. 

Bhasya. 

Rk -mantras are not called " Xigada ' ; because in the text — ■ A get j yd mi 
nigaddh rchai va yajantl ’ . we find the two (Rk and Xigada ) mentioned separate- 
ly, on the basis of a distinct difference between them. — “ But the separate 
naming is only an indication, you have to give a reason.” — The reason lies 
in the fact that the root ‘gad’ (in the term ‘nigada') denotes such speech 
as is not divided into (metric) feet , it is for this reason that only such speech 
as is not divided into (metric) feet is called • gndyu '. • Prose ’ [so that Xigada 
is Prose, while Rk is I erse, and the name ‘ nigada' therefore cannot apply 
to Rk). 



Adhikaraxa (14): Principle of Syntactical Unit — i One 

Sentence 

SUTRA (4fi). 

So LONG AS A SINGLE ' PURPOSE IS SERVED ’ BY A NUMBER 
OF WORDS, WHICH OX BEING SEPARATED. ARE FOUND 
TO BE WANTING (‘ INCAPABLE OF EFFECTING THE 
PURPOSE '), THEY FORM 1 ONE SENTENCE ’ 

(one Ya.jus -mantra). 

Bhasi/a. 

[In connection with Mantras, there arises the question as to what is 
there to determine that a certain mantra begins with such and such a word 
and ends with such and such. In the case of Rk and Saman. the verse 
it-elf may form the determining factor, and it may not be difficult to deter- 
mine the exact extent of the mantra ; hut it is not so easy in the case of 
) a jus-man frag, where the determining factor of the metre is not available.] 

In regard to the T«/</.s-mantras, which are of mixed character, there 
arises the question. — How is it to be known that so far it is one Yajus '! 

I he answer is that that group of words should be regarded as ‘one 
Yajus' which is employed in tire act of sacrifice. 

“ But how far does that group of words extend which is used at a 
sacrifice '! " 

1 The Purra j/aksa view is that in view of the fact that even single words 
express an idea, even incomplete and defective sentences should be treated 
a* • one sentence ’.] 

| The Siddhdnta is as follows : — 

It extends to that extent up to which the words serve the purpose of 
indicating things helpful to the act of sacrifice ; — to that extent it is • one 
sentence called raki/a ’ or ‘declaration’, ‘judgment,’ ‘proposition’, 
because it is what is declared. — It is in this sense that we have the assertion 
of the Sutra to the effect that — • So long as a single purj>ose is served by a 
number oj words, they form one sentence'. Because this is the condition that 
makes a number of words • one sentence ’, — therefore it comes to this that a 
group of words serving a single purpose forms one sentence, — but only if 
any one of these words, on being disjoined from the rest, become ‘wanting’ 
(defective). 

“ \\ hat is the example of (such • one sentence ’) ? ” 

M e have an example in the shape of the Yajus-matdra ‘ Derasya tea 
saritnh prana re, etc. (Taittirlya Sa/iihitd 1. 1. 4.2) [where the words express 
a single idea and are so syntactically connected that if any word is taken 
out, it becomes meaningless]. 



211 shabaka-bhasya : 

Objection . — " But in the text quoted, each individual word denote' a 
S'li'/le ''leu “ [and as 'in it each word should be treated as a • sentence 

True (each word denote' an idea), but it doe' not fulfil the second 
condition that ‘.on being disjoined, it become' wanting or defective’ [as 
no 'ueli 'lisjo' uni'i is possible in the ra-.e of any 'ingle word 1 . 

“ But in any case the mantra-text quoted cannot be said to rxj/ress a 
i'/i/le idea. as there are 'everal idea' expressed by the several words (of the 
text); and apart from what i' expre — ed by the component words, there is 
no 'ingle idea expressed by the sentence as a composite whole — a- has been 
explained above. — It might be argued that differem e (among the thing' 
denoted by the several word'), or correlation (of the things denoted bv the 
several words), constitute' the idea expressed by the sentence as a com; o'ite 
whole. — But even so. this idea ~o expressed could not he one only : as the 
number of 'differences' and ‘ c-orrelationships ’ would be more than one (as 
there are more words than one).” 

The assertion in the Sutra is to be explained and justified as referring to 
the fulfillin'/ of a simile purpose. For instance, the mantra • f)rras;ia tea. rti 
serves the purpose of indicating the act of nlpn ' (otfeiing): and the 
group of words in the mantra may be regarded as expressing this particular 
fact. — and hence as forming • one sentence.' 

"In the text quoted there are several sentence-— the first is • liras, /a 
fra •jumtuh jiirr-arf n i mi pain > and the second is • Ash r, norbuh uhl(*ia m niirn. 
jiutni', and so on, there are several other sentences. " 

If tile word ‘ nirrnpfim! ’ is to be supplied as an elliptical extension (in 
the manner shown by the opponent), -then certainly there are several 
sentences; but in realitv there is no such elliptical extension |i.e. the verb 
is not to be supplied to each group of words | : for if the act denoted by the 
verb ' in mi paw’ ' were a subordinate factor, then it would have to he taken 
as distinct with each of the primary acts. Then again, tile action of 
Xiicdjia (ottering) is not denoted by what is expressed by the words * Drrasi/n 
tea, rtf.' ; so that if the implement al accessories were the predominant factors, 
then t lie mantra-text would have to be taken as sorting unit a transcen- 
dental purpose. On the other hand, if t lie Xlmljui itself i- taken as the 
predominant factor, then the mantra-text serves the perceptible purpose of 
indicating that act of Xirnl/m-, and this act would then he indicated as 
qualified 1>\ all the adjectixes contained in the entire Mnnlra-te it under 
consideration; in this way there would be no incongruity at all. How one 
word is qualified by another word has been alreadv explained under Sillru 
‘ Tailhhrit'iiiaiii. rtf.' ( I. i. 2.5). — Thu- then, the whole of the Mantin-ir.it form- 
a single sentence [speaking of the Xheapa as qualified by a number of 
qualifications |. 

Question : — “ Why has til & Sutra laid down both tile conditions — (a) that 
it should serve a single purpose, and (//) that on being disjoined, it be 
wanting ? ” 

Ahsu-rr : — There may be a sentence which may serve a single purpose 
but which is not ‘wanting’ on being disjoined; e.g. the text — ‘ Hhwio ram 
vibhajatu aryama cam cibhajatu ’ serves the single purpose of expressing 
‘ vlbhayn ’. — “ But the eibhuya qualified by TVau/a is distinct from the eibhdqa 
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qnaVfit‘1 btf A/yamd [so that the whole text does not express a single idea]." 
— Xot so, we reply; because what is intended to be spoken of here is 
f /// <jener(rf n not particular ctbhfajas ; as it is only by expressing 

vihfalqrt ‘H qencral that it serves a perceptible purpose, which it could not do 
if it expressed particular ribhdyas . — And though the text serves the said 
single purpose, yet it is not found to be * wanting’ on being disjoined [each 
of the two parts — (1) * Blmcfo mm ribhajatu ’ and (2) • Aryama vam ctbha- 
jnt'i being syntactically complete in itself]; so that on being disjoined, 
there are two distinct sentences, — and each of them is treated as an 
optional alternative [and the whole is not taken as a single sentence] [and 
this result is due to both the conditions laid down in the Sutra not being 
fulfilled] — Similarly in the case of the Mantra-text * Syonan te sadanum 
krnontt qhrtas'ja dhdray a sH&emm kalpayam* tasnvn siddmrte prat't>sthci 
>'r~i hind/n metlhah butnanasi/ar/iduah ' (Tadtiriya Brdliwana 3. 7. 5. 2-3). — the 
part" on being disjoined become syntactically ‘wanting’ (and hence the 
second condition of * one sentence* is fulfilled), but there are tiro purposes 
served and expressed by the text — the prepaid wf of the scat (expressed by the 
first part of the text i syonam . . . . kalpaydmi ’) and the deposit >nq of tht cake 
(expressed by the second part v Taamni Ada. etc.') [so that the first condition 
of k one sentence ’ is not fulfilled] ; consequently the Mantra te it is taken and 
u^ed as two distinct sentences, — the first part being used in the imputation 
of the 'teat and the second in the depox/tim/ of the cake. 

Thus then we find that the words of the Sutra are well chosen and no 
objection can he taken to it. 

[There is a difference among the Bhutta v themselves regarding the exact mean- 
ing nr the term * artha ' in the compound ' arthaikatrat ' in the Sutra. Paitha- 
*■* o*at hi Mishra takes it m the sense of purpo se : according to winch all the words* 
phra-c-. and clauses that ser\ e a single purpose — of indicating details connected 
with an art. for instance, - are to be treated as • one sentence *. - Someshvara Bhatta 
m the A */u qa^udilhu, on the other hand, takes the word 'artha ' in the sense of idea; 
’■'O that any group of worth that expresses one complete idea or judgment is to be 
floated a.** ’ one sentence - -The (Inference m reality comes to tins that while, by the 
tenner view, the definition of * one sentence ' i-> applicable to Yedie sentences only, -- 
by the latter, it homines applicable to all kinds of sentences*. \ edit us* well us 
secular. According to Prabhdkata , * artha ' here means the ‘reminding or indi- 
cating of what is to lie done* ; and this is more in keeping with Parthasarathi than 
with Soineshvaia. As an AucifubhtdhUtuicadni. Prabhakara could not very well 
accept the words to have any meaning apart from the other word-*: it is for this 
reason that he says that the word * artha ' must mean poiyajuna. pur post . as the 
purpose is the most important factor and all the words in the sentence must be 
related to that important factor. — - lirihati MSS., p. ,“>1]. 



Adhikaraxa (15) : Principle of Syntactical split — 

‘ Distinct Sentences' . 

SUTRA (47). 

When the sentences are equally independent (of one another) 

THEY SHOULD BE TREATED AS SYNTACTICALLY DISTINCT 
(DISTINCT SENTENCES). 

Bhasya. 

[This is the antithesis to the principle formulated in the foregoing 
Adhlknrnnti]. 

In recard to such wa ntra -texts as (a) ‘Ise ted urje tea,' {Vujusanet/a 
Sowhita 1. 1), and (6) • Anuryajiiena kalpatum piano gujnetia kalpatdm’' 
(Taitti. Sam. ]. 7. 9. 1) — there arises the question — Are such sentences to be 
treated as 'one sentence’ or ‘several distinct sentences’ ? 

The Pureapaksa view is as follows: — Every such text is to be treated as 
• one sentence ’ ; for the utterance of the words 1 Ise tea ’ is not found to fulfil 
any perceptible purpose; nor is that of the words • urie tea' • [hence as not 
serving distinct purposes, each of these two groups of words cannot but be 
treated as ‘one sentence’]; on the other hand, on the strength of the text 
itself the implication is that they serve only transcendental purposes : and 
so far as transcendental purposes are concerned, it is more reasonable to 
assume a single transcendental purpose to be served by both sets of words, 
than to assume a distinct purpose for each set; such an assumption would 
be much simpler. Hence the whole should be regarded as * one sentence 

Tn answer to the above we have the following Niddhanta — ‘ When the 
sentences are eipinllij Independent, they should be treated as syntactically distinct ’ 
(Sutra). That is in cases where each set of words is independent of — does 
not stand in need of, — the other, they should be regarded as distinct 
sentences. For instance, in the case of the text ‘Ise ted — urje ted we find 
that the words ‘ Ise ted ’ serve one purpose (being used in the rliojijihui of the 
tree-branch) and the words ‘ urje ted ’, a totally different purpose (being used 
in the plaivni/ of the lopped branch). [Hence the two Sets of words must be 
treated as two distinct sentences). 

Objection : — “It has just been said by us that neither set of words 
serves any perceptible purpose.” 

Though no such purpose is cognisable by sense-perception and other 
such means of cognition, yet it is learnt from the Veda, where we find such 
injunctions as - With the words Ise ted one cuts off the branch; with the 
words urje ted one planes it’. (Vide Shatapathn Brdhmanu 1. 1 . 6. ti ; 1 . 7. 
1. 2; 4. 3. 1 7.) 

Similarly in the case of the mantra * Ayuryajhena kalpatum, j,rd no i/ajhc- 
na kalpatdm ’, we find that the kalpana, bringing about, of ‘ Agu'. Long 
Life (which is the purpose served by the first set of words ‘ dguryajnenu 
kalpatdm') is distinct from the kalpana, bringing about, of Prana. vitality 
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(which is the purpose 'erved by the second set of words • Prcino yajhena 
kalpatdm '). 

Objection — " All that is desired to be fulfilled here is the kalpana, 
bringing about, in yeneral , and not particular kalpanas. and hence no 
differentiation is proper; just as it has been pointed out (by the Sichlhantin 
himself) in connection with the words ' Ayna ye justam nirvapdmi ’. that only 
nirvupa in general is meant, and not its specifications as mentioned in the 
words ‘Savituh pro save ash rinorbd habit yarn pusno hastdbhydm' . and no differen- 
tiation of the .Y irrdjio is meant [see Bhdsya on Sutra 40, Text. p. 132] 
Exactly in the same manner, in the case in question what is meant is the 
single kalpana in general, which should not be differentiated on the basis of 
such specifications as those of ’dyn' and ’prana' 

Answer — In connection with this mantra, we find the injunction 
‘ Klrpti ft vdchayuti ' ("Pronounces the Klrpti -mantras'). where the Klrpti- 
mantras (which is filename given to the Mantra- text in question) are spoken 
of in the plural ; so that when the text is recited, there -hould be a reciting 
of many mantras. — one of them being in the form ‘Ajar i/ajnena kalpatdm '. 
where we have the • klrpti ’ of Aytt. which would be one Mantra. — the next 
mantra being ‘ Bid no ydjhena kalpatdm' where we have the "klrph of 
Prana : and so on. with the other parts of the text which speak of the " klrjiti ' 
of several other things. Thus the making up of so many distinct mantras to 
be recited would be the distinctly perceptible purpose served by each set of 
words : and as each set of words would be serving a distinct purpose, 
and various distinct purposes would be served, — each set should be regarded 
as a distinct sentence. 

Objection. — "As m the case of ‘ Bhayo ram ribhajaht, etc.', the Pahlhdti- 
tin has taken ail the various sets of words as speaking of the single act of 
vibhdya in general (see Bhdsya under Sutra 4i>. bottom of p 132 Tc.rt). in 
the same manner we may take the various sets of words as speaking of the 
single act of " klrpti ' in general.” 

Reply: That is not possible. In the case of the Vibhdya, the vibhdya in 
general was something perceptible, while in the present case the Klrpti is not 
perceptible. 

Further, we have the distinct injunction "Recites the Klrph -mantras 
(plural)’; and in the first set of words ‘ Ayur-yajnena kalpatdm we have a 
clear enunciation of the ‘ Klr/iti’ of Ay a, and similarly in the second set of 
words, * Prdno yajnentt kalpatdm ' we have an equally clear enunciation 
of the Klrpti of Ptdna. — From all this it follows that these are distinct 
sentences. 

[To the principle enunciated in this Adhikarana we have a eorollart to the 
effect that, when different parts of a mantra are found by their implication to he 
meant for serving distinct purposes, each such part should he regarded as a 

distinct sentence. For instance, m the mantra * Syonante smhniahkrinnmi 

tasmin shin (Taitti. Brahmana, 3. 7. .">. 2; ilanava Shrauta Sutra 1. 2. fi. 1*.*) — we 
find that the first part, by its meaning, is intended to lie employed in the act of 
preparing the • seat ' for the cake, while the last part, in the same manner, for that 
of actually keeping the cake upon that- "seat" : hence the passage is regarded as 
containing two distinct mantras. This has been called " Syntactical split due to 
difference in use" (see Brihati MSS., p. 7%).] 



Adhikakaxa (16): Principle of Elliptical Extension — 

Anusanga. 

SUTRA (US). 

Elliptical Extest-iox should complete the Sentences: 

A-' it is equally applicable to all. 

Bhap/a . 

(The consideration of the extent of Mantra-te.il* continue'-. 1 

We have the text — ‘ S 77 te at/n e a i/dsh eye - la mlr ca e* , nth e ( /ah curt stint 
in/ra/n euvlio a [jtVja'lhit tcesarn racho apOharlbit s>ithu : — t/e tt rn/nT ra iashat/a- — 

> /e IT wine hai'a.ekai/il ' ( Tnitt'rli/n Smith <7*7 1. 2. 112). — In connection with 
this, there arises the question — Is the connection of the portion of the text 
beginning with ' T anii rcnrsistlnt ' to be extended to each of tin* two clause- 
at the end ( • i/ii te mine rnjnsluvin' and ‘ i/n tit rn/nt h a rash a '/a ■ Or are 

these two incomplete sentence- to be completed bv the adding of ordinary 
secular words ? 

The ITirritj/aksit view on this question w that " the sentence * i/il te w/tiT 
, n j’i siuni’i ' is not to be completed bv adding to it the words beginning with 

• tanurra rsnstlnt ' ; a- tliese word- are not found m the text appearing after 
the saiil incomplete sentence " 

Tn answer to this we have the following Snlilh'niln ■ — The sentence is to 
be completed by mean- of the elliptical extension of the words * tannn-arws- 
tint, e te. ' , as these words are as con-ti liable with the clause • i/Ti te wine rajti- 
shfi.'/n ’ and * '/'t te w/ne harashnifit " a- with * </77 te (nine a i/'iehn I/ii ' 

"But with the clause * i/e te (nine haiasha.i/it ' tlie connection of tin- 
words * fitriilr earsistlnt, etc.' is interrupted (by the intervention of the clause 

• i/Ci lit ( ii/ne rii/itnlini/it ). 

Not so i because there is nothing intervening between the words • tanTu - 
eaiKiythri , eh.' and the two clauses i/e IT in/nF in iit.shn i/Ti ' and * //e IT w/nT 
' ) taken as one composite whole i.e. the t oinposite whole consist- 
ing of the clause * //e IT (nine > ejcs/cu/u (and tlieclau-c * ye te w/ht futrrishti//ri ‘ ). 
But, inasmuch a- no useful purpose would he served bv connecting the 
supplementary clail-e ( • himtirarsistlnt. rfr. ) with the composite whole (con- 
sisting of both the clauses ‘ i /' 7 IF < nine iiijilshiuiit ' and * y<7 It mine Inna- 
ilui'i'l ). the said supplementary clause i' construed with each nt the 
component clauses : and as theie is nothing to choose as to which one of the 
component clauses the supplementary clause is to be construed with, the 
elliptical extension (of the supplementary clause) i- to apply to all the 
ltn omplete clauses. 

[The sense of this somewhat obscure passage ha- been thus elucidated 
in the Tnnlrant rhka — Trans., pp. ti02-tiO:5 — The author of tin- Bhasya holds 
that, inasmuch as the factor in question. * TanTu ertisislha. ete.' is read 
between the first and second mantras, it is not expressed to which of these 
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two it is more intimately connected; lienee it must be taken as equally re- 
lated te> both of them. Then he raises the question of its connection with the 
third mantra , turn which the supplementary clause is one step further 
removed : and in order to meet the difficulty of the intervention, what the 
Bhasya does is to take the second and third mantras together as forming 
a single composite whole , and this removes the difficulty due to the 
intervention of the second mantra between the supplementary clause and 
the third mantra. Then, there arises the difficulty that in that case the 
supplementary clause would complete the composite whole formed by the 
two mantras, and not each of them separately. This difficulty is met by the 
declaration that, inasmuch as the composite whole is incapable of being 
mod at a sacrifice, the supplementary < lausc must be construed with each 
part of it , and hence it is concluded that both the clauses being equally in- 
capable of being completed in any other way, the whole of the supplementary 
clause i- to be construed with each one of the incomplete clauses.] 

bays the Opponent — *■ [Tn the case cited above the last two clauses were 
incomplete and hence there was need and justification for connecting the 
supplementary words ■ Tanurrarsmt/ia . etc.' with them] — How will it be in 
the case of the following text where the sets of words are complete in 
themselves and yet there is a supplementary set of words capable of being 
construed with the former set': — ‘ Ch'tpat'Slra panatn — rakpahstra panatn — 
ilcrasi/a Ira sa rita panatn — ar/n'li/i at rena pantrena raso/i sarpasi/a rash m * - 
hlt'ih ’ tTaitti. Sam. 1. 2. 1. 2). Here each of the three clauses, each of which 
ends with the term ’panatn'. is complete in itself and does not stand in 
need of any additional words Tor the completion of its syntactical con- 
nection). — • But the words beginning with aclnlthahimt would require some 
words to complete the sentence'. — True, those words do require some 
words; but this requirement would be met by connecting these words with 
only one of the three sets of sentence' ending with 'pan/iin'. and there 
would be no need for them to be connected with the other two sets. Because 
one set of words requires another only when the former, without the latter, 
remains meaningless; and the meaning of the set of words beginning with 
‘ arhilih nh’Tna ' becomes completed by it' being connected with one sentence 
out of the three ending with •panatn', and as thus it no longer remains 
meaningless, it would not require to he connected with the other two sen- 
tences. As for these two sentences, each of them is complete in itself, 
and hence does not require to he connected with the set of words beginning 
with • arhrhh ntrena ’ . — It might be argued that it is true that the require- 
ments of the set of words beginning with • arhchhlihtna would be met by 
being connected with only one of the three sentences, but there is nothing 
to indicate the one particular sentence out of the three with which it might 
be connected, in preference to the other two, with which latter it may not be 
connected: — and under the circumstances, it would be best to connect it 
with all the three sentences. — But this is not possible; there /*• a peculiar 
circumstance (which connects the words with only one of the three sen- 
tences), in the shape of the fact that the words follow immediately after 
one of the three sentences (i.e. the sentence ' Derasi/a tea sar,tu panatn', 
with which the words may be connected (in preference to the other two 
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sentences). So that the set of words beginning with ' nrhchhifhenn ' should 
be construed with the sentence immediately preceding it. — and the ellip- 
tical extension should not extend to all the three sentences.” 

The anstrer to the above is as follows: — Tt cannot be as urged above. 
In fact, the word that is found to immediately precede the set of words 
beginning with ‘ achchhidretyi’ is the word • punCitu ’ ; — this word • pnnCitu ’ 
itself is preceded by everv one of the three clauses • chitpat'&trO '. • edkpati- 
■■ilrd' and • rlernsja tra ear ltd' : — the term ‘ pimdt" ’ also is one and the same 
only repeated again and again ; — -hence we conclude that wherever the word 
‘ punfitn ' is found used, there the set of words beginning with • achc],hi<lrena ’ 
should also be used, as it is syntactically connected with the word • pimOtu ' ; 
— -now the word ‘pundtn’ having become connected with ‘ achrhhitl rena, 
etc.’ — the clauses ‘ ehitpatistcd ■ vdkpatietru ' and * derasqa ted saritd' re- 
main • wanting’ (incomplete) without the word ‘ pandta ' ; and they require 
this word ‘ pundtu’ for their completion this word has become connected 
with the words • achchhidi'ena, etc .’; — from all this it follows that each of 
these clauses has to be completed (and has it< requirements met) by 
the connection of the word 'pundtu' atom) with the elliptical e.cteh s<o« (j n 
the shape of the words ‘ achchhirlrena. etc.' ). — Thus it follows that the words 
■ nchchhirliFna. etc.’ are ‘ equally applicable In all ’ the three sentences, and hence 
all these sentences have to be completed by the extension of those words. 



Adhikaraxa (17) : Cases where Elliptical Extension is not 

permissible. 

SUTRA (49). 

There should be no elliptical extension where there is 

INTERVENTION (OF UNCONNECTED WORDS). 

Bhasya. 

[This Adhikarana is brought in by way os a counter-instant e to the functioning 
of mere i’roximitv in the matter of Antifaiiga, Elliptical Extension —Tantracartika — 
Trans., p. 607.] 

There is the text — ■ [a) Xante envy nr catena i/aclichhatdiit, (b) Xaiit f/aja- 
trn'irnnjnn'i. (<•) Sai'n yajnnpntimsh isd ' (Taitti. Sajii. 1. 3. 8. 1). Here the 
(singular) ' yachchhatain ’ — as occurring in (ti) • Xante rayunjachclihataiit’ can- 
not be construed with (c) • Xaiii ya j ha pa ti rash isd ' . because the connection 
between these two is interrupted by the sentence (b) • Sa/ii yajatrai rahgdn i ’ 
(which cannot be construed with • yuchrhfintdm ' of the preceding sentence, 
as the plural noun 'ungdiii' would need the plural verb ■ gachchhaiitdin’) ■ 
that is, the supplementary word • gu<hchlMtdiit ' to be connected with the 
last sentence, which stands in need of that word, is interrupted by the words 
• .87 uii i/ajat ra i ra tnjd n i ' ; and unless the said word ‘ ijachchhcitam ‘ has become 
connected with these intervening words, it could not, by reason of this 
interruption, become connected with the last sentence (ending with ‘dshisa ’). 
For this want of connection thus there is a special reason, in the shape of the 
said intervention ; and so long as this special reason is there, it is not possible 
for the supplementary word (' tjaehchhatam) to betake itself to the third 
sentence. — For these reasons, the intervening sentence which needs a plural 
verb, — as also the sentence whose connection with the verb in the first sen- 
tence is interrupted by the intervening sentence, — have to be completed only 
by the adding of secular words. 


End of I ‘ail a i {Int mine lory) of Discourse II. 



DISCOURSE II. 

PARA IT. 

fTROUNDS of Differentiation* Amdnu Acts. 

Atwikaraxa (1) -.—Difference in the Apurra of Subsidiary 
Ads : Difference among Acts based upon the difference 
of words signifying the Ads. 

SUTRA (1). 

Where there is a different word, there ts a different 
Act: because or its special equipment. 

Bhfisyn. 

[In the foregoing Padaw hi<*h i- Introduetorv to the Second Di-coui^ . we have 
dealt with all matteis connected, direetlv or indirei tly, with the subjP' - 1 -matter of 
the Dw omst' — Differentiation of Acts. And now. llr«*t of all we take up the 
dirferentiation ot a<*t> through difference in thewuins expre^ne oi the act- - 
Tnntraruttila — Tran 5 *.. ].*. 010.] 

There is the J ffOt>stnma sacrifice, in connection with which we have the 
texts — (ft i ' SotncDft /fd/eta (bj * Iklksindtc /dholi\* and (r) * /•/ > hid iiitnuUrT:- 
ifilifd tlwhlt'f ' (Siiata. Bra. 4. 3. 4-21) — wliicli speak of the three arts of (u) 

’ sacrifice ”, (b) ‘offering: of libation^ into lire', and (r) ‘giving:*. — Xow, in 
regard to these acts, there arises the question — Do these aeenmplish their 
result collectively or severally ? — There is this doubt because instruments 
in General are found to accomplish then* results collectively as well as 
severally; for instance, when we find the mortar Mantling' upon three M.me- 
pier-es. we have a ease of the act of supporting being done collectively by the 
three Mone-piece^ ; in the case of pegs in the wall, on the other' hand, we 
find each of them severally serving the purpose of supporting the hanging 
noose i on which articles of food, etc., arc hung). — Thus it h that there 
arises tlie doubt as to whether the acts of .s amfirnnf, nffrftm/ (dxt fmns info 
fire and (fir/ntj accomplish the result collectively nr severally. 

The 1*d rrnjifih'isn on this question is as follows:- -"Those acts operate 
collectively. — why ? — because of things with transcendent al potenev we 
should assume ns few' as possible. — Why ^o ? — Because, when a tiling is 
neither seen nor heard, it is understood that it does not exist ; but onlv if 
its non-existence does not involve the inconsistency of a fact th.it has been 
perceived or heard of. In case, there is such inconsistency, it would he 
right to assume the existence of tlie thing which had been imdeiMond to be 
Don-r.rtsfrnt ; as on being thus assumed, it serves the useful purpose (ot ren- 
dering consistent and explaining tlie perceived fact). In case howevei. tilts 

* No one knows of nnv such material substance as ‘ d'lk'i.innt ; hem *• thi- word 
has to be taken, not as denoting something to be ottered into tic- Kim. but tlie 
jiftme of the Honia. — ( Tantravurtika — Trans., p. »>2b ) 
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special circumstance (of the inconsistency of a perceived fact) is not duly 
recognised, then there can be no assumption of anything at all. — In the case 
in question however, we do recognise a special circumstance, — viz. that the 
several acts bring about a single A purca ; hence it is that what is desired to 
be performed is the whole set of the three acts ; and when we come to 
assume a. transcendental potency arising from the performance, it is far 
more reasonable to assume a single potency arising out of the entire set than 
one potency from each one of the acts. — It will not be right to argue that 
(the acts being enjoined severally) there is no set nf acts as a whole enjoined 
by the Veda. — Because the set as a whole is enjoined by the injunction of the 
several components themselves. — Thus it follows that what is meant to be 
performed is the entire set of the three acts. — 

"Or, in the word ‘ ;/ajeta ’ (‘should sacrifice’), there are two factors; of 
which the first factor denotes the sacrifice and the second factor denotes the 
‘ bhacanu' , ‘bringing about’, — similarly in the word • dafiati ' . the first 
factor denotes the ai> ini/ and the second factor reiterates the same • bringing 
about’: — so also in the word • jnhoti ". the first factor denotes the offering 
Into fin and the second factor reiterates the same ‘bringing about ’. Thus 
then, the three acts of sacrificial, offerin'/ of libation mtu fire and airin'./ are 
enjoined by the Veda as t lie means to the single • bringing about ' (of the 
desired result): so that what is recognised is the peculiar (qualified) IJr.in/- 
iii'l About of the Transcendental Potency by means of the three acts of s< ten- 
Jicinit, ojfcrno/ into Fite and t/irinn. It is for this reason that it is asserted 
that the acts accomplish a single Transcendental Potency (Ajnliru) io!lec- 
t irfhi . — 

" Or. it may be that the term • aajetii ' (‘should sacrifice') itself denotes 
the act of i/iciii/, which same i/inna is mentioned again m the terms • /nl,nt, ' 
(‘offers imo Fire') and 'daddh' (‘gives') for the purpose of connecting the 
act (of airin'/) witli the various accessory details 

“ From all this it follows that there is a single Transcendental Potency 
(A/iurm. brought about b\ i lie three Acts collect ively).” 

In answer to the above I'nirajiaksii. we have the following .S' iddh'in tn : — 
There is a distinct Transcendental Potent v with each individual word 
(denoting an action), i his is what is meant by the sntra — * Where thin s a 
ilijj'eienl iron/, there is a different art. hra/nse of its s/icrial eqnipnn nl '. As a 
matter of fact, the word • i/a/eta ' (* should sacrifice ') lays dow n t he propriety 
of performing the m t nf ■ sacrificin'/ ' . not the act of • offering into Fire ' which 
is ...pi iken of by means of the second word • jnhoti '. or l lie act of ■ gi\ mg ' w hioh 
is spoken of by means of the third word ■ ilnfidti — -simply because all these 
are ‘different words'. The fact that the three acts form one composite 
whole is indicated only by the circumstance that they are spoken of by 
means of sentences which arc construed together on the basis of a supposed 
direct > re sentence (which recapitulates all the subsidiaries as pertaining to a 
single Primary), while the fact that each of the components is a distinct 
entity is indicated directly by the Vedic text itself. That is to say. that the 
act ot ‘ sacrifice ' mentioned by the word ‘ i/ajeta ’ is to he taken along w it h 
the ‘giving’ and the • offering into Fire" is indicated only by the si/ntactieal 
connection based upon the proximity of the words speaking of these latter to 
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the word speaking of the sacrifice ; while the act of ‘ sacrifice ’ mentioned by 
the word ‘ yajeta' expresses by direct denotation, the single act of ■ sacrifice’, 
not the acts of 'offering into Fire' and ‘giving’: — and Direct Denotation 
( Shruti ) is more authoritative than Syntactical Connection ( Vukga). Thus the 
composite whole {composed of the three acts) is not what is denoted direct- 
ly by the words of the text : so that if any such whole had to be assumed, 
it could be assumed only on the basis of the syntactical connection due to 
all the (three) sentences in the context being construed together. — The 
word ’ daddti ’ ('gives’) is entirely distinct from the word ‘ yajati ’ ('sacri- 
fices’). so that, even though the second part of these words (• yajati 
■ j nhot i and ' daddti’). which connotes the ■ bringing about’, is common to 
all, yet the first part of each of them is distinct from the rest ; hence one 
composite (formed of the two parts) must be a word different from the 
other composite (formed of the two parts) ; and what is denoted by one com- 
posite must clearly be different from that denoted by the other composite. — 
For example, what the word 'dadydt' (' should give ') signifies is that 'one 
should bring about by the act of giving'. where what is understood as the 
means of the 'bringing about’ is the single act of giving. which does not 
stand in need of the help of the two acts of sacrificing and offering into Fire. 
Similarly, the word • juhoh ' (' offers into fire’) signifies the • bringing about ’ 
as accomplished by the act of offering into Fire, which does not stand in need 
of the help of the other two acts of girini/ and sacrifice. — Thus all that 
we learn from the word ('daddti') is that * the Bringing About is accomplished 
by the act of gicmg only ’; — also what we learn from the word ' juhoti' is 
that ' the Bringing About is accomplished by the act of offering into Fire 
only' ; and there is nothing by which the notion that ■ the bringing about is 
accomplished by the act of giring only’ could be set aside. 

Thus then, we find that the act of giving, having become 'equipped' 
with all its special auxiliaries, does not stand in need of being equipped or 
connected with the other acts of sacrifice and offering into Fire; — and the 
conclusion therefore is that the three sentences are distinct, and there is a 
distinct Transcendental potency related to each of the three verbs. 

It is not possible for the 'sacrifice’ or the ‘offering into Fire’ to be 
taken as a reference to the act of giring ; as that would lead to the incon- 
gruity that the acts of sacrifice and offering into Fire are not meant to be 
performed. — Nor can the 'giving’ be regarded as a reference to the other 
two acts; because the purpose served by the ‘giving’ is the bringing about 
of the proprietory right of another person (the recipient of the gift, — in the 
article given away), while the purpose served by the other two acts is mere 
surrendering (of what belongs to the Agent). 

The purpose served by the present discussion is that according to the 
Purmpaksa there would be a single Transcendental Potency resulting from 
all the three acts taken as one composite whole, [so that there would be no 
relation of ■ primary ’ and ‘ subsidiary ’ among the three acts] ; while accord- 
ing to the Siddhdnta the Transcendental Potency results from the act of 
sacrifice alone and the other two acts are subsidiary to that act. 



Adhikarany (2) : Difference among Acts spoken of by the 
■same word often repeated: — Different Apurvas from the 
Sennit, Tanunapat, etc. all of which are 1 sacrifices 

SUTRA (2). 

The repetition of one and the same word also should [indi- 
cate DIFFERENCE AMONG Acts] ; BECAUSE, IF THERE M ERE NO 
DIFFERENCE, THE REPETITION WOULD BE USELESS. 

Bfiasya. 

[The foregoing Adhikarana has treated of a ease where the difference among 
acts was based upon the difference among the words expressive of those acts. This 
would give rise to the notion that the acts would be the < same where they are ex- 
pressed by the same words: i.e. when the same word is repeated several times, it 
stands for the same act. It is this notion on which the Purvapakea of the present 
Adhikarana is based: which is finally rejected in favour of the Sicldhanta. that when 
the same word is repeated several times, it stands for so many several acts.] 

We have such texts as — • Sam Mho gajati — TanunapCitam yajati, etc . — [7- 
do yajati — Yarliir yajati — .S' valid Id ra in yajati'] — (Taitti. Sarii. 2. 6. 1. 1-2). — 
where the same verb * yajati ’ is repeated five times. The question is — Does 
this word so repeated indicate a single Transcendental Potency (resulting 
from the acts collectively) ? Or is there a distinct Transcendental Potency 
from each repetition of the Act ? 

The PCin-apaksa view on this question is ns follows It has been 
declared (in the foregoing Adhikarana) that the acts are different when the 
words expressing them are different; in the present case it is the same word 
repeated again and again ; hence in the present case there must be a single 
Transcendental Potency — • If different potencies were not indicated, then 
the repetition would be useless’. — True; the repetition would serve no use- 
ful purpose: but even though repeated several times, a word cannot have 
different meanings ; in fact, what is understood from it at the first time of its 
utterance is exactly the same that is understood from it at the hundredth 
time. — Hence it follows that even though the word ‘yajati’ has been 
repeated five times, it stands for a (single Act and a) single Transcendental 
Potency (resulting from that act). — Nor does this make the repetition entirely 
useless; as it serves the purpose of enjoining the several deities Tanunapat 
and the rest. — Hence it is only a single Transcendental Potency that follows 
in the case in question.” 

In answer to the above, we have the follow ing Siddhanta : — The repetition 
of one and the same word also would indicate difference among the acts; be- 
cause if the mere single act were enjoined, — and • if there were no difference, 
— then the repetition would be useless '. — "It has already been explained that 
the same word cannot enjoin different things”. — Our answer to this is that 
the very first sentence ‘ Samidho yajati ’ is only reiterative (not 

15 


even 
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injunctive) ; the fact of the matter i' that the act of mn !Jh . ha- alreadv been 
enjoined by the (Primary) Injunction 'Om: ihonbl n/fer tin T>m -ha -pii , „n- 
mus't sarfljicas ' ; — now, it is not possible for deities for this ~acriliee to be 
enjoined (by the sentences in question. ■ Samhlbo because 

the deity for that sacrifice has already been got at from the direct in- 
junction (contained in the text • A<pmjd stnlcapnlnh '. where .lye - is enjoined 
as the Deity) ; while, if the deity were to be indicated by the sentence' m 
question, it could be done either through Syntactical Connection or through 
Context ; and under the circumstances, it would not be right to regard the 
two deities (one. the directly enjoined one. and the other got at through 
Syntactical Connection or Context) as optional alternatives. And yet the 
connection between the act of >u< rlfce and the 'leitle* (Samit and the rest). 

Vhich is clearly enjoined iby the sentences ■ Sam "Iho i/ajnt''. ere.) could not 
be effected unless the act of sacrifice were performed: ~o that if the sacrifice 
were not performed, the injunction (of the deity) would be useless: on the 
other hand, if the sacrifice is performed, then the said connection (with 
the deities) can be effected. It is necessary therefore to repeat the act of 
sacrifice (for the purpose of connecting it with the several deities mentioned. 
.S antit, Tnnunapat and the rest); and with each .such repetition there is a 
distinct Transcendental Result. Then again, the result that is brought 
about by the connection of the sacrifice with Sam It cannot be the same 
that has brought about its connection with TnnihmpOt ; because they arc 
quite distinct ; lienee also they cannot be regarded as optional alternatives. 

The purpose served by this discussion is that according to the l’uira- 
pnksrt, there is a single performance, while according to the Shhlhunln, the 
performance has to be repeated over and over again. 



Adhikaraxa (8) : The Agharct, etc. are subservient to the 
Agniya, etc. — Exceptions to the last two Adhilcaranas. 

SUTRA (3). 

The context certainly points to the Pauenajiasi, as the 

DETAILS (OF ANY OTHER) ARE XOT MENTIONED. 

Blul-vjn. 

[The form of this Sutra has led some people to think that we have here a dis- 
cussion of the primary and subsidiary character of certain acts. — and hence to raise 
the objection that it is irrelevant in the present Adliyaya. But in reality, as the 
Tnnir'tcui-nka (Trans., p. t>34) rightly points out, the present discussion had to be 
introduced as dealing with the exceptions to the principles of differentiation 
deduced from the last two discussions, — and not dealing with the question of the 
primary or subsidiary character of certain acts : this latter question comes in only 
incidentally.] 

We have the text — (A) • YadCiyneyd siCikapCilo' indvasydydin paunia- 
i ml si /a i'i ehdehynto hint cat i' (Taitti. Sam. 2. C. 3. 3) — ' Tdcabrutdmwjiusoindvdj- 
yixi/rt'Cti tan — Updmshn pnarnmiidsyam yajanmti ' — ‘ Tdbhydmetai/iaijulsomT- 
yniiiekCidashakiipnlnin pauniitmase pmynchchat' (of. Shata. Bra. 1. <>. 2. 14) — 
‘ AiwhuwlailhyiimdidisyuyCim aindram pay o' indvusydyam' (Taitti. Satin 2. 5. 
4. 1); — and then (B) ■ .T t/hdrumdyJtdnt yati ’ (Taitti. Saih. 2.5. 11. <>) ‘ Ajya- 
bhdqan i/ajuti — Snstakiie snmaeadyati — Pntnlsaiiii/dj'din yajnti — Sum isiaya- 
jiVjiihoti ’ (Shata. Bril. 1. 1). 2. 25): — further (C) ' Ya cminraJrdn paurna- 
indtslm ynjate yu e >:a mcidnlnamd eu syd m ynjate ' (Taitti. Sam. 1. ti. 9. 1-2). 
— -In regard to these, there arises the question — (1) Are all the acts here 
spoken of equally • primary’ ? Or those beginning with Ayneyn and ending 
with r<tyits (i.e. all those spoken of in the set of sentences .4) are •primary’ 
and those beginning with Aykdm (spoken of in B) direct auxiliaries, and 
hence •subsidiary’ to the aforesaid ? — There also arises the further question 
(2)— Are the two sentences • Ya eru/nriilrdn. etc. ' (0) conjointly only refer- 
ences to the original acts (spoken of in the preceding sentences) ? Or are 
the two sentences • Yu ecam ridrCin puurnmitdshn ynjate ’ and • Ya ecam- 
n'drdndindsydm ynjate' injunctive of two entirely different acts, and the 
preceding sentences are injunctive of details regarding those two acts ? 

[The issues Involved in these questions have been thus clearly stated in the 
Tuntrncurtika (Trans., pp. 634-l>35) If the two sentences - Ya eramvidcun puitnia- 
indshn ynjate' and • Ya ei'amvithannittuvasyain ynjat~" lay down two distinct inde- 
pendent acts, then all the various sacrifices mentioned in the other sentences — viz : 
Afjnei/ii. etc. and Aghnm. etc. — would be ail distinct acts, all of equal importance : 
while, it the two sentences contained only a reference to the six acts that have been 
mentioned in the first set of sentences (A), — then these alone would he •primary ’ 
acts as being connected with the prescribed times of Amdrusyd and Paumainust ; 
and the two names ‘ Darsha ’ and • Pnmnnmuni would, in this case, be taken as 
the names ot these six acts, which alone would therefore he directly connected with 
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the resultant Apurva ; and in that ease the other set of acts, Aghara and the rest, 
mentioned in the second set of sentences (B), become - subsidiary' to the aforesaid 
acts.] 

On the said question, we have the Purrapaksa that ‘-because of - the 
words being different ’ and because of there being ‘ a repetition of the same 
words’, all the acts spoken of in the texts are distinc-t acts, all equally 
‘ primary 

In answer to this Purrapaksa we have the following Siddltdnta : — The 
context certainly points to the ‘ Paurnamdsi’ ; that is, the two sentences (C) 
mentioning the words ‘ a/nucdsyd ' and ‘ paurnamdsi ’ are only references to 
the original acts, Agnega and the rest; — why? — because the details of emu 
other are not mentioned ; — the sentence * Ya em_m rid ran paurnamuslm, etc .’ 
(‘ One who knowing this offers the sacrifice named Paurnamdsi. etc.’) speaks 
of all the said sacrifices; — nor do we know what is the form (details) of the 
particular (distinct) sacrifice named • Paurnamdsi ' ; so that if this were a dis- 
tinc-t sacrifice by itself we would know nothing about it. It is for this reason 
that we assert that if the two sentences ( C’ ) were injunctive of distinct 
sacrifices, then they would be entirely useless; — on the other hand, if these 
two sentences were only references to the actions prescribed in the first set 
of sentences, then the meaning of the two sentences comes to be that the 
sacrifices that have been mentioned in the preceding sentences in close 
proximity to these two sentences are related to (are to be performed at) 
the two points of time Amdrdsyd and Paurnamdsi ; and thus the form 
(details) of the sacrifices thus referred to being well known, the two sentences 
come to serve the distinct!}- useful purpose (of pointing out the time of their 
performance). — " How can a word with the singular ending (• paurnamdsim ’) 
speak of (refer to) several sacrifices (the six sacrifices mentioned in the first 
set of sentences) ?” — To such an objection, if raised, our answer would be 
that the word with the singular ending would be taken as a collective 
noun ; i.e. the sacrifices originally mentioned have their details laid down, 
and there is a collective group composed of these sacrifices, which collective 
group is what is referred to by the word with the singular ending (‘ jiaurna- 
mdsim ’) ; so that there is nothing incongruous in the singular ending (in 
the word referring to the group of sacrifices) ; because there are many such 
words with the singular ending as refer to several things taken collectively, 
— such words, for instance, as ‘company’, ‘forest’, ‘tribe’, ‘assembly’. — 
When the two sentences in question are taken as referring to the group com- 
posed of Agnega and the other acts, then these same acts come to be 
spoken of by means of the word ‘ Darsha-Paurnamdsa, ’ and thus it is that 
they become connected with the result (spoken of in the sentence • Darsha- 
paurnamdsdbhgdm svargakdmo yajela"). 

Such being the case, the Aghara and other acts spoken of (in the second 
set of sentences B) in close proximity to the other acts ( Agnega , etc. which 
are connected with the result, Heaven) come to be regarded as direct auxili- 
aries (to those acts). 
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SUTRA (4). 

Also because we find a peculiar feature in all: if they 

WERE -ALL EQUALLY' ' PRIMARY’ THAT FEATURE COULD NOT 
APPEAR IN THEM. 

Bhasya . 

If all the acts were equally - primary', then the Pm yd jas could not be 
found in the ectypal sacrifices (of which the Darslta-paitrnaiitdsa are the 
Archetype) ; — but they are actually found m them ; as is clear from the text 
that • Kranala is to be used at each Praydja ’ (Taitti. Sain. 2. 3. 2. 3) (when this 
Praydja is performed in connection with the ectypal sacrifices). — This (pre- 
sence of the Pntyajas in the ec-typal sacrifices) could not be possible if the 
Praydja. were not subsidiary to the Agniya and the rest. — For this reason 
also all the acts cannot be regarded as equally ‘ primary. ’ 

[If the sacrifices mentioned in the two sentences • Ya ccamcnhan, etc.' were dis- 
tinct from all the others spoken of in the connected texts, then Aghara and the 
other acts would be equally “ primary ' : and hence, in accordance with the 
principle enunciated under sutra S. 1. 2<>. the Praydja ? also, like the Agn'ya and the 
rest, would form part of the instrumental factor, and as such they would no longer 
be able to form part of the Procedure of tire ectypal sacrifices, the instrumental 
factor of rrhose 'Bringing About' is already prescribed elsewhere: under the 
circumstances, the ectypal sacrifices could no longer take the Prayajas into 
themselves; — -but as a matter of fact, the Praydja .< are actually taken up by the 
ectypal sacrifices; as is clearly indicated by the fact that we have a text laying 
down Krrnala as the material to be user! at th e Praydja when pcr/onncel in connection 
u-ith the ectypal sacrifice-. Consequently, m order to establish the fact of the 
Prayaja being subsidiary to the Agncya, etc. we must take the two sentences 
(‘ 5 'a ccamvkh-dn, etc. ') as only rt /erring to the sacrifices already spoken of in the pre- 
ceding sentences. — Tautracurtika, Trans., pp. iio7-fi-'5f>J. 


SUTRA (5). 

[Objection] — “ But the requisite accessory- details (of the 

TWO SACRIFICES ENJOINED BY’ THE TWO SENTENCES ' Y’A 
EVAM VI DV.A N . ETC.’) ARE ACTUALLY’ LAID DOWN 
DIRECTLY IN THE VEDIC TEXTS. ’ 

Bhdpja. 

"It is not true that the texts containing the mention of Paurnamdsl 
and Amu vasya are expressive of the two groups of sacrifices; in fact, they 
are clearly injunctive of two distinct sacrifices. Being thus taken, the 
words would not have to be taken in an indirect figurative sense (as stand- 
ing for the two groups of acts mentioned in other sentences). — ‘But the 
form (details) of the two sacrifices is not mentioned ’. — This form tve would 
find out from another text — such as * PintrnamdsydmCiyneyo'stdkapdlo 
bhavciti' — from winch it is clear that* the sacrifice named Paurnamdsl 
(which is enjoined by the sentence * Ya eramrklnln, etc.’) has this form that 
Agni is the deity and Cake is the material offered’. Thus it is that the 
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sentences speaking of the Aant'la ami the rest are to he taken ,i' laying 
down the accessory detail' i of the two dt'tim t acts. Pan- mtn" id and 
AwdrAs'/d. which are enjoined by the two sentences • Yo i ram v.d ,-a </< .' j . 


SUTRA (bj. 

I Answer] — In reality, the texts (■ yadai-nEyaii, etc.') should be 

REGARDED AS INJUNCTIONS : AS (OTHERWISE) SEVERAL ACCES- 
SORY DETAILS WOULD BE PRESCRIBED SIMULTANEOUSLY ■ 
[WHICH WOULD NOT BE RIGHT] : FOR. IF SEVERAL ACCES- 
SORIES WERE PRESCRIBED IN CONNECTION WITH A 
SACRIFICE ALREADY ENJOINED. — -THEN, INAS- 
MUCH AS THE ACCESSORY DETAILS ARE TOR 
THE SAKE OF SACRIFICES ONLY. IT 
WOULD BE NECESSARY TO HAVE THE 
INJUNCTION (OF A SACRIFICE) 

IN CONNECTION WITH 
EACH ONE OF THE 
ACCESSORIES CON- 
CERNED. 

B hap pi . 

In reality the sentences speaking of the A'/nci/ct and other nets shotdd 
be rei/arded an injunctions of fictions; — why? — as otherwise several accessor;/ 
details would bn prescribed .sbitnltiinconsl;/ ; that is to 'ay, what you mean is 
that all the texts {• Yadwjneijnh. etc.') are syntactically connected ancl they 
presc-ribe several accessories (A;/nl. etc. as deities and the Cake, etc. as 
materials) (in connection with the sacrifices enjoined in the sentence * Ya 
emmeidvan. etc.'). — But it is not possible for several accessories to be pres- 
cribed by one sentence in connection with a sacrifice that has been enjoined 
by another sentence, specially when there is no connection between the two 
sentences. — "Why?’-' — Well, if, in the case in question, the connection in- 
tended is that ‘ the Astdkapdla (the Cake baked upon eight pans) is the 
material U'?d at the Ibinrniondsi sacrifice". — then whence 'hall we get the 
idea that ‘ there >'« such a thing in existence as the Astakapdla (Cake) ’ : — 
and under the circumstances (if there i' no such thing in existence), what 
‘ asldkajidhi ’ would be connected with the Pa nrnmndsi sacrifice? In the 
text 'peaking of the Astdka pfila (• Ynddi/nei/o'stdkapdlo hharati ’ ) we find the 
verb •hharati', which means that ‘when the Astakapdla Cake is there, it is 
' ‘ijni’ja ’ ; if then the ' asIdkajiCila is taken out of its connection with 
'hharati’ | and connected with the Pam namdifi sacrifice enjoined in another 
sentence), then it could not be open to any 'Uch connection as that ‘ the 
AstCikapdla is Aijnepa ’ — If, on the other hand, the intended connection be 
that 'the A'/ne;/ii is present at the • Pan rnmndsi sacrifice", — then in that 
case, there would be no connection between the AijitT //</ and the AstakapCiln 
Cake. — If, i in order to avoid these difficulties) it he held that what is en- 
joined is that ‘the Astdkajnila Cake imed at the Prtmnaindd sacrifice should 
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lie Aytnya — then, it becomes necessary to point out the sentence that has 
enjoined the u~e of the As'dkapdln Cake at the Paurnamdsi sacrifice. — If (to 
avoid till' duiieulty) it be held that that wliat is enjoined is that ‘the 
Ayneya ir-ecl at the Pan run mail sacrifice should be Astdkapdla' . — then, also, 
there i' the 'ante difficulty [i.e. what is the sentence that has enjoined the use 
of the Ann iya at the Pmntynnasi sacrifice ?] — If it be held that " the Paurna- 
ii'iiA is connected with both (Ayntyri and Astdkaj'ifila),' then there would 
be no connection between the material ( Astdkapdla Cake) and the Deity 
tAyni, mentioned by the term • dyn'ya '). — If it be explained that ‘-what 
are connected with the Paarnamdsi sacrifice are the material and the Deity 
-is nbiU'l iu i.' ub other". — then the meaning would be that ‘That AstCikapalci 
(.like nl, ill, Ayneya is to be used at the Paurnamdsi sacrifice", — and in 
that case, inasmuch as there is no such thing known as • the As'dkapCiln 
Cake ,rlt cl, i* Ayneya ’ [as no Cake can be 'dyutya' unless and until it has 
been offered to Ayni, so that until the sacrifice itself has been performed, 
there can be no such thing .is 'the Astdkajidln Cake which is Ayneya "], this 
explanation also would be improper. — If it be held that "what is enjoined 
in connection with the Paurnamdsi sacrifice is the Cake that has been dedicated 
hy ■>0 I/". on*, to Ay nl (and not actually offered) " — in that case, as the Deity of 
the Pun, naiads 1 itself would remain unmentioned [the term ‘ dyn eya' denot- 
ing only the deity to whom the cake hit' only been dcdieuhd by some one, 
and not the one to whom it is to be attend at the Paurnamdsi sacrifice], the 
form of the Paurnamdsi would remain incomplete. 

[The Tunlrurdrtika — Trans., p. tifi:} does not favour this explanation 
of the phra-e • Kinachit sunkulpituh ' — It says — some people take this 
phrase as meaning ‘ dedicated to Acini by another sacrifice!' ' : but this is 
not correct: because the using of what has been dedicated by another 
'acntii or would be tantamount to stealing the material got ready by 
another person. The phrase Ini' therefore to be taken as ‘what has 
been prescribed by 'ome other text' — the deity Aym being one that is 
piV'cribed. for instance, by the text that speak' of * one desiring a bright 
complexion \J 

— If 'nine one were to say that "Ayni would he the deity at the 
I'aumnmdsi sacrifice’".-— then, he should he told that ‘ time '■an he no mutual 
)‘i latiaiishi/i ' (SO. I. 4. b"i); i.e. the term 'ayneya' cannot contain a reference 
(to the deity to w hom the cake Ini' been dedicated by some one) and also 
an ,n /unction (of the deity for the Pam namdsi sacrifice). — "Me shall then 
assum, a dei tv (for the Paurnamdsi sacrifice) . Lhat eannot he; as unless 
there is an actual Injunction of the Deity, there can he no Deity: the term 
‘ilct./' is a relative one: and while Ayni is the ‘deity’ of the Astdkapdla 
(ake. it is not n deity of the Ajya (Butter). It is necessary therefore that 
the connection between ‘ Ayiuya " and the Astdkapdla Cake should be 
actually enjoined; and that m regard to which 'tieh a connection would be 
enjoined would be an act of sacrifice (a' the cake cannot be dyne ya. until it 
is actuallv offered in sacrifice to . h/n • ) : and the lV'ult of this would be tliat> 
if tile sentence laving down the said connection between the Cake and 
Ayneya were taken as laying down an accessory for the Paurnamdsi. what 
would be laid down a- such an accessory for the Pamnamdsl would be this 
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other sacrifice, and not a material or a 'led ;/; — and one sacrifice cannot 
constitute the form of another; — so tlxat in this case, as the form of the 
PaurnamCisi remains unmentioned, the two -entences containing the term- 
' Pam r.arnasi ’ and ■ Amavdsyd ' could not be taken as enjoining tuo distinct 
Acts. 

It has been argued (Text — Bottom of p 111) ; against the Suldhanta) that 
the terms ‘ Prtnenamdm ' and ■ Amurd-uja ' can refer to the sacrifices spoken 
of in the first set of sentences, only through indirect indication, not 
directly". — But this does not affect our position; under the circumstances, 
what is assumed even Indirectly would be quite right ; for instance, we have 
such expressions as ' aynttu t'Sthati’ — ' a cate tlsthatl', where (the direct 
meaning of the words being found to be impossible, as no one can stand 
m the fire or m the veil), it is taken to mean Iwllrtctly that "one stands 
near the fire , ’one stands near the well'; so that indirect indication is 
what i- accepted in ordinary usage also (and there is nothing incongruous 
in it). 


SUTRA (7). 

The mention also of these is like that. 

Bhdsya. 

We have the text ‘ L’yrdni ha cl etdni havhhsi awarrlsyn, /<’)>, srunbh- 
rlyante — ujntyani prathamam a! wire uttare’, which speaks of the two 
sets of offerings collectively : (1) the Ayneya [Cake], and (2) the A Iwlra {Milk 
and Card). — Now if (as held by the Pnnxipaksln) the Ayneya and the rest 
were to be regarded as accessories at this same single sacrifice, the 
AmCimsyn, — then the two sets of materials spoken of ( Ayneya — Cake, and 
Aindra — Milk and Curd) would be optional alternatives, and in that 
case there would bo no point in mentioning an order of sequence in the 
getting together of these materials, which is mentioned in the sentence 
‘ dyneyam piathamam — aindre uttare ’ ; as there can be no order of sequence 
between two optional alternatives. — [And further, according to the Parra- 

paksa, over and above the three — one, Ayneya and two Aindra. there 

would be a fourth also, in connection with the distinct sacrifice enjoined bv 
the sentence ‘ Ya ecamridrdti, etc .’ so that we should have the plural form 

‘ irttardni’ and not the dual form ‘ uttare ’ found in the text quoted 

Tantravdrtika — Trans., p. 605.] 


SUTRA (8). 

Also because we find indicative texts 
Bhdsya. 

We find a text also indicative of the same— mz. : • rhahndadn, paarna- 
mas yam uhutayo hnynnte, trayodasha amdrasyayam ' (-There arc fourteen 

libations offered at the Pan mama. si and thirteen at the Amui-amiCi ' i [If 

the sentences ‘ Ya era meld ran , etc.' enjoined two distinct sacrifices, then the 
number of libations would be more than Fourteen and Thirteen- if the 
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sentences • Yadaynego, etc.' were injunctive of accessories then the libations 
would lie less than Four teen and Thirteen ; and both of these views would be 
incompatible with the numbers Fourteen and Thirteen mentioned in the text 
just quoted. In fact the said numbers are possible only when there are 
three principal libations at the PaurnamOti and two principal libations at the 
.4 //id r<7 *ya . — Ta ntra cii rt ilea . ] 



Adhikaraxa (4): The Upuiiishuyaja is a distinct 
sacrifice: Counter-instance to the foregoing 
Adhikarana. 

SL'TRA (0, 

[PCbvapak>a]. — -The Upam-kcvaja SHnrr.1) be like the 
PaT'RXAmI-'I. " 

Bhd > 1 / 11 . 

[The- next three AJ/i ik'irana* treat of ca-es where a if for me to a com- 
posite whole not po-Hble. it is in rhe ca-e of the r/archa-Pa iirnaind^t.') 

\Ve have the text -Jr,,,,, ,r, etu'f jn krii/ati ' ;/ nilantniichaii 
jjurrA'l At'j“ — UpHiiisliii'i,! jninruitrirOi ,/a,ati’. [■ [t is a Jaini. tiaw in the sac- 
rifice. that the two cake~ are in c.-lo-e proximity : in between t lie two. there- 
fore, one should perform the Uj>0 nnhi'i/ci in ‘ — of. T.S 2 ii. 0. 41 ; this is 
followed by another text — • I’isnnrnpaiiiJm i/aJm-i/n’ jdinitr'l/in, — Praja- 
patirupdi'nfh" i/flfitiiri/o ’ idmitra - . \ ' j niemn a r u pa i',i sh n i/'iclar/l'i raja - 
niitrCi'ju' [• Vi-iiui should be sacrificed to for the removal of the flaw of 
Jantii — Prajapati should be sacrificed to for the removal of the flaw of 
Jd'aii; — Asm-Soma should be sacrificed io for the removal of the Haw of 
JdwP J. — Now in regard to these two sets of texts, there arises the question 
— Does the sentence ’One should perform the T.'/ia.iiiJniilCi in ' contain a 
reference to the batch of the three sacrifices mentioned in the second set 
of sentences as having Vi-nu. Prajapati and Agni-Soma as accessories ? or 
the injunction of a distinct .--acrifice ? 

The Parra /mk-yi on this question is as follows: — 

‘•The Ujidiiis/ini/dja aho is capable of being treated like the l’anrnn- 
masi [i.e. as a mere reference to the batch of three sacrifices] ; — why ? —be- 
cause it is spoken of by its name only. It is only a sacrifice equipped with 
all its accessory details that is spoken of by the particular name • !' pdiiirh a- 
yajri’; but in the sentence where it is so spoken of. we do not find any 
mention of anv accessories in the shape of material and Deity: — in the 
second set of sentences however we find a number of sacrifices mentioned of 
which • Ljjnni.Jni' is mentioned as a qualification [which makes the name 
• Upu i'n Ji >i yd ja ' applicable to them I; — from all of which it follows that the 
name ‘ L'/jainJni’/djo ' applies to the batch of these latter sacrifices. — ‘But 
what is enjoined in the sentence V piiiiislin i/fijiinnintarii //njtili is an entirelv 
different sacrifice with updiinhu as its qualification, and with a definite 
form of its own'. — In fact, words like those we find in this sentence are not 
capable of Agnifving a sacrifice with npdiiishn as its qualification : the onlv 
term that could signify such a sacrifice ts the term • Ijjdtiiftlnn/diia ' ; as the 

change of • jn ' into ‘ </a ’ would be necessary according to Pfmim 7. :!-.32 ; 

the term ‘ I’/rliiishnpija' (with jn) is. in fact, grammatically incorrect. 
Hence there is no distinct sacrifice with a definite form (spoken of in the 
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sentence • I'jidi'oJmiiajiuminhira ynjat !'). — It may be that this sentence 
speaks of suer- /in •'« >/e nernl with a particular name (‘ Updntshuydja)-. but 
even ~o. we could not have any idea of a distinct sacrifice, inasmuch as its 
material or deity is not mentioned. — ■ In that ease, the name Upamshuyaja 
would not be able to signify the batch of the sacrifices spoken of in the 
second ~et of sentences' — The term ■ Uputhgli mjajn ‘ may be so incapable, 
but tlie word • > mint > ' in the sentence would be expressive of those sacri- 
fices : and under the circumstances, there would be nothing objectionable m 
regarding the word • 1'pdii'ihnyCi jn " also as a reference to those sacrifices.’" 


SUTRA (10). 

[Siddhanta] — In fact, the sentence must be an Injunction, 

A? THERE ARE NO OTHER SACRIFICE' MENTIONED IN THE 

Cl INTENT. 

Bhas>/a. 

The sentence * TY jicuitchn yujnin yctjcit' should be taken as speaking of a 
distinct .sacrifice; — why? — because there arc no other sacrijices mentioned 
thr context-, and when there are no other sacrifices mentioned in the 
context, the batch of which would the sentence in question refer to ? — "We 
have just pointed out that there are the sacrifices with Visiiu. Prajapati 
and Agni-Soma as deities which are spoken of in the context. ’ — Certain- 
ly there arc no such sacrifices ; the sentences you speak of — ‘ Y tmnnipdiiisliu 
,/aftht i-i/ah ’ and the rest. — are not injunctions, they are only ArtlntrCtdns 
(commendatory declarations). — "How so?’’ — Because in the same context 
we have another injunction, in the form of the sentence • C jiiniiahiii/dja- 
mnnfno 7 ytijnf!', which enjoins a. sacrifice; in the circumstance', if the 
other sentences were also treated as Injunctions, there would be a 
svntactieal split (there being several injunctions in a set of texts which 
practically form • one sentence'). — Then again, what those sentences express 
is the connection of the sacrifice with \ isi.iu and other deities, not an 
Injunction — “In the case of the sentence * l~/iitiii*htii/<ii<imti>itiua ynjati 
al'O. what is expressed is the connection of the * intcrral (’ mititi'ilht . as the 
time)" — True: but in this sentence the tutcrifice itself is enjoined as con- 
nected with the qualifications • itpCtihxlni ’ (the ‘interval and the rest). • 
And t»' the whole set of the sentences forms a single ‘sentence', more than 
one thing could not be enjoined by it. — " How so ? " — The whole set of sen- 
tences. beginning with ‘Jam! ra rlat i/itjfia.->i/it kriyat ?’ and ending with the 
term • a jam -trayn ' , form ‘one sentence': — in the middle of this one (com- 
pound) sentence, we have the sentences speaking of I'lenn. Praydpah and 
iiliii-Sninit ; — so that what is connected with these cannot be treated as a 
separate sentence :— hence it follows that these sentences — '•Y'finnrniidiiiahit 
i/ashn-'/'ih ’ and the rest, are not injunctions; — they are only commendatory 
declarations. — ‘-What is the meaning (of this commendatory declaration?" 

X t i' m this way — it lias been] declared that if the two cake-offerings — to 

and to Ayni-Somn — are made without any interval between them, it 
involves the flaw of •Jdnti '. — with a view to remedy this flaw, it has been 
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enjoined that • the Updrhshuyaja should be performed in the interval' ; — but 
in what manner would the flaw be remedied by this ? — ’When the Ufiddishu- 
ycija is performed, we know that in that performance, ottering' are made 
to V'pnu, to Piajupati or Aqui-Sotna : and as all this offering would 
come m between the two cake-offerings, it implies the cessation of the 
flaw of ‘ Jan'i’ ; and it is this cessation of the flair of ‘ Jam i' that is meant 
to be declared in the commendatory declaration : and to this end. the 
connection with Visnu and other deities (which has been already enjoined 
by the injunction of the VpCuhshu-Yaja) is reiterated in the declaration.- — 
There is no use for the mention of the term • antara ' (• in between’ — in the 
sentence • TA pianish a ynjamantard ynjati) except that the sacrifice is enjoined 
(as to be performed in between the two cake-offerings). 

“How is it to be known that offerings have to be made to Visnu and 
the other deities, — when, as you say, the sentences • VisiturapCiiitsha 
yastavyah. etc.' speak of Visnu and the other deities — who may or may not 
be those to whom offerings have to be made, — simply for the purpose of 
eulogising the Z'pd/iishuydja ? ” 

To this some people make the reply that the offerings (to Visnu and 
others) are already recognised as enjoined; — how? — -by injunctive texts in 
other rescensional texts. — 

But even though the offerings be not already recognised as enjoined. — 
yet on the basis of the common character of ‘ Upd/hshu ’ {■silence'*, the 
mention of Prajapati as well as of Visnu would be a reference to what has 
already been enjoined (in the sentence * U pa ihshuydja manta rd ynjati '); — 
that is to say, \ isnu and Prajapati are possessed of the common character 
of • silence ’ (• upadishu ’) ; it is for this reason that at a sacrificial perform- 
ance whatever is done in honour of Prajapati is done in silence ; so that 
by describing those facts and by the injunction of indicative Mantras, 
Visnu also (who has the character of silence), even though not already 
recognised as enjoined, would be referred to as if already so recognised. — As 
regards the third deity, Ajni-Sotna, the text enjoining that deitv is as 
follows : — ‘Etavabruydtdm aynl-sonuivdjyasyciiua tduupiimshu paurnawdsydm 
yajcin — 

From all this it follows that the sacrifice (spoken of in the sentence 
‘ Upcuhshuyajamantard ynjati’) is an entirely distinct one. 


SUTRA (11). 

From the mention of the qf alific ati on (we recognise the 

PARTICFLAR SACRIFICE). 

Bhfisya . 

It has been urged (by the Purrapalsin) that it is not kpown which 
sacrifice it is that is called • Upamshnyajn ’. — Our answer to this is that the 
sacrifice so called is that one of which the qualification ( silence . Vpaihshn) 
has been mentioned in the sentence - Cpdihshu pan rnamasydm ynjan ’ 
(which, mentioning the Pamnaniabi as the day of the sacrifice qualified by 
the qualification of npmhshu, indicate' that 'aorifice to be one that is 
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performed on the PaurnnmCifW . — Hence the objection lias no force against 
the >~i'hUt‘~ntUt. 

SUTRA (12). 

Also BF.cArsF. [the UpIjishi yaja sacrifice has been] spoken of 

■ AS IF IT WERE ‘ [THE PRINCIPAL LIMB OF THE SACRIFICE]. 

Hhdfi/n. 

When a sacrifice is spoken of • as if it were ‘ a principal act. it strengthens 
the notion that it i' a principal act ; ju't a< when a person's name is written 
‘ a' if he were the most important person, it gives rise to the notion that 
he i' actually the most important person. [The Upaiitsliuydja has been 
spoken of as ‘ Hnla<jaritupdmihny<ljah' . where it is spoken of as the Heart. 
i e ns if it irere the most important part of the sacrifice, which also 
indicates that it i' a distinct sacrifice] and hence it cannot be a collective 
name [of the batch of three sacrifices mentioned in the second .set of 
sentences]. 



Adhikaraxa (5) : [' Aghara ' and ‘ Agnihotra ‘ are distinct 

independent acts: Second exception to Adhikarana (3)J. 

SUTRA (13). 

[RfKVAPAK^A] — " The ■Aghara’ and ' Agnihotra ' (are not 

INDEPENDENT ACTS). AS THEY HAVE NO FORM (ACCESSORY 
DETAILS) OF THEIR OWN.’" 

Bha-v/a . 

(A) There is the text ‘ A'/hn ran"! ]h dra</atl ’ (T.S. 2. 5. 11. 6). — and then 
the texts 1 V nth ea mu gha ra go. t i , Bantatam a'lhdrajall ’ , (Taitti. Sam. 2. o. 
11. 7). Rjiiinai/baranat: ’ (Ibid.), and <0 on. — (B) Similarly, there is the text 
f Ai/H'hotrmi' ji'hot! '. — and then the texts • Darlhnd jnhol ! '. • Prt'/a s'i /"hot I ' 
and so on. — Xotv there arises the question : (A) Are the A'/hdra* enjoined 
bv the sentences 1 Vrdh i-amdr/hdra ,/at- etc., and these same are collectively 
referred to in the sentence ‘ A'.ihCtramd'ihCirn '/all " Or is this latter sentence 
injunctive of a distinct and independent Ankara 1 — (B) Similarly, are the 
Honirtf enjoined by the sentences ‘ DrnJhnd jnhol >' . etc., and these -ante are 
collectively referred to in the sentence ‘ Ann ihotram jnhol' ' '! Or i~ this latter 
sentence injunctive of a distinct and independent Homa ? 

On this question we have the following Purra/jakm — •• The two sen- 
tences (■ A'/hara/iul'/hciro'iat i " and ‘ Ann 'hoi ram jnhol ! ’) are not injunctive of 
independent acts ; — why '! — because ■ the.'/ hare no form of their cncn ’ : i “. the 
acts spoken of in these two sentences have no forms other than those of the 
t 4 i/hara ’ and • Hoina ’ spoken of in the other two sets of sentences. — m the 
basis of which different forms the acts could be regarded as different from 
those. Hence it follows that they contain mere references to tic acts 
already enjoined by the other sentences in the context."’ 

SUTRA (14). 

[PCRVAFAKSA (ronti I) H€iJ )] — ALSO BECAESE OF THE AFPLIt'ATl. IN OF 

THE NAMES."’ 

Bhnxyrt. 

The names a h< > are applied, in such expressions as * A'jn ‘hoitam ml/tta 
homani jnhol I ‘ Apia rasa njhnkam karma karntl’, where the nw a. t~ ,,f 
Homa and A'jhum are predicated as qualified by the names - A'lulhohn ' and 

‘ A'/hdrn ’ ; and it is not known which particular act is called ‘A'/hara'. 

and which is called • A'jnlhotra' . — ‘ But it is well known that At/ha," i~ the 
act of Pourin'/, and Homa is the act of offer ini/ into fire'. — If what are 
enjoined in the sentences is the act of Poimni/ m i/emral and the act of 
offerin'/ Into pie In 'jenerol. then these two acts being alreadv known, their 
mention in the sentences in question could only be by nay of ,rfere,.re. — If 
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on tin- other hand, the two name— (• A'/hara ’ anil ‘ A'/nlhotra ’) are not meant 
to he applied in their literal l etymological) sense. — even then the two acts 
of A'/lfli'u and Homa could nut be iegarded a- mentioned only in their 
•/i u> ml form-, bei aii'e a name i- always applicable to a particular individual 
(not a general) entity: and yet we perceive no particular features. For 
these reA-oii-. the tw o -entence- in qne-tion (• A'lharmaijharayatl ’ and 
•Aiinlbotnim j'lh.of' ') could not be regarded as injunctions of a distinct A'jhCun 
and a distinct Homa. — Further, how could an action ( Homa ) be spoken of 
by mean- of a word expressive of the means of accomplishment ("Agni- 
hotrani ) — In fact that mean- of accomjil'shincnt whic-li is ‘the most 
desired ' is -poken of by means of a word w ith the Accusative ending, and the 
action is -poken of by means of a word with a eonjugational ending. In 
case the two sentences are taken as mere rtfertuces (collectively to the aits 
enjoined in the other sentences), the actions taken collectively as one 
composite whole would be something different from each of the component 
action-; and thi- composite whole could be treated as ‘the most desired’ 
means of accomplishment (and hence capable of being spoken of by a word 
with the Accusative ending). 

SUTRA (15). 

[ Furvapaksa ( concluded) ] — "Also because it is not related tu 

THE CONTEXT.” 

Bh aft/a . 

■■ There is no material or lkltp in the context which could be connected 
with the A'jhara (as a distinct .sacrifice!, and which could impart a form to 
that sacrifice. — For this reason also the terms •Cujhuea' and • ajnihotra ' must 
be treated as standing for the sacrifices taken collectively. 


SUTRA (16). 

[Siddhanta] — In reality, they are Injunctions : because the 

WORDS SIGNIFY ACTUAL PERFORMANCE . AND THE REPETITION 
OF THE WORDS IN CLOSE PROXIMITY IS FOR THE 
PURPOSE OF INDICATING THE ACCESSORY 
DETAILS. 


Bhafya. 

It is not right that the two terms ‘ Aghara ’ and • Ai/nihotra’ -liould be 
treated as words standing for the sacrifices already enjoined taken collec- 
tively; thev should be treated as Injunctions.— Why ?— Beta use the ‘fonts 
itiijuifi/ actual performance; i.e. the words • Cujharayati’ (in the sentence 
« a„harama, l hara,,utr) and ‘jnholi’ (in the sentence • a.puhotram juho/1 ') mean 
that the arts of A'/hdm (Pouring) and Homa (Offering into Fire) are to be 
performed lienee we conclude that two distinct acts are enjoined (by the 
sentences in question).— ’The terms ■ a,, ham ’ and • wjnihotra' are well-known 
to be expressive, respectively, of the two actions in general, of Pourhuj and 
Ofjerinu into Fire ; and they are not words whose meanings are not known ; 
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the two sacrifices (of Aghara and Agniliotra) will tlni' have their forms duly 
determined, and enjoined in those forms. 

It has been argued above that — ‘‘the sacrifices are really enjoined in 
the sentences, ‘ Urdhramagharayati ‘ Dadhna juhoti ’ and the rest, which 
sacrifices are only referred to in the two sentences ‘ Aghdrainagharayati ’ and 
‘ A'jndtotrarn juhoti ’ — But in reality, it is not so ; the sentences ‘ Unlhva- 

mdghdrayati ' and • Dadhna juhoti' and the rest are not capable of enjoining 
the acts of Aghara and Agniliotra ; because the sentences do not convey the 
notions that "the cighdra should be performed’ and that - the Aynihotra 
should be performed'; what the sentence • Urdhvamdjharayati' signifies is 
that • the connection between urdhvatd (uprightness), and aghara should be 
brought about', — and what the sentence • Dadhna juhoti’ signifies is that 
• the connection between the Dadhi and the Homa should be brought 
about" ; — thus then, the sacrifices of Aghara and Aynihotra not being such 
as are already enjoined by the other sentences, the two sentences in 
question cannot be regarded as mere references to something already 
enjoined. — " When, as you say, the sentence ' U rdhi-ctmdglidrayati’ enjoins 
the connection of the Aghara with Urdhvatd, — and the sentence ‘Dadhna 
juhoti' enjoins the connection between the Homa and the Dadhi — the 
Aghara and the Homa would naturally come in." — Not so; because the 
connection (of the Aghara with the Urdhvatd. or of the Homa with the 
Dadhi) could be possible only when the injunction of the acts (Aghara and 
Homa) is already there; hence the acts of Aghara and Homa cannot be 
regarded as coming in by mere implication. It follows from this that these 
are distinct acts by themselves. 

Says the Opponent — “ As a matter of fact, what the terms ‘ dghdrayati’ 
and ‘juhoti ’ directly signify is the operation on (performance of) the Aghara 
and the Homa. — not the connection of the Urdhvatd and the Dadhi.’’ 

True ; the said connection is not directly signified ; but the signification 
of the operation would be assumed ‘ in proximity ’ (to the Injunction), * for 
the purpose of indicating the accessory details (qualifications).’ 

“ But the Shruti (a Direct Assertion) could not signify the operation of 
a tiling other than what is mentioned by itself." 

This is quite true; but it could very well signify the operation of some- 
thing spoken of by itself ; and this something would be qualified by the 
qualif\ing word; and there would thus be a recognition of the qualified 
thing. 

•• That may be ; the qualifying word might qualify the thing spoken of 
by the sentence ; but the operation in question is not recognised as sub- 
sisting in ithe qualification.— [That is, so long as the qualification is not 
directly laid down, the Agent could not engage himself in it ; so that, even 
if he would perform the particular sacrifice without taking notice of the 

qualification, he would feel that he had done his duty. — TanliavCutika 

Trans., p. 690.]" 

What would happen, even if it were so ? Even though the qualification 
would be inoperative, the meaning of the word would be definitely known. 

“ In this case, what would be the purpose served by the proximity 
of the qualifying word V ” 
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It may not serve any purpose at all. 

•• How can (a word of) the Veda be useless ? " 

In eases where it serves a purpose, it cannot be useless; but when it 
doe' fni serve a useful purpose, what else could be said (except that it is 
useless ) ? — [It i~ the opponent's reasoning that makes the word useless, by 
making the qualifying word inoperative ; according to our reasoning it does 
serve a distinctly useful purpose; so that it cannot be useless. — Tantra- 
— Trans., p. 691.] 

“In that ease, the necessary qualification could be obtained through 
Syntai tical Connection ; it is only when there is Direct Assertion (by the 
words 1 that no assumption can be made on the basis of Syntactical Connec- 
tion. — 'That is. even though the injunction of the qualified operation is a 
direct one. yet. in the way you put it. it would come to rest upon 
Syntactical Connection. — Ta idea c~i rtH:a — Trans . p. 691.]” 

That i< true : but the said assumption could be made when the 
meaning of the Direct Assertion would not be intended to be conveyed. 

•• Why should there be no intention to convey the idea in the present 
case : " 

Because the word speaking of the qualification is not a wrong reading. 
— and beiause the act spoken of by tile text itself is one that has been 
alreadv enjoined by another text. 

Thus it becomes established that the repetition (of the mention of 
Hnmri) in such text' as ■ Dttdhnd juhoh ' serves the purpose of indicating tlu- 
quahlbing (accessory) details: that is. the use of the term •jiiloti' is a 
it 1 (to tlie Ho/itrt enjoined elsewhere) for the purpose of connecting 
that Homa with qualifying accessory details (like T>adhi). 

"If the term ■ juhuti' (contained in the sentence • lhtdhml juhoti') C 
a t't Ini nn . then by what i' the accessory detail enjoined ? ” 

1’lcasc do not say that »e hold it to be enjoined by the term ‘ tltitlh-'. — 
| What is meant is that in the term • juhnt !’ as appearing in the sentence- 
■ Iktdhnd jiilmh the i onjugational aflix serves the purpose of enjoin imj the- 
inaterial. Ihtd/ti, mentioned by the word ‘ datlhnd ' . and it is only the verbal 
root that contains the nftrcner to the Hntna enjoined elsewhere; — so that 
then- i~ no dilheulty about the injunction of the accessory detail. Dmllti. — 
To nt i'ti eft ft ik'tt — Trans., pp. 691-692], 

•• But we have just explained that the operation of the accessory 
(qualifying) detail is understood to be got at through Syntactical Connec- 
t ion.” 

True, that is so; but unless the thing has been actually enjoined, how can 
it he understood (through anything) ? In fact, if an unenjoined thing were 
to he cognised, there could be no means of right cognition by which that 
cognition could be brought about ; and in the absence of such a means 
of right cognition, the cognition could only be regarded as an illusion. 

1’nder the circumstances, the term * jithoti ' (in the sentence ■ Dndlntn 
jiilnit'i ' i. as also the term * tli/hil ra >/at i ’ (in the sentence ‘ l edit ramilt/hu ret nnt i j 
must be injunctire (of the accessory detail). 

■■ What is it then that signifies the reference (to the sacrifice enjoined 
elsewhere) Y ’’ 

16 
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Tlii" referenct i' signified by the verbal root (in • ' and ■ ■l'il,dr,i- 

H'-it'"). 

••If tlie-e terms rjuhot < ‘ and - ai/harti ;/at ! ' ) are then. — ma” 

much as what they express (i.e. the acts of Hr,,,, a and A-ilmra) ha- been 
a heady enjoined (by the sentences s A'j nH otrrtm j"hoH' and - Anhui, :w- 
anhu rrvini ', ' according to the Sttldhanta ). — why should they be repeated 

The woid- are repeated for the purpose of enjoining what is expressed 
bv the whole sentence; -so that there i- nothing incongruous. 

From all this it follows that the two sentences (■ A'inlltotro,,, i»hot. ' and 

• A'l^td raii'O jhdrrnjnti ' ) are injunctions of distinct and independent act- 

It has been argued (by the opponent) that there ore no rnatenal- or 
Deitv mentioned in connection with any such distinct act a- ■ A'lhdru . — 
But what is the need for any -rich material and Deity being mentioned, 
when the form of the act (sacrifice) is already fully recognised on the basis ,,f 
the name signifying what is well-known ? — Further.— [it is not true that no 
material and Deity are mentioned in connection with the Auhuru sacrifice]— 
w-e actually find the Butter (Aj ; jn) mentioned as the mat ni.il for this 
sacrifice, in the text • Chat u rg rhxtnrn va etrvtahhiit h/s</'7v/c7/v(;c'7vA<7r./d '. and 
its Deitv It "Ira is indicated by the mantra laid down in tlu- following text — 

• Inrlrn urdhenrlhearo <lh m i vpmhatn mahato no inn najhaputZ ■ ml rani n >o7/, ( 7 — 
;t,/ 0 <ihuranuljh'lratiat:' (C’f. Taitti. Sam. 1. 1. 12. 1): the sa-rifii e < an be 
■ !i uirai-dn' (as mentioned in this mantra) only if it lia- Ituiru for its deitv ; 
so that if this mentions the deity for the At/lulra sacrifice, then tins sacrifice 
becomes duly complete in ail its details. 

For these reasons it becomes established that the two sentences in 
question are injunctive of two distinct and independent acts, and do not 
speak of the two groups of sacrifices (enjoined in the other sentences i. 


[The subject-matter of this AilhlJcamna (.'>) i annot tic leeaided a- already 
included in the foregoing Atilt! karat in, (4); because acts nt A'/huui and Il<„„ u as 
spoken of in the sentences, ■ 0 nth na inuqhd ru i/a l < ' and Dmlhiia-,ithi,l, ' , are prei l-e- 
Iv in the same form in which they are presented hv the two sentences • Ar/hu, nwa- 
tlhurni/ah" and ■ Agnihotrnn, jnhoti ; while in the precedin'.; Ailhihtrnnii. the wind 
speaking of the sacrifice in one sentence ua- ■ Hjiniif-hu'id/u ' and in the other 
• yaet/ici/cih’ : further, in the previous Ailhikatana. trie injunction ot the deitv 
Visnu in the sentence ' V iyiuru pumthu i/aftari/ah completely over-shadow - t he 
notii o of the • Brine mg about ’ of the Sacrifice : while there is no ovor-sh.v low in a in 
the present Atlhiknrann ; — in the present Adhikaruna the several sentences arc not 
capable of being construed as ‘one sentem e . a- in tic preceding .bill ikft/inm : — 
la-tly, the sentences in the present A'lh,kn.ia„n are not regarded by either paitv to 
bo purely commendatory declarations, as those of the proce ling Atlhikuruna 
have been regarded by the Shltlhantin.'] 



[Adfiikar yxa (6): — The ‘ Praha ’ and the ‘Soma ’ are 
distinct and independent Act.<.\ 

(SC'TRA IT). 


As THERE I< MENTION OF THE MATERIAL. (THE SENTENCES 

mtst be) injunctions or the ■ Pas he ' and • Soma ’ 
sacrifices: — because the mention of the mere 

MATERIAL IN THE CONTEXT WOULD BE USELESS. 

SPECIALLY AS THE WORDS ( OULD NOT SERVE 
THE PURPOSE OF LAVIN' : DOWN NECESSARY 
DETAILS. 

hhtlnja ■ 

In connection with the J .int'.a.jnni we lind t lie text — (A) ‘ Yo Mksito 
'iti'J/viiilsoin’ii/ctirt ij'tnltiii,)Cibtbhriti ' — e The initiated sacrifice!' kills the animal 
dedicated to A'/U’Siima '.) (Taitri. Sam. l>. 1. 11. i>) — and then it goes on. 

• Hiila’ini'iCi ii’i ' irrh/iiY. rtthn )'.L er, </■! . nth / etik-i'tmh " c He cuts out the heart 
tir-t. then tlw neck, then the chest " i (Taitti. Saiii. <>. 3.10. 4): — similarly 
there is the text ( B) — • Snnienit i/nii/a ' i • Sacrifices with Soma ') ; then it goes 
on. ‘ . 1 nulrn 'ihinruni • trhii'lt •. nnilli 7 ■■aronnm i/rhnat.. rishrinam i/rhnuti' and 
-.<> on o He takes up the cup dedicated to I mha-'-ihi", then the one dedi- 
cated to Mirra- Varun.a. then tlw one dedicated to the Ashviiis"). 

In regard to these two set' of texts, there arises tiie question — (A) Is 
the word • nfah/nitr ' ('kills') only a reference t" the group of nets expressed 
1 » v the word ■ h fi'h/atY ? Or i- it injunctive of a distinct and independent 
act ( 131 Similarly, i> thp word • a-ijitn' only a reference to the group of 
act-' expressed by the word • i/rh nafi ' Or is it injunctive of a distinct and 
independent net ? 

< )n this question, we have the following Purnijinl-sn — 

Both these words are references to tile two group of acts; — why ' — 
Because the two acts that may be t bought of a- being enjoined by these two 
words are already made known (enjoined) by the two words * arwli/afi' and 

• i/r/mali' ;--and what has been already made known cannot be enjoined 
again. — The term ‘ />a.pni ' (-animal ‘I (in the text (A)] is a lefercnce to the 
•heart" and other limbs (mentioned in the sentences • nnl‘tt/<t</i/</renttlyatt 
eti . ) , — and the term •.Sonia' [in the text (B)| is a reference to tiie 
Sonui-iii'i’i • (ill the 'cups', mentioned in the sentence ‘ A>ii</nirili/aea>» i/rlina- 
l etc." ) — Consequent! v, the root ‘ i/ftj , " to sacrifice ". in the sentence ‘ Sontena 
/p|,7n' ( Ti ) is a reft re nee. made for the purpose of connecting the ‘ sacrifice ' 
with the result (Heaven) by such sentences as ‘ Ynje/a mnrt/ahlmah ’ pone 
desiring heaven should sacrifice"); and similarly the root * alabitci . "to 
kill", is a reference, made for tiie purpose of connecting the ‘killing’ with 
the deity Ay n> -Soma. 
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Further, that the several ■ holdings’ (of the cups, spoken of in the sen- 
tences • A on} rant pa cam i/rhndti'. etc.) form one rjroup of acts is clearly 
shown hy the text ■ Dashaitanadhca/'i/iih prdtahsavane jtahnn <j, hnuti ' ("At 
the morning extraction, the Adhvaryu holla these ten cups'): the order of 
sequence also among these "holdings' is shown by the texts — ■ Ashd no- 
dnshnam r/rh pats' , and " Trtijo bn pate 

""Then again, if the two distinct and independent acts were enjoined 
(by the two verbs - alnbhnti ’ and ■ i/ajeta’), then, in that ea-e, the terms 
*<■(/';, draraparnm '. " madracaranam and ‘ dshvi na m 1 could only be taken as 
injunctive of deities : and the several deities, being thus enjoined in relation 
to a sinale sacrifice, would have to be regarded as so many optional alter- 
native' ; just a' in the cA'C of the text • Khddire badhndti, jidlCtsht badhndti. 
roh ’Joke bcvthndt , ', [the tlwee wood', Khad ini. Paldsha. and Roh ita, having been 
enjoined in relation to the single act of Tpiruf. have been regarded as three 
optional alternatives).— If those deities were 'O many optional alternatives, 
then the mention of the order of sequence among them, las 'hown in the 
text' ■ A J'ldno dushnmo prhpate. etc ' ), as aho the mention of them as forming 
one 'iio'jp (as in the text • Dashaildnadhmt pah prdtnhsamnt t/iahdn iphudti'), 
would have no sense. On the other hand, if the root ‘ paji ’ ( to sacrifice, in 
the text " Some no jajeta ' . were treated as speaking of the yronj > of acts (of 
hold,, "i the cup dedicated to Indrn-Ydju , and that dedicated to Mitra- 
Varnnn, and that dedicated to the A she Am ). — then all this would be quite 
applicable. — From all this it follows that the terms * dlahhate ’ and ‘ pajatr ’ 
must be taken as speaking of the two groups of acts. ” 

On this Purm pnksa, we have the following Siddlumta — The two texts 
are injunctions of the two distinct sacrifices. ‘ Pashu ’ and • Soma ' ; — why v — 
The term • soma' is known to be expressive of the milk j-crec per, not of the 
juice (ns held by the Purrapaksin) ; and the word ‘Soma' denotes 
the Class, not the Individual. — Similarly the term •pasha' is used by 
people as expressing a particular object with horns, tail, hair, four feet. — 
and this also denotes the Class . — Now, there are no sacrifices enjoined 
in the context at which any such class of (Material (not any iiulindaal) 
is to be used; — and it is only if there were 'Uch sacrifices that they could 
be referred to as groups by the words ‘ Pasha ’ and ■ Soma 

The Heart and other limbs are parts of the Pashu {Animal) ; and it is 
these limbs that would be referred to by the term ‘pashu ’, for the purpose 
of connecting them with the deity .1 pn i-Stnua. 

That cannot be; all that the sentence means is that the ‘ Pasha 
becomes dedicated to Apni-Soma not that ‘ the Heart vind other limbs are 
Pasha.'. If the term " pashu' be taken in its ordinary sense of the animal. 
then the word retains its primary significance; if, on the other hand, it is 
tak-u in the sense of the Heart and other Paths, then the word becomes 

secondary (indirect) in its significance of the parts of the animal's bodv. 

Similarly, the term ‘soma’ could be a reference only if it were taken in the 
secondary (indirect) sense of the juice of Soma . — From all this, it follows that 
the texts in question are injunctions of distinct acts, and not mere refer- 
ences. 

It might be argued that the text ‘ boinena pnjeta’ may be taken as 
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enjoining the Soma-creeper in relation to the sacrifices to Indra-Yayu and 
other deities (which sacrifices are enjoined in the other sentences ‘ Aindra- 
viiyacam grhnuti' , etc.) 5 '. 

Our answer to this is that this cannot be; because the creeper could be 
recognised as related to the deities Indra-Yayu only through Syntactical 
Connection ; while it is by Direct Assertion that the juice is recognised as 
related to Indra-Yayu. Under the circumstances, if the term ’Sonia’ (in 
the text ' Somena yajeta ’) were expressive of a material, then, — even though 
the other sacrifices, Aindravuyaca and the rest, would be there as mentioned 
in the Context, — it (the word ‘ soma ') would be incapable of either enjoin- 
ing. or referring to, a material for those sacrifices [as the material for these is 
already directly asserted to be the Soma-juice ] ; so that the word would be 
entirely useless. 

From all this it follows that the texts in cpiestion enjoin distinct acts, 
and they do not refer to the sacrifices mentioned in the Context. 

SUTRA (IS). 

SlUNIFYINU PREPARATORY ACTS, THE SENTENCES CANNOT BE 

INJUNCTIVE. 

Bhdsya. 

The Siddhanta view as propounded just now has been that, even though 
there are other sacrifices enjoined in the contexts (by the sentences 
‘ Hrda yasyiigrei rt cl y a t i . etc. ’. and by the sentences ' A indrard yavam grhndti, 
etc.’), yet these are not the sacrifices that are referred to collectively by the 
words • Pashu ’ and • Soma '. — The position taken up in the pre-cut Sutra is 
that there are no other sacrifices enjoined in the contexts. — Why ? — Because 
‘ signifying preparatory acts, the sentences cannot hr injunetire " ; that is, the 
sentences • .1 indrard yuram. itc.' and the re-t do not enjoin sacrifices at all; 
the act of ‘ grahcina ', ‘ taking up " (spoken of by the word ‘ grhndti ' . in the 
sentence * A indrard yuram grhnuti'). stands for mere preparation, which 
serves a visible purpose (of getting the "cup’ ready); after this • prepara- 
tion the mention of the deity ( Indra-Yayu ) would be for a transcendental 
purpose; so that what the sentence • Aindrardyavam grhnuti ’ means is that 
‘ the cup is prepared and dedicated to Indra-Yayu ' ;— -and as this • dedica- 
tion ’ would not be possible without the act of sacrifice, this act of sacrifice 
would bo assumed (on the basis of the ‘apparent inconsistency' of the 
‘dedication’); [such is the roundabout manner in which the sentence 
‘ A indravuyacam grhndti ’could be taken as indicating the act of sacrifice] 

■ — this act of sacrifice, however, at which the said ' dedication’ could be made, 
is already directly enjoined in the other sentence (‘ Somena yajeta ') ; — lienee 
there could be no justification for taking the sentences • .1 indrard ya cam 
grhndti' and the rest as injunctive of a sacrifice. Tims then, there being 
no other sacrifices enjoined in the context, the root ' yaj /' (in the word 
* yajeta ’ in the sentence ‘Somena yajeta') cannot be taken as referring to 
any group of sacrifices. 

Similarly with the root ‘ dhtbh ’ (in the verb ’dlubhela' in the sentence 
‘ Agnisomiyam pashumdlabheta ’). 
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SUTRA (lit). 

BECAUSE OF THE DIVERSITY OF DEITIES. THERE -Hoci-H be REPETITIi IX 
nr THE ACT (nr SACRIFICE) : AS THE MENTION uF THE DIVERGE 
MATERIALS WORLD BE OTHERWISE MEAXINi .LESs. THERE 
SHOULD BE MULTIPLICITY (or THE ACT OF 
; UHAHASA •' HOLDER . SPECIALLY 
BECAUSE THE ACT (OF OR AH AY A' 

IS SUBSERVIENT TO THE 
MATERIAL. 

Bhasya. 

The discussion that we had so far in regard to the • Path o' -acritii e 
shall be resumed under Discourse X. It is in connection with the ■ Sown' 
saeririce alone that we continue the di'CU"ion now. 

It ha' been argued by the Pd r,r<j>nls,>, that in regard to the acts 0 f 
7 ?nli. i pa (Holding), there are texts mentioning an - order of 'equenre ' 
among them (e.g. ‘ Ash duo dudinmn nrh ,/ate' i, a~ also tho-e 'peaking of 
them as a ‘ group ‘ (e.g. ‘ T>asha>td„ndh ranpih prtVah»r, ,-nni i;rril,d„ ' i ; 

— how are the.se two fact' to be accounted for v 

As regard- this argument, the fact of the matter n that when I,nl,,r- 
r< 7 «y</ and the other deities are 'poken of (in the sentence' * A ,' mint' 'him mo 
■Ifl'ivV; ’ etc. ). it is not meant that • a -a orifice is to be ottered to I mini- Yd, in ’ 
or • a '.icritice i' to be offered to Mitra- Yar„na '. If such were the diieet 
meaning of the sentences, then alone could them deities he d"Umed to be 
the deities of widfirrs: and in that case the 'en~e of the injunction 
contained in the sentence would be that the sn< ritiee is to be accomplished 
with the Deity alone (without any material, etc.) [which is absurd]. On t lie 
other hand, if the deities arc taken as enjoined in conneetion with the 
preparatoiy act of • 7 rahann ' (Holding), with a view to some transcendental 
rc-'iilt. then the - dedication’ to Indm-Ydipi would be something chstmet 
from the • dedication ’ to M lira - 1 'arm, a ; and this • dedication ’ in each cam 
would bring about a transcendental result distint t from the transcendental 
result brought about by the said Hold!,,,/ itself. So on with the other 
Hold! hi/* also. And thus it is that the several Holdings are spoken of 
collectively as a group (on the ground that the several transcendental 
results brought about by them go togetliei to help the Imal transcendental 
remit of the Sown ,<t arrifirc). 

X ex t as regards the - order of sequence’] the ipiautitv of Soma-creeper 
to be used at this sacrifice is ‘ten handfuls', all of which is kept m several 
definite-sized vessels opening upwards and six inches (one Pradcsha) in 
height, and pounded and mixed with water in several definite-sized jars ; all 
this , Scene/ prepared in this fashion could not be • held’ in the hand (in Cup, s, 
except by a small quantity being taken up and kept in e,u h Cup) j Hence 
these - holdings' must be many and distinct. I Even if it were possible to 
‘hold’ all tins (by a single act of Hold,,, 7). the right course would be to 
‘hold’ it by part', as otherwise, the performance would run counter to the 
directive text of the performance whereby the several enjoined deities have 
to be treated as optional alternatives; for, if the whole of the Soma were 
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• held : ouch only, then what is dedicated to In'lra-Ycijn would be the same 
that i' dedicated to Mitni-Yaiuiw . : and thin would be absurd. — Hence, in 
view ..f tie- • dedication ’ (to each deity) being ch'tinct. the Soma meant for 
each separate deity must be kept separately ; and this could not be done by 
a sintrl- ac t of HohPn't. Further, unless there is a sacrifice to be ottered to a 
D. it , . there i an be no • dedication ' of a material to deities ; hence it follows 
that sacrifices should be offered to all those deities to whom the material 
has been • dedicati d ’ ; — and when these sacrifices are offered to these 
denies, thereby becomes accomplished the sacrifice that has been directly 
enjoined in the text • J •joPMoiotnn yajetn', which thus needs no other 
deities. This Soioa-Hic/ ifivc (-J yot^tonta) has been enjoined as to be per- 
formed with the entire ’handful' (of Soma-creepers): — and this is possible 
only if the act of ’Holding’ is repeated: — it is only then that it become' 
complete in all us details It is for this reason that the sacrifice has to be 
repeated : as unless it i' repeated, it cannot become fully equipped with all 
l/tt '< (mentioned) and iht n-hoh (, hanOful 1 of the Soul a . — And when the 
action is repeated, it i' only natural that there should be an order of 
sequence among the several act' and they should be spoken of collectively as 
forming a teal led the • Soma ' or • .J : /otlitniita ’) : so that the mention 

of these in the text~ is only natural. 

SUTRA (2o). 

THE PREPARATORY ACT CASSuT BE DIVERSE: BECAUSE THE MATERIAL, 
WHICH SUBsEliVEs THE PURPOSES OF SOMETHING. ELSE, OCCUPIES 
ONLY A SECONDARY POSITION. 

Bhasi/a. 

It has been argued by the Parrupiikxhi th.it — ” m the ease of the texts 
’ Kh'l'Ih’Z hcullt nah '. ’ Pdldzln Invlhwltl ’, and * RolYlaki bitilh wlti ’ . the three 
wood'. Kft't'Yni. Puldzlui and Rnlutn. are treated as optional alternatives in the 
preparatory act of the ’Tying’: and similarly in the ease in question the 
several deities ( Inili'a-Yili/i ) , MUiii-Yannia. .b/e'ai<) could he treated as 
optional alternatives." — But this eannot be right, because in the case cited, 
the Khaillm and other woods are found to he directly enjoined for the 
purpose of accomplishing the ’preparation’; hence in the case in question 
aUo. it the several deities of the ■ Holding’ — Imlra- Yii/iu and the rest, — had 
bec'ii directly enjoined for the purpose of accomplishing the sacrifice, — then 
alone could oj'P on be admitted. As a matter of fact, however, they are not 
found to be directly enjoined for the purpose of accomplishing the sacrifice : 
lienee they have to be taken together (as forming one group). 

[There is some difference in the interpretation of the Sutras in this Adhi- 
krtfti,"i. as to which embodies the I’d/ rupak-v and which the Siddluintn : — for 
which see Tanhiu-aitiLn — Trans., p. Ton,] 

; The purpose served by the A.lhikarana is that, at the. Ketypal .Sacrifices of 
whii li the JijutStonin is the Archetype, the details have to be performed in relation 
to a single cup, — and that too only once. — according to the Purcapukta ■ while 
aeeoidine to the Suldhanta. all the details have to be perfonned exactly as at the 
Archetypal Sacrifice.] 



Adhikaraxa (7): Actions differentiated by X u m be r . 

.SUTRA ell). 


Inasmuch as it is based upon separateness. Number should 
be a Differentiator among Actions. 

Bhdsya. 

[Differentiation among ar t-, on the basis, of different words and oil the ha-i- of 
ihe Repetition of the same word having been disposed of, — along with exceptions — 
we now proceed to discuss the differentiation of actions by Xumbi r.] 

The Yajapeya sacrifice has been enjoined in the sentence 4 VCijaptptmi 
8 I'd raj y aka in o pa j eta ' ; at this sacrifice there are seventeen animals conse- 
crated to Prajapati. as mentioned in the text — • Saptadasha prGjijfiatijdn 
pash u nalahhntt. saptadasho vai prajdpntih pra ju patera ptya i shi/Cnna sin para 
ekcirupa bhavanti, enuneva hi prajapntih satn rddhyai ’ . (Taitti. Bra. ]. I) 4. 3.) 

Now, in regard to this, there arises the question — Does this passage 
speak of seventeen distinct acts ? Or of only one act at which the seventeen 
animals come in as an accessory detail ? 

On this question, we have the following Purcapaksn — *• There is only 
one action ; — why ? — because, when the question arises as to whether the 
seventeen animals are dedicated to Prajapati. is it for the accomplishing of 
a single sacrifice or several sacrifices ? — the most reasonable view to take is 
that they are dedicated for the purpose of accomplishing a single act. 
When a man dedicates seventeen animals, he dedicates one animal aho ; — 
when one animal has been dedicated (and the act of sacrifice accomplished 
through that dedication), the dedication of all the seventeen animals be- 
comes accomplished (as part of that same first sacrifice) : — wherefore then 
should there be any assumption of the second and subsequent sacrifices '! In 
this way there would be need of assuming a fewer transcendental result' (as 
following from the single sacrifice- than the large number that it would be 
necessary to assume if there were seventeen sacrifices). — From all this it 
follows that a single act of sacrifice is accomplished by means of the s < . < t ,/n » 
animals."’ 

In answer to the above we have the following Siddhanfa — There should 
be difference among actions due to number, because the number si n nt< t n is 
based upon the separateness of the actions; that is. there is * separateness’ 
among the animals only when there are several actions, — not if there is a 
single action. — Why ? — The Injunction lays it down that the sacrifice in 
question is to be accomplished by means of eleven offerings (made out of 

the eleven pieces cut out of the body of the dedicated animal) ;■ all these 

offerings are got out of the body of a single animal ; — under the circum- 
stances, the killing of the other sixteen animals (beginning with the srcnnil) 

could not he for the purpose of obtaining the pieces to be offered; 

so that the animals that would be killed after the killing of the first animal 
would be killed only for the purpose of bringing about a transcendental 
result ; — and in that case, as the bodies of these other animals would not be 
actually offered to Prajapati, they would not be ‘ pnljiipah/ri ’ (‘ dedicated to 
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Prajapati’); — and this would be incompatible with the fact that the Vedic 
text speaks of them as ' pnijapatya’ . — Thus then, it would be impossible 
for the number seventeen — which is based upon the separateness of so many 
distinct things. — to rest in a single animal (offered at a single sacrifice ); — 
on the other hand, if there are several sacrifices, there would be need for 
several sets of cuttings for offering; so that for the seventeen sacrifices, it 
would be necessary to get together seventeen animals : and it is only thus 
that the mention of the number ‘seventeen’ would be reconciled. — For all 
these reasons, the number of sacrifices (mentioned in the text in question) 
must be seventeen. 

Object ton — Even when there is a single sacrifice, the sacrificing could 
be done by means of the seventeen sets of cuttings (out of the bodies of the 
seventeen animals), — on the basis of the direct declaration (contained in the 
text) ’’. 

Reply — That cannot be; what is directly asserted is the number of the 
animals killed. — not the number of sets of cuttings ; and what are the means 
of accomplishing the sacrifice are the cuttings as the sacrificial material, — 
not the class • animal’ ; as what this class ‘animal’ has done at the arche- 
typal sacrifice (Jgoti stoma) is that it helped the primary act by qualifying 
the individual animal out of which the cuttings were obtained; so that at 
the ectypal sacrifice also what it will do is to help the primary act by qualify- 
ing the individual animal out of which the cuttings would be obtained. — 
Now, what the number ‘seventeen’ applies to is the Animal, not the sets of 
cuttings ; so that for the purpose of obtaining one set of cuttings, it becomes 
necessary to kill one animal; and in this way the number -seventeen’ 
could not be applicable to the cuttings. — This would be the only explanation 
possible. — Tf then the animals had been spoken of as ‘seventeen’ in 
reference to their horns, or their complexions, or their shapes, — such as u-lntet 
black, icd . — then any one of these alone would be taken up (for killing, for 
the purpose of obtaining the cuttings); — or. if it were in reference to such 
division as that into * the hornless ". * the two-horned ’ and • the one-horned ’. 
then also any one of these alone would he taken up. In the text under 
consideration, however, we find that all the animals are spoken of as * black, 
hornless and of one shape’ (‘ shi/tl mast u par'd ekarupiili ) ; — and the killing of 
all the seventeen animals of this same kind (for the purpose of obtaining the 
cuttings out of the bodies of all the seventeen) would be possible (and 
necessary) only when there are several (i.e. seventeen) sacrifices. — and not 
when there is a single sacrifice (at which a single set of cuttings would be 
used, for which the body of only one animal would be required). 

From all this it follows that there are seventeen sacrifices. 

The purpose served by this Adhikamna is that, — according to the 
Purcapakm. if a single animal were lost or found defective, the act (of kill ini/) 
performed over the entire batch of animals would have to be repeated, each 
one of whom would be killed after the other. — the whole act. in this ease 
being conducive to a transcendental result ; — while according to the 
Siddhanta, it is only one animal over which the act would have to be repeat- 
ed • because when the seventeen sacrifices are distinct, one would not need 
the animal used at the other sacrifice. 



Adiiikaraxa (8) : Action* diffcrtutintul by Xinm. 

SUTRA r2'2 

The name ai>o i i I)Iff?:rt:xtiati> actions) a- it wuis in the 

OKU INATIVE iNJl'Nt TIoN>. 

F!h a 3 t/d. 

In resard to the text • Athii,pj r,,lii.ajiiohiuth't'}'i >urru- 

riOT'h. there arise- the 'ptestion — I' it the single sacrifice -.hint • yoma that i- 
reiened to here l>y the > three) names i 1. ■]’!'/• 2. I i>h nyjnl'h. and 
o. SamirioCb) for the purpo-e of enjoining. in lonnection with it, -uch 
ac-eessoi i>. ' a- ’the gift of a thousand’ and so forth: Or do these name- 
lay down three distinct actions, the details regarding which are going to be 
mentioned later on ? 

On this ouestion. we have the following 1‘iirrnpiikaa : — " The text in <pie— 
tion -honld Lie taken as laving down the accessories of the principal sacrifice 
spoken of in the context (1 e. the •/;/"' 'Vo/e") ; a~ it i- only thus that the 
connection of the context is maintained. — "But all these accessories would 
be taken, on the strength of S 'intui t" a! Tv,,,,/, .rllon, a.s enjoined in connection 
with the sacrifices named Jpotlh. lb 7/. and Surraj'/oti 7< '. — That doc~ 
not anect our position : because all these names denote the .Ji/ottstninu sacrifii c 
itself That is. In) the t'Tin ' Jjol'h ' mentions the initial term in the com- 
pound 'ji/otmtowa' ; a- regard- the terms (hj • I'mlirap/olih ’ and (c) * Sarrit- 
jijol'h', what is meant is that all psar\a’ and ' vi-hva') ■ jpolia'. Trirrt and 
the rest, which are spoken of in the supplementary texts, belong to tin- 
Ji/ott'trmiri sacrifice, and on that account, the Ji/ofi-i/oiiiit is called • Visl.ra- 
iyotth ' and ‘ Surra, riot'h ' ti.e. ■ having all the Ji/otia’). [Thus then, all the 
tlire- names stand for the ■f'/otirtoma sacrifice itself |. 

In answer to this tPu rrupakya we have the following Sulilhun/ii : — The 
thi ee n'tiiiia. -/;/ohh, \'iJu'nj!/olib and Sarnt ppit.h are ditterentiator- of 
actions, — because these are found mentioned in the origmath e injuiietion ; 
and t!ie> do not merely repeat the names of sacrifices mentioned before; 
hence the sentence ‘ Athnivt should be taken as injuiu tive of a new 

distinct act (not already enjoined). If it were a mere ufi ruin (to the 
./ ,/nt.atrmia ), it would not be conducive to any distinct activity, and as such 
would be Useless (superfluous). Fun Iter, it the referent e were regarded as 
being for the purpose of laying down the further accessory detail (of the 
i/tft ,,f a thou -,111111), in regard to the sacrifice of the Context (i.e. .///t<P\7omu ), 
— then there would be an option (between the accessory details previously 
laid down and those laid flown through the satd reference); which would 
mean that one of the two accessories would lie rejected at t lit- pet formanee 
where the other would be employed [and the reject ion of what lias been 
enjoined is most improper |. — further . the terms - .J i/ijtih ' , ■ 17-7 / raj i/ot ih’ 
and ~ Sin ,-aj ‘tot ih ' do not denote the Ji/ohSomu; in fait they stand for 
a totally distinct -et of sacrifices Merely because one part of the name 
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i' i oinnion to the two acts, it doe' not follow that one subserves the purposes 
of the other , for instance, the term • shiild ' denoting House . — the term • maid ’ 
als, could not be regarded as denoting the House, simply on the ground of 
th" -mulaiity of the syllable ■ Id ’ which is present in both the terms, • shah? ’ 
and • tndld 

It has been argued (by the POraipaksin) that "the term ‘ J yotih ’ 

I which is one of the terms in question) mentions the initial term in the 
compound ' J ,/ut ■ sro/net ' . ' — But (if. ■juotih’ 'tood for the Jjotistoma). the 
•sentence ■ Alluo-yj ji/ot>h ' could be construed with the term • J i/ot'Stoma ' (con- 
tained in a totally different sentence) only indirectly on the strength of the 
Context : — this would set aside the natural and direct syntactical connection 
of rhe sentence with the term • J yotih ' : and this would be most unreason- 
able. as lu.al Conuct ton is more powerful than Context. 

It might be urged that "the term • .J : /ohh ' might apply to a distinct 
s-acrince. through its etymological sense of Illn minatlwi or tjfuhicure , — but 
the other two terms • YliheajijoUh' and • Saecantotih' , which are connotative 
of all ;or ii't.rcty). must stand for the T id ret and other .Ji/nfl* (which are 
present in their entirety m the .J c/ollstuma sacrifice)." 

That cannot be. we reply: because the term ‘■J-iotlh ’ is not known to be 
connotative of the Tided and the rest : so that by arguing us he has done the 
Opponent goes against well-recognised usage. — It has been urged that 
"the fact of the term ■J-iotih' signifying the Tried is indicated by the 
.supplementary texts." — But that in a sentence a certain term is used in 
the sense of something spoken of in the same sentence is understood on the 
bu~is of a mean' of cognition other than Verbal ; so that where there is no 
sit h other means of cognition, indicative of the fact, the term cannot be 
taken as used in that sense. For instance, in the ease of the sentence 
• sl'uho dren'inttah ’ ('Devadatta is a lion'), that the term ■ slmlat ' (’lion i 
stands fur Devadatta i' indicated by a moms of cwinitlon other than this 
-sentence itself: but this other means of anjtotlon is not available in the case 
of the sentence • ximhaiiidlabhi/a ’ cone should kill the lion) [hence in this 
ease the term •simlm' is not taken as standing for Devadatta]. — From all this 
it tollows that the terms • \'lsh>'dji)otlh' anil • Sarcajt/ot'h ’ do not denote 
tic- .1 ,/a/lsloma : and if the d i/ntlstoma is not spoken of by means of tin 'C 
words, all the three terms must be taken as standing for entirely different 

saci itii t-s. 



Adhikaraxa (9): Actions differentiated by difference of 

deities. 

SUTRA (23). 

AY HEN a WORD DENOTING A MATERIAL IS RELATED (TO A WORT) DE- 
NOTING A DEITY) OTHER THAN THE ONE THAT HAS oil YE BEFORE 

[IT BECOMES A DIFFERENTIATOR OF ACTIONS], BECAUSE THE 
TWO SENTENCES ARE EQUAL. 

Bh./i-p/a . 

In connection with the Yaishcadeca section of the ChdtnrinCis>/a sacrifice, 
we have the text— (n) ‘ Taptc pctyasl dadhyanayati .so raishvaden Ctmiksd; 

(i b ) BCtjibhyo bujinatn' [' When curd is put into hot milk, the milk turns into 

(1) curdled solids called ‘Ctmiksd, which is offered to the Vishvedeva-. and 

(2) the liquid, skimmed milk, which is offered to the Bu jins’] [cf. Maura. 
Sam. 1. 10. 1]. 

In regard to this, there arises the question — Does the second sentence 
(6) lay down a fresh material, Bajina, curd-water, for the act which lias heen 
enjoined in the first sentence (a) as having the Cnniksd, curdled pieces, for its 
material ? Or the act with the curd-water for its material is distinct from 
that with the curdled pieces ? 

On this question, we have the following Purvapnkm : — " The second sen- 
tence (b) lays down a fresh material for the sacrifice enjoined in the first 
sentence (a). — Why? — Because 'bdja\ like ‘ dmikm standing for for, 'I. the 
term ‘ bCtjin ’ (the basis of ‘ bdjibhyah’) stands for the Y ishcederas ; .-o that 
the second sentence refers — by the word * bdjibhyah ’ — to the Yishvcdcvas, 
and enjoins, with reference to those deities, a fresh material in the shape of 
the Bajina. curd-water; so that both the materials, — dmikm. curdled pieces, 
and Bajina. curd-water — are to be offered to the same deity. YishrTdi cits. 
Thus the Bajina. curd-water, is enjoined in connection with the -a nn act 
that has been laid down in the preceding sentence. Just as. the act of the 
Agnihotra having been enjoined in the first sentence, the subsequent sen- 
tences, • TJarlhnd j idiot Y and * PayasCt juhoti ’ (cf. Tai. Bra. 2. 1 5. 4). lay 
down fresh materials for that same act.” 

In answer to this Purcapaksa, we have the following Siddhdnta ;■ — When 
a trorrl lienoting a material is relate rl to a trord tie noting a rleih/ other than the 
one that has gone before , it should enjoin a distinct act; because, in that case, 
the tier, sentences are equal; i.e. both are equally injunctive of distinct and 
independent acts. 

•' But in the texts quoted, where is there a won I denoting a d, it ,, other 
than the one that has gone before, — when, as just pointed out by us, tin term 
• Bajina ’ refers to (and stands for) the Yishtcderas themselves ? ” 

Our answer to this is as follows — According to the explanation suggested, 
it would come to this that the deific character of the Vishvcdcvas is indi- 



DISCOURSE II, PADA II. ADHIKARANA (9). 


253 


toted in one case (the first, sentence), by Direct Assertion, and in the other 
(th~ -eeond -sentence) by Syntactical Connection; i.e. it is by ‘direct asser- 
tion when it is expressed by the nom Inal affix (as in the term • ralshvadeci ' ), 
and n is by • syntactical connection ’ when it is expressed by the Dative 
ending f as in the term • bdjlbhyak ’) ; — when the deific- character is indicated 
by Duvet Assertion, the Y-shcedecat are syntactically construed with Amlksd 
I curdled pieces). — and when the deific character is indicated by the Dative 
ending, it is syntactically construed with BCijlna (curd-water) ; — further, in the 
former case the deific character is indicated by Direct Assertion, and the 
connection of the particular material (curdled pieces) is indicated bv 
Syntactical Connection, while in the latter case, both are indicated by 
Syntactical Connection. Thus then, in regard to the deific character, there 
is conflict between Direct Assertion and Syntactical Connection ; — and 
in cases of such conflict. Direct Assertion is more powerful than Syntac- 
tical Connection. All this leads to the conclusion that the first sentence, 
which speaks of the AmiksCi. clearly establishes the fact of the Vishvedevas 
being the Deity, and that this is not done by the second sentence, which 
speaks of the BCijlna ; from which it follows that this latter material Bdjinn 
is related to some word expressive of the Deity, other than the one men- 
tioned in the preceding sentence; which proves that the act mentioned in 
the second sentence is distinct from that mentioned in the first sentence. 

SUTRA (24). 

When, however, the word mentioning the act is not accompanied 

BY A WORD DENOTIN'!) A MATERIAL. THE ACCESSORY MENTIONED 
IN THE SECOND SENTENCE SHOULD 1!E TAKEN As PER- 
TAININO TO THAT SAME ACT. 

Bhdvja. 

It has been argued (by the Purmpaksnn that — " .lust as the act having 
been enjoined in the sentence • Ai/nihotnim jtthoh ’, the subsequent sentence-., 
• Dwllun 7 jnhotl' and • Pni/nsn jnhotl'. are injunctive of materials for that 
same act, — so also in the present case the act being mentioned in the first 
sentence, the second sentence will be injunctive of a material for that same 
act]". — Our answer to this is that it i- only right- that in the case 
cited pjf Ai/nihotia). the subsequent sentences should be taken as injunctive 
of materials for the same act; as in that case the act mentioned in the first 
sentence is not connected with any material not mentioned in the Context. — 
while the material mentioned in the second sentence in connected with the 
,s (tcel/ier mentioned in the context (by the first sentence). — Hence the two 
cases are not analogous. 

Or, this Sutra (24) may be taken as a separate Adhikunina by itself, as 
follow s.— 
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shabara-bhasya : 


Adhikaeaxv (10): Exception to Ad hi J: a r a a a (9). 

SUTRA (24). 

When howetee the word mentioning the act is xor accompanied 

BY A WORD DENOTING A MATERIAL. THE ACCESSORY MENTIONED 

IX THE SECOND SENTENCE SHOULD BE TAKEN A'- PERTAINING 
TO THAT SAME ACT. 

Bltdsya. 

PCirvapaksa — “ Such sentences as • DndbnO jnhot : ' . • Pn-ia-ii ,/d.oc ' and 
the like are to be taken as enjoining distinct acts; a? otherwise they would 
have to be taken as laying down so many optional materials for the same 
act'.” 

SdhlhCiHtn — It is clear from the words of the texts that there h a 'ingle 
act of the Ai/rr'hotra . — and not different acts; and it i' in regard to the 
same act that the sentences in question lav down diver~e material': among 
which an option has to be admitted, -as clearly justified bv the text' them- 
selves. 

[The Tanlmtijftika does not take this a* a separate A'Jlihirnim. 



Adhikaraxa (11): The mention of certain materials serves 
the useful pn r pose — even in connection with the same Act — 
of indicating different results. 

SUTRA { 25 ). 

[PCkyapakaa] — "Because i>f the mention of a (distinct) result. 

THERE WOULD BE A (DISTINCT) ACT (LAID DOWN BY THE SENTENCE) 1 
''PEflAI-LY AS A RESULT IS ALWAYS CONNECTED WITH A 
DEFINITE ACTION”. 

Bhfipi/a . 

[Twii conclusions have Been previoit'lv arrived at : — (1) T; the originative In- 
junction l>. a sacrifice mention no accessuiy detail, the uccosaory mentioned in a 
supplement try sentence Becomes Conner te l with that sacrifice; — and (2) if the 
originative Inpmetmn ot a sacrifice mention an accessory, any other accessoiv 
inrtitjone.l ill the same context inn-t 1 eronnected with s ( ,nie other sacrifice.- There 
are ca~es however where the originative hi | unction mentions no accessory detail, 
while the supplementary sentence mentions, not one. hut several kinds ot acces-orv 
detiul~; and it is one of these cases that is gang to he considered now. Tootnt- 
>•' rhUi — Tian~ . p. 7o2.J 

With reference to the A'lnih'.i/ra (which i~ enjoined by the simple In- 
junction • Aijii ' hot, rin- hoi ' " ). tv- have the texts ■ Ttailhntiiilioi/ubhna^in 
johii'i'V ’ l • T f one is desirous of acquiring sense-efficiency, one should pour 
into tire hhutions of 7 >»<<//> / ' J. and so forth. (Tai. Bra. 2. 1. o. 0.) 

In regard to this, there arises the question — Is the offering of the 
libations of Iknlhi an offering different from the offering made at tlie A<na- 
hoti a Or is the result (sen'O-ellieieney) meant to follow from the material 
JJit'UA (offered at the A'/n 'hotrn itself) ? 

'['lie Pnnrijiitl-w on this question is as follows: — 

"The ottering (Mount) in question is distinct (from the offering made at 
the A'lnihotru) ; — why V — heeausn' a distinct result >s DientioiteU : that is to 
say. we find a distinct result mentioned, and a result can follow only from an 
act. — • When you lay down the general proposition that ■ a result can follow 
only from an act’, do you refer to such visible (ordinary) results following 
from acts as grains from Agricultural Operations [and from that infer the 
same in the case of the act of offerings] ? ' — Our answer to this is — Xo : what 
we have asserted does not follow from the analogy of visible results (such U' 
grains, etc.). Because if what is seen were to be the sole basis of our 
knowledge of results from acts, — then, such results are sec n only in the case of 
acts like Agricultural Operations, not in the case of acts like offerin'/ into 
Jin' [so that there could be no cognition of any results following from these 
latter], — If it be meant that • the result having been seen to follow m the 
case of the Agricultural Operations, it would be concluded that similar 
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shabara-bha^ya : 


Adhikaraxa ( 10 ) : Exception to .4 d h i i: a r a n a 1 9) . 

SUTRA (24). 

When however the word mentioning the act is not accompanied 

BY A WORD DENOTING A MATERIAL. THE ACCESSORY MENTIONED 
IN THE SECOND SENTENCE SHOULD BE TAKEN As PERTAINING 
TO THAT SAME ACT. 


BhClijja . 

Purcnpaksn — Sueli sentences as ‘DadbnO inhot : \ ' Pu’/a^O r‘t"<o' and 
the like are to be taken as enjoinin'! distinct acts: as otherwise they would 
have to be taken as laying down so many optional matenal- .for the -,me 
act i." 

^bhlhli.tn — It is clear from the words of the texts that there 1 - a single 
act of the Anruhotra, — and not different acts: and it i> in regard to the 
same act that the sentences in question lav clown diver-e materials: among 
which an option has to be admitted, as clearly justified by the text' them- 
selves. 

[The Tantiniilrtikn does not take this as a separate Ailh'hiniiiii. 



Adtitk.araxa (11): The mention of certain materials serves 
the useful purpose — -even in connection with the same Act — 
of indicating different results. 

SUTRA (25). 

(PCkyapakxa] — •• Because of the mention of a (distinct) result. 

THERE WOl'LD BE A (DISTINCT) ACT (LAID DOWN BY THE SENTENCE) : 

SPECIALLY AS A RESULT IS ALWAYS CONNECTED WITH A 
DEFINITE ACTION 5 '. 

Bhfi-p/a. 

[Two conclusions have Leon previou'lv arri\ ed at : — (1) If the originative In- 
junction of a saculice mention no accessory detail, the act e'Soiy mentioned in a 
supplement try sentence Become' connected with that sacntice:- anil (21 if the 
diminutive Injunction nr a sacrifice mention an acec'snty. any other aecos-ory 
niLiitionv l in the same context must 1 e t umieeted with .some other ~eenfice.- -There 
ate ca-es however where the originative Injunction mentions no accessory detail, 
while the -upplementarv sentence mentions, not one. but several kind' of accessory 
detail', and it is one of those cas.- that i- going to lie considered now. Tiirtni- 
ru rhl. tt Ttaii' . p. 7.72.I 

With reference to the A'/nihoIra (which is enjoined by the simple In- 
junction • Atjuibotnuu inhuO'). ue hate the texts ' DailluitwIr'i/ulcOma^iia 
jnhii -1 ill’ 1 • 1 f one l' desirous of acquiring sense-efficiency, one should pour 
into lire libations of DmlJii'}. and so forth. (Tai. Bra. 2. 1. a. 0.) 

In regard to this, there arises the question — Ls the ottering of the 
libations of Dculhl an offering different from the offering made at the Ai/ui- 
h'llut Or is the result (sen~e-eliieiency ) meant to follow from the material 
1 hi'//" (ottered at the A'lnilivlrn it~elf) ? 

The rrnntpttlxn oil this question is as follows: — 

"The offering ( Homn ) m question is distinct (from the offering made at 
tla' . \;/ it Hi i >lra) ; — why? — hrraiix/ a U ixtinct nsnlf o> w ntfioni'U ■. that is to 
suv. we find a distinct result mentioned, and a result can follow only from an 
act. — • When you lay down the general proposition that ■ a result can follow 
only from an act', do you refer to such visible (ordinary) results following 
from acts as grains from Agricultural Operations [and from that infer the 
same in the ease of the act of offerings | ’ " — Our answer to this is — Xo ; what 
we have asserted does not follow from the analogy of visible results (such as 
grains, etc.j. Because if what is seen were to be the sole basis of our 
knowledge of result' from acts. — then, such results are xccn only in the case of 
acts like Agricultural Operations, not in the ease of acts like ojferhuj intv 
Jhc [so that there could be no cognition of any results following from these 
latter). — If it be meant that ’the result having been seen to follow in the 
ca~e ot the Agricultural Operations, it would be concluded that similar 
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result' follow from other things also', — in that ease, a result would be likelv 
to follow from a material substance also. — If it be meant that — • what is 
asserted is that a result follows from every act that is similar to Anri- 
cultural Operations — and what is similar to Agricultural Operations i~ the 
ofjft -e*/ i nto fire, because it is an net (like the said operations), and not the 
material substance, which is nut similar to Agricultural Operations'. — then 
our answer is that the offer! ni/ into fire also is not similar to Agricultural 
Operations, because the offerin' \ into fire is accomplished by means of such 
things as the Mantra, the Deity and other accessories, while Ayi ■< nit a rat 
Op'.rnt'.ons are carried on by means of such things a- the plough and other 
implements : and further, the offerin'/ into fire is of the nature of '/i'-in'i. while 
Agricultural Operations are of the nature of tillin' t (the ground). — ‘But we 
base our assertion on some sort of similarity (not absolute analogy) — Well, 
son", -ort of similarity (to Agricultural Operations) there is in a material 
i"b^tnii.:e also, which latter, like the operations, is an entity and is ephemeral 
and -o on. — ' But seeing that there is another thing (the offerin' i into fin for 
instance) which bears a greater degree of similarity (to Agricultural Opera- 
tion-) than that borne by the material substance, we as-ert that the material 
sub%tun '-e is not similar (to the operations)". — In that case, there are other 
acts with visible results which bear a greater degree of similarity to Agri- 
cultuia! Operations than that borne by the offer, mi into fire [because this 
offering leads to invisible results, while the other acts, like Agricultural 
Operations, lead to visible results], and hence the offerin'/ into J’ne also 
-hould be regarded as not .similar to Agricultural Operations. Xor is there 
anv eU'.h well-established law as that whatever is seen in one thing should 
lie regarded as present, even though not actually seen to be so, in every 
thing that is similar to the former thing. As a matter of fact, when a certain 
thing has been found to be a c ause, in connection with a well-known object, 
(i.e. with that which is cited as the Iintanre in connection with the 
Inference), — if that same thing happen to be cognised as the cause in con- 
nection with what is going to be proved, then, in that case, that thing proves 
this . oni lusion: and if it is not cognised as the cau-e in connection with 
thi- latter, then, it cannot prove that conclusion, even though it be s'linhn 
to the said Instanii:. Consequently even when a thing is similar to the In- 
stair -.*, it has to be examined whether or not it proves the desired con- 
clusion. — 

■•-—•[The reasoning may be put thus] — Whatever is an act is alwa>.~ 
found to lead to a result, — the offerin'/ Into fire also is ati net. — hence this 
oJln""i also must lead to a result’. — [If this reasoning be right] then, on the 
ce—ation of the Act, the material substances and their various combination- 
are found to bring about a rc-ult in the shape of another substance, -and 
irom this the material substances also might be regardetl as leading to 
a result. 

•• Further, no invisible (transcendental) result is found to follow from 
the Agricultural Operations, — and as the act of offerin'/ into fire is similar to 
the Agricultural Operations, that offerin' / also could not bring about an in- 
visible (transcendental) result. — Or, on the ground of its similaritv to the 
Agricultural Operations, the act of offer inj also might bring about results in 
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tlie shape of 'irii, n- (which are the result brought about by Agricultural 
< — and not any -ik h result as icm •/. — 

•• Thu- then the conclusion is that in matter? like those we are consi- 
dering. it i' not true that what i? not ,een is proved by what is seen. 

" — 'How then is it that a it^all can follow only front an act (as asserted 
hv the f'iii t nki'ii. Text, p. 15S. line 16) V 

" Our answer is that the fact that a result follows is known only from 
wi u'ds ( of thi ■ Veda ) : hence a result can he held to follow only from that from 
which it is declared, by the word, to follow; — that the result follows from 
the net of nrt'ft <;<■/ into fne we learn from Direct Assertion (of the Vedie 
text). — while the fact that it follows from the material Dadhi is learnt from 
the Syntoctn 'tl Connection (of the term • Dadlmd' in the sentence ‘ TktcUaul 
uiilri;ial.aiini>‘iii jnhu >jut ' ) : — and Direct Assertion is always stronger than 
Syntactical t onnei tion. — Hence we conclude that the result ( sen.se-efficiencv) 
follow ? from the ait of ojhrlnj into fire . — which alone is the reasonable view. 
— and the other view, that it follows from the material. Dnclbi. is unreason- 
able. 

- Then again, the Dadhi is incapable of doing both. — bringing about the 
lesult (scnse-clhciency) and accomplishing the act of OJjerint / into Fire. 
— -It might be like the washing of the blanket (with the Feet) — this 
wash in\t doe' both, it cleanses the blanket and also removes dust from 
the feet.' — We do not say that one thing has not the capacity to serve two 
purposes; what we do say is that a single sentence cannot express the two 
idea — (1) that the Dadhi N accessory to the accomplishment of the Result 
and (2) that the Dadhi is accessory to the accomplishment of the act of 
Ojjtrnai into Fire: that l'. if the sentence declares that - the result is to be 
brought about b\ means of the Dwlhi'. then it cannot declare that 'the act 
ot OJ/irinii mto Fire is to be accomplished by means of Dadhi’ , or if it 
declares t bat ■ the art < >f < >fln inn into I '-/< i.s to be brought about by means of 
Dadhi'. then it cannot declare that 'the result is to lit brought about 
by means ot Dadhi' : if it were t" declare both, then there would be two 

sentence a syntactical split : while as a matter of fact, we line! a smcle 

sentence — From all this the conclusion i' that the result does not follow 
from the accessory. Datlhi. and that the OJhnnii into the Fire of Dadhi is an act 
distinct from the Offciinn into Fin that is done in the Anuihotra." 

bl'TRA (2ti). 

[SiddhantaJ — H rr inasmuch as the two sentences ake not 

EXACTLY ALIKE. IT (THE SECOND SENTENCE) SHOULD BE 
TAKEN As l.AVINC DOWN AN ACCESSORY FOR THE 
SACRIFICE (MENTIONED IN THE FIRST SENTENCE). 

IShdn)/a . 

The particle 'ta \ 'but ’. sets aside the Pa rm /ink-art . — What the second 
sentence (' Dwlhiin iiiihiyakdinaxi/a iiihtii/dt') does is. not to lav down a 
distinct act. but only to declare that a certain result follows from the use of 
a certain material. — Why? — Because the two sentences are • not alike'- 
17 
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that is, in t!ie sentence • Agnihotniw jnhnjnt snu gakdnmh we have a result. 
Heaven, mentioned along with an a<t [Ott'er-ng into Fire '*. — the meaning of 
the sentence being ’one desiring Heaven should bring it about by mean- of 
the act of Offering into Fire': while in tiie sentence • ltadht id ■ ndrigu- 
F~i iiirti'/a jvhiii/at' . we have a result mentioned along with a wati rwil . t hi- 
latter sentence does not convey the idea that • the act of Offiring into Foe A 
to be done for the purpose of bringing about efficient -ense-organ- ' : the 
idea that it does convey i< that • the act of Offerin ' / in r o Fin should be done 
with hadh i . when it is done for one de-irma ~ense-etluiency ' ; so that 
what it lays down is the connection of the act of Offer 0/7 into Fin with the 
iJa'Jht, for the purpose of bringing about sen>e-efliciency : — it doe- not lay 
down the performance of the act of (iffen ng into Fire itself : the sense being 
that ' if a man is desirous of efficient sense-organs, he should perforin the 
act of Offer/ ng into Fire with Ikiclhi'. 

Quint ion . — "Which is the term in the text that signifies the effort 
(activity) of the Agent ? ” 

A mice r . — The word • jiihugnt' is that term. 

"It is by Direct Assertion that this word • juhugat' signifies the Agent's 
activity as connected with the act of Offering into Fire, while it is by 
Sgntuctical Connection that it signifies its connection with Drulfi : — and 
S'/ntrictii.al Connection cannot set aside Direct Assertion. Nor will it he right 
to say that there would lie no incongruity in the sentence signifying both 
the connections simultaneously: — as that would involve a syntactical split " 

Our answer to this is as follows: — Those who accept your view would 
set aside the entire Direct Assertion: while in our view, what would be s>-t 
aside would be only what is denoted by the verbal root in the word * juhu- 
//</<’ : m your own view on the other hand, the entire word • dadlnnl' would 
) le ashle, and yet this word has been used by persons who never commit 
a mistake; nor is it a mad man’s song: — as has been explained under Sutra 
1. 2 . 8 — -The convention of long-established tradition is equally present'. — 
For this reason it is not right to take the result as mentioned in connection 
with a distinct art The other interpretation, on the other hand, w hereby 
the result is taken as mentioned in connection with the material, dailhi. 
does not render the text incongruous in am way. Because the verb 
■ / tihinjut ' is actually used for the laying down of 1 1 it* connection between 
the • ijrullii ’ and the -desire for sense-efficiency ’. 

Objection . — " B\ en though all this may he signified, yet it is not mere 
nrticifij {< loin // in general) that is understood; in fact, no purpose would he 
served by the signification of mere lutiritg: what is understood must he 
something connected with the act of Offer /nq into Fire-, so that the incon- 
gruity pointed out still remains. 

Xot so, we reply ; for what is understood as connected with the act of 
offering into Fire is also art/ritg (tlomq), with onlv this difference that it is 
uctirity connecte/l with tfie act of offering into Fire, this however is not 
incompatible with the fact that the word denotes wtiritij: the sense of the 
whole sentence being that ■ if a man is desirous of sense-etliciency. his 
articilg in connection with the act of Offering into the Fire should be connected 
with Dadhi ’. 
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•• Even '(i. the -,ime incongruity remains, — that the result is spoken of as 
along with the net of Offer mg into Fire. ’’ 

Our answer is that the force of the word julnn/dt’ is such that it 
-agilities the act! city qualified by (connected with) the act of Offering into Fire ; 
but m this the act of Offering into Fire is not enjoined as the means of 
accomplishing (any result i : in fact, the Adi city ai soinethiny to be ciccoin- 
pl.d.t d is connoted by the sentence as the substratum for (the operation of) 
the Dadhi. It is for this reason that the Yrttikdra lias declared as follows — 
' The material as resting in the act of Offering mto Fire would accomplish the 
result: pist as the king’s officer performs the king’s work as subsisting on 
the king.’ 

Thus it is that the result follows from the ]>adb i ; and the sense of the 
sentence is that • the man desirous of sense -efficiency should bring about 
that efficiency by means of Dadhi'. 

But in what way is this to be done ? ” 

In the manner of the entire procedure of the Agnlhotra. 

■■ How do you get at this •; ” 

•a) Dadhi as a means of accomplishing the result stands in need of the 
indication of the manner and method in which this is to be done. — (b) the 
method that is in close proximity to the mention of the Dadhi is that 
detailed in the procedure of the Agnlhotra. — (r) the sentence contains the 
term denoting the act of Offering into Fire (i.e. the root -hn' with the sign 
of the Injunctive) : — yet this same word is not Injunctive, being, as it is. only a 
reference to the same act of Offering Into Fire (as enjoined in another text). 
— It cannot he said that there is no other word injunctive of the act of 
Offering mto Fire — From all this it follows that what is mentioned in the 
sentence - Dadlnnl ‘mdriyakdnmnyn jnhnydt’ is not a distinct act: hence the 
Result follows from the pise of the) Dadhi (at the act of Offering into Fire 
which is enjoined by the sentence • Agnihotrnin jnhoti'). 

Or (the other explanation is that) as special significance is meant to be 
attached to the term • Dadhi', the connection between Dadhi and the net of 
Offering into Fire, is enjoined by the sentence (' lktdhnd, etc.’); — hence the 
Result would follow from the Dadhi a* connected with the act of Offering mto 
Fire. 



Adhikaraxa (12): The Yararantiya. etc. are distinct act*: 
Exception to the foregoing Adhikarana. 

SUTRA (27). 

Where the sentences are alike, (the mention of the Re-eeti 
M fsT BE connected with a distinct action. 

Bhnoja . 

We lidve tile text — (o) ■ Tfii'i-tlagniphit tipuBtumoh . lets, /a i;"i pacpti -a 
eka '•! "/diet maim "stoma so,,, a kited hath mn ra a: ha 'aka mo ,/ajeta ’. [and m conti- 
nuation of this Agiiistiit sacrifice, we have the sentence ■ Va meant >>in ntmira- 
s 'own so tna kaiyam ". which prescribe' an accessory in the shape of the Va/a- 
ot»Ci!jij\z — then come? the text [h ‘ EtaspaO-a re rati sv rorarantlpamaan''- 
stoma kiteu pa-shako mo hyetlua gajZtn". [The difference between (a) 

and (6) i? that while the result mentioned in the former i- f-lnih„itirairhasa. 
Brahmic glory, that spoken of in the latter i' paslm. Cattle]. 

[Aynftntan or .Jijutmtnmit n the Archetype of all Soina-'aciitk-e- : one of the 
minor Soma-sacii tire? i- the one-dav -juific o called ‘ A'l-ii-tot ' . whii li i- al-o 
called • tfiert", “tiifold". because the T rn rt-slomo hxnm is sung at it: being of 
the nature of the .-h/aqfo/ce. which is one ot the 'even stage' ot the Agnistonia 
sacrifice, it i- also called by the name - ai/ni -tanio ' During th* perronname of 
the AiehfcW pe itselr. — at the third extiuc t ion. they sue. the Y'tjnuya iilni'i Suman. 
which Saman. by rea~on ot the Agmstoma sacrifice being completed theieby. is 
also called the • -I gni'tomn Sunatt, ' ■■ till' Sntnan being sung in connection with 

the Agn'yi Rk-\ciscs beginning with the wind- • Y njhayajnn r~i nanny, ,h ' But at 
the Kctype. l e the Ayni'tat, if the Agent i- dc-iious ol Biahmte glory , the .h/e/s- 
tnmn-'u,,ni,l i- sung in connection with the \'ay,rri Rh-ver-es. — this SCiantn havnu 
twenty -one* noma*, as at the Archetypal sm riticc Tins is what i- laid down m 
the hr-t -cntencc (a) — It. however, the Agent de-ire- to obtain Cntth . in-tead ot 
Hrnhnnr tilo r, i, the Sn,,,,/,, to be sung i? the Yarn rantlaa. and th.it is -ung m con- 
nection with tile Rri;tn-a i s, s, beginning with • Rf roll mat, '. This i- what is laid 
down in the -eeund sentence 1 //) ] 

In regard to these -entenees to) and (h). there .iri'e- the question — 
Doe? the second 'cntenee speak of tin* tattle a- the re-ult following from the 1 
special accessory. Y<harahth/a. appearing in connection with the -ame act 
of the Atliiislut-Ai/nistorna that has been enjoined in the fir-t sentence, — mil 
hence the word- •ttrnrt yo/etri" of the second sentence is only a rffetrnrt (to 
the -iiiiie net of sacrifice which lias been spoken of by the same word- in the 
first sentence) ? Or do tile words ■ rletta i/ajtla' in the -econd sentence lay 
down ,i distinct and independent sacrifice ? 

On this question, we have the tollowing 1’n rnt pnksn : — “The second 
sentence does not lay down a distinct sacrifice ; it only mentions a particular 
result following from a particular accessory (used at the same sacrifice 
that has been laid down in the first sentence). — Why — The phrase ‘ ete»a 
ya j eta (as occurring in the second sentence) only mentions what is already 
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known, and not anything not alreaclv known : and for that reason, it cannot 
lie a new injunction What the -second sentence declares is that 'if the 
Agent de-ires Cattle, lie -houid perform the sacrifice. adopting the Yiiraran - 
— and it does not mean that • one should perform the sacrifice — 
hy doing what? — by adopting the Yararantiija-snman' . — Then again, the 
phra-e ■ itati/aim' (in the -econd sentence, which phrase means ‘of this 
-a me') clearly shows that what follows is not a different sacrifice. — From 
all this we conclude that all that the second sentence declares is that a 
particular result .Cattle) follows from the use of a particular accessory 
1 1 ’• i rnnn’tiya ). " 

In answer to this Pnrcapaksa. we have the following Siddhonta : — 

In a case where distinct sentences like those under consideration are 
alike, the mention of the remit must be connected with a distinct action. What 
the -econd sentence says is • Etasyahn recati.su rdravantiyam keted' (• At this, 
having adopted the Varavantiya on the Revatl verses’); — as a matter of 
fact however, - at this' — at the sacrifice mentioned in the first sentence. — 
there are no lit rati verses on which the Ydractmth/a could be adopted. So 
that if the second sentence were to be taken as referring to the same act as 
that mentioned in the first sentence, it would have to mean that - the Herat i 
verses are to be used, — and in connection with these, the YCtra cantina 
So man has to be sung'; and this would involve a syntactical split 
[and make the term ■ itasi/a ' wholly redundant — says the Tantranlrtika — 
Trans., p. 784], 

The Purrupaksin may suggest the following interpretation — "What the 
-econd -entence means is this — ■ Having brought into the sacrifice, the lie vet ti 
verses and having sung the Yararanlbjtt on them. — one should perform that 
sacrifice’: -o that that part of the sentence which speaks of the perform- 
ance of the .sacrifice is only a reference to the .sacrifice laid down in the 
fir-t sentence [and the part speaking of the introduction of the Herat T verses 
and the singing of the Ydramnth/a on them is an injunction of those 
(new) accessories]." 

Hut in that case. |the iuntraittijia-suman being connected with both 
-ets of verses , it could not be regarded as the Ai/niftnma soman. 

"Hut even so, the 1 limranth/u would come in for accomplishing that 
purpose which {in the former sacrifice) i- served by the A<lni.stoina-Sdnmn 
[so that the name ‘ Aiinnstoma-soman' would still continue to be applic- 
able!.” 

In that case, the term ■ etosijo ' would lose its significance (be wholly 
redundant); and if significance were to be attached to both (i.e. the 
Ydiacanth/n and the pronoun * etani/a'). then there would be syntactical 
split. 

From all this it follows that what is spoken of in the second sentence is 
an act distinct from the sacrifice mentioned in the first sentence. 

Question . — “ liven when the second sentence is taken as speaking of a 
distinct act, how is the syntactical connection avoided '! " 

Answer . — The meaning of the sentence is tiiat — -One desirous of cattle 
should perform the sacrifice after singing the 1 'ft ra ra ntii/a -So mo n over the 
Reritli-c erses ’ ; and what is here enjoined is a new sacrifice along with all 
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these qualifications : so that the sentence ' expresses a single idea ’ .and serves 
a single purpose), and it i~ aho such that, ‘on being separated, the words 
are found to be wanting’: — and thus (all the condition' of - one sentence’ 
laid down in 2. 1. 46 being fulfilled), syntactical unity is maintained. 

"As a matter of fact, even under this construction, the sentence 
conveys two distinct ideas — ( 1) • The new sacrifice should be performed ' and 
(2) ‘ the new S'iman. Varriremtii/ri. should be sung over the lit rati- verses " 

It is not so. we reply. What is enjoined is the sacrifice which has for 
its accessory the lie rati -verse' ; over which the Viimrant~ >ta Soman has been 
sung. — not the b'ttginj of the Vuravunfiya : the singing of the 1 ' draco nura 
over the Revati-verses would be done as a matter of course (when the slid 
qualified sacrifice i' performed), and certainlv it is something that is 
capable of being done. 

Objection . — ••In this way. the connection of the lidriti re r. iti with 
the Vdrarantiya would not be something enjoined: so that it would be 
possible to have other So mans sung over those verses, and it would bi- 
possible also to sing the Vara ret ntiya over other verses.” 

This does not affect our case. The term •ketrd’ (• having done") in the 
sentence denote' the said connection as duly act omplished for the purpose 
of the sacrifice : so that the said connection becomes understood: the term 
- hr, 

rin'i flour is capable of signifying both, the ,t' 

well as the connection of the /rr-t tune; just as in the sentence • shnniiiiid- 
tfCiyet . i ih ere both the h over arid the red rohmr are enjoined (bv the single word 
• ahono ) for one who is to ‘bring in" the horse, and yet tins causes no 

syntactical split. irnilarlv would it be in the case in question also 

hven so, however, there are several things that come to be spoken of 
in the sentence — viz: (1) the lie ratt-cevsei. (2) the \'de(iertntii/ft-Sdnmn . (3) 
the connection between (1) and (2). (4) the nacrifire. and (a) the desire for 
cattle." 

'Plus does not affect our position. Several things are s/ioken of. but 
what is enjoined is only one. the <i'teilifieel sacrifice. 

"As a matter of fact, the Iiecat.i-ver.ietr also are enjoined, as also the 
Vdrarrnith/a Soman, if these were not enjoined, then the sacrifice could 
not be enjoined as qualified by these tun; because it is not possible to 
enjoin the ijintlifieil without enjoining the i/natifirntion. Thus then, there 
being several objects of injunction, there is no •singleness of idea’ (conven- 
ed b\ the sentence m question) [and hence the sentence cannot be regarded 
as a si/nteict ical unit . ] ’" 

The answer to this is as follows; — The term ‘r tillin' (in the definition 
of - one sentence’ under Sutra 2. 1. 46) stands for /nirpoii . and the definition 
of -one sentence" thus comes to be that ■when a number of word' accom- 
plish a single purpose, they constitute om sentence (a syntactical unit)' 
Xow. in the sentence in question the purpose accomplished i' not more than 
one; i.e. there are not several words injunctive ot several desired things- 

the term • reentixu for instance, is not injunctive of the /.V rati-n , .sc* onh • 

if we take the two terms " id calinn riiiiirniilii/iim' . together. then also tin- 

term • rdreirrtntiya ' . taking the Aecusathe ending, docs not signifv the 
desired connection (between the Herat i vers, s and the I drarrinth/a 
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.S' Iwan ); — as the meaning of the noun remains the same, the term 
• kitril ’ a No. signifying only doin'./ or bitni/i)i[/ about, does not tend to indicate 
connect ,nn only: of the two words • ri cati.su ’ -■ cii ra cantiyam ’ . so far as 
the term • nicai n>diya ’ . which appears with the Accusative ending, is 
concerned, it doe' not signify the intended connection : as it signifies 
nothing more than what is denoted by the basic noun itself: — then, as 
regards the word • kctcii the root ■ Z.-/ does not tend to signify mere 
connection : what it signifies is the connection that subserves the purposes 
of something else (the sacrifice) : — the sacrifice (denoted by the root in 
■ ./ ajeta ') as qualified by this connection, however, does not subserve the 
purposes of any other thing. Thus then, all these things, expressed by the 
words of the sentence in question, serve only one single purpose : and 
hence the whole forms - one sentence’ (a syntactical unit). — On the other 
hand, if the result spoken of in the sentence (cattle) were taken as following 
from the n~e of the particular accessory, the ideas expressed by the sentence 
would be — (a) that "the Vdrarantiya-SdnMh is to be for the purpose that l' 
served by the Agnistoma-Saman and ( b ) that • the name of this is 
A'litifiuma-S'i man ' . — and this would involve a clear syntactical split. 

Says the Opponent — What is enjoined by the sentence is the sacrifice 
qualified by the several qualifications. Hindi and the rest. a~ subsidiary to 
the A'/itishit sacrifice (mentioned 111 the first sentence) — [The meaning is 
that "Having sung the Vii rm antiya over the Hi rati verses, one should 
perform this sacrifice a- subsidiary to the previously -mentioned Aynifiut' : 
the advantages attendant upon this interpretation would he il) that there 
would he tio rejection of what is indicated by the context, and (2) that the 
use of t lie word •etauya' would serve the useful purpose of pointing to that 
Ai/iiifiur sacrifice which is mentioned in the Context. — Tuntrnnirtlkn — 
Trails., p. 788. | " 

F.ven so. the connection of the term • )i<tAuikuinnh ' <• desirous of cattle ' ) 
would bring about syntactiial .split. — |Tlie explanation suggested makes this 
term ‘ iirt-shiikuinitli ' entirely irrelevant : if. to avoid this, it is taken in and 
included in the construction, then there comes about a syntactical split: 
because' a single sentence cannot, at one and the same time, enjoin a ■sacrifice 
and aNo a cc.ni //. — Tantranirtika — Trans., p. 788. j 

"The construction may be presented as follow.- — -one desiring ent r le 
should perform the sacrifice by means of the 1 'iinicaiiti.ua sung over the 
Hindi verses’. [Thus the syntactical split would be avoided. ) ” 

'Plus is not possible: for (it the sacrifice laid down in tins second 
sentence thus explained were the same as the Ai/niutut '.'entice laid down in 
the first sentence, then) — inasmuch as the first sentence has laid down the 
Ai/niutonin-Sunian. in connection with that sacrifice, as sung over the 
| it./ari voi -es. — if, in accordance with the second sentence, the same 
A'/iuxtonm-Siinian were sung over the Hi rati verses, that would cause a fic.w 
in the sacrifice, due to its being deprived of the prcviotish -mentioned bam * 
fm 1 he man (in the shape of t lie I Tn/aci verses). 

-•But. it lias just been said by you that it i- possible for the Yiiracauiiya 
to be sung over the lie rati ver-es [and this is all that our explanation 

involves j.” 
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It is certainly po — il)!e. if there is ,ui inpmetion to 'hat etfec t : imh— ~ 
then* i- a declaration to that effort, the I’J ,-nti ver-es do nor become tak> n 
in merely bv the taking up of tic- Ya , a ,-a ,,ti tn. 

"There would be an injunction to that efr.-ct in the form — 'One 
desirin': cattle should accomplish the [' a , a on the 1 if rat ~ ver~es. and 
then lie should offer the sacrifice.' — this • <,n ,-ifin ' being a reference to the 
stcrifice mentioned in the first sentence.'’ 

Tn ease there is an injunction of connecting the Yarnennti"" with the 
Herat 7 verses, this itself becomes a distinct art : and the injunction cannot 
in that case be taken as that of an arcessnrv of tile A"n '.bill mentioned in 
the first sentence. 

•'The clause - then he should offer the sacrifice' being a reference to the 
A'jni-ihif sacrifice, it would be manifest tint between the two ( i.e. the 
Ar/nistnt sacrifice mentioned in the first sentence, and the mimcr/io, > 
mentioned in the second sentence) there is a relationship which makes the 
latter a subsidiary to the former.’’ 

That is not possible; if the said connection (between the YuraranH 
and t lie Rerati) were merely subsidiary to t lie sacrifice (A, in ixfnf). then it 
could have no connection with the - desire for cattle’ : for if both the con- 
nections were meant to be predicated, then there would be syntactical split, 

"But the connection with the sacrifice would be only bv wav of 
reference, and the fact of this connection being subsidiary to the sacrifice 
would be indicated by the Context.’’ 

This also is not possible: a® Si/nfartiraf Connection is more powerful 
than Confect. 

For these reasons what is mentioned in the second sentence must be a 
di'tinct "it . — this being either the s ina'nnt of the Yarn ret nlhta ora the R~ rnti 
rent'* as ipialified by (i.e. in connection with) a sacrifice, ora anrrifhe qualified 
by file said singing of the Yararanti i/a over the Rerati verses. — As regards 
t lie connection between this • sacrifice’ and the ‘desire for cattle’, we find its 
injunction in the form of the affix appearing at the end of the root ‘ //<■;//’ (in 
' i/ii jet"'), while we find nothing in the sentence that could be directly 
injunctive of the connection between the Tic rat 7 and the V" rn m n 11 >/" . 
Hence it becomes established that the second sentence enjoins, for the 
person desiring cattle, the sacrifice as qualified by all the qualifications 
mentioned in the sentence. 

•' If this qualified sacrifice is what is enjoined, then, how does tin’s 
YUrn ninth/" sun" ore.r the Rerati v ernes become A'/n intoimi-Satnan (as 
mentioned in the second sentence itself) ?” 

On the strength of the declare t ion itself, it would he so. because of its 
serving the amc purpose as the A't» ixto>na-Sannm. What i- there that 
cannot be done by a direct declaration (of the Veda) ? In fact no burden is 
too heavv for a direct declaration. 

A- regards the argument that the pronoun ‘ Tlnm/a ’ (in the second 
sentence) [is a clear reference to the sacrifice mentioned in the first sentence, 
to which therefore the second sentence should be taken as a reference], — our 
answer is that a sentence is always dependent upon what is immediately 
before or after it; so that there would be no incongruity in the word 
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- tins') being taken m the indirect (figurative sense) of ■ etml- 
til'tu ' (* tli.it which ha- rim clmracter ’ ) [and the T 'ilraranth/a 
>■7 wat, inxr the HCrutl firsts is certainly sometliiug that has the same 

i burnt hi as the A'lnistiinxn-.^n man]. 

From this it follows that the second sentence should be taken, not as 
mentioning a result following from the use of a certain accessory, but as 
lu\mg down a distinct sacrifice with such characteristics as those mentioned 
in the sentence. Thus it become- established that where the sentences ate 
■'ll tit. Ilf rmiilt T eoi'iieirnl irltb a •listin' I action. 



Adiiikarax A (13) : The * Smdjhara ' and the * Xidhana ' 
both lead to the same lie* nit : Exception to the foregoing 

Adhikarana. 

SUTRA (2s). 

[PcKYAPAKAA]. — BECAUSE OF THE MEXTIi >X OF THE Hl'.MAX Ai.EXT 
THERE MUST BE A RESULT IX CoXXEC'TIoX WITH THE 
' SaUBHARA ‘ AX 1> ALSO OXE IX COXXEC'TIOX WITH 
THE ‘ XlDHAXA.' " 

BhnpJU . 

\\ e have tilt- text ( n ) ' To risHkiiwO yu' lunll ynh'l tun yah urttiynk'liiitllt 
>r / sanbhnnnn stur'ita. srt,-,-t ml k'~w'~i /, inuhltaii' [Tandxa. M.B. 8. 8. 18. 20] 

( • One \\ lio desires rain, one who desires food, one u ho desires Heat hi should 
sing the Srtubhnio IS, in, an. as all desires are centred m the > aiibhmrt ’) ; follow- 
ing on this we have the sentence, lb) ■ Ft'islfl r, ..s'.'/,, 7 m r, yn „ ,ill,a>itt„i knrylt. 
n ry If yin ii'hl ,/iikii twlt/a. >1 — ,fi .-m ,-iiak'l nnlyrt ' | Tan. M.B. S. <S. 1'. M ('For one 
desiring rain, the syllable IB should be used a- the Xlllniiin. for one desiring 
tood. the syllable a rk and for one desiring Heaven, the syllable <J ' ) — 
[• Snnbhnrn is the name of a particular Silintt-rlninl. and * Xllhunn' is the 
last of the live or seven parts of a Silma-rlimit : the syllables -hix". ' Ink' and 
• ft ’ are some of those that are used as .V Idlirnins in various Sanin-rhrtnts .] — 
Ln connection with these texts the question to he considered is — Is 
.Snnhhnrn the means of obtaining rain, and the Xiilhnna -Ills' another 
means of obtaining rain? Or the Xmbhara alone is the mean' ot 
obtaining ram. and the syllable - Ills' is to he used as the Xnlhrtnn of the 
Snnhhnnt when this latter is employed as the means of obtaining rain ? 
Similarly when the Satihhaiu is employed as the means of obtaining food, 
the syllable •» rk " is to be Used as its X 'nllnuni . — and when the Sinihlnuu i- 
emploved as the means of obtaining Heaxen. the .syllable mV is used a~ its 
Xidhana The same consideration applies to all thesi three eases, jin 
connection with tlr*se two s< ts of texts, we proceed to consider the following 
question — Hoes the Smibhtnri mentioned in the t i rst sentence hung about 
its result by itself, independently of the X llh<inii> •/,;*’ and the rest men- 
tioned in the second sentence, w Inch latter bring about distinct result' of 
their own, apart from that brought about In the Saiihhnia '! Or the 
Xlillifinnu. - Ills’ and the rest, have been laid down as the instruments 
which, when used in connection with the same aforesaid Sanblniia. help tins 
latter in bringing about it' re-ults '! — T/intin rtl, I Ikti —Trans., p | 

"How can the sentence convex tie. idea tliat there is a distinct result 
following front the Xlllnnui ? And in xvh.it manner does the text serve the 
purpose of restricting tiie particular Xhlhuntt to he used (with the Sanbham, 
for the purpose of bringing about a particular result) " 
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If tin- -i-cond -entente i- construed a- meaning that 'the Xidhana Hi s 
1 ^ to in- u.-fd Ini' tin- man desiring rain' (Hiv'b' erst ikd mdya lurydt'). — then 
it mean- that a di-tinct re-u!t follow- from the particular Xidhanct On the 
other hand, if the eon-truction i- — ' Hi fit’ nidlattatn kuryut'. ’the syllable 
//),- i- to be u-ed as the Xdlana'. then the text serve- the purpose of 
restricting the particular Xidhana to be u-ed (in connection with the San- 
hlnira ) : — and in thi- latter ca-e. the term • crctihlmnya' (in the second sen- 
tence) i- treated a- a qualification of the Smiblara. and it has no connection 
with the Xidhana Hi?'. 

[Though the question here piopounded ha- uo hearing on the subject-matter of 
the Adlfiai/a. which is Difference among Actions. — yet it has been introduced here as 
i otinecte 1 with that subjei t : or it may he that, like Difference among action >. Differ- 
ence among the Iloult- of action > also forms the subject-matter of the Adlyaya. — 
Further, the question here piopounded attett- the actual perfcimance of the action 
c-o ni erne-1 At the tune that the .Sanbharu ha- been commenced for one who 
tie- ires Rain. — fit) would the last two nidhana> ‘ urk ’ and ■ it ‘ be used at the time 
along with the Hie, for the purpose of obtaining tli“ other two lesult' (food and 
Heaven - — ind \b) a difference is to be made between the two de-ires of rain, one 
to be fulfilled by the Saubhara and the other to be fulfilled by the Xidhana ‘HiX. 
a- would have to be made i! a distinct re-ult follows from the Xidhana separate 
fiom -irnilar re-ult- spoken of in the first sentence a- following srom the C - anblana 
it-elf ' (< l Or does the second sentence only -erve the ptu-po-e of restric ting the 
parte ttlar X idlnna for tile same Sanhhara as leading to the re-ult mentioned, ---o 
that v hen one commences the Saahhara for the purpose of obtaining tain he should 
Use the nnlhnnn • HiX only, the rain mentioned in the second -entente, m till- i a-e 
being the same a- that mentioned in the first sentence'; — From the waj that the 
llhH-ya ha- explained it, the question become- a verbal one — Are the terms' Ac- . 
• nr l ’ and 'a' i < inner-toil direct lv with the terms ‘de-iring rain'. • do-ning food 
and ‘desiiing Heaton'. — ot with the term ‘ Indiana' only I — Tantrarartd.a — Iran— 
latioti. ]ip 7'i:>-7"4 | 

On tht- (piestion a- propounded above, wo have the following l'hrca- 
jiahsa :• — ■• In connection trill lie ‘Saubhara' and tic ‘A idlana . Ilm 
ft distinct rr still ; — why V — Incannc of th ntndion of tic human ayfnl : i.e. we 
find tin ‘Ionian iff art mentioned in the -econd sentence by means ot the term 
•kunidt' (■should use'). If the connection intended were that between 
■desire for rain’ and the nidlatta ‘Hit’, then alone would such mention ot 
human effort have any sen-e ; not if the connection intended were that 
between the Snuhlara and that Xidhana : as in the latter ca-e. the idea that 
‘the Saubhara should he sung along with all its accompaniments (ni the 
shape of Xidhana. etc.)' would he already obtained from the injunctive text 
it -elf. which lay- down the singing of the Saublara-Sdtnan . — Thus, from the 
mention of human effort by the term ■ kutrndt'. we conclude that that view 
of the (piestion i- the correct one under which the • human effort mentioned 
is fruitful ; and a- a matter of fact, it i- fruitful only if a distinct result 
follow.- t he Xidhana. Hence the conclusion is that there is one re-ult follow - 
ing from the Saubhara it-elf. and a second re-ult follows separately from the 
Xidhana. 

■• Or. the •' mention of the human aanit ' spoken of in the Sutra may be that 
w hich appears in the term ■ rrtthkantayn . (‘for one desiring Heaven ); it is 
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the man denf'nq rain who is spoken of by the term ■ rmtikdifla ' , — and this 
mention of the human agent in the shrnti text i~ capable of serving the 
purpose of urging the man to the paitic-ular activity, only under the I’~n m- 
jjfik&a view (that a distinct re-ult follows from the Xidhana I; — under the 
other view, on the other hand, the term • <ys-M'<7 ma '. which denotes the 
human agent, will have to be taken in the figurative sense, as indicating the 
Sauhhaia ; and this would involve a recourse to indirect ( figurative) Indi- 
cation. And as between Direct Assertion and Indirect Indication, it i- 
Direct Assertion, not Indirect Indication, that is logical. Hence we conclude 
that a second result follows from the Xidhana ; and in tills way there would 
be a larger volume of the result, in the shape of rain [one supply of ram 
coming from the Sattbhara and a second supply from the X’dhana]: xj that 
a distinct result must be regarded as following from the Xidhana." 

SUTRA (211). 

[Siddhanta] — But inasmuch as all the results mentioned in the 

SECOND SENTENCE AEE THE SAME AS THOSE MENTIONED IN THE 
FIRST SENTENCE. — THE MENTION OF THE RESULT SHOULD 
APPERTAIN TO THE S.AUBKaRA ; AND THE REPETITION 
OF THE WORDS SERVES THE PURPOSE OF RES. 

TRICTINO THE NIDH AN.AS. 

Bh ns i/a . 

The particle ‘ >'<?’, - but’, sets aside the PUrvajiaki vt . — The view that has 
been set forth above, that a separate result follows from the Xidhana. is not 
right. The second sentence is not to be construed as • rrrttikd ml i/a hix'ai 
kurijiit ’ (‘one should use the Xidhana f/h for one desiring rain')- — but as 
• hlsifi nirlhannm saubharasi/o ’ ('His is the nidhana for the Sanbliara'). — If 
the • his' were connected with the term ‘desiring rain’, we could not get the 
idea that ‘the Xidhana should be used' (• nidhmmw kunjut')-. so that the 
Xidhana ‘Hi*’ would not be used at all. Tf the • HIP were connected with 
both (‘desiring heaven’ and •should be used’), then there would be a syn- 
tactical split ; which would imply that the term • nidhana' has been wronglv 
put in the text ; but it has been already pointed that texts like those we are 
dealing with cannot be lield to bo ‘wrong’. Hence th<- • Ills' cannot 
be connected with the term • desiring rain ’ ; so that the result spoken of can- 
not be regarded as a separate one following from the Xidhana by itself. 

••How do you avoid the syntactical split by connecting H i.s- with the 
Xidhana ? ” 

Our answer is as follows: — For the purpose of obtaining ram we hate 
the Sanbhnra already (enjoined in the first sentence); — that there should be 
a Xidhana to the Sanhha ra is also well known ; — so that all that is enjoined, 
in this case, bv the second sentence, is that • //i.s- is the particular Xidhana 
to be used m connection with the Sa nbham (when it is sung for the purpose 
of obtaining rain)’ : and in this there is no syntactical split. From this it 
follows that the second sentence serves to restrict the particular Xidhana to 
be used (in a particular case). 
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Similarly in tlie i-a^e of the otlier two Xidhanas — urk and u — (spoken 
of m the -second sentence). Inasmuch a« the Saubhara as a whole is capable 
of bringing about all the results in tlie shape of Food. Rain and Heaven, it 
i~ possible to differentiate the Saubhara in particular cases by means of 
words expressive of these results [and this is what is done in the second 
sentence]. 

'• But why should this differentiation be done ? " 

The repetition (involved in this differentiation) serves the purpose of 
ii'i. — i.e of specifying the particular Xidhana to be used in a 
particular case, for tlie purpose of obtaining a particular result. 

[Ktimarila has crnieised the above presentation of the Adhikarana and has 
proposed a different presentation, though the Siddhanta remains practically the 
same — viz., that -the previous sentence having spoken of certain results as 
following trom the Saubhara cis a irhoh. what the second sentence does is to 
restm t the particular Xidhanm ot the Saubhara with reference to each one of the 
lesults mentioned before, so that the mention of the results in the second sentence 
is only a reference to that in tlie hrst sentence ' — See Tcnttracarlika — Trans, 
pp. 79ij-Sni! 

Kumurila also adds a supplementary Adhikarana leading to the conclusion 
that ‘the Soubhma Sa man to be employed for the purpose of obtaining rain and 
the other icsults must belong t< > that paitieular Vedic Recension in which the 
Siiman appears with those XidJat,ai> — See Tantmcartika — Tiaiis.. p bus ] 


End of Pudn i, of Di*:our*e I! 



DISCOURSE II. 
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Adhikaraxa (1) : The O r a h a q r at a is .snhsidiari / 
to the J y o t i ■$ t o m a , and not a distinct Act. 

SUTRA (1). 

: PuP.YAPAKAa] — ' I\ REALITY AY ACCESSORY. MENTIONED IN CONNEC- 
TION WITH A SACEITICE. SHOFLD MAKE IT A DISTINCT ACT : BEOAT'SE 
THE CONNECTION is WITH THE ENTIRE SACRIFICE." 

Bhav/n. 

The J jotistonia is a sacrifice, enjoined in the text (a) • J potistomCna 
srarqnhlmo yajcta' I* One desiring Heaven should offer the .1 i/ntistoma 
Sacrifice ’). In reference to that same sacrifice, we find the text — ih) - Ytnh 
rnthantn rasnmn someth si/at a indr a cui/a rCiqrO n qraldn iirhnii/af : ;indi hrhatsatno. 
sln/krai/ran : YarVi jar/afsama. aqrai/anaqran’ ('If the Soma is one at which 
the Rathatttnra-SCnnan is suna. tlien the cups to be offered first should lie 
those dedicated to Indra-Yd qa • if it is one at which the Bihat-Sdman is 
suna. then the cups dedicated to Shnkrn : if it i= one at which the .Janat- 
Soman is suna, then t he cups dedicated to Aqrnqinvt' ). 

In regard to these, there arises the question — Ts the first offerinq of tin 
particular cups {i/rahdiiratd ) enjoined as part of the J i/oUxtoma V Or as 
part of the two distinct acts named • Hatha nta rasa aid ’ and • Bihatsdmd ' ? 
— If the names • Itathantarasdnid’ and • Bihatsdmd ' stand for the .Ji/otis- 
towa. then the accessory detail in the shape of the I'irst-offerinq of the fnp» 
should appertain to that same sacrifice: if the two name-, do not stand for 
the ■) ijotistoma, then it should appertain to other acts. 

The idea that presents itself first of all is that the particular accessory 
detail appertains to the Jijotistonia. because the (fontext is of this sacrifice. 

As against this, wc have the following Piirrapakxa : — 

•• tjnnastn kratnsaw/ioqdt, etc. In realitn. on accessor;/ mentioned. etc. 
(Sutra). — The particle ‘tn\ 'in reality’, sets aside the first idea. — Tt is not 
true that the accessory detail appertains to the ■! qo! isfon/o ; — why ? — hecanse 
mentioned in connection with a sacrifice . — • To what then does it appertain?’ 
— It appertains to a distinct act. -But words like Hathantniasdinn and 
Brltatsdmd are always expressive of the ■/ i/ot istowa ’. — Certainly not, we sav ; 
the names could be taken as standing for the .7 >/ot istoma. if the connection 
(of the particular Soman. Iluthnntnm) were not with the entire sacrifice ; the 
connection, however, is with the entire sacrifice [hence the name cannot 
stand for tin- .J pot istowa]. — How do you know that the connection is with 
the entire sacrifice?’ — Well, how do you know that it is not with the entire 
sacrifice? — -If the presence of the liathantarn or the lirhat were the soli' 
reason for the adopting of a particular I'iist-offentu/, then the connection 
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could not bp with the entire sacrifice; that is to -ay. if the First-offering is 
that of the cup dedicated to Indnt-Vdyu. by reason of the Sdinan sung being 
Rathanta ra . — or if the First -offering is that of the cup dedicated to Shitkra 
bv reason of the Soman sung being Brhat. then [as the connection of the 
particular Sdinan would not be with the entire sacrifice], the two sentences 
m question {Yadi ra*hantamsdmd. etc.) should be taken as laying down 
accessories for the J yoti stoma ' . — But, if the presence of the Rathcintara 
So man. or the presence of the Brhat Soman, were not the sole reason (for the 
adopting of any particular First-offerhuj). then the connection would be with 
the entire sacrifice [and in that case, the accessory in question cannot be 
taken as appertaining to the .J yoti stoma}. 

"Now. what is the meaning of the term • rcithantarasCund ’ (as occurring 
in the sentence ■ Yadi rathanta raidmd someth sydt. etc.’) ? — Its meaning is * if 
the Rathanlara Soman form-: the distinyii'shiny feature of the Act'. — 'How do 
vou get at this meaning ?’ — -We get at it from the implications of the com- 
pound. As a matter of fact, there is compounding of only such terms as have 
the requisite capacity. — and this capacity is there when there is the relation- 
ship of qualification and qualified (between the terms). — and one thing is 
called the • qualification ’ of another when it is peculiar to this latter (when 
alone it can serve to qualify or differentiate it). So that, in the case in 
question, the meaning of the sentence comes to be this — -If Rathcintara is 
the onhi Sdinan sunyand no other. — -or if the Brhat is the only Sdinan sane/. and 
no other (then, the First-offering is to be of the Indrn-Ydyu Cnj‘. or the 
Shukra — at the J yotistomo sacrifice, however, there are many Sdniaim 

sung, such as the (Ifiyntra and the rest (and not the Rathanta ra only, or the 
Brhat only) ; — for this reason the two words • Rathanta rasa mu and • Brhat in mil' 
cannot stand for the J yotisfoma. So th.it. even though through Context, the 
second -et of sentences would appear to be laying down accessories for the 
■J yolistoma. yet, this implication of the Context is set aside by the more 
authoritative indication of Syntactical Connection, which connects the acces- 
sories with the Ruth anta rasa in a and the Bihiitsdma (which are acts entirely 
distinct from J yotis>oma). 

— -But’, says the Opponent, 'just as the Jyotistoma cannot be 
called Ra than! a rasa mu. so also there is no such act as could he called 
Rathanta rand aid (bv reason of the Rathcintara being the only Sdinan sung 
at it)'. — On the strength of the sentence in question — Yadi rathantura- 
sdmd somah sydt — itself, we shall assume a distinct act at which Rathcintara 
would be the only Sdinan sung. — -This sentence does not contain an Injunc- 
tive word (which could be taken as enjoining the said distinct act).’ — Our 
answer is that there is such a word, in • nyfit % — 'This word sydt cannot 
enjoin anything, for the simple reason that it is accompanied by the 
conditional yadi (if. which is incompatible with an Injunction): and words 
so accompanied by if are found to be expressive of conditions for the exist- 
ing state of things, and never to be injunctive’. — Our answer to this is as 
follows : — The whole sentence containing the conditional • yadi ’ (• if') — “ Yadi 
rathantarasdmd somah sydt' — contains the subordinate sentence ■ rathantara- 
sdmd someth sydt'; — and the meaning of this subordinate sentence must be 
different from that of the whole sentence with the conditional 'yadi'; so 
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that, while the sentence with the conditional ■ gadi' mac not lie aide to 
enjoin an act. the subordinate sentence could certainly enjoin it. Further, 
the mere mention of the presence of the Ilathantaia-S" man or the Jo hut - 
Suntan as conditions for certain tilings. — even though actually found in the 
text. — could not serve any useful purpose; from which it follows that the 
connection of the conditional • t/ad (‘if’) is not meant to be significant; — 
and when no significance attaches to this conditional -t/adi'. then the 
sentence practically contains only two term'. ‘ ratltantarasdma-suwah sgdt' 
p there should he — Soma noth the Ratliautarasdma " ). and as such it would be 
perfectly able to enjoin the sacrifice at which Ilathantara <>• the sdutun stint/, the 
term • t/adi’ (‘if’) being superfluous (no significance attaching to it). 

"Or, (even retaining the word ’if'), the word • rochetu ' pone so 
wishes") maybe supplied after ■ t/adi ('if"). For instance, we have ~uch 
expressions as • one should eat Sfis/ika grain with milk ; — if lie eats Shdli . he 
should mix curd with it ". where the latter sentence, though containing • if ", 
is taken as enjoining the eating of Shalt ; in the same manner in the ca-e in 
question, the act would be taken as eujoined by the sentence • gadt rathon- 
ta rasa ntn soniah sgdt a ind ra rdga edged n g rah cm r/ehnit/ut ‘ (even though it 
contains the conditional • jadt "). — -In what way does the expression quoted 
enjoin the eating of Shdli' ’! — We get at the injunction by transposing the 
phrases and construing the sentence as 'it one desires to mix curd with his 
food, he should eat Shdli'. — -[You construe the sentence as Yw.li dadlii/ti/i i ■ 
S‘ tirhanuiu ichchhet . But ill the sentence you have quoted (• Yrnli shnlhi 
bhuhjila tat dadhi/ujjasincltel). the conditional foe -ending appeal's with the 
root sihclta (to mix), not with the root tcltelihn (as you put it in your 
explanation)'. — The fact of the matter is that, appealing along with the 
root siheha. the Lie-ending indicates the sense of ttesire ; so that we take 
that ending in the sense of haring a den re. — Titus then, in the case in 
question also, the .sentence • lath euthnnlarasduid soninh st/dt a indru citi/a cn - 
rjrnn grahdn i/rhnitjdt’ is to be i onstrued as ■ it" one desires to make the First- 
oltering ot the Indra-Vut/a Cups, he should perform the sacritiee where 
Ilathantara i' the only Stltnan sung . — -It the sentence is construed thus, 
then what is got at is mere desire, not the iu|unetiou of a particular /•'/,•>/- 
offering ’ — Just as in the ordinarv expression quoted abo\e, when we con- 
strue it to mean * if one desires to mix curd with his food, lie should eat 
Shdli', the mention of the >111.1)111/ of tnrtl as construed with the ‘eating of 
Shall' provides the injunction that * one should eat Shah mixed with curd’. 
— so iu the ease in question aKo. the mention of the particular First -oltcring 
(.J 1 nd rat'd t/aca for instance) when construed along with the performance of 
the act where Ilathantara i~ sung, provides the injunction of the aerifice 
where Ilathantara is sung as qualified by that particular F irst-ojfcriiu/. 

-Or again, the injunctive affix Lin may be taken as laying down a 
cause and effect; the meaning being that "the Ilatlrintara-sdnid Soma (the 
sacrifice at which Ilathantara is sung) should lie made the muse of the First- 
offering being made of the India-] dgu (.'up'. 

"Thus the conclusion is that, as the cun tied ton mentioned is „:.lh the 
entire sacrifice, the art essoin/ should make it a distinct nr/ ; it is only tint' that 
the said connection with the entire sacrifice would serve a useful purpose. 
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Fmrher, in every case, what goes before is the cause, and what comas 
later is the effect ; — why so ’! — because the effect can come into existence 
only when the cause is already there, not when the cause is not there; — and 
what is yet to come is not in existence; — in the ease in question, the Rathan - 
torasdmo ( the act at which Rathantara is the only soman sung) is yet to come ; 
how then c-ould it be the cause (or condition) of the particular First-offering 
[as would be the meaning of the sentence if taken in any way other than 
the one just suggested by us] ? 

Lastly, there is no doubt regarding the Jagatsdma [which is mentioned 
in the last of the three sentences quoted as ( b)~ being a distinct act by 
itself (apart from the Jyotistoma); and from the analogy of this, the other 
two acts mentioned in the other two sentences ( Rathdntarasama and Brhat- 
S'lma) should also be taken as distinct acts. 

"From ail this it follows that the sentences in question should not be 
taken as laying down accessories for the Jyotistoma.'' 

SUTRA (2). 

[Siddhanta] — But the same sacrifice having diverse charac- 
teristics. EACH OF THESE COULD BE SPOKEN OF FOR A 
DEFINITE PURPOSE, — THE SACRIFICE ITSELF BEING ONE 
ONLY, THE SECOND SENTENCE BEING SUBORDINATE 

(to the first). 

Bhdsija. 

The particle • tu ‘ but’, serves to reject the view just set forth. What 
has been --aid — that a distinct sacrifice is mentioned in the sentence in 
question — is not right. — “ What then is the right view ? " — The right view is 
that the particular First -offering appertains to the Jyotistoma itself; — win ? 
— Because of the force of the Context. — But we have already pointed out 
that "on the strength of Syntactical Connection, the First-offering should be 
taken as appertaining to the distinct sacrifices, called Rathantara-sdmd and 
Brhats’nnd [and Syntactical Connection is stronger than Context]." — This 
argument has been already refuted — by the assertion that it is the Jyotis- 
toma itself which is called ‘ Rathantarasumd ’ ami ‘ Brhatsamd — “ But this 
view has been refuted, in its turn, by the fact that several Samans are sung 
at tile Jyotistoma, which therefore could not be characterised as haring the 
Rathantarasdma or as haring the BrhatsCuna," — Our answer to this is that 
the said characterisation should be possible, on the ground that the Rathan - 
tara and the Brhat are two Sdtnans between whom there is option at the 
Jyotistoma itself; so that of the Jyotistoma there can be one performance 
where tile Rathantara is not sung at all, and there may be also a performance 
where the Rathantara is sung; and in this latter case, the Rathantara, being 
peculiar to the performance, could serve to characterise the Jyotistoma. 
Thus then it is the Jyotistoma itself which is called ‘ Hathantarasumd ’ and 
‘ Bfhat-iinid 

The Rurcapaksin has argued that “the cause should come first, then 
the effect.” — But there is no such hard and fast rule; as a matter of fact, 

IS 
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something yet to come also serves as a cause; for instance, the ram that 
expected to come becomes the cause (instigation) of such acts a' tilling the 
fields and building of houses. Further, what has been said mav be true ot 
visible causes and effects; what however we are considering is a cause 
mentioned in a verbal text; and what is so mentioned has to he taken 
just as it is mentioned. — Then again the L'n'i - affix in the word ‘ v/<7 /' also 
can refer to all the three points of time, past, present and future. So that 
what is yet to come may also serve as a cause. 

Another argument put forward by the Punapaksln is that •• the Jmiat- 
idmd being accepted by all parties to be a distinct act. the Rathantaram mo 
also, being similar to it, should be regarded as a distinct act." — But the 
Jayatsdma is accepted to be a distinct act, because it cannot be regarded as 
anything else: while in the ease of the RathantnrasCimd and the Brhatsdmd . 
they are found capable of being taken as names of the -J yothstoma itself : and 
hence these cannot be regarded as distinct acts (other than the J yotUtotna) 



Adhikaraxa (2,: The A vest i is a distinct sacrifice. 
SUTRA (3). 

In regard to the AvEsti, what is asserted is the injunction 

OF THE SACRIFICE ITSELF : BECAUSE OF THE CONNECTION OF THE 
(PREVIOUSLY ENJOINED R.AJASUYA) SACRIFICE (WITH THE 

Ksattriya ONLY). 

Bhdsya. 

There is the RCijasuya sacrifice enjoined in the text — -Baja rajasuyena 
snilnljyakumo yajeta’ ‘The Raja desiring self-sovereignty should perform 
the Rujasuya sacrifice’); in the same context is mentioned the sacrifice 
named ■ -4 vesti ' in the text. ■ Agneyo‘stdkapdlo hiranyam daksind ' [‘The 
cake dedicated to Agni is to be baked on eight pans ; Gold is the sacrificial fee ’j 
and so forth; — in reference to this latter, we meet with the further injunc- 
tion — ‘ Yadi brahma.no yajeta hdrhaspatyam madhye nidlidya dhutiuiuhutim 
huti-rrbhtghd-rayet ; yadi rdjanya aindram ; yadi raishyo vaishradtram' 
[‘If the Brahmana is sacrificing, the Cooked Rice for Brhaspati is to be 
placed in the middle, clarified butter poured over it after every oblation ; if 
the Ksattriya, the cake for Indra; if the Vaishya, the Cooked Rice for the 
Vishvedevas ’]. 

fn regard to these latter texts there arises the question — Do they 
speak of tlie Brahmana, the Ksattriya and the Vaishya with a view to laying 
down the conditions under which the details mentioned in the sentence 
(Bdrhasj)atya, Aindra and I ’n ish rad era ) are to be adopted at the Riijasuya. 
to the performance of which the Brahmana. the Ksattriya and the Vaishya 
are all entitled ? Or is the A rest i a distinct sacrifice prescribed for the 
Brahmana. the Ksattriya and the Vaishya ? 

On what grounds could the text be taken as laying down the said 
conditions ? And on what grounds could it be taken as laying down a distinct 
sacrifice ? 

If the term • raja ’ (as occurring in the first injunction of the Rujasuya) 
could be made, somehow or other, applicable to the Brahmana and the 
Vaishya, then the sentences in question would be taken as laying down the 
conditions; — if, on the other hand, the term ‘ raja ’ applies to the Ksattriya 
only, then the sentences in question would be taken as injunctive of distinct 
sacrifices (for the Brahmana and the rest). 

On this question, we have the following Purvapaksa : — 

“The sentences lay down conditions under which the details mentioned 
are to be adopted ; and for this purpose we put forward the following expla- 
nation : — The term • raja ’ is to be taken in its etymological sense; i.e. 
■one whose function is riijya, kingship or ruling' is the Raja (Ruler) — 
•What is the function of the Ruler ?’ — The people of Arydvarta (North 
India) use the word ‘ raja ’ in the sense of one who protects the country and 
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the city Hind relieves them of all criminals — adds the Tantrardrtika — 
Trans., p. S18); — the learned also explain the term 'rdjya'. 'king-hip' a- 
the functions of the king; — hence we think that one who performs the functions 
of the kn"i is the Raja. King. — For instance, if people did not know any man 
of the name of ‘ Udamegha and yet knew his son by the name • Audameyhi ’ 
(which etymologically is equivalent to * the son of Udamegha' ). — then they 
would be in a position to assume that • the father of Aadameghi is Cda- 
ntegha ' : — in the same manner, if people do not know the meaning of the 
term • rdian',- — and yet they know that rdjya is the name of the functions of 
the Raja. — they assume that ■ the person connected with (performing) Rdjya 
(kingly functions) is lid jd ’ . 

Objection . — ‘But the people of the Andhra country apply the term 
• rCtjCU to evert' Ksattriya, even if he does not perform the functions of pro- 
tecting the country and the city .’ 

‘•Answer. — AYe do not say that people do not use the term in that 
sense; what we mean is that the connotation of the term ‘rajah' being 
based upon certain definite functions (viz. the functions of rdjya. kingship), 
the term may also be used on the basis of those functions: and in fact, 
people actually apply the term -rajah' even to a non-Ksattriya who 
perform- the said functions (of the king). — Thus then, such use of the term 
(in the sense of any one. Ksattriya or non-Ksattriya. who performs the func- 
tions of the king) being possible [and hence the Brahmana, the Ksattriya 
and the Yaishya being ail equally entitled to the performance of the Raja- 
suya sacrifice] — the sentence in question should be taken as laying down 
certain details in connection with the same Rujasuya sacrifice itself. — as is 
indicated bt' the Context and also by the presence of the term • yadi' (‘if - , 
with which the sentence starts, which indicates the fact that what follow- 
is an adjunct to the sentence that has gone before) ; — and it should not be- 
taken as laying down a totally different act for the Brahmana and the 
Vaishya. 

" Or (we mat' put the case as follows) : — -That usage which is limited to 
a few people, and is not current among all persons, should be rejected as 
unreliable (wrong) if it is in conflict with such usage as is current among all 

men; in fact people accept only such usage as is current among all men. 

Then again, such ordinary usages as are not rejected by anyone are alwav.s 
more reliable than those that are rejected ; for instance, the usage current 
among the people of Aryneartn who are learned in the matter of words and 

their meanings, who make use of words and also perform actions. is nlwavs 

better than that of the Mlechehhas and that of persons residing in the lands of 
the low people (antya-janapa<la). — [And the use of the term • rdjan' in the 
sense of King in general, anyone who performs the king’s functions, is current 
among all men ; while it is the Andhras alone who restrict it to persons 
belonging to the Ksattriya caste, irrespective of tile fact of the man performing 
or not performing the functions of the king.] 

•'From all this we conclude (a) that the term ‘rdjan' i.- to be taken in 
its etymological sense (of anyone who performs the functions of the king), 
— (b i that the mention in the second sentence of the Brahmana and the 
others is for the purpose of laying down the conditions (under which certain 
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details have to be employed), — (e) that the second sentence lays down these 
details in connection with the same Bdjasuya sacrifice (which has been 
enjoined in the sentence 'Baja ,n jasiiyena svarajyakdmo, etc.’) — and (d) that 
the sentence does not lay down a distinct sacrifice. ” 

In answer to the above Purcapaksa, we have the following Siddhdnta — 
In regard to the .4 rest/ what Is asserted, — in reference to the Brdhmana and 
the rest — is the injunction of the sacrifice. — i.e. it serves to enjoin the 
A vest! -sacrifice for the Brahmana, etc.; — why? — because the Brdhmana and 
the Vaishya have not been mentioned in the Context at all. — -‘How do you 
say that these have not been mentioned ? ’’ — Because the Rdjasuya sacrifice 
(which is the sacrifice enjoined in the Context) has been enjoined for the 
Ksattriya only, by the sentence 'Baja rdja-suyena yajeta’. 

But it has been pointed out that the term * raja ’ (used in this injunc- 
tion) is to be taken in its etymological sense (so as to include men of all the 
three cartes who perform the functions of the king)." 

This is not right : as the word • raja ’ really denotes the particular caste 
( Ksattriya). 

It has been explained above that it is not right to take the sentence 
(beginning with ‘ yadi') as laying down a distinct sacrifice. — because (a) the 
term • rdjan’ denotes both (the Ksattriya as well as the non -Ksattriya. per- 
forming the functions of the king), — (b) because the sentence opens with the 
term •yadi.’ ('if'), — and (r) because of the indications of the Context." 

Our answer to this is as follows: — We do not accept the statement that 
the term • riijan’ denotes both; — why? — If the term ‘rdjan' -ignities 
the caste (Ksattriya), then the term ‘rdjya' would stand for the function 
of protecting the country, this being the function of the Ksattriya caste: so 
that there would be no incompatibility with the usage of the people of the 
Arydrarta funder which usage the ltdjd is one who performs the function of 
protecting the people). If. on the other hand, — the term * rdjya ' were 
eternally connected with (i.e. if its connotation always consisted in) the 
function of protecting, then one who perforins that function would be spoken 
of by the term * rdjan ’ , and this term, in this sense, would apply to the 
Ksatt riya - ca stc ; — and this would be quite compatible with the usage of the 
Andhnts. Thus on the strength of usage, it has to be admitted that both 
the terms — 'rdjan’ and 'rdjya’ — need not be eternally connected with the 
connotations respectively of ‘ the Ksattriya caste' and ‘ the kingly function’ 
[i.e. only one of the two terms need be taken as so eternally connected with 
its connotation, and the other term will have its connotation determined by 
that connotation]. 

[The two words - raja and ‘ rdjya ' could not have their connotations wholly in- 
dependent ot one another ; the fact is that when one of them has its connotation 
fixed by convention, that of the other follows from it. That is to say, when 
the word" raja’ has been known, by convention, as signifying the Ksattriya caste, 
then the connotation of the Term ‘ rujya ’, — explained as ‘ the function of the 
Rdjd ’ — comes to lie based upon that of the term ■ raja' : and so lone as this is 
possible, it is not right to assume an independent connotative potency for this 
latter word: as even without such an independent connotative potency, there 
would be nothing incompatible with the usage of the people of Arydrarta. who 
apply the term • rdjya' to the -kingly function of protecting the people'. If, 
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conversely . it be held that the term ■ rajya ' itself ha:- its connotation of the • func- 
tion of protecting the people’ fixed by convention, before that of the term • ruju ' is 
known, — then too, the term * raja ’ would, as based on the term • rajya ', come to he 
applied to the performer of that function, and it would not be necessary to assume 
an independent eonnotative potency in the word • raja' ■ and as such there would 
be nothing incongruous in the usage of the Dravidns (wrongly attributed by the 
Bhueya. to the Andhras) who apply the word 'raja' to any and every K*attny(j 
who is capable of performing the function of protecting the people . — Tantracartilca 
— Trans., pp. S24-S3-7> ] 

" How then is it to be decided (which is the word that has an in- 
dependent eternal eonnotative potency) ? ” 

The decisive fact is that the term ‘rnjya' denotes the function of 
protecting, which function belongs to the person belonging to the caste 
' Rdjan ' (Ksattriya). — Writers on grammar have laid down the affix • span 
(which we find in the term ‘rajya) as denoting ‘the function of the person 
spoken of. i.e. the ‘ Rdjd' [see Panini, 5. 1. 124]; — and they do not counte- 
nance the expounding of the term ‘ raja ' as ‘ the performer of the functions 
of rnjya ' [■ rnjya rya kdrtd raja ”, which would involve either the deletion of 
the syllable ‘ ya ’ (present in the term 1 rajya ’), or the transformation of the 
basic noun (■ rnjya ’) itself (into the form ‘ rdjd ’). 

" As a matter of fact, any one who performs the function of protecting the 
country is spoken of by the people by the name Ruju [and not only one 
belonging to the Ksattriya caste.} ’’ 

Our answer to this is as follows: — It is on the basis of the etymology of 
the word that people apply the name so ; — the term ‘ rajya ’ is well known 
as signifying the function of protectin' /; and as we have explained above, 
this signification of the function of protecting by the term ‘ rnjya' is based 
upon it' being derived from the term ‘ rdjan ’ (the term being etymologically 
explained as ‘ mynah karma rdji/am ’) ; so that it is the term ‘ rdjan ’ (and its 
connotation) which is the basis of the above-mentioned recognised significa- 
tion (of the term ‘ rajya ') ; so that the use of the term ‘ rajya' is dependent 
upon its derivation from the term ‘ rdjan ’ (and its connotation of the 
function of protecting the country) ; and as for the application of the name 
4 I’djd ’ to the Brahmana and other non- Ksattriya*, this is a figurative use ot 
the term based upon the presence, in these non-K.yattriya*. of ‘rnjya’ (i.e. 
the function of protecting the people), which rests primarily with the 
Ksattriya caste alone. That this usage should he regarded as only secondary 
or figurative is shown by the fact that grammarians do not countenance the 
explanation of the term ‘rdjd’ as one who performs the functions of 
kingship. — [The word ‘ rajya ’ is explained by its connection with the Unfa, 
and then the presence of this rajya (kingly functions) in the Brahmana, etc. 
makes the term ‘ rdjd ' indirectly applicable to these latter castes also ; but 
it is so applicable only indirectly, figuratively ; and a figurative use of the 
word cannot affect the SirUlhdnta that the term 'rdjd' .stands for the 
Ksattriya caste. It must be admitted therefore that the term 'rdjd' is 
applied to the Brahmana and other non- Ksattriya* only in consideration of 
the fact of these latter being the proxy of the Ksattriya in the performance 
of the latter s legitimate function of protecting the people. — Tant rat'd rtika — 
Trans., p. 826.] 
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It has been argued above that “ through inference we get at the notion 
that the Rdjd is so called because he is the performer of the kingly functions 
( rajya }, just as we get at the notion that Udameyha is the father of Aucla- 
met/h id 

Our answer to this is as follows: — Actual usage is more authoritative 
than inference; that ‘the Raja is the performer of Rajya’ we get at 
through inference, but in actual usage we find people using the word * raja ' 
in the sense of the Ksattriya caste. — Then again, the etymology also of the 
term • rd/d ' as ‘ nljyasya kartd ’ (performer of kingly functions) can be got 
at through inference, while the etymology of the term * rajya ’ as ‘ rujhah 
karma ' (king’s function) is actually laid down in the grammatical scriptures. 
People who would base the etymology upon inference would, on the strength 
of that inference, have to infer the grammatical scripture (countenancing that 
etymology), while those who depend directly upon the scripture actually see 
the grammatical rule itself. Thus under the circumstances, the direct 
scripture would be distinctly more authoritative. 

Objection — ” As a matter of fact, people apply the name • rdjan ’ to any 
one who performs rajya (functions of the king) ; they do not apply the term 
'rajya' to the function performed by the raja (king): — from which it 
follows that the use of the term * rdjan ' is dependent upon the connection 
of rajya (kingly functions), and that the use of the term * rajya ’ is not 
dependent upon the connection of Raja.’’ 

We do not say that we regard the connection of the Raja as the basis 
of the use of the term ‘ rajya ’ ; what we hold is that the u~e of the term 
‘ rajya ' is based upon the grammatical scriptures; and scripture is always 
more authoritative than usage, as usage could only be made a ground for 
the inference of a scripture [and a directly perceived scripture is more 
authoritative than an inferred one]. 

. Then again, the premise that ‘ the use of the term raja is dependent 
upon the connection of Rajya (kingly functions)' is not true; as it has 
been asserted above that the Andhra s apply the name • raja ’ even to a 
person who is not performing the function of protecting the country. 

The premise that “ the use of the term is dependent upon the connec- 
tion of the Raja " is also not true; as every function of the king — such as 
locomotion or winking, for instance — is not called Rajya." 

We would be open to this taunt if we said that the use of the term is 
dependent upon usage; — but what we say is that the basis for the use of 
the term lies in the grammatical scripture: so that we regard all those 
functions to be ‘rajya' which belong to a person of the Ksattriya ( raja n ) 
caste, — i.e. every act that is marked out as pertaining specifically to the 
Ksattriya caste. 

As for the argument that — “ the Andhras also do regard a person as 
• raja ’ on the basis of his connection with rujya [i.e. they also do not deny 
some sort of connection between the name * raja ’ and the performing of the 
rajya | " . — this has already been refuted by the argument that usage is 
weaker than (grammatical) scripture. 

Lastly, as regards the argument that in the matter of u~age, the usage 
of the inhabitants of Arydrarta is more reliable than that of others, — our 
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answer is that in the matter of the usage of words, all usage i- e<iually 
authoritative, — as has been already explained (under the Snirtipoila. 1. 3. 
and 1. 3. 10). 

From all this it follows that the use of the term • rdjiin ' is ba^ed upon 
the caste (Ksattriya ) ; — and hence, on account of th.e connection ot the p/t- 
dously enjoined sacrifice of the Bdjamya with the Ksattriya only, the sentence 
that speaks of the A reft i must be an injunction of an independent -acrifice 
( for non -Ksattri yas ). 



Aduikaraxa (3): The • Adhanu \ Fire-laying, is enjoined 
as an independent act. 

, SUTRA (4). 

The Fire-la vino i should be taken to be enjoined as an 

INDEPENDENT ACT): BECAUSE IT DOES NOT FORM AN IN- 
TEGRAL PART OF ALL (sacrifices). 

Bhnsi/a. 

We have the text — -T ’asante brnhmnno' gninddadhita, g rlsme rd jangah. 
■sharadi vctishyah' ('The Bralnnana should lay the Fires during spring; the 
Ksattriya during summer, the Yeti shy a during autumn '1. (Taitti. Bra. 1. 1. 
2. 6-7.) 

In regard to this there arises the question — Does the mention of the 
Bmhmana and other castes serve the purpose of laying down the conditions 
(for the selection of a particular season, as the time for the act of Fire- 
lay iny which itself has already been enjoined elsewhere) — the meaning being 
that • if the Bmhmana does the Fire-laying, he should do it during the spring. 
— if the Ksattriya does it, he should do it in the summer. — if the F aishya 
does it, he should do it in the autumn"? — Or does the sentence aetualh en- 
join the act of Fire-laying itself for the Bralnnana and others ? 

Question : — On what grounds could the sentence be taken as laying down 
conditions ? and on what grounds could it be taken as an injunction of 
Fire-laying ? 

Answer : — If the two words • bmhmanah ’ and ‘ vasante ’ are construed as 
svntaetically connected, then the mention of the Bmhmana must be taken 
as laying down a condition. If. on the other hand, the word ‘ bmhmanah ’ 
is construed as correlated with ‘ udadhita' . then the sentence must be an 
injunction of Fire-laying for the Bralnnana. So also in regard to the 
Ksattriya and the Yaishya. 

On this question, we have the following Purrapaksa : — 

•• The sentence in question serves the purpose of laying down conditions 
(for the choice of the seasons): — why ? — because the words of the text are 
similar to conditional phrases. — "In what way are the words son liar to 
conditional phrases [when we have no such conditional term- as if and the 
like] ?' — The various castes, Built mana and the rest, have been mentioned 
along vt itli the various seasons, spring and the rest ; and it is this fact ( of the 
caste and the season being related as the condition and the conditioned), 
which, not otherwise known, is made known by the sentence in question. 
.That is to say, the injunctive potency of the sentence having been used up 
inlaying down the relationship between tie- easte and the season, it could not 
serve to enjoin the act of Fire-laying itself; so that they could be taken only 
as laying down the conditions that would be indicated by the aforesaid 
relationship between the caste and the season. — Tuntmrartlka — Trans.. 
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p. 834". — "But the Bralimana and the rest are mentioned along with the 
verb to lay also ( udadhita ) [so that the .sentence could be taken as enjoining 
the act of Fire-laying qualified by the sprint], tor the Brahmana, and so forth. 
— TantrarihtiJca — Trans, p. 824]. ' — True; they are so mentioned together; 
but the relationship of the Bralimana and other castes with the act of 
FI re -laying is not unknown : i.e. the fact that Fire-laying should be done by 
the Brahmana and others being already known from other sources, it 
could not form the object of an injunction contained in the sentence 
under consideration]. — 'From what source is it already known as enjoined ? 

— It is known from the Vedic- texts speaking of certain desirable results. — 

‘ What are those VeJir text* speaking of certain desirable results ? ’ — They are. 

' Agnihotram juhuydt svaryaknmnh ", ■ Darshapurnamusdbhydm scargah'nno 
yajeta ' and so forth. — "In w hat way i~ the act of Fire-laying got at as 
enjoined by these texts';’ — By implication; that is to say. what the texts 
mean is that • one should act in such a manner as to accomplish the 
Agn ihotia . -one should act in <uch a manner as to accomplish the 
T)rir<ha(,~trnamnsn ’ ; — now a» a matter of fact, none of these acts can be 
accomplished without the fires — < larhapatya, Ahacaniya. A nciihd rya-pachnna 
and the rest ; there are declarations also to this effect ; such as — • When one 
offers a libation into the Ahacaniya Fire, his desired object becomes 
accomplished' (Tai. Bra. 1. 1. 10. 5-0); — thus by implication it becomes 
known that the Ahacaniya and other Fires should be brought about. — 
and these Fires cannot be brought about except by the act of Fire-laying ; — 
hence it follows that this act of Fire-laying also should be performed. — * By 
whom is this act to be done?’ — By the person who entertains the desires 
spoken of in the texts; and these texts are applicable in common to all the 
ca-tes. Brahmana and the rest. It is thus that the connection of all these 
ea-tc- with the act of Fire-laying is already known (as enjoined). — Further, 
if the Brahmana and other castes were construed as related to both (the act 
of Fire-laying and the spring and other seasons), — then there would he 
syntactical split ; as in that case the object enjoined (and predicated) would 
not be one only. — From all this we conclude that the texts in question lay 
flown the conditions (for the choice of the seasons). ” 

Tn answer to this Punxtpaksa, we have the following Siddhdnla : — The 
Fire-laymg should be taken to be enjoined as an independent action, because it 
does not form an integral part of all sacrifices (Su ); i e. the sentences in 
question should be regarded as injunctive of Fire-laying-, — w hv ?— because 
from among the several means of knowledge available — in the shape of 
Direct Assertion, Indication. Syntactical Connection. Context, Position and 
■\atne, — there is not one which indicates that the act of Fire-laying is an 
integral part of all sacrifices; what forms part of all sacrifices is the Fire. 
and the Ft re-laying comes in only with the Fire. — ‘‘What if it is so?” — If 
it l- so, then it is the Fires — not the Fire-laying — that come in as enjoined 
b\ the \ edic texts speaking of desirable results. — But the Fire-laying is the 
means of getting the Fires.” — Our answer to this is that Fire-laying is not 
the onl\ means of getting the Fires; just as for the obtaining of other 
substances there are many such means as Purchase and the like, so there are 
tor the obtaining of the tires also; and it is not necessary to obtain it bv 
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producing (it in the manner laid down in connection with the Fire-laying 
rite. So that while in one case the Fi re-laying would come in for the 
obtaining of Fire, in another case it would not come in (when Fire would be 
obtained by other means). In that ease where the Fire-laying does not come 
in i for the obtaining of Fire), the performance of the Fire-laying by the 
linihmana and others would come in (by virtue of the sentences in 
question) : so that when the meaning of the sentence • Briihmano'gninddad- 
Inta' i~ that ’the Brdhmana should lay the Fires for his own purposes', 
then alone, — not otherwise — do the Ahavanlya and other Fires come to be 
hi hi for the purposes of the Agent himself; and under the circumstances, it 
would follow that the Agnihotra and other rites should not be performed 
with the help of any such Fire as is produced artificially or obtained by 
hegging: and it is concluded that it is only the non -artificial (natural) Fire 
that helps in the performance of the said rites. — •• But how is it known that 
the act of Fire-laying is for the purposes of the Agent himself i 1 ' — It is so 
under-tood from the fact that the Atmanepada ending in the verb 
• adudhita' clearly indicates the fact of the result of the action (of Adhana. 
Fire-laying) accruing to the Agent. If the sentence containing this word 
•udadhita' were not there, and we depended entirely upon the Vedic- texts 
speaking of desirable results, the result of the act of Fire-laying would not 
necessarily accrue to the Agent who had performed this act : [in that case the 
injunction of the Fire-laying would have to be inferred from the said Vedic 
texts, and as such an injunction would not necessarily contain the Atmane- 
parla ending which could indicate the fact of the result accruing to the 
Agent only]. 

Further, as a matter of fact, so long as we have Vedic texts in the shape 
of the sentences in question directly taxing down the Fire-laying, those 
\ edic texts which only speak of certain desirable results cannot justify the 
assumption of am other text laying down the same act; in fact any such 
assumed texts would only be repetitions of the texts that directly lay down 
the Fire-laying. 

If there had been no such Vedic texts injunctive of Fire-laying, then, in 
that ease, — if the Vedic texts speaking of certain desirable results did not 
imply the injunction of the Fire-laying, they would declare the Agnihotra 
and other rites to be incapable of being performed (as these cannot be 
performed without the properly laid fires, and e.r hypothesi, there would be 
no such tires as there would be no Fire-laying ) ; for this reason therefore it 
would be necessary for the Vedic texts speaking of desirable results to imply 
the injunction of the Fin-laying. When, however, we have Vedic texts 
( like those in question) directly lac ing down the Fire-laying, those Vedic texts 
that speak of desirable results, coming after the said texts (directly laying 
do" 11 !’ "'e-lay mg), would naturally be taken as applying to those persons for 
whom the Fire-laying has been already laid down [specially when the texts 
speaking of desirable results following from sacrifices — such as • Agnihotram 
I iih a gat irargahdiiiah la^ down suc-h acts as can be performed by those only 
who have done the Fire-laying in the proper manner], 

I W ith a view to setting aside all the arguments that the Siddhdntin ha.s 
put forward in support of t lie contention that the sentences in question have 
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to be taken as injunctive of the act of Fire-laying, a- apart from tho-o -en- 
tenees in question, there would be no Fire-layi />■/. and without properly hud 
Fires, there would be no sacrificial acts performed, — the PHn-apak •>■>, put' 
forward the following arguments] — As a matter of fact we have a direct 
Injunction of the act of Fire-laying (apart from the sentence' in que'tion). — 
in the shape of the text — • Emm snpaf/utm bhrdtrepam a cacti -salat' ya ecam- 
c'dvijH aynhudiJhatte' ; and when the act of Fire-laying has been enjoined h\ 
this text, the sentences in question ( ■ I nfante, etc.' ) speaking of tic Jhihinana 
and others should be taken as laying down the condition' (for the cli ■. ''ing ot 
particular seasons for that act). — It might be argued that 'the text just 
quoted contains only a reiteration (not the injunction) of the act of Fie-lay- 
oirj, for the purpose of laving down the details of the performance — But that 
cannot be so, we reply ; a' this sentence is entirely distinct from the -entence 
that lays down the details of performance: the meaning of the sentence 
' aynhnu'lhatte ’ (‘lays the Fires') is quite different from the meaning of the 
sentence • Apn npascjati ’. etc (‘Heats water', etc.) (which lay' down the 
details of the performance of that Fire-lay mg). It is only when two sen- 
tences express a single idea (or serve a single purpose) that thev are regarded 
as ‘ one sentence" ; in the case in question as the ideas they ei.pre >> ior the 
purposes they serve) are totally distinct, the sentences also must be takm 
as distinct.'' 

Our reply to this argument is a- follows : — When the text in question — 

■ Yasnnte bra h ma no'ijni no da dhi tn ’ — is there (as injunctive of Fire-lay' tup. anv 
other text reiterating the same cannot he taken as injunctive (of that act). 
As for the heatiny of inter , this is actually enjoined (in the sentence ' A pa 
upasrjali ’) ; so that this being the only thing enjoined, there are not two 
purposes [served bv the two 'entences (a) 'cram sajtafnam .... n/lhnttc ' and 
(b) • apa npasrjati'' . 

“It is this 'entenco — ‘ Ya cram, etc.' — which is really injunctive of tile 
act of Fire-layiti/. anil it is the sentence ' Vasante brdhmano, etc.' which con- 
tains its reiteration for the purpose of laving down the details (in tic shape 
of the Season, etc. ).” 

That cannot he. we reply. In fact the text c attaining the mention oi 
the Ilrdhmana, etc. — i.e. the text * Vasnnte brdhmano, etc.' — mine' first, and 
the other, coming later, must be only a reiteration; — why so ? — because the 
former does the enjoining directly by the word * dilwlhUa.' where we find the 
injunctive ‘ Lin ’ affix actually present ; while all that the other sentence sa,\ « 
is that ‘ the act of Fire-la, \ ing is praiseworthy (as destructive of the enemv)’ ; — 
and this • praiseworthiness ’ of the act of Fire-laying wc readily admit Thus 
what we assert is that the text injunctive of Fire-tayin; / is the sentence 
‘ Vasnnte b rah mo no' yninddadhita ’ ; and this view of ours is not shaken bv 
the declaration of praiseworthiness in the other sentence: as it i' quite 
rea'Onable to assert that one sentence praises what has been enjoined b\ 
another. — Our view would be shaken onlv if it were held that the other sen- 
tence — ■ Ya eratn, etc.’ is injunctive of the act of Fire-layiny.- -Why ? — 
Because in that case this sentence would contain an injunction of something 
not already known; and as a mere eulogistic declaration could not speak of 
anything not already known, the implication of this would b* that the 
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injuncme affix ‘ lih ' (in the word ‘ udadhitd' as contained in the sentence 
• Va-anC bflhmmw. etc.') does not enjoin anything not already known; and 
thin would be incompatible with the very nature of the word whose sole func- 
tion i~ the enjoining of something not already known ! On the other hand, 
if the act i- enjoined by the injunctive affix • Ih'i there would be nothing 
incompatible in the other sentence praising that act ; because it is always 
possible for one sentence to praise what ha« been enjoined by another. — - 
La-tly, when the injunctive does the enjoining, it is by Direct Assertion, 
while the praise is got at only through the sentence (Syntactical Connection) 
(■ Ya ham. etc.') [on the strength of which, this injunction of Fire-laying 
could only be inferred ] ; aucl Direct Assertion is more authoritative than 
Syntai heal Connection. 

Say - the Opponent — "The other text • BrCthtnnno'gnimidadlnta ' also is 
a sentecr (just like the text • Ya emm, etc.') [so that in your case also, it is 
only through Syntactical Connection that the injunction contained in the word 
‘ ridadlYCa ' is connected with the rest of the sentence]." 

Our answer to this is as follows — In the case of the sentence • T'a.sa>ife 
hrdhrnrino, etc.’, when it enjoins the Fire-laying, it enjoins something directly 
expre-sed by the same word [i e. the CulhCtna, Fire-laying, is expressed 
by the word ■ Cida'lliita ' which also does the enjoining'], in relation to the 
ISruhniana and others ; while the other sentence — ‘Ya e cant rid van .... sahate ’ 
— the Praise is not expressed by the same word as the act that it praises 
[the act praised is expressed by the word • ddhatte ' , while the Praise is 
expressed by the other words in the sentence]. 

Objection — ■" According to your view, the single sentence would contain 
the injunction of several accessory detail.- (the Fire-laying, the Brahmana 
performer, and spring as the time)." 

That does not touch our position: it has already been explained that in 
the ca-e of a sentence which is not primarily injunctive of accessory details, 
it i- po-sibie to have several details laid down, — under the Sutra. ‘The 
action a- well as its accessories should be taken as enjoined, a- they are not 
divorced in the injunctive word, — specially when they have not been 
enjoined by another text ’ (1. 4. 9.) 

From all this it becomes established that the sentence mentioning the 
Brahmana, etc. is injunctive of the act of Fire-laying, and the other sentence 
only reiterates the act of Fire-laying for the purpose of introducing the 
details of the performance of that act. 

It lias been argued above that the injunction of several accessories by a 
single sentence would involve a syntactical split. But there would be a 
syntactical split only if the sentence were taken as enjoining (I) the 
Fire-laying as qualified by one accessory (the Brahmana performer) and (2) 
the Fire-laying as qualified by the other accessory (the spring-time); as a 
matter of fact, the sentence (according to us) would enjoin the single act of 
Fire-laying as qualijieil by the two qualifications (Performing Agent and Time 
of Performance); so that there would be no syntactical split. 

It becomes established by all this that the sentences in question are 
injunctive of the act of F ire-laying to he done by the Brahmana and other 
castes 



Adhikaraxa (4): The * Dakfayana' and the rest an 
Accessories . not distinct Acts. 

SUTRA (.->). 

PuRVAPAKfA] — "THE TEXT-i RELATING; TO THE ’ AYANAS ' sHnl'LLi 
BE REGARDED A< INJUNCTIONS OF DISTINCT ACTS : — (a) BECAUSE 
PARTICULAR NAMES ARE ATTACHED TO THEM.” 


Bhdsi/a. 

In connection with the Dnrsha-pnrnamuaa. we find the text — ■ !)• 
najajnena i/n/ita prajakdmah . ml ka m p/a stha p </e na najeta pa din hi mat', 
Mit kra mapa jc tun ;ja jt tu n na di/a knmali ‘ (’One desirous of offspring should 
perform the Du ksat/ana-s&ev'ifice : one desirous of cattle should perform the 
So Lorn jinittl’i'ijjya-iSkcritice ; one desirous of food should perform the S.mkra- 
ina -sacrifice ' ] (See Taitti-Sarir. 2. 4. :!). 

In regard to this, there arise' the question — Do these sentences 'peak of 
particular results following from the adoption of particular accessorie' at the 
Dar.-sha- purnamusa sacrifice ? Or are the acts mentioned distinct and 
independent sacrifices ? 

On this question we have the following Pilrrapaksa : — "They are dis- 
tinct sacrifices; — why ? — because jiarticular names are attached to them. 
Though the Context and the use of the same root • ijaji ' [to sacrifice) 
indicate that it is the same sacrifice that has been previously- enjoined. — vet. 
inasmuch as that sacrifice does not bear the names mentioned in the sen- 
tences in question, it follows that these sentences lay down distinct 

sacrifices " 

SUTRA (6). 

[Purvapaksa continued } — “ ( b ) also because no accessory js 

MENTIONED, THE SENTENCE MUST BE TAKEN AS THE 
INJUNCTION OF AN ACT.” 

Bhdsi/a . 

‘ • We do not find in the sentence the mention of anv accessory which 
could be regarded as enjoined by it ; under the circumstances, if the sentence 
does not enjoin a distinct act. it is useless. — Further, if an accessory had 
been mentioned in the sentence, then we could understand that there i' 
some connection between the sacrifice and that Accessory ; and in that case 
the employment of this Accessory could be taken as enjoined bv the sen- 
tence; — as a matter of fact, however, no Accessory- is mentioned in the sen- 
tence, which mentions the sacrifice only; so that it is this .s wnfin alone 
yyhich could be taken as enjoined by the sentence." 
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SUTRA (7). 

[Pekvapaksa concluded ] — -‘(c) Also because the sentence is 

COMPLETE WITH THE MENTION OF THE RESULT.” 

Bhafya. 

For the following reason also the sentence should be taken as en- 
joining a distinct act — How ? — Because the sentence is complete with the men- 
tion of the result — ‘ Prajdkdmo yajeta ’ (• Desiring offspring one should perform 
the sacrifice ’ ) : where the sacrifice is laid down as the means of obtaining 
offspring; and if it is so laid down, it must be a distinct act.” 

.SUTRA (8). 

[Siddhanta] — In reality, the act spoken of in the sentence 

SHOULD BE A MODIFICATION (OF THE PREVIOUSLY-MENTIONED 
sacrifice) ; BECAUSE of the CONTEXT. 

Bhd.vja. 

The actions like the Ddksayana and others mentioned in the sentence 
should be regarded as falling within the purview of the Darsha-purnamdsa 
itself ; as it is only this view that would be in keeping with the Context. 

SUTRA (9). 

Also because we find texts indicative (of the same). 

Bhrlxya. 

The above view is supported also by indicative texts, — such as — • Trim- 
shata/n varsdni darsha-jiurnamdsdhhydm yajeta : tja'h tldksdyanaydji sydt athn 
a pi jiahchadashaira rarsdnt yajeta. atra hi era sit sampatlyate ; tire hi pax ma- 
nia spa tt yajcta tin amurdsye. atra hi era khahi sd samjiatl bharati.' [‘One 
should perform the Da rshajiu rna mdsa for thirty years ; if he is a performer 
of the Ddksdyana he should perform it for fifteen years only ; even thus 
does it become accomplished ; as the Ddksdyana contains two Paurnamdsa 
and two Darsha sacrifices ; thus is accomplishment attained in fifteen years ’]. 
— There would be some purpose in accomplishing the ‘ thirty ' in the manner 
indicated, only if the Ddksdyana were the same as the Darsha purnamd sa ; then 
alone would there be some possibility of the said accomplishment. For this 
reason also the act spoken of in the sentence in question cannot be regarded 
as distinct. — [This completion of the thirty years' course of the Darshapurna- 
mdsa by the performance of the Ddksdyana for fifteen years distinctly in- 
dicates the non-difference of the Ddksdyana from the Darshapa rnamdsa. 
Such completion could not be possible if the two were entirely different. 
The text cannot be taken to mean that the course of the Darshapa rnamdsa it- 
self is reduced to one of fifteen years in the ease of the performer being one 
who has performed the Ddksdyana sacrifice. Because the course of one 
sacrifice could not be reduced by the performance of a totally different 
sacrifice. Nor would there be any justification, in this case, for the explana- 
tion that the fact of tiro Da r sluts anti tiro Paurnamdsas are performed in course 
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of the Ddk-sdynna serves to reduce the course from thirty to /if. tun years — 
Tai'tiucOft'ka — Trans., p. 842.] 


SUTRA (lo). 

The name attached to the act (• Daksayana ’) is due to the 

PECULIARII Y OF THE ACCESSORY DETAIL. 

Bhasyn. 

It has been argued (under Sutra 5) that “the acts should be distinct, 
been ii it particular names are attached to them'' : — but the act spoken of bv 
the name 'daksayana' would be treated as a distinct act only if the name 
could not. in anyway, be made to be applicable to the Darshapurtytmdsa ; — 
as a matter of fact, however, the name is capable of being applied to this 
latter, on the basis of the presence, in that sacrifice, of ‘dertti', Repetition 
as an accessory detail ; the term • ayana ’ ( in the name • daksayana ' ) connotes 
repetition. — and • ddksa’ is that which pertain •> to Daksu ; — hence the term 
■ ddl?n'/nna ' denotes the repetition of that which pertains to Daksa. — “But 
who is • Daksn’ — The man (sacrificer or priest) who is quick and expert 
[so expert that he completes the thirty -years' course of the Darsha-Purna ■ 
md iu in fifteen years only; — and as this i- done by repeating the Darsha and 
the Purmundsa ; the term • daksayana' stands tor the repeated performance of 
the Lxj r driaph rnamdsa by the expert sacrificer and priests; and a- such the 
name is applicable to the Darshapurnamdsa sacrifice itself.] 

Similarly with the name ‘ sdkamprasthdpya' ; it is based upon the 
present e of an accessory detail [in the shape of the ‘ sdkani-prasthdna i.e. the 
material whose ‘ prasthdna’ , proceed iny (to the place of Homa), is done 
• ndkaui along with, the smaller vessels, without slicing off the sdnniiyya] at 
the l>a/ shapurna/ndsa itself. 

Similarly in the case of the other names also. 

Thus then, in so far as the names (‘ddk.sdyana' and the rest) are 
capable of connoting the presence of certain accessory details at the Darsha- 
pnrnamdat itself, why should the sacrifice, which is cognised as that same, 
be regarded as a different one ? Why too should it be repugnant to the 
Conte rt if the terms are taken as standing for the Darshapurnamdsa itself ? 

SUTRA (11). 

There is nothing peculiar in the completion (of the sentence 

WITH THE MENTION OF THE RESULT). 

Pthdsya. 

A- regards the argument urged (in Su. 7) that “the sentence is quite 
complete with the mention of the result, hence it enjoins a distinct sacrifice 
for one who is desirous of offspring and other results”, — our answer is that 
it I- not 'O; as there is nothing peculiar in the completion of the sentence with 
the mention of the result; that is to say, on this point (of being complete 
with the mention of the result), the sentence under discussion does not 
differ from several other sentences which have been accepted, bevond doubt. 
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to be injunctive of results following from certain accessory details. — such 
sentence', for iti'tanee. as • If one is desirous of acquiring sense-efficiency, 
one 'hould make the ottering of curd' (cf. Tai. Bra. 2. 1. 5. 6) — -which have, 
on that account, been definitely recognised as mentioning results following 
from the accessories concerned; — because in the sentence in question, also, 
what is spoken of is the result {offspring) following from the adoption of 
the accessory detail (in the shape of the Repetition denoted by the name 
• DCtksd yana' )■ 

Objection — "Why cannot the 'entenee be construed to mean that ‘one 
should perform the sacrifice for one desirous of offspring" [this sacrifice being 
quite distinct from the Darshapurnamasa] ?"’ 

Ansictr — In that case, how could the Repeated Sacrifice (which is what 
is connoted by the name ■ ddksdyana ') be performed for the man desiring 
offspring '! What the name ‘repeated sacrifice' indicates as to be per- 
formed i' the repetition of the same sacrifice, not a distinct sacrifice. 

From all this we conclude that what the sentence in question mentions 
is the result following from the adoption of a certain accessory, and it does 
not enjoin a distinct sacrifice. 

Similarly with the Sdkamprasthapya sacrifice and the Sahkrama sacrifice. 


19 



Adhik arana (5) : Sacrifices spoken of along with distinct 
Materials and Deities are distinct. 

SUTRA (12). 

[PCbvapaksa A] — “It should be regarded as a Preparatory 
Rite, not occurring in the context of any sacrifice 

SPECIALLY AS THERE IS NO CONNOTING OF AN ACT." 

Bhdsi/a . 

Without reference to any particular sacrifice, we find the texts — (a) 

‘ Tciyavyam shvetamCilabheta bhutikdmah’ [‘One desiring prosperity should 
touch the white (goat) dedicated to T'di/it'] (Taitti. Sarh 2. 1 1.1). ( b ) 

‘ Saw yam charum nlrvapet brahmavarchasakinnah [‘One desiring Brahmic 
alory should offer the cooked rice dedicated to Surya’] (Taitti. Sam. 
o 3. 2. 3);- — and in connection with the Darsha-purna/nasa, we find the 
texts — (a) ‘ Isamulabheta' [-One should touch the cart -pole'] and (b) 

‘ Chaturo mustir-nirvapatl ' ['He offers four handfuls’]. [Wherein also we 
find the two acts of Touching and Offering, but enjoined in connection with 
the Cart-pole and the Four Handfuls respectively.] 

In regard to (a) and (b) above, there arises the question (.1 ) — Does the 
mention of the dlambha (Touching) enjoin an accessory detail (viz. the ah veto 
dedicated to Vdyu) in connection with the Touching that i' done at the 
primary sacrifice, Darsha-purnamdsa itself (in connection with the 
cart-pole), — and the mention of the nircdjia (Offering) enjoins an accessorv 
detail (viz. dedication to Surya) in connection with the Offering done at the 
Darsha-purnamdsa itself (in connection with the Four Handfuls) ? Or is 
each of these two acts meant to be distinct and independent? — I 11 ) — Tn 
ease, these declarations are independent of the Primary Sacrifice (and 
they lay down distinct acts) — are the two acts precisely and merely those 
that are mentioned in the texts (i.e. mere Touching and mere Offering) V 
Or are they meant to be accompanied by the act of sacrificing in both cases '! 

On this question, we have the following Purvajiaksa (.1) — "The two 
texts are injunctive of accessory details in reference to the Touching and 
Offering done at the Primary Sacrifice of the Da rsha-piirna mdsa , — whv V — 
because they contain no word denoting the act of sacrifice; — i.e in the texts 
there is no word injunctive of any act. — ‘But there are the words filabheta 
(which denotes the act of touching) and nlrvapet (which denotes the act of 
offering).' — These words are not injunctive; that word alone is injunctive 
which speaks of what is not already known ; while what i~. expressed bv 
these two words, — viz. that ‘the Touching should be done' and ‘the 
Offering should be done’ — is not anything that is not alreadv known. 
For this reason, these words should be regarded as only reiterative (of some- 
thing already enjoined elsewhere). — ‘ But why should they reiterate it '! ’— 
The reiteration is done for the purpose (a) of enjoining the ' shveta ’ in 
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reference to the Touching and (6) of enjoining the ‘ Cooked Rice ' in reference 
to the Offering. — From this it follows that the Touching and the Offering 
mentioned in the texts are not distinct from those forming part of the 
primary {Darsha-purnamdsa ) ; and that the texts only enjoin accessory 
details in connection with those acts as occurring in the Primary Sacrifice 
itself.’' 


SUTRA (13). 

[PC'RVAPAKSA B] — " The acts should be regarded (as distinct 

A X I > ) AS CONSISTING IN JUST WHAT IS EXPRESSLY MENTIONED 
IN THE TEXT : AS EVERY ACT IS BASED UPON THE 
DIRECT YE DIO TEXT.” 

Bhasya. 

[In reply to the above Purcapaksa (.4) we have the arguments set forth 
here, which go to support the view that the acts are distinct and independent : 
— so far what is set forth in the present Sutra 13 would be in keeping with 
the Siddhdnta ; but it goes on to add that these acts are just those mention- 
ed in the texts — -i.e. mere Touching and mere Offering — without any 
connection with the act of sacrificing. As this is not in keeping with the 
Siddhunta view, this Sutra is taken as embodying the second Piirmjtaksa ( B ). | 

•■It is not correct to say that the texts in question only lay down 
accessory details in connection with the Touching and Offering done at the 
Primary Sacrifice; — in fact, they enjoin a distinct Touching and a distinct 
Offering. — If the 'Pouching and the Offering were enjoined (by the sentence 
in question), then these acts could not be those that have been enjoined in 
connection with the Primary Sacrifice. — If they wore not enjoined (by the 
second sentence), then, these acts would be the same as those enjoined in 
connection with the Primary Sacrifice, and they would have to be taken as 
only indicated in the sentence in question, as the acts of Touching and 
Offering that have to be done; — and having indicated those acts, the 
Shrela and tile Cooked Rice would have to be taken as enjoined in reference 
to those acts so indicated; — and they would be thus enjoined for the person 
•desiring prosperity' and the person - desiring Brahmic glory'; so that two 
factors — the accessory Shrela and the Prosperity as the result, or the accessory 
Cooked Rice and lirahmic glory as the Result — would have to be taken as 
enjoined by the sentences in question; and this would involve a syntactical 
split. — Or, (there would be another difficulty) — the only word in these 
sentences, which could be injunctive would be taken up by the indicating ; so 
that, there being no injunctive word left, even a single factor could not be 
enjoined. — ‘The same word may do the indicating (the act of Touching 
already enjoined) and also enjoining (of the Shveta).’ — No such joint enjoin- 
ing and indicating is possible. — ‘In the same term ( dlabheta ) what is denoted 
by the rerbal root would be a reiteration, or reference to. the Touching 
already known and what is denoted by the affix would be the injunction (of 
the accessory). — the meaning of the sentence being that the act of Touching 
already known should hare the Shveta for its accessory {i.e. it should he done to 
the Shveta).’'— Even so. the indication (or reference) would not (necessarily) 
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be that of the Touching enjoined in connection with the Primary Sacrifice: 
as the act of Touching is known also as done in ordinary life (and not 
neee-sarily as that which is done at the Darsha-purnamCtsa). If it were the 
connotation of the 'Lin' affix that were reiterated (or referred to), then this 
reiteration could be that of the accessory connected with the Primary 
Sacrifice : as this accessory is one that lias to be brought up at the perform- 
ance, and not one that exists in the ordinary world. — Thus it is not possible 
for the sentences to be taken as mere reiteration of the Touching or 
Offering enjoined in connection with the Primary Sacrifice. — For these 
reasons we conclude that the acts should be performed as distinct, and just in 
that form in which they are expressly mentioned in the text — i e. mere 
• Touching' , or mere ‘Offering’ — as every act is based upon the direct Yedic 
text ; every religious act is only such as is mentioned in the Yedic text : as 
has been made clear under Sutra 1. 1. 2. — Thus it follows that the sentences 
in question lay down distinct acts of Touching and Offering (without any 
connection with any sacrifice)." 


SUTRA (1-1). 

fSlbUH.iSTA] — IS FACT, IT IS THE ACT OF ! SACRIFICE ' THAT SHOULD 
BE TAKES AS ENJOINED : AS THE CONNECTION OF THE 
MATERIAL, THE RESULT AND THE PARTAKER 
(IS EXPRESSED IN THE SENTENCE). AND 
THESE ARE RELATED TO AN ACT. 

Bhdsya. 

It has been asserted by the Purvapaksin (B) that the two sentences in 
question are not injunctive of accessories for the acts (of Touching and 
Offering) enjoined in connection with the Primary * 4 Sacrifice.” — This we 
accept. But the other assertion — that “ they enjoin mere touching, or mere 
Offering (independently of any act of sacrifice)", — we repudiate; because 
what are enjoined are these acts accompanied by the act of ‘ sacrifice ’. — 
Why ? — Because of the connection of the Material, the Result and the Par- 
taker ; — i.e. on account of the sentences expressing the connection between 
the Material and the Deity (Partaker of the Material offered); what is 
actually enjoined in the sentences is the connection between the Material 
and the Deity, for the person desiring prosperity and for the person desiring 
Brahmic glory. — How so ? — The sentence does not say simply that • one 
shall touch tlie shveta’ ; if this were all that was meant, then the connection 
expressed would be that between the Shveta and the Touching ', — but what 
is actually said is that ‘one should touch the Vdyarya shveta ’; so that 
what is enjoined is the connection between the Shveta and Yilyavya ; just as 
in the sentence ‘ Weave the cloth ’ what is enjoined is the connection betu een 
the doth and the weaving, and in the sentence * Weave a long piece of cloth '. 
what is enjoined is the length of the woven cloth — as is made clear by the 
presence of the word • long ’ ; — in the same manner, in the case in question, 
because the sentences contain the words ‘ Ydyavyu ’ and 'Saniya' (which 
mean ‘dedicated to Vayu’ and ‘dedicated to Surva’), it follows that what 
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is enjoined by the sentences is the connection between the Material ( Shceta 
or Cooked Rice) and the Deity ( I ~dyu or Surya). If this were not so. then 
the implication would be that the presence of the names of the deities is a 
wrong reading of the texts. 

objection — But even so. there would be syntactical split ; as the mean- 
ing of the sentence would be — "one should make the Shceta vuyaryu (dedi- 
cated to Yuyu) — and he should touch it 

0\ot so. we reply; it would not be too great a burden for the injunctive 
w ord ■ dlabhita ' ( ■ should touch ' ) to signify the agent’s activity in regard to 
the connecting of the Material and the Deity, as qualified by the further 
idea that it should be touched ■ it is by Direct Assertion itself that the Agent’s 
ctet i city tits thus qualified is declared. — it is only the connection between the 
Material and the Deity that is expressed bv Syntactical Connection : — so that 
(in this interpretation) there is no need for two -sentences (and Syntactical 
Connections) [so that there is no possibility of any syntactical split]. — [To 
take an instance from ordinary usage] — In the case of the sentence • Yoke 
the red horse', — when it is taken as enjoining an accessory, and two acces- 
sories are taken as enjoined, then there is need for two -entences : — when 
however all that is said is • Bring the Red’, there is injunction of two acces- 
sories even by the sentence itself taken as enjoining an accessory, as the 
qualified sentence (animal) is spoken of by Direct Assertion itself; on 
this account this burden is not too great for the single sentence. — It is 
exactly the same in the case in question also. — The sentence in question, 
under this interpretation, would be ‘expressing n single idea" (or - serving a 
single purpose’), as what would be expressed by it is the connection or 
relationship as qualified by several words; — furthermore, if the word' of the 
sentence are separated from one another, they become - wanting' (imom- 
plete) ; — so that both the conditions of ‘one sentence’ are fulfilled. 

Without a .sv icrijice, however, it is not possible for a material to be 
•dedicated ' to a Deity; so that this connection (of the sacrifice) also has to 
come in. — From all this it follows that what are enjoined are the two acts of 
Touching and Offering accompanied by the act of ‘ sacrifice’. 

SUTRA (1.3). 

Also because we find indicative texts. 

Rhu-sya. 

The view above set forth is supported by indicative texts : In reference 
to the injunction ‘ Soindmudrain charinuiirvapet ’ (‘one should offer 
cooked rice dedicated to Soma-Rudra’,) (Taitti. Sam. 2. 2. 10. 11, we have 
the sentence ‘ Pari shite ydjayet ’ (‘ The sacrifice should be performed after 
the rice has been properly cooked’) (Taitti. Saih. 2. 2. 10. 2), where we have 
the injunction of proper cooking ; and here we find the act of ' Offering ’ 
mentioned in the first sentence ‘ Somdraudram, etc.’ referred to in the 
second sentence by means of the root ‘ ydji’ (• to sacrifice’) as contained 
in the word ‘ ydjayet ’ ; and this would be justifiable only if, in the sentences 
in question the two acts were taken to be enjoined as accompanied by 
the act of • sacrifice ’ [and on that analogy the ‘ offering ’ spoken of in 
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‘ Somanidram etc-., alio were taken as accompanied by the act of ■ sacrifice ’ ]. 
— If, on the other hand, the sentences were taken as laying down an 
accessory in connection with the Primary Sacrifice (as in Piirvapaksa A) — 
or as laying down just what is expressed by the words (as in Piirvapaksa 
B)— then it could not be possible to speak of (refer to) the act of ■ Otter- 
ing ’ by means of the word ‘ pfijayet' . From this we conclude that the 
acts enjoined by the sentences in question are as accompanied b't the cut 
of ‘ sacrifice 

[In the preceding Adhikarana we considered the question as to the sentence 
being an Injunction or a mere Reiteration of, or Reference to, a previously-enjoined 
act : — while in the present Adhikarana we have dealt with a case where the In- 
junctive character being admitted, the question discussed is as to the nature of 
the act enjoined. — Tantravartika. — Trans., p. Sol.] 



Adhikarana (6) : The ‘ Touching ’ of the Calf is a 
Preparatory Act. 

SUTRA (1(5). 

In a doubtful case [the correct conclusion is derived] 

FROM THE PERCEPTION OF SIMILARITY. 

Bhdsya. 

[A preliminary objection is raised] — "What is the illustrative text 
here ? We do not find it mentioned here in the Sutra, as we did in the case 
of the Sutra 'Aresfait yajuasa m yogdt, etc.' (2. 3. 3) [where the text men- 
tioning the A rest! is clearly indicated] ; nor does the Sutra declare what is 
meant to be proved, as is done in Set. 2. 3. 5 [where what is meant to be 
proved is clearly stated as that ‘ the Ddksdyana is a distinct act ']; — all that 
the present Sutra does is to mention • the perception of similarity in a doubtful 
case ’ as a reason ; and we do not know for what (conclusion) this is a reason. 
The subject-matter of the context (of the Sutras) is • action accompanied by 
a sacrifice ’ (spoken of in the Siddhii nta -Sutra , 2. 3. 14. of the foregoing 
karnna); but we do not find anything that could connect the present Sutra 
with that act ; — so that this Sutra appears to convey no meaning, and as 
such is useless.” 

.4 n steer — It is necessary to explain what is the proposition meant to be 
established here — and what is the 'doubt ’ referred to in the Sutra. In fact, 
we know the Proposition and the Doubt from the words of the Vrttikara : 
This revered Teacher has cited the text — • Vatsamulabh-eta, catsanikdntd hi 
pashnvah ' ['One should touch the calf; animals are very fond of their 
calves 'j ; (see Taitti. Sara. 2. 1. 4. S) and has propounded, in connection with 
this text, the Doubt — Does the root ' dlabh ' (to touch, occurring in the word 
• dlabhita ’) signify the act of Touching as accompanied by the act of sacri- 
fice ’ ? Or does it signify mere ‘ Touching ’ ? — The text cited here is most 
suitable, and so also is the question propounded. 

In connection with this question, the same Teacher has set forth the 
Purvupaksa that ” the root docs signify the Touching as accompanied by the 
act of ‘ sacrifice. ’ ” 

The present Sutra provides a counter-instance (exception) to what has 
gone before in the foregoing Adhikarana. Though, in reality, there is not 
much useful purpose served by the propounding of the present Purvapaksa 
(and its refutation), yet as there are varying degrees of intelligence among 
men. there may be some people of dull intellect who might be led to draw 
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conclusions from premises based on mere analogy : — such for instance. ■ >n t he 
basis of the fact that a man stung by a mildly poisonous -eorpion dors not 
die, one might conclude that ‘ in no case of scorpion-bite should anv care- 
ful medication be resorted to’ [similarly, as in the foregoing Adhkarnna. 
so in the present instance al-o. the word in question must be taken a~ •ogm- 
ivin° r the Touching accompanied by the act of • sacrifice 'j. — and 'in h con- 
clusions have to he set aside (shown to he wrong!. It is for the purpose of 
setting aside such a conclusion that the Teacher has propounded a- r he 
present Purcapaksa the view that some people might hold, that — "in th- 
foregoing Adhikarana it was found that the Touchiwj spoken of in connection 
with an animate object was accompanied by the act of - sacrifice.' — and m 
the present case also we find that the Touchhu/ i' spoken of in ronnei tion 
with an animate object. — hence this also should be taken as accompanied by 
the act of ■ sacrifice.' — Or (the Purrapnksa may he stated in the form that) 

*• in the foregoing adhikarana we found the root • to touch ' signifving Touch') <7 
accompanied by the cut of - sacrifice.' — and it is that same which i~ referred 
to or reiterated in the text cited here, for the purpose of laying down the 
• ,;a]f' (as the animal to be touched, in place of the shcetn m c onne< tmn with 
which we had the touch in// in the foregoing adhikarana ) The advantage in 
stating the Purcapaksa in this latter form is that no fresh result ha- to he 
assumed [in connection with the present adhikarana, as the connection with 
the result mentioned in the foregoing adhikarana — viz: Prospnihi — con- 
tinues to be maintained in the present adhikarana also.]" 

I11 answer to this Purcapaksa, we have the following Su/dhanta : — In a 
doubtful case, — like the one ju>t propounded. — what is enjoined i- mere 
Touch' ny as a preparatory act; — why si? — because of the ju rei.pt ion of 
similarity. That is. there arc other sauctificatorv or preparatory acts 
described, along with which is mentioned the act in question also; — and 
definite conclusions are actually derived from similarity also : for instance, 
what is written flown as if it mere the ‘ foremost thing’ is aetualh rei utilised 
as the ‘ foremost thing’. — •• The perception of similarity is a mere ind 'entire ; 
how can it establish any conclusion ? ’’ — Our answer is that thi- is just what 
has got to he explained in the present Adhikarana. — how a conclusion can 
be established on the basis of the perception of similarity. — •• But how can 
the perception of similarity act as a valid reason (leading to a conclu- 
sion) — It can do so, when the conclusion concerned is a reasonable one. — 

••What is the reasonableness of the conclusion in the present instance?" — 
The fact that makes the conclusion reasonable is that, in the text we are 
dealing with, there is not (as there mas in the text dealt with under the 
foregoing Adhikarana) any expression speaking of the connection of a deity ; 
which shows that the act spoken oi cannot be of the nature of ,1 sacrifice 
(in which the connection of a deity is essential) ; —and the fact that -hows 
the reasonableness of the conclusion is that the act in question serves a 
\isible purpose, — the touching of the calf will make the cow \ leld more 
milk. — Thus the conclusion being one that is found to be reasonable, the 
• perception of similarity’ becomes indicative (confirmatory) of it. — Hence 
the conclusion is that the text speaks of mere Tunchin'i and that as a 
preparatoiy act. 



DISCOURSE II, PADA in, A I)H I K A RAYA (6). 29 i 

SUTRA (17). 

Also because of the possibility of connection with the 

COMMENDATORY DECLARATION . 

Bhaxyu . 

In continuation of the sentence speaking of the act of - touching' the 
calf, we find the commendatory declaration that • animals are very fond of 
their calves' ; — the sense of the two sentences being that • Because animals 
are very fond of their calves, therefore the calf should be touched.' — Now all 
this declaration would have -ome sense only if the Touching were done for 
the purpose of making the cow yield more milk : if the Touching were meant 
to be done for the purpose of killing (for being offered in sacrifice), then 
there could be no connection v ith the commendatory declaration. [The fact 
of animals being fond of their calves could never be a reason for killing the 
calf]. — For this reason also it becomes established that what is spoken of is 
mere Touching , and that a' a preparatory act. 



Adhikarana (7) : The Boiled Xivara Bice is for the 
■purpose of being deposited. 

SUTRA (IS). 

AS CONNECTED WITH THE WORD DENOTING AN ACTION. THE 
THING SHOULD BE TAKEN AS BEING FOR THE PURPOSE 
OF THAT ACTION ; SPECIALLY AS SUCH IS THE 
SENSE OF THE DIRECT ASSERTION. 

Bhasya. 

[The Adhikarana before the last has dealt with the two acts of Touch ini'/ and 
Offering the foregoing Adhikarana has dealt with a counter-instance to that 
Adhikarana, in relation to the act of Touching : in the present Adhikarana 
we have the counter-instance to it, in relation to the act of Preparing. The present 
case cannot be covered by one just dealt with, as here we find some sort of a 
connection with a deity in the shape of Brhaspati, while there was no Deity 
concerned in the foregoing Adhikarana.] 

In connection with Agini-sacrifice, there is the text • Xaivdrashchciru- 
rbhavati’ [‘the cooked rice is of Xivara corn’]; and following upon this is 
the text — • Yade nancharumupadadhati’ [‘ He deposits this cooked ric-e’]. 

In regard to this, there arises the question. — Is the cooked rice for the 
purpose of being used at the sacrifice, and is it only what is left over after 
the sacrifice that is to be cleposited ? Or is the cooked rice got ready only 
for being deposited ? 

On this question, we have the following I’Ctrvapaksa : — 

The Cooked Rice is for being offered at the sacrifice ; the well-known 
use for cooked rice is that of being offered at sacrifices, not of being 
deposited. — Tt might be argued that * though the well-known use of cooked 
rice is that of being offered at sacrifices, yet, — as the sentence contains no 
word signifying a deity, nor any word expressive of the act of sacrifice, it 
follows that the cooked rice spoken of in the text in question cannot he for 
the purpose of being offered at a sacrifice — Our answer to this is that 
towards the end of the text quoted we find the sentence ‘ Brha. spate red et- 
adannmn yannivdrdh’ [‘The Xivara -corn is the food of Brhaspati']; thi— 
mention of the deity could be construed along with the sentence in 
question; so that the two sentences together would convey the idea that 
‘the Nlvara of which Brhaspati is the Deity should be deposited’; and 
this would mean that the cooked Nivara-rice is meant for the purpose of 
being offered at the sacrifice (to Brhaspati).” 

In answer to this, we have the following Biddhdnta : — 

-Is connected with the word denoting an action. — i.e. the word ‘ upa- 
dadhdti', ‘deposits’ — the thing should be taken as being for the purpose of 
that action, — i.e. for the purpose of being deposited. The connection of tho 
‘cooked rice’ with the action of being ‘deposited' is direct, perceptible; 
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while it^ connection with the sentence speaking of the Deity (Brhaspati) is 
indirect, only inferable: — since the assertion in the form ‘ he deposits the 
cooked rice' is direct and actually present in the Veda, — while the 
assertion in the form • he deposits that of which Brhaspati is the Deity ’ is 
only inferable (from the connection between the text ‘ he deposits the 
cooked rice : and the -.ubsequent sentence ■ Xivara is the food of Brhas- 
pat<') From this it follows that the whole of the cooked ric-e is to be 
■ deposited ' : and out of it so ■ deposited a small quantity could be used 
at a sacrifice: but that would be using the thing on an occasion (and for a 
purpose) other than the one that is directly laid down in the \ edic- text. 

As for the sentence ‘the Xivarci corn belongs to Brhaspati it is purely 
commendatory. 

It has been argued above that the fact of Cooked Rice being meant for 
sacrifices is well-known. — But such generally recognised notions are always 
set aside by direct assertions of the Veda 

Thus it becomes established that the Cooked Rice is for the purpose of 
being • deposited '. 



A Dili KARAN a ($) : The ' T vast ru-Pat mvatn ha* the 

' Paryagnikarana' for its Accessory. 

SUTRA (1U). 

INASMUCH AS THE ACTION IS THE SAME As THE FREVIi >U' 

ONE, THE QUALIFICATION 1- OF THE PaTNIVATA. 

Blais ya. 

Following upon the injunction of the Pd tulratn appertaining ro Tmsti 
(Katha. Sam. 30. 1) is the text — • Paryaqnlkrtnm pdtnlrntaw «/>• pi nt, ’ 
[•They let ott the Patnlvata animal over which the EnrlriFnn at Fit* 
has been performed']. — In regard to this there arises the que-tion — Docs 
the sentence lay down the letting off of the 'ame Pdtnirata whii h ha' 
been enjoined before as appertaining to Trastr. but along with Paryayti'- 
karrmn as the accessory ? Or does it lay down the letting off of a Pdtnirata 
which i' totally different from what has been previously enjoined a' ap- 
pertaining to Trastr ? 

If the sentence is construed bv connecting the word • pargagiukrtam ’ 
with the word • utsrjanti' [i.e. if the letting off of that over ‘fh tel, Pargagni. 
karana has been performed be predicated of the Pdtnirata] then, the meaning 
would be that the letlin g off is to be of the same Patnlvata whi< h has been 
previously enjoined as appertaining to Trastr (but as qualified in the Mated 
manner); while if the word ■ pdlnimtam ’ is connected with the word 
" utsrjanti’, then the letting off of the Patnlvata laid down would l» distinct 
from the precious Pdtnivatn enjoined as related to Trastr. 

On this question, we have the following Pat rajiaksa : — 

•‘An entirely distinct act is laid down in the sentence; — tvhv ’ — how 
could the term * pdtnirata ’ (in the second sentence) be taken as referring to 
the Pdtnirata as qualified by two qualifications — ( 1) of being the previously- 
enjoined one, appertaining to Trastr and (2) of being accompanied by 
Paryagnikarana ? [As such a construction would involve a '\ntaeticai 
split]. — Further, if what is enjoined were the offering of what appertains to 
Trastr, — then the qualification • paryagnik/lam ’ could not form part of the 
Injunction. It is for this reason that we assert that what is enjoined bv the 
sentence in question is that what has been made Paryngn ‘k; ta lia- to be 
made Pdtnirata (i.e. offered to Patnicat), and this constitute' an act of 
sacrifice ” 

In answer to this Purvapaksa, we have the following Siddhdnla -What 
is enjoined is not a distinct act. it is the ‘ nrachchheda ,/nat i/ira! ,,,,, , of the 
previously-enjoined action, which is referred to in the sentence bv means of 
the word • utsrjanti’ (’let off’). — ’‘What would lie the advantage in this 
interpretation ? ” — Firstly, it will not be necessary to assume the mention 
of the act of ‘sacrifice’ (which is not actually spoken of in the 'entence in 
question); — secondly, the term • utsrjanti ’ directly laying down the act of 
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letting git would not be set aside by the indications of Syntactical Connec- 
tion : — on the other hand, if the act enjoined were a distinct one. — and what 
was enjoined by the injunctive term • utsrjanti ’ in the sentence were the fact 
of being made Putnirata . — then the verbal root in ‘ utsrjanti’ would have to 
be taken only as reiterating and referring to the act of letting ojf which would 
be already got at by implication. — Further, the fact that the previously- 
enjoined act along with the Pa rya gn ika ra na is to be made Patnimta, being 
already known, could not be the object of an Injunction. For all these 
reason' the sentence in question should be taken as laying down the 
qualification of the previously-enjoined Act. 

It has been argued that — “ if the offering of the Tvustra (what apper- 
tains to T mstr) were taken as enjoined, then the qualification ‘ Pari/agui- 
Icrtam ' could not form part of the Injunction.” — This however does not 
affect our position; because no significance attaching to the word ‘putui- 
ratam'. this Putnirata would not be qualified by any qualification; hence 
what the term • patnirata ’ standing by itself does is to indirectly reiterate 
and refer to that Patnirata which appertains to T mstr, which is characterised 
by the two qualifications ; so that there would be no incongruity at all. 

Thus it is established that what is laid down is the qualification of 
the act already previously enjoined. 



Adhikaraxa (9): • Adabhya’ and ‘ Ai/iAdi ' are name* of 
the act of ‘ Holding \ 

SUTRA (20). 

When the name appears alone by itself, without any material, 

IT SHOULD BE SUBSIDIARY TO THE PRIMARY SACRIFICE. 

Bhdsya. 

Without reference to any particular sacrifice, we find the text- — ■ Esn 
vai havisa haviryajate yodlubhyam grhitvd somdya ycijnte ' F' He offers the 
real material at sacrifice who, holding the Addbhya, sacrifice- to Soma’], 
—and -Para, ra etas yd yuh prana eti yo'mshum grhndti’ ['If one holds the 
Amshu, his life reaches its highest span’.] 'Taitti. Sain. 3. 3. 4. 1.) 

In regard to these there arises the question — Do these -enrences -peak 
of distinct sacrifices at which the said Cap-Holdings ( grahana ) come in ? Or 
do they lay down the C'up-Holding& in connection with the J yotistoma 
sacrifice itself ? 

On this question we have the following Purrapal'sa : — Tilt sentence 
should be taken as speaking of an entirely different sacrifice : — why ? — 
because of the presence of a new name (• Addbhya’ or Amshu' u In cour-e 
of the primary sacrifice (of the J yotistoma) there is no such sacrifice hearing 
the name (■ Addbhya’. or 1 Amshu ') : nor is there any Hold 'my who-e repeti- 
tion could be made the object of injunction by the sentence in que-tion. 
Consequently the sacrifice mentioned in the sentence mu-t be a totally 
different one. — ‘ But we do not find any material or Deity mentioned (of tin- 
new sacrifice)? — It does not matter if no material or Dcitv i- mentioned: 
so long as there is the word ‘ sacrifice ' • yajate’ it-elf. Hence what the 
sentence- mean is (a) that ‘ one should perform the sacrifice ntiuud Addbhyn ' 
and ( b ) that "one should perform the sacrifice named Amslni’.'’ 

Against this Purvapahsa, we have the following Siddhdnta : — When wli.it 
we find is the mere name, without any mention of the material or the Deit\. 
the sentence should be taken as laying down the repetition of particular < 'up- 
Holdings at the J yotistoma sacrifice itself (at which there are numerous Cup- 
Holdings). — “Why so?” — Because in reality the name mentioned ( Addbhya 
or Amshu) is that of a Cup that is held, not of a sacrifice ; a- i- clear from the fact 
that it is connected with the Holding directly, while with the sacrifice, it i- 
connected only indirectly- — As regards the term ‘ Amshu \ there is absolutely 
no doubt as to its being the name of a Cap that is held; — -the mere difference of 
Cup-Holding does not make the sacrifice different. — Xor do we find anv mate- 
rial or Deity mentioned, on the basis whereof the sentence could be taken a- 
speakina of the Holding accompanied by the act of Sacrifhe. 

It has been argued (by the Purrapakshi) that “the term ■ gaiate' 
(‘sacrifices’) itself is found in the sentence, and this is injunctive of the 
sacrifice ”. 
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But even so, no distinct and independent sacrifice could be enjoined by 
the said word ; as it really stands for a sacrifice that has already been enjoined 
(by another sentence), and the sentence in question does not speak of any- 
thing; which could distinguish the sacrifice here spoken of from that already 
enjoined elsewhere. — From this it follows that it is the previously-enjoined 
sacrifice of the J yotistoma itself which is spoken of by means of the root 
* yaji • to sacrifice ’ (as occurring in the word ■ yajate ’ in the sentence in ques- 
tion), — and what are enjoined by the terms ■ arnshu ’ and ‘ adabhya ’ are fresh 
repetitions of the Cup-Holdings at that same sacrifice (of the J yotistoma). 



Adhik araxa (10) : The ' Agnichayana ? — ‘ Collecting of 
Fire ’ — is a Prepci ra tory Act. 

SUTRA (21). 

[Purvapaksa] — "The term ‘agxi’ should be understood to 

DENOTE A SACRIFICE, BECAUSE OF THE PRESENCE OF 

INDICATIVES.” 

Bhdsya . 

There is -Agni’ enjoined in the sentence • Ya emmcktcCtn agnim 
chinute' ("He who, knowing this, collects the Agn!'). — and this injunction 
followed by the sentences — ‘ Athuto gnimaynlstotntnaivdnuyajati . tamukthena, 
tamatirutrena, tarn sodcishinu. etc. etc.’ (Cf. Taitti. Sam. 5. 5. 2. 1.) 

[In connection with the term • agn! ' as found in the injunction * Agnim 
chinute’' there arises the question — Does this term •agni' denote a 
■sacrifice, different from the J goti stoma and other sacrifices, which is enjoined 
by the verb ■ chinute' ? Or does it denote a material , and the sentence 
enjoins an accessory (in the shape of that material) for the Jyotistoma and 
other sacrifices ? 

On this question, we have the following Purcapaksa : — 

■•The word ' agni ' denotes a sacrifice-, — why? — because there are 
indicatives present ; we find an indicative that points to that conclusion, in 
the shape of such expressions as ‘agni's stotra'. •agni's shastra ‘the six 
apasads of the Agni ’ ; all of which goes to show that the term ‘ agni ’ denotes 
that of which the * stotra ', the * shastra ' and the • upasads ’ form part ; — and 
all these form part of the sacrifice ; — hence the term 'agni' should be taken 
as denoting a sacrifice. — ‘A mere indicative does not prove anything, please 
point out an Injunction’. — Our answer to this is that, there is the second 
sentence (quoted above) — ‘ Athato'gnimagnistomenainlnin/ajati — which 
means that ‘one performs the sacrifice' ; and it is this sacrifice which is 
specified as ‘Agni'; from which it follows that this sacrifice is named 
‘ Agni'. It is only when the • Agni' is a sacrifice that the preposition ■ ana ' 
becomes a complement of the root ‘ .jaj ' (in the word ‘ annyajati'). From 
all this it follows that the word should be understood to denote of a sacrifice." 

SUTRA (22). 

[Siddhanta] — In reality, it is the substance that is spoken of 

BY THE WORD ; BECAUSE THE INJUNCTION IS FOR THAT PURPOSE. 

Bhdsya. 

In reality, it is the substance that is spoken of by the word ‘agni '. — 
“ Which is that substance ? ” — It is the burning substance, Fire, that is spoken 
of; in fact, this is the well-known meaning of the word ‘agni'. The verb 
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4 ckinute ' r collects ' ) is injunctive of the act of collecting, and it cannot 
denote the act of sacrifice. By collecting the Fire, one • prepaies ' it. that is, 
places it on the altar; — the preposition -anu’ will denote sequence; the 
meaning being that 4 one performs the Agnistoma sacrifice after the comple- 
tion of the act of collecting the Fireh 

SUTRA (23). 

On account of the fact of the connection of Agni with all 
SACRIFICES. ANY SACRIFICE MAY BE NAMED ' AgNI ' : BUT THAT 
NAME WOULD ONLY SERVE TO LAY DOWN THE DETAILS 
OF THE SACRIFICE. 

Bhdsffit. 

It has been argued by the Purvapaksin that by reason of there being 
indicatives, the term • agni ’ should be regarded as denoting a sacrifice. 
— But this would be so only in so far as those sentences are concerned where 
these indicatives occur, not in all cases. The name 4 Agni'. however, can be 
applicable to sacrifices only indirectly (figuratively). — on the basis of all 
sacrifices being connected with the Fire on the Altar. Consequently all those 
words that appear to be denoting a sacrijice would serve the purpose of laying 
down the details of the sacrifice. 


20 



Adhikaraxa (11) : Sacrifices like the i Monthly Agnihotra ’ 
are distinct and independent. 

SUTRA (24). 

When the Context is different, the purpose mint be 

DIFFERENT. 

Bhn-fja. 

[We have finished the consideration of the Differentiation ot Actions bv their 
accessories: and we have also dealt with all side-issues — as to what smt of 
accessory is that mentioned in a subsequent sentence which, not bein'.' applicable to 
the Action mentioned in the previous sentence, makes that mentioned in the subse- 
quent sentence different from it: and what sort is that which is applicable 'o the 
previously -mentione 1 action, and as such does not point to a different Action. — 
The other five means of differentiation of actions having thus been dealt with we 
now proceed the cases of differentiation by Context.— Tantracartik'i—Tra.n^ , p. ?»T 1 .] 

In connection with the J\ oryhi /Ay be” m< i go txi , we find the sentences 
■ Mdsamagn ihotram juhoti, n> ~i .v / ui darshcipurnfiniiisdbhqdm t/ajate ' and so 
forth. ■ He offers the .4 grt ihotra -oblation for a month’, • He performs the 
Duish'tpuniamusa for a month'.) 

In regard to this, there arises the question— Is this time * month ’ 
enjoined here for the original (compulsory) Ai/nihotra, and the original 
Darahapurnarndm sacrifices ? Or do the sentences enjoin acts distinct from 
the original Agnihotra and the original Darshapurnamdna > 

On this question we have the following I’urcaprtksa : — 

‘•The sentences lay down the time for the original acts (of Agnihotra 
and Drush'ipunyitw Ian ). — Why so? — Because the term actually used. 

* nnUain ’ (‘ for a month '), has clearly the form of the injunction of time. • In 

what way has it the form of the injunction of time ? ’ — The sentence speaks of 
‘ ( a ) performing the Agnihotra, (b) for a month ’ ; now of these two that • the 
Agnihotra should be performed ’ is already known (as enjoined by the ordinary 
Injunction of the Agnihotra)-, it is only the other factor, that of its being 
performed • for a month’, that is not already known from any other source. 
Under the circumstances, the two terms ‘ agnihotra ’ and • ihimhnpninn- 
i»'lm ’ (speaking as they do, of what is already known from other sources) 
could not stand for any other acts ; consequently, the sentence must be 
taken as the injunction of the time (which is the only factor not already 
known from other sources).—- But this would set aside (and be contrary to) 
the indication of the Context [whereby the sentence should he the injunction 
of acts connected with the Kttndapdt/iwhnayamj, which the ordinary Agni- 
hotra and 1 htr.-ih a p u rnant ii.ia are not.\ '— Well, let the indications of the 
Context be set aside— we do not mind it; Sgntnetie,,/ Connn-Uon is more 
authoritative than Context (and the view set forth above is what is got at 
through Syntactical Connection).'’ 
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In answer to the above, we have the following SkldhCnita : — When a 
sentence is found in a different Context, it can speak of only that act 
to which the Context appertains. — But we clearly find the sentence to be 
injunctive of an accessory (Time) for the Agnihotra and the Da t'sha p u rna - 
nr Isa.'* — -Not so, we reply. — “Why?"’ — Because the sentence in question 
occurs after the phrase - U pa sadbh 'Vi cha r >7 r.7 ", and there are no ‘ Upasads’ 
in the A<j>\ihotm or in the Darshapurnamdsa : — hence it is not possible for 
the sentence to be taken as enjoining the ■ month’ in connection with these 
sacrifices. — “The Upasads also may be taken as enjoined in connection with 
the Agnihotra and the Darshap urnatn a sa [by the whole sentence ■ U pa sad- 
bhishcharilrl mdsaniaqn i hot ram jiihoti. nrlsam <ht rsha pit rnamdsdbh yd m 
yajate' .]" — In that rase, the sentence being (according to the Piucapaksa) 
injunctive of accessories (for the Agnihotra, etc.), would be enjoining several 
accessories [e.g. (1) the Upasads, (2) the sequence to the Upasads. and 
(3) the month] : and this would involve a syntactical split. — In accordance 
with the Siddhanta, however, no significance would attach to the term 
■ agn'diotia ", which therefore would not qualify the act enjoined, and hence 
there would be no syntactical split. 

[The T antra eartika (Trans., pp. S73-S7!>) does not accept this presentation of 
the Siddhanta. against which it makes the following observations: — 

Such is the Siddhanta as represented by the Bhiisya. But there is something to 
be said against this. If the two Agnihotras are taken as distinct, only because of 
the fact of there being otherwise a syntactical split. — then the present instance too 
becomes one of Diffaentiation of Action « by means of syntactical split (already dealt 
with above), and not by that of context (which is what is really meant to be shown 
here). Or. again, the actions would lie different on account of the impossibility of 
the manifold accessories mentioned in the sentence in question belonging to the 
original Aqnihotra : and thus the necessary differentiation being done by Accessories, 
there would be no room for the functioning of the Difference of Context (towards 
that differentiation). Because even it" the sentence in question had occurred in the 
same Context as that of the original Agnihotra, then too, it could not but have been 
taken as mentioning a distinct Action, because of the fact of the necessary details 
herein mentioned being inapplicable to the original Agnihotra. — And further, even 
though the reason shown in the IShasya might, with difficulty, establish the 
difference between the two Agnihotras. yet it could do nothing with regard to the 
other sentence in question, wherein the Monthly Darsha-l'vrnamasa are not 
mentioned as preceded by the Upasads. That is to say, the sentence ‘ Alasnm 
darshapuniamusabhyam ' lays down only the connection of the sacrifice with the 
month : and as such there being no syntactical split, there would be nothing to show 
that the Darshapiirnamasa herein mentioned is different from that mentioned 
before — Thus then, the explanation of the Siddhanta, as given in the Bhasya being 
found to be untenable, we must, explain it in the following manner: — 

When the accessory, thouuh mentioned in a separate context, is laid down m 
the manner of an independent injunction, -i.e. forms the predicate of the sen- 
tence, -then it can be relegated to the previous action (and should not make any 
dilieience m it): when, however, the accessory is mentioned only as an 1'ihlrnhya 
pint an object of injunction, but an accomplished tlnne, formula tile subject of the 
sentence), then the action with reference to which it appears must be taken as 
.different from the previous Action. In the case in question, we perceive a differ- 
ence between the two Agnihotras, not because of their beins mentioned in separate 
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context*, but because of the fact of all coane-ticm ■ctk tin pn ■'■on ' Context ham, ,/ hr, ,, 
cat off. That is to say. when nu idea of the oiigunil A'jn'ho'.ra is present in tiie 
ininil at the time that the sentence in question is met with, then tin- action 
mentioned m this latter cannot but be recognised as different fiuiu the nr. vioti~ 
Agntkotra. And as for the difference of contexts, even though it is present, it does 
not serve any useful purpose with tegard to the diffinnt'Otlon : as we shall show 
under Sutra II — ui — 25. — Thus then, in the case in question the Month could not be 
taken as enjoined with reference to the Arjnihotra mentioned at a great distance (in 
a previous sentence). Because it is not possible for any person to brine about 
the Month to-day for the sake of any Homo : and as the Month can never bo 
the object of an Injunction, and must always retain the charartei of the 
oitupadlija, — it must be admitted that it is the Horua that is laid down with 
reference to the Month ; and as the injunctive potency of this sentence is not in anv 
way set aside by the former originative Injunction ot the Aynihotro, the Action 
which has been taken as being enjoined with reference to the Month, come' to be 
primarily biought up by the sentence in question. As there can be no originative 
Injunction of that which has already been once enjoined, — we conclude the Action 
laid down in the sentence in question to Ire distinct from that laid down in the 
previous sentence. 

If. even when the contexts are different, the former action were mentioned !>\ 
a word expressive of an unaccomplished ontitv , — 01 the Bhacana meant to be ex- 
pressed were connected with that unaccomplished entity, — then, in that case, it 
would be concluded that the second sentence 'imply brings forward the A< tinn 
mentioned in the former sentence, with a view to laving it down with reference to a 
particular result, and m this case, there may lie non -difference between the Actions 
As for instance, in the case of the sentences ‘ Atiratroshchotarcitiislioh. I'lu'inuiya- 
mohah chatvarah, Abhiplacoh sadohah ’, ‘ Brshthyuh eadahuh', etc. etc. and also in 
the sentence ■ Voruna-prarjhasr-smtrahhr thorn ■/anti.' -Wie n, on the other hand, 
we find that the injunctiveness occurs m a distinct Context, is connected with 
distinct results, etc., — partakes of the ehaiacter of the originative Injunction -and is 
not ~et aside b_\ the mure authoritative originative injunettv eness of am previous 
word which is far removed from it. — then, if such an lnpinotiveness happens to 
point to a difference between the actions concerned, we cannot but admit such a 
difference. 

It should be noted that the author of the IShama also has mentioned the 
Time, which is • anupadeyo as the ground of ditfcientiation : though lie tins 
referred to this Time by means of the sentence—* u posodhhishrhordrri ' (and hence 
there is in ieality not much discrepancy in the l.hasya either 1 



Adhikaraxa ( 12 ) : Sacrifices like the 'Agniya ' are distinct 
acts performed with a view to distinct results. 

SUTRA (25). 

The Result also (is a means of differentiation), when 

MENTIONED APART FROM ACTIONS. 

Bhiisya. 

[All the six Means of Differentiation have been dealt with. We now proceed 
to show another way in which the Difference o£ Context operates towards differen- 
tiation : and it is not a seventh means of differentiation that is taken up now. This 
other way consists in the mention of something which is • anupudcya ' , i.e. which 
cannot be brought about by human effort, and as such cannot be the object of an 
Injunction; among such things are— Place, Time, Occasion. Result. Object to be 
prepared. From among these, the case of Tune has been dealt with under the fore- 
going Aelh ikarana : where the Place and < Occasion also have been shown (by the T'ar- 
tika). We now proceed to deal in the present Adhikarana with the Result (and also 
in the Vartika, with the Object to be prepared].} 

Without reference to any particular sacrifice, we find the texts — (a) • Ayni- 
yamaslukapdlam nirvapet rukkdmah ' [■ Desiring effulgence, one should prepare 
a cake baked on eight pans and dedicate it to Agm - ], (ef. Taitti. Sara. 
2. 2. 3. 3), — (b)‘ Aynisomi ya mekddashaka pCilam nirvapet brahmavarchasakiimah ’ 
(Taitti. Sarh. 2. 3. 3. 3). [Desiring Brahmic glory, one should prepare the 
cake baked on eleven pans and dedicate it to Agni-Sonia '], — (e) • Aindrdgna- 
mekadashakapulam nirvapet prajdkdmah ' [‘ Desiring offspring, one should 
prepare a cake baked on eleven pans and dedicate it to Indra-Agni'] 
(Taitti. Sarh. 2. 2. 1. 1) 

In regard to these, there arises the question — Do these texts lay down 
the particular results ( effulgence , Brahmic glory and offspring) in connection 
with the original Agniya [Agntsomiya and Aindrayna) sacrifices? Or do 
they lay down entirely different sacrifices ? 

On this question, we have the following Purvapaksa : — “The sentences 
lay down particular results in connection with the original sacrifices ; — why ? 
— because in the Ai/neya and other sacrifices mentioned in these texts we 
recognise the well-known Agniya anil other sacrifices (already enjoined else- 
where) ; — hence their mention in the sentences in question must be taken as 
a mere reference to those same sacrifices, for the purpose of laying down 
their connection with the particular results.” 

In answer to this Purvapaksa, we have the following Siddhiinta : — 
The Result also is a means of differentiation, when it is mentioned apart from 
actions. That is to say, if the sentence in question were a mere reference 
(to a previously enjoined sacrifice), then it could not lay down the result ; as 
in that case, there would be no injunctive word in the sentence ; and it is 
clear that what is not enjoined cannot be the means of bringing about any 
such result as ‘effulgence’. In fact, if the particular result, effulgence, were 
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all that is enjoined, then, a~ every result must be evanescent. — there eould 
be no connection between such a result and the Aontyi and other sacrifice- 
whic-h are not evanescent (eternal). — Similarly with the other results i Hrnlunh. 
glory and Offspring). 

From all this it follows that the sentences in question lay down sacrifice' 
different from the original Agniya and other sacrifices. 



Adhikaraxa (13) : The Avesti brings about its result in 
the shape of food. 

SUTRA (26). 

Whex there is proximity, there is no separateness : hence 

THE REPEATED MENTION SERVES THE PURPOSE OF 
POINTING OUT ANOTHER RESULT. 

Bhasya. 

[The present Adhikarana is introduced by way of a counter-instance to all the 
foregoing Adhikaratias based upon non -proximity . The Result mentioned in the 
present Siitra stands for all Anupadeyas — Place, Time, Occasion, etc. — Tantravartika 
— Trans . p. 883.] 

There is the Avesti sacrifice spoken of in the text — • Ayneyo' stnkapalah 
puroddsho bh-avati’ [’The cake baked upon eight pans becomes dedicated to 
Agni']: and in reference to this Aresti, we have the sentence — ‘ Eta yd 
annddyakdmam ydjayet ’ [‘One should make one perform this (Avesti). if he 
is desirous of acquiring food']. 

In regard to this second sentence, there arises the question — Is the 
action spoken of in the sentence different from the Avesti ? or is it the Aresti 
it -elf ? 

On this question, the Purvapaksa is that it must be taken to be a 
distinct action, on the grounds set forth in support of the Siddhdnta of the 
foregoing Adtiikarana. 

In answer to this Piirvapaksa. we have the following Siddhdnta : — As 
there is proximity, the sentence should be regarded as the repeated mention 
of the Avesti itself, for the purpose of pointing out another result ; — and it is 
not a distinct act that is mentioned. — Why? — Because there is no separate- 
ness; that is to say. the pronoun ‘ eta yd (‘this’) cannot stand for any action 
Other than the A resti; as the pronoun ’this’ must always stand for what is 
in close proximity to it. Hence the sentence should be taken as enjoining 
the same .4 resti for one who desires to obtain food. 

“ What is the practical use of the present .1 dhikarana ? 

If the action spoken of is the same as the Avesti. then the materials used 
would be the Atjneya and other cakes (enjoined in connection with the 
Aresti ): — while if it is a different sacrifice, then some other material would 
have to be used. 



Adhikaraxa ( 14 ): The repeated mention of the ‘ Agneya 5 
is for the purpose of com mendation. 

SUTRA (27). 


[Purvapak^a] — " For reasons stated, the Acneya shoeld be 

ENDERSTOOD AS TO BE REPEATED.” 

Ehusijn . 

In connection with the Da r sh a -p u rvawasa. there is the Injunction (of 
the A-inZ-ja ) in the text • A-tahjo' stdhnpdlo' nul ras,/a ,/rT>„ pa urna n-ds-/<i A cha - 
olujuto bh. neat '- ' : — then comes the text • A<tne>/o'stdkapulo’i>idcds;/dyar» 
bl-rj eat i ' . 

In regard to this. there arises the question — [Do these two texts mean 
that] the A'/nei/a is to be performed twice ? Or onlv once ? 

On tliis question we have the Puna paisa that — •• For reasons stated. the 
Arjnei/a should be understood as to be repeated-, (the reason being that) '[the 
repetition of the same word should also indicate difference among acts.] — 
because, if there were no difference, the repetition would be useless' (Sutra 
2. 2. 2).” 


SUTRA (2S). 

[Siddhanta] — The action beino foend to be endifferentiated, 

THERE SHOELD BE NO REPETITION OF THE SAME ACT SIMPLY 
BECAESE IT IS MENTIONED TWICE. 

Rhdsi/a . 

That tlie A-jneija should be performed twice is not the right view. 

Why ? — Because there is no word (in the text) signifying such repetition. 

“The word • di/nei/a ’ itself, being repeated, should lay down the second 
performance.’’ — Not so, we reply; the repetition of tlie word cannot convey 
the idea that what is expressed by it should be repeated ; because when some- 
thing is expressed by tlie word when pronounced first, it will remain tlie 
same thing even though the word be repeated a hundred times, — it will he 
no other. — “If the word mentioned the same thing that has been mentioned 
before, without any difference, then it would be useless.” — Let it be useless; 
even mo. it cannot signify anything else; in faet. it may he reasonable to 
regard the repetition as useless, but it can never be reasonable to take it as 
signifying something different (from what it has signified before). — From this 
we eonelude that the Ajneija is not to be performed twice 
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SUTRA (29). 

Or, the repetition iiav be taken as servinc a different 

PURPOSE. 

Bhasya. 

Or. we need not regard the repetition as useless; what we mean is that 
it may be taken as serving the purpose of commendation. 

Objection — ■■ What would be the purpose served by this commendation ? 
When the Agneya has already been enjoined by a previous text, which is 
already accompanied by a commendatory declaration, for the purpose of 
enjoining of what would the Veda put forward another commendatory state- 
ment ? It has already been pointed out under Sutra 1. 2. 1 that • Inasmuch 
as the Veda is meant to serve the purpose of enjoining action-, what does 
not -erve that purpo-e is useless’ ; -o that, if there is a mere assertion, which 
doe- not serve the purpose of enjoining anything, it has to be regarded as 
u.-ele.-s. Because whether the same fact is reasserted or not, it remains just 
the same ; just a- whether a Deity i- mentioned or not mentioned, it accom- 
plishes the purpo-es of an acce— ory. — [The -ense of this last clause i- not 
quite clear. The Tantraviirtika — Trans., p. S89, has the following interesting 
note — • We do not quite understand what this means; though on looking 
into it closely, it seems that it recall- what has gone before under the 
Muhendnidkikarana, Su. 2. 1. 18. The sense thus is that, though greatness 
{Mahattva) does not form an integral part of the Deity Mahendra. yet, 
inasmuch as in one case mere India (without the epithet mahan) fulfils the 
functions of the Deity, the epithet mahan would be usele-s in an Arthavdda 
that would refer to the Injunction; exactly so in the case in question an 
independent commendation, standing by itself, would be altogether meaning- 

Answer — The repetition serves a different purpose : it serves the purpo-e 
of enjoining, not the Agneya. but. the .4 indntgna ; — the meaning being — ■ The 
Agneya offering of the cake baked on eight pans performed on the Amiivasya 
day is all right. — but it i- not quite perfect when the offering i- made to 
-4<7 /u alone, — it becomes quite perfect when it is offered to Agni accompanied 
by Imlra, — hence the offering should be made to Indra-Agni ’ . 


[We have found in this Pada that there are six means of differentiating 
Actions. The Tantravdrtilea (Trans., pp SS.VSSti) has the following note— In another 
■'ommentary (perhaps, by Bhavadasa) only four such means have been mentioned — 
(l) Different words, (2) Different names, (3) Different Accessories and (4) Different 
Results. He has included ‘Repetition' and ■ Number ’ under ■ Different Words', 
and • Different Context 'under ‘Different Results'. — But this i- open to objection. 
(For details of di-cussion see TantravTirtika .)] 


End of Pada iH of Discourse II. 



DISCOURSE II. 

PADA IV. 

Adhikaraxa (1): Treating of the Life-long Agnihotm. 

SUTRA (1). 

[Purvapaksa] — •' The Liff.-loni . repetition is a property 
of the Action. — because of the Context". 

Bhdii/a. 

In the Bahvrcha-BrCihmana we find the text — ‘ Ydcajjivarn agnihotram 
juhoti’ '■ One performs the Agnihotra as long as he lives’], ‘ Yorajjiraih 
dargliaptirnamdscibltyCuh yajeta ’ ]‘ One should perform the Ikirshapurnamdsn 
as long as he lives’]. 

In regard to this there arises the question — Is the Life-long Repetition 
enjoined here a property of the act Is the Vfe-long-ness enjoined a« a 
property of the act, meaning that there is to be a repetition of it throughout 
one's life ? Or is the life-Iony-ness enjoined as a property of the Agent. i.e. 
a necessary duty for him 5 Does the sentence lay down the life-long-net s* as 
a property of the Act, the sense being that the Art is to be repeated as long 
as the man lives ? Or does it lay down the life-Iong-uess as a property of the 
Agent, the sense being that the act forms his necessary chit ,/ ; — 

Question — “ In what case would the life -ton, /-ness be a property of the 
Act — and in what case would it be a property of the Agent ?” 

Anmcer — In case the term • juhoti' (‘performs’) in the first sentence i' 
a mere reference to the act of performing the Hornet (enjoined elsewhere), and 
the life-long-ness is the object of injunction by the sentence, — the Repeti- 
tion would be a property of the .Irt ; on the other hand, if it is otherwise [ i.e. 
if the tife-long-ness is a mere reference or reiteration, and the act of perform- 
ing the Homa is the object of the Injunction], then what is enjoined is a 
necessary duty for the Agent. 

[The exact significance ot this Adhiknrana in general, and of the Question in 
particular will be clear from the following extract from the Tantrucartika 
- Trans., pp S9U-S91. 

Objection • Whether a word expresses the property of an ,u timi or that ot the 
Agent, is a question connected with the subject-matter of the Third Adhyaya: 
and hence its introduction here seems to he wholly irrelevant.” — To thi~ .some peo- 
ple make the following reply: The treatment ot tin subject-matter of the Second 
Adhyaya itself having been finished, and the Third Adhyaya also being near 
at hand, there is nothing very incongruous in the introduction, at this stage, 
of a subject runnel ted with the latter. But this explanation is semeelv right 
Because we lia\e still got to cnnmlei the question of the tuffncnc • or non-ill tferrnc * 
of Actions as mentioned in the various texts of the same Veda (and as -itch all the 
subjects of the Second Adh\ iiya hate not yet been exhausted).— W e must therefore 
explain tile relevance of the Adhiknraun in the following manner: .Tust as th“ 
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causes of ditieience operate towards the differentiation of the forms of Actions, 
so also do they operate towards that of their perforntances. Henc-e with regard to 
the Agnihotra, etc., qualified as they are by the mention of * life-long there arises 
a question as to whether each of its dally performances is a distinct action in itself, 
or all the daily performances go to form a single Action meant to bring about 
a particular desirable end. and the time for whose performance is the whole 
of one's life If then, the time — whole of one's life — were laid down as a property 
of the action, then the mere offering of the Morning and Evening libations — 
ill accordance with the injunctions “he should offer the morning libation with 
the mantra ‘ Suryo jyotih, etc.', and “he should offer the evening libation with the 
mantra • Agnirjyotih, etc.'" would not be enough to complete the Agnihotra. 
till the specified time — "life-long’ — expires: and hence a performance of the 
Agnihotra would come to be made up of many daily repetitions: just as the 
performance of the Jyotistoma is made up of the repetition of the same process 
with regard to each of the many Grahas. If. on the other hand. • living' be taken 
as the occasion (or cause), with reference to which the sentence lays down the 
Action.— then, inasmuch as the occasion would last till the performer lasts, the 
Action would come to be enjoined without reference to any desirable result : and 
such a neglect of the performance being sinful, it would be necessary for the 
Man to perform it as long as he lives, either for the fulfilment of his own duty, 
or for the avoiding of the sin incurred by the non-performance of a necessary 
duty: and hence in this case, the sentence would lay down a necessary duty 
for the man. And in this case the occasion of the Agnihotra performance would be 
Morning and Evening together with the life of the agent: and hence as this occasion 
would present itself every day. the Action would be complete every day also : and 
the complete performance of the Agnihotra would be repeated each day: — the 
performance of each day forming a distinct Action by itself (independently of 
the other days' performance). — For these reasons we must conclude that the 
Bhiisya has put the question in the form that it has, simply with a view to the dis- 
tinctness or otherwise of the performance : as it is this that comes to be the upshot 
of the question put by the Rhasya.] 

On this question, we have the following Puna/iahsa 
[‘•The repetition is a property of tlte Action: — why ? — because of the 
Context. That is to say. the significance of the Context is maintained only if 
we accept the interpretation that the roots ‘hit' (in the first sentence) 
and " yaj ’ (in the second sentence) are mere references to the actions 
(enjoined elsewhere). — and • Yd cajjimin ' (‘ life-long’) is what is enjoined ; — 
so that there is repetition (and all the repetitions go to form the complete 
Act, of the .Ujnihotm or the / tarshapui natndsa). — When this is the explana- 
tion. then alone the glorification of the sacrifices, as contained in the 
sentence. • Imperishable is the sacrifice called Agnihotra. as also that called 
/ )a rslia /in rnamdsa ", would be applicable to the sacrifices, on the basis of the 
common factor of long time (implied by "life-ions' and "imperishable’). 
For this reason there is to be repetition [anti all the daily repetition' 
constitute a single performam e of the one act of Agnihotra. and ■ life-long ' 
is a qualification of this one act — says Tan! card rtika — Trans., p. 891. "] 
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SUTRA (2). 

[Siddhaxta] — 1\ reality, the property is of the Aoe.nt: 

BECAUSE OF THE DIRECT "ICiXIFICATH >X ( >F THE TEXT. 

BJx7.fl/a . 

What »■( assert is that the sentence 'hould not be taken as laying 
down the life-long character of the whole act (of Agniholra or l/arshaphnia- 
main) as consisting of the repetitions of the performance. — anti that what 
the sentence lays down is the necessary duty for the Agent qualified b\ the 
property ‘life-long - [i.e. the duty to be performed by the Agent as Ion;/ as he 
lives. 1 . Why so ? — Because of the direct signification of the text: that is. it is 
only thus that the sense of the text would be what is directly .signified by it : 
any other sense would involve recourse to indirect ( figurative) interpretation. 
— " How so ? " — If the meaning were taken to be that • one should perform 
the act during all the time that one is alive’. — then such / icrformance of the 
Agniholra during the whole life-time could not be accomplished except by 
repeating the Agnihotra which is really completed every evening: — nor 
could Mich performance of the Dank a purnamosa durin g the whole life-time 
be accomplished without repeating the acts of Dar-sha and Pu rnamn*a 
which are completed on every Amdcdsya and Puma, nasi respectively. — It 
might be argued that — *• what is done during a part of the life-time may be 
regarded as done during the life-time." — But that is not so: as such a fact 
could only be got at by implication, it could not be enjoined by the word : 
that is. what the sentence means is that ‘ tile act h to be completed fluring 
the time that is measured by the life-time of the performer ’. — and it 1 - this 
that may imply the idea that ‘ there should be many repetitions of the act 
of Agniholra ’ ; such repetition, which would be declared as to he done, is not 
directly signified by either of the two verbs • juhoti ' and • yajati' ; it is got 
at only by indirect indication. — the words ■ one should perform the flomu as 
long as he lives’ being taken as indirectly indicating (through the context) 
the idea that ‘the action should be repeated as long as he lives":- and 
Direct Assertion is stronger than Indirect Indication. 

On the other hand, if the sentence is construed in such a manner as to 
take the phrase ‘as long as one lives’ as a mere reference (to what is 
already known), and the verbs ‘ juhoti ’ and • yajati ’ as injunctive of the 
acts ( Agnihotra and Darshapurnamdsa), — then, in that case, these two 
words • juhoti ' and ‘ yajati ’ retain their direct significations. — and the phrase 
‘ as long as one lives’ also would, in this case, stand for the • being alive ' of 
the Agent, which is what is directly expressed by it, — and nor for repetition, 
which it can only indicate indirectly. Thus then, what is enjoined bv the 
text is the act (of Agniholra or Darshapurnamdsa) as contingent upon the 
•being alive’ of the man; tiie sense being that ‘the Homa should be 
performed if the man is lining'-, so what the performance of the Act is 
contingent upon is the ‘being alive’ of the agent, and not the time (of his 
life) ; — and thus the aet being contingent upon a constant factor, it is 
spoken of as a constant (necessary) fluty: hence what is enjoined is a 
property of the Agent, in the shape of a necessary dutv. 

[In the Siidhantn the term • gdvajjb-n „i ' directly dentes the living, hem,/ 
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'dice, oi the Agent as the condition essential for the performance of the act : and 

the wind 'julioti also directly denote* the action ot Homa done in the - ! gn i hot rn 

In the 1‘urvapal'tu. on the other hand, the ■ being alive' of the agent is made to 
indttate the tune ot his lieinq. and the word ‘ juhoti ’ is made to indicate repetition 
In thi- ca*e therefoie it become* necessary to reject the direct connotation of the 
words (■ yavajjicam and * juhoti ). an 1 accept the indirect indication of Time and 
Repetition : so that the Injunction, instead of being based upon Direct Signification, 
becomes ba*ed upon Indirect Indication. — Tantracartika — Tians., p 8ft3.] 


SUTRA (3>. 

Also because aye find indicatives : if the property belonged 
to the Action, it would fill up the whole of it and 
THE REST WOULD BE MEANINGLESS. 

Blid-sya . 

The following text is indicative of the Siddhdnta view — ■ Api ha vd isa 
brarqCillokCi eh hid y ate yo darshapurnmndsaydji jjaurnamdsimamd casydth vtl 
nti pilUujet ’ [‘That performer of the Darshapurnamdsa becomes deprived of 
heaven who transgresses the Amdvdsya and the PaunynnCtsi days '] (c-f. Taitti. 
Sum. 2. 2. 5. 4). — "How i* thi* indicative of the Siddhdnta view?" — If the 
property belonged to the Act, then the Sacrifice once begun would be com- 
pleted only after the lapse of the whole life-time of the man; >o that in that 
case, there would be no such • transgressing ' of the time of the sacrifice a* is 
mentioned in the sentence just quoted; so that all the rest of the sentence — 
where expiatory rites are laid down for such transgression — would be mean- 
ingless. 

SUTRA (4). 

[There is also a text which] speaks of the completion 

| OF THE ACT]; IF THERE IS TIME LEFT (AFTER THAT 

completion), the Acts must rf, distinct. 

Bhdbj/it .. 

We find the completion of the act spoken of in such texts a* * Thtrsha- 
pui nmndsdbhydm is Ini somena yujeta ‘ |* Having performed the Ikirsha- 
pdrnamdut. one should perform the Soma sacrifice’]: if, after the Daisha- 
/iiininmdsu has been completed, there is time left for the performance of the 
,s'o«/f/-'acrifiee (as is mentioned in the sentence quoted), then it is clear that 
the two sacrifices, Daixha and l’urnamdsa. do not require the man's whole 
life-time for their completion. — If on the other hand. • being alive ' is the 
condition for the performance of the sacrifice, then it becomes possible for 
the acts ( Darxhnpurnamdsa and the Soma) to be distinct arts pmd to be 
performed as such); so that the meaning of the sentence would he that 
‘ after having completed the / tarshnpu ’’namdsa sacrifices, one should perform 
the Soma sacrifice.’ 

Further, there is the text — ■ Ahitih/nircii esa yo ynihotrani juhoti no 
da r.shn pb rnamdsa u yujeta yd dh ntihhdjo denitdstd anadh ydyi nih karat' ’ [-If a 
man who has established the fire performs the Ayu ihutra but omits to 
perform the Darshapuniamdsa, he makes these Deities who are entitled to 
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the offerings pine for them'] ; here we find the text speaking of the deities a' 
•pining for the offerings'; and this mention of the ‘pining’ is justifiable 
onlv if the offering that is not made is one that is compulsory (not 
voluntary); if an offering is not compulsory, then it is not possible for the 
deities to • pine ’ for it ; the offering can be regarded as compulsory only in 
accordance with the view that the sacrifice is enjoined as a necessary duty, 
not under the view that it is voluntary. If therefore the property in 
question ( life-long ) belonged to the Action, the Aguihotrci as well as the 
Da, ihajniinaiii'ua would become voluntary acts. Hence the only comet 
view is that the act spoken of is a necessary duty. 

Lastly, there is the text — • Jura mar jam rn etat interim jaJagulhotiaih 
rjn rJiapurnamasahr’lia. jarajil ha cii etdbhjlm nu-much gat' " [‘ The Agwhotra 
and the Darshapurnamdsa are imperishable, one becomes freed from the 
re-ponsibility of performing these only by old age or by death ' j ; this 
declaration of one becoming absolved only through old age or death is 
compatible only with the view that the act is compulsory; if the acts were 
voluntary (not compulsory), then the man could escape from their per- 
formance by simply not performing them. 


■SUTRA (5). 

They akaix, if the acts were not compulsory, it could not 

BE SO (AS DESCRIBED IN’ THE TEXTS). 

Bhrlija. 

The term * tn ’ connotes cumulation ; the sense is that for the following 
reason also we feel that the sentence lays down the property of the Agent 
and enjoins a compulsory duty. — If the sentence in question were taken as 
enjoining an accessory (i.e. time) for the acts already enjoined elsewhere, 
there would be only one Agnihotra offering, and that also would not be 
compulsory ; as no other action which is mentioned ns connected with a 
definite result |as the Agnihotra is mentioned in its original injunction 
• Agnihotrahi juhuijnl svargahimah ” is ever regarded as compulsory ; and if 
the acts were taken as not compulvorg (voluntary ), that would be repugnant 
to what is stated in the text ■ Jaramnrjam ca etat ttalraii, yadagniholriiiii 
da rshajj u nia mn sa h cha, jarayd ca etabhyu ,'n nirinurhyate mrtjund rha .’ — 
“Why should it be repugnant to this text?” — The declaration that 
‘one can escape from the performance of these acts only h\ old age or 
death’ is justifiable only if the acts arc compulsory; if they were voluntary, 
then one could escape from their performance bv simply not performing 
them. 

SUTRA (<»). 

Then amain, there is ixconcruity also, as before. 

Ilhacja. 

For the following reason we conclude that the sentence docs not lay 
down the repetition of the previoUsK -enjoined sacrifice, or an access,, r\ 
relating to it. — Why? — Because thee It, Inronymlhj ; the • incongruity " 
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would be that the Saurya and other sacrifices also — which are modifications 
of the archetypal T>arshapurnamdsa — would have to be repeated as long as 
one lived ; — and thi- would be a conclusion not vouchsafed by any text at 
ail. — From thi' aFo it follows that the 'entente lays down a compulsory 
duty. — Thi' same compulsory character of the 'aerifiees is borne out by its 
glorification also {such as contained in the text • Jarnmarijam, etc.’). 

SUTRA (7). 

Inasmuch as the property belongs to the Agent, what is 
spoken of as THE TIME should be the condition (on 

WHICH THE PERFORMANCE OF THE ACT WOULD 
BE CONTINGENT). 

Bhn.pja. 

If the sentence i' taken as laying down a property of the Agent, and 
also the compulsory character of the act. then • being alive’ would be the 
condition. — i e. the performaut e of the act would be enjoined as contingent 
upon the agent - being alive': and in that case, the act would be complete 
with each (daily) performance of it ; and this would be in keeping with the 
mention of completion (spoken of in Sii. 4). 

From all this it follows that what is enjoined is the property of the 
Agent and also the compulsory character of the Act. 



Adhikaraxa (2): If an act is mentioned in ■■ <trtral 
recensional texts , it shouJ'i It regarded as out 
and the same. 

SUTRA (8). 

[Puryapaksa] — If an act is mentioned in different recen- 
sional TEXTS, IT SHOULD BE REOARDED AS DIFFERENT. — BECAUSE 
OF DIFFERENCES — (1) IN NAME. ( 2 ) IN FORM. AND 
(3) IN PARTICULAR DETAILS : AND BECAUSE 
OF (4) REPETITION. (5) DEPRECATION. 

(6) INCAPACITY. (7) DECLARATION 
OF COMPLETION. (S) EXPIA- 
TORY RITES AND (9) PER- 
CEPTION OF DISTINCT 
PURPOSES 

Bhdsija. 

[The present Adhikaraun is taken up with a view to show that there are no 
grounds for the dift'eientiation of actions except those already described. To this 
end certain other likely grounds of differentiation are put forward and rejected: 
and in course of this discussion it will be found that every one of these suggested 
grounds of differentiation is included in one or other of those already described 
above — Tantracartika — Trans., p. 902]. 

The texts to be dealt with here are all the various Recensions of the Veda 
— such as Kdthaka, Kdldpaka. Paippalddaka and so forth. — In this connec- 
tion there arises the question — If any one Act, such as the Aqnihotra, has 
been mentioned in one Recensional Text, — and it is again mentioned in 
another Recensional Text, — is this latter net different from the former? 
Or not different from it ? 

On this question we have the following Purvapuksa : — 

••It should be taken as a different act. — Why? — (1) Part tt. sc then -s 
difference in name: one is called • Kdthaka' and the other. ' Kdldpaka ' : 
and this difference in the names makes the actions different. — "But these 
are names of texts (not of acts)'. — True ; but what we mean is that these 

are names of act. s- also; inasmuch as they are found to he applied to. and 

spoken of, by means of words with the same case-endings as — the acts 
when, e.g. people speak of ■ Kdthnkum ayn/hotrrun'. * Kdtdpakrin w/»i- 
hotrrnn ’ and so forth|. — (2) Because there is difference in fnrw ; e.g. in one 
Recensional Text, the Atjnisonuya cake is spoken of as ‘ baked upon 

eleven pans', while in another the same is spoken of as 'baked upon 

ttcclre pans'; and when the forms are different, how can the acts be not 
different? — (3) Because there is difference in particular details: people 
belonging to the Talthnya Recension eat on the ground while thev are 
studying the texts dealing with the ‘ Katin' .sacrifice; those belonging to 
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other Reci-n-ion- dn not do -o ; imilarly, while studying the 'Ann-' 

Seetion. 'ome people fetch jarfull- of water for the Teacher, while other-? do 

not do -o ; imilarly while studying the • Ashcamedhri Seetion, -ijme 

people fetch ora-? for the hor-e, wliile others do not do -o ; while there are 
yet other- who perform other detail-. Thu- in the c-a-e of per-on- belonging 
to one Reeen-ion. a -acriflee like the Aslicamedha require- at their hand- help 
in the -hape of gra-- for the hor-e and such other things,- — while in the c-a-e 
of per-on- belonging to other Reeen-ion-. the sacrifice doe- not require 
that help: — now if the Ashcamtdhas mentioned in the two text- were one 
and the -ante, how c-ould it require the-e from one per-on and not from 
another How too could it require any other help ? Hence it follows that 
the Ash ca media mentioned in one text is different from that mentioned in the 
other. — (4) Because (of the incongruity) of repetition ; if the act mentioned in 
all Reeen-iunal Texts were one and the same, then the act having been 
already mentioned in one text, its mention in another text would be a 
needles- repetition. Tlii- undesirable contingency does not arise if the act 
i- different : — for this reason also the act mu-t be different. — (5) Because 
there arc deprecatory declarations ; — persons belonging to some Rec-ensional 
Texts deprecate the offerin'/ of Homa before sunrise (at the Aynihotra) in 
the following terms — * PrCituh prdtaranrtante vadant • pu rod a yd jjuh cat l 
ye'rjnihotram. dirdkirtyam adieu kirtayautah suryo jyotirna tadd jyotiremm ’ 
■[•Those who, at the Aynihotra, offer the Homa before sunrise utter an 
untruth morning after morning, when they say not by day what should 
be -aid by day-. Surya is not the light for them at the time’]; — while 
in the following term- some people deprecate the offering of Homa after 
sunrise — ■ Yathd atlthayZ pradrutnya annamdhareyuh tiidrk tat yadi uditt 
juhi-ati' [‘If people make the offering of Homa after sunrise it is like 
bringing up food for the guest after he ha- departed ’ — Shankha. Bra. 
2. !•; Tai. Bra. 2. 1. 2. 12": — all this would be incongruous if the act 
mentioned in the several tecensional text- were one and the same ; not 
-o, if it were different; — for this rea-on also the act is different. — (6) 
Because of incapacity, — people would never be able to carry out all the 
details that may have been laid down in all the Reeen-ional Texts in 
which the particular act may have been mentioned [and it would be 
neees-ary to do this if it were the same act mentioned in all the text-|: so 
that in many cases it might be declared that something is being done 
which ha- not been laid down anywhere; — on the other hand, if the act 
were different, then it would be quite possible to gather all the information 
bearing upon it- detail- (from the particular Recension where it occur-) ; — for 
thi- rea-on also the act should be regarded as different — (7) Because of the 
declaration of completion : there is a declaration of completion even when 
there i- no completion ; for instance, some people -ay ■ our fire i- complete ' 
at a certain point, while others declare it to be complete at another point :— 
thi- would not be possible if it were the -ame act : because at any one 
point, one and the same act could not be both m/njihtc and incomplete: 
such di-tinction l- proper if the action- are different. For thi- reason also 
the Actions mu-t be different. — (8) Because i.rpiatory riles hm-c bun bt,d 

down ; -ome text- lay down an expiatory rite to be performed for the 

21 
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neglect of the Horna before snnru sc ; other- lav down an expiatory rite to be 
performed for the neglect of llowa after siiitc-se, as also at its prolongation 
(bv rea-on of the Homo before sunrise having been neglected htfmr sunnse 
and hence performed after sunrise, thereby prolonging the time of the 
Howa nftc / sunrise). If the acts were the -ante, there could U"t be two 
kinds of ‘prolongation’: if, on the other hand, the act- are distinct, the 
pre-sunri-se Horna becomes ‘prolonged’ if done after sunrise, as in that 
case the other (the pre-sunrise) Horna al-o has to be done nftei sunrise. 
For this reason also the Acts must be different. — (0) At -o btrau.se time is, 
perception of distinct purposes ; — for instance, (a) in one text we tind the 
text — ‘ Y ii'li puru d idiksdndh . . . .athn rjadi didiksunab ’ . which means 
( according to the Tantravu rtikn ) that ‘ if the sacrifice!' happen - to be previously 
initiated, he should employ the Atiratra of the llrhatsdwa. as the Rathantara- 
Scinta will have been already employed at the previous initiation, while if 
he does not happen to have been previously initiated, he should employ the 
Rothnntara ’ ; — according to this passage, there would be a possibility of the 
sacrificers at the DeVlashaha being found to be such as have previously 
performed the sacrifice (of the J ynHstoma), as also such as have not so 
performed the sacrifice; and this could be possible only if the Act were 
different ; it could not be possible if the act were one and the -ame. — Why 
-o ? — Because in the Tundaka we read that ‘ the J ijotistama i- the very 
first of (Soma) sacrifices, and if anyone performs another (Soma) sacrifice 
without having performed the J ijo’isloma. there would be failin' t into a pit. 
or he would die’ (Tandya-Bra. 10. 1. 2); and this necessity of the pre- 
vious performance of the J yotistoma would be applicable to all ca-es (if 
th j Act were one and the same); and it would not be possible to have 
any uninitiated sacrificer at the Dcddashdha (a- every one would, according 
to the Tdndi/a text, have already performed the Jyotistorna). For this 
reason also the Act must be different. — [The first text speaks of the pos. 
Ability of the performer at the Dradashdha being one who has under- 
gone a previous initiation, as also of his being one who has not under- 
gone it ; — according to the second, Tdndya, text the ■! yohAonin is the 
sacrifice that should be performed first ; according to which the per- 
former of the Dmdaahdlvi or any other sacrifice must always be one who has 
previously performed the Jyotistorna; -o that it would never be possible to 
have a sacrificer of the Driidashdha to be one who has not performed the 
J 'jot i stoma ; — now if the Jyotistorna spoken of in connection with th*> first 
text were the same as the J yoti stoma spoken of in the second text, then there 
should not he any such uncertainty regarding previous initiation as has 
been mentioned in the first text ; for if the Jyotistorna mentioned in all the 
texts are one and the same, then, according to the second text, in the case 
of all reeen-ional texts, and in all cases, the first (Soma) sacrifice to be 
performed would always he the Jyotistorna. at which the sacrificer will have 
been alreadx initiated; so that the contingency of his being uninitiated at 
the performance of the Drddnshdha would be impossible ; a- it would not be 
pos-ible for the sacrificer of any other (Soma) sacrifice not to have already 
performed the Jyotistorna and undergone the initiation in connection with it. 
— TantrardrtHa — Trans., p. 90(5.] 
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i h) Another text indicative of the same conclusion from a similar 

rea-on, we have in the following — 1 Yat piksasammUdm ridlsammityCi 

tni not’’ (Maitra-Sam. 3. 4. 8). which mentions the two methods of meamrin,/ 
the Kkdil'iihhu {a set of eleven sacrificial posts) by the • Puksa' (Axle) and 
bv the • T’c-T" (Altar), and deprecating and rejecting the former, favours 
the latter ; this would be possible only if the Act were different ; for if 
the act were one and the same, then it would not be possible to do the 
measuring, in one case, by the ‘ I't? 7/ at all.- — Why so"? — Because the 
readers of one Recension declare that ‘the interstices of the Sacrificial 
Post' should be of the measure of the itksn (axle) of the chariot ’ (Tai. Sam. 
tj <3. 4. 1). according to which, at all performances of the act. the measur- 
ing would have to be done by the 'axle' (as herein declared); and there 
would be no possibility of any measuring being done either by the ’arle' 
or by the ‘altar', so that no favouring or accepting of the measuring 
bv the ‘ a!ta> ' would be possible. For this reason also the act must be 
different (so that at one the measuring would be done bv the • a clc ’ and 
at another by the 'altar') 

(<-■) Another text indicative of the same conclusion is the following 
According to some recensions, we find it declared in connection with the 
■J'/otistotnn that "there is to be an excess of only two verses in the chant 
over and above the Vird/', — while according to other recensions ‘there is 
an excess of three over and above the Virlj': there would thus be an 
incongruity if the a'’t of J yotistoma spoken of in the two texts were one and 
the same; on the other hand, if they are two different acts. then, at one 
■JyotiPoina there would be ‘two’ and at another "three’: for this reason 
also the Act must be different. 

(</) Further, in connection with the Sdrascatn sacrifice, we read that 
■ the Pnroddsh ins sit down [v. 1. fast , ‘ upar, ivtnti ’] while th ; Sdnndyi/ins hold 
the calves’; of these the Sdnndyi/ins are those who have performed pre- 
viously the (Soma) sacrifice, and the Pttroda shins are those who have not per- 
formed it ; now the presence of both of these at the Sarntseata would he 
possible only if the Sdnisrahi sacrifice mentioned in the different reeetisional 
texts were different; for if the Sdrasvalu were one and the same, then 
(according to the Tdndya text, quoted above) the -J yotistama will have been 
performed before in all eases (by all the persons concerned in the perform- 
ance of the Saras rata or any other Soma sacrifice); so that there would he 
no possibility of any such priests being present at the Sdrnscuta as hare not 
/informer] n precious .Soma sacrifice (i e. Pn coda shins) 

(e) Then again, in one recension we meet with the text ■ Upnharyiih- 
iiiniktah, rtyn istomo yajho rathantarasama, a A rah shndro rlaksind' (Tandva- 
Bra. 18. 3)’, — while in another we read. * Upnharyah anirnktah. ukthyo yajho 
hrhntsa md , ash rah shrPto rnkmalaldto rlaksind ' (which is entirely at variance 
aith the former sentence); if tile act ( Pjiaha rija) spoken of in these texts 
were one and t lie same, then the specification of the two sam-nt v Hrhat and 
Ylnthnnhira. would be superfluous ; for. according to one or t he other of these 
two text', the act would be accompanied either by the Brhat-Sdtnan or the 
Pathantam-Sdman, and the presence of those So mans would come in at the 
Uprtharya (even without their being mentioned in the texts quoted) as 
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forming part of its archetype; — on the other hand, if the nm U paha c'/e- 
are different acts, then the one at which Brka'-sdinUi, i~ u-ed would he 
totallv different from that at which the Kathuntura-ylmun i~ u-ed : hence 
the specification of these in the two texts is quite right and proper. 

From all this it follows that the act mentioned in one receiisional text 
is different from the same mentioned in another rei ensional text." 

SUTRA (9). 

[SiDDHANTa] — I s REALITY, THE ACT Is ONE ONLY, BECAUSE OF 

THERE BEINO SO DIFFERENCE IN 11) CONNECTION, (2) FORM. 

(3) INJUNCTION. AND (4) NAME. 

Bhnxya . 

The view that “the act mentioned in one receiisional text i~ different 
from the same mentioned in another reeen-ional text " i~ not right : because 
as a matter of fact, the act mentioned in all receiisional and Brahmana texts 
is one and the same; — (1) became there is no difference m the connect. on of 
the purpose; i.e. we actually recognise the act to be the same and laid down 
with a view to the same purpose; — (2j the form of the act also — as eon-i-t- 
ing in the Material and the Deity — is the same; — (3) the injunction of 
human activity also is found to be exactly the -ame; and (4i there i- no 
difference in the name. — Hence the conclusion that the act mentioned in all 
the receiisional and other text 3 is one and the same. 

SUTRA (10). 

[Answer to argument (I) of the PPrvapak-aI — There 

COULD BE NO DIFFERENCE BASED UPON NAME : AS THE 
NAMES BELONt; TO THE VEDAS [ACC. To READINo 
‘ CH0DAN4BHIDHANATVAT ’] OR. THE NAMES Do 
NOT APPLY TO THE INJUNCTIONS OF ACT- 
— [ACC. TO READINO ‘ ACHODANABHIDUA- 
N AT VAT ’ ]. 

Bhelstja. 

It has been argued above [(1; under Sutra S| tha! -the dittereiu c of 
the Act is based upon the difference of the names (‘ Kaikaku’. ‘ Kdldpafa ' 
and so forth]", — this has been answered (in the Bhasya under the ,,mir 

Sutra) by the argument that the names arc those of h it s (not art ,) ; 

this cUi-wer has been met (by the PUrrapriksin. under tin same Sutra) bv 
the argument that ‘‘tin names are actually found to be applied to acts 
also 

Now the answer (given in the present Shha) t ,, this argument nf t he 
Purntpnksin is as follow-: — The argument propounded doe- not atfi ( t our 
position; because ,t' a matter of fact, it is by n ,u.,u ,,f Us connection with 

the te.it that the art is called • Kaikaku ' (or • Kdla/iaLu ’ et< and it is „at 

that it is bv reason of its coiinei ton with tin art that the tut i, called 
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• Ka'haka ' ior ■ K'-'lljiril'i ■"-to.). — -"How i- this got at?” — Asa matter of 
fact, what w.- find i- that when an act U connected with the text called 

• Kathaka ' . it corner to be -poken of a- • Kaikaku ’ . — •• What even if this is 
-o ? ” — When the Art is called ‘ Kathaka' nr ‘ Kalapaka' because it is 
connected with the U Kathaka or the tert Kalapaka, — then it is possible 
for one and the same act to be called • Kathaka ‘ . by reason of its connection 
with the text Ka’haka. and al-o to be called ‘ Kalapaka ' by reason of its 
connection with the text Kalapaka Ao that the application of the-e names 
cannot prove that the Act mu-t be different]. 

SUTRA (11). 

Alt. acts wori.D become onf. act [if the acts were regarded 

AS DIFFERENT ON THE HROUND OF THE DIFFERENT 

names • Kathaka ‘ etc.]. 

Bhusi/a . 

If the art mentioned in the Kathaka recen-ion were to be regarded 
as dilferent from the same act mentioned in the Kalapaka recension, on the 
ground of these different name-. • Kathaka ’ and • Kalapaka' being applied 
to the act, — then all those acts would have to be regarded as one and 
the same to which any such 'ingle name would be applicable; i.e., all 
the acts that are called • Kathaka ' (by reason of their being spoken of 
in the Kathaka recension) would have to be regarded as one and the same; 
so that the Ainuhotm, the Thtrxhnpuniamasn and the J jotistoma , — to which 
the 'ingle name ‘Kathaka' would be applicable (on the ground of their 
being spoken of in that text) — would have to be regarded as one and the 
same act, on the ground of the one name being applicable to them all. — 
In reality, however, all these acts arc never regarded as one and the same. 

For this reason also, the act (mentioned in one text) must be treated as 
one and tile 'ante as that act (mentioned in another text). 


SUTRA (12). 

Further, the name is one that has been coined. 

Bhaxya. 

Further, the name (• Kathaka as applied to the act) could only he one 
that has been coined in modern times, — one that did not exist from before, 
but was applied to the particular recension only since the time of the 
Teacher of the name of Katlia who proved himself to be an expert in the 
teaching of that particular recension. (See under Sutra 1. 1. 3<>.) Under 
the circumstances (if the application of the name were to make the act 
different, then) it would come to this that the act was not different before 
(the appearance of that Teacher and the consequent coining of the name 
• Kathaka ’), but it is different now; — which is absurd ! 
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SHABARA-BHAfYA : 


SUTRA (13;. 

[Answer to argument (2) iatur SCtra S'; — Even thih'i.h 
the Act be one and the nime it may have 

DIVERSE FORM*. 

Bhnstjn. 

Even when the act is one and the same, there may be diversity in it* 
form, if there are text* to that effect But, if there is such difference in the 
form according to express texts. that does' not lead u- to regard the act as 
different when they are not actually recognised a* different. 


SUTRA (14). 

[Answer to Argument (3) under Sutra k] — The Injunction 

REGARDING DETAILS PERTAINS TO THE LEARNING 
OF THE TEXTS. 

Bha-fi/a. 

As regards the argument that “there i= difference in the paiticular 
details”, — these different details have been set forth with reference to the 
mastering of particular texts, and not with reference to the performance of 
the act. — “How do you know this V” — This is clear from the fact" that in 
support of the diversity of details of the Rite there is neither Direct Asser- 
tion (nor Indicative mark, nor Syntactical Connection, nor Context, nor 
Position, nor Xante) ; — and that it is only found with reference to the stud\ 
of the texts, and not to the performance of the rituals. 


SUTRA (Id). 

[Says the opponent]— “ The repeated mention will he vs in 
THE CASE OF ‘ AgN'EYA V 

Bho-yt/n . 

In argument (4) under Sit. 8. the l , oirii 1 nik„; ll has declared the contin- 
gency of needless repetition as a ground for holding the Act to be different • 
the sense of this argument is that—" in the case of the repeated mention of 
the Ai/ne'/a in connection of the Ainanls.iu sacrifice (dealt with under Sfi 
2. 3. 27-29), the view that the act (.b/nD/u) should be repeated ha* been 
rejected on the ground that it would involve needless repetition of the saint 
act; on the same ground, that it would involve needless it -petition , u the 

present ca~e also, the view that ‘it i.- the same act’ should be rejected” 

Xow this argument of the BurrapaLs'nt has got to be answered. Tin 

present Sutra is to be taken as reiterating the Burra paksa argument 
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SUTRA (16). 

[Answer] — In fact, however, there is no repetition. 

AS THERE IS NO DIFFERENCE IN THE METHOD OF 

DECLARATION. 

Bhasi/a. 

As a matter of fact, there is no repetition at all ; it is the same subject 
of Aqnihotm that is spoken of again and again by several persons; and 
when several persons speak of the same subject, it is not a case of ‘ Ee'peti- 
t'on ’. If it were so in the ease of several Vedie texts, it would be so in the 
case of the same subject being spoken of several times in the same Yedic 
text also. — From all this it is clear that there are not several acts in the 
case in question, but only one act. 

[SUTRA ( 1 1> A ) 

BECArSF OF THE NON-INHERENCE OF TEXTS. 

Tantravartika — This Sutra has escaped the notice of the author of the Bha*i/a : 
what it means i= that the texts of several Recensions cannot be retained in the 
memory of a -inale person.] 

SUTRA (17). 

All that is needed is not present (in every Recension). 

Bhasya. 

The term applied to the Yedic Recensions is • SluVchl ’ (Branch) : this 
name is applicable to particular recensional texts only on the ground that 
all that is needed is not present (mentioned) in each of them: so that the 
Homtit (offerings mentioned in the several text-) are like so many 
‘branches', hence called • Sluikhd ’ ; so that there are so many parts of the 
Yeda, as there are hmnrhen of the tree. — “ Wherein does the similarity to 
Drawhe* lie 1 " — The branches are of different shapes and different posi- 
tions. and no one branch contains all the flowers and fruits of the tree; 
similarly in the case in question also, there is no recensional text of the Yeda 
which mentions all the accessories of sacrifice.-: thus the name ‘ Sfulk'ltd ’ is 
applicable on the basis of this non-prenFtire of all /hat in »ee<leil. 

For this reason also the Act is one and the same. 


SUTRA (IS). 

What is tattuht (in any one text) is not for any one 
(class of Brahma xas) only. 

Bhdsi/n . 

The A<inUtotm mentioned in the Kuthnka text has not been enjoined for 
any one (class of) persons: as it has been enjoined for the followers of the 
Titilfinf/n text also: as nowhere is any particular person mentioned. — The 
particular details also of the At/nihotra which are en joined in any one text 
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s H A BA U A-BH A s V A : 


are meant for all kinds of Ai/rUtotia. So that the Aar Amt, a of tin- follower 
of the K'lthaka text is also for the follower of the Ta'at,, ~>aa text : as there is 
no word or expression that would connei t it with any partii nlar cla~- of 
persons only. Hence the conclusion i« that all th.e recension.il texts 
combine to lay down the single act of Aynihoria compute in all it- details. 


SUTRA (10). 

There is declaration of completion. 

Ehdfyn. 

People are found to make such declarations as ■ our Aar ! is completed at 
this point ’, as we find in the following passage — 'The Asm of those belong- 
ing to the Ala itrayan i Recension is completed at the Am-di'obo * — but our 
Agni is not completed at those’. — Now if the • A'/ni ’ of the speaker were 
different from that of the Ala', tea ,/anis. how could they »ay — • our Asm 
is not completed here ‘ ? — The only reasonable view i= that the act is one and 
the same, so that the AnvOrohas form part of the same act as performed by 
the speakers. 

SUTRA (201. 

[Answer to PPrvapaksa aroument- (5). (fi) and (7) under 
Sutra S] — Even if the act is one and the same Cb 

' THE DEPRECATORY DECLARATIONS. ' (<i) • THE 
INCAPACITY.’ AND (7) ‘THE DECLARATION OF 
COMPLETION’ ARE QUITE EXPLICABLE. 

Bhnfijn. 

(5) A ’deprecatory declaration’ is made, not for the purpose of decry- 
ing what is deprecated, but for the purpose of glorifying its contrary; -o 
that the deprecation doe< not necessarily imply the negativing of what is 
deprecated; what it implies is the affirmin'/ of its contrary. So that when 
a text deprecates that time of the A,/nihotra which has been enjoined bv 
another text, all that is meant is that the two points of time are optional 
alternatives; and thus there is no incompatibility between the two texts. 

( H) As regards people who suffer from ‘incapacity’, they may not bo 
able to carry out the entire body of details that are found enjoined in 
even one recensional text ; on the other hand, for those who have the 
requisite capacity, they may be able to carry out, not only the details laid 
down in their own text, but also those laid down in all the text'. Tins dU- 
orepancy regarding rapacity therefore is not incompatible with the view 
that the Act is one and the same. 

(7) L;t'tly, a' regards the ‘mention of completion’, people make use of 
the expression ‘it is finished' (complete) m regard to an Act. onlv after 
some part of it has been done: e.g., at the ./ yoh'iionni, after the operations 
of the A'lhra/i/n have been finished, people speak of the -7 yotisloma itself as 
having been ‘fini'hed’ (complete). 
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>UTRA (21). 

A' FOR THE .MENTION OF THE OCC WON TOR EXPIATORY RlTES ; — 

Bhd-fya. 

It ha' been argued by the Purrapak^a argument f8) under Sutra 5] 
that expiation has to be performed in connection with the Post-sanrise 
Honvt. as also in connection with the Pie-stmr^ e Homa, and that this would 
be incompatible if the act of Homa were one and the same; — and this 
incompatibility ceases if the act i~ regarded as different. — Xow this 
argument has got to be refuted. This ,N utra is meant to recall the 
P'liivipdksa argument t$). 

SUTRA (22). 

[The answer i>] — In reality it (the expiatory rite) 

WOULD ALWAYS BE DETERMINED BY THE METHOD 
WITH WHICH THE PERFORMANCE STARTED. 

Bhns/ja. 

The term • r-7". ‘in reality’, rejects the opponent’s view just set forth. 
— The argument brought forward by the Purcapaksa has no force against 
U'. If the performance of the A<mihotm starts with the determination to 
otter the Homa after tuinrise, then the performance becomes defective if the 
Honia is ottered otherwise (i.e. before /sunrise)-, and this makes the agent 
liable to the Expiatory Rite. — This method would be quite compatible even 
with the view that the Act is one and the same. 


SUTRA (23). 


Inasmuch as Completion presupposes a beginning, it would be 

RECOONISED IN ACCORDANCE WITH WHAT ONE MIGHT KNOW. 

Bhtixya. 

The term • completion ’ is used only in connection with what has had a 
beginning; — i.e. it is only what lias been beijun that is completed-, so that 
when we have the notion that our • Aijni’ has been completed, what we 
mean is that • the act that had been begun is completed ’. 

[Or, the Sutra might mean that, inasmuch as all verbal usaae is dependent 
upon its previous acceptance by people, we could conclude that the 'completion* 
spoken of is like what we actually find to be. As for this practice, rve find that even 
when the action has not been completed, as soon as the details mentioned in one 
recension uie completed, the Professors of that Recension declare 'our sacrifice 
ends heie'. and hence there is no incompatibility between this declaration and our 
view — Taiitravuitikn, p. 917.] 
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SHABARA-BHAsYA : 


SUTRA (24 b 

[Answer to argument (9a) under SC. S] — The Indicative text t* 

EQUALLY APPLICABLE (TO BOTH VIEWS) : BECAUSE WHAT IS 
STATED (REGARDING THE JYOTISTOMA BEING THE VERY 
FIRST SACRIFICE TO BE PERFORMED) APPERTAINS TO 

all (Recessional texts) ; nor does the 
TEXT ENJOIN A (JyOTISTOMA) SACRIFICE: 

CONSEQUENTLY THERE WOULD BE AN 
INCONGRUITY IN THE PERFORMANCE 
OF THE DviDASHAHA SACRIFICE. 

Bhasya. 

It has been argued (9) that -‘the text ‘ yadi purd didiksdiinh. etc.,' 
indicates the possibility of the sacrifices at the Dviidashdha being performed 
by such men as have previously performed the first sacrifice ( Jyotistnma). as 
also by such as have not performed it. — and this would be possible only if the 
act were different, not if the act mentioned in all the Recensional Texts were 
one and the same ”. — This, however, does not affect our position ; because if 
the previously initiated Agent may perform the Dvadasfalha, then the pre- 
viously uninitiated Agent may also do it. [That is all that the indicative text 
indicates] — As regards the Samavedn (Tdndya text quoted bv the 
Opponent), it does not contain an injunction of a different Jynfistoma (in 
regard to which it might lay down the character of being the first to be 
performed). — “What, if it is so?” — The •/ yotistomn could be referred to (for 
the purpose of laying down the said character of being first) only in a passage 
where it has been enjoined. — So that even under the view that the Act 
is different (as mentioned in different recensional texts), all J yni istoma 
sacrifices would have to be regarded as having the character of being the 
first to be performed; and hence even under the Prirrapaksu view that the 
Act is different, the incongruity — in the shape of the pre-encc of uninitiated 
sacrificers at the performance of the Del lushnlia — would have to be admitted 
[so that on this point, both the view-,, the l’iircriiiaks,i and the Siddhdnta 
stand on the same footing|: consequently it doe-, not affect the validitv of 
the Siddhd nta at all. 
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SUTRA (2.',). 

[Answer to aui.oiest (Db) under Sr. N] — Inasmuch as the 

' MEASURING ' HAS NOT BEEN ENJOINED IN REGARD TO THE SUB- 
STANCE. THERE CAN BE NO CHOO-INC FROM AMONG THE SEV- 
ERAL METHODS (OF MEASURING.) : — ONE OR THE OTHER 
Mil .HT BE CHO-'EN FOR ADOPTION IN THE VARIOUS 
CASES. ON THE GROUND OF (BOTH THE METH- 
ODS) BEING MENTIONED : — FOR THIS REA- 
SON THE TEXT SPEAKING OF THE TWO 
METHODS SHOULD BE REGARDED AS 
THE MERE STATEMENT OF A STAN- 
DING FACT (THAT THERE ARE 
THESE TWO METHODS 
POSSIBLE). 

Bhoyja. 

Inasmuch as the meaauriny of th •• substance has not been enjoined In 
rci'trd to the ‘ Aynl ’ sacrifice, the rule spoken of cannot be adopted in regard 
to the measuring of the Ekadashlnl (at the ‘ A</ni’ sacrifice). As a matter 
of fact, when the Ebldashinl itself is not enjoined in regard to the 4 Agni ’. 
how could there be any measuring of it — either ‘by the Axle’ or ‘ by the 
Altar ’ ’! As a matter of fact, both those methods (of measuring) are spoken 
of for the entirely different purpose of leading up to the injunction of the 
Ekndn.At In 1 . — the meaning of the entire context being — ‘if the EkCulashinl 
were of the size of the Axle, there would be such and such an incongruity, 
while there would be no such incongruity if it were of the size of the Altar, — 
who is to put an end to this doubtful state of things ? — [the answer is] that 
• to a simile Post , eleven animals should he t,ed up ’ ] this last clause embodying 
the injunction of what has been called the F. La dash hu. to which the state- 
ment of the two methods cf measuring is supplementary]. — Now, in connec- 
tion with the Vdcli'isloma and other acts. — as the declaration of the two 
methods of measuring would be a mere statement of a standing fact. — at 
the V ujialkddashinl, the interstices in the Posts should have to be of the size 
of the ‘axle (oksa) of the chariot" ; — and again, because of the said declara- 
tion (of the two methods) being a mere statement of a standing fact, even 
though there be no actual measuring. either ‘by the Axle or ‘by the 
Altai ’. the said statement could be explained as serving the purpose of 
leading up to the injunction of the Ekudtusliim ; so that there is no 
incongruity at all. 

[The Sul ra may also lie taken as follows: — It the measuring by the Altar were 
not laid down with regard to a substance, then there would he no restuction in 
rattan I to the measuring by the Axle and such other tilings, all ol which would be 
i finally implied : and this absence of restriction would !>e lepugnant to the direct 
assertion of • measuring by the axle of the chariot hi the ca-o m question, 
however, it is not so: hence there i' no incongruity -Tuntrnv-irtika — Tran.-., 
p. 918 j 
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SHABARA-BHASYA : 


SUTRA (2(5). 

[Answer to PCkvapaksa .argument (!>c) of Sr. s] — I na*mu( h 

AS THERE T' INJUNCTION AS WELL AS PROHIBITION. THEKF. 

WOULD BE AN ‘ EXIT'S ’ IX ONE CASE. 

Bhnfyn. 

The s'odushi has been enjoined in the sentence 1 Atirdtre grhndt', ? odct'h 
„ a/n ’ . — it has also been prohibited in the sentence ‘ y,j t >r a trt tp-hnat, s odunh • - 
nam Thus in one ease, there would be an excess of tu'o, and in another of 
three, verses over a Vi raj. The difference, being thus explained, does not 
affect the Siddhanta view. 

Question — “Why should there be an excess of two or three verse-? ? " 

Answer — (a) There is the three-fold BaMspavamdna stotra. which makes o 
verses; — (b) there are the fifteen -fold Ainas, whose number being four, these 
make 60 verses; — (r) the number of verses in the Midday Para run na is 15 ; — 
these lo, with the original 9 [under (a)], make 24, which, with the 6o [under 
(6)] make s 4 ; — (d) there are 4 Prsthas of IT. making up 68. and 17 of the 
Arbhara Pacatridna ; thus these being 5 times 17, the number comes to 
be 95; — these 97 with the previous 84, make up 169; — (f) there arc 2] 
verses in the Ya jha-yri jnhja -stotra, which, alone with the said PA. make up 
1U0 verses; — so say the Brdhmana-texts . — - 

In reference to the Agnistomn only, it has been declared that ‘a com- 
plete Vi raj consists of a group of ten verses’. [So far as the Atiratra is 
concerned, the number of verses in the Stotras is a? follows; — ] 

B (a) There are the three (additional) rounds of stotras for the Vktla/a, 
of 21 verses each, making up the number 03: (b) the (additional) stolen (for 
the) s’odashi has 21 verses; with these 21 we get (03 4-21 = ) 84 (additional) 
verses. (/■) There are three rounds of stotras of 15 verses at the night 
Extractions, eachround containing 4 such stotras : these makeup (3y 4 x 15= ) 
ISO verses, which give us complete Vlrdjtis. (d) There is also the three-fold 
Rnthantnra, the Pa hchasdmm, which contains !) verses. Thus a group of 9 
is added to 84 [under B (a) and (h). excluding the 1,80 verses of the night- 
extractions, under B (e), because they make up complete \'irajak\ (and that 
gives 93, i.e. 9x10 + 3). Thus three verses are left over in these stotras 
after making up Virdjas. When the Sodashi cup is not held (and the 
corresponding stotra not used), we have 21 verses Ic-?s : and in this ease 
we have 2 verses left over in the chants after making up complete Virdjas. 
[63. as under B (a) + 9, as under B (d) = 72 = 7 x 10 + 2], [Consequently there 
is hardly any difference between the Atiratra with the Sodashi n and the 
AtirtVra without the Sndashin.} 

Thus it is found that the indicative text quoted is quite compatible 
with the Siddhanta view that the Act is one and the same. 

[Till- principal varieties of the Jyotistomu arc Aiiniriontn-Ukthaa. So, lash, n 
and Atiratra (A) In the first three there are three par, la, ins or rounds of the 
Extraction of Sorna all in day time, ami m the la-t there are in addition 8 
extractions at nioht. In the Agni Annin. 7 stotras are used in the morning- 
ox traction, 7 in the midday -extraction ami only 2 in the evening. In the Iktlmn 
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the ov'-mii'. extraction h.i- also 5 > tJri The total is l'». In the Sodashin. there 
i- an additional le-noncling t< > the additional SoduAtl •tmlui. In the night - 

t xtrai tion? "i th* A f >/ut/-f. there me 4x3 = 12 stotfoa: and in the day-time the 
So'J'i'h'H cup and "toifi may «*r may not be used. Now a &*otra is a Sarna-chant 
ba-ed cn smile vi-r^e" which are sunir with repetition in various groupings. Each 
constituent \ er-e of a stotr-i is called a *totrl>,n Now the total number of -stotrigas 
in t lie Aijn'*tOHVt is 1 9<> which is a complete dividend of lu, which is the number of 
syllables in a pnd'i of the Viraj metre. And as Viraj stands tor completion. 
Agnistoina is thus complete. In the nocturnal rouads, the Atirutra has got 1&0 
ztotngu ' , i.e. IS complete Y>rUja^. in this peculiar Brahmana-computation : and in 
it Dag -round?. 93 stutrlya* with the SoJaAun and i>2 without: consequently only 
3 or 2 are lert over after dividing by 10 t the number of a Viraj lineb There 
is thu- the ditference of unlv one (1) and Shabara claims that that is no difference. 
Consequently there i- ^^1. } 


SUTRA (27). 

[Answer to Pf rvapaksa argument (!id) under Sr. S] — In 

CONNECTION WITH THE ' SARAS VAT A . THERE BE INC AN 
lNCONORUITV. — THE SENTENCE SHOULD BE TAKEN 
WITH A C ONDITIONAL ’ V HEN 

Blidpja . 

It has bean argued hinder (9cl ) ] that " it P possible for both ‘ Sannaijjlns ’ 
and • PnroduBuni' to be present at the Suni*cata. etc- etc.” — [Our answer 
to this is that] as a matter of fact, all Soma -sacrifices are preceded by the 
performance <>f the .1 i/otiftoma, so that (under both views) there would be an 
incongruity (in the presence of those who have not performed a previous 
sacrifice — i.e. the Purodush in s. — along with those who have not performed 
such a sacrifice. — at file same Silni~.ru/ii ) ; lienee (for both the Slddhdntoi 
and the 1‘iurajntkxih ) it is necessary to add tile conditional ‘ tjatbl ’ ('when’) 
to the sentence (quoted by the Purvapaksin). which has to be explained as 
• when the Sanna/n/lnts also are in the position of Piuodashlns [as they are at 
the Paurnamfisi ]. they should 'it down (or keep fast ) , etc. etc.’ — [ The different 
saeriiieers are tints found to be mentioned only with a view to indicating the 
different time of the performance, and not for laying down the difference in 
the character of the sacrificer, — sa\ s the TantruvCirtika. The sense of the 
argument P that the names ‘PurodiPhin’ and * Sannayyin are not meant 
to be taken in the technical sense of those who have not performed a pre- 
vious sacrifice, and tho-e who hare performed a previous sacrifice, but only 
as indicatives of time . — the performers at the Paitrnamdsl performance 
being called * Puroddxlthi *' , as Purnddrhu is the material used at the 
Panrnamu.-.u sacrifice, and the performers at the AmdvCtxitd performance 
being called ■ Sdnndi /yins', becau~e Sdnndyi/a (curd-milk) P the material 
toed at the . I w<7n7*//i7 (Dai'sha) sacrifice. Thus it is that the rurne per- 
formers who were called ‘ Sauna y>j> n * ’ in connection with tile / in r~hn 
sacrifice come to be called * P urmld sh > it y in connection with the Pan rnu 
sacrifice, irrespective of the fact of tlieir having / lerfoi'niid . or not pirfonned. 
a previous J yot istowa sacrifice.] 
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''HA BARA -BHA^Y A : 


SUTRA (2s). 

A" REGARDS THE ARGUMENT THAT "AT THE UPAHAVVA THE TWO 
Samans AVOULD COME IN BY transference (from thf. 

Arche -type) — 

Bhuf/ja. 

It has been argued by the opponent [under (Be)] that •• at the Upahari/a, 
the Brhat-S'unan and the Rathantara-Sd man would come in from its Arche- 
type itself, in the event of the Cpahav;/n being one and the same : ~o that in 
that case, a separate injunction of the Sdman would be entirely superfluous 
—Thi' argument ha' got to be refuted. — The present Sntra is onlv for the 
purpose of recalling the previous argument (of the Punnpoks in). 

SUTRA (29). 

[The AN 'AVER IS THAT] IN REALITY. THE REPETITION SERVES THE 
PURPOSE OF POINTING OUT FURTHER DETAILS. 

Bh/txi/a. 

The sentence quoted serves the purpo-e of pointing out further detail', 
— the construction being — ‘ if Rothonta ro is the S<~n>'ih sung, then the sacri- 
ficial fee should consist of the while home , — if Brhot is the Sdnion sung, the 
'acrificial fee should consist of the Horae with i/oldcn forehead. 


SUTRA ( 30 ). 

The Veda also points to the same idea (of the Act being 

ONE AND THE SAME). 

Bhum/n . 

If the Act mentioned in all Recensions were not one and the same,— 
then. hoAv could the act be enjoined in one Recension and its details laid 
down in another? Fur instance, (a) the Maitn'ii/rnu Recension doe' not 
mention the Seam'd and other Prai/ajaa, and yet it 'peaks of its detail' in the 
.sentence ‘ Rlnco mi prru/dj-ih anwanii/u holari/dh ’ [Mai. Sam. 1. 4 12; see 
Shata Bril. 1. 5. 31]. — (b) Similarly, in certain Recensions the oonihn fm 
pickin'/ up the atone, beginning with the words ‘ Knhinnra-i ' [Mai. Sam. 
1. 1. 0] . is not mentioned, and yet even in those Recensions we tind the 
assertion — ■ Knkkutoait pa ah old no nin Jidda tte, Knlta itraistlt rd . — From all this 
we conclude that it is one and the .same act (spoken of in the several 
Recensions). 

SUTRA (.31), 

| Objection] — " But. there being distinct orders or procedure 

LAID DOWN IN EVCH RECENSION. THE INJUNCTION IX 
KWH SHOULD BE TAKEN AS distinct.'’ 

Billin')//) . 

•■If .1 man follows up the Injunction' laid down in Recensions other 
than his own, he must 'Urelv act against what is enjoined in his own 
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Recension : for tlii~ reason, the act mentioned in the other Recensions 
■should be taken a> dilterem.” 

Sl'TRA (32). 

An-WER]— A s THERE IS NO CONNECTION WITH ANY INCOMPATIBLE 
process, the Act is taken as one and the same; 

HENCE ALL THE INJUNCTIONS BEARINo UPON 
[HAT ACT SHOULD BE TAKEN AS 
AFFORDINi. INFORMATION 
ABOUT THAT SAME 

Ac r. 

Bhdfi/a . 

Our answer to the objection i - as follows: — If we take the Act men- 
tioned in all Recension- as one and the -aine. there i* no connection with any 
iwoinjiitt ihh. jirortw: as a matter of fact, there can be no conflict between 
Order and S'/ntartinil ('omttefion : a< Order is the weaker and Syntactical 
Con.nti'lion is the stronger of the two: — and that all that is laid down in the 
various Recensions has to be taken together and acted up to (in the 
performance) is what is indicated by Syntactical Connection [while the Order 
of procedure is a matter of Order, which i~ weaker than Syntactical Connec- 
tion'. 

From all this it becomes established that one and the same Act is laid 
down in all Reeeii'ional and all Brfihmana texts. 


End of 1 riy, i ir of Discourse II. 

End of Discomsc II. 



DISCOURSE III 

Auxiliaries. 

PA DA I. 

Adhikaraxa (1): Declaring the Subject-matter of the 

Discourse. 

SUTRA (1). 

XOW THERE (FOLLOWS) AN ACCOUNT OF AUXILIARIES 

Bhafi/a. 

[For a different explanation of the term ‘ thisalaiton'i ' — see Tuntracartika — 
Trans , pp. 9:21-9:13, — where it is shown that the term may be taken as standing for 
all the rest of the Sutras, ie Discourses III-XII, all of which deal with matters 
auxiliary to Dhanna, and as such are included under the term ‘ sh~ *alak*ana '.] 

[Immediately after the treatment of the subject of the Differentiation of Acts, 
it becomes necessary to treat of the ‘auxiliary character', because the due con- 
sideration of all other questions of Motive, etc., dealt with under Discourse IV et 
seq. is dependent upon the question of ‘auxiliary character'. — TantrarUrtika — 
Trans., p. 924 ] 

The account of • Different Acts' has been finished ; next we shall deal 
with the account of the ‘Auxiliary’ [where we shall deal with the following 
questions] — What is an • auxiliary ' f For what reason D 'omethiiur an 
‘ auxiliary’ ? In what way is it used ? It will be pointed out that * Direct 
Assertion' and others are the means by which the iw- of the Auxiliary i- 
determined ; the relative --tivngtli of these mean- will be diwu — ed ; and also 
other matters relating to and arising out- of the>r -ubject'. 



Adhikaraxa (2): [Definition of i Auxiliary ’]. 

SUTRA (2). 

The Auxiliary is ax ‘auxiliary' because it serves the 
PURPOSES OF ANOTHER. 

Bhd*ya. 

In this Sutra we have the definition of the Auxiliary, and also the state- 
ment of the grounds on which it is an • auxiliary ’ ; — both these are pointed 
out here. The definition is that • that which helps another is called auxil- 
iary’ ; for in'tanee. when people help others, they say, - in this matter we 
are auxiliaries 

Objection — “ In some eases, even the Principal Factor also helps another : 
e.g. though the Teacher is the Principal person at the institution, yet he 
helps his pupils by imparting intellectual and moral instruction.'’ 

Answer — -It is true that the Principal Factor sometimes helps others ; but 
we call that thing ‘Auxiliary" which exists entirely for helping others; 
such for instance as the • born slave ' who is purchased for the sole purpose 
of working for the master, and the ox is purchased only for the purpose of 
carrying loads for the master. 

'■ But the master also, when making provision for the born slave, would 
(by that act be helping him and thus) become subservient (auxiliary) to 
him. [So that even the born slave cannot be said to exist entirely for 
helping others.] ” 

It is not so, we reply; because even when making provision for the 
slave, the master subserves his own purpose; the help accrues to the slave 
only because the master’s own interests are inseparably bound up with the 
well-being of the slave. Similarly in the case of making provision for the 
Ox. So what we call an ‘ auxiliary ’ is that which always and absolutely 
exists for another. 

Objection — “ What is it that has already been dealt with before, under 
the Sutra 2. 1. 8, where it has been stated that — -• those that are meant to be 
productive of a material substance are to be regarded as subsidiary’ ? 

That is to say, under the Sutra quoted, the subsidiary character having 
been already explained, why should the same matter be taken up again ? ] ” 

Answer — Under that Sutra , what was shown was that those verbs 
which spoke of acts bringing about visible results cannot be regarded as 
serving any transcendental purpose; while under the present Sutra we have 
the definition of all kinds of Auxiliaries. 


90 



Adhikaraxa (3): [Enuimrah ny Ah ethane?.} 

SUTRA (3). 

■■[The Auxiliary character' beloxus] to Substax-es. 

Properties and Preparations " — says Badari 

Bhnsyn. 

The teacher Badari has opined that the term ■ auxiliary ' can be applied 
onlv to Substances, Properties and Preparations, — not to Sacrifices. Results 
and Agents. — (a) The Substance serves the purposes of the Act ; if the Act is 
to be done for a purpose, it must be accomplished by means of a substance : 
no Act can be accomplished without a substance: — therefore for the ac- 
complishment of the Act, a substance ha 4 - to be found out : — thus SnhH, 
serves the purposes of the Act. — -(b) The Property serves the purpose of 
distinguishing the particular substance that has been enjoined; — there P 
need for such distinguishing of it, — as it is only a particular qualified sub- 
stance that can be the means of accomplishing an act ; — thus the Property 
also helps the Act though the substance, and this • -erves the purposes ' of 
the Act. — (c) The Preparation is that on the accomplishment of which a 
certain thing becomes fit for some purpose ; — tlii- also • serves a useful 
purpose : in the accomplishment of an Act ; so that this also • serves the 
purposes of another". — Thus it is that Substances. Properties and Prepara- 
tions are ‘auxiliaries' inasmuch a~ they serre the purposes of another. 

Sacrifices, Results and Agents are not auxiliaries. — The Sacrifice is to be 
performed by the Agent, and when that ha' been performed, there is 
nothing else to be done by him. The purpose of the Agent is the perform- 
ance of the sacrifice itself, as for the other things, 'ub'tance and the rest, 
they serve the purposes of the sacrifice and are •auxiliary' thereto: the 
sacrifice itself is not performed for accomplishing anything (to which it 
could be ‘auxiliary’); as the Result also is not brought about by the 
sacrifice, the fact being that when tho sacrifice is performed, the Remit 
come-> by itself; — from the Veda also all that we know i> that ‘ the Remit 
comes about when the sacrifice is performed and there are no words to tin- 
effect that "the Result is brought about by the Sacrifice -Thus the 
Sacrifice is not - auxiliary’ to anything. — As regard' the Remit, that also is 
not enjoined in reference to the Agent ; — all that the text of the Veda my' 
i' ‘ one who de'ires Heaven should perform the 'aeriiiee’ ; it mV' nothing a' 
to whether the Heaven is for the Agent himself or for someone else; 
the term used in the text is ‘ smi'tiahuntnh ’, - desirous of heaven'; and 

one becomes - desirous of heaven 1 merely by having a desire for Heaven ; 

hence Heaven (the Result) is not understood to be -auxiliarv’ to the 
Agent; — hence the Result also cannot be an ‘auxiliarv'. — If then, neither 
the Result nor the Sacrifice is enjoined as an ‘ auxiliary", in regard to what 
could the Agent be the ‘Principal’? He is however clearlv ‘auxiliarv' 
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to the Act (Sacrifice), because he is a ‘substance’ (not because he is the 
‘ Agent '). 

For these reasons. Badari has opined that the auxiliary character belongs 
In Substances, Properties and Preparations only. 


SUTRA (4). 

Action's as also (are ‘auxiliary’), because they serye the 

PURPOSE OF THE RESULT. — SAY'S J AIMIN'!. 

Bhelsya. 

The Teacher Jaimini however has held that Actions also are auxiliaries : 
he did not. like Badari, hold that the auxiliary character is restricted to the 
three aforesaid tilings only. What Jaimini saw was that the Sacrifice is 
enjoined, not as something to be accomplished (in itself), but as a means of 
accomplishing the Re'ult, for one who desires that Result ; it is only when 
thus taken that what is directly enjoined in the texts becomes followed ; and 
there can be no doubt as to the Injunction serving a useful purpose. This 
'.line idea is going to be further supported by the Sutras themselves, under 
Discourse VI: all that is done here i' that the idea that ‘actions serve to 
accomplish Result'' being accepted a' established (under Discourse VI). it 
i' shown that the Action i' • auxiliary ' (to the Result). — Thus it is clear that 
there can be no such restriction as that 1 Substances, Properties and 
Preparations only are auxiliaries’. — the Sacrifice also being ‘auxiliary’ 
to the Result. 

SUTRA (.I). 

The Result also (is ax * auxiliary '). as it is for the 
PURPOSE OF THE AoEXT. 

Bhdsya . 

The Re'iilt abo is declared with reference to the Agent ; the meaning 
of the Injunction is that ‘the sacrifice is to be performed by a person 
who desires that Heaven may become his', — and not that 'the Heaven 
should obtain itself’ ; — that such is the meaning is clear from the tee of the 
Attnanepada ending (in the injunctive word ‘ yajeta'. ‘should sacrifice"), 
which ending is used only when the Result of the act is meant to accrue to 
the Agent : — >o that the sacrifice is performed in order that the Agent may 
experience (enjoy) the Result. Thus the conclusion is that the Result is 
asserted as following from the Sacrifice for the sake of the Agent, and not 
merely for its own accomplishment. Thus the Result also is an ‘ auxiliary 

SUTRA (<>). 

The Agent also (is ax ‘auxiliary’), as he is for the 
purpose of the Action'. 

Bh as i/a. 

The Agent also is found to be mentioned as an auxiliary to such acts as 
the measuring of the Udumbara Post (which has to be of the height of the 
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Agent). — Thus there can be no such restriction as that Substances, Properties 
and Preparations alone can be • auxiliaries’. 


On the subject-matter of this Adhikarana, the revered Yrttihlra has 
come to the following conclusion : — In relation to the Sacrifice, it is only 
Substances, Properties and Preparations whose • auxiliary character ’ is 
absolute [these alone are such as are always ‘ auxiliary ' to the Sacrifice] ; the 
•auxiliary character’ of the others (Actions, Results and Agents) is only 
relative [they are both Principal and Auxiliary]; for instance, the Sacrifice 
(Action) is ‘Principal' in relation to the Substance, but •auxiliary* to the 
Result ; the Result is * Principal ’ in relation to the Sacrifice, but ‘ auxiliary ' 
to the Agent; — and the Agent is ‘Principal’ in relation to the Result, but 
‘ auxiliary’ to acts like the Measuring of the Udumbara Post . — Thus then, the 
Restriction of the auxiliary character to Sub-tanees, Properties and Prepara- 
tions (as held by Badari) is quite right, as in relation to the Sacrifice, 
Substances, Properties and Preparations are always • auxiliary’. 



Adhik araxa (4): Preparatory Acts like ‘ Xirvapana ’ are 
applicable to definite things, according to the useful 
purpose served by it. 

SUTRA (7). 

They are connected with a definite purpose. 

Bhdsya. 

[The * auxiliary character' having been defined, we now proceed to consider the 
manner in which the auxiliaries are employed in actual practice. The present 
Ailhikarana deals with the employment of Preparations, followed by that of Sub- 
Object-- or Implements in Ailhikarana 5, and of Properties in Adhikarana 7.] 

There are the two sacrifices of the Darsha-Purnamasa enjoined in the 
text ‘ Darshapurnamdsdbhydm svargakdmo yajeta’ ; — and in connection 
with these the following accessory details are found mentioned — (a) Xirva- 
parni (Pouring out), Proksana (water-sprinkling), and Avahanana (threshing) 
and 'O forth, in relation to grains; — (6) Utparana (clarifying), Vildpana 
(melting), Grahana (holding) and Asiidana (placing) and so forth, in relation to 
Butter ; — (c) ShdkhCtharana (Fetching of Twigs), Gavdm-prasthdpana (Fetching 
of the Cows), OavCtm-prasndvana (making the cows yield milk) and so on, in 
relation to the Sdnnayya (Curd-milk). [All these details are of the nature of 
‘ Preparation Samskdra.] 

In regard to these there arises the question — are all these details to be 
performed in connection with all the three kinds of substances — Grains, 
Butter, and Curd-milk ? Or are they to be performed only where they may- 
serve a useful purpose ? 

Objection to the question : — “ As a matter of fact, the preparatory details 
referred to are always found mentioned along with definite substances— e.g. 
the text ‘ Vrihinavahanti ’ (speaks of the Threshing as to be done to the 
Yrilii Corn), ‘ Tanduldn pinasti ’ (speaks of the Pounding as to be done to the 
Husked Grains). So that there can be no room for any such doubt as finds 
place in the Question [as none of the Preparatory Details is ever found men- 
tioned except in connection with a definite substance.] ” 

The answer to this is that it is true that they are found to be spoken of 
as connected with definite substances ; but the fact of the matter is that while 
the details like Threshing are spoken of by- Direct Assertion (through such 
words as ‘ arahnnti' ), their connection with the substances like T rlhi is 
indicated only by Syntactical Connection (of the verb ‘ acahanti ’ with the word 
* rrUun’); [so that the general applicability to all substances of the Thresh- 
ing is more authoritative than its special application to the Vrihi corn only.] 
— Thus there is room for the doubt expressed in the Question. 

On this question, the view that appears to be most reasonable is that 
‘ they are connected with a definite purpose’; — ‘ artha ’ stands for prayojana, 
purpose; — that is, the preparatory acts are to be performed only where, on 
being performed, they serve a useful purpose; such acts, for instance, as 
Prathami (spreading out) can serve no useful purpose in connection with 
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Butter and Curd-milk; and hence they are not to be done to tho-e sub- 
stances; similarly acts like Ct paean a (clarifying) are not to be done to 
Grains or C'urd-milk; and acts like Fettbiinj the Twigs are not to be done 
to Butter and Grains— “But we actually find it directly declared that - all 
are to be done to all ’ We do not yet know whether they are so declared 
or not; in fact, this is exactly what we have got to con-ider.— But even if 
they were so declared, they should not be done where they ^rve no useful 
purpose. 

[As against this preliminary statement of the S'ddhanta. we have the 
following Puruapaksa .] — 

SUTRA (8). 

[Pr r:\-APAKSAj — “W hat is enjoined should pertain to all 

THINGS, BECAUSE IT IS EQUALLY CONNECTED WITH ALL. 

AND BECAUSE THERE IS NO DIFFERENCE OF 

Content 

“What we have to say in answer to the above statement is a- follows : 

If an act were one recognised as to be done, only on the bads of an implica- 
tion (e.g. the employing of unhusked rice being laid down, it implies the 
doing of the act of threshing for the husking).— then s U cli an act would 
naturally be performed only in cases where it could serve a u-eful purpose. 
The preparatory rites under consideration, however, are such a- are all 
directlv enjoined-, so that it is not that tho-e should be performed onlv 
where they serve a visible purpose; — where then? — wherever they are 
enjoined; and the acts in question are recognised to be such as are enjoined 
in all cases. — How so? — Became it G egnalbi connected with all. and because 
there is no difference of Context-, that is to say. la) all things — Butter. 
Grains and Curd-milk — are equally connected with, or related to. the 
Aphn-a (Transcendental Result of the main Act), in the relation of cans' 
and effect; i.e. in all these cases, wherever the acts are done, they are 
recognised as done for the bringing about of the Transcendental Result;— 
(h) secondly, the Context also is the same, being enjoined in which, therefore, 
the details become recognised as enjoined for all the sub-tanc-es. — From 
these two reasons it follows that all the acts in question are to he done to 
all the substances. — As for the argument that all the acts do not -erve useful 
purposes in connection with all substances, — our answer i- that, on the 
strength of the injunction itself, they have to be regarded a- serving useful 
purposes with all substances; — this • purpose may be of an invisible ( trans- 
cendental) character.” 

SUTRA (»). 

[Siddhanta] — Where there is no useful purpose (to be served), 

THF.RF, SHOULD BE No ACTION. 

Bhosifn . 

It is not right that ail the acts should he done to all the -ub-tances ; 
in fact, acts do not deserve to be performed in c-a-es « here they do not 
serve any useful purpose, — as we have already explained. 
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S.u~ the Opponent — "But on the strength of their Injunction itself, 
t li— should be taken a~ serving a useful purpo-e in all eases.” 

t itamly not. \v.- reply. [Fot tva-ons detailed in the following Sutra.] 

SUTRA (in). 

As A MATTER OF FACT. THE RESULT ALWAYS APPEARS ALONG WITH 

the Operas ion : if there were so (visible) Result, thes 

ALONE COULD THIS ABSENCE (OF RESULTS) JUSTIFY AN 

assumption on the basis of what is 

EXPRESS f r> BY THE WORDS. 

Bltuiya . 

In fact, there is no such Injunction as would justify the performance of 
all the act- with all the substances: — nor do we perceive any useful purpose 
(served bv all in all ca'esj by Scnst-jiereeption or by any other means of 
cognition. As foi Pres" m jitiou. that a Bo would be necessarily operative (in 
justifying the assuming of purpose l only in a case where there is a distinct 
Injunction in actual words. — in no other case: that is to say, when as a 
matti r of fact, we know that such acts as Peathuna (Spreading out), when 
performed over Butter and Curd-milk, serve no visible purpose, we 
could be justified in '’»<;/ an ind^ible purpose, only if, without such a 

presumption, the injunction of those acts in that particular context were 
found to be unjustifiable (meaningless); — as a matter of fact, those acts 
have to be enjoined in connection with Grains, in connection with which 
visible results in the form of uub>it>kin</ and the like are found to appear 
iiloinj with the operation — of th r< *h i mj and the like; — there is need too 
for this milii'khi't. a- without it. the Cake could not be prepared. Such 
being the ease, the injunction of tin- act in question in the Context is found 
to serve a Useful purpose. Tint' then, when the injunction of the Act is 
(omul useful in connection with Brains, there can be no ground for pre- 
s'/nnmi an invisible Result (as resulting from the performance of the act 
in question over P, utter and Curd-milk). Hence no such invisible result 
can be presumed — If in the ease of the Ihrmfi'iti/ done to the Vrlhi, no such 
visible result as the preparation of the Rice (by unhusking) were found to 
appear, then, in tin' uhseuce of such a result, we might take the purpose 
served to consist in what i' spoken of l>v the words of the text, irrespectively 
of any visible Result ; so that an invisible result might be taken as following 
from the act (of Threshing) as done to the Butter and the Curd-milk ['duly 
on tile basis of the fact that these substances also are mentioned in the same 
( 'ontext |. — From all this it follows that act' like Pmthann (Spreading out) are 
not to he done over all the substances. — Similarly with acts like Clarifying and 
those like Fetch iny the Twit /*. — Thus it becomes established that it is not 
right that all the act' are to be done to all the substances; and that acts 
like Vruthnnn (Spreading out) should not be done to Butter and Curd-milk, 
— they are to be done to Herbs only; — acts like sprinklin/j should be done 
to Butter only, nor to Grains or to Curd-milk; and acts like Fetch imj the 
Twhis should be done to the Curd-milk, not to Butter or to Grains. 



Adhikara^a (o) : Implements like ‘ Sphya' have their 
employment restricted in accordance with their 
connections. 

SUTRA (ID. 

OS ACCOUNT OF ITS CONNECTION WITH THE ORIGINATIVE TEXT. THE 
Implement should be takes as esjoised for the purpose 

OF THAT (WHICH IS MESTIOSED IS THAT TEXT). 

Bhasya. 

There are the Thirsfoi pit rnanvlsa sacrifices, in connection with which we 
read — ‘(1-2 ) Sphyashcha. Kapcilani chn. (3-4) Agnikotrahacan'i c ha, Shur- 
panchn , (5-6) Krsnyinancha, Sham yd cha, (7-8) Ulukhalahcha. Musa - 
lahcha, (9-10) Drsachcha. VpnlCi cha — etdni cai Sasha yajMyudhdm' [where 
Sphya and the rest are laid down as the ‘ten sacrificial implements’] 
(Taitti. Sam. 1. 6. 8. 3). 

In regard to these there arises the question — Are these implements 
enjoined here for the doing of everything that can be done with them ? Or 
for doing that only in connection with which they are mentioned ? 

On this we have the following PuriapaJcsa : — "They are enjoined here 

for the doing of anything and everything that can be done with them ; 

why? — because it is only thus that the injunctions serve a useful purpose; 
otherwise they would be mere references serving no useful purpose. Further, 
the circumstance that ‘there is no difference of Context’ applies equal lv to 
all things. Lastly, the fact that they are called ‘sacrificial implements' 

shows that they are all equally connected with the ‘sacrifice’. From all 

this it follows that all the implements are to be used in all cases.” 

Against this Purvapalcsa, we have the following Siddhanta : ‘ On 

account of its connection with the originative text, the Implement should he 
taken as enjoined for the purpose of that which is mentioned in that text' •— 
i.e. when an act is spoken of in the originative text, as connected with an 
Implement, that act should be done with that Implement; o.g the ori.'in- 
ative text being (1) ‘ Sphyena uddhantV (Digs up with the Sphya), where 
the indication of Syntactical Connection is that the Sphya is to be used for 
doing the Digging,— it follows that the Digging is not to be done by any 
other implement save the Sphya. If this view is accepted, then, the using 
of the Sphya having 1 een enjoined in this same text, its mention in the 
sentence • Sphyashcha Kapcilani cha, etc.' would be a mere reference to it 
for the purpose of asserting that ‘ these are the ten sacrificial implements.'— 
In this way the mention of eaeh one of the implements would be a reference 
to it as enjoined in the originative text laying down the action to be 
done with it; these originative texts being-(2) ■ Kapalesu shrapayatl' 
(• Bakes on the pans’), (3) ‘Agnihotraharanya hanmsi nirrapati ' (• Pours the 
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grains with the Aguihotrahavanl’). (4) • Shurpena vivinakti’ (‘Separates 
the husks with the winnowing basket ’), (5) ■ Krsnajinamadhastdt uluJchalasyd - 
vastrndti ’ (‘Spreads the antelope-skin under the mortar"), (6) * Shamyayam 
drsadupadadhdti’ (‘Places the lower pounding stone on the Sharnyd 
stick’), (7-8) ‘Ulukhalamusalabhyam arahanti' (‘Husks the grains with 
mortar thestle’i, (9-10) ‘ Dr sad u paldbh yam pinasti’ ("Pounds with the two 
stones'). — It is only through Context that all the Implements would 
be indicated as to be used for all the acts, while through Syntactical Con- 
nection the use of each becomes restricted to the act along with which it is 
mentioned in the originative text — As for the term ‘ Yajiidyudha ’ (‘ Sacri- 
ficial Implements'), which may be taken as laying down the use of the 
implements by means of this common term, the indication of this also 
would be set aside (by what is indicated by the particular originative texts) ; 
because a particular injunction by a general statement is only indirect, while 
a particular injunction by a particular statement is direct. — From all this it 
becomes established that each of the Implements is to be used only for that 
particular act with which it is connected in the originative text. 


are restricted. 


Adhtkaraxa (6): Properties like ‘Redness' 

not , nixed up. 

SUTRA (12). 

When the Substance a a i> the Property serve the same pur- 
pose. THEY HAVE THE SAME FUNCTION : AND HENCE THERE 
SHOULD BE RESTRICTION. 

Bhdsya. 

With reference to the Purchase (of Soma) at the J yotistoma. \ve have the 
text — • Arunayd plngciksya ekahdyanyd somam knnati' (cf. Taitti. Saiii. 6. ]. 
ft ’)[' One purchases Soma with a tawny-eyed and one-year-old ( cow), which 
is red', where ‘ arunayCi' , ‘red', stands for the property, and the other two 
terms stand for the substance, animal. There are other text' such as — 

' Ajaya krhvlti' (‘Purchases it with the 'he-goat'), ‘ Vusasu krlndti' 
(■ Purchased with the cloth ’), and so fort h]. 

In regard to this, there arises the following question : — Doe- the property 
of Redness go with the entire context (qualifying all that is mentioned in 
the Context) ? Or does it go with the one-year-old cow only, and that too 
in connection with the act of Purchasin'! only ? 

Objection to tJie question — “ V\ hy should there be any such doubt when 
the connection of ‘redness’ with the ‘purchase’ is clearly expressed by the 
words ‘ arnnaya knnati' ? ’’ 

Answer — All that the word expresses i 1 that the unsubstantial (shapele-s) 
property of Redness is the instrument of the act (of Purchase!, — thi- fact 
being expressed by the third case-ending in the term ‘ rtruiut yd ’ expressing 
Instrumentality ; and yet no unsubstantial object can ever be the means of 
accomplishing an act ; — hence it would seem to us that the property of 
Redness has no connection with the act of Purchasing; and yet it is not 
likely that an authoritative text would assert what is impossible ; — there mav 
be all this supposition in our mind. With the notion that some sort of 
connection might be possible (between the Redness and the Parchnslny). there 
arises a desire to search out some way of making the text yield -ome sort 
of a valid cognition; while pondering over thi,. if we can find some 
capacity (in the Redness) to be connected with the act (of Purchasin'!), then, 
on the basis of the two words being syntactically connected, we shall apply 
the Redness to the act of Pun-hash, j only if, on the other hand, even 
though looking out with all due care, we cannot find any way of making a 
connection between the two possible, then, we shall admit a syntactical split 
and connect the Redness with the entire Context.— -For these reasons, the 
question that has been raised is deserving of full consideration 
On this question we have the following Rurcapaksa 
‘‘The property of Redness is connected with the entire Context why ? 
—because it is equally connected with the whoh (all that is mentioned in ‘the 



DISCOURSE III. PADA I, ADHEKARAXA (6). 


347 


Context) (irul because there Is no difference of Context [the same reasons that 
have been put forward by the Pnrcapaksa tinder Sii. SI. — • Syntactical Con- 
nection being more authoritative than Context, the Redness should be con- 
nected with the act of Purchasing only’. — Such is not understood to be the 
sense of the text : not even a hundred texts could lay down what cannot 
be done ; if one were to say ■ Burning should be done with Water and 
wetting should be done with Fire', — could he ever be regarded as making 
a reasonable statement ? In fact, no unsubstantial thing can ever be the 
means of accomplishing an ac-t. It is for this reason that no connection 
between the words ' nr ana yd ’ and ■ krinCiti ' being possible, the two cannot 
be taken as syntactically connected.'’ 

Objection (to the above Purca paksa -reasoning ; — The word ‘arunayd' 
Cred'l does not denote property, it denotes the substance", — -how? — 
because it is in the Feminine Gender; it is only particular substances (objects) 
that are either Feminine or Masculine or Me liter , and the Feminine end- 
ing is appended to that noun-base which denotes a female substance : and it 
is a Feminine ending that we find in the term 'arunayd' (red); — -hence we 
conclude that this term denotes a substance. 

Answer (given by the Purcapaksin) — " This is not right : when a certain 
substance is characterised by the property of redness, then alone it becomes 
capable of being spoken of as • aruna’ ( red i ; if that same substance were 
characterised by a property other than redness, it could not be spoken of as 
"aruna’; — thus then, while the term -aruna’ is inseparable from the 
property of redness, it is not so inseparable from the substance ; — hence it 
follows that it is the property that is denoted by the term "aruna'. Thus 
the fact of the term denoting a property is perceived directly, while the 
fact of its denoting a .substance could only be got at through Inference 
in the form — ■ Because the noun-ba-e in the word aruna ya has taken the 
Feminine ending, therefore it ibih denote a substance ’ ; — Direct Perception 
is always more authoritative than Inference; — for tins reason the term 
‘ arunayd’ must be taken as denoting the property. — ‘How then is the 
presence of t In- Feminine ending to be accounted for ? ' — Words denoting 
properties also take the Feminine Gender; for instance, ju-t as we have the 
expression [a) ' aruna huddhih ’ or (b) (v.l.) ‘A 'aruna huddhih’ [where the 
substance, Buddiii is spoken of as having the property of redness, and the 
word "aruna which denotes the property, is in the Feminine Gender, — (b) 
or in the other reading, the substance, Btiddhi, is spoken of as having the 
property of compassion , and the word ‘ karunii ’ denoting that property takes 
the feminine ending], — in the same manner we may account for the 
Feminine (Sender of the word ‘aruna' (in ’ aruna ya' , in the sentence under 
consideration). — And if the word denotes a property, then it cannot be 
connected with the act of Purchasing. — Consequently, we mu-t have re- 
course to syntactical split and connect the term with the entire Con- 
text.” 

bays the Objector (to the I’urrajiaksin) — If the Itediuss is not connected 
with the act of Purchasing, it can be connected with the other term in 
the same sentence, " ekahdyanyd ' (‘one-year-old’), so that there would be 
no syntactical split. 
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The Pun-apaksin answers — “ That cannot be ; what the term ‘ aruna ’ 
denotes is the Property only, not the Property and the Substance both, — while 
the term ‘ ekahCiyanl’ denotes the substance only, not the substance along 
with a property ; — under the circumstances, how could we recognise any 
connection between the two in the absence of the Genitive ending ? ” 

The Opponent to the Pun-apaksin says — Even in the absence of the 
Genitive ending, we can regard the two terms (‘ arunayd ' and ‘ ekahdyanyii ’) 
as co-extensive (in apposition), by reason of both having the same ease- 
ending; just as we do in the case of the expression • nilam utpalam ’. 

The Pun-apaksin replies — “This is not possible; in fact, by its very 
form (and nature) the term ‘ aruna ' denotes a property, while its co- 
extensiveness with the term ‘ekahdyani’ (one-year-old) can only be 
fissioned through a Syntactical Connection ba^ed upon the fact of the two 
words ('arunayd' and • ekahdyanyd’) having the same case-ending, and 
also upon the proximity of the term ‘ ekahciyanl ' ; — and Syntactical Connec- 
tion cannot be more authoritative than Indicative Power : hence what ha? 
been ju?t said is not right.' 1 

The Opponent of the Pun-apaksin urges the following argument : — 
When it i- found that a word, if taken merely as denoting a property, is in- 
capable of being connected with any other word, — then, in order to guard 
against the word being uninstruc-tive and hence useless, it is taken as 
denoting a substance ; and under these circumstances, it comes to be syn- 
tactically connected with some other term (like 4 ekahciyanl ’) which is in close 
proximity to it, and has also the same ease-ending as the word itself, — and 
hence co-extensive with it. It is in this same way that we have such 
expressions as ‘nilam utpalam'. — The case with the word ‘arunayd’ is exactly 
like this ; if it is taken in its own sense (as denoting property), it becomes 
dissociated from the sentence and ceases to have any sense at all even in 
the entire Context. — Why so ? — For the same reason that it cannot be 
connected with the act of purchasing, — namely, the reason that what is itself 
unsubstantial cannot be the mean? of accomplishing an act ; — nor can it be 
connected with substances conducive to the accomplishment of the act ; 
because a word which denotes a mere property cannot signify a substance ; 
— and this same will be the reason why the word cannot have any connec- 
tion with the Context ; because if it were connected with the Context at all, 
then it could be so either by being connected with the act (spoken of in the 
Context), or with the substances conducive to the fulfilment of those acts; 
and both these connections have been shown to be impossible. — For all 
these reasons, in order to save it from becoming meaningless, we must take 
the term * aruna ' as connected with the term 4 ekahdyani ’ which is in close 
proximity to it ; and there need be no syntactical split. 

" It is not so ”, replies the Pun-apaksin ; “ the term 4 aruna ' cannot be 
taken as qualifying the ekahdyani ; — why? — because the term ‘aruna’ 
appears along with the third case-ending, and through the force of this 
thu-d rase -end mg, it can only be taken as qualifying an act; as agents 
(kdraka-, denoted by the case-endings) are connected with acts, not with 
■substances. thus then, through the direct signification of the third case- 
ending, the word should be taken as qualifying an tief, — and on the strength 
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of Syntactical Connection, it should be taken as qualifying the substance, 
ekahdyani ; — and Direct Signification is more authoritative than Syntactical 
Connection. Hence the word (■ arunaya.’) cannot be connected with the 
ekahdyani." 

The Purvapaksin's Opponent — The property not being capable of being 
connected with the act, no significance can attach to the case-ending (in 
‘arunaya’) ; it is for this reason that the connection of the property with 
the ekahdyani is admitted (even though it is not directly signified). 

The Purvapaksin answers — “This also is not possible; if the idea is 
that, inasmuch as no significance attaches to the case-ending, the word 
‘arunaya’, though denoting a property, should be taken as denoting a 
substance, — then, in that case (the case-ending having no significance), the 
noun-base would be all that would be significant, and in that case the right 
ending would be the Nominative one (ace. to Panini’s Sutra ‘ P rati pad ikdrtha 
....nidtre prathamd ’); specially as a word with the third case-ending 
(Instrumental) could not express the connection (desired by the Opponent). 
The mere fact that something is not otherwise possible cannot justify the 
assumption of such a meaning (of a word) as is impossible ; for instance, in 
the case of the assertion ‘ the boy is standing in the fire ’, the mere fact of 
the standing being impossible in the fire does not justify the assumption that 
the word ‘ fire ’ means horse or ox , — all that is admitted is that the word 
‘fire’ signifies near the fire. Similarly in the case in question, inasmuch as 
the word which is without the first case-ending cannot be taken in the sense 
of the noun-base pure and simple. From all this it follows that the word 
‘ arunaya ’ might well be regarded as meaningless ; it can never be taken to 
have any connection with the ‘ ekahdyani ’ . 

Says the Purvapaksin's Opponent — We do not say that the term 
‘ arund. ’ signifies no active agent ; for it clearly does signify an active agent 
characterised by the quality of Redness. What happens is that at one 
time it is one thing that is meant to be predicated, while at another 
time it is something else ; that is to say. the connotation of a word 
consisting of a predominant and a subordinate factor, at one time it mav 
be the subordinate factor that is meant to be predicated, and the pre- 
dominant factor is merely referred to : for instance, the term * dandi ' (• man 
with the stick ’) is known as having a connotation in which the danda (stick) 
forms the subordinate, and the man, the predominant, factor: and yet, 
when the man is already known and it is intended only to state that the 
stick forms his accessory (in this case, the subordinate factor, the stick, 
is what is predicated and enjoined) ; as we find in the injunction * Dandi 
praisdnanvdha ’ (• the man repeats the directions with stick in his hand ') ;■ — 
so also in the case of the sentence ‘ Lohitosnisd rtvijah pracharanti ' (‘the 
red-turbaned priests operate’) [where, the Priests and their operating 
being already known from other sources, what is predicated or enjoined is 
the subordinate factor of their ivearinej red-turbans ]. — Similarly in the case in 
question (in the word ‘arunaya’) even though the property of Redness i> 
the subordinate factor, and the active agent is the predominant factor, yet 
the word may be taken as predicating the property of R edness as belonging 
to the active agent, which latter is only referred to (for the purpose of 
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the said predication). In this way, the connection of the word ‘ arunaya 
with the eknhO yatii becomes possible; and there is no syntactical split. 

The Purvapaksi n answers — ■■■There is not much in this argument. In 
this case the term ■ ekabdyaiu ' has been used for the purpose of expressing 
the connected relationship between the ekahdyam i animal) and the act of 
Parchasinj ; how then can it be ever connected with the word • arunaya ' ? 
Though we have already urged this point, yet it is being reiterated again 
and again " 

The Purvapak'in's Opponent asks — When the word ■ Zkahdyuui " ha~ 
been used along with the act of Purchasinq, just as much as along with the 
property of .Redness,— why should we accept it' connection with the Pur- 
chasin'/ and not with the Redness- 

The Purmpakslti answers — -'The reason for this acceptance lies in the 
authority of the word; that is to say. the case-ending attached to the term 
•Ikahdyan V signifies its connection with the act (of jnuchus>nj). while there 
is no such ending expressive of its connection with the property (of Redness)." 

Opponent — -What is it that is expressive of connection with the Act 
and what is it that is expressive of the Property j 

Purvnpaksin — •• When the relation of the action meant to be spoken of 
is that with an active a'/ent (kdraka). then we have the second (Accusative) 
and other case-endings; whereas when the active agent is not meant to be 
spoken of, and all that is meant to be spoken of as relation in i/enrral. then 
we have the sixth (Genitive) case-ending In the case in question we do not 
find the sixth case-ending at all; what we do find is the third (Instrumental) 
case-ending; that is why we admit the connection of * ekahuyuni " with the 
verb to purchase, not with the word • aruauA (which signifies property of 
Redness).’ - 

The Opponent retorts — How then do we have the connection that we 
have in the expression • nilaitt ntpalain " ? 

The Purvapaksi >i answers— “ There certainly is a connection in that 
ease; but it is got at, not through Direct Sijnijimhon. but, through Syntnc- 
t’cal Connection ; in proximity to the term ■ ntpala ' there is the term • n'da ' 
which (being an adjective) needs the other term, — and hence becoming 
syntactically connected with that other term u at pain' j. it is taken as so 
connected by indicating a particular Utpala,— its function in this consisting 
of that process of Indication in which the word does not entirelv surrender 

its own connotation fi.e. the term ‘ nilmn ' denotes the hba colour. Imt when 

connected with the word ‘utpala'. it comes to indicate the hhic-c, loured 
utpala, and thus in the sentence ‘nilam utpalam ' we have the statement of 
the equation - the blue lotus is a lotus 

The Opponent— In the case in question also, there may be connection 
between the Piedness and the Ekahnyanl, through Syntac tical Connection. 

Purvapaksin ‘‘ That cannot be, we reply. Direct Signification is 
■stronger than Syntactical Connection; and Direct Signification asserts the 
connection of the Ekahdyanl with the act (of Purchasiiaj) and not with tilt- 
property (of Redness).” 

The Opponent — “ If connection with the Act can be admitted on the basis 
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of Direct Signification, then connection with the Property may also be ad- 
mitted on the basis of Syntactical Connection." 

Pur> 'ip'iks'n — “ That cannot be done ; when one thing is spoken of as re- 
lated to some other thing, no other thing, even though in close proximity to 
it, can become related to it. For instance, in the expression • Bharya rajnah 
jturiiio dZewhittaiyn ’, if the term ■ rajnah ’ be taken as used for the purpose of 
qualifying the • bh r i ry~t then it cannot be connected with the term • purusa ’. 
In the same manner, in the ease in question, when the term ‘ ekahuyani ’ 
has been used for the purpose of qualifying the act (of Purchasing), it cannot 
be connected with the term • aninn ' 

Says the Opponent — It is true that, -o long as there is no actual need 
(for one word to be connected with another), mere proximity cannot be a 
reason (for connecting them); — in fact, in every case, it is only when the 
meaning of the word alone by itself is found to be incompatible, and is on 
that account rejected, that there is justification for taking it as part of the 
meaning of the sentence in which it occurs (i.e. a-* connected with some 
other word or words of the sentence) ; this is not justifiable under any 
circumstances other than the said one:— and the reason for this lies in the 
fact that the connotation of the word by itself is of a generic character (as 
the word always denote? the Universal, the Class), — while the meaning of 
the sentence is of a particular character: i.e. the meaning of the sentence 
is that which restricts to particulars the Unlcersals denoted by the compo- 
nent words. This is what has been explained under Su. 1. 1. 25 — • Tadbhutd- 
nlm kriyirthena siunimnuyo' rthasya tannimdtatvdt.' — -It may be that the 
meaning' of words are perceived directly, while the meaning of the sentence 
is Inferred , but so long as the word remains confined to its own denotation, 
it does not teach anything; that is why it has to be syntactically connected 
with another word, — not for any other reason. So that in the case in 
question, even though the term ‘ ekahuyani' . having all its needs fulfilled by 
being connected with the act of Purchasing, does not stand in need of the 
connection of any other word, — yet the term ‘armin' is such that, unless it 
be connected with another word, it remains meaningless, and hence it 
become-' syntactically connected with the term • ekahuyani ' . 

Purciipaksin — “It lias been already pointed out that the term ‘ekahu- 
yuni’ is meant to be connected with the act (of Purchasing), not with the 
property denoted by • nr mid 

Opponent — What we say is that, with a view to save the term • armin' 
from becoming meaningless we have to take the term ' ekahuyani ' to be con- 
nected with both (the act of Purchasing, as well as the property of Redness). 
In fact, what is done for the sake of one thing may well be done for the sake 
of another; for instance, canals are dug for irrigating paddy, and yet water 
from them is used also for drinking and washing; similarly, in the case in 
question, the term • ekahuyani’, used for the sake of being connected with 
the art of Parch isinj. may be connected with the term • arund ’ also, there 
would be nothing wrong in that. 

Purvapaksin — “It is not so; though it may be that, in order to guard 
against the contingency of making the term ‘armin’ meaningless, it is 
connected with the ‘ekah iyanl ’, — yet, in this way, it could be connected 
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with the entire Context ; because this term • nruna ' could not be qualified 
(restricted) by the words • so mam krlndtl’ C purchases Soma'); because 
these words are not used as a qualifying clause; in fact they enjoin an 
A purva (something not already known)." 

Opponent — Even though enjoined, this Apurva might become connected . 
with something else, just as the term • ekahdyanU is connected .—How so ? 

\ word is always used for a definite purpose ; hence it should be taken as 

serving all that purpose for which it is used ; and so long as such a word is 
present in the mind, and is found to be in need of some connection, it can 
become connected with another word, which also may be present in the 
mind. 

Purvapaksin — “ It is not so , that word alone is connected with another 
which becomes meaningless unless so connected, — not any other word. — 
Whv so? — Because when the word becomes so connected, its universal 
connotation becomes restricted to particulars; so that direct signification 
(of the Universal) suffers at the hands of syntactical connection (indicating 
the Particular). (As regards the term ■ arunO '). even when it is not connected 
with the act of Purchasing, it does not become meaningless; as it can be 
connected with the several ekahayani-animals mentioned in the Context.’ - 

Opponent — It has been already pointed out that it is not possible for 
the term ‘ ctrund ' to be connected with the Context. 

Purvapaksin — <- It is not impossible. The fact of the matter is that in 
any particular sentence, when a certain factor is enjoined by it, that same 
factor cannot be connected with any other factor; because of difference in 
the form of expression ; the expression that is used for enjoining a thing is 
different from that used for connecting it with a property; further, that 
which is enjoined is made known as something not already known ; while 
what is meant to be connected with a property is only referred to as some- 
thing already known. Now if a certain thing is spoken of only once, it 
could not be known as well as not known ; so that if the • eknhn yanV has 
been enjoined in regard to the Purchasin' /, it could be so only as something 
not already known; while if it were connected with the propertv signified by 
the term ‘ nruna' , it could be so only as something already known. — There 
would be no such incongruities if the sentence were split up (one connecting 
the ekahayanl with Purchasing, and another connecting the Zkahnynni with 
Piedness) ; — in the Context itself there are several acts and substances spoken 
of by means of other sentences ; and it i- with them that what is enjoined in 
the latter of the two sentences (into which the first sentence has been split 
up) becomes connected; so that while it would be enjoined in one sentence, 
it would be referred to (for being connected with the other factors) in a differ- 
ent sense; in which case there would be no incongruity. 

“ From all this it follows that the Redness is connected with the entire 
Context, because it is equally connected with all and because there is no differ- 
ence of Context 

In answer to the above Purvapaksa, we have the following Siddhdnta 

When the Substance and the Property serve the same purpose, they have the 
same function, and hence there should be restriction (Su.); that is to say 
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in .1 cft'e where th>- Substance anil t ho Property are spoken of as serving the 
'.ane purpose, these two — the Substance and the Property — should be taken 
a- restricted to one and the same thing: — why 5 — heu nut they have the mine 
t 'i ift", n : — i.e beeaii'-e the function of both is the same: i.e. in the casein 
question. the only function spoken of as belonging to the Substance (EkahCi- 
yii in i and the Property i /Wnm) is that they 'houid be connected with the 
act of I’tireh'U'n'i — Row do you get at this idea ? — This is got at bv taking 
tile whole as ■ one sentence" — •* How are they taken as ‘ one sentence ’ ? " — 
The words — ‘nruiiin 7 — pin yl — ekuh'lyitnyn ' \ • with the red, tawnv- 
eyed. one-year-old ' ] —do not convey any idea at all : as both the speaker and 
the person spoken to 'till need some other word to comprehend the 
meaning: when however the words • Sontunt krln-lti' [ • he purchases the 
S mia ’ | are added, then the idea conveyed becomes completed . a.' with this 
addition both the speaker and the person spoken to find all that they need. 

Ohjirtinn — In ease the Substance and the Property serve the same 
purpose and have the same function, whv cannot there be option [the two 
being treated as optional alternatives' 

Itephj — This cannot be right : a- bn the first place) the argument, — that 
••the two tilings concerned fulfil the conditions of optional alternatives 
because of what has been declared (under Sutra 12. 3. 10) regarding ‘ things 
serving the same purpose being optional alternative' " — has no force against 
us. — Why ? — Because that alone is an effective objection which establishes 
the objector"' own thesis and goes against that of his opponent; your 
objection (that the two should be treated as optional alternatives) does not 
go agaiti't our view, — our view being that Robicsa is connected with 
Pnerhiisniy. — ( Sceonill ;/) there can be no option in this ease, as the purposes 
served are diverse. 

•■ But it has just been asserted th.it the purpose served is one and the 
same: 'O that what you assert now involves a self-contradiction. Then 
again, it hits been explained {b\ the Phrr.ijinkRii. above) that the Property, 
being unsubstantial, cannot be connected with the Act; while what is said 
now is that the Substance and the Property serve the same purpose of 
accomplishing the I'nrehnu . — which is coutrarv to that statement." 

Our answer to the above is that there is no self-contradiction; nor 
is there unv chance of the two being regarded as optional alternatives. It 
i~ true that the purpose served by both is one and the same; but there is 
a difference m the efficiency of the two : the Substance helps the . 1 <•/ directly, 
while the Properly helps the Act only indirectly, by qualifying and »peei- 
fvmg the substances that help the Act. 

•• In that ca~e the Propern does not help in the accomplishment of the 
Act at all . all that it does is to specify that {Si/lixtitnie) which accomplishes 
the Act. 

It is not so: in the accomplishing of the Act, the efficiency of the 
Property lies in this that it specifies what does accomplish that Act : in fact 
the Art stands in need of the specification of the means of its accomplish- 
ment ; the Property series to specify that means of accomplishment as its 
distinguishing mark: — in the absence of such a mark, there could be no 
specification as to which one of the many possible tilings is the means of 
23 
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accomplishing the particular Act . and in that c-a-e we could not determine 
how to accomplish the Act. It is in this way that Property becomes 
the means of accomplishing the Act. 

Under these circumstance', the two (Substance and Property) cannot be 
regarded as optional alternatives. — To take an example, as between the Locus 
(Adhikamna) on the one hand and the Som- notice and other Agent * on the 
other, — the Locus contains (supports) the Nominative and other Agents. — 
until these latter are sc> supported, they cannot accomplish the act ; — similarlv 
the Nominative Agent brings together the Instrumental and other Agent' ; 

— -and until these latter are so brought together, they cannot accomplish 
their respective functions. [So that though there are so many agencies 
at work in the accomplishing of an act, all these ageneie' cannot be regarded 
as optional alternatives.] — In fact, it is a case of option only where a second 
instrument is prescribed for the imparting of that very aid which can be 
imparted by an instrument already known : e.g. in the case of the sentences 
‘ V rihlbhl njujate' and ‘ Y a ca n yajeta ' , where both the n-ihi and the y am 
accord precisely the same help to the action by supplying the material for 
the Rice. 

‘■Then it comes to this that the P.kahdyani is enjoined (as a means 
to the Purchasing), and the property of Redness is a qualification of the 
ekahrti/anl : and this explanation will involve the same incongruity of a 
syntactical split.’’ 

We do not say that the term - orund ’ is connected with the term 
‘ ekahdyani ’ ; what we say is that it is connected with the verb 'to pur- 
chase’, — the meaning of the sentence being that 'the act of purchasin'/ 
should be accomplished by means of the Property of Redness — now. 
according to this, the Agent has to make an effort by which the Purchasing 
could be accomplished by the Property of Redness: — but the Property 
cannot accomplish the act except by serving as a qualification for the 
Instrument whereby the act is directly accomplished; so that it follows as 
a matter of course that the Property becomes a qualification of that Instru- 
ment (in the present case, the Kkahdyani). For instance, when it is said 
that ‘one should cook in a pot — where the Pot is mentioned as a means of 
accomplishing the cooking, it is employed in holding (containing, the article 
to be cooked); similarly in the case in question also. — Thu-, there is no 
possibility of a syntactical split. 

“Even so there would be syntactical split — How ? — In the text under 
consideration, there are several sentences, each complete in itself; just as in 
the case of the sentence • Devadatto — Yajhadntln — V 'stomntrah hhnjiiantam ' 

[ ‘Devadatta, Yajnadatta and Yisnumitra should he fed’), where the act of 
‘ feeding ’ is meant to lie complete in itself u it 1 1 reference to each of the three 
persons, — so also in the case of the sentence • Vasya pita jiitamahah sotnam na 
jiihe.t, etc.’ [-One whose father and grandfather have not drunk the Soma 
should perform the V ralya pa.A, a yPn/a ’ ] u here tile condition ,,f ‘the non- 

drinking of Sonin ’ pertain- to the hithei and the < irainlfalhi 1 . each in him- 
.-elfj; — similarly in the case in question, there would be two sentences, each 
complete in itself — • arunaya krh,at. and ■Pkahui/iinya knouts | and thus 
there would be a syntactical split'.' 
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This argument is not -ubversive of our main thesis ; for. even so. the 
indues* is connected with the purchasing only, and not with the entire 
i 'ontext. 

“True, the argument does not vitiate your main thesis: but (by your 
interpretation) it uould be possible to have the purchase effected by an 
Ekahdgani which is not red, as also by a red animal which is not ekahdgani ; 
and this militates against your thesis that there is ’restriction regarding the 
Substance and the Proper!;/ ’ (Sutra 12 ’’ 

In that case, we shall assert that there is no syntactical split (involved 
in our explanation). — How so? — Because what are enjoined are the 
Substance ; Animal ) and the Redness in reference to the Purchasing. — and not 
the Purchasing in reference to the*e two {.Substance and Redness ); and 
the Principal does not vary with each accessory; it is only the accessory 
that varies with each Principal. We have several instances where a sentence 
dealing with a large number of factors is taken as one complete unit dealing 
with all the factors’ taken collectively; e.g. the sentence ‘ Garqah shatam 
dnndijantdni ’ (‘ The Gargas should be fined a hundred ' : where, though each 
member of the Garga community is meant to be fined, yet the sentence 
is taken as one complete unit dealing with them all in the aggregate). — and 
the sentence ‘ Abhisutga hutvd bhaksaganti ' [where, though there are two 
distinct actions, of extracting the juice and pouring the libation, yet the two 
together are taken collectively as forming the antecedent of the action of 
eating ]. — Similarly in the case in question what is enjoined is the Pur- 
chasing as qualified by the two qualifying factors (of Redness and one-gear- 
oldness) taken collectively [and thus there is no syntactical split]. 

•• As a matter of fact, in each of the instances cited, the act enjoined is 
found to be such as is complete in regard to each of the individual* 
concerned; how then is it concluded that the sentence is one complete 
unit as dealing with all the individuals taken collectively, and not with each 
of them severally? [The Fine, for instance, serves to absolve the person 
fined, and hence it has to be repeated with each person of the Garga com- 
munity; and the eating has to be preceded by each of the two acts men- 
tioned as its antecedents.]” 

Our answer to this is as follows: — In the case in question, the Substance 
(Animal) and the Redness are found to be connected with the act 
( Purchasing ). and not connected with each other; — the d'urchasing also is 
found to be qualified by both, the Animal and the Redness collectively, not 
one by one; — under the circumstances, if this sentence were taken as 
predicating the animal and the redness, — then the Purchasing would be un- 
doubtedly connected with each of the two factors severally; if, oil the 
other hand, the animal a~ well as the redness be taken as enjoined with a 
view to enjoining the act of Purchasing, chen this Purchasing would be as 
qualified by the one- gear-old animal as by the property of Redness; so that 
tin- connection of both would have to be admitted. Further, what is meant 
to be brought about in tins ease is the Purchase, not the Animal and the 
Redness; as it is through this Purchase that the iSomn. which is required as 
the material for the d got , stoma sacrifice, is secured. As for the Animal 
and the Redness they would he desired to be brought about onh if t law 
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served the purposes of the Purchase, not otherwise. — From all thi~ v e 
conclude that what is enjoined is the Purchase, and this Purchase i~ 
qualified, not by each of the two factors severally [but by both collectively 
-—so that the sentence is a complete unit as dealing with both collectively. 
Such being the case, it follows that, with the exception of the onc-i/ta ‘--oh! 
Annual, there is no other mean- of effecting the Purchase, — and that with 
the exception of Redness, there is nothing el-e to -pecify the means of 
effecting the Purchase, — so that this - restriction' becomes duly established. 

"What we have to urge against this is as follows: — If the Pru^ti tn 
{ Redness ) simply becomes connected with that bv which the Purchase i„ 
effected, then, even on the split of the sentence, the Redness itself would 
remain a means of effecting the Purchase : so that it would not be necessarv 
for this Redness to enter into the Animal a« its qualification: under tlu 
circumstances, why is so much effort being made to treat the sentence 
one composite whole ?” 

Our answer to this is as follows: — If the sentence is split up. then one 
Purchase becomes recognised as effected bv means of the One-pear-' hi 
Animal, — and another Purchase becomes recognised as effected by mean- 
of the Redness ; and the Redness does not become predicated in reference to 
the same Purchase that is effected by means of the One- near -old Annual — 
so that, if there is another Purchase effected by means of Redness, then. b\ 
implication, there should be something else also as a means of effecting the 
Purchase [as the mere property of Redness, by itself, cannot effect auv 
thing]; and the property of Redness would, in that case, qualify this so «.*- 
thing else and become connected with it. — If. on the other hand, the who', 
sentence is taken as one composite whole, then all this becomes avoided. 

Thus the only right conclusion is that • irlmn the .Substance and the p ... 
pertij serre the same purpose, thej han the same function, ami hi an -A . 
should he restriction ’ (Su.J. 



Adhikarana (7 i : The Cleansing should be done to all the 
'Coho* {Caps); Xo *igniji"nnce attaches to the X umber. 

MTRA (13). 

Pf KY.U’AKta] — ' It I* Q UALIFIED BY SINGLENESS. because 
siNoLKXESs IS DIRECTLY MENTIONED.’’ 

Utah i/a. 

The eeneial question or the employment of Accessories having been dealt 
.. i:h. ve now pinceed to consider the details regarding special cases 1 

(o' 1 There i' the Ji/ntlstoma sacrifice laid down in the text — ' Yn tea/'n- 
' lean somena t/ajale. etc.' (Taitti. Sam 3. 2 2. 3.) : — in connection with this 
st lilire we read • Ikishdpavitrena ij/aham sammd I'sti ’. — (ft) Similarly, in 
• onnectiun with the A</n ihotra, we read • Aiineftrndni a parhinoti ' . — (<■) La«t- 
]v. in ronnection with the rkirsha-jiurnarndsa, we read * Purodusham par- 
■/a ii> : karat! ’ (Shata. Bra. 1. 2 2. 13). 

In connection with all these, there arises the question — Are the 
[at ilftming, (b) the removing of straw*, and (<•) the taking round of the Fire to 
be done in connection with (a) only one Cup. (b) only one Fire, and if) only om 
Cake. — or with (a i all Cups, (b) all Fires, and |V) all Cakes ? 

On this question, we have the following Purvapaksn : — “It should be 
understood to be done to \a) one Cup. (b) one Fire, and (c) one Cake — 
Wliy ? — Because of this being dircrth / mentioned ; that is to say. every one of 
these things lias been mentioned by a word with the singular ending; it is 
only one thing that is found to be mentioned in these texts ; and in regard 
to Acts for which the Word (Vedie text) is our sole means of knowledge, we 
must accept as authoritative whatever the Word says; e.g. when the II ord 
says • Pashum dlabheta what is sacrificed is a single animal and that a male 
one (as such is the signification of the word 'pashum' which is in the 
-ingular number and masculine gender). Similarly in the case in question. 
a) om Pup is to be cleaned, (ft) straws have to be removed from one Fire. 
and (r) Fire has to be taken round one Cake.” 


SITE A (14). 

|Siddhanta| — In beauty, the act is to be done to all. 

BECAUSE OF THE DISTINcUISHlNO FEATURE : THE 
DIVlTNCUISHINi; FEATURE IS PRESENT 
EQUALLY IN ALL. 

Hhap/a . 

It is not right that the acts should be done to only one of the individual 
(Ups (and Fires and Cakes); in reality, (a) all the Cups should be cleansed. 
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( b ) straws should be removed from all the Fires, and <•) all Fire should he 
taken round one Cake — -Why ? — Because the cleansing has been enjoined m 
connection with the substance characterised by the generic character 
• Cup’ as its distinguishing feature, and this distinguishing feature is equalh' 
present in all the individual cups; so that it cannot be understood which 
one vessel should be cleansed, and which should not be cleansed , -o that 
inasmuch as we find the cleansing laid down in connection with the C up in 
general, and as we do not find anything pointing to auv particular Cup, it 
follows that the act is to be done to all the Cups. — Similarly with the Fire- 
and the Cakes. 

“But we find the singular number, which shall specifv (the particular 
Cup to be washed).’ - 

That cannot be ; because what the singularity (denoted by the singular 
number in the word ‘graham’, ‘cup - ) may do is to affirm the singularity 
with regard to the Cup (i.e. may denote the one Cup) — it cannot deny (i e. 
exclude) the second and other Cups; as the singular number only affirms 
singularity, it does not deny (exclude) the second and the rest : — so that 
the second and the rest not being excluded, why should not the cleansing and 
other acts, which have been enjoined by mean-, of words expressive of the 
Cup and other things in general — be done to all the individuals ? 

The following argument may be urged here against our view : — When 
the singular number is used in reference to only one possible object (as in 
the text under consideration), what else could it do except excluding in 
regard to the second and the rest ; i.e. if the singular number did not exclude 
the second and other objects, it would be entirely superfluous ; — a s a matter 
of fact, it is quite capable of excluding the second and other object > 
just as the sentence ‘ Ashvabhidhdnimddatte ’ (‘He holds the reins of the 
horse’) excludes the reins of the Ass. so should there be exclusion in the 
present case also.” 

Our answer to this is that this cannot be; in the case cited, the connec- 
tion between the Mantra and the Reins is laid down by — ‘Imdmagrhhna n 
rashandmrtasya-ityashvdhhidhdmmudatte (Tai. Sard. 5. 1. 2. 1 — where the 
connection between the Mantra and the Reins in general is expressed by the 
text of the Mantra itself — ‘ Imdmagrhhna n rashandmrtasya ’ ; — that the 
reins meant are to be of the Horse is not expressed bv the Mantra (but 
by the additional sentence ‘ ityashcdhhidhdnlmddatte ’ ) ; and as for the 

act of Holding itself, it is indicated by the words of the Manila itself; 

so that in this case it is only right that there should be exclusion of the 
Mantra (from being used in the holding of the letns of the .4s*). (The 
Tantravdrtika — Trans., pp. 1007-1010 — takes ob|eetion to this reasoning. | 
— In the case in question, on the other hand, the Singular Xumber that 

we find used in connection with the object (Cup), — even though present, 

cannot serve the purpose of exclusion, as it is it-,elf nor enjoined. For 
example, if one were to say, with reference to eooked rice — • Whoever eats 
this rice, be it a dog or a cat, should he prevented’. — if what is laid 

down as the condition (for prevention), i^ the eating of the rice, and not 

the connection (presence) of dog or cat, — then the crow also, when coming 
to eat the rice, should be prevented ; because, even though the Dog and 



II R^E III. PADA I. ADHIKAEAXA (7). 3.59 

the Cat are specially mentioned, the presence of these has not been laid 
down as the condition (for p’ennthi'j). Similarly, in the ease in question, 
as the t onnection of singleness ha< not been enjoined, even though this 
singleness is mentioned . — all the < up- become connected (with the cleansing). 

In fact, there i- no word injunctive of the connection between the Object 
and .y<‘ ngleness. — "But there is the word • sammdrsti’ ('cleanses’)”. — This 
word 'cleanses' does not lay down the connection between the Object and 
Single mss. — ■ What then does it lay down ?" — It lays down the connection 
between the Object and the ('learning ; it is only when this is so that the text 
lay> down what it direeth expresses; otherwise it would be taken, on the 
basis of Syntactical Connection, as la ving down what is expressed not by itself 
but by other words; and Syntactical Connection can function only when 
Direct Assertion is not there. — never when the Direct Assertion is there. — 
Thus it is that, not being enjoined as qualifying anything, the Singleness 
cannot serve the purpose of excluding the second and other cups ; and 
under the circumstances, if the Cleansing were done to the second and other 
cups, it would not be anything not-en joined, or forbidden; because the 
Cleansing is actually predicated as much of the one as of the second and other 
cups. 

Then again, there is the following difficulty also (in the Purvapaksa 
view): — The Singleness (if enjoined) could not be restricted in regard to the 
( 'leansing of the object; because the Cleansing cannot be the qualification of that 
object in regard to which the Singleness would be restricted ; as the Cleansing 
is what is enjoined in this same sentence; it is not something enjoined 
elsewhere and only referred to (mentioned) here as the qualification of the 
object: — nor is it possible for the same tiling to be enjoined and at the 
same time to be mentioned (referred to) as a qualification. A thing can 
specify (or qualify) another only when it is something of which the connec- 
tions are well known already: but things like those in question, which 
are cognisable onlv by means of \ edic text>, cannot have their connections 
already known. As a matter of fact, however, the ( leansing is actually 
enjoined: hence it cannot serve as a qualification: — and if it is not a 
qualification, the Singleness cannot be regarded as restricted to the object. 

" We shall say then that the Singleness is asserted in regard to the 
Wash ing. ” 

Even so. there would be only two possible alternatives either (a) the 
Singleness or ; h ) the Cleansing is the primary (predominant factor). As a 
matter of fact, however, both these alternatives are impossible, (a) Because 
the Cleansing cannot be done to the Singleness (and this would be the 
meaning if the Singleness is the predominant and Cleansing the subordinate 
factor | ; nor does tlie Cleansing, when done to the Object, bring any benefit to 
the Singleness ; — nor is there any need for any benefit to bo brought to the 
Singleness; because (under the alternative proposed) the Singleness is not 
spoken of as the subordinate factor. — (b) ■* \\ ell, we may regard the single- 
ness as subordinate to tlie cleansing (the second alternative).’ That also 
is not possible. — " Why 1 ” — Because it is unsubstantial (formless), and as 
such it cannot accomplish the Cleansing. Though there may be other 
formless things which accomplish actions by qualifying the means 1 >\ which 
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those actions are accomplished, — yet it cannot be . m the present ea-e of 
Srn-ilene^ : because in the present case, it is not the Cun that i- enjoined 
for the Cleansing-, in tact, it is the Cltunsini that 1 - en]. uned for the Ca,-, 
and the Cleansing is .something that serve- a di-tin. -tlv u-efnl pnrp..,e: and 
we have not got to assume a use for the Cleansing. if th e rendered 

any help to the Cleansing, then the Singh lire, a- helping (qualm mg) that 
helper (Cup), could be taken to help the Clean,, n , al- but a- a matter of 
fact, this is not so.— For these reason-, there can be no connection between 
the Singleness and the Cleansing. 

" The Cup, even though the predominant factor, doe- accnmph-h the 
Cleansing-, so that by quahfvmg this act of Cleansing, a- al-o the means of 
accomplishing this act, it would render help to it: ju-t a- the details of the 
Praiuta-water performed over the curd and milk brought up for -acritieial 
purpo-es. help the cooking I of the rice).— or the detail- of the Sacrificial 
Post performed over the Paiilh, brought up for the purpo-e- of the 
Encoding, help m the tgin-i .of the animal to the Parnlhi). Tim- then, 
what has been said is no answer (to the Parntpaksa-aremnomi "Hint 
i- to say, m the first place, the capacity to aocomph-h the < housing 
belongs to the Cap. and heme it would be through this that the Singleness 
would help the Cleansing ; and even though the Cup is the predominant 
tactor. yet it would become the property of a subordinate obiect In 
becoming qualified by a property (e.g. :Smglene-s) that is subordinate to 
the Action. It is not necessary that an acces-orv must rest upon an 
accessory; all that is necessary i.- that it should re-t upon something that 
helps the Action and thereby help- its ad ornpli-hment.— Tantmninika— 
Trans., p. 1013.]’' 


Our answer to the above is as follows :-We do not sav that they 
do not help that which is not conducive to the accomplishment of the 
Action; what we do say i- that when the c„p. which i- the predominant 
factor, is mentioned as a qualification, then the Singleness has no connection 
either with the Cup. or with the dee, n smg. -Whv ? -Whenever anwhmg 
d put forward as a qualification, then- i- certainly an agreement between 
the two; but such a thing is not laid down a- something to be known 
"Why then is it put forward at all r "-It i- put forward with a. view’to 
something else being engined for it : as for in-t.u,ce. in the ea-e m question 
the Cup is qualified (by Singleness,, and the f leitnsing i- en|„i„e.l for ,r In 
addition to this, if the lonneefion u-ilh Singleness were another fm-tor 
eniomed in regard to the Cup or the Cleansing, then there would be a'-,, I t 
of the sentence, a- there would be two < onnection- predicated — It mmlit b<- 
argued that— “ the cup having been qualified, wlmt i- enjoined in n-u-d 
to it is connection with Singleness, not connection with Cleansing " _.])u't iu 
that case it will have to be admitted that the piv-enee, i n the t0 ' xt , !!f , 

word •cleansing’ would have to be reiMrderl o , 

”■ - * **'' ; — which 

in tact, it ,s not Hence the Coneh.-toii !- that neither of the two Hie 

' "i or th< - Cleansing) has am connection with Smghnrs, T1 • • 

that Single*,* renders no help ether to the or the Canning '’ and ,> 

has to be taken as only referred t<>. Fmrn all this it f* 11 <• , 

- not intended to do anvthing at all and ‘ H 7" " 

’ anU Uiat U »o Cleansing should be 
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to nil the Cups . — "Why «o '' — Be- a "si it is equally connected with all 
•rn-t In cuuae litter . ■> no difftitnct ol Conti. ft. 

t — "If no significance is meant to be attached to Singleness. 
then w lit i- the -Singular Number u-ed ? When si re ml thins- were meant to 
hr -poken of. the Plural Number should have been used ” 

Our answer to ihi- is as follow-: — We are not di.-eu-sing here whether 
T‘i" ''insular Number should be Used or should not be used; what we are 

d'-rii— ma 1 when the Singular Number ha- been u-ed. what should it be 

under-teod to mean — Should it be taken to mean that the Cleansing should 
be clone to one (Cup) or to nil ': — And it ha- been e-tabli-hed that it 
■mould be done to nil . — Then again, the -ignifying of the number is not 
tin- sole function of a ca-e-t -nding; — what then": — it al-o signifies an actice 
"'I- in -i : -o that, when it is not meant to signify the Si wile nee-' (Number), it- 
pi. -eii.-e would -erve the jmrp i-e of signifying the artier nyri mg; so that it 
Would not be entirely superiluou-. 

La-tlv. in the word • tjrah'im '. the Cup is denoted by the noun-base 
(the term ' qialt'i' ). and Smglencs- i- denoted by the ease -ending (in 
■ •imluini ' i. — "What if it is so V " — From this it follow- that it i- by Direct 
A-', itinn that the ease-ending speaks of it- connotation as subsisting in what 
l- denoted by the noun-ba-e. — “ liven so. why should that {Singleness. 
denoted by the ease-encling) nut be connected with Cleansing '! — Tf it were 
connected with, it could be so only through Syntactical Connection : and when 
a thing has become connected with one thing, by Direct Assertion, it cannot 
b ■separated from it and connected with another, through Syntactical Connec- 
t'On. Thus then, when tho Cleansing is not connected with Singleness, there 
i- nothing lost if it is not done as qualified by singleness. Nor is the 
t.'l- -losing qualified by Singleness ; it is enjoined only for the Cup ; — why then 
-honld it not be done to the second or the third Cup ? 

SUTRA (15). 

That which is enjoined (ok predicated) is for the 

SAKE OF SOMETHIN*: ELSE: HENCE IT sHOFLD BE 
TAKEN EXACTLY AS MENTIONED IN THE TEXT. 

Bhilsf/u. 

It has been argued by the I’m ca/niksin above (towards the end of the 
I thus, /a i in Sit. 13) that — “as in the ease of the sentence ' 1‘ashnmdlablieta ’, what 
i' sacrificed ts only one animal, and that also a mule one. — so should it be in 
the ea-e in question also". — The two case- however are not analogous; 
("I There is this difference that in the present case the cleansing is for the 
t up. while in the other case, the animal i- for the sacrifice . — •• What, if it is 
— . * — A hen anything qualities that which > - for the sacrifice, then it renders 

help to thi‘ sacrifice; as the sacrifice cannot be performed by means of anv- 
t lung which is not qualified (or specified); in the case in question, on the 
. ither hand, the cleansing i- not to be done by the cuji as qualified {or specified) 
hi/ •inglhinq, which latter thing would qualify the cup and render help to the 
clctinsiiu/. — ( b ) Then again, in the case of the -4 ni mal. its singleness has been 
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enjoined in reference to the sacrifice. — "It has been asserted that It t > 61 
Direct Assertion that the case-ending expiessts Its connotation as subsisting In 
what Is denoted by the noun-base (Bha. Text. p. 229, line 1); while it is 
through Syntactical Connection that the singleness could be enjoined in regard 
to the sacrifice -, — and Direct Assertion i~ stronger than Syntactical Connec- 
tion; — -all this has been asserted (by the Siddhanthi himself)." — True; in a 
case where the directly -expressed connection is meant to be expressed, it U 
as has been asserted ; but in a case where such a connection is not meant to bf- 
expressed, what is learnt through Syntactical Connection cannot be rejected. 
It is for this reason that only one animal is sacrificed, that too a male. In 
the case in question, the singleness of the cup does not render any help to 
the cleansing, and hence it cannot qualify the cup. Hence it follows that 
no significance attaches to this singleness. 



Adhikaraxa (S) : There is no ‘cleansing* of the • Chamasci- 
ntps' : Exception to the foregoing Adhikarcina. 

SUTRA (16). 


f I’r ryapaksa ! — ’Because they are of the nature of a 
purificatory (preparatory) act, the accessory 
DETAIL- (like • CLEANSING ') SHOULD NOT BE 
RESTRICTED IN THEIR APPLICATION ", 

Bhdsya. 

There i- the J yotistoma sacrifice, in connection with which we read — 
’ Dashdpavitrena graham sammdrsti’ ; we have understood (from the fore- 
going Adhikarana ) that all the cups (grahas) are to be cleansed. — Xow there 
arises the question — Are the Chamasas (Soma-cups) also to be washed or 
not ? 

On this question, we have the following Purmpakm : — *• Chamasa-cups 
and all similar vessels are to be cleansed. — Why ? — -Because they are all equally 
connected and because there is no difference of Context. Just as the Uraha-Cups 
are connected with a transcendental result, so are the Chamasa-cups also; 
and just as the Uraha-Cups are mentioned in the Context, so are the 
Chamasa-cups also. Hence the Cleansing is to be done to all. 

Objection— • What are specially named are the Uraha-Cups, and these 
wotdd exclude the Chamasa-cups.' 

“Answer — The mention of the graha-cup may be taken as merely 
illustrative, standing for all Soma- cups: so that all those cups are to he 
cleansed which are of tlii- nature that if the Soma-juiee were not kept in 
them, there would be fear of its being thrown out. — [Read * yasmht- 
nagrhyamunah ' . not kept ; — as printed, the passage may be rendered as • if 
the doma-juice were kept in them there would be an idea that it is meant to 
bo poured out']. — For example, when it is said ‘dining time has arrived, 
wash the dishe-’, all those vessels are washed which are likely to be used 
at dinner, — and the 'dish' is taken as mentioned only by way of illustra- 
tion ; similarly should it he in the case in question also.” 

Sa\ - tlii' Purvapaksin'- Opponent — In the world of ordinary experience, 
all activity is determined by some purpose or need ; so that whatever thing 
may be there which, on being cleansed, would servo a useful purpose, — all 
that should be cleansed ; — in the case of the Veda however, all action is 
determined by the words of the text, — and in the case in question, the words 
of the text speak of the cleansing of the yraha-cup ; and so long as the 
adopting of the directly-expressed meaning of the words is possible, why 
should the term ‘ graha ' be taken in an indirect figurative sense (of all kinds 
of cups) ? 

Purvapaksin — ■‘■Our answer to this is as follows: — What the word 
•sammdrsti' (‘cleanses") can enjoin by direct signification is the agent’s 
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activitv towards the act of cleansing, — while t lie c ninectioii with the yrahn- 
cups can be indicated only through Syn f a ti-a' Conn n ‘mn : — and Dir. rt 
A-sertion is always more authoritative than Syntactical Connection. It i» 
m this sense that connection with the qniba-cup has been described a' 
indirectly indicated, and not as directly ussetfed. — From all tin-, it follow- 
that everv cup that is capable of the purification should be cleun-ed: and 
such accessnrv details as cleansing are not to be restricted to the grab a - 
< :tjn only.' 

SUTRA (17j. 

: SioDHAXTa] — IN' BEAUTY. THERE SHOIXU BE RESTRICTION'. As the 

PARTICULAR OBJECT IS MENTIONED DIRECTLY. AN'D THE .SCRIP- 
TURAL WORD IS THE >OLE AUTHORITY IN' THESE .MATTER' 

bhasyri . 

In reality, the cleansing should be restricted to the G ruha-C up,-, otilv, it 
f nuld not apply to the Chamasq-cups. — Why ? — Became th <• particular object 
i - mentioned directly ; the flraha-t 'up is directly in •ntioue 1 in the text: 
therefore it could not be left out ( from being cleansed i : for if it were left out. 
the direct Vedic text would be disobeyed : and it would follow that according 
to you. the presence of the word •gntbani' in the text is a mistaken 
reading; — this would not be right. Hence the conclusion is that the text 
specifies the Gmha- vessel by means of the term ■ graham, ’ and then enjoins 
the connection of the cleansin'/ ; but unless it enjoined the cleansing itself, 
the text could not enjoin the connection of the cleansing: hence the text must 
enjoin the cleansing itself. — This would not involve any disobeying of the 
Veda. — Why '! — Because by means of the verb ‘ sammarsti' (•cleanses’), the 
Vedic text can enjoin the agent’s activity towards the act of cleansing. — -anil 
it makes no difference whether the cleansing itself is brought about or it is 
onlv connected with something else; — so that there would be nothing 
repugnant to the Vedic text if the Graha-Cnji were connected (with the 
cleansing): and hence it is only right that the cleansing should b‘ restricted 
to the Oraba-Cups only. 

Objection — “Inasmuch as the connection of the transcendental result 
is equally present, and as there is no difference of Contest —the cleansing 
should be applicable to the Cbanvisu-cnps also, and its injunction should not 
be restricted to the <lrahn-('aps only; — as we have alreadv explained 
above.” 

Answer — The Injunction (of the Cbamasa-rii/i.,) could be possible only 
filter all the objects mentioned in the text have been svntacricallv connected 
into a single sentence. — not until this svntacticd connection has been 
mtde; — now such a syntactical connection with all the objects could onh 
be inferred from the indications of the Context ; while tint of the Grab t -Cup* 
i- direetlv perceived; — hence the Injunction cannot apph to the entire 
Context. 

In tie- ca-e of th e connection be>u: ■•■n the cup an 1 sin //piicss (dv.i It with 
in the previous Adhikarana ) it was found impossible for the text to enjoin 
that connection without abandoning what is directly expressed bv it. So 
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that tlic ease of tin- prtsent .!<//< ikurana is not analogous to the ease of the 
injunction of the of the c-ip. 

It lias been argued (by the Punapuksnt) that — ” Ju~t as in the ease of 
the expression ■ icn*h tin 'IPht s', the term - dishes’ is taken to be indirectlv 
mdn atit e -of all those things that may be required at dinner-time), so in the 
present case al-o (the term • yrnlmm ' should be taken to be indicative of 
'ill cups'." — This argument has already been refuted by the assertion that 
in the world of ordinary experience all activity is determined by some pur- 
pose or need, while m the ease of the Veda, it is determined entirely by 
the words of the text. 



Adhikaraxa (9) : The measure of • seventeen cubits ’ 
appertain* to the Sacrificial Post used at the 
‘ Pash u-sacri fire 

SUTRA (IS). 

BEINl. Of NO UsE IN THE PRIMARY. IT shOI'EI) APPERTAIN 
TO ITS Sl'BSIDIARIES. 


Bhnxyn . 


In connection with the Vajapeya sacrifice we read — • .S 'upttvlashuratnir- 
cajapeyasya yiipnh' ['The Sacrificial Post of the Vajapeya is seventeen 

cubits in height ’]. — In regard to this there arises the question Does the 

measure of •seventeen cubits’ appertain to the upright vesst 1 at the T'< 7 /u- 
ji eya sacrifice. — or to the Sacrificial Post at the Pasha-sar,ifirt ; 

On this question, we have the following P ii r ,a paksa : — 

“ U appertains to the v.pnyht vessel.— Why ?— Because at the Vajapeya 
sacrifice, there is no .Sacrificial Post at all ; -o that the measure can 
appertain only to that vessel mod at the Vajapeya which resembles the 
Sacrificial Post: — there is the vessel named -s hodashi’. used at the 
Vajapeya, which resembles the Sacrificial Post in being ‘made of Kliadlru- 
wood ’ and in being npriyht :—ii therefore the measure appertain to this 
vessel, then the term ‘ Vajapeya ' retains its direct connotation : otherwise (in 
the other alternative), the term ' exjapeya’ would have to be taken in its 
indirect sense, indicating the Padui-sarrifiix , which is a subsidiary of the 
I djapeyn -sacrifice. ‘ In your view also, the term sacrificial post has to be 
taken in the indirect sense, indicating the Upriyht Vessel. ' — Our answer to this 
is that in either ease wc cannot entirely avoid recourse to indirect indication • 
in our view however there is this advantage that the connection of the 
Vajapeya. which forms the subject-matter of the Context, is retained hence 
the measure should appertain to the l’ profit IVsv/ (which i- n ~cd at the 
Vajapeya itself).” 


In answer to the above, we have the follow me S.ddha„ta IS, ,„y of „<> 
ast in the P/iwary. it should appertain to its sahsidairh , s, , | ^ 

‘ vajapeya ’ signifies „ particular form of Somo-hh r>/in : t hi- -aerifi,.,. hv 
it -elf ha- no use for the Sacrificial Post ; - -there i- however a -iihsjdiarv of 
tile I a ja pc ye -sacrifice, which is called the J ’ash /or. whereat there 
1- need for the Post, for the tying up of th- animal. Under these circum- 
stances, if the measure of ‘seventeen cubits’ were taken a - en|..nied for the 
■Post at the Vajapeya itself’,- then, as there is M „h p„- t , - the hqune- 
non would be meaningless. Ju order therefore tll „. Ul . It fi, )m hecnmiii" 
meaningless, it -hould be taken a- appertaining 10 the l>o-t at the Pasha- 
smrijire. The name ‘Post’ could he applied to the V p f „fit V,.ss,l onh 
figuratively (indirectly).—- But m the other view also, the name • vajapeya’ 
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■ .>ulil be applied to the 1‘ashn-^orrifire only indirectly." — Xot so, we reply. 
In our view, the term ■ cCiiuptya ' stands for the Vajripei/n-saciifice itself: 
onlv it will specify (qualify) the Post used at the Pashn-sacrifice ; because 
this Post is of me to its subsidiary, the Pashu-sacrijtce ; and when one thing 
helps the subsidiary of another, it becomes related to this latter by direct 
relationship ; and this relationship does not cease simply because it is 
interrupted (by the intervention of the said subsidiary). For instance, in 
tie case of • Devadatta’s grandson their relationship is interrupted by the 
intervention of the • son ’. and yet the grandson is related to Devadatta by 
direct relationship. — Thus then it is our view of the case that should be 
. 1 - --epted ; as it does not involve the necessity of having recourse to ‘indirect 
Indication ’ in the case of anv word at all. 



Adhikaraxa (10): Act* like ■ Abhikramana' i Ffepp- wi 
Forward) are subsidiary to the ’ Frayn jas ' only. 

SUTKA (l‘i). 

[PURVAPAKsAj — "As REt .ARP" AX ACCESSORY PERTAINING TO I HE 

PeRTORMER. — INASMUCH AS IT Does xoT FORM AX INTEGRAL 

part of thf. Action, there would be a syntactical 

SPLIT i IF IT WERE COXXEI TED WITH AX Y 
PARTICULAR ACTION] ” 

Bhripja. 

[Subsidiaries iu the Jiape of purely Puuriratory Act-. Sul i-um cs and 
Acce»-one» have been dealt with: we now proceed to consider those case- whole an 
action, mentioned as telated to another action, comp- to be regarded a- ,( ps, s e>.,- 
ti,i,j act.- T aiifiavu rt : b> — Tran' . p 1 « •:» 1 . J 

In the passage relating to the Pirnjdjas which form part of tin /'<//•> J,,i- 
pu in rim" so -acrififes, we read — • AhlF'krn mam juliotilahhljd'in- iTaitti. 
Sam. 2. Ij. 1. I). — In connection with this .sentence, there arisen the rni- ~tion 
— Does this act of ■ abh'krnmn no {Strpjon't Fonranl I find pl.e e in the 
Prayajae only ? — or in the (acts dealt with in the) entire Context ? 

On this question, we have the following Purrnpnksn : — 

••.la ff 'lord's on on essor,/ jiertohihig to the. Performer,- -what we say i' 
that — thru ironld he o sijnloct'Cal sjiFt,— beroo-n one net doe* on, from no 
integral port of anolln r ortfon. That t» to -av, the act of Flepplmt I’m \- 
'ontetliing niiinbslinillril iforinles,) ; heme it cannot help in the at complit-h- 
mg ot the tut of 'Homo (spoken of 1 iv tin 1 second term ill tin- s t nu lire, 
• /uhotF 1;— and hence it cannot be syntactically connected ait h it. Prom 
which it follows that the s.acl act of ,S7< pping Fonrord should Hnd pluc, in tin- 
entire Context, — •hnnn'.r ot Its hi mo ripnill,) rrmnrrUd in/h all „ 

flare >10 ,h /fen n< r of route rt (Su. 8). 

Oh/eilmt 1 in/inml th, Pnrro poknto — ■ For tlte same reason that has bet 11 
jtropotlinletl tagaili't tile ml o I Sh ppnnt Formnd appert.l ilung to the act ot 
Homo), tin- act m tpiestion cottlil not lint l place in any other art no minted 
IU t lie t 'onteXl . 

\ )m,i 1 1 ( troin the Pn 1 rnjio/.'iiii 1 " In the case of other aei - . tin at t tti 

nne.-rioii won It I be conneeti d with the IVi formers." 

ttppoin nl- hi tit" ea 'f ot t he /Vt/t/d/ov a ho, the '.lid act 1' t onn. pi . 1 1 
with the Performers.’ 

J’nfeiij'iikPn — That i' not 'O : what the term 'jidmt. ' is able to enjoin 
is otilv tliat arti\tt\ of tin' Agent which trials towards tin- o,-p ring ot 
llomo a cannot enjoin the connection betwien that Agent and tie .n't "t 
Sh'jip niff Fru'trn rrf . 

O/ijionrnt — 1 In the ca-e of tltc other acts ot tins Context also, tin iv. 1 ould 
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bt' no injunction of the connection of the Agent with the act of Stepping 
I 1 or want.' 

Piircapukpin — "That does not affect our position; in the case of the 
other acts, as they are all spoken of in the same Context, they are all 
recognised as subsidiaries (to the main Act) ; so that the text laying down 
the entire procedure would naturally include the injunction of the act of 
Stepping Forward also, which will thus find place in the entire Context.” 

SUTRA (20). 

[SiDDHiNTA] — XOT BEING COMPLETED WITH WHAT PRECEDES IT, 

THE ACT LN QUESTION REMAINS INCOMPLETE ; IT SHOULD ' 
THEREFORE BE SYNTACTICALLY CONNECTED 
( WITH THE PraYAJAS). 

Bhdsya. 

It i' nut right to say that the act of Stepping Forward finds place in the 

entire Context; in fact, it can find place only in the Praydjas; — why? 

because it is syntactically connected with these; because the sentence 
speaking of the act of Stepping Forward — • Abhikrdman jiihoti ’ — not complet- 
ed with what precedes it, remains incomplete. And as Syntactical Connec- 
tion (which connects the act with the Praydjas only) is more authoritative 
than Context ( which connects it with the entire Context), the Act of Stepping 
Forward should find place in the Praydjas only. 

Objection — “ But it has been pointed out that the act of Stepping 
Forward, being unsubstantial (formless) is unable to help the accomplishment 
of the Homa.” 

Answer -It is true that by itself, the Stepping Forward is unable to help 
m the Homa; hut it can help in its accomplishment when connected with 
the Performer. — How so i — By Stepping Forward, the Performer comes close 
to the Ahavaniya Fire;--- and the Homa can be done in both ways — from a 
distance the Performer may extend his hand and pour the libation, or 
Stepping Forward, ho may draw closer to the fire (and pour the libation 
without having to extend his hand). Thus it follows that the act of 
Stepping Forward helps the Homa ; and hence it should find place in the 
Praydjas only 
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Adhikaraxa (11) : The ' Upavita ’ forms part of the 
entire ‘ Darsha-purnamasa in whose context it is 
mentioned. — [ Exception to the preceding 
Adhikarana.] 

SUTRA (21). 

Ik a doubtful case, there beinc an interruption, the 

SENTENCE SHOULD BE SPLIT UP. 

Bha&ya. 

[The fact of one Act appertaining to another having been established, we now 
proceed to consider the question as to whether such appertaining is determined by 
the intermediate or the prime Context. — Tantravdrtika --'Trans., p. 1034.1 

(a) In the seventh and eighth Anurdkas relating to the Ikusha-purna- 
mdsa, we find the Sdmidheni verses mentioned ; — lb) in the ninth, the Xii-'d n : 
— {c) in the tenth, the mention of tho-e Sdmidhents that are to lie recited 
with a view to particular results, to the effect that • if one desire- -in-h and 
such a result, one should recite so many Sdmidheni verse-', 'if he desires 
another result, he should recite so mans' ' and so forth; — in the eleventh, the 
Yajnopaclta (sacrificial clothing) is mentioned: ‘ U pari/ajutc deoilaksuui- 
ineva tat /curate’ [‘when one wears the Upnnltn, he wears the sign of the 
gods’] (Taitti. Sam. 2. 5. 11. 1). 

Xow, in regard to this, there arises the question — Is the C/wWto to he 
worn only while one is reciting the Sdmidhenis » — or should it lie worn while 
one is performing all the various acts that have been laid down in the 
Context ? 

Question — “ Why should such a question arise at all ? " 

Answer - — -The question ari-es because it is not already perceived whether 
the I parita is mentioned in course of the (intermediate) context of the 
Sdmi'lhetus , or after the close of the context of the SdmidhenU,. 

Question — " But a< a matter of fact, the entire Context i- of the Darsha- 
pdrnamAsa, and it is only in the context of the other acts (constituting the 
Darshapurnamdstt ) that the Sam idhenis are mentioned Iso that there can be 
no ' context of the Samidhenls ’]." 

Answer — It is true that the Sdmidhenis are mentioned m the Context of 
something else ( the Dai sha-jjui namdsrt) ; vet- of the Sdmnthenis themselves, 
there is a distinct intermediate Context. The a-sertion • Sd m nlhenirann- 
brujfSt ’ (‘should recite the Samidheni verses ' ) remains incomplete (wanting 
something to complete it), — and it is on account of this incompleteness that 
what is mentioned in proximity to the assertion becomes recognised as 
pertaining to the said assertion. 

Question — ‘- Kven so, how can the context of the Samidheni * be said to 
cease ? ’ ’ 
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Answer- — It ceases because of the interruption caused by the mention of 
the Xivids (in the ninth anucdka, which comes between the seventh and 
eighth anuvdkas dealing with the Sdmidhenis. and the tenth anuvdka 
mentioning the Sdmidheni). 

Question — •• If that is so, then why should there arise the idea that the 
context of the Sdmidhenis continues (even after the said interruption) ’! ’’ 

Answer — As a matter of fact, even after the texts dealing with the 
Xivids (ninth anuvdka). we find mentioned the details connected with the 
Sdmidhenls themselves, relating to the recitation of those done with the 
desire for certain results (in the tenth anuvdka) ; and it is after this latter 
section that (in the eleventh anuvdka) the l' panto is mentioned ; so that the 
treatment of the Sdmidhenis continues all tlirough up to the Upavita ; this is 
what gives rise to the idea that the Context of the Sdmidhenis does not 
cease (with the mention of the Sir ids) : so that it is the Xivids that appear 
in the midst of the context of the Sdmidhenis and do not intercept it : just 
as the presence of the Twelve I'pasads which belong to the Ahina sacrifices 
appear in the midst of the context of the J ; /otistoma and yet do not interrupt 
this latter. — Thus it is that there arises the question (dealt with in the 
present Adhikarana). 

On this question then, we have the following Piinapaksu : — The 
Upavita has been mentioned before the context of the Sdmidhenis has 
ceased. — How so ? — Because the mention of the Upavita follows immediately 
after the texts speaking of that recitation of the Sdmidhenis which is done 
with a desire for certain results : so that the Upavita is spoken of while the 
Sdmidhenis are siill in our mind. It i' only a particular manner of wearing 
the cloth by the performer that is called ■Upavita’ : and there arises a 
question as to the act at the time of doing which the Performer is to wear 
the cloth in that manner; — and the texts speaking of the Upavita become 
syntactically connected with the text speaking of the Sdmidhenis which is 
not far from the former texts and which latter are still in our mind ; and thus 
it is that we conclude that the word • l 'pavi/a;/ate ' (* wears the l pavita ’) lays 
down the Upavita as to be worn at the time of the reciting of the Sdmidheni 
verses." 

In answer to the above Purvapaksa . we have the following Siddhdnta :- - 
In regard to the question at issue, the conclusion cannot be as asserted by 
you. The conclusion on this question is that ‘ the sentence should be split uj> ’ 
(Mu.). — Why? — 'Because there is interruption' iSu.); — that is. at one end 
there is the sentence, complete in all its details, speaking of the Sdmidheni , 
—and at the other end there is the sentence speaking of the Upavita, — and 
m between these two intervenes the text laying down the Xn-ids, which has 
no connection with the Sdmidheni verses In a ease where, even on the 
completion of a sentence speaking of a certain thing, another subject 
connected with the same thing is introduced, — the context of that thing is 
not discontinued. — and that thing does present itself to the mind when any- 
thing related to it is mentioned. On the other hand, in a case where, on the 
completion of a sentence, another subject is introduced which is not connect- 
ed with it in any way, then (the continuity of the Context having been 
broken up) the thing spoken of in the first Sentence does not come to the 
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mind. What is not present in the mind cannot be syntactically connected ; 
the meaning of a sentence is completed only when there is connection 
between two things present in the mind, — not when only one of them is present 
in the mind. In fact this (being present in the mind) is the purpose served by 
the juxtaposition of two sentences (meant to be syntactically connected) ; and 
the meaning of a sentence may be sought to be completed with the help of a 
thing cognised immediately after that sentence, only with a view to bring 
about a complex cognition taking in both the things concerned. As a matter 
of fact, there is no cognition of a thing spoken of immediately after the 
sentence, if it is spoken of by means of a word which is not connected with 
it. Thus there can be no syntactical connection between one sentence and 
another when there is an interruption between the two. 

•• It may be possible to recall the previously-cognised thing to the mind, 
by means of contemplation and other means, — and then to connect it with 
what comes after the interruption." 

The meaning of the sentence in such a case could not be regarded as 
countenanced by the Veda ; as it would have its source in human intelligence. 
In fact, if the meaning of a sentence were evolved by obtaining an idea of a 
previous object by means of contemplation,— it would be like the meaning of a 
.sememe formed by taking the verb from one chapter and the noun from 
another. — Thus then we conclude that it is not possible to treat as • one 
sentence' a passage che two parts of which are interrupted by something 
totally unconnected with them; consequently there can be no syntactical 
connection between the L'panta and the Sdmidhenl verses. 

•• A' a matter of fact, the ! ' pa vita is spoken of in close proximity to 
those optional S'nnklkenls (recited for special purposes), which have 
been spoken of and cognised immediately before (the mention of the 
('panto ); anti m this manner it would become connected with the Sam ■ - 
dheni verses.’ 

Oui answer is that this cannot be, the context of the Sdmidheni « is 
past and gone, having been interrupted by the texts of the X * rids ; — as for 
tlie subsequently -mentioned SCnmdheni-options recited for special pur 
pO'e-. — though these may be connected through syntactical connection 
(with the Cpavlta), yet the context (of the Sdmidheni) does not continue; 
because the more mention of an alternative does not make the Sdmidheni- 
rc/'ses the subject-matter of the Context ; because they are not spoken ol 
as to be 'recited’, — all that is said is that they should be connected with 
certain numbers, — but that also through syntactical connection, not through 
Context. Thus then, the Sdmidheni verses not continuing to be the subject- 
matter of tile Context, if there is an accessory detail which cannot be 
-yntactieally connected with the Sdmidheni verses, then that detail can 
have no connection with them. 

From all this it follows as the established conclusion that the performer 
should wear the Upa vita during the performance of all that is mentioned in 
the entire context (of the Darshti-Purnannlsa) (and not in connection with 
the Sd/nidhenh, only). 



Adhikaraxa (12): Vessels like the ‘ Varami ’ and the 
■ Vaikahkata ’ appertain to all Sacrifices : ( Exception 
to Adhikarana (9).) 

SUTRA (22). 

Inasmuch as all subsidiaries are subservient to something 

ELSE. AND ARE EQUAL IN THAT RESPECT, — THERE CAN BE NO 
CONNECTION AMONG THEMSELVES. 

Bhdxya . 

In connection with the Fire-laying Rite. Ydrana and T ’aikankata vessel-, 
are found mentioned.— some of which are for the purpose- of the Homa- 
nfferhti /, while others are not for the purposes of the Homa-offering, — 
in the following text: — • Tasmdt rarano m / yajhdcacharah syftt. na tvetena 
iuhuyat; vaikahkato yajhdcacharah sydt, juhuyddetena — As a matter of 
fact, however, these Yd ratio and Vaikahkata vessels have no connection with 
the Fire-laying Rite; — why? — because they are spoken of in the text as 
• yajhdrachara ' . which means that these vessels belong to the sacrifice: and 
the Fire-laying Rite is not a ‘sacrifice', as there is no injunction of • sacri- 
ficing' in connection with it; — so that this Syntactical C'onnectioti set- aside 
the indications of the Context (by which latter the vessels would be con- 
nected with the Fire-laying Rite). — Thus then (it being clear that they 
belong, not to the Fire-laying Rite, but to some sacrificial performance), there 
arises the question — Do these vessels find a place in the Pacamdna sacrifices 
only ? Or in all sacrifices, the Damha purnamdsa and the rest. 

On this question, we have the following Piirrapaksa : — 

•‘The vessels are to be used in connection of the offering-materials of 
the Pa canid na sacrifices. — Why? — It has been declared (in a previous 
adhikarana) that a factor which is found to be inapplicable to the Principal 
is assumed to appertain to the Subsidiary ; then, inasmuch as the Parnmdna 
offerings are mentioned in the context of the Fire-laying Rite, those offerings 
must be subsidiary to the Fire-laving Rite ; hence the vessels in question (not 
being connectible with the Fire-laying Rite) should be connected with the 
Pavamana offerings (which are subsidiary to that Rite).” 

Tn answer to the above Piirvapaksa. we have the following Siddhnnta : — 
All subsidiaries , — the Pavamana offerings and also the Fire-laying Rite (which 
also is a subsidiary), — being equal, there can be no connection among themselves. 
That is, just as the Fire-laying is subsidiarv to the Fire, as tending to 
sanctify it, — so also are the Pavamana offerings subsidiary to the Fire : 
how then could there be any mutual connection between these ? — As for 
the argument that, " the Pavamana offerings are mentioned in the context 
of the Fire-laying Rile,” — though they are so mentioned, yet the Context 
becomes set aside by Syntactical Connection, which makes these offerings 
belong to the Fire. 



374 


shabara-bhasya : 


"Which is t He sentence (which, through Syntactical Connection, con- 
nects the Paramdna offerings with the Fire) — 

That sentence is " Ycidahacaniye juhoti terui so' syiibhiatah prito bhavat • '' 
[wherein the Ahavamya Fire is clearly spoken of as the most predominant 
factor, to which other factors would be subsidiary.] 

" But in this sentence the Ahavanlya Fire is spoken of as the substra- 
tum of the sacrifice [that into which the Pnvmndna offerings are offered], and 
hence subsidiary to it." 

True, the Ahavaniya Fire is the substratum {of the offerings); and yet 
the sacrifice in question (i.e.. the Pammdna-Isti) is one that is performed 
for the sake of the Ahavaniya Fae ; as it is this Fire which serves a useful 
purpose, while the Pavamana offerings serve no useful purpose. 

" In what way are these such a~ serve no useful purpose ? ’’ 

They are so regarded because no result is spoken of (as following from 
them). 

But the result may be assumed.” 

True, the result might be assumed; but this result can only be the 
sanrt'fication of the Fire, not Heaven ; for. if Heaven were assumed to be the 
result, two unseen factors would have to be assumed — viz: (1) the Heaven 
following from the Homo, and (2) the transcendental sanctification of the 
Horna by the Aha rani ya Fire. 

From all this it follows that the Pnenmana-off'erlnys are for the purpose 
of the Fire, and hence they can have no connection with the F're-layinij 
Rite : consequently, what is spoken of in connection with the Fire-lay' ng 
Hite cannot belong to the Pavamana -offerings, — it belongs to all the sacri- 
fices. Dnrsha/jurnam d sa and the rest, which are the • Principal ’ for which the 
Fire-lai/iny Rife is ‘ subsidiary.' 



Adhikaraxa (13) : The ‘ Vartraghnl ’ and the other ‘ Anu- 
vakyd* ’ we subsidiary to the ‘ Ajyahhagas ’ : The 
Va rtraghn l-X ydya . 

SUTRA (23). 

Because the connection of the two mantras (with the Primary 
Act) serves no useful purpose [therefore they cannot 
appertain to the Primary.] 

Bhdsi/a. 

[We now proceed to consider those eases in which Mantras are employed :n 
accordance with the order in which they happen to be mentioned.] 

In connection with the Darsha-purnamdsa, we read — ‘ Vartraghnl 
paurnaindsydm anuchyete. vrdhancatl amdrdsydydm ’ [The two mantras named 
‘ vartraghnl ' as referring to the killing of Vrttra, anti the two called ‘ vrdhan- 
rati ", as referring to increase, are given in the chapter on the mantras for the 
Hotr-priest.] (Taitti. Sam. 2. 5. 2. 5) — fn regard to this there arises the 
question — are t he two Anurdkyd mantras (the Vartraghnl and the Vrdhan- 
rati) to be used at the Primary Sacrifice ? Or only in connection with the 
two Ajyabhdyas ? 

On this question we have the following Purrapaksa : — '• They should be 
used at the Primary Sacrifice ; — why ? — because they are found to be spoken 
of along with the • Paurnamasl' and the ‘ Amdrdsyd ' . and it is these two. 
the Paurnamasl and the Amdrdsyd, — and not the Ajyahhdgas — that con- 
-titute the Primary Sacrifice. Hence on the basis of direct Syntactical Con- 
nection. the two Mantras should he used at the Primary Sacrifice (of the 
f >a rsh a-purnamdsa).” 

In answer to this Purrapaksa we have the following Snhlhanta : — 

The two Anurdkyd mantras together serve no useful purpose at the 
Primary Sacrifice. That the Anurakyds are to have the character of • Vdrtra- 
ghnl' and of ‘ Vrdhancatl ’ is laid down in connection with that act where 
there are two Anurakyds to be used ; — at the Primary Sacrifice, however, there 
is only one Anurdkyd ; — under the circumstances, if the sentence in question 
were taken as laying down ‘duality’ in regard to that Anucdkyd, then 
there would be a syntactical split. — Oil the other hand, two Anurakyds — the 
Agneyl and the Sauml — are already known as belonging to the two Ajya- 
hhdgas: hence, if the sentence in question were taken as laying down the 
character of •Vartraghnl’ and of ‘ Vrdhancatl ’ in connection with the 
Ajyahhdgas, — then it would be laying down only this one factor (and not 
the duality also); and this it could easily do. 

*• Even if we take the sentence as laying down a detail pertaining to 
the Primary Sacrifice, — there would be two Anurakyds at the two primary 
sacrifices (the Darsha and the Purnamdsa), — one pertaining to the Agneya 
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and the other to the Aynisomiya — [so that there need be no difficulty re- 
garding the injunction of the ‘duality - and the consequent -vntactiral 
split.]” 

Answer — Of the two Yartrwjhni Anwdkyds, one i~ yt and tlie other 
Sauna; similarly of the two Yrdliancatl Anuvdkyds ahu. -Now it is the 
Agneyi one only — not the Sauml — which, if enjoined, could be connected 
with the Anidvasyd sacrifice; as Santa is not a deity at the Amu'dsyd. At 
the Paurnamasd sacrifice also, the An ut'dkyd (connected with Soma. i.e.. the 
Sauna) could be used only in connection with the offering to Ayn '-Sown ; 
but the Anuvakyd which is connected with only one deity soma) could not 
serve any useful purpose at an act which concerns two deities 1 Am A and 
Soma ). 

Question — But both the Ann enk yds (Ayneyi and Sauml) would be con- 
nected with the offering to Agni-Sonta.’' 

Answer — As a matter of fact, a single 'aerirtce can have nn use for two 
Anuvfikyds ; the Anuvakyd has been enjoined as • updtleya ’ something to 
be secured or used): and hence the singular number (in the word • fiuton'i- 
cdkydm ’ in the in junction ‘ Puronuvdkydniancdha ’ occurrinir in connection 
with Pautnatndsi sacrifice) must be regarded as significant: -o that at the 
Pan nianmsi sacrifice also there could not be two Anuvdkyds. 

From all this it follows that the two Annrnkyds should lie u~ed in 
connection with the two Ajyahfidyas. 



Adhikarana ( 14 ): Acts like ' Mustlkarana ' appertain 
to the entire Context [Exception to the preceding 
Adhikarana], 

SUTRA (24). 

The immediate seqi'ence is not atthorttatiyely expressive. 

Hhasya. 

In connection with tile •/ got' stoma we read — (-4) • Mustikaroti. rtScham 
yachhhati, diksitnmdredagati ’ [•Closes the fist, keeps silence, has himself 
referred to a= the initiated person ‘ i, — and elsewhere (in connection with the 
Darsha-Purnamdsa) (B) • Hastau acanenakti. idapdra/im strndt ’ [• II ashes 
the hand', spreads the grass-bundle 

In connection with thi'. there arises the question- (A) Do Jlsl-closing 
and .•.ilenre-keeping appertain onlv to the act of Addressing the sacriticer ? — 
or to the entire Context! Similarlv. ( /?) Is the hand- wash imt for the 
purpose of .spread On/ the grass? Or for doing all the acts spoken of in the 
Context ? 

On this question we have the following l’i hrapaksu 
The washing of the Hands is for the purpose of purifv ingthe hand' and 
the keeping of silenci i~ for the purpose of sanctifying or preparing the per- 
son engaged in the performance who (being thus prepared by silence) becomes 
attentive when netting himself referred to as the ’initiated - , and is also 
enabled to carry on the many derails IVhen the question arises as to 
the acts that are aided by such purification and preparation. — on seeking 
for information on this point, we are supplied with it by • immediate 
sequence': and this ‘immediate sequence’ i e. the fact of their being 
spoken of in immediate sequence to each other| makes it clear that the 
keep ini/ of silence and the closin'/ <d the jist help, and appertain to. the 
Reference, to the I n loafed.— and the Washing of the Hand helps and appertains 
to the spreading of the grass." 

In answer to this Pnn-apaksa. we have the following Siddhdnta : The 
acts in question are related to all the acts spoken of in the Context. 

‘ ‘ Why ’ ’ -Because the sentences are distinct. — “How are the sentences 
distinct ? ” — The two sentences are distinct because they convey two 
distinct ideas. As it is. the verb • dredagati ’ C addresses ’) does not express 
the idea of ‘ for referring to tiie initiated ’ (and it will have to be taken in this 
sense, if the Pfirrapaksa view is accepted]; — nor does the verb ‘ slrndh 
(‘spreads’) express the idea of ‘for spreading ’ and this is what it is made 
to, do in the Pfirrapaksa | as a matter of fact, the spread mg is enjoined, as 
also the /cashing of hands-, sinului'h jist-closing and silence are enjoined, 
as also is Referring. So that (aec. to Su 22 above) there can be no 
mutual connection among these [i.e. between spreading and hund-irasht mi. 
or between Addressing and Fist-closing or Silence']. — Further, whenever a 
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sentence is incomplete (wanting in certain factors), mere ’ immediate 
sequence ’ cannot be the ground for syntactically connecting it with any. 
thing. — From all this it follows that the details of the kind of those under 
consideration must appertain to the entire Context. 

SUTRA (25). 

Also because the sentences are complete in themselves. 

Bhdsya . 

As a matter of fact, evert- one of the sentences is complete with its own 
words; all the sentences quoted are equally complete. — So that each pair 
of sentences convey two distinct ideas, — and when they are separated, each 
is complete in itself; and thus (both the conditions of ‘different sentence’ 
being fulfilled, ace. to Su. 2. 1. 46-47 ), the sentences must be regarded as 
distinct. 

Thu* then, being equally connected with the entire context, and there 
being no difference of Context, the details in question -hould find place in 
the entire Context. 



Adhik araxa (15): The ‘ Chaturdhakarana ’ ( Quartering ) 
appertains to the ‘Agniya’ Cake only. 

SUTRA (26). 

[Puryapak>a| “The Subsidiary, connected with the Auxiliary 
I)etail. should be understood to be common to all : 

SPECIALLY AS THERE IS NO MUTUAL RELATIONSHIP 
AMONG THEM." 

Bhdsya. 

In connection with the Darsha-piirnumdsa. we read — ‘ Ague yam chatur- 
dhd karot>. (•* Quarters the Agneya — In regard to this, there arises the ques- 
tion — Is this Quartering to be done to all the cakes — Agniya. Agnisomiya. 
Aindragna ? Or to the Agneya only ? 

On this question, we have the following Furvapaksa — “ The subsidiary 
—in the shape of the Quartering — cotmeeted with the auxiliary detail — in the 
shape of the Deity, Agni, in the word ‘ agneya ’ — should be understood to 
be common, — i.e. to be done also to the Agnisomiya and the Aindragna 
(not to the Agneya only). — Why so? — Because those two ( Agnisomiya and 
.1 indrdgna) also are • agneya in the sense that Agni is their deity ; because 
that which has for its deity Agni. as well as another [Soma or Indra) is also 
• Agneya’ ; for instance, 'the mother of Dittha and Ilavittha’ is ‘the 
mother of Davittha ’ also ; similarly in the case in question also (‘ that which 
has Agni anti Indra. or Agni and Soma, for its deity’ is also ‘that which has 
Agni for its deits 

If there were no relationship between the Agneya Cake and the Agni 
somiya Cake, then the Quartering migiit have been restricted to the Agneya 
only ; — as a matter of fact, there is mutual relationship between them 
hence there should be no restriction. Just as, — though the text states that 
‘ the Frashitra is sliced out after severing the head of the Agniya Cake’, yet 
the Prdshitra is actually sliced oft' from all the lakes. — similarly the Quarter- 
ing also though spoken of as to be done to the Agneya only, should be done 
to all the cukes'].'’ 

SUTRA (27). 

[SIddhantaJ In reality, there should be restriction . because 

THERE IS CONNECTION WITH THE OBJECT: ALSO BECAUSE THE 
INDICATIVE POWER IS CONNECTED ONLY WITH WHAT IS 
• CAPABLE ' ; AS FOB THE MENTION OF THE ACCESSORY. 

IT COULD SERVE THE PURPOSE OF INDICATING 
(BOTH, ONLY IF THEBE MERE NO CAKE 
DEDICATED TO ONE ONLY.) 

Bhdsya . 

The particle ‘od \ (‘in reality') sets aside the Furcapaksa. — The Quar- 
tering should be restricted to the Agneya only ; it cannot be common to all. 
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— Why ? — • because there is connection with the object' : i.e. it is only u hat :- 
dedicated to one deity (i.e. the Agneya only) which is really related to the 
'object', i.e. to the deity • Agni' : what is dedicated to two deities- — the 
AindrCiyna or the Ao/nisomiya — is not so related to Agni. — Why -o v — [n dis- 
ease of the cake related to two deities (Soma and Agni. for in-tanee), its 
dedication is done in terms containing the names of both the d.-itie- , and 
of this cake Agni is the deity only as accompanied by Soma. — not indepen- 
dently by itself; — that of which the deity is Agni along with Soma, cannot 
have the nominal affix (expressing the deific character) added , to the term 
'agni'); because onlv ’capable" terms take that affix, and what need- 
the help of another cannot be • capable — hence that word with the 
nominal affix which indicate- the cake of which the deity i- Agio by itself 
can never signify that which is dedicated to two deities From all this it 
follows that the Quartering -hould be done to that alone which has been 
dedicated to Agni alone by itself; — because the nominal affix which signifies 
the deific character can be connected only through ’capability ". and nor 
where the terms concerned have no such • capability" 

It ha- been argued by the 1‘nrrapaksi n that “• the Quartering -hould !>■ 
done to all the cake-, just a- the slicing of the Pr/jshitro is done out of all "' 
— But in the case of the Prdshitra it i- only right that it should be so a- 
there is nothing (in the sentence quoted) to show that the A. ring of the 
Prdshitra is to be done out of the Agneya. — ” How then do you construe the 
sentence ‘ Agneyasm mastakam cibhajya p r<i sh it ra mat a rlya 1 < ’ which clearly 
speaks of the slicing heing done out of the Agneya' -The text quoted 
contains two sentences : ( 1) < Prdshitra in acadyati ’ (-lice- out the • Ptdshitra ’ ), 
and (2) ‘ dgneyasyn mastakam ribhaiya' p after breaking the heat! of the 
Agneya' ) ; -o that what is understood to be expre-sed by thi- i- that the 
Prdshitra is sliced out of the head of the Agneya, that much is certain; but 
as regards the other cakes, it is uncertain (and indefinite! a- to whether the 
slicing is to be done out of the head or from some other part of it. | Hence 
there is no similarity between this case and the case dealt with m the Adh" 

katana -ays the Taut nt rd rtika — Trans., p. Idol 

If there had been no cake dedicated to only one deity 1 Agni), then 
even that dedicated to two deities could have been admitted to be intended, 
with a view to save the ,-entenee from becoming u soles-. 

[This passage explains the la-t clause of the silt t a • Laksanurthd gnna- 
shrutih ’ ; the sense of this is that if there were no cake dedicated to Agn > 
alone, then the word ‘ agni ’ could be raken as indicating both Agni and 
Sonia ; and the mention of the accessory ‘ . \gni ’ would, in that i a-r. -erve the 
purpose of indicating both. As a matter of fact, however, there is a cake 
dedicated to Agni alone ; hence the term ‘ agni ’ cannot he taken a- standing 
for Agni and Soma-, — hence the quartering should be done to the Agneya 
onlv . — T ant rard rti hi — Trans., p. 1052.] 

As regards the expression ‘ [lift ha’s mother’, what ha- b> * n urged i- 
only right ; because the motherhood is not such as extends over hot h ; the lady 
is called ‘ Hittha’- mother’ simply because Ijitthn has been born of her, and 
no other condition is needed (for applying the name to her): the relation- 
ship of mother therefore resting in the lady entirely, it is onl\ right that 
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r-he should be spoken of as ■ Dittha’s mother'. [In the case of the Agni- 
somlya cake, on the other hand, the deitic character does not rest in Agni 
alone by itself, it rests in Agni along with Soma ■ hence this cake cannot be 
called • nontya '. 


Ewl of Fa do (<) of Discourse III. 



DISCOURSE III, 

PADA II. 


Adhikaraxa (1): The Mantras speaking of • Lopping' are 
to be employed in what is directly expressed by them. 

SUTRA (1). 

The subsidiary character of Mantras is based upon their 
CAPACITY TO EXPRESS A CERTAIN MEANING : THEREFORE 
THEY* SHOULD BE EMPLOYED IN CONNECTION WITH 
THEIR ORIGINAL (PRIMARY*) MEANING I SPECIAL- 
LY* AS IT IS WITH THAT MEANING THAT 
THEIR CONNECTION IS ETERNAL 
(AND INSEPARABLE). 

Bhdsya. 

[Other kinds of Accessories having been dealt with. »e now proceed to deal with 
Mantras. which are employed in accordance with the indicative potent \ thnga) ot 
the component words This • potency' of the mantras point- sometimes to what i- 
directly expressed by the words, and sometimes to what is unit indirectly implied 
by them: the former being regarded as the • pmnary meaning and the latter the 
‘secondary meaning . Hence m regard to the actual u-e ot a mantra, there ..rises .1 
doubt as to whether it should be used m incordance with its pruning , 0 its secondary 
meaning. The actual discus-ion of t hi- topn 1- prefaced in the Hhn^gn In ,■ 
di-cn-sion regarding the possibility of the two kinds of meaning.; 

The texts to be dealt with under this Adlnkmana are all tile Mantrm . 
the one taken as typical is the mantra • Wirhirderasailitnain d, Inn' i- I am 
lopping the grass which is the seat of the gods’)- 

The question in regard to Mantras i‘ are the,\ to he ernploved m 

connection with what is expressed by them primarily 1 or nl-o m connection 
with what is indicated by them only secondarilv ? 

Question ‘-What is the prnnnr y and what the secondtn y meaning?" 

Answer — What is understood directly from the words |,,t the Manual i- 
it- prior or pt’imaiw meaning; it is called ‘ nmkhya ' (pnm.iiw 1 because it is 
like nmkhrt (face, the most important part of the bnd\ ; On the other hand, 
that which is deduced from the primary meaning, through some -or: of rela- 
tionship. is the posterior or secondary meaning, called ■ /w/hany.i 1 posterior) 
because it comes later (second), and hence is like the thuth ( ynihnnu. which 
lies very much lower down ); it is also called 4 gonna' 1 secondurv) became 
it is connected with a 4 r/nna ’, properly (of the primary meaning]. 

Objection Tf such be the explanation of the prtmai y meaning, then 
all meanings are primary, as every meaning is understood from the words- ■ 
for example, the meaning of the word ‘ ayn, ’, as applied to tin- Fire in the 



DISCOURSE III, PADA II, ADHIKARANA (1). 


383 


sentence ‘ aynih jcalati ’ (‘Fire burns’), is 'understood from the word' 
exactly in the same manner as the meaning of the same word ‘agni' as 
applied to the Boy, in the sentence ‘ Aynirmdnavakah ' (‘The Boy i* Agni'). 
[So that there is no difference in the character of these two meanings, which 
are the stock-examples of the Primary and the Secondary meanings ! — It 
might be added that — ‘That meaning which is understood from the word 
itself independently of qualifying adjuncts is the Primary meaning: while 
that which is derived from the word as accompanied by qualifying adjuncts 
is the Secondary meaning'. — This al~o will not be right: when the verbal 
form of a word is expressive of a meaning, that form of the word remains 
the same, whether it is accompanied or not accompanied by qualifying ad- 
juncts : and so long as the cause ( the expressive verbal form) is there, it is not 
possible for the effect (the expression of the meaning) not to be there. — 

• What if it is so ? — If it is so. then, it cannot be asserted that ‘ the second- 
ary meaning is not expressed when the qualifying adjuncts are not there, 
and it is expressed when the adjunct* are there’. Xor can it be said that 
in the latter case what is expressed and understood is the meaning of the 
group (consisting of the main word and its adjuncts). Because the distinc- 
tion among the meanings of words always depends upon affirmation and nega- 
tion [i.e. if a meaning is expressed when a word its there, and is not expressed 
when it is not there, then that meaning is attributed to that word], — ‘ But in 
the case in question (of the word and its adjuncts), what is understood is the 
meaning of a sentence (not of a won/).’ — This also is not possible ; because there 
is no • meaning of the sentence ’ apart from the meanings of the words as corre- 
lated together. — Thus then, you must accept the following conclusion — The 
term ‘1/17111 ’ is expressive of the Fire, and the same term •mini' is expressive 
of the Boy ; and lienee there is no difference between the ‘primary' and the 
‘ secondary ' meanings of a word. It might be explained that — • that mean- 
ing which is well known is primary, while that which is only a little known 
is the secondary meaning'. — -This also will not be acceptable: "being well 
known' is nothing more than heim/ cognised, and as regards cognition, there 
is no difference between the two meanings. — It might be added that — ‘that 
is the Primary meaning in which sense the word is used in most cases, while 
that is the secondary meaning in which it is used in only a few cases'. — This 
also is not right ; even when used in a few cases, the word could not express 
that meaning unless it had the capacity to do so ; so that that meaning 
also is understood ‘ from the words and as such must be regarded as the 
primary meaning.” 

Answer — There is a difference: as a matter of fact, the Boy is not 
understood from the word 'Agni’. — -"‘How do you know that?" — It has 
been explained above that it is not right to attribute several meanings to 
one word. 

Question — "Why then can it not be the other way (the Fire being the 
secondary and the Boy the primary meaning) ? ” 

Answer — We find people comprehending Fire from the word * Agni', 
without paying any heed to, or having any idea of, the Boy; but no one 
even comprehends the Boy from the word ‘agni', except through the 
notion of Fire. — “ Win is it so?” — As a matter of fact, the word ‘tire' 
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is alwavs applied to things that lesemble Fire: that is why we find the 
word ceasing to apply to a thing that has ceased to resemble Fire : — 
what therefore makes the word • agni ' applicable to other things is the 
> iniilaritf / to Fire ; — and until we have the notion of Ft ft itself, there cannot be 
any notion of similarity to it; — from this it follows that what the word 
■agni' is expressive of is the Fite, not the Hoy. that is why its primary 
connotation consists of the Fire, not the Do:/. 

Similarly the word ‘ varhih ’ has its primary connotation in grass. not in 
what resernbles grass. 

Thus then, there being two kinds of meanings of words, it is only right 
that there should be a consideration of the question as to whether a 
certain word is to be taken in its primary or secondary signification. 


On this question as relating to Mantras, we have the following Purva- 
pakna : — " The Mantra may be used in its primary as well as in its secondary 
sense — Why ? — Because both the meaning' are equally capable of being 
expressed: for instance, both — t/rass and the thing resembling grass — are 
capable of being signified by the term • Varhih ' (• grass'), — the only differ- 
ence being that the grass is signified directly, while the thing resembling grass 
is signified indirectly, through the grass. So that where the term * varhih ’ 13 
used as expressing something that helps in the iJarshaparnamasa sacrifices, 
every one of those things should be understood by it that are capable of 
being signified by that term; as there is no ground for picking and choosing 
among them. — Further, if this view is accepted, then it is no longer necessary 
to transfer, from the Parshapd rnamdsa sacrifice, all tho~e mantras that are 
addressed to Pusan [the transfer which ha' been considered necessary on 
the ground of there being no such deity as I’usan at the Fkirshupu rnamdsa] ; 

-this transference becomes unnecessary as the term • pagan ' by indirect 
indication, stands for Agni. which is a deity at the / ktrsha purnmnasn [and 
rx-hypolltesis, what is indirectly indicated by the Mantras is as acceptable as 
what i' dircrtlg expressed V 

In answer to the above, we have the following Saldhdnta : — The 
Mantra i~ to be used in its primary, not in its sciondaiy. sense.— Why ? - 
Because both are not equally capable of being expressed. When a mantra is 
mentioned in a certain ronle.rt. it is in its primary (diieet) sense that it 
comes to be connected with the rest of the context: so that the idea comes 
to be that ‘one should accomplish by this Mantra whatever one is capable 
of accomplishing by it’; it is found that the mantra is capable of helping 
the act by expressing its meaning (anil thereby indicating certain accessory 
details in connection with that act) : — it is however not capable of expressing 
what is onlv its indirect or secondary meaning. — hence it follows that it 
cannot be used in this secondary sense. 

Objertion — "The secondary meaning can he comprehended through the 
primam meaning”. 



DISCOURSE III. PA DA II. ADHIKAHAXA (1). 


385 


True ; but it- purpo~e having been fulfilled by the expressing of the 
Primary meaning, there is nn justification for its being used in its secondary 
-en-e. When it is u-ed m its primary sense, its usele-sness or meaningless- 
ness become- -it a-ide : — and when the u-elessness has been set aside, there 
is no more rea-on for admitting the secondary meaning: specially because 
the word cannot indirate its secondare meaning without having previously 
expressed its primary meaning. Thu-, there being no justification for it, the 
mantra cannot be used in it- secondary sense. 

Further, for the signification of the secondary meaning. — which is based 
upon the capacity of the word. — there are various means (or methods): and 
‘capacity' is only a part of the word, as has been declared under Sutra 
1. 4. 30. where it is said that • the deducing of the conclusion may be based 
upon the capacity of things, because the capacity of things forms on 
integral part of things'. Under the circumstances, if the mantra were always 
used in accordance with its secondary meaning, then every other means 
would have to be rejected and there would be no authority for this. 

••The fact of the mantra occurring in the Veda would be the requisite 
authority." 

This fact has no power to set aside the other means. 

••This same objection would apply to the case of the mantra being used 
according to its primary meaning."’ 

Xot so. we reply. If the mantra were not used even according to its 
primary meaning, then it would not help the Principal (Sacrifice) at all; and 
in that case, the very pre-enee of the mantra in the Yedie text would 
be meaningless. — Thu- there is a difference between the Primary and 
Secondary meanings. 

Further, the man who employ- the mantra in its secondary sense, 
should be asked. — For what purpose do you admit the signification of the 
Primary meaning at all ? — If he -ays that — •• I do so. as otherwise, there could 
lie no cognition of the secondary meaning." — then the answer to him should 
lie that there are other means also of getting at the secondary meaning. — 
Being thus pressed, he might say — "The cognition of the Primary meaning 
also is one of those mean-.’' — The SnUlhiintm should .-ay in reply — In that 
ease, the munha cannot be < ihrai/s used in its secondare sen-e ; because in a 
ease where the Primary meaning is admitted for the purpose of getting 
at the secondary meaning, — it would come to this that the mantra 
would be used according to its primary meaning (which would have come in 
tir-t ). — What is wanted to be known for practical purposes is. not the 
i qnv.sM re mantra, but the r.rpn-,t.<nl /uranium so that if (in any case) there 
were need for what i- sought to he got at indirectly from the words of the 
mantra (as its secondary meaning).s-ithat could he got at through -ome 
other means („omo other ,-entenee). — and recourse need not be had to the 
mantra in question itself. If. on the other hand, there were need to get at 
some meaning from the mantra, then, that need would be fulfilled by the 
-ignilication of the \irimnrij meaning itself, and in that ease there would 
he all the less reason for using the Mantra in its seromlar:/ sense. — Thus it is 
established that, as between the Primary and the Secondary meaning, 
it is through the Primary meaning only that the Mantra should be used. 
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SUTRA (2). 

BEINo SAXCTIFICATORY IX CHARACTER. IT .SHOULD .NOT BE 
USED IK CONNECTION WITH WHAT IS NOT ENJOINED. 

Bha-sya. 

It has been argued by the Purcapaksin that — -"‘[if we accept the 
secondary meaning of mantras ] there would be no need for transferring 
the mantras addressed to Pusan (from the Darshapurnamusa. on the ground 
that Pusan is not a deity at this sacrifice)’ ; — our answer to this is that, it 
is only right that there should be this transference of the Mantra in question ; 
— -the mantra is sanctifieatory in character; and as such would be absolutely 
useless if the object to be sanctified were not there; consequently it is only 
right that it should be transferred to a place where it may serve a useful 
purpose ; and there could be nothing objectionable in this. 



Adhikaraxa (2) : Mantras indicative of Indr a are to be 
used in approaching the * Garhapatya ’ Fire — [ Exception 
to the foregoing Adhikarana], 

SUTRA (3). 

The • Aindri ’ Mantra should not be used according to its 

PRIMARY SIGNIFICATION,— BECAUSE THERE IS THE DISTINCT 
DECLARATION. 

Btid.ii/a. 

[ This is an exception of the general law propounded in the preceding 
A'lkikarana, that ‘ Mantras should be used according to their primary meaning.’] 

In connection with the 4 Agni ’, we read — ‘Xiveshanah sangamano 
vasundm ■ — ityaindryd gdrhapatyamupatisthate’ [‘With the Alndrl mantra — 
Xiveshanah sangamano vasundm — one worships the Garhapatya Fire’]. 
(Maitra. Sam. 3. 2. I). 

In regard to this, there arises the question — Is the worshipping to be 
done of Indra or of the Garhapatya Fire ? 

Objection — •- Why should there be any such doubt, when there is the 
clear declaration to the effect that ‘ one should worship the Garhapatya. ’ 

Answer — When the worshipping is done with a certain mantra text, it is 
not mere worshipping that is meant to be done, but a ‘sanctification’ 
by means of words expressive of glorification; — now as a matter of fact, 
the Aindri-Mantra (i.e. a mantra descriptive of Indra) could not, in any 
way, be expressive (and eulogistic) of Fire (Garhapatya) ; — so that there 
might be a suspicion that the sentence ‘ Gdrhapatyamupatisthate’ does not 
lay down the approaching (or worshipping) of the Garhapatya Fire, but 
the worshipping (of some other deity) in the Garhapatya Fire; — and yet 
there is no word in the sentence — either with the Instrumental or the 
Locative ending — which could express this latter idea. Hence a discussion 
becomes necessary for the purpose of getting at the right solution of the 
difficulty. 

On the said question then, we have the following Purvapaksa — 
"Through the force (of the words), it is the worshipping of Indra that is to 
be done with the Mantra ; specially as the worshipping of the Garhapatya 
Fire is something that cannot be done with it. — 4 How then is the Accusa- 
tive ending (in ‘ ydrhapatyam ’) to be explained?’ — The Accusative ending 
is not meant to signify what is the most desired ; it is meant to signify mere 
connection; or through the connection, the term ‘ garhapatya ’ would qualify 
the act of worshipping; the sense of the injunction being that 4 the 
worshipping qualified by the Garhapatya Fire should be done to Indra’; 
and the Garhapatya Fire would thus serve the purpose of specifying the 
place for that act (of worshipping Indra) which forms the primary significa- 
tion of the Mantras. ” 
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In answer to the above Purvapalcsa, we have the following Siddhdnta : — 
The ‘ Aindri mantra' should not be used accoidimi to this primary significa- 
tion, because there is the distinct declaration . ( Su .). — It is not right that 

the approaching should be done to Indra: in fact the Aindri mantra should 
not be used according to its primary signification. — Why so ? — Because 
of the force of the • distinct declaration’. — i.e. the declaration in the shape 
of the words ' A indry a gdrhapati/amupatisthatl ’ [’with the Aindri mantra 
one approaches the Gdrhapatya Fire ’]; where the Accusative ending points 
to the Gdrhapatya Fire as the predominant factor. — [As regards the 
objections urged against this interpretation] what is there that a direct 
Veclie declaration cannot do ? In fact there is no burden too heavy for a 
direct Vedic declaration. — Hence it follows that the worshipping to be done 
is of the (Gdrhapatya Fire 


SUTRA (4). 

Even though the CONNECTION (BETWEEN words and 
THEIR MEANINvS) IS NOT CREATED BY YERBAL 
DECLARATION'S, YET THERE WOI'LD BE INDICATION 

of Fire by reason of common 

PROPERTIES. 

Bhdstja . 

Objection — " It has been pointed out above that it is not possible for 
the worshipping of the Odrhripatja Fire to be done with the Aindri mantra. '' 

It could be done on the strength of the direct declaration (‘ gdrhapatya m 
npatisthate ’ ). 

"Even a hundred direct declarations could not make this possible; in 
fact, by making the declaration that ‘ Fire F denoted by the term indra ’ 
one would be stultifying himself; as such a declaration would be like such 
absurd declarations as ‘one should sprinkle with Fire.’ ‘one should light 
with water’. — Then again, the connection between the word and its mean- 
ing is not created by scriptural texts; in fact that connection is something 
eternal and is only learnt from ordinary usage; — a.s has been explained under 
Sutra 1. 1. 5. — ' The relationship of the word with its meaning is eternal ’. — 
It might be argued that -sometimes the connection between a word is 
actually created by verbal declarations, as is found in the case of such 
artificial names as Deradatta, Yajhadatta and the like’. — There may be some 
case where a verbal declaration lavs down the connection (between a word 
and its meaning); but the sentence under consideration is not one laving 
down any such connection a.s that ‘the term Indra is the name of the 
< idihapatya Fire.' Under the circumstances, how could the word 'indra', 
whose meaning is well known, be taken to signify that the Gdrhapatya Fite 
should be icortshi pped ; — it is not possible for a word expressive of one thing 
to signify another. What can any direct declaration do in this matter ?” 

Our answer to this is as follows; — Keen though the connection is not 
created by verbal declarations, yet there would be indication of Fire by reason of 
common properties — (Su.) — That is to say, even though the sentence under 
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consideration ha? not the efficiency to lay down the connection between 
a word and it' meaning, yet it is possible to have the Garhapatya Fire 
spoken of by means of the term ■ indra ' ; — how? — by reason of common 
properties ; that is, the said indication (of Fire by the word ‘ indra ') would be 
indirect; there are such indirect indications based upon the presence of 
common properties ; for instance, in such expressions as ‘ The Boy is Fire 
‘ Devadatta is a lion' : — similarly, the term * indra ’ could be applied to the 
fid ihapatya Fire, which is not the God Indra (which is what is directly 
signified by the term • indra ' ) , but there is a point of resemblance between the 
Fire and the god Indra. — in the fact that the Garhapatya Fire helps in the 
accomplishment of the sacrifice, just as the god Indra does; or the point of 
resemblance may be that the term • indra' is derived from the root ‘ indi’ 
(to be supreme), — and the Garhapatya Fire also is supreme in regard to it? 
own functions. Thus then, that (god) which is directly denoted by the term 
‘ indra ' would indicate the Garhapatya Fire through similarity, or though the 
common property of beiny supreme; — so that there would be no incongruity 
at all. 



Adhikaraxa (3): Mantras expressive of ‘ railing 5 
should he used in Calling. 

SUTRA (5). 

[PfRVAPAKSa] — “ So ALSO IX THE CASE OF THE ! C'ALLIXG 
IF THIS BE URGED [ THEN THE AXSWER IS AS IX THE 
XEXT SUTRA]. 

Bhdsi/a. 

[IVe have dealt with the general rule that Mantra » are to he u=erl in accordance 
with their primary meaning, —and also with an exception to this rule. We now 
proceed to consider which special cases come under the general rule and which 
under the exception.] 

There are the Darsha-purnamdsa sacrifices, in connection with which we 
read — ‘ Hariskrt eh> it! triraraglinnn dhrat/afi’ — In regard to this therc- 
arises the question — Is the mantra (‘Hariskrt eh!’) enjoined in connection 
with the striking ? or does the striking indicate the time (for the Calling) ? 

Question — “ In what way can the mantra be taken as enjoined in 
connection with the striking ? And in what way can the striking indicate the 
time ?” 

Answer — If the sentence is construed as ‘Hariskrt ehi-iti trih araghnan 
dhvayati then the mantra should be taken as enjoined in connection with 
the striking fthe meaning of the sentence being ‘while striking with the 
mantra ■ — O Preparer of offering-materials, come 1 — -he calls’]: — -while if the 
construction is ‘Trih nraghnan dhrayati — hariskrt ehiti'. then the time (of 
calling) would be indicated (by the striking ) fthe meaning of the sentence 
being — ‘while striking, he calls — O Preparer of offering-materials, come ' ’.] 

On the question here propounded, we have the following Purvapaksa — 
“ So also in the rase of Calling (Su ) ; — i.e. just as the Aintlri mantra is enjoin- 
ed in regard to the Cdrhapati/a (as decided in the foregoing Adhikarana), so 
here also, the mantra is enjoined in regard to the striking. Tf this is done, 
then the Direct Assertion of the Veda becomes followed ; while if the other 
construction were adopted, then it would be necessarv to have recourse to 
indirect indication, and in that ease the conneetion would be between the 
mantra and the time of striking, not. between the mantra and the striking; so 
that the mention of ‘railing’ (‘ ah rayati ’ ) would become a mere referenct : 
that the man should do the ‘ calling’ having been learnt from other sources, 
the present text would mean that ‘ He who repeats the mantra — -Hariskrt ehi 
— does the calling'' ; and under this interpretation, the mantra would have to 
be taken as indicating the striking, through some property [thus involving 
recourse to indirect indication ]. — From this it follows that the Mantra should 
not be used in calling. ” 
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SUTRA (6). 

[ Siddhanta] — It is not so: it is the injunction of time, [the 

STRIKING " ] HAVIN'!. BEEN ALREADY ENJOINED (ELSEWHERE). 

Bhdsya. 

It is not right to take the sentence as lav ing down the Mantra in regard to 
the > triking . — ■■ What then is the right view to take — The right view is 
that it should be taken as laying down the time. — "Why? — The sentence 

• trih dhcayati ' lays down the threefold ness of the calling-. — if this same sen- 
tence were taken as laying down the mantra also, then, by reason of the 
sentence containing the injunction of more than one accessory detail, there 
would be a syntactical split. Hence the construction should not be as 

• Haciskrt eh l iti acaghnan, etc. ' [• while striking with the mantra Haciskrt. etc. 
— he calls’], — it should be as ‘ acwjhnnn dhcayati' [’while striking he calls 
with the mantra ’]. 

Objection — "In this construction also, the sentence would contain the 
injunction of the Mantra, and also of the Time. — so that there would be the 
-ame incongruity (of syntactical split).” 

Answer — Not so; as a matter of fact, the Preparer of the Offering-mate- 
rials has to be called at the time of the striking. — because her presence is 
needed at the time; so that in the sentence in question the connection of 
the calling is only referred to (not enjoined), and all that is enjomed is the 
threefold repetition [so that there is no syntactical split involved]. 

As for the argument that “the proposed interpretation involves the in- 
congruity, that the word has to be taken as indirectly indicating the Time 
I which recourse to indirect indication cannot be right) .’ — our answer is that 
there is nothing wrong in this; because, in the first place, indirect indication 
is after all only an ordinary (secular) process j so that there is nothing 
inherently wrong in it]; — and secondly, the Mantra, from its ver\ form, 
is recognised as to be used for the calling (and as such needs no injunction) , 
— -o that the sentence in question contains only a reference to the M anti a , 
— as for the striking, that also is known to be already enjoined by another 
sentence [e.g * Yrihin acahanti ’Strikes the corn for threshing |; so that 
m the sentence in question, the mention of this striking can very well 
bo taken as indicating the time. From all this it follows that the Mantra is 
to be used in the railing. 


SUTRA (7). 

Because the property is non-existent. 

Bhasya . 

This sutra has to be explained after supplying a few preliminary 
words (presenting the following argument from the Purrapaksin ) — “Why 
cannot the name ‘haciskrt’ be taken as signifying the act of striking itself ? 
As a matter of fact, the striking (of the corn, in the process of threshing ) 
does tend to the preparing of the offering material, and as such it can be called 
■haciskrt' (Preparer of the offering material). — What would be gained by 
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this ? — The advantage would be that the mantra ‘Ha'-mkrt. etc.' in that ea-e, 
by its very form, would be recognised as to be u~ed at the strikin'/ : s<> that 
all that would be left to be enjoined by the sentence in question would be 
the threefold repetition-, and thus there would be no syntactical split ’’ 

The answer to this is given in the Sutra — Because the property > s non-exis- 
tent; — the indirect indication ot the act of st/lk'H'i (by the term -hai-'sk/t- 
cannot be possible. As a matter of fact, the ac-t of - tril-im / cannot understand 
that it is being ‘tailed’: so that anv -calling' of it would serve only an invi- 
sible (transcendental) purpose : while in the case of the sacrifice)' s wife I who. 
according to the Siddhdnta . is the Hcn.-iskrt, Preparer of the offering mate- 
rials). the ‘calling’ serves a visible purpose (the lady coining up actually 
helps in the performance). — For this. reason also, the Mantra is not to be 
used in connection with the strikin'/. 


SUTRA (S). 

Also because there is an indicative text. 

Bhd.si/a . 

There is an indicative text al-o (pointing to the -ame conclusion) — 

• Vdycai haciskrt each am era etat dhra'/ati " ( Cf. Shatapatha. Bra. 1. 1. 4. 11). 
[Where T\'A\ speech, is spoken of as the • Haioskrt' J; as a matter of fact, 
there is no similarity between speech and the art of strikin'/ (which latter, 
according to the opponent is the Hri'-iskrt)-, while between speech and the 
sacrifice/ s wife, there is a distinct similarity. — the wife is a female, and the 
word • Yak ' (speech) also is of the Feminine Gender: the act of strikin'/, on 
the other hand, is neither Feminine, nor Masculine, nor Neuter. — ‘-For 
strikin' / also there is a word in the Feminine Gentler — in the shape of the 
word ‘ Kriya' (act).” — Our answer to this i< that the worrl expressive of the 
art of ■strikin'/ is not always necessarily of the l-’emininc (lender; there is the 
word • urut/f"Vn' (which means strikin'/), which is m the Masculine Gender: 
there is also the word - Karma’ (act), which is in the Neuter (lender. — 
Further, the similarity of the wife to the 1 'it k is in her own form (the lady 
herself being a female), while that of the act of strikin'/, is though a foreign 
element in the shape of the word expressive of that act — For all these rea- 
sons, the Gender is more compatible if the wife (and not the strikin'/) is 
regarded as the ‘ Haciskit 

SUTRA (!) i. 

Lastly, if -jiie sentence were taken as eayi.no down the 
Mantra in connection with the ‘ striking", — it would 

BE KEPUONANT (TO OTHER INJUNCTIONS). 

Bhdsi/a . 

If the Mantra in question were taken to be enjoined as to be used in 
connection with strikin'/, it would be repugnant to other injunctions , — such 
as (a) ’ Apahntnnl raksa itjarahanti ’, (h) • Apahatd i/dtudhund iti/arnhanti 
[whereother mantras urn distinctly enjoined as to be used in connection with 
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Xow these in) unction’s would be disobeyed in the event of the 
mantra ■ Hnrmh't t/c" heins; used m connection with the ±ti>kiny . — For this 
reason also, the *tr <k 0/7 should be taken as indicatina the time (of the Call- 
’ifj), and the Mantra also slioultl be taken as to be used in connection 
with the Call'ini. 



Adhikaraxa (4) : The Mantra* speaking of acts like the 
' Agniviharana ’ should be used in connection 
with those same acts. 

.SUTRA (10). 

So ALSO WITH ' RISING ’ AND ' HIVING VENT ’. 

Bhdsya. 

In connection with the J yotistoma. we read — (a) • Uttisthan ancdha-agni- 
dagnin cihara " ; and also • Yratam krnuta — iti I'd chain iv's rjat‘ ’ (Taitti. Sam. 
6. 1. i. I). 

In regard to these texts, there arises the question — Are the two mantras 
enjoined here in connection with the two acts of (a) rising and ( bj i/.ivin/ cent 
to speech ? Or are these acts mentioned only a- indicating the time (for the 
repeating of the Mantras) ? 

The present .Sutra applies to the present case the principle arrived at in 
the foregoing Adhikarana ; so that the Purvajiaksa of the previous Adit !- 
karana should be the Purvapaksa here, and the Baldhanla arrived at there 
should be accepted as the Siddhdnta here also. 

According to the Purvapaksa then, the meaning of the two sentences 
would be — (a) ‘ While rising with the mantra. Ay living niu vlhara he 
says and [h) • He gives vent to speech with the mantra. Yratam krnuta 

According to the .Siddhdnta on the other hand. — inasmuch as the acts of 
rising and gicing vent do not possess the qualifications mentioned in the 
mantras , the meaning of the two sentences should be — (a) • While rising, la- 
repeats the mantra Agnidagnin cihara' . and (h) ‘ While repeatiny the mantra 
Yratam krnuta, he gives vent to speech'. 

The Purvapaksa interpretation is supported by Syntactical Connection . 
while the Suldhdnta view is supported by Indicative Power [and Indicative 
Poiver is always more authoritative than Syntactical Connection]. 

{a) Even if the mantra •Agnidagnin cihara' were somehow capable of 
expressing the act of rising, on the basis of the fart that Fire becomes bright- 
ened by the act of rising and it is the Fire that is ‘carried over'. — [so that 
the term • agnid ' in the mantra, literally meaning at/niridhi/ate anena. would 
signify the act of rising J, — and (h) even if the mantra ‘ Yratam krnuta ' were 
somehow capable of expressing the act of giving cent to speech, — the repeat- 
ing of the mantra could serve a transcendental purpose onlv ; hence the two 
mantras cannot be regarded as meant to be repeated in connection with the 
acts of rising and giring vent respectively. [What is meant i- that, inas- 
much as Rising and Hiring Yent do not possess the qualifications spoken 
of in the mantras, these latter could not be used in connection with those 
acts. — Tnntrarnrtika — Trans., p. 10f)9. J 

If the mantras were taken as to be used in connection with the acts of 
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Rising and Giving Vent, — this would set aside another Mantra which has 
been enjoined — viz. the mantra ‘ Yah pashunam rsahlio vachah, etc. ’ 

Lastly, if the mantra-s were enjoined in connection with the acts of Rising 
and Giving Vent, then they could serve a transcendental purpose only ; on the 
other hand, if they were used as directions (addressed to the priests concern- 
ed), they would serve a visible purpose 

For these reasons, in this ease, the right course would be to have 
recourse to indirect indication [and take the mantras as to be addressed 
to the priests at the time of ‘rising' and ‘giving vent to speech’]. 



Adhikarax a (5): The ■ Sul: tar aka ’ Mantra is to he 
used in the ‘ Prastam-praharana ■ Throwing-in 
of the Grass-bundle 

sutea an. 

■ PurvapaksaJ — ‘'In the Suktavaka-mantra there is inj unction 

OF TIME. AS IT IS SUBSERVIENT TO THE PEKPO'ES 
OF SOMETHIN’!; ELSE." 

Bhaii/a . 

In connection with the Darsha-purtytmdsa we read — ' Suktardkena j>ras- 
tarnm pmlrirnti' [the mantra beginning with • Iriam di/dcdjirithirl bhadra- 
inabhut' (Tai. Bra 3. 4. 10 1) is called ‘ Suktardka ’ ; a handful of kusha- 
grass is called 1 prastarr t ' ; its ‘ praharana ' consists in its being thrown into 
the Fire'. 

In regard to this, there arises the question — Is the Suktardka enjoined 
in reference to the Throwing-in of the grass-bundle ? or do we have here 
an indication of the time ? 

On this question, we have the following Purrapaksa : — ‘'The sentence 
should be taken as indicating the time: — why? — because the Suktardka 
is for the purpose of pointing out the Deity, and as such cannot have , any 
connection with the Throwing-in of the Grass-bundle, — and the grass-bundle 
is for the purpose of being used as a receptacle for the Sntks (ladles) : [so 
that this also can have no connection with the Suktardka ; — and thus the 
two being independent of one another, neither of them could be treated as 
an auxiliary to the other.]” 


SUTRA (12). 

[Siddhanta] — -In reality, the sentence should be taken as an 

INJUNCTION (OF THE MANTRA IN REFERENCE To THE THROWINC- 
IN) I BECAUSE THE NAME : YAJY.A ' COULD NOT BE APPLIED TO 
THE MANTRA HAPHAZARDLY — (WITHOUT REASON). 

Hhdsya. 

The sentence should be taken as an injunction of the mantra ( Suktardka ) 
in reference to the Throwing-! n of the grass-bundle ; it is only when this is done 
that the meaning comes to be what is actually declared through Direct 
Assertion, by the Instrumental ending in the word ■ Sdktardkena’; — if the 
sentence were taken in any other .sense, it would involve indirect indication , 
— tin- meaning being that ‘one should throw-in the grass-bundle at the 
time indicated by the Suktardka'. — Further, it is only whim the sentence is 
taken as enjoining the mantra in reference to the Throwing-in of the i/rass- 
bundle that the name * Yujyd' becomes applicable to the Suktardka; 
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for the Sdktucdka can he ' YCijyd' (a sacrificial auxiliary) only if it is to be 
used in connection with an offering, and in the case in question the grass- 
bundle is an offer > ml (that is thrown into the tire with the Suktardka- 
mantra ). 

SUTRA (13). 

As FOR THE POINTING OUT OF THE DEITIES. THE MANTRA SERVES 
THAT PURPOSE ALSO. BY REASON OF THE CONNECTION OF THOSE 
DEITIES (WITH THE ALT OF 'OFFERING’). 

Bhdii/a . 

It lias been argued (by the Purmpakslt i) that the Suktacdka is capable 
of pointing to the deity, not of being used in connection with the •• Throidny- 
.'/i of the 'irass-buinlle — Our answer to this is as follows : — It is not impossible 
for the mantra pointing to a deity to be used in connection with the 
Throu itri-'H : the Throw! ml-' n is a form of -sue/' 'fire, and the Deity of that 
v. u-rlfuc is pointed out by the mantra , — so that the connection between 
the two is clear — A- a matter of fact, we find that the actual words of 
the mantra — • Aynlruhim had raja-sat 0 cirrdhata ’ , (Taitti. Bra. 3. 3. 10. 2: 
Shat.i. Bra. 1. 0. 1. 9) mention the deity A-iu !-. — then come the word- • it sha- 
de' tjnm yajamdnah ’ (Taitti. Bra. 3. 5. 10. 4 ; Sluta. Bra. 1. 3. 1. 12), which go on 
to mention the several things that the sacrifice!' hopes for. and then concludes — 
• yadamna harisd dshdste tadasya ryot ’ (Shata. Bra. 1. 9. 1. 10) : — these words 
point to the yrass-bmidle as the offering-material and Ayiti and the rest as the 
particular deities of the offering: thus (by virtue of this connection between 
the deities and the grass-bundle) the throw! ny -in t of the Bundle) becomes 
an act of sacrifice ; and hence it is quite possible for the grass-bundle 
to be ‘thrown-nT (i.e. offered in sacrifice) with the Sukta-eaka-mantra , — if 
the act of 'throwing-in’ is a sacrifice and of this sacrifice A;/iii and the 
rest are the deities, — Thus even when the Suktardka is connected with 
the act of Throwing-in. it is quite possible for it to serve the purposes of the 
Deit\ — Tf there were only the words ' ay ni rid am hadrajusatueierdhata . — 
and the other words 'dshdste 'yam yajamdnah' , etc. were not there, — then 
the sentence would have ended with the declaration that ' Ayni and the 
other deities are to be sacrificed to', without any other desired factor; as. 
however, there are the other words also — ‘ dshdstc ’yam yajamdnah ’. etc. — the 
full meaning of the sentence conies to be that ' Agni and other deities are 
sacrificed to with Cake and other substances, — and that whatever else the 
suerifieer desires, he would obtain by means of the grass-bundle (throw n- 
ni).* 


* The -.etise oi tins is that. e\en before the words ‘ Snktavilkr na jwastara-n 
pru’iarii'i it is found that a portion of the SuktavCika-mantra itself is capable 
of connecting it with the ottering in question. Though the indicative power 
of the mantra is equally applicable to all kinds of offering-materials, yet. on 
the strength of the Direct Assertion in question, the words • yadamna had.fi, eti 
must be taken as leferrmg to the grass -bundle . — Or it may be that from the 
verv beginning, the word • idarn' refers to the grass-bundle; for the simple leason 
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Objection — Even though all these words are there, the sentence should 
be taken as ending in the pointing out of the Deities, — the meaning being 
that ' Ayni and the other deities have been sacrificed to with Cake and 
other things, — and from this same act the Sacriticer would obtain whatever 
else he may desire, in the shape of longevity and the like'." 

An.nver. — If the mantra is connected both ways (with the act of Throw - 
in'i-in and with the pointing out of the deity), it should be used in connec- 
tion with the act of Throwing-in, and this would not interfere with the indt- 
critn-e power of the mantra (pointing out the deity), and it would also be 
compatible with the indications of Syntactical Connection. 

Or, we may take the words • Agniridam fuivtrajusata ’ as referring to the 
grass-bundle itself as the • ha v ill ’ (offering-material) ; so that the pronoun 
• / dam '. which refers to the factor in close proximity to it. becomes quite 
compatible. 

SUTRA (14). 

Tut: action is of the n at ur e of ‘Disposal’ [hence the mantra 

COULD NOT BE AN AUXILIARY TO IT], ” — IF THIS BE 
URGED, [THEN THE ANSWER IS THAT] LIKE THE 
‘ SviSTAKRT ’ OFFERING, IT COULD BE THE 
SANCTIFICATION OF BOTH. 

[This sutra has been taken as two separate Sutras in the Tantruvnrtika where it 
i- remarked that this splitting up ot the Sutra into two has been indicated by all 
old teachers ] 

Bhdsya. 

The following argument might be urged (by the Opponent) — ‘‘The 
tji ass-bundle having been used for the depositing of the Sruks, the act of 
throwing it in would be of the nature of ‘ disposal ’ [and hence neither the 
mantra nor the deities could be auxiliary to it].” 

The answer to this is that it would be like the Svistakrt ; — that is to sav. 
in the case of the Svistakrt, it is found that out of the Cake that has been 
used at the ( Darshapurnamdsa ) sacrifice, the S cistakrt-ofieri ng is made, 
on the strength of the injunction to that effect ; — and this Svistakrt 
offering is of the nature of a ‘sacrifice’, as well as of the nature of the 
‘ disposal ’ of the Cake-remnant , — similarly in the case in question, by the 
offering of the ‘ grass-bundle', there would be a ‘ disposal ’ of the bundle that 
has been used, as well as an act of ‘sacrifice’ would be accomplished. So 
that there is nothing incongruous in the Siddhanta view. In fact, when a 

substance is ‘disposed of’, then also there is a ‘giving away' (offering); 

so that it follows that the substance is directly ‘disposed of', and at the 
same time an act of ‘sacrifice’ is accomplished, on the strength of the dis- 
tinct injunction (‘ Prastaram praharati’). — Thus then, we conclude that the 


that the other materials — Cake and the rest— are not there at the time.- Thus 
there can be nothing incongruous in the Suktavaka being used in connection with 
the Throwing-in of the grass-bundle. — Tautravcirtika — Trans., pp. Kt75-lo7t>. 
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Suktac’tka the wnutra to be used in connection with the act of * Throw- 
ing-in \ 

[Rumania suggest % two other interpretations of the Sutra- -tor which see 
T antra cart ifoi — Tran- . pp. 1U7*>-10TT.] 



Aphikaraxa (6) : The Saktarabi-ntantm* are to 
he used iii accordance with their ■significations. 

SUTRA (15). 

[Puryapaksa] — The entire set of S u k t a y a k a - m a n t r a s is to 

BE USED AT BOTH THE SACRIFICES : BECAUSE IT HAS BEEN 
ENJOINED AS ONE COMPOSITE WHOLE.” 

Bhrisya. 


In connection with the Darshapurnumasa, we read — ' Suklavdkena 
prastaraui praha rati ’ [‘ U it h the s uktadika, he throws-in the grass-bundle ’]. 
— In regard to this, there arises the question — Is the entire Suktaraka to be 
used at the Paurnamd-sl sacrifice', and the entire one again at the Aw~- 
rusi/il saeiifiee '? Or, are parts of it to be extracted and used according 
to the signification of each mantra (computing the SCiktanika) 

On this, we have the Purrapaksa -tated m the Sat, -a — The < nfire set <> 
to be used at both the sacrifices ; — why so — because it is the entire body 
of the particular mantras that is named ■ suktaraka ' : so that if even a 
single word were omitted, it would cease to be • suktaraka ’, — and the act of 
Throwing-in done in that case would not have been done • witii the suktaraka \ 
— Hence the entire Suktaraka should be taken as to be used at both the 
sacrifices. 

SUTRA (16). 

[Siddhanta] — In reality, the mantras should be used in 

ACCORDANCE WITH THEIR SIGNIFICATION: BECAUSE THEY ARE 
SANCTIFICATOHY OF WHAT IS AN AUXILIARY. 

Bhds//a . 

TliO'C mantra-te.its that indicate the deities of the Panrnaniasi sacrifice 
should be Used at the Paurnnmasl sacrifice, — not at the Antiirdsipi 
-aerifiee; similarly, tliO'e that indicate the deities of the Amdrasyd sacrifice 
should tie u-ed at the A muni. spa sacrifice, — not at the Paurnamdsl sacrifice; 
—It ha' been explained (under .‘5. 2 2) that Mantras help in the 

sacrifice only by -sanctifying’ something that is auxiliary to that 
sacrifice — not in any other way; hence mantras should be used only at that 
'aerifiee to which they render such a help Consequently it is not right 
that the entire set of ■ suktaraka ’ mantras s] 10u l,i p e llser j at ^be 
Paurnnmasl sacrifice, or that the entire set should he used at the Amavasyn 
sacrifice. 
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SITKA (17). 

It I I HK I'Ui.ED THAT ' ON THE STRENGTH OE THE I N JUNCTION 
THE WHOLE SHOULD BE USED AT BOTH]’" — {THEN THE 
ANSWER is AS IN' THE FOLLOWIN'! ; SUTRA], 

Bhdsyu. 

Thi'n- i' the following argument of the Purrapaksin — "There is the 
injunction in the form that ’one thrown- in the grass-bundle with the 
s HJctn n ikn " : and even if a single word were omitted in the mantras, the 
Thnjivimi-in would not be done • with the Suktaniku ' , as what has been 
enjoined is the use of the entire set of the Suktaruka ." — -The answer to this 
I- given in the following Sutra : — 


SUTRA (is). 

I'HE TERM ‘ENTIRE" IS IN REFERENCE TO BOTH (SACRIFICES) TAKEN 
TOOETHKK : AS THE CONT EXT (OF BOTH) Is THE SAME. 

Bhu-fija . 

The term - entire" (when used in the expression "the entire Suktaruka 
mould lie used") must be taken in reference to what is done at the 
Puurnnnuisi and the Amdrdsi/d taken together. — because the context 
belong' to both these sacrifices; so that when the Suktaruka is used at 
both together.— -in parts (one part at the Paurnamdm and another at 
the . 1 mdrdsi/d) -the entire Suktaniku becomes used. 

Objection (to this presentation of tin- Siihlhdnta ) — "This explanation is 
not right; factors dependent upon something else (and hence incomplete in 
t uemselvi's) cannot have any connection with the procedure (of a sacrifice) ; 
m fact, it is not the Procedure that is declared (in the Vedic texts) as to be 
ipiahtied by those factors: it is those factors themselves that are taken as 
qualified by the Procedure. — Why so 7 — Because Actions are not enjoined in 
icfer'-ni-c to tin- Procedure; they are enjoined iti reference to the Result; 
tin- Procedure itself is enjoined in reference to the Actions. Xow, as 
the entire Procedure is equalK circumstanced (in reference to the Actions 
composing the Darshupurnamdsa). it cannot be understood which part of 
the Procedure i- enjoined in reference to which particular Action, and is not 
enjoined m reference to which other. — Thus then, (a) because all (the 
munhux of the Suktaniku ) have been laid down as helping the action, — 
di) because the entire Procedure is equally circumstanced m relation to the 
action, — (< ) because there is the direct declaration (-with the Suktaruka, 
lie throws-in the grass-bundle’). — (d> because the indication of the Con- 
text equally applicable to all. — the entire Context belongs to each of 
the actions concerned, as taken independently by it-elf. not as along 
with 1 he other action. Consequent 1\ , it follows that the entire Suktaruka 
ha- been enjoined in reference to each of the actions (composing the 
L>ti 
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!>'. ;-s ',’i/nlr 1111 , 1 " i-i ‘ : 'otli.it even if the two primary action' (tin- l‘nm numdA 
-aontu-e uni the A in ~i i'll ^'/'j ~,icrifirei are separated. it i' tho Sdktaedka 
m it' entirety that hit' to he li'eil at each of them — Hence even tlio-e 
word' i of the snLmrdka-imi„tra text' that have no bearing upon cither 
of tho-e '.ifrifice' have trot to he used. and (though having no direct visible 
bearing upon the action i they would serve some 'ort of a transcendental 
purpose : — all thi' i' on the strength of the injunction that • one should throw - 
iu the grass-bundle with the Suktaedka-mantra ' : certainly no burden 
can he too lieaty for a Vedie Injunction. In fact, even tho~e word' 
may, through '. -uie quality or the other, serve the purpose of indicating 
the deities | pertaining to the sacrifice concerned). 

In regard to till' last assertion, what we have to say is that it i- 
not right. It 1ms already been explained (under 3. 1). that Mantra « have 

to bt used according to their direct meaning, not according to then- 
indirect meaning. Being meant, as they are. to be sanctifi.-atorv. thev 
may have to be moved away from tlieir Context, but tlie\ cannot be 
taken as making any indications indirectly (through the presence of some 
quality). 

“What answer have you got- to the arguments that have been set 
forth in support of the view that the entire f should be used 

at each of the two sacrifices ? ’’ 

Our answer is as follows : — The entire Suktaeuku is not one sentence . 
it consists, in fact, of many sentences: of these, those sentences that speak 
of the principal deities appear in the middle, while of those other word' 
that are such as are applicable in common to several sentences, some 
appear before and -mue after the aforesaid sentences (speaking of the 
principal deities). — For instance, sentences speaking of the principal deities 
are the following — (m • Ai/n / ridam ha, najnsafdrirrdhala main, p/d i/okrta 
t Taitti. Bra. 3. ~> In. 2 ). — (h) ' Ai/nisomdridam hacirajnsetdntaeirrdhehim : — 
now the common words preceding each of these mantra* are • I 'tarn d tided - 
prithiei, etc.’, and those coming after each are • ast/dmedltel, etc.' — Xow every 
one of these .sentences is entitled to he called ' Sikh led La ’. because it con- 
tains a 'lood-ijerlaiatinn { siikhi-eiieliitiiu ) jin that it indicates deities]; and 
nothing useful is spoken oi by all the sentences lain n ns out- ram postle wind* . 
Hence this composite whole cannot be regarded as • Snkhienka ’ . S or is anv 
such composite whole directly helpful in the sacrifice. As for the singular 
number used. — in such expressions as * Siiktaedko nutate ', — it is due to 
the fact that all the Silk tried Las form a single class or group, which is one 
only; hence the injunction that ‘one should tlirow-in the grass-bundle with 
the Siiktaraka 1 would be strictly obeyed if the grass-bundle were thrmcn-in 
with any one of the said several Siiktaedkas. Thus it is that there is no 
Suktaedka consisting of a composite whole (made up of the several 'en- 
tences). — Under the circumstances, if those words which speak of the deities 
of the Amdcdsi/d sacrifice are not used at the I’anrnamdsi sacrifice, the 
Suktaedka itself does not become rejected b\ that omission; as m this 
case what happens is that what is indicated In the Conte.et is set aside 
by what is indicated by the Indicative power (of the Mantras); and it is only 
right that this should be so. 
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From all this it follow- that the ^uktu-uku should be split up and then 
d at the I y ii'u nain'iai sacrifice ate 1 at the I /cT c7 s'/c sacrifice. 


' Rumania i- not -ati-fied with this presentation of the SlddhO nta ; he 
sugire-ted another and a simpler exposition : for which see Tanti'ciccuidM 
’rails., pp. 1DS3 -ins.}.] 



Adhikaraxa (7): The Kdmya i y r ijya-anuvnkyn.s' art to be 
used only at those sacrifices that are declared to be 
conducive to the fulfilment of definite desirable 
results. 

SUTRA (19). 

( )n account of Indicative Power', ‘Order of Sequence ’ and 

! XaME THE INJUNCTION IN QUESTION SHOULD BE TAKEN 
AS RELATED TO THE SACRIFICE' DECLARED TO BE 
CONDUCIVE TO DESIRABLE RESULTS. 

Bhastja. 

There is a section of the Veda wherein the Kdini/n Ytijifa-Anuciikyub — 
consisting of the verse' • Indragni roehauu <Jh;ah etc. (Mai. Sarh 4. 10. 4) — 

‘ Prnvarsanibhyah, etc.' (Mai. Sarh. 4. 10. 4) — • Indixu/nhiariitim puinh, etc.' 
(Mai. Sarh. 4. 10. 5 ) — ' Shbithad iillrnin, etc." (Mai. Sam. 4. in. o. also 
Katha. Sam. 4. 15). and so forth — appear in a certain order. — Then we 
have certain Knmyn unerifieen al'o ( mentioned in a definite order). — uch as — 

I a) ‘ Aindritynamekaritinhakajiahun nirnij/et </ rtm/ii sajiltn rii/fiyiili ’. (6) ‘_-lbi- 
iharjnrirnekiirlashakctjxjlriiii nlrrapet bhriVreyuriln '. (r) • Ai/uuy? rnlshriliiurdyn 
d radrmhahripnhuii nlrrnpet rnkknrnoh '. (d) • Ai/naip in iifh iil na rd yn dernlnshn - 
LnpCilain nirvapet sapatna mu bh biros i/nn ’. and so forth. 

Xow. in connection with t lie xml Ydjyd-Anumkyu «. there arises the 
que-tion — Is the couplet of Yuji/annrak'/n* connected with the name of the 
deit \ Indra-Ayni to be used in connection with all those sacrifices that are 
offered to that deity In/lra-Atjni ? Or only at the one particular sacrifice to 
l ndirt-Ai/ni which has been enjoined in the sentence just quoted («)?-- 
Similarly with the Yu jyd-A n nrnkt/as connected with the deit\ I'nishrilnura. 

On this question, we have the following I'Ci rrapnks't 

"The 1 Aji/a -An u id kyds are to be u-ed at every one of those -acritice- 
that are connected with the deities, Indrn-Ai/iu, Ynlshrdnnrn. A'/in-Snma or 
Jdtru'cddsa . — Win so? — Because of the indicative potency of the Mantra' 
concerned. — 'But the Order of Srrpienn ■ and the A rime would restrict the 
Ydjyd-A u nrdkyds to sacrifices to particular deities'. — True; but even so. 
Indicative Power would always reject the indications of Outer and Sunn." 

Against this Purrnpnksn, we have the following Biddhunln On account 
of ‘indicative Power’. ‘Order of Sequence ’ and ‘Name', the Ydjyd. 
Ait nrdkyds in question should lie used in connection with those same Kdiin/n 
sacrifices which are mentioned in the texts quoted; — the • indicative power 
and the ‘order' of the )'bjyd-A n nrdkyds are the .-.ame as 1 hose of the said 
-.icritiees , from w hich it follow- that they are auxiliaries to the-e -aim 
sacrifices. 

Put it has been pointed out that Irnlicative Power is more autliorita- 
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tive l than Onhr and the re»t ; and the Indicative Power of the mantras 
connect^ them with all the sacrifices, not onlv with the Kuntt/a ones).” 

That i' true: hut in the case in question what is more authoritative 
is the Xann : except throiish the indication of the ‘Name’. the Man- 
tra- cannot be held to apply to the Kanu/a sacrifices, and not to the 
sacrifice- mentioned elsewhere. — Why’: — Except through the names 
i • Yd rt < 7 ' and • . 1 it nrd kyu ’ 1, we cannot recognise even the fact of the mantra* 
beam Ynjyd-.luncnk'tii : Iso that it being -till unknown what the verses 
are for), how could the Ynji/u-Aniicdkyd become connected with other 
sacrifices ? — The Xantt (• Ydjyu-Auurukyu’) itself indicates that it is onl\ 
the Kdtnya mantras — and not all verses — that can be recognised a- 
• YU i'l r '-Anttraky<~i If no heed is paid to the A 'ame. then the Mantras 
are not )'dji/d-Anneuk;/d ; if iieed is paid to the Xante, then the Mantras 
must be only the Kdmya one-: inasmuch as the section in which the mantra * 
appear is called the ■ Ydjtjutt n cnkt/u - Kundu ' . 

(Jut stain — " Whv does the Sutra speak of both — (1) Indicative Power 
and Order, and also (2) Xante ” ["■• The fact of the mantras being connected 

with the Kliiii/n sacrifices t- proved by Indieatire Power helped by Ortlet : 
or the verv Xante onlv is enough to prove the same conclusion. Y\ hy then 
-honk! both have been put forward ? — Tuntrardrtika — Trans., p. 1<>$7 ”• 

.luster/- — There are such sacrifices as the in) the Pathikrteya. and ( h ) the 
VriliajMilh/ti : and at these, there is room for the use of two sets ol tnani/a- 
— ( 1 ) the* Saniitlhrnl verses and (2) the Ydjydnuctlkyii verses. If the Sfitiu 
had put forward onlv • Indicative Power and Order' : then it would be 
possible for the Ydjydnuriikyd ver-e- to be used in place of the Sdnvdhen • 
verses, as -neb use would be pointed out by the Indicative Power of the 
mantra *. This anomaly is avoided b\ mentioning ■Xante' also, which 
restricts the Ydjytinwdkyii mantra * to their own sphere. | 

IJurstion — “Win then should ’Indicative Power’ and ’Order be 
mentioned [ when the necessary conclusion i- established by Xante onlv | ’: 

Answer — [If Indicative Power and Order had not been added, and 
reliance were placed upon Xante onlv. then) in that case, all the verses 
would he used for the purposes of the Ydjttd-A narakyd, and none would be 
used tor the purposes of the Sam hlheni. If. however, the purposes of the 
)'</ jijn- . 1 a it rakt/a are accomplished through Name, and also through Indi- 
cative Power and Order, —then the use of the mantra * with the Sdmnlhcni* 
becomes possible. For instance, after the place (in the order of sequence) 
of the Xt/ni-i drunl sacrifice lias been passed over, and that of the Soma- 
inmlri sacrifices has not vet come up. there come in certain verses called 
‘ Maitoli rehab ’. which, in connection with the Stint hlheni verses, are called 
* Dhui/i/t 7'; — ami two such IJInit/t/d verses come to lie assumed in tins 
manner. 

rims it is necessarv that the Sutra should mention both ( Imheahte 
I’mrer and Order and Xante). 

j 1’here would have been no need for mentioning all the three, if the mantra- 
spi akinu ot the deities of the sie-nhies were exactly the same m numh.-i as the 
sacrifices t hemseU es : a~ n matter of fact. howevei , we find that, m the order of the 
sacrifice which has a deits othei than Auni. and which has a Ynji/u-A t. nvuktia m 
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keeping with itself. - theie tin-* « ertditi manha- a< rualU pertaining to Aunt : — if 
these were tu he used aceoidmg t *'• the Xnme only, then thee would come to he 
u-ed in eounection with the functions of the F-h ;u un ••nnuection w ith deitie- other 
th m Agm) ' Such u-e of the mantra* is not possible. 1 li bei a use there 1- ditlerem e 
in the Indicative Power (of the verse- indicating deities other than Ag»h* and t' 2 ) 
because the application of the mantra* pertaining to Ayn* would be -et a>ide bv 
the other tnnn f rn> which .ire indicative of those same other deities. Thu- then, if 
the use of the mantra" rested upon Same only, then the mantra* pertaining to 
A'jrii would not be u»-‘d at all — If, however, we admit the force of {nd*catne Power 
and Ordtr also in controlling the use of the mantia then. — after the Xante 
P adjya') will have ceased functioning, after ha\ mg pointed out the fact of the 
mantra -s being connected with a >aerifi< e, ' yuya\ the preci-e u-e of the 
mantra > will be determined b\ their f wheat* ce Potter and Order : and in this 
manner, the mantra s pertaining 1 1 Aqni would come to be u-ed as * Samtdhetv 5 
mantra-s — The Bharya -hows a ea<e where tbi- actually happen-: Between the 
Yajtfdnnrakyo" related to the Ayni-Vant/u sacrifice- . ud those 1 elated to the 
Somdraudn sacrifices, — we find the Manu-cer^f * : and yet the-e latter are u-ed as 
* Dhayya' vei-es of the Saimdhenl : [and t ln-» is possible unlv because we depend 
upon all the three — Indicative Power. Order and Name, -and n >t upon Xamt 
only] — If wc did not admit the Order . anti had onl\ In*l*cat,i> Pout , and Xamt, 
then there would be the anomaly that the fir^t munt/a pertaining to India would 
b*' u«cd at the -s e< ond sacrifice, which is to 1 ndra-Atfni , when ho\\c\er n,dtr -tep> 
in, the fir>t mantra becomes connected with the First sa« ufice. the "O ond with the 
' ee ond and ^o forth: because a> the order becomes operative heroic the Xame, 
it controls the Indicative Power also ; -,0 tnat there is no < hanee tor the rmne< tin^ 
01 the mantra* with any sacrifices not in keeping with the Oi ler of Sequence 
Tantravcirtika —Trails., pp. loSX- loy.i.] 



Adhikaraxa (S) : At the. ' C pastkanu' of the Agnldhra, 
the mantra* to he used must he those appearing in the 
same Context. 

SUTRA (20). 

!_ Prp.YAPAKSA] — W hen jiantras are enjoined in a certain connfj - 
tion. that Injunction should include those that do not 

APPEAR IN THE SAME CONTEXT : BECAUSE ALL ARE 
ENJOINED (AS AUXILIARY TO THE SACRIFICE)." 

Bhafi/a. 

In connection with the Jyotistoma, we read — ■ Atjneygd agnidhramu- 
jmtisthat t (cf. Taitti. Sain 3. 1. 6. 1). Aindrya sadah. Yaisnavyd harhxUaincnn ’ 
iTai. Saiii. 3. 1. 0. 1) [With the Agneyi verse, one approaches the Agnldhra. — 
with the Ahi’lri verse, the Assembly-room. — with the Vaisnael verse, the 
/la /•/, vi/io na ’]. — In regard to this, there arises tile question. — Is the 
ujijiioa'Jiiwi to lie done with only those mantras indicative of the said deities 
th.it are found in the -ame Context ? or are the mantras indicative of the 
deities to be railed from the irholc te>i mandalas of the Ht/reda (' Ddshatayi ' ) 
for being used at the .1 pp roach ing ? 

On this question we have the following Pfirrapnhsa : — "When in a 
certain connection (context), a mantra is enjoined, through its Indicative 
Pow er, it should be culled out of the Ten Mandalas : as the mantras in the 
Ten Mandalas are capable of being called by such names as ■ agneyi ' and the 
rest (anyone of which names cannot he confined to the one particular mantra 
appearing in the same context as the action in question): the particular one 
appearing in the same context is one that lias been already used elsewhere in 
connection with another action [i.e. the main Jyotistoma sacrifice itself], and 
as Mich cannot he enjoined in connection with tile action in question [i.e. the 
.iet of UjiasthOna] : because, for mantras like those under consideration, it is 
not right that what lias been enjoined once should be enjoined again. — 
‘ Mantra' like what — What we mean is that when a mantra lias been once 
enjoined in a qualified form, it cannot be enjoined again, m its unqualified 
(general) form, through its Indicative Power. | For instance, if a certain 
Mantra speaking of At/iu — viz. * Agmrmurdhd, etc.' — has been enjoined speci- 
fically in its own special form, it cannot be enjoined again under the general 
name of ‘Agneyl’: and yet this is exactly what would happen if. in the 
sentence ' Agneyyd agnidhram upatisthate', the term •agneyl’ were restric- 
ted to the one mantra in the Context]. — ’Why so?’ — Because if the Indi- 
cative Power (through which it is meant to be enjoined) is taken as mention- 
ed by way of specifying the Mantra, then it could be specified only in the 
qualified form. — the sense being that ‘the act in question (ujiasthdna) is to 
be done with such mantras as contain words indicative of the deity (_!;/))/) ’ ; 
and in this case, the Mantra cannot be taken as enjoined [as the potency of 
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the injunctive word i- taken up by tlie said specification l On the other 
hand, if the Indicative Poim is taken a- enjoining: the Mantra, then the 
sense of the injunction would be - one does such and ~ueh an act by means 
of the mantra possessed of «uch and such Indicative Power' : and in thi~ 
latter case there would be no specification of any particular manha and 
hence any .si/nei/t mantra might be taken up]. It is for this reas- n tlmt 
when a manha has been enjoined once in this manner, it i' not right that 
there should be another injunction of it of the kind in question. From r hi' 
it follows that all the mantras in the Ten Mandalas which are found to have 
the Indicative Power in question should he culled out for use." 

Objection ( against the Pnrcapaksn) — Through the force of the Context, 
the most reasonable course would he to adopt those same mantras that ai e 
found in the same context. 

P n rvapahsi n s answer — •■This cannot be: as I ml trait re Poire i is more 
authoritative than Context." [Tantrararttka — Trans., p. 1002 notes that 
henceforward, m the present connection: the term • lln</a •indieatit.- 
p over' H to be taken in the sense • Direct Assertion ' or Text, w hich is liter- 
ally connected with the particular delta '!] 

Says the Parra pakst a s Opponent — Indicative Powpr would set aside 
the Context only if there were conflict between the two: in the case in 
question, there is no such conflict: because if we accept the indication of 
the route rt and adopt the one particular (Agnfwi) Mantra in the con If it 
which contains the requisite indicative words also (containing, as it doe-, 
words expressive of the deity, A</ni). — we do not. m any way reject the indi- 
cations of the Indicative Power: if we adopted some such Mantra in the 
Context as d:d not contain the indicatixe word, then alone would we have 
none against Imlteahre Pa ire; ; — but by doing what we do (i.e. by adopting 
that mantra in the context which does contain the requisite Indicant r 
words) we are following both, the Context as well as the fndnatin Pawn. 

'Hie Pnrmpakstn answers — '• It is not as you put it. What Indicator 
Power indicates is that the act in question may be done by am/ mantra in 
the Ten Manilalas (which possesses the Indicathe words; ; so that all sm li 
Manhas contained in the Ten Mandalas can he spoken of as -aanei/V 
now this notion provided by Imllratire Poivei n certainly rejected as icrom/. 
if you follow tlie Context: that is, if you follow the Context (and thereby 
adopt onlv one .Mantra as • tlt/neyi ’ ). you certainly reject the -aid inditx- 
tton by Iwl trait re Power as wrong; if you do not accept the Context land 
apply tlie name ‘di/ne/jV to all the Mantras in the Ten Mandalas contain- 
ing thf indicative words), then the notion derived from fmhratirr Poire i re- 
mains coirc-ct thus there is a. clear conflict (between Context and Imhrat" < 
Power): and when there is a conflict, the Context must be regarded a- the 
weaker of the two." 

Suvs the I'd rra pakst ns Opponent — All that should he done m cour-e of 
the action of !' paslhdna is that the condition of tin- presence of the indica- 
tive words should he adhered to; and it is not nrer — ;ar\ that we should 
necessarily admit any mantra contained m the Ten Mandalas . —now if the 
mantra appearing in the C outer t is adopted, the -aid condition becomes 
eutireb fulfilled. On the other hand, if we adopt ana mantra contained in 
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the Ten Mandalas. we set aside tlie particular mantra appearing in tile Conte.it, 
— without any such conflict las would justify this exclusion). Nor i» there any 
conflict between the Content and Indicative Power ; because the C'ontc.ct points 
out the individual < danei/i i mantm. while Indicative Power indicates the 
(.-b/i<?7i) ’H neutral: and the individual is different from the t'nirersal (or 
Generali —From all this it follows that the mantra adopted should be one 
that contains the indicative words and that appears in the Context. 

The Purrapaksai's answer — “It is true that by adopting the mantra 
appearing in the context, the indication of Context is not infringed, and also 
that the indication of Indicative Power becomes honoured; hut all the same 
the fact remains that a certain notion derived from Indicative Power — that 
• any mantra in the Ten Mandalas, which contains the indicative word 
may be used ' — comes to be regarded as wrony." 

Ptii lapaksai's Opponent — As a matter of fact, no individual (di/nct/i) 
verse i' denoted by the term ( • dinii :/i ' ) : why then should the said general 
notion be taken a- rejected if a certain individual (dijiwtii verse! is not 
adopted. [The general notion is that •A'/iicpi Mantras should be used’ ; this 
general notion is not contravened if we adopt one particular Aimei/l Mantm 
and not adopt any other.] — 

The Pdrvapaksin answers — •• We do not yet ipute know whether what 
pertains to the case m question is. or is not. the aeneric rhaiaeter of ionta!n- 
'ii;/ tin indicative word. What is clear is that the term (• dj/iiO/I) denotes 
the deity by means of the Nominal Atlix. bv virtue of which the Deity 
I'd denoted! serves to indicate the particular Mantra: what helps in the 
sacrifice is any individual mantra, nor the class ‘ Mantra’ ; clams also there i' 
none other (in the crisp in question) than the dtiti/ : and it is this Deity that 
indicates that which helps in the sacrifice. It is. however, not known that the 
individual mantra to be teed is this one. and not that other:— and ~o long 
as the individual mantra is not recognised as the one to be used, ail those 
mant/us should be admitted which contain the indicative word: — si that 
the mantras in the Ten Mandalas would come to he recognised as to be 
used; such being the case, it would he very wrong to reject those through 
considerations of the Context (and use only that mantra which appears in 
the Context). — Kven so. it is not only those appearing in the Ten Mandalas 
that are to be used. —but that also may be used which appears in the 
Context." 

The Opponent argues It has been said above that the mantra that 
appears in the context lias been enjoined elsewhere for some other purpose, 
and hence it could not be enjoined for any other purpose. 

The Parra pakxi n answers — It is not necossart that the same mantra 
alone should bp used for this other purpose: m fact that same. as also 
others — which resemble it in having the indicative word'. — may he used ; 
and thus there would be no incongruity." 

The Opponent There would be this incongruity that both. Indicatin' 
Power and Contrrt. would not be follow cd 

pihra/iaksin — "True, they would not he followed; but the Contr.it does 
not deserve to he followed, for the simple reason that what it indicates is 
contrary to what is indicated b\ the Indwatiri Power. — Then again, it is 
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not necessary tliat either the Iwl Irntiiv I'mnr or the (ontt.it should be 
followed : m fact, though it is true that the activity of the agent tends to- 
wards what i' indicated by these, vet it is only when tlii- i~ recognised as 
somethin" fruitful that the agent betakes him~elf to that activity [and not 
merely because the action lias been indicated by Indicative Power or by 
Context or by both]." 

Question — What if this be so 

Burra jiaksht — "The effect of this is that the Indicative Power is not 
followed in any case; so that there would be no activity towards anything 
else that may be intin ated by that Power. 

■■ From all this it follows that the mantra * in the Ten Mandnla- should 
be admitted." 

SITKA (21). 

[SidDHINTaJ — In REALITY. ONLY THAT MENTIONED IN THE 

Context (are to be admitted): becae-w. <>f the 
Context and of reasons. 

Bhaft/n . 

■ That mentioned in the conte it' — i.e the mantra that which is spoken of 
in the Context of the .1 f/oti^oma — should be admitted: — win ': — beran.<e of 
the Contest awl of rea me s ; — i e. the said mantra is what i> indicated by the 
Context, and it is only right that the indication of t lie Context should be 
accepted. — Why so ? — It would not be right to take the sentence in question 
as laying down merely the fact of the mantra having some sort of a func- 
tion to perform in connection with the ./ i/otixtoma : because this general 
connection of the mantra with that sacrifice is already known from other 
sources [i.e. by the direct enunciation of the mantra. s to be used at the 
■J yotistoma sacrifice — says the Tantrardrtika J : the sentence may. however, be 
taken as lacing down the particular purpose to be served In the mantra in 
connection with the sacrifice, -because as yet. flit- fact of the manlra serving 
that particular purpose is not known: [so that what the sentence means i~ 
that at the l ' /ja.sthana only those Cu/nci/i mantras are to he used that are 
connected with the Ji/otistoma — says the TantravartikuJ. Such being the 
ease, if the indications of the Context were entirely ignored, and the sen- 
tence were taken a~ laving down any (.4 </>»«//?) mantra contained in the Ten 
Mnndalas , — there would he a syntactical split: .is in that case the sentence 
would have to be construed as — ’one should do the X jMsIhann of the A'jnt- 
ilhni , — and that with a mantra containing such and such indicative words’. 

SUTRA (22). 

The Injcnotion woild he lu-kposkless. — A s there whit.d be 

NO CONNECTION WITH ANYTHIN!: KRCJTFIT. BECAFSE THE 
• ['I’lSTIMNl ’ I? NOT FRt FI Et L. 

Ilhitfi/a . 

Savs the I’urrapnksm- On the strength of the indication of the ( 'nnte.rf. 
'mu Ai/nei/l mantra may he taken as helpful to the -f i/ot mtoma 
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It tin- -cntcnce m question is taken as asserting the connection between 
the ac’ ni / pii.'tlul nn and the .] yotistoma sacrifice. then the sentence might 
he taken a~ I.n in a down the act of ! ' j>a*thd tin in connection with the Jyotis- 
’■iin'i ; and in that case, on the strength of the Cotitr.it. it might be possible 
to take tin- two factors jut) •should do the Vpast liana.' — (6) and ‘that with 

■ c/n'/d mantras''; as syntactically connected and forming ’One sentence'. — 
When, however, the sentence is taken as asserting the connection of the 
inrtiilut with all kinds of l jiUbthdua (not only that connected with the 
•/ yotistoma ). — then all that we get out of it is the mantra only, without 
,.:iv reference to the Context (which bears upon the J yot istoma only); 
n >r can the Context serve the purpose of specifying (the particular 
Cjiciathilna at which the Mantra should he used). In tac-t. if it did do both 
these n.e. if the sentence laid down the use of the mantia and also specified 
the particular Cjiasthdna at which it should be used), then there would be 
-vn tactical split. 

There i' no such ineongruitv in our view ; as. according to that view, 
that mnntni — either the one indicating Ayni or the one indicating 1ml ret — 
which i' already known as functioning (in general] at the J yotistoma — comes 
to be enjoined in connection with the particular function of the L’jiasthana 
which is done at the J yotistoma sacrifice. — and all the rest of t He sentence 
is a mere itfcrcntt (to what is already known from other sources). Thus 
there would be no incongruity at all. 

Or. the three sentence — [pi) ‘ Ayneyya aynidhmantpatistltati. (b) aunlrya 
smlah, (i ) raisnavyd harnilluinam '] — may he taken as lating down merely 
the connection of the Ayuitlhra. the Sailah and the Harinlhatta. — the verb 

■ apat isthntc ' being a mere reference : the meaning of the sentence thus is — 
• with this ( ayneyl ) mantra [which is already known] one apptonches tin 
A'jnblhra ’. 

From all this it follows that only those mantras containing the indi- 
cative word are to he used which are found in the Context. 


8LTKA (23). 

Al.SO. BECAESE Al.I. THE MANTRAS ARE SI CH AS HAVE BEEN ENJOINED. 

Bhdsytt . 

Tt has been argued that the mantras in the Context are such as hn\ e 
been alreadv enjoined in connection with another action [i.e. with the main 
./ i/ofistoma sacrifice]. Our answer to this is that this argument has been 
already answered. 

Then again, there are no mantras that have not been already enjoined 
(in connection with some action or the other); all manhas are such as have 
been enjoined in the Vdrhastoma and in the Asluina shastra before the sun 
lisps. — 8o that on this point of being alreadv enjoined ill connection with 
another action, the mantra in the Context does not differ from any other 
Hence m the case in question the mantra admitted must be that appearing 
in the Context. 



Adhikarana (9) : [The ‘ Bhaksa- mantra*' arc to he used n> 
the act of * Holding ’ and the rest, in accordance with the 
indication# of the words of the mantras.] 

SUTRA (24). 

[PC ryapaksa]— " Thkotch 'Indicative Power’ and •Name", the 

ENTIRE AnTVAKA SHOULD BE TAKEN AS BEIM. FOR THE 
PTHPOSE OF THE ’EATINo’.” 

Bh/lSl/U . 

We find the following Bhakmntuntra — • Bhakhsehi mo risha lUnihuijin- 
“~itja shnntanutmyn rdyasposagn can-base saprajastia ya . — eh! rrieo jjiu-ora.-" 
priyo me hnlosyashci nosti-d bdhubhydin . — nrchaksa-ant'-a item 

soma sachaksd acakhyesnni . -hinca me aCitrd hanro yandn me mu ritltrsah. 
-A ivo me sapta rsln upatisthasca ma am'ran uabhimritx/iih matnlrdbh ihhut A 
keturyajndiidm i-Cuj jasanl somasya trjn/atu ca.suma'b/rnia.sya rudiainaihju - 
nasya in! < tyauunhiana s/ja noma Seva te maticulah ptatahsaranasya mailhyuu'li- 
nasya saranasya Miyasaranasya yoyatraehi-hhan»liu>ah Os' u/iehhan'Iu'O 
’ynihuta iivlrapitasya nnrdzhamwpitnxya pit; /ntu^ya muillmmaht upahiita - 
*yopnhhtn bhaksayduv. etc. etc .’ — (Taitti Sam. 3. 2. .3. 14). 

[The Bhusya has quoted the entire nnm-Tiku with a view to -.how which word in 
it is capable ol what use, -questions leiatnir to win h will lie discussed in the next 
tour ,-l‘lbikrtra,t'i\. As a matter nt fa' t. there are several pm turn- of this Anacuka 
— ec * Oajutrachchhaiatah. etc', as also * hnlrapita. etc. 4 -are such as are used 
separately an or dm a to their se vend sienifii a Hon' — '!' ant an ditika — Trails . p 1 1 * >'J . " 

In connection with this Bhaksa n ncuka, there arises the question — Ts 
r lie whole of this anm-aka to be used in connection with the 'eating'? 
or tuny some part of it be used elsewhere also '! 

On this question, we have the following Pat rapaksa Thrnayh 
■ hnhcalire Power' an'! ■Same', the entire Anm-aka shout/l he taken as briny 
for the purpose of the ' entiwt' (sfi. ) : i.e. the entire inardka should be used 
m connection with rutin //. — Why ? — Because the term ' bhaksa yd n>< ' (‘I eat '. 
occurring in the mantra) is clearly one that should be used in connection 
with ealintj. as tlie only thing that it can denote is eat my. nothing else; a' 
for the other words m the text, they are such as are expressive of quali- 
fications (or concomitants) of the act ot Kali tut, and. as such, are used 
wherever tlie term ' hhaksa yuan’ is used. |Tlie Anm-aka begins with the 
term -hhakse' and also ends with • bhaksaydnn '.- both denoting the act of 
Patou/ only; this also implies that all tin- words between these two terms 
form one composite whole, to he used in connect inn with ratin<(.\" 

Objection against the 1’ti n a paksa) (.V) As a matter of fact, that 
pmt ion of the Anm-aka which begins with -Chi rasa' and end' with 'siit/hyn- 
-(//// ’ must be taken as to be used in connection with the act of llolr/my: as 
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all the hmi'I. included herein are such as require each other for the comple- 
tion of the -sentence and are expressive of a single idea (and serving a single 
purpose; ; .o that it huh be syntactically distinct from the sentence speak - 
me of Eating — (11) Similarly, the portion beginning with the word - nrehak- 
i linin' and ending with • avakhiiesiim ’. i~ expressive of the act of Looking 
• ntn — 1C) So also, the portion beginning with the words •Hiiuxi me i/atid 
hnricnl, and ending with ‘ md me cdnndbh imatigdh ' is expressive of the 
act of 1‘rojii r Pigi sling — Thus then, as there are several ideas expressed by 
the several portions of the Anurdka. they should be taken as so mans' 
distinct sentences. How then can it be said that the whole of it is a single 
-■mtenee. to be used in connection with the act of Eating ? 

PUrrajittk'Siti't) answer — "It has already been asserted that all the vari- 
ous things expressed by the different portions of the Anurdka are only 
concomitants of the act of Eating" 

Ohjietion — Even so. there would be different sentences; as it is not 
possible for anything to he spoken of simultaneously along with its con- 
'■omitants. 

Purvapaksin — "We do not mean that the concomitants are expressed 
independently; what we mean is that what is expressed by the sentence is 
the single factor (of eating) as qualified and accompanied by its several con- 
comitants in the shape of Hobhng. Looking into and -o forth " 

Objection — It cannot he right to take the words expressive of the 
concomitants as not intembd to he significant of their meanings, and yet 
as <sig»ifging the concomitants of the eating; Mich an ide.i could be derived 
only from imlirect indication ; and as between Direct Assertion and Indirect 
Indication, it 1 -- the former that should be accepted. Hence the whole Haa- 
cdka cannot he treated as a single sentence. 

Purnijraksin — “ Our answer to this is as follows: — Though the act of 
Holding and several other factors are found to be signified by the words of 
the mantra, yet all these factors are not such as are equally meant to be 
spoken of (or emphasised); it is the act of Eating only that is meant to lie 
spoken of (and emphasised); hence it is only this act of Eating that is 
•directly asserted', the concomitants are not 'directly asserted'; — nor i~ 
any useful purpose to he served by a cognition of these concomitants; — and 
that group of words is to be treated as - one sentence' which is found to 
serve one single purpose; — thus it is that the whole of the Anurdka is to he 
treated as - one sentence' serving the single purpose of speaking of the act 
of Eating along w ith its eoneomitants ; and for that reason, the whole is to 
be used in connection with the act of Eating." 

" Eurther, there is the name • Hint kudu uriika ' which is applicable to the 
nholr Anurdka. not to any portion of it. | This also shows that the entire 
Uiurdkrt is to be used in connection with the act of eating.)" 

Objection (against the Purrapaksa) — Same is a thing of secular origin, 
how can it restrict the use of anything that forms part of the Veda 

Purni/iakst n — "Though the Xaine is something of secular origin. \vt 
ns application to the Anurdka has hail no beginning m time”. 

Wli.it if it is so ? 



+ 14 <ha l kai;a-bha-'YA : 

"This is what follows. — The name ~peaks of (signifies) the entire -!»<'- 
<•>7 ka alona with the Eating - — and ~ucll signification is po — lblc only when 
there i' a definite connection between the two factors ~poken of together: 
for instance, when we find the -cooker' and "the chopper' spoken of to- 
gether. we at once infer that there is -nine connection between the two ” 

Objection — Tn matters like what we are discussing. the relation of 
subserviency cannot be a matter for Inference. — it can he learnt only from 
an Injunction. — not from any other source: and certainly Xante can never 
be injunct ire. 

Pun-apiikshi — •• Our answer to this is that what the Xante does is to 
bring to our mind the two factors related, and the injunction will be done 
by the directive .sentence laying down the procedure of the action. — From 
all this it follows that the entire Anin-aka is to be u-ed m connection with 
the act of Eating”. 


SUTRA (2.1). 

I SlDDH 42s TA] — On A (.'CO TNT OF THE FORM (\VORI)s of THE MANTRA',. 

AND ON ACCOUNT OF INJUNCTION. — PORTIONS Or 'HIE ANCVAKA 
SHOULD BE EXTRACTED 'FOR SEPARATE USE): SPECIALLY 
BECAL T SE THE ACTIONS (AT WHICH THE K\TK VCTS 
ARE TO BE USED) ARE ACTUU.LV 
ENJOINED. 

Bhtlfun . 

It is not right that the entire Anuruka should be used in connection 
with Eating. — (a) In fact, on account of the ‘form’ (words) of the sememe 
speaking of the act of Hohling — i.e. the sentence beginning with ‘chi' and 
ending with ‘ stit/hyuttnin ' — should be used in connection with the act of 
HoVling ; — (b) the sentence beginning with • nrrhakaaiam' and ending with 

■ nrakh ' should be used in connection with the act of Loukitnt into: 

•• why so ? ’’ — Because, if used in this way. the sentences arc used according 
to their primary meaning: if taken in any other way. they would he used 
n-eording to a secondary meaning; and it is more reasonable to accept the 
Primary than the Secondary meaning. 

Objection — “It has been pointed out that no useful purpose can be 
served bv the pointing out of the concomitants." 

Antnver — W hat the sentences speak of are not - concomitants ' ; m f, u . r 
retell of these — Hoteling. Looking ititn and the rest — arc independent acts, 
each spoken of by an independent sentence by itself 

•• How is it so ? ” 

(They are to be taken as independent acts) because there is useful 
purpose served by the cognition of these acts as spoken nt b\ the sentences; 
in fact, all these acts are such as have been enjoined. mine b\ direct inde- 

pendent injunctions, and some by implication; as such ail these hat.- got 
to be indicated (by mantras ) : — anti it is this / mi iratiw, ,,f the acts tli.it is 
done by the sentences in question. — The - form' or nature of these also 
consists in tins capacity to indicate tilings. 
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TliU' inasmuch a- the various sentence' (in the Amndlri) serve 
different purposes (and have different meanings', they are not regarded 
■ one sentence 

< Ihjtctlon — “Tlie 'form' of the sentence.' is also such as makes them 
supplementary to the sentence speaking of the act of Until \q." 

.-1/i'M-f/' — True: that is their •form’- but these acts (spoken of by 
these sentences) are not to be taken as concomitants (qualifications) of that 
act of Entlmt- 

-Why so v" 

Because, if -o taken, they would lia\e to be regarded as seining some 
transcendental purpose; and in that case, whether spoken or not spoken 
of (by mean~ of a mantra recited at the time), they would serve that 
purpose all the same. [So that there would be no necessity for speak- 
ing of them by means of a mantra.] In the other case, the sentences would 
serve the purpose of indicating the acts of Holdiny and the rest, and thus 
serve a visible purpose. 

From all this we conclude that on account of their form and Injunction, 
some portions of the mantra should be extracted (and used in connection with 
different acts). 



Adhikaraxa (10): [That portion of the • Bhaksanucnka’ 
which begins with the word 4 mandrabhibhutih ' and 
ends with the word • bhaksaycuni ’ forms a 
single • shastra' (mantra)]. 

SUTRA (26). 

Inasmuch as a concomitant (qualification) is spoken of, the 

PASSAGE BEGINNING WITH ' MaNDRA’ SHOULD BE TREATED AS 

one Mantra • specially because the two sentences 
(of WHICH THIS PASSAGE IS COMPOSED I JOINTLY 
EXPRESS A SINGLE IDEA. 

Bhd-si/a 

In the Bhaksunuvnka (the whole of which ltas been quoted ns the 
Yisayavaki/n of the preceding Adhikarana). we read the passage — ■ Mandril ■ 
bhibhutih keturqajhcindm rihjjuwna somasi/u trpgata . — Vasumaih/anasi/a 
<o>nn dera te nntiridah priifahsaranas’ia gdjatra ehch han da so ’ qn Uinta indra - 
pitnsya madhnmata a pahatas go jmh dtn bhaksa qa ml" (Tnitti Sam.. 3. 2. 5. 1-2). 

In restat'd to this passage, there arises t lie question — In this passage, are 
there two mantras — one beginning with ' mandril ’ and ending with • tr/matn '. 
and the other beginning with • ciisumadqnnosi/n' ? Or. is the whole passage 
— beginning with - mandril' and ending with • bhaksa gain ! ' a single mantra 

On this question, the Pnrrapaksa view is that — "there are two man- 
tras ; — two distinct things are spoken of by the two sentences — -trjifi’ (,s af!«- 
fnctiou. spoken of in the first sentence) is one thing, while ‘ bhuksana ' 
tenting, spoken of in the second senteneei is an entirely different thing; — 
thus their meanings being different, the sentences should be taken as two 
distinct sentences; this would be in accordance with what has been just 
stated in the foregoing sutra — 'on account of the form and the injunction, 
the portions should be extracted, etc. etc.' " 

In answer to this, we have the following Snldhdnta — Inasmuch as a 
ronronnta nt [qualification) • s spoken of. the passage beginning with * mandru ' 
should he treated as one mantra; — the -trjiti'. - satisfaction', is spoken of in 
the first .sentence as a concomitant (qualification) of the eating (spoken of in 
the si-eoud sentence), -the meaning being that -the nik (assertion) of 
bhaksa t/dmi (eating) shall satisfy . 

Objection — "The term used in the original text is -tn/jiatii' (with the 
Imperative termination) which is different from the term * tnrpsqnti where 
we have the I'ntnre Term /nation : if we connect the two verbs - bhaksa gam • ' 
and • tnrpsqati then we get at a logical connection between the two actions 
Ot fating and satisfi/inq , — the idea eomeved being that -eatiin' shall 
satisfy ’ : w it h the w ord ' trijpatu ' on the other hand, the word - bhoksagdmi ’ 
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can have no connection: as the expres-ion • bhuksu garni trpyatu' gives no 

Answer — The termination in the word ' trpyatu ' cannot be regarded as 
expressing the sense of the imperative ; it should be taken as expressing 
either a request or the idea of the present tane. But whether we construe the 
words as ' bhaksaynm i vale tarpsyciti ' (‘ the assertion of eating shall satisfy"), 
or as •hhakaaydmi cuchastarptui'n kalah' (the assertion of eating is the 
time for being satisfied ' i . — in either case the ‘satisfaction" shall be the 
concomitant (qualification) of the eating; so that the two sentences together 
expressing a single idea, they should be taken as forming * one sentence ' and 
hence treated as one mantra. 

Object Ion — *■ In reality the two sentences are totally distinct, inde- 
pendent of one another: and they are made inter-dependent by force." 

Answer — Even if the two sentences served two distinct purposes, were 
independent of one another, and conveyed two distinct ideas, — it would be 
the indication of the eating that would be found to serve a perceptible pur- 
pose, — not that of the satisfying; so that on this ground also, the two sen- 
tences would really serve a single purpose ; — how much more so then is it 
when one act — (that of -satisfying) — is distinctly recognised as being a con- 
comitant (qualification) of the other (i.e. eating) ? 

From all this it follows that, inasmuch as a concomitant (qualification) 
is spoken of, the passage beginning with ‘manrlra’ should be treated as one 
mantra. 



Adhik araxa ( 11 ): [The words of the 4 Bhalsannraha ' . 
beginning with 4 indrapltasya are to be used in 
connection with alt ‘ eatings’ — with necessary 
modifications.] 

Preliminary Adhika ra n a . 

SUTRA (27). 

[Preliminary PCrvapaksa]— When all are enjoined in ihf. <amf. 

SENTENCE. THE EATING OF THE OFFERINGS ‘ NOT MADE TO 
INDRA ’ SHOULD BE DONE WITHOUT MANTRA-' : 

BECAUSE THE ‘INDICATIVE POWER’ (OF THE 
MANTRA) POINTS TO PARTICULAR 
' EATINGS 


Bhrixya . 

The mantra dealt with in the foregoing adhiknrana form-, the bad-* of 
the present adhiknrnna also. At the sacrifices with which the Bhaksa nn raht 
is concerned, there are several offerings made to Indra. ns also several not 
made to India (hut to other deities). — In regard to these, there arises the 
question — Is the mantra in question to be used in connection with the eating 
of both kinds of offerings — those to Indra as well as those not to India V Or 
is it to be used in connection with the eating of the offering' to India 
onlv, while that of the offerings not to Indra is to be done without mantras ? 

On this question, we have the following I’iirea/iakxn — "The eating of 
the offerings not made to India is to be done without mantras.- -Why ? — 
licrrnmp all the offer) min hare been en joined in the mime srntrnre ; — now from 
among these offerings, that which is not made to India cannot be taken as 
spoken of bv the mantra beginning with * unlrn /dtasi/a ’ which clearly 
speaks of that only which has been ‘ drunk by’ (offered to) ‘ Indra ' |. — N’or is 
there any modification of mantras possible m the case of those mentioned in 
the Context (of a primary act,- and every eiilim / is a primary acta: 
because unless there is a distinct declaration to the effect, the mantra cannot, 
be taken as expressing any meaning other than the one indicated bv its 
words.” 

As against this Pnrrapaksa we have the billowing preliminary 
Siddhiinta .\ — 



DISCOURSE III. PA DA TI, ADHIKARANA (11). 419 

SUTRA (2S). 

[Preliminary Siddhanta] — In reality, offerings should be 

MADE WITH MANTRAS IN ACCORDANCE WITH THE DEITY' 

(to WHOM THE OFFERING HAS BEEN MADE) I BECAUSE 
THERE IS A TEXT INDICATING THE FACT OF THE 
OFFERINGS TO THE OTHER DEITIES HAVING 
THE OFFERING TO INDRA FOR THEIR 

Archetype. 

Bhdsya. 

In fact, the offerings have to be made with mantras modified in accord- 
ance with the deity to whom the offerings are made. — • Why so ? ’ — Because 
the Dhnira-ehamasas (which are offered to Indra) are the Archetypes (of the 
other offerings under consideration). — 'What are Dlirura-cliamasas ?’ — Tt is 
the name of those offerings of Soma that are made in the beginning of the 
S/nti nn# (pressings) at the Slink rama nth' Pracha.ru (Shukra and Manthi Fore- 
offering) ; — these are all related to Indra ; of these, the act of offer! nr/ is 
the Archetype and the others, its ectypes. — "How do you know this?' — 
TIerausr there <1 a text indicating the Dvt of the offerin’) to Indra being the 
Arrheti/jie . — 'How is this indicated?' — This is indicated by the fact that 
the Vedi'"’ text shows modification in the Bhaksamantra in the case of the 
s'o dash In (Sixteenth Cup) in the Atiratra Soma-sacrifice with the word 
a mist np'lnimlasah (in the place of gdi/atrnrhchandasah, etc. of the Bhaksawan- 
>rn in the Agnistoma ceremony, mentioned above!. — ‘What is the indication 
here?’ -The term • Hamuli' indicates modification. — ‘But this (that one 
mod ifii s the llhalsam ultra) would be a Direct Assertion (not Indication ).' — 
Xot so: because the text quoted does not dinetli/ assr rt the term * namuti'. 
all that it does is to mention the term ' nam iti' and the term • annstu )>- 
rhh.tndas.ih ' . — -and hence it is indicated that the Him Isa man tin is to be 
modified. — Xow such a modification is possible only in the ectvpal acts; — 
whence it follows th.it these other offerings under consideration arc all 
ectypes; — and consequently even at the offerings not made to Indra. the 
manha to be used must be that whose use is indicated bv its having been 
used at the Archetype (of those offerings), but with necessary modi- 
fications. 

Objection — “In support of the view that these other offerings are 
ectypes, you have pointed to Indication ; please mention some reasons.’ 

. I nsirer — It is the Soma to be offered to India that is "held’ anil ‘mea- 
sured ' ; — hence it is in the clips dedicated to Indra that there is Soma . ■ — and 
there is no Soma in the cups not dedicated to Indra ; so that all the details 
meant to be performed in connection with Soma are to be performed in con- 
nection with the cups dedicated to Indra . — while the other cups (which are 
not dedicated to Indra) have no details performed in connection with them, 
and are (to that extent) defective (incomplete).- -"How do ,\ou know that it 
is the Soma to be offered to Indra that is held and measured ? ’ — This we learn 
from tin- words of the mnntm — * I mini ga Ira ranimalae' (Vaja. Sain. (>. 32) ; — 
mantras like this speak of only that Soma w hieh is to be offered to Indra, none 
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other ; — hence there can be Soma only in the cups dedicated to India ; and the 
detail^ relating to Soma are performed only in connection with the cups 
dedicated to India . — all the other offerings remain incomplete, and hence 
these latter borrow those details. This is the reason for our conclusion 
(which had been supported by the Indicative Power of the mantras). 

Front all this it follows that the offerings not made to India, are to be made 
with mantras modified in accordance with the deity to whom the offerings 
are made. 


The discussion rests unsettled at this point ( with the statement of the 
preliminary Siddhdnta ) : and at this stage l before it is resumed, the arguments 
answered, and the final Siddhdnta stated under Sutra 43 below), we shall proceed 
with the consideration of certain other matters (related to the question of 
mantras to be used in connection with the eating of remnants of offerings made 
to the carious deities). 

[The position of the Purvapakni- Siddhdnta. from this Adhikarana onwards is 
somewhat obscure: the question dealt with in Adhikarana 11 has been — Is the 
Mantra to be used in the eating of the remnants of the Indra-otferings only, and 
that of all the other offerings is to be done without Mantras— or is the Mantra to be 
used in connection with all, — the only difference being that while with the Indra- 
offerings, the Mantra is to be as in the original form, while in the others, the 
names of the deities have to be modified ? — The first alternative represents the 
Pnrvapaksa — that the Indra-offerings alone are to be done with the Mantra as in 
the original form and the others are to be done without Mantras. — The Siddhdnta 
(preliminary and hypothetical) is that all the eatings are to be done with Mantra.— 
but at the Indra-offerings the Mantra shall be used in the original form ami at the 
others with modifications of names of deities. — This, however, is not the final 
Siddhdnta. — For the present the matter is left here in its ‘ aparyarasita' . ‘un- 
settled’, non-final stage. — Adhikaranas 12 to It), embodied in Sutras 29-37, deal 
with other questions relating to Mantia* to he used at the eatings, with or without 
modifications, in accordance with the Preliminary Siddhdnta set forth in Siitra 28. 
— The main thread of the discussion on the subject ol Adhikarana II, is resumed 
in Adhikarana 17, Sutra 38. and carried on in three Adhikaranas 17 to 19. Sutras 

38-42, wherein the alternative of using no Mantras at certain eatings is discussed. 

Then at the end of the PUrla, the final Siddhdnta is stated in Adhikarana 20, Sutra 
43, which represents the final upshot of all the discussions relating to the use of 
mantras at the eatings of the remnants of offerings. 

The position is briefly and clearly stated in Tantracartika -Trans., p. 11111 , 
where, in the introduction to Adhikarana 12. we read — ‘While the foregoing 
Adhikarana (11) still rests in the ‘ Pvruapaksa ’ [the preliminarji Siddhdnta stated 
under Sutra 25 being so called, in view of, and in relation to, the final Siddhdnta 
stated in Sutra 42, at the end of the Pdda ], and the Siddhdnta is not finally stated 
and established till the end of the Pdda,— we take for granted, for the time being, 
the propriety of having modifications (in accordance with the said preliminary 
Siddhdnta in Sutra 28), and then proceed to consider under what circumstances, 
the modifications, if allowable, would lie possible.] 



Adhikaraxa (12): [* Indra ’ should he mentioned 
in the mantra used in connection with the 
• Punarabhyininita-Soma' i.e. * the 
Soma brought up again.' 1 ] 

SUTRA (29). 

In connection with the ■ Soma beg cg fit up again’, 

ALE THE DEITIES SHOULD BE MENTIONED, 

BECAUSE THERE ARE REMNANTS 
OF BOTH (OFFERINGS). 

B has i/a. 

[The preliminary Siddhanta of the preceding Adhikanrna has been that at the 
eating of the remnants of offerings instead of the term ' Indra' in the mantra * Indra- 
p’l't'iia, eto.,‘ we should mention the name of the deity to whom the offering 
in question has been made. We now proeeed to consider what names are to be in- 
troduced and under what circumstances.] 

There are certain ‘ Soma-offerings brought up again’, connected with 
the beginning of the S a rami a at the Shukrdmanthi Prachdra : — in connection 
with these what happens is that as soon as the Hotr-jiriest has pronounced 
tile • Vamtblrn ' anti a Iso after the • .d narasatkara ’ ( See the T.V. — There are I 
oblations after the \’<if latkdra and 4 after the ,-| n iirrisritkara |. four libations 
ate (twice) offered with the four ladles of • Middlemost Persons [i.e. the 
linthmnn. the Hotr. the Udi/dti ■ and the Yajrtmnna ] ’ : — then single libations 
are offered with the Hotrttka ladles (i.e. the ladles belonging to the assis- 
tants of the Hotr — Mail rd raranu . Rrdtun'iancrhrtihxin, I'otr. Xesfr. A rrhd rdka, 
and Ai/iu'lhin). on the utterance of the * I'asatkdra ' ; [at all these offerings 
the deity is Indra]: —after this. Soma is again brought up in the ladles con- 
taining the remnants of the previous offerings. — In connection with this • Soma 
brought up again’, the Atlhran/u-pricsl issues the following directions- -'Let 
the < 'liainasddh rail/ us offer libation- from the ladles of the Middlemost Per- 
sons on the pronouncement of * I ’asat ' and • Anu rasa — let the ChamaxCulh- 
rnii/iis offer single libations from the ladles of the Holralas and return after 
having idled the Shnkrn cup". — Xmv ui the course of till', the Hotrakas 
offer sacrifices to several deities as follows: — (r<) the M aihd raruna makes the 
offering to M itra-i annul, with the Mantra 4 A! it raw rai/aiii hanlmnhe. etc." 
(Hgveda. 1. 23. 4), — (h) the IStnhmnnurhrhltaiiisi makes the offering to Indra, 
with the Mantra * Indra Ira rr.srddia in rtii/uin. etr.’ ( Hgveda. 3. 40. 11 . — (<•) the 
Pair makes the offering to the Marat x. with tile Mantra ' Manila i/asi/a hi 
ksai/c. rfr.' , (Hgveda, 1. SO. 1).- (</) the Xlxh make- the offering t o Trash and 
the Patnls '. with the Mantra ' .1 patnir didraha. etc." (Hgveda. 1. 22. 
!>). (<>) thi' At/nalhra makes the offering to At/n>. with the Mantra ■ l k-sri n- 

nai/n rti.shnnwliin.rtr.' (Hgveda, H. 43. 11). Out of these cups lad of which had 
been previously dedicated to India), the offering to Indra is made at the first 
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pronouncement: of the • Vasal'. — then after pouring more Soma -juice into 
the same ladles the offering- to M dra-Vai nna and other deities are made: 
— thus the ladles come to contain tile remnant- of all these offering-, those 
to I ltd fa as well as those to Mitra-Varuna and other deities. [So that when 
the remnant of the M dra- Vanina and other offerings come to be eaten, the 
ladle contains the remnant, not only of the offerings to those deities, but 
also that of the offerings previously made to Indra. I 

In regard to these arises the following question — In the Mantra recited 
in connection with the Eating of this Remnant [viz. the Bhnksamantm. 
ending with the words ‘ indra pita eya, etc.'} — are all the deities, the previous- 
ly worshipped Indra as well as Mitra- Vanina and the rest, to be named (as in 
‘ Indrapitasya '1 ? Or is Indra not to be mentioned ? [That is. is the Man- 
tra used to be in the form • Indra-Mdrd-Varunapitasya' or • Mitra caruna- 
[Atasya ’ ?] 

The apparent conclusion is that in connection with the remnants of offer- 
ings out of the ‘ Soma brought up again’, all the deities are to be mentioned 
[i.e. the form used should be • 1 ndra-m itrdcaruaapjtasi/a ] — Why so? — 
Because there are remnants of both: i e. each of the Cups contains the 
remnant of two offerings; what has been offered to the Deity (Indra) at 
the Archetypal Sacrifice. — tne remnant of that offering is said to be ■ jAita , 
•f trunk', by that Deity [hence it is that the remnant of the offering made 
to Indra is called • mdrajAita' in the Mantra ■ : — the same should be held to 
be true in the case in question also [that is, the remnant of the offerings 
to Indra , M dm- Vmuna and other deities should be spoken of a- • pita , 
•drunk', by all these: so that the term • indnijAitasya’ should be modified 
into • indra- mitra rrtninn-pltasyn ' ]. — Thus it follow- that along with each of 
the cups, two dcitic- should be spoken of. 

SUTRA (:}<>). 

| PPKVAPAKSA] — " I NASMITH AS THERE HAS 11 KEN REMONAL (<>K THE 
REMNANT < >!•' THE I’HEVIOI S OFFERIN'!.), THERE SHOCLli HE No 
MENTION OK 1 HE l’RE\ lol s DEITV 

fihdsi/n . 

•‘We think that the remnant of the offering made to i he initial deity 
u a- ‘ femoral ’ — >et a-ide (when fresh Soma was poured into the ladle], — 
Why -o ? — Because the Soma contained in the ladle (after the pouring 
m of the fre-h supply) is all dedicated (bv the Vdjy'i mantra) to Mitra- 
Varuna itr. — How is that ? — The an-wor i- a- follows :- -The offerings (out 
of the fre-hly poured Soma) are made to Mitra-Varuna etc. (and not to 
Indra al-oj; and in a ease where l)e\,idatta eat- the remnant of the 
food eaten by the Teacher and makes over the remnant of what he has 
eaten to another person. Puriiaka, — thi- latier, Purwikn, when refer- 
ring to it. mentions Det adatta — -aying •! am eating the Datings of 
Deindatta', -and he does not -ay 'I am eating the Teacher's lea' ings ’ — 
In the same manner, in the ease in question, the deity of the previous 
offering is not to be mentioned.’' 
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SUTRA (31). 

[Siddhanta ] — Inasmuch as there is no actual taking up (of the 

REMNANT OF THE PREVIOUS OFFERING. BY THE LATTER DEITY). 

THERE SHOULD BE NO SETTING ASIDE (OF THE PREVIOUS 

DEITY). 

[The riaht reading of the Siitra is — Agrahanad v a anapayah.'] 

Bhasya. 

It is not right to say that Indra should not be mentioned ; — because the 
remnant is clearly seen to be of the offering made to that deity also. — “ But 
that offering has been removed.’’ — Our answer to that is that it is not 
removed ; because what actually happens is that the performer fills from 
the Abhidrona-jar the ladles out of which a single set of libations has been 
offered ; — and the presence of the remnant of that offering is what distin- 
guishes the ladles when the fresh supply of Soma is brought up to it ; — so 
that it is the Soma contained in this ladle that can be said to be - brought 
up’, or to be that in regard to which the directions are given (by the 
Adhcaryu. to the Priests) — As regards the argument — that *• the remnant of 
the previous offering has been dedicated (along with the fresh supply) 
to the other deities to whom the later offerings are going to be made (so 
that after this later offering has been made, there would be no remnant of 
the previous offering,)” — our answer is a« follows: -It is true that the Soma 
is dedicated to these other deities, but it is not stated whether tin# much 
or that much is dedicated : hence that alone is really regarded as • dedicated ’ 
which is taken up for being actually poured into the fire. Xor is the 
connection of the substance with a particular deity established at the time 
of the - dedication’ it being established only by the actual offering] : so that 
what is dedicated w not necessarily what is connected with a deity.- - 
From all this it follows that (even on the pouring in of the fresh supply), 
the remnant of Indra'# offering is present, and is actually seen, in the ladle: 
so that all the deities ( Indra as well as Mitra- Vanina) should be mentioned 
in the mantra. 

This Adhikarana is only a hypothetical discussion (which has proceed- 
ed on the basis of the hypothetical Siihlhdnta of Adhikarana 11); hence it is 
not necessary to explain the purpose served by it ; specially as the purpose 
served by this Adhikarana (as also by the following Adhikarana#) is the 
same as that served by the foregoing Adhikarana. 



Adhikarana (13) : [A/ the eating of the Remnant of 
the ‘ Patnirata ’ offerings, India and the other deities 
are not to he included] — [First counter-instance 
to the foregoing Adhikarana], 

SUTRA (32). 

[Pukvapaksa] — “ lx the case of the ' PatxIyata ’ offering. 

IT SHOULD BE AS IX THE PEEVIOUS CASE." 

Bhasya. 

There is the ■Patnirata offering-cup ’ — laid down in the text ‘With 
the Ppdthshupdtra he takes up the Patnirata offering out of the Ayrayana 
vessel' ; — in the Ay ray ana vessel there are collected the remnants of tbo~e 
offerings that have been made to deities in couples: and it is out of this that 
the Patnirata offering is taken out. After this Patnirata offering has been 
actually made, when its remnant comes to be eaten, there arises the ques- 
tion — Should Indra and the other deities also be mentioned or not ? 

The Purrapnksu view is that they should all be mentioned; a~ the 
Remnant in question is as much the remnant of the offerings to these other 
deities as of that of the one deity to whom the final offering is made — 
[according to the Siddhdnta of the foregoing Adhikarana']. 

SUTRA (33). 

[Siddhaxta] — Inasmuch as there is actual takinc up (of the 

REMNANT OF THE PREVIOUS OFF K K I NO, BY THE LATER DEITY). 

(THE CONNECTION OF THE PREVIOUS DEITY) SHOULD 
BE SET ASIDE. 

Bha-O/n , 

In the present case, the remnant of the previous offering u set nude : 
lienee this ease is not similar to that dealt with in the foregoing AdhUarana, 
In the preceding Adhikarana. the Snwa is mentioned as an indication of the 
particular vessel, not as something to be taken up ; while, in the present ease, 
the words are -h a taken it nut of the Ajrnyana whereby tile Sunni contained 
in the \ essel becomes pointed out as something to be offered as a libation for 
the deitv to whom the sacrifice is going to be offered 

Objection — “As a matter of fact, the Ayrayaua vessel contains both 
kinds of Sot nn — the Ayrayana as well as the nnn-ni/roi/unu (Saw/idto ); so that 
out of these that alone is the Patnirata Soma whieli i~ taken out of the 
Ayraynna- portion, while that winch is taken out of the Snin/iahi (the non- 
ayrayana portion decanted from the remnant of the pre\iou.s dri-deratya- 
eup.s) should not be the Pat o’ rata P 
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Ati'-irer — The Aijrayana vessel is the source (from which the Pdtnuata 
offering is taken out); hence all the Soma t fiat comes out of that vessel — 
be the Soma itself fiijrayann or non-dijrayana — should be meant for Patnl- 
I'dt ; for the simple reason that all this has been taken out of the Ayrayana 
vessel (which is the only condition laid down by the Injunction). 

Object ion — “ But some part of the Soma thus taken out would have come 
out of the non -dyra yana -port ion also." 

Answer — That does not affect our position; the mere fact of the Soma 
having come out of the Ayrayana cannot justify its being described as • drunk ’ 
by the previous deities. At the archetypal sacrifice that remnant alone is 
spoken of as • indiapUa’ ('Drunk by Indra') which formed part of the 
Soma-juice that was intended for Indra-, and in the present case also, that 
remnant alone should be spoken of as * drunk by the previous deities ’ which 
formed part of the Soma-juice intended for those deities. 

Objection — " In the present case also, the Soma-juice in question is that 
which formed part of what was intended for the previous deities."’ 

Not so, we reply. In the case of libations poured into the fire, we do 
not perceive any 'parts’. 

Opponent — "At the archetypal sacrifice also, no part can be perceived 
of what has been offered into the tire." 

Answer — At the archetypal sacrifice, what is perceived is the part of 
that composite whole offered to the previous deity which is made up of por- 
tions out of which libations have been offered, as well as of those out of 
which no libations have been offered. 

Ojijioncnt — •• In the present case also, there was a composite whole con- 
sisting of what was offered to the previous deities, — and it is of this whole 
that the Pdtnb-nlu offering forms part." 

Not so. we reply. It is true that there was • a composite whole consist- 
ing of what was offered to the previous deities’; but at the time of the 
offering in question the part of that w hole has become offered to another 
deity {Pat ni rat), and hence the said composite whole has ceased to be relat- 
ed to the previous deities. 

Objection — "The partin question having been a part of what has been 
'drunk' by the previous deities, it would still continue, on the basis of that 
previous connection, to be regarded as part of the same.” 

Answer — In connection with the archetypal sacrifice, the part was 
not spoken of as such, on the basis of any precious connection; hence in 
the case in question also, it should not be so described on that basis. 

Then again, at the archetypal sacrifice, what had been offered to 
Indra was spoken of as -drunk by Indra', — and its connection with 
Indra had not ceased (when it came to be offered to the latter deity); in 
the present ease, however, the connection of the previous deities has ceased 
(before it is offered to Palnivat) ; consequently, these previous deities should 
not be mentioned. 



Adhikaeazsa (14) : [' Tcustr’ should not be mentioned at 
the eating of the remnant of the • P tit ni rata ’ offering . — 
Second counter-instance to Aclhi. 12.] 

SUTRA (34). 

[Purvapaksa] — Tvastr should be mentioned, because 

OF THE DRINKING.” 

Bhaftja. 

There is th e Pdhucata Sontct ( Soma ottered to Patnirat): in connection 
with which there is the mantra — • Aand i I patnirCPh sajurdrrena trash'd soniam 
plba.’ (Taitti. Sam. 1. 4. 27. 1) — 

In regard to this there arises the question — -.Should Trastr be mentioned 
or not fin the mantra Used at the eating of the Pdtnlrata remnant) ? 

On this, the Purvapaksa view is as follows: — "Trash' must be men- 
tioned. — Why? — Br-ran se of the drlnkim/: as a matter of fact we find 
‘drinking' mentioned in the text (as done by Trastr) — • Saji) rde r" nn tnlstrd 
s omam piba ’ : from which it is clear that the offering is made to 
PatiTirnt arrow planted bp Trash': and what is offered to a person accom- 
panied by another is regarded a- offered to both; for instance, when it is 
said that ‘a hundred should be given to Devadatta accompanied bv 
Yajiiadatta ’, — the ‘hundred’ is given to both Consequently, the Sonia- 
remnant in question is • trdstra ’ (related to Trastr ) (as well as • patnirata ’) : 
hence Trastr must be mentioned in the mantra ; because, like India. he also 
‘ drinks ’ the Soma. ’ 

SUTRA (35). 

[SIddhanta] — Because of inequalitv. such should not be 

THE CASK. 

Bhdsi/a . 

Tin- \ iew expressed above is not right. Asa matter of fact, the Wdic 
Word is our sole authority; what the Word says that alone we regard a.~ 
authoritative. In the case in question, what the Word (of the Text) declares 
is the actual ’drinking’ by Ai/ni-Patnlmf only. —and of Trastr. it declares 
the mere fact of his association ( with . h/nl-J ’atnicat ) ; — under the circum- 
stance'. the actual ’drinking by Trastr can only be Inferred from the fact 
that the said ’association’ is not established without the drnikhvi [and 
Inference is not as authoritative as the Yedic word|. 

"But the actual drinkim / hi/ (nr vl. ’ offering t o ' ) Trash is distinctly 
enjoined.” 

True, it is enjoined, but only through the words of the mantra, not by a 
direct Injunction ; — all that the direct Injunction says is that ’one holds the 



HISCorRSE HI, P 4. 1>A II. AIHUKAKAXA (14). 


427 


P'ltnicata' ; in ordinary life, an act — whether enjoined or unenjoined — is 
performed whenever a need is perceived for it : but there ordinary practice 
i~ the determining factor ; but text - like those under consideration do not 
e~tablidi any connection between the Soma and the deity Tcastr. 



Adhikaraxa (13) : At the eating of the Remnant of the 
• Patnirata ’ offering there should be no mention of the 
' Thirty \ — Third counter-instance to Adhi. (12). 

SUTKA (3G). 

So also 'i he ‘Thirty’. — A s these have been mentioned mu 

ANOTHER PERFUSE. 

Bhilsya. 

In connection with the vime P'ltiiicuta offering, there is another wnutm 
— ■ Aihhili Wine unratham ijilhyil; euh «<7 nurnthaw ru ribhaco h;/it blnuh. /Iiltnl- 
mtustri ni*hatastr~iiii shchu iterunnu’israilhawneriha mihlai/nsoi ’ (Rgveda. 
3. fi. ft) 

In regard to this there arista the que-tion — Should, or should not. men- 
tion be made of the Thirty-three Deities lin the iiiuiitru used at the eating 
of the remnant of the POtiTiaitn offering > ? 

On this question, \\ e have the following Pureapokru ; — ■* The Tlurty-three 
Deities must be mentioned. — Why ? — Because the Sown is actually offer* *1 
to the Thirty-three Deitie-. with the following wnntm — • . I </»t <»*«<//* idm//<i*7<- 
> hhati n'/nJti/itiiiien-'lrhhia),) trnyw-tri wshatn ileraih <nhn eamanmn rnthrimwlti- 
i-<lh'i,/a uihinrathiiirril nbhaeuiiti to te shnih la 1 ! "Ictnni n iieirulhainu rcthn fro 70 - - 
truhihnlnin putiilruto 'Iti'iinni/miun/a tnrjmi/n tint' ; from this we understand 
that when the Ai/ntA JO test approaches Aym ( I’atnivat). it is for the -ati-fne- 
tion of the Thirty-three Uvihei ; — the Sown spoken of here inu-t he taken as 
related to that Deity which appears to be the predominant factor m the 
iwin’ra: hence it is that we hold that the Thirty-three Jtntirs -hould be 
mentioned. — ‘But in the Injunction it -elf, tin- dein spoken of i- . !*/«/'- 
1 ‘n/ninii' — True: in tin- Injunction tile only deity spoken of is . I .///.'- /’<r/ ni - 
rut , but the connection of other deitie- i- not denied. —What if it 1- -u‘t - 
What follows from this is 1 hat the Tlnrhi-threr Dri/ii 1 indicated by i lie word- 
of the nun ilru are recognised to be not incompatible with the injunction 
(which while enjoining the one deirv, Ai/ni-f'iitiiient, doe- not shut out the 
po-sibllm of other deitie-).” 

In an-wer to this 1 ‘>1 rrn/intyi . w'e have the foil.. wing Snhthnntu —The 
I'h, rt //-three De/tifs should not be mentioned In the mm, tru quoted. A(/in 
l- not spoken of either a- the inrih r, or as the nr err, or a- the -//« » | of 
other-]; — nor is there an\ purpose served by sacrifices offered to the 77..//./- 
thn e I — •• \\ hat then i- the deit \ to w horn the sacrifice 1 - 1 o be offei ed? ” 
— Tt is Piitnlrri/ ( Agm).- How is that ? ” Beeau-e it 1 - I'a/nirui (Agni)lhat 
i- enjoined b\ the word- ’one take- up the I'uhiirtilu ’. — ** lint then there is 
mention of the 77. . rfy-thne Diitiei who are indicated h\ the word- of the 
1 , ‘Unlm. I he answer to this is that these are mentioned in t lie tnuntni tor a 
dilleteni purpose. — ” How .-<> 7 ' — Lull! the Sown ha- been aetuallv offered, 
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it (lot— not belomr to Agni. — and what belong' to one can not be offered to 
another: lienee any stiuli assertion as that ’you please give this to the 
Thirty-three Heine- ' [ which is the sense attributed to the mantra by the 
Pin •■ajjitkyin would he most incongmou' In fact, even «uch an assertion 
would imply that the ottering is made to Agni. — -How so?" — It is only 
when one own.' a thing that he gives it to another; hence if the mantra 
.-.peaks of A'/ni giving the>r<mfir to the Thirty-three Deities, it implies that ■ you 
( Agni ) are the owner of it ’. — “ But what Ago i is requested to do is to hito.ri- 
tatt (render happy, • mddayasra ’), not to give.'' — The answer to this is that 
deitie- are never ‘intoxicated’ : henc-e if the mantra spoke of intoxication. 
such mention could be only for some transcendental purpose ; on the other 
hand, if the words are taken as speaking of giving, it would do so by indirect 
indication, and serve a vi-ible purpose: — and Indirect Indication, being 
ba-ed upon a reliable source of knowledge, is more reasonable than the 
a"umption of a transcendental purpose. — “ liven if giving be taken as in- 
directly aidnated, it is .-b/m' who is mentioned as the agent domg the act o) 
giving " — Such mention of Agni as the agent could only serve a transcendental 
purpose. For the>e reasons the only right interpretation of the sentence 
(in the mantra] i> to take it as indicating the ownership of Agni (over the 
> oma ) — Then again, the fact remains that the Soma is enjoined as to be 
offered to Patnirat (Agni), in the sentence • one takes up the Patnirata’. 
— “But it has already been pointed out t hat this Injunction does not pre- 
clude the deity indicated by the words of the mantra." — The answer to this 
i- that it lias been already explained that there is no deity indicated by the 
word- of the mantra. Then again, in reality, the connection of other deities 
is precluded In the Injunction, by implication (if not directly ); when the 
fact of Patnirat being the deity is expressed by the nominal affix in the term 
•patnirata' , this deific character of Patnirat is not understood as being de- 
pendent upon anything else; so that the only deity in the case is Patnivat 
puie and simple. — In fact, the mantra has to be explained on the basis of 
this Injunction (regarding the Patnirata Soma) ; hence the only way in which 
the mantia can be explained is as we have explained it. 

The deity Patnirat (spoken of above) is Agni. as is clearly indicated by 
the expression • agne patniran ’ — where the two appear in apposition to each 
other. — From all this it follows that the deity to be mentioned is .-b/nf only, 
not the Thirty-three heitie.i. 



Adhik araxa (16) : .1 / the eating of Remnants . there 
should he no mention of the deity of the •Anummtkara ’ — 
Fourth counter-instance to Adhi. (12). 


SUTlt A (37). 

Like the Performer. the • Vasatkaka ‘ also [should not he 

mentioned j. 

Bhdsi/a . 

The deity of the Auueaaatknm is -poken of in the mantra — • Sotnasyai/re 
cVvtymniviisdtkaroti' (Aita. Bra. 3 5). — In regard to this there an-.es the 
question — Should, or should not. this deity be mentioned (in the mantra 
used at the eating of Remnants) ? 

On this question the Purvap.iksa view is that — ••the deity in question 
should he mentioned: because in t lii- case we do not find — as we did in tile 
foregoing A'lhikarana — am thing to indicate that the deity has been spoken 
of for some other purpo-e : hence it must be mentioned."' 

As against this we have the following Snldhdnta — The deity ot the 
A nn rayatka ,a should nut be mentioned. — h'k> tin' Prrformi r the l‘i,farmi r 
of tlie act' is not mentioned in the mantra. — in which no such expressions 
are used as • Halrintnxiin ’ or • Ailln-a rnii-/nlaniia ' (where the performing 
priest. Hot, or A'lhrari/n. might be spoken of in the mantra recited at 
the time of the eating of Remnants): — similarly the deity of the A nn nmat ■ 
tarn also should not be mentioned ; specially because this deitv lias not been 
mentioned at the Archetypal Sacrifice: anil at the rrt,, /,<• only that should 
In- done what has been done at tile \rrh< 7 '/ /<» Hence we conclude that the 
deity in question should not be mentioned. 



Adhtkaraxa (IT): Remnants of offer inns other than those 
to Jndra should be eaten without mantras. 


[Thi* ami the next two ndhlkaranas are purely hypothetical, since they only 
traverse the P r+ J - tnmar<f Hi/j/otket'Cal Sfblhunta. left incomplete at the end of 
Adhikarana (11): tlie^e three Atlhihirana* may be taken as sett in u forth the view 
which ha* been spoken ot in Adhikarana (11) as the second possible alternative 
f Pur^apal yt ).] 

SUTRA (38). 

As the Soma belongs equally to all [there can be no 

DISTINCTION OF ‘ARCHETYPE’ AND ’ ECTYPE ' AMONG 
THE SEVERAL OFFERINGS] I [AS FOR THE MENTION 
OF THE OTHER METRE] THAT IS MEANT ONLY TO 
PRECLUDE THE PREVIOUS METRE. 

Bltrwya. 

Xow follows the answer to what had been set forth (under Adhi- 
karana 11) as a preliminary (hypothetical) SWhd nta. It has been asserted 
(as the conclusion of adhI.Hi that the eating of remnants should be done 
with mantra* duly modilied (according to the names of the deities to whom 
the offering may be made): — this, however, is not right : because the right 
course is that tile eating should lie done without mantra ts . — Why V — The 
answer is — became of all being equally enjoined, there is no relation of 
• arclietvpe ’ and • oe t \ pe ' (among the several offerings). — Why so V — Because 
the Context pertains equally to all. 

Then as regards the argument urged (under Su. 28) on the basis of a 
text indicating (the fact of the offering to India being the Areheh/jn ''. — that 
text only serves the purpose of precluding the previous metre. That is to 
say. on the analogy of the third Saniini. it is understood that the metre 
to be used should be the .laaati ; — in order to set aside this notion we have 
the said text mentioning the ‘ an nxt n/i' metre a-s tile one to be employed 
with the Hhak-ia-nirtnliii. 

As regards the argument based upon ‘ namati 1 (see under Sti . 2S), — 
that is not incompatible with the view that all the offerings are equally 
important . 

Then as regards the argument that 'it is the offering to Tndra that i' 
held and measured ’ (see under Sli. 2S), — the fact of the matter is that the 
mirrijiri-i offered to I mint and the nirrijirrn not offni'd to Imlra are not distinct 
sacrifices, they are so many repetitions of the same sacrifice : all the sacri- 
ficial accessories also do not belong to these repetitions : in fact they belong to 
the s.icnlice itself. Hence the whole lot of them — the Soma, as well as the 

details regarding the Soma .liouUl be taken as enjoined in connection with 

the sacrifice. — As regards the cup for India being • held and measured '. as a 
distinct mantia i~ specifically laid down for Imlra. the ■ holding' in cornice- 
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tion with that deity has to be indicated by the wuril~ of the mantra itself : 
while that in connection with the other deities is to be remembered by 
means of contemplation and other means. 

From all this it follows that the eatinsr of the remnant of the offerings 
not ntwh to Indra should be done nothont Mantra «. 



Adhikaraxa (18): The eating of the remnant of the 
offering made to Indra-Agni is to tie done without 
Mantras. 

SUTRA (39). 

[PURYAPAKSA] — “ IN THE CASE OF THE OFFERING TO INDRA-AGNI. 
MANTRAS SHOULD BE USED : BECAUSE OF THE PRESENCE OF 
INDICATIVES 

Bitasya. 

A 5 - in the foregoing adhikarana. so here aUo. the discussion starts on 
the basi- of the Preliminary >' iddhAnta (set forth tinder Adhi. 11). 

An offering of Soma to Indra-Agni is laid down in the text * One holds 
the Auvlrdqna cup (of. Taitti. Sarit. 6. 5 4. 1). 

In regard to this, there arises the question — Is the eating of the remnant 
of this offering to be done with Mantras ? — Or without Afantras ? 

On this question, we have the following Punupaksa — “ The mantra 
should he used in the ease of the offering to Indra-Agni ; because India 
is certainlv the deity of the offering of which Indra-Agni (jointly) constitute 
the deity: so that that offering is capable of being spoken of as • India- 
jdta' f drunk by Indra"); for that of which a part has been •drunk' by 
Indra is certainly • indra pita' c drunk by Indra'); because when the Sotna- 
juiee was offered to, and drunk by. Indra-Agni (jointly), a part of it was 
certainly •drunk by Indra'. — Hence it follows that the eating of the 
remnant of the offering in question should be done with the mantra". 


SUTRA (4o). 

(Siddhanta | — In fact, the mantra should be used in the case of 
the offering to a single deity : because ' Indra-Agni’ is a 

DEITY DISTINCT FROM ‘INDRA’. — JL'ST AS IN THE CASE 
OF THE ‘ QUARTERING ’ (OF THE 'AgN'Eya" CAKE). 

Bf/dsi/a. 

It is not any pari of the offering that is ‘drunk' by India: even if 
a part of it were ’dr ink" by Indra. it would not become "drunk by Indra : 
in fact, the phrase -drunk by him' is a figurative expression [as there is 
no actual drinking or rating of the offerings by the deities^ ; what is reallv 
meant is that it has been • dedicated to Indra’. i.e. ‘that of which Indra u 
the deity ’. 

Then again, ju-t as any factor which i- incomplete without something else 
j as for example, any one member of a non pic ] can have no connection with 
what is connoted by a Nominal aft in. — so also compounding like ■ indra pita - 
2S 
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’ (■ drunk by Indra") is not possible witli any factor which is incomplete 
without something else; [i.e. no such form as •Oqnrya ' is possible. when the 
deitv is nqni with some other deity, not A'/ni by it 'elf. — in the same 
manner, the compound • IndiapUasyit ' is not possible when the • drinking’ i~ 
done by Indra atony with soate other deity . ] — This has been made clear under 
■ Yyarasthd rd. etc.' . Sutra 3. 1. 27. 

Objection — " If this is so, then this matter has been already settled 
under that adhikamna (3. 1. 27); why should it l e discussed here over 
again ? ” 

Answer — What has been discussed there is already an established fact. 

Question — "Then why is it discussed again and urged that there is 
no connection (in a compound) with the name of a deity which is incom- 
plete without something else 7 ” 

Answer — In the present discussion, the Purcapaksa does not consist of 
the proposition that "there is connection with a deity"’ li.e. -each one of 
the two should be regarded as the deity ’) — it consists of the proportion that 
there is connection with drickiny [i.e. each of the two deities is the • drinker ' J ; 
and the Siddhnntn consists in the proposition that ’in a case where the 
drinking is done by t>co deities, either one of them singly cannot be regarded as 
the deity [and hence in that case the mantra • Indra pitas ya. it'-.’ cannot be 
used].- — Thus the present adhikarana is not a repetition of what ha- gone 
before (under Sutra 3. 1. 27). 

[The difference is thus explained by KuniZr~da — \n the present case what 
the Poretiptikem hold' is that the distinguishim; character expressed b\ the term 
• nldmpdnajn ' is not the deific > h’irnrtir, but the < haracter of benur the dnnbr. 
subsisting m the Receiver ot the Cut. and that it is present m c-aeli oi the two 
deities (Indra and Ai/ni): — while the S-ddhtintin answeis that the actual character 
oi •diinker' cannot belong to the deities, heme what the term • iwlrnpitani/a ' 
indicates is the fact of India being the deity (and • Indra' is not the deity of what 
is oitcied to Indru-Ayni) — Tan'raruittka — Trans., p. 112G.] 



Adhikaraxa (19): The man'ra beginning with • gdyatra- 
chrhhawJamh ' is to be used in connection with the 
fating of tin remnant of the Soma-offerings at 
which sec end metres are used. 

SUTRA (41). 

[PPryapakna] — "The metre is like the Deity." 

Bhasya. 

In the Bhaksamantra we are discussing, there occurs the term •' aapatra- 
ehchhnmlnsah ’ (Tai. Sam. 3. 2. 5. 2). — In regard to this, there arises the ques- 
tion — I' this section of the mantra to be used at the eating of the remnant 
of only that Soma-offering at which a single metre (Gapatri) is used ? — Or 
is it to be used at the eating of the remnant of that also at which several 
metres are used ? 

Tlie Purrapaksa on this question is that • the mantra is like the Dcit;/’ ■ 
that is. just us the mantra (containing the term ■ itvlra pita s>/a ') is not to lie 
used in a case where the Deity is hnlra alow/ n-ith another De it;/ (as decided 
in the foregoing mlh ikarana I, — so also the mantra (containing the term 
• <i~ , !l , ttravhrhhcinilasah ') should not be used in a ease where several metres 
have been used; for here also the compound ' i/a i/atraela-hha mlasah could 
not applv to a case where the • ehh-imlah ’ (metre) was the ‘ ,/oi/atra' alona 
n-ith soma other metre'. 

SUTRA (42). 

[ SlDDHAXT V j — lx RkU.HT. THE MANTRA SHOrLT) BE t'SEI) 

IX ALL CASES ; HECACSE THERE TS XO CASE 
WHERE A SIXCLE METRE Is IS EH. 

Bt> iistja . 

In realitv. the mantra should he used in the ease of all offerings. — Why 
so? — Because, there is no rase where a simile metre is user!: — i.e. there is no 
Soma -offer imj at which a single metre is used, — of which the association of 
another metre could he a qualification. Consequently, the mantra in 
question should be used in connection with the Soma-offerim/ at which 
several metres are used. 



[Next follow* the final Siddluinta on the irhole question 
discussed under Sutras 27 to 42. Adhikaranas 

11 to 19]. 

SC'TRA (48). 

[Final Siddhanta on the whole que-tion] — as hell hy 
Aitishayana. one and the SAME MANTRA SHOULD be 
USED AT THE EATINO OF THE REMNANT'' OF ALL 
OFFERINGS : — BECAUSE WHAT THE MANTRA 
CONTAININ'*. THE TERM ‘ INDRAPlTASYA ’ 

REFERS TO IS THE ' SaVANA ‘ 

[ not the ‘ Soma"]. — the 

TERM ‘PITA’ BEIN(. 

FI* CURATIVE. 

Bhasi/a. 

It has been asserted above Minder Adhikarana 17) that the eating of 
remnants of offerings not made to India should be done without mantra*. — 
This is not right. In fact, all the eating- should be done with ntardm s ; 
and the manha should be used just as it stands in the text (without any 
modifications). — As a matter of fact, the term • hid rn/iitn' refers, not to the 
Soum. but to the Snrann , — a- i- clear from the tact that the term 
‘ htdriijntn.*i/a' i- in the same case (genitive) as the term • iirninlmarnna-’ia' 
"But we have the genitive ending in ■ hw/k/m/k ' also". — True, the genitivi 
ending i- there; but that doe- not make the two [hidrujotn and *omn l 
appo.sitionah Because the Soma (that remains) i- not ’hunk by Ittilrif, — nor 
is it given to Indra -, — what iias been drunk wa- something el-e : and tin- 
something el-e ha- ceased to exi-t ; and what ha- cea~ed to exi-t i- not 
pointed out by the pronoun 'this', which refers to something that is 
present. — All the-e objections are not applicable to the ea-e of the Sarana ; 
the So ran a is ‘ iinhapltn " in the -en-e that the drinking lias been done by 
Indra during that Sam no \ til this sen-e that ottering also which ha- not 
been made to Indra become- included under the Sarana named ■ indrnplln 
— and a- B in h can be taken a- spoken of by the mantra (containing the 
term ■ < nU rajilfa..i/n '). W hen it can be -o taken, and it i- enjoined a- equally 
applicable to all. — why should the mnnlrn not he u-ed in all eases f it is in 
the figurative (indirect) sense that what i- uni 'drunk by Indra’ Come' to 
be spoken of a- - drunk by Indra'. 

Sueli is the opinion of the revered Teacher Aiti-havana ; such al-o is 
our own view. The Teacher ha- been named, only with a view to show 
that the view was original l\ propounded hy linn. 


Eml of 1’ada it of Adtu/d'/a III. 



DISCOURSE TIT 

PA DA III. 


Adtiikahaxa (1): Properties like * Loudness ’ appertain to 
the entire Veda , not to the form of the Mantra. 

SUTRA (1). 

Purvapaksa] — ‘ Because of the Direct Assertions the words 

SHOULD BE TAKEN AS STANDING FOR THE TAPES ", 

BJtfisi/tt. 

[Having dealt wit!' the use of Mantein accordant to the imln'ution of their 
woi.l-. we now pioceed to deal with their use. in accordance with Syutnetical 
Coil tie.' * in/t .1 

In connection with the .Jyntislowa we read — • Uehehri,r-reha kriyate , 
ii.-l, rh'ol' saint tit. ttjiihiisJt n '/riiufta' (Maitra. Sam. 3. (5 5). 

In regard to this, there arises the question — -Do the words (• 

* soman ’ and ' ynjn *»’) as found in this text stand for the types — ■ Rk’ 
(Verse), • Soman ’ (Music) and • Yajus' (Pros, --passage) — [i.e. for these kiwis 
of mantras wherever found, irrespectively of the T Yd/e smith it" of which 
thev form part] — or to the Yeilas — Ryeiila. Sama-l'etla and Yajnrreita — 
themselve~ i.e. each of the Samlntns taken as a whole, c omposed of mantras 
in both prose and verse] V 

On this question, wo have' the following Rurrapaksa — "They shnnbl be 
tal.i n as stawlimi tar the types : — why V —hern use of the Dirret Assertion ; by 
merely hrarin y the words as used in the text, we understand that it is the 
type that is meant : hence' the- ipiictnrss (an ft ness) becomes connected with the 
type r< ferreil to (i.e. the yajus) \ and there i~ no word that would connect it 
with the entire Viola ( Yajurveda ).— Then according to this view, those 
portions of the Yajurvcda which are in verse -and yet not found in the 
R'/ecta would come to be recited lomlly; otherwise (if the properties 
applied lo tlii- iVc/its, then all that forms part of the Yajurvcda, — he it m 
verse or in pros, — would have to be recited quietly, and hence one and the 
same vcr~e (that is found in the Yajitrniht as also in the Ri/rii/a) would 
have both the properties alternative!.! ; and this would mean the rejection 
of the injunct ion in one ease [because when the common verse is read loudly, 
the Yajiirvedio injunction is violated, and when it is read softly, the Rgvedie 
injunction is violated]. — Lastly, the Rit rrapaksa view is in conformity with 
tile indications of the Cnnle.rl: otherwise, if the property (ipnetness. for 
instance) applied t < > the Yet la. then, at all sacrifices, the same proport v of 
ijiiitlnexs would have to be adopted (for which there is n<> justification) 
[according to the Porropakso. the quietness would have to be adopted only 
in connection with those Ynjns , — i.e. Prose. — nun, teas that arc used at the 
Jyntistnwo .--From all this it follows that the wort/* apply to the types " 
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SUTRA ( 2 ). 

[SlDDHANTA] 1 N REALITY. THE WORD* SHU ELI* BE TAKEN As STAND- 

ING FOR THE ENTIRE ' VtDA ' : BECAUSE THEY ARE FOUND 
IN A CONTEXT DEALING MOSTLY WITH THE ' VEDA 

Bhaxya. 

What is declared in the text should be taken as referring to the Vida : — 
why ? — ' prayadarshnnnt’ [ bet-awe the;/ are found in a conte.it dealing mostly 
with the Veda }. — “What is the • prdyadarshana' (on which the Stddhdnta i» 
based) ?” — The words in question are found in a passage dealing mostly with 
the Veda , — the passage starting with a reference to the 1 ~edat>. and ending 
with the sentence containing the words in question; — this passage is as 
follows — ‘ Prajapati alone existed at the time. — he performed au~teritie~. — 
while he was performing austerities. the three Deities, Aytii, 1 'dyu and 
Adit, /a, came out of him : — the-e Deities performed au-teritie-. — and while 
they were performing austerities, there came out from them the three 
Vedas — the B'jceda from Ayni, the Yajurcida from 1 "<7i/«. and the Soma- 
cida from Adifya ’ ; — starting thus, the passage concludes with the follow- 
ing words — 1 what is done with the Bit is done loudly . — what i- done 
with the Soman is done loudly , — what i- done with the Yajim i- done soft- 
ly’ ' I'rhchet// -rchd kriyoti. mhrhriih edrnno , ttj.oiir.hn ,/ojojd ’ 1 — J-’or this 
reason, we assert that the londm-s., and the i/u lit nets ? have to he adopted 
with what are mentioned in the Context fi.c. the I 'u7u> themsehesj, and 
not with the types of mantras. tin (metrical) V, rst (the ver-e set to 
mtistc, and the jiro>r ). — “How is this conclusion deduced?’"- Inasmuch 
as we find the words 1‘ rk' and the, rest) in the corn hiding portion of the 
entire pas-aye — which means that -inasmuch as the Vedas were produced 
in this m, inner, they should be used with loud next,, etc.'. — we conclude that 
the concluding sentence also mu-t be taken as containing the terms 1 rl, ’. 

■ ..Oman ’ and ■ ./njim ’ in the sense of the three 1 W//, ; speiialh as. if not ~o 
taken, there would be no syntactical connection between the two portion' 
of the pa-sage, and this would make the words entirely incaninglc-s. — From 
this it follows that the words should be taken as standing for the Vtdns. 

SUTRA (3). 

Also IiECAl sj.; OF INDICATIVE'. 

Ilhdjoia . 

There i- a text also which is indie ati\c of the fact that the words ;/. ", 

‘ so man ’ and • ,/a/as' stand tortile 1 Pdas: this text i- '(ul in the morn- 
ing. the Deity move- with rks, — j h) at mul-da\ , lie -tax s b\ the Yajorrcda.- 
(i ) at sunset, he 1 - worshipped with the So mo redo ; — (</) so that the Sun moves 
along, newel bereft of the three Vedas' (Taitti. lira . 11. 12. !». 1); — here the 
hrst three parts speak ot the ■//.•" and the two ■ rrtlax' ( Yajurvcda and 
Saniavedaf, and then the fourth [cart — ‘the sun moves along, never beivtt 
of the three \ edas ’ — recapitulates the whole lot by means of the common 
xvord 1 1 eda.b ’ in the [dural ; which indicates that the term ‘ rk ' (in the first 
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part) al-- > is meant to stand for the Veda [as otherwise, the plural number 
would be unjustifiable, as standing for only two Yeda-. the Tcijurveda and 
the Suwareda ]. — From this also, we conclude that the terms in question 
stand for the Veda*. 

SUTRA (41. 

Also, because there is a distinct injunction or property (for 

THE SImAVEDA) : — AND IT COULD HAVE NO CONNECTION WITH 
THE SUBSTANCE ITSELF. 

BJiiisi/a. 

There is a distinct injunction of the property (of loudness), in connec- 
tion with the Soman . — in the sentence ‘what is done with the Soman is 
done loudly ’ ; — this distinct injunction would be justifiable only if it referred 
to the T’ec/r( ; if it referred to the type of mantra (i.e. the rerses set to music 1. 
then, inasmuch as the loudness of the Sdma-rerse would have been estab- 
lished by the mere fact of its being a Rk (the loudness whereof has already 
been enjoined by the foregoing sentence) [as the Soman is nothing more 
than the ‘ rk' rer*e set to music '. — its connection with the thing ‘Soman’ 
would not need to be reiterated. [So that the distinct injunction in regard 
to the Soman would be entirely superfluous], — From all this it follows that 
the words in question should be taken as standing for the Vedas. 

SUTRA (3). 

The name ‘ Tuaytyidya ' TS APPLIED to one who KNOWS THE 
THREE Ye DAs (‘ tray! ‘). 

Bhdsi/a. 

That person is called ‘ Trai/iridi/u ' whose learning [i-idi/ii) consists of 
the • Trai/l.' - i.e. one who reads the three 1 ’edas is called • troph-idt/a ’ As a 
matter of fact, the term - Irani' is well known as applying to the Rk. Soman 
and Yajus ; and it is only by reason of these three terms — -rk’. -soman’ 
and - i/u jus ' — standing for the threi Veda*, that the name • Trai/h-idi/a’ is 
applicable. — and actually applied — to the person knowing the three Vedas.— 
For this reason also the words in question must stand for the I 'edas. 

SUTRA (<»). 

IObjection] — ‘-In the case of verses (of the Ya.jukvEda 

WHICH ARE NOT FOUND IN THE RcVEDa). THE lNJI NCUnN 
(l)F • LOUDNESS ’) COULD BE FOLLOWED LITERALLY 
[ONLY IN ACCORDANCE WITH THE PC R YAP A K S A 

view]" — if this he UKoED, [then the 
answer is as given in the next 

Sutra '. 

Bhds/ta . 

It lias been argued by the Run-apak/nn that — Those metrical ruses of 
the Yaiurvcda which are not found in the Rqixda. could be recited with 
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lowhies s — onlv if the Piirvapaksa view were accepted (bv which metrical 
rimes wherever found should be recited loudly : .-o that the injunction 
would be literally followed in this case." — Now this argument has cot to be 
refuted. 

This Sutra serves the purpose of stating the argument to be refuted 
hand the refutation follows in the next Sutra]. 

SUTRA (7). 

(Answer] — It is not so: because the quality belongs to the 

whole. 

Bhasya. 

The argument that ha-' been urged doe- not vitiate our po-ition; be- 
cause as a matter of fact, the quality of ' loudne-s ' belong- to the uti'te 
It ivbhi, and the quahtv of • quirt-, teas' belongs to the ‘.utire Yajurriilt ; 
under the circurn-tances, if those ver-e- in the Yajm rtJa that arc not found 
in the Iii/riila come to be recited quiitht there is nothing wrong in this: 
because the quality pertains to the Vri/a. not to the Jlk : and the J~i<la doe- 
not come to have the two qualities (as urged bv the PnrrapuksiiC. 

SUTRA (S). 

Inasmuch as the connection or the Veda (with locdnes-' 

ETC. is VOUCHED LOi! BY SYNTACTICAL CONNECTION), 

it could not be set a-idk by the Context. 

Ijliasi/u. 

It has been argued by the P" era pairs in that it is only the Pur ra inti-mi 
\ lew that is in keeping with the indication- of the Context.- -I Jut. as a matter 
of fact the connection of the entire Veda (with 1 ioudne-s’, etc.) i- vouched 
for bv .s ijutwilcal Couniihon and if Coute.rt is -et aside by Si/utwt it al 
Connection, there is no incongruity m this. 



Adhikaraxa (2) : .4/ the * F i re-la yimj', the singing is to be 

done quietly. 

SUTRA (!>). 

When the Phimaky and the Subsidiary belong to two 

DIFFERENT VEDA'. THE VeDIC CHARACTERISTIC OF THE 

Subsidiary’ is to be determined by that of 
the Primary : as the Subsidiary' is 

SUBSERVIENT TO THE PRIMARY. 

Bhasyj. 

The Fire- lay iiu; Kite h A' been spoken of in t lie text — • Ya icainvahunagn i 
muilhultt ' (Muitra. Sain. 1. ti. (hi ; — it is a rite enjoined in the Yajurieda : at 
till' rite, tile singing of the srinirm i- laid down in the text — ‘ Ya f nunc alnht 
'•aramnih/a/ti ./<7//nD' ' (Muitra. Saiii. 1. ti. 7.). • Yaemiiienhiln i/ajiVii/aji' ii/aiH 
' I'Ti/iit — ■ Ya Zra tin-til 'Tut ranta'U <•</</ m ijai/al ! ' (Maitra. Saiit 1. ti. 7.1. 

In recard to t hi~ there arises the question — This singing at the Fire- 
la vine Kite — is it to be done - loudly 4 (in accordance with the character of 
the sru,nni.hi. to which all Simla -singing belong*-) — or - quietly' (in accord- 
ance with the character of the Ya/nri-eUa to which the Primary Kite of 
Fire-laying belong'd V 

The Piin-rtj/rtkya view on tins question is that the singing is to be done 
•loudl\ ' ; — why ? — because what is done through the 177, tirm/tli/a and other 
Sthmms i' done through the S~i/narOla ; hence ail these S'lruans are to be 
sung ' loudly.’ 

( >n this we have the following Sh'illultitii — If there is a doubt as to whether 
the charm ter of the Primary is to be altered in consideration of the charac- 
ter of the Subsidiary — or that of the Subsidiary should be altered in consi- 
deration of the character of the Primary. — the only reasonable conclusion is 
that the character of the Subsidiarv is to be altered, and that of the Primary 
is to be left intact. — Why so ? — lie can ie the Sithsithanj Is xiihsei nent to the 
I’/'i iiiiii'i/ : — that is. the Performer takes up the performance of the Subsidiary 
solely for the purpose ot making the Primary complete in all its details; if 
the performance of the Subsidiary brings about any defect in the character of 
the Primary, then nothing is gained by the performance of that Subsidiary, 
(since the main purpose of making the Primary complete in all details fails 
entirely). On the other hand, with a view to accomplish the details of the 
Primary, if the Performer undertakes the Subsidiary, and (in this perform- 
ance) drops a characteristic of that Subsidiary. — then no harm is done to his 
main purpose; because the main purpose of his undertaking the Subsidiary 
does mu lie in making the Subsidiary complete in all its details. — The singing 
of the ,N/7 »cdis is after all a Subsidiary to the Fire-laying Kite, which is the 
I’i I'lnnni. Till' Fire-laying Kite belongs to the Yajurrtila ; — hence its cha- 
racteristic feature is • quietness — which characteristic sets aside • loudness ’ 



442 


siiahak v-bha^ya : 


which i~ the characteristic of the S,1 marfila (to which the 

belongs). — From all tins it follows that the S'lmam (at the Fire-laying 

Rite) are to be sung* quietly’. 

[Kumarila has proposed a somewhat different pie-entatiuii ot the a llik'ira,y. : - 
He puts the question in the form — In aease where a thine (e.g. > Veo - - he/' e p has its 
origin in one Veda (the Suma-Yida), but its application or u-o is laid down in 
another Veda (the Ynjn n~Ja). should that thing be equipped with the properties 
peculiar to the former Veda, or with those ot the latter — The Put "ip ik°a — ■■ Inas- 
much as the origination ot a thing always precedes its application, the properties 
adopted should be those of the Vila m which the thing has its origin." — The Uni- 
dhanta —The properties should be those of that Veda which lays down its application. 
— (1) because the origination of a thing is only for the sake of the uses to which it 
may be applied. — (2) because it is only when the thins in question — i.e. the >amn- 
slnqii-rf — is applied to actual use. that it stands in need of some to,.- iln»J or i putt) 
to be applied to it : and hence the tone s enjoined m the texts ■ fi.hchmh r<-ha etc are 
those that can be perceived only at the time of applb-atiun. not at the time of oiiqin- 
ation : as at the latter time it is not in me at all. —There are three other forms 
proposed for this Adh-himnti. See Tnnt.asuruka- Trait'., pp. 1 1." i-l I H.j 



Adhikaraxa (3) : The J yoti -stoma belongs to the 
Ya juretda. 

SUTRA (10). 

If ax aciiox is laid dows ix two V£das. it is to be 

TAKEX AS BELOXGIXG To THAT IX WHICH MOST OF ITS 
C< iXSTITCEXT DETAILS ARE FOTTXD. 


Bhfixyn . 

The J tjol'Slowu sacrifice is laid down in the Yajarreda. in the text — 
• J jotis'oinimi acai’tiakuino > mjita ' (• One desiring heaven should perform 
the -J 'iut ‘Stoma sacrifice') : — there is a similar injunction of it in the Samo- 
Yrdn also. As a rule, when an action has been laid down in one text, the 
mention of it in another text can only be for the purpose of laying down 
accessory details relating to it. 

hi regard to this, therefore, arises the question — Is the injunction in 
the Yajun-ida to be taken as serving the purpose of laying down the actual 
performance of the sacrifice. — and that in the SCnna-Yida to lie taken as 
serving the purpose of laying dou n accessory details relating to it Or is it 
the other way about — This enquiry is necessary, as] the performance will 
take up the characteristii s of that Veda who~e text is taken as laying down 
the performance. 

The Pun-a view on this question is that "it cannot be definitely 
ascertained whether it is the SdmnvZda-tc rt or the Yiijnrreila-tc.it that is to 
be regarded as laying down the performance. — as we do not find any deter- 
mining factor in the case.” 

Against this, we have the following SiddltdnUt : — The question should he 
determined by the faet of one or the other Veda providing the larger number 
of details of the sacrifice in question ; so that the text of that Veda should 
he regarded as laying down the performance of the sacrifice which provides 
the larger number of the sacrificial details. As a matter of faet. when a 
Veda Ia\s down the performance of a sacrifice, it is there that there arises 
the need for information regarding the details of its procedure : and an in- 
junction of these details of procedure has its right place only where 'iieli in- 
formation is needed; — wherever tile larger number of sacrificial details aie 
laid down, that i'W hat constitutes the • Procedure’ : — si that it is on the basis 
of t his principle (of the laying down of the larger number of sacrificial details) 
that we shall determine by inference which particular text is to be regarded 
as the injunction of the performance. — In a ea-e where many persons re- 
sembling the king are seated, we infer that one to be the king who has a white 
umbrella (over his lu-ad) and clanri'a s (on his two sides). — even though he may 
not he actually pointed out as the A' big : — in this same manner, w hen w e find 
that it is the Yajarredn-teji which hits down the larger number of sacrificial 
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detail? of the .Jyothtoma , — which fact i? a ~ign of its being the injunction of 
it? performance. — we i onclude that this text i- the injunction of the per- 
formance. 

From this it follow? that the performance of the J ■iotl#toma should he 
done ‘ quietly ' : a? it is by the Yajumila that the sacrifice 1 ? enjoined, and 
hence it i« by mean? of that Yerla that the sacrifice i~ performed ; — and 
what is not enjoined cannot be performed. 


[Kumarila i? not satisfie l with this explanation of the Sutra. He explain? the 
meaning of the siitra to be as follows: — ‘That action which is mentioned m two 
A edas should have its appellation determined by the mention of a larger number. — 
i.e. the whole — of its constituent details, which may be capable of supplying all its 
requirements'. See Tantracartika—Tverai., p. ll.}4.] 



Adhikaraxa (4) : The * Context ’ /x indicative of the 
connection of subsidiaries. 

SUTRA (11). 

That which is not connected (otherwise) becomes connected 
through Context : because details of Procedure are 

ALWAYS WANTED. 

Bhasya . 

(a) Direct Assertion. 1 1>) Im! icatire Power, and (e) Syntactical Connection. 
— these three means of determining the connection of subsidiaries have been 
duly described (in the foregoing Adhikaranax) : (a) The Direct Assertion — 
• A'nvl ryd (/drhapatyam upatisthate ' ( Maitra-Sam. 3. 2. 4) — has been found 
to determine, through the Accusative ending (in • qdrhapatyam '). the use 
of the mantra (under Su 3. 2. 3): — \h) Indicative Power, which consists in 
the force of words contained in the mantra, has been found to determine the 
application of the mantra • Varhi rdtvasadanam ihimi' [Maitra-Sam. 1. 1. 2 
(under Su. 3. 2. 1); — (c) Syntactical Count ction has been shown to determine 
the connection of subsidiaries Hinder Su. 3. 1. 12) as in the case of •arunayd 
krindti', Tai. Sam. 6. 1. 15 7] 

Xovv there arises the question — Are these the only means of determin- 
ing the u-e of mantra s ? — The [mover is — Xo . — What then is the other 
means 7 

ll is with this question that the present investigation *t irts ; just as in 

the case of such questions a What is the name of this river 7 — Wlnit is the 

name of this mountain 7 — What fruit i' tins 7 

The answer to the s.ud question >- provided by the Sutra — That whirl, 
is not connected ( otherwise ) hectiMm connected throuuh t'nntr.ri. In cause details 
of proa dure are alicm/s wanted. That is to s.iv, that which is not connected 
(with any act), through cither Direct Assi rtinn. or Indicative Dow, r. oi 
Syntactical Connect, on . — becomes connected through Conte. ct. — because details 
of proa dure art always want’d : that is. when a certain statement (injunction 
of action) is found to stand in need for the statement of the details of 
procedure (of the action enjoined). — and m close proximity to it is found a 
statement which is capable of supplying this need, — then this latter state- 
ment becomes syntactically connected with the aforesaid injunctive sen- 
tence; and hence that procedure comes to be adopted at the action 
enjoined. 

"What is tlic example for such connection 7 — What too i~ the purpose 
served by this enquiry ?" 

[n connection with the Darsh’ipiirnaniusii-s.ju-riticc. ue read — " Samidho 
i/ajati. huninupnlath yajati, ido iiajuti, > arhir yajal’. scdliakdraiii yujali ' (Taitti. 
Sam. 2. I). 1. 1); and through tin force of Context, all these acts (sacrifices) 
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come to be performed in connection with the Dar>l>o purnatn'l^t-^acrtjh.e. — not 
with either the A'/nihotra or the J •loiAtonia. 

[So long as the continuity m the r].*taiU or procedure relating t<< the Primary 
Action has not been broken, — whatever other action happen* to be mentioned, 
without the mention of a distinct result, is to be taken a> an auxiliary of the -aid 
Primary : — and tills conclusion is i-a^ed upon the force uf the Context. — Tantmi'aitiLa 
— Trans., p. 11-30.] 



Adhikaraxa (5): The connection of subsidiaries indicated 
by the Order of Sequence. 

SUTRA (12). 

The Order of Sequence also (determines the connection 

of SUBSIDIARIES). ON THE (.ROUND OF THE SAMENESS 
OF PLACE. 

Bhasi/a. 

Question — " Are these [Direct Assertion. Indicative Power. Syntactical 
Connection and Context) then the only means of determining the connection 
of subsidiaries ? ” 

Ansirer — No. 

Question — What el-e then ?" 

Answer — The Order of Sequence also, on the qrnuncl of the sameness of 
place. When one set of actions and another set of accessories are laid down 
in a definite order of sequence, — then there is inferred a -ort of mutual 
need between the action mentioned in one place in the series of actions, 
and the accessory mentioned in the same place in the series of accessories; 
and when this need is there, the two become syntactically connected ; — 
consequently the accessory in question is used at the action in question. 

••Where is there an instance of such use? What too i« the use of 
this enquiry ? ’’ 

A set of three sacrifices i« mentioned in a definite order of sequence 
[( 1 ) Agniya — . (2) 1 ’pOmshayaja — . (3) Jonisomiya] ; among the three mantras 
mentioned, the mantra mentioned in the same place (i e. the second) as the 
l ' pdmsh u yd fit is • Jlabdhirndmdsi, etc-.' (Taifti. Sant. ]. <>. 11. (i ; See Mdnava 
Shrantnxutrn. 1. 4 2. 4) [the first mantra beitui ‘ Agnerahaw derayajyayd, 
etc.', and the third. ‘ Agnisomiyayoraham . etc .']: — a mutual need thus being 
inferred between the second sacrifice and the second mantra, the two are 
syntactically connected and the mantra comes to be used accordingly. 

Similarly, there is the A indrdgna sacrifice laid down as to lie performed 
by one whose kith and kin have been ruined and one who lias enemies 
[Maitrfi-Sain. 2. 1. I]; in connection with this there are two Ydjyctnu- 
cdkyds laid down, both related to Indra-Agni — first, ■ India gn 1 rochand 
dicali ' ’ Pra carsanibh yah ’ (cf. Maitra-Sam 4. 10. 4). — and second. • Indrdtpa 
navatim pnrah Shnat had retrain' (Maitra-Saiii 4. 10. 51: — the use of these 
mantras at the .4 indrdgna sacrifice having been already indicated by the 
Indicative Power of the words of the mantras themselves. — it is through 
the order in which the two mantras occur in the text that we get at the 
particulars of their use. to the effect that the- first mantra is to be used 
at the first A indrdgna sacrifice and the second mantra at the second .4(»- 
drctgna sacrifice. 

These are the examples; and this also makes clear the use of the 
Adhikarana. 



Ad hi karan a (6) : The connection of subsidiaries 
determined by ' Same \ 

SUTRA (13). 

‘Name’ also (determines the connection): because it is for 

THAT PURPOSE. 


Bhdsi/a. 

Question — " Are the aforesaid the only means for determinin'.! the 
connection of subsidiaries ? 

Answer- — No: Name also is a means of determining the same. 

Question — “ How can Name be the means of determining the connection 
of subsidiaries 

Answer — A Name is applied to things only on the basis of some connec- 
tion or relationship: for instance, in ordinary parlance the name •cooker' 
is applied to one who is connected with the action of ronkinei. and the 
name ‘chopper’ is applied to one who is connected with the act of cltoji- 
piui/.- -Similarly in the Veda also, when we find a term expressing connection 
with things eternal, we have the cognition of that connection. 

(Question — " What instance is there of this •• What too is the use of 
this investigation ? ’’ 

.-1 ytxtree — Those nets that are found to be named as • A’ltirnfijarn ' should 
be performed by the Ailhrarijv priest, — and those named as - Huntin' . by 
the Hotr priest. — This is the instance of the connection of things being 
indicated by Same-, and the purpose also served by this is that we get at 
the said conclusion regarding the performance of the acts. 



Adhikaraxa (7): Among the six means of determining the 
connection of subsidiaries — 'Direct Assertion \ 'Indicative 
Powers and the rest, — that which precedes is more 
authoritative than that which follows. 

j 

SUTRA (14). 

Among -'Direct Assertion ", - Indicative Power'. - Syntactical 
Connection’. - Context’. Place’ and - Name’, — that 
which follows is weaker than that which 
precedes : — BECAUSE IT is MORE remote 
FROM THE FINAL OBJECTIVE. 

Bhdsi/a. 

The means of determining the connection of subsidiaries — • Direct Asser- 
tion ‘ Indicative Power • Syntactical Connection ’. • Context * Place ’ and 
‘ Name ’ — have been described. — Now arises the question — Which of these is 
to be regarded as most authoritative in a case where they are all applicable 
(but in conflict with one another) '? As a matter of fact, one sentence can 
have only one meaning; so that no one thing can be taken as connected 
with two things at one and the same time : consequently there is likely to be 
a conflict between any two of the said six means. 


(A) — " Direct Assertion ' more authoritative than • Indicative Power ' . 

(I) The lirst question therefore that has to be considered is — Between 
•Direct Assertion’ and "Indicative Power’, which is to be regarded as the 
more authoritative "f — Which is the particular instance where there is such 
a conflict ? ” — In regard to the Injunction - .1 indry a i/iirhapati/um upalisthate ' 
(■With the Aimlrl verse, one should worship the Gdrhapatija Fire’ Maitra- 
Saiii. 3. 2. 4), — there is the question as to whether the -worshipping 
with the Aimlrl verse’ maybe done of Indra or of the Uurhaputi/a Fire (as 
one may choose) — or is it to be done of the Gdrhapatija Fire only '? — If the 
two means ( Direct Assertion and Indicative Power) are of equal autho- 
rity, then there would be option tone may do the -worshipping’ either 
of Indra or of the Gdrhapatija Fire): — if however Direct Assertion is more 
authoritative, then the ‘worshipping’ should be done of the Gdrhapatija 
Fire only. — "In this ease what is the Direct Assertion and what the Indi- 
cative Power t ” — The Direct Assertion consists in the presence of the 
term • i/drhapatja' itself in the Injunction [whereby the worshippintj should 
be done of the Gdrhapatija Fire only]; and Indicative Power consists in the 
presence of the term - indra ’ in the Aimlrl verse itself, which reads as 
‘ Kadd cha na atari rani nendra sashchasi ddsuse (Mai. -Sam. 1. 3. 26; Taitti. 
Sam. 1. 5. S. 4 ; llgveda, 8. 51. 7), — -this term ‘ indra ’ having the power of 
29 



450 SHABAHA-BHASYA : 

indicating the deity India (to whom the worshipping would be done with 
the mantra). 

Question — •• What is a ■ sentence ’ " 

Answer — When a number of words combine to express an idea, they 
constitute a sentence. 

Objection — "If that i» so. then the injunction. • Aindryd yd rhapat ya - 
mupntisthate' is a sentence, and so also is the mantra. • Kadd cha na starirasi. 
etc." : as in both these a number of words combine to express an idea. Such 
being the case, the instance cited is one of conflict between one Sentence 
(Syntactical Connection) and another Sentence (Syntactical Connection), not 
between Direct Assertion and Indicative Power. — Or, the discrimination may 
be made among all these three — Direct Assertion. Indicat ice Power and Syn- 
tactical Connection, — it being determined that such is the difference between 
Direct Assertion and Syntactical Connection, and such between Indicative 
Power and Syntactical Connection." 

Answer — -Indicative Power i~ the power or capacity of a word to denote 
-a certain thing; — while Direct Assertion consists in the expression of that 
meaning which is understood on the mere hearing of the word : this being 
called ■ Shrnti ’. i.e. Hearing. — It has already been explained that when several 
words express a single idea, they constitute a • sentence '. Sow as a matter of 
fact, all these three contingencies are present, either collectively or sev- 
erally. in all sentences. — In the case in question, however, the idea that 
" Indra is to be worshipped with the mantra • Kadd cha na stanrasi. etc.’ is not 
got at on the mere hearing of any word; — nor is there any word which, 
uttered in proximity to another word, could supply this idea; — all that 
happens is that in the mantra the term ‘indra’ is present, which has the 
power to indicate a certain deity, by the denoting of which a useful purpose 
is served; — viz. that the idea is provided that in the ‘worshipping’ of the 
deity Indra, the term * indra’ should be used. — as also the other words (of 
the mantra) that are syntactically connected with that term; — on the other 
hand, there is no word in this mantra which has the power to indicate the 
(iarhapatya Fire as the deity to be ‘ worshipped’ ; in fact the idea that the 
( iurhapatyn Fire is to be worshipped we obtain from directly hearing the 
term • gdrha patya ' itself (in the injunction ■ .1 indryd ijdrhajiatyamujiati.sthati' ' ). 
— not from the Indicative. Power (of any word) — Thus then, it comes to this: 
If Indicative Power is more authoritative than Direct Assertion, then Indra 
should be worshipped with the mantra ; whereas if Direct Assertion (of 
<]d rhnprttyn) is more authoritative than Indicative Power, then the Udrha- 
pntya Fire should be worshipped with the mantra. 

Objection — “ If such is the case then the comparison to be instituted in 
this instance is between Indicative Power and Syntactical Connection (Sen- 
tence), — not between Indicative Power and Direct Assertion. Because Indra is 
to be taken as to be worshipped, on the strength of the power of the term 
‘indra’ to indicate the particular deity, Indra, — in the event of Indicative 
Power being more authoritative ; — if. on the other hand. Syntactical Connec- 
tion (Sentence) is the more authoritative, then < Iarhapatya Fire is to be 
worshipped ; as this is what is expressed by the injunction * A indryd gdrha- 
patyamupatisthate ’ , which is a sentence.” 
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Answer — It is not so; even though the injunction (■ Aindryd gdrhapatyam 
upatlsth'ite') is a sentence, yet it also contains a Direct Assertion ; and what 
i' actually contradicted by Indicative Power is this Direct Assertion, not the 
sentence. — "How so'?” — Even if Indicative Power were the more authori- 
tative, the meaning indicated by it (that ■ Indra should be worshipped’), 
could be got at only through the said term ‘ indra ’ being syntactically con- 
nected with the word • ydrlnpatyam ' (in the Injunction) ; if it were not so syn- 
tactically connected with the term • garhapatyam ’, then the idea expressed by 
this term would be incompatible with the said Indicative Power-, so that if 
the Indicative Power is the more authoritative, then, what is expressed by 
the term • gdrhapatya ' will have to be rejected ; as this would have no con- 
nection with the act of 'worshipping' ; and in that case the term • gdrha- 
patya ‘ would have to be taken as (somehow) denoting the deity Indra itself, 
or proximity to the Fire [the meaning being that ‘with the Aindri verse one 
should worship Indra near the Gdrhapatya Fire’]. — If. on the other hand. 
Direct Assertion were the more authoritative, then the idea of ‘ worshipping 
India’, which is expressed by Indicative Power, would be set aside. — -Thus 
then, the instance cited is one really of conflict between Direct Assertion and 
Indicative Power, not between Indicative Power and Syntactical Connection. 

Or [we may put the ease differently]— The idea of Indra or Gdrhapatya 
being the deity to be worshipped is not obtained through the Syntactical 
Connection (of the term ‘Indra’ or ‘Gdrhapatya’)-, in fact, the idea of Indra 
being the deity to be worshipped is deduced from the fact of the Mantra 
containing the term ‘ indra ’, — and the idea of the Gdrhapatya Fire being the 
deity to be worshipped is obtained from hearing the Accusative ending (in 
•garhapatyam’). — Thus also the conflict is between Direct Assertion and 
Indicative Power. 


Mow then (on this question of conflict between Direct Assertion and 
Indicative Power), we have the following Purcapaksa — “Both these (Direct 
Assertion and Indicative Power) are of equal authority; — why? — because 
this and that — i.e. Direct Assertion and Indicative Power — are the means of de- 
termining the connection of subsidiaries ; — between one cognition and another, 
there is no difference in form. — as that this has a form like that of an ephe- 
meral thing and that has a form like that of a lasting thing. — • But as a 
matter of fact, the form of Indicative Power is like that of an ephemeral 
thing, inasmuch as the cognition obtained from it is always doubtful, while 
that obtained from Direct Assertion is certain.’ — -This is not right ; because 
if the cognition derived from Indicative Power were doubtful, then there 
could be no conflict or comparison between Indicative Power and Direct Asser- 
tion. In fact, it is because the cognition derived from Indicative Power is 
certain that it can be treated as an alternative to Direct Assertion. — ‘ But. 
as a matter of fact, the cognition derived from Indicative Power is never free 
from doubt.’ — It is not so; because in that case Indicative Power could 
not be a valid means of cognition at all. — ■ It [may not be a valid means of 
cognition ; but in regard to things cognised by means of Indicative Power 
there is always a doubt (as to its being true or otherwise). Or, we may 
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go further ; the cognition derived from Indicative Cognition is not even 
doubtful; it is entirely invalid, wrong. For all that is learnt from Indica- 
tive Power is that such and such a word has the power to accomplish such 
and such a purpose ; and when one thing is capable of accomplishing a cer- 
tain thing, it is not necessary that it should accomplish it only when there 
is no verbal declaration to that effect. Hence we conclude that Indicative 
Power is not a means of determining the connection of subsidiaries.’ — Our 
answer to this is as follows : — When a thing is spoken in proximity to a cer- 
tain thing in a context dealing with this latter. — -then the former is regard- 
ed as a means of accomplishing the latter ; — and when the question arises 
as to how it will help in the accomplishment of that thing. — we obtain 
definite information regarding it from the Power or capacity of the thing. — 
i.e. the thing will be useful for the purpose to the extent that it may be 
capable of doing. It is thus that Indicative Poorer comes to be a valid 
means of determining the use of things. — Xor is there any ground for discri- 
minating between the validity (and authority! of Indicative Power and that 
of Direct Assertion (whereby we could reject the authority of one or the 
other). — Hence it follows that these two means (Direct Assertion and Indi- 
cative Power) are of equal authority; so that on the strength of Indicative 
Power, the mantra ‘ Kaclci cha na starirasi, etc..' is to be used in worshipp- 
ing Indrct, and on the strength of Direct Assertion, it is to be used in wor- 
shipping the Gdrhapatya Fire. — Further, we accept this conclusion (viz. 
that the two courses are optional) on the ground that there is no incom- 
patibility between the two alternatives. Even in a case where one reason 
is stronger than the other, it sets aside this latter only when there is 
an incompatibility between the two,— not when there is no incompatibility. 
And there is no incompatibility in the conclusion that ‘ with the mantra in 
question one should worship India or the Gdrhapatya Fire’. — ‘ There is cer- 
tainly this incompatibility (or incongruity) in this conclusion that while 
only one act of worshippiny has been enjoined, the act is done more than 
once (once of Indra and then of Gdrhapatya)’ . — But subsidiary acts are al- 
ways repeated along with each of the several primaries. — so that the 
act of worshippiny is repeated only with reference to the different deities to 
be worshipped ; and this is quite logical, there is no incongruity in it. — ■ Well, 
then, there is this incongruity: when the mantra is used in worshipping the 
Gdrhapatya Fire, the term ‘ indra ’ (contained in the mantra) would he taken 
as denoting the Fire, and it would stand in need of some quality or function 
(establishing the similarity of the Fire to the deity Indra)-, — and when it is 
used in worshipping Indra, the term " indra’ would denote the deity Indra. 
independently by itself ; and as between the indirect and direct significa- 
tion, the direct one is to be accepted.' — It is not so. we replv. The direct 
meaning is to set aside the indirect meaning only when there is an incom- 
patibility between| the two; in ttie present case, there is no incompatibili- 
ty; because there would be incompatibility only if the two meanings were 
expressed at one and the same time ; as a matter of fact, however, the term 
‘ indra ’ is taken as denoting the Fire at one act (where the worshipping is 
done of the Gdrhapatya Fire), while it is taken as denoting the deity Indra 
at an entirely different act (where the worshipping is done of Indra). — 
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From all this it follow^ that the two — Direct Assertion and Indicative 
Poire r — are of equal authority."’ 

In reply to the above Pnrvapaksa, we have the following Siddhdnta : — 
Between Direct Assertion and Indicative Power , Direct Assertion is the more 
authoritative. — Why ? — Because of remoteness from the final objective. — 
What is this remoteness from the objective ? ” — It is remoteness — ■ viprkarsa ’ 
— of the objective. • nrtha ’ / — " What is this objective, ‘ artha ' ? ” — It is what is 
expressed by the Vedie text directly. For instance, in the case in question 
the idea that ‘ one should worship the Gdrhapatya Fire' is what is express- 
ed most proximately by the Direct Assertion (contained in the injunction 
’ .4 nidryCi r/drhapatyam upatisthate ’), — while the idea that ‘ Indra should be 
worshipped " is very much • remoter ' ; that is, the idea that ‘Indra should be 
worshipped with the mantra. KalCt cha na stcirirasi, etc-.' is not directly ex- 
pressed by any Vedic text ; even though the mantra contains a word 
capable of denoting Indra, since there is no assertion regarding the use of 
the mantra in worshipping that Indra. it is understood that Indra is not to 
be worshipped with the mantra. 

Opponent — ‘‘It has already been explained that, inasmuch as the 
mantra occurs in the Context of a particular sacrifice, it is regarded as an 
accessory of that sacrifice: — and on the strength of its Indicative Power, it 
is taken as to be used in the worshipping of Indra." 

Answer — It is not so: it has already been declared above that — ‘ inas- 
much as Dhanna is based upon the Veda, what is not Veda should be dis- 
regarded ‘ (Sutra 1. 3. 1). — As a matter of fact, both of what have been cited 
— Context and Indicative Power — are not Veda ; — and in the matter of things 
beyond the range of Sense-perception, there is no means of cognition avail- 
able except the Veda. It is for this reason that we hold that Indicative 
Power is very remote from the objective of Direct Assertion. 

Objection — “If such is the case (and Indicative Power, being not 
Veda, is no authority in super-sensuous matters), then. Indicative Power 
could never be a means of determining anything, even where there is no 
Direct Assertion to the contrary ; so that it comes to this that there is no 
truth in the assertion that • Indicative Power is a means (of determining the 
connection of subsidiaries) ’ ; and in that case how could there beany con- 
flict between Indicative Power and Direct Assertion ’! For all these reasons we 
assert that there is no ground fot instituting any comparison between the 
authority of Indicative Power and that of Direct Assertion." 

Hejtly — When a certain act mentioned in a context stands in need of the 
mention of its details of procedure, and a mantra is found in close proximity 
to it. — the mantra, by the force of its presence in the text, comes to be syn- 
tactically connected with the words speaking of the act. — and this gives 
rise to the idea that * one should perform the act of sacrifice with this man- 
tra ’ ; — that ts to say — * when one is seeking to obtain the desired result by 
means of the sacrifice, one should help the performance of the sacrifice with 
this mantra ’. Xow. in the case in question, the mantra concerned (‘ Kadd 
i ha na stanrasi , etc.") cannot help the sacrifice except by indicating the deity 
Indra-, it is thus that we come to the conclusion that 'Indra should be 



434 shabara-bhasya : 

taken as indicated by the mantra — This idea is thus one that is based upon 
the Vedie Text {Direct Assertion) itself. 

Objection — “ If the idea is based upon Direct Assertion, it cannot be 
set aside by any other Direct Assertion : so that either Indicative Po'rer 
should not be regarded as authoritative or it should be treated as optional 
with (equal in authority to) Direct Assertion " 

We assert that it is neither to be regarded as devoid of authority nor 
to be treated as optional with Direct Assertion. — How so V — It has been ex- 
plained that the idea (derived from Indicative Power) is based upon Direct 
Assertion ; hence it cannot be totally devoid of authority, — and yet, there 
is a remoteness from the objective, inasmuch as the idea that ‘ hnha should 
be worshipped with this mantra' is derived from Direct Assertion indirectly, 
through the inference of a syntactical connection (between the mantra anti 
the injunction of the sacrifice ) and of a power (in the mantra ) of indicat- 
ing (the deity, hah-a) ; — while the idea that -the Odihapatya Fire i- to be 
worshipped with this mantra ’ is obtained directly from the Direct Assertion 
in the text 'with the A indri mantra one should worship the Odehaj/otna 
Fire'. — (In the case of Indicative Power) thus, in the first place, there is to 
be a recognition of the Indicative Power itself, and then by the force of this 
power, the particular idea becomes indicated ; — now all this cannot he 
possible when the idea (to be thus got at) is one that is contrarv to the 
Direct Assertion which clearly declares that * the Odihapat>/a Fire is to be 
worshipped with this mantra and from which we already obtain the idea 
as to the manner in which the mantra is to help the sacrifice : — when this 
idea has been already obtained (from Direct Assertion), there is no justifica- 
tion for the assumption that the idea of Imlra being worshipped with the 
mantra is derived from Syntactical Connection and Contr.rt, which (in face of 
the Direct Assertion) could not acquire the capaeitv to provide any such 
idea. 

From all this it follows that by reason of its ‘remoteness from the 
objective', Indicative Power is set a-idc by Dirnt Assertion. 

This same conclusion is to be accepted ul-o on the ground that it i> not 
right to admit of an Option (as suggested in the Pnnapaksn). A - a matter of 
fact, it is not right to admit an Option ; becau-e when an option is admitted, 
it mean' that in one alternative something that is directly enjoined is to be 
rejected ; for instance, in the case in question, the idea that • the t tarliapati/a 
Fire is to be worshipped with the .1 indri mantra ' having been directly exprc'«- 
ed by the Text as unalterable (eternal), -if we accept the negation of this 
idea (when we accept the other alternative of Imlra being worshipped, ii' 
indicated by Indicative Pon-er). — it meat)' the rejection of what has been 
directly asserted by the Veda, and the acceptance of what is not '<> asserted ; 
— and the acceptance of what is not asserted is us open to objection U' 
the rejection of what is asserted ; beeaii'e in both ease', a well-ascertained 
idea is rejected. — Thus then, on account of the fact that it i< not right to 
admit an Option, we conclude that between Direct Assertion and Indicative 
Power, Direct Assertion is the more authoritative. 

It ha' been argued (by the Pun-apaksa) that the rejection (of Indicative 
Power by Direct Assertion) could be right onh if there were a conflict be- 
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tween the two, and in the ease in question, there is no conflict. — As a 
matter of fact, however, there is actual conflict ; as the Vedic text could be 
taken as expressive of the idea that ■ Indra should be worshipped ’ only on 
the basis of Syntactical Connection and Context, which (in face of the Direct 
Assertion to the contrary) have not acquired the capacity of providing such 
an idea ; — no such idea can be expressed by any such Syntactical Connection 
and Context as have acquired the requisite capacity (from Direct Assertion ) : 
nor is it possible for Syntactical Connection and Context to be regarded, at one 
and the same time, as having acquired the requisite capacity and also as 
having not acquired the requisite capacity. — Thus there is a real conflict ; and 
when there is conflict, between the two. Direct Assertion is more authoritative 
than Indicative Power. 

(B) ■ Indicative Power' is more authoritative than • Syntactical 
Connection ' . 

Question — "What is the example of conflict between Indicative Power 
and Syntactical Connection ? " 

Answer- — There is a mantra -(a) Syonante sadanatn krnomi ghrtasya 
dhdrayd sushevam kalpayCtmi — ( h ) tasniin Adamite pratitistha vrihindm metlha 
sumanasyamdnah ’ [(« ) • O Cake. I am preparing a pleasant seat for thee and am 
making it comfortable with a stream of butter : — (b) O essence of corns, with 
mind at ease, please sit and remain steady on this seat’] (Taitti. Bra, 
3. 7. 5. 2-3 ; see 51 ana. Slirau. Su. 1. 2. 0. 19). — In regard to this mantra there 
arises the following question : — Is the entire mantra to be used at the 
preparing of the scat and the placing of the Cake '? Or the portion (a) ending 
with 'kalpayCtmi’ is to be used at the preparing of the seat (by spreading 
Kasha grass), and the portion (b) beginning with ‘tasniin sida’ at the 
placing of the Cake ? The point to consider is that, if Syntactical Connection 
has a higher authority than Indicative Power, then the entire mantra is 
to be used at both the acts. — •• How so?’' — The phrase • tasmhi sitin’ is 
grammatically dependent upon the sentence ending with the words • sttshe- 
rath kalpayCtmi '’ and hence becomes syntactically ronnecfetl with that prece- 
ding sentence, the construction being — • yat kalpayCtmi tasniin sida’ 
L‘ Please sit on what I am preparing']. — If, on the other hand. Indicative 
Power has the higher authority, then the portion (a) ending with • kalpa- 
yCtmt ’ should be used at the preparing of the scat. — because the sentence 
■ syonante sadanani krnomi’ ("I am preparing a seat for thee ’] is sufficient 
to indicate the act of preparing the scat, — and the portion (b) beginning 
with ' tasniin sitht ’ is sufficient to indicate the placing of the Cake, and hence 
this latter portion should be used at the placing of the Cake. 

On this question we have the following PCtrvapaksa: — "Both these 
means (Indicative Power and Syntactical Connection) are of equal strength 
(authority) ; because, as a matter of fact. Indicative Power is not held to be 
superior (in authority) to Syntactical Connection, in the same way that 
Direct Assertion has been held to be to Indicative Potrcr. — Or (we may go 
even further), it is Syntactical Connect inn that is superior to Indicative Power. 
— • Why ? ’ — Because Indicative Power is what isset aside by Direct Assertion, 
and what is really authoritative can never be set aside; hence we conclude 
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that Indicntice Po'i-er is something ephemeral (and not pO'-e-sed of any 
lasting authority! : because what is set aside by one i- liable to be ~et a~ule 
by another aho.” 

Against this Phrcapaks-i u e have the following; > I- /haul i :■ — Between In- 
dira/ire Pomer and ></ ntactical Connection. Ind’natue Pon-er is po-se-sed of 
higher authority: — why — becitnst of the remoteness of the ohjri-ti re. — \\ hat 
is ‘ the remoteness of the objective ' in this ca-e " — Inasmuch as the mantra 
occur- in proximity to the Darshajnlrnamdsa sacrifice with which the Con- 
text deals, we conclude that it i- subsidiary to that sacrifice : — now as regards 
the portion ( b ) of the mantra beginning with the word- • tasmin s ml a it has 
the power to indicate the act of placin',/ the Cake ; hence when it come' to be 
Used at this act of placing the Cake, the presence of the mantra becomes justi- 
fied and the purpose of its indication becomes fulfilled. There is. on the other 
hand, no authority whereby this portion of the mantra could be u-ed also at 
the preparin'/ of >h‘- seu/.— Similarly, the other portion [a] of the mantra — 

‘ ti/pjiMnte sadanadi krnonxi, etc.' — is regarded as subsidiary to the Darcha- 
pihnarndsu on the ground of its occurring in the Cnnte.it of that sacrifice. — and 
when, on the ba-i- of its indicative power, it comes to be used at 
the preparing of the -eat. it has its purpose fulfilled, and lienee cannot 
be used at the placing of the Cake, specially as there can be no useful purpose 
served by it- being used at this act of placin'/. — Then again, the portion i h ) be- 
ginning with • ta.smin s Via ' has no • power ‘ (or capacity ) to be used at the pre- 
paring of the seat-, nor has the portion (a) beginning with * syonanP " the 
‘ power ‘ to be used at the placing of tin ( 'ake. — What may be possible is that 
the second portion ( b ) may acquire the • power ’ to be used at the preparing 
of the -seat after becoming syntactic-all v connected with the first portion (a). — 
and the first portion (a) may acquire the ‘ power ' to be used at the placing 
of the Cake after becoming syntactically connected with the second portion; 
— and neither of the two portions, by itself, has the said power ; — this is the 
‘ remoteness of the objective' (in the event of 'Syntactical Connection being 
taken a- the determining factor in the case in question). 

Further, the inherent (direct) ‘power’ that the portion («) — ■ ,S 'yonanti, 
etc.' — po-se-se- of indicating the act of preparing the scat is primary; — while 
the - power" (to indicate the art of preparing the scat) which the second 
portion (h) — ‘ Tasmm stria, etc ' — acquires hy becoming syntactically connect- 
ed with the first" portion is only secondary. Tims then, the use of the first 
portion of the mantra at the preparing of the seat becomes declared directly 
by the indiratire pon-er inherent in the mantra itself, and hence the meaning 
of the Direct Assertion (Vedici is in close proximity to the Indicative Pon-er . 
— on the other hand, in the case of a similar use (at the act of preparing the 
seat) of the second portion of the Mantra, the requisite meaning of the hirer/ 
Assertion could be got at only indirectly, after it- power ‘to indicate’ that 
act had been brought into existence (by its becoming syntacticallv connected 
with the first portion); — so that in this ease, the meaning of Direct Assertion 
becomes intervened by Indicat ire Pon-er ( who-e functioning is neoe-sai'v before 
the required meaning is obtained through Syntnrthal Connection) and hence, 
to that extent, it is ‘remote'. — Similarly, in the ease of the act of placing 
the Cake, its connection with the second portion is proximate (direct), while 
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that with the first portion is intervened by IndU-itict Power (whose func- 
tioning is nec-e-sary before the required meaning can be obtained from Syn- 
tactical Connection). — From all this it follows that between Indicative 
Power and Syntactical Connection. I ndkattct Power is possessed of higher 
authority: hence, even though the first portion of the mantra . — • Syonante. 
etc.' — is needed I syntactically) by the second portion. — and as such might 
be used at the placing of the Cakes — yet. what should be done is that the 
sentence should be split up and the first portion used only at the prepaid nt/ 
of the -seat. — and the second portion. — ‘Tannin slda. etc-.' — only at the 
placing of the Cake. 

Objection — “The words of the first portion of the mantra — ‘Syonante. 
etc.' — possess the - power’ of becoming syntactically connected with the sec- 
ond portion, exactly as they possess the - power' of indicating the act of 
ptepnrlny the seat: — and it i' only power that is called - Liin/a', Indicative 
Power So that when the sentence is split up (in the manner just explained), 
what becomes set aside is an Indicaticc Power itself (and not Syntactical 
Connection ). ” 

Answer — True: this (what is set aside) also is an • Indicative Power ’ : 
but even though it is Indicative Power, if it is of the nature described, it is 
one that is • remote' from the objective. — in the sense that ( 1 ) first of all. the 
Indicative Power brings about Syntactical Connect ion. — (2) then the mantra 
attains the • power' to indicate. — and then (3) the meaning of Direct Asser- 
tion (to the effect that ‘the first portion of the mantra should be used at the 
jdaiomi of the Cake): — it is in this sense that there is - remoteness of the 
objective': and it is thi~ • remoteness-' that is the ground for the Indicative 
l’wrei being set aside;— and when it is thus set aside, the first portion can- 
not become syntactically connected with the second portion. Similarly, the 
second portion — • Tannin sida. etc.' — cannot become syntactically connected 
with the fir-t portion. 

Further, there is no perceptible purpose served by the first portion of 
the mantra through being syntactically connected with the second portion. 
— w hile by itself (through it' Indicative Power) it serves the perceptible pur- 
pose of indicating the prepnriny of the seat. — -• How so — Because the pre- 
jiariny of the sent (bv spreading grass), and the plan tty of the Cake, have been 
declared to he the desired objectives [so that there can he no other object- 
ive in the cast 1 which could be fulfilled by the connecting of the two portions 
of the mantra). — Similarly, the second portion of the Mantra serves the 
perceptible purpose of indicating the placiny of the Cake, without living syn- 
tactically connected with the tir-t portion. And the two portions are not 
incapable of accomplishing their own respective purposes without being 
syntactically connected with one another. — From this it follows that the 
first portion is to be used at the first act tof jaepanny the seat) and the 
second portion at the second act (of placiny the Cake). 

It has been argued above that — •" that which has been set aside by 
Ihrcct Assertion shall be 'et aside by Syntactical Connection also [so that 
I ndiralire Power cannot be superior to Syntactical Connection)." — This is 
not right. Because one tiling inis been set aside by one thing, it does not 
necessarily follow that it should be set aside by another also. Because even 
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though Indicative Power ha' been set nixie a~ against Direct Assertion, on 
the ground of its being remoter than Direct Assertion from the objective, 
yet when serving a u-eful purpose, it may be admitted to be authoritative 
as against Syntactical C’onnei tion, on the ground of its being nearer to t lie 
objective than this Si/ntiuticol Connection. — Thus also is Indicative Potnr 
possessed of higher authority than Syntactical Connection. 


(Ci — ’ S'jnta< t"nl Connect, on’ is more authoritative than 'Context' . 

Xuw the question an~es as between Syntactical Contiection and Cun- 
tu:t — But first what we have to consider is — what is • Praha tuna Cuntt.it ' 
— Praha tana t Context) is the declaration of what is to he accompli shed and 
which stands need of the procedure : it is the } w ginning (• pra ’) of the 
action rhrii/u' i of der/arina: — this is al«o called • cidhyddi' (Beginning of 
Injunction i standing in need of (and taken along with) • rldhganla' (End 
or Sequel of Injunction., — What "Syntactical Connection' iYdkiju) i~ lui' 
already been explained * 

Xow. what is the example of conflict between these two i Syntactn ul 
Connection and Context ) - 

The Sahtaruha-niffada provides the requisite example — ’This Sukla- 
••'V:a contains the Mantra-pa s sage — ‘(a) Agnisomd cidaih hu vim jusetu m 
avxrrdhltdm waho ji/dyo' krdt'un — ih) Indraym idam havirajasttam arh-idhi- 
turn niaho j’/dyo ' krdtdm ' — and so on. with the names of other deities a- 
variants], — Here we find one set of deities (Ayni-Sowa) mentioned m 
connection with the Paurnamu-si sacrifice, and another set (Indra-A gio ’■ 
in connection with the . 1 mnvdsyn sacrifice. These two sets of deities do nor 


* The Bhu^ipi explains the signification of the component parts of the teim 
" prukarann ' . 'Cm' means beginning, and •knrnna' or • kriyn means act : heor 
" pndcanina ' or ' prakriya ’ means the beainning of an act : the particular act of « Inch 
Prnknrann is the leijinmny is explained to tie the act of declaring or nrpri 
that is to say, Praknru ,m is the bn/nming of the art of ejcpmimq the IlhUrniia. i.c. 
the beginning of the operation of the sentence lacing down the performance of an 
action. Of any such action, the factor of the Result uml that of the Instrument are 
expressed by single words, while the declaration of the factor of Procedure is dune by 
means ol sentence'. Briefly then, Prnkarrinn. Conte rf, may lie defined as the entne 
pa'-aee describing the detail' of Pi need are of any particular action- ‘ Yidhuwli ' . 

• Beginning of Injunction*, is another synonym for ‘ F rakarnna ' : and it stand' in 
need of the * ridhynnta' . ‘End of Injunction ’. bv which is meant the cognition of 
the entire mode ot the action. Every Injunction of action has in) for its begin- 
ning ' (adi) the i ogmtion of its pioeedure. ih) for its • middle ' the cognition of tile 
'ub'idiunes of the action enjoined along with their result', - and (r) for its ‘end*, 
the cognition of tie Result accomplished by the act enjoined. —What distinguishes 
Conti it from Syntactical Connection is the tact that, for a definite purpose, we 
connect, over again, several s t nti ares that have already served their purpose 
through the expression of the meaning of their component words; whereas 
S tjntactical Connection does not Operate, for the .slightest purpose, in disjoined 
parts, and its purpose is served oidv by the connecting together of the parts in a 
definite relationship.- -Tantrnvurtika — Trans., pp. 1 -IIS- ] g'bb. 
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become syntactically connected with one another ; — hence on the basis of 
the Indicative Power of the Mantra the term ‘ indrdgnl’ should be with- 
drawn at the performance of the Paurnamdsi sacrifice, but retained at that 
of the Amdrdsyd sacrifice. [And similarly, at the performance of the 
Amdrdsyd sacrifice, the term ' Agnl-soma’ should be withdrawn: but it 
should be retained at the performance of the Paurnamdsi sacrifice.] 

Xow in connection with this, there arises the question — after with- 
drawing the reference to the deities (which have no connection with the 
Paurnamdsi sacrifice), is the rest of the passage (6) — i.e. the words 'arlvrri- 
hetdm maho jydyo • krdtdm ' Taitti. Bra. 3. 3. 10. 3) — to be repeated at both 
sacrifices, the Paurnamdsi and the Amdrdsyd. as many times as it occurs in 
the entire Suktaraka -hymn greater authority being attached to Context 
[all the mantras that constitute the Suktaraka being found in the context of 
both sacrifices] ? — Or i' the remaining passage to be used only at that 
sacrifice at which the reference to the deities — Indra-Agni — has been 
retained (i e. at the Amdrdsyd sacrifice! — greater authority being attached 
to Syntactical Conncdin,, [the passage in question being syntactically 
connected with the reference to Indra-Agni] ? [That is, at the Paurnamasi 
sacrifice, the passages (a) and (b) should be read as -(a) Aynlsomdridaiii 
harirajnsetdm mctho jydyo' krdtdm — { b ) arlrrdhetdm maho jydyo krdtdm'. 
the reference to Indra-Agni in d>) being dropped out? — or as only • («) 
Agnlsomavldam hnvirajusetum arlrrdhetam maho jydyo'' krdtdm.' the 
whole of ( b ) being dropped out ? — Similarly, at the Amdvdsyd sacrifice, 
should the mantras be read as • (b) Indrdgnl idcuii ha vi raj use tarn aricrdhetum 
maho jydyo' krdtdm, — (a) arlrrdetdm maho jydyo' krdtdm’? or as • Indrdgnl 
idam harirajnsetdm maho jydyo' krdtdm V] — Similarly, in regard to the other 
mantras (composing the Suktaraka). 

On this question we have the follow ing Purvapaksa. — Both these means 
(Syntactical Connection and Context) are of equal authority. — Why ? — There 
is as much ‘ need ’ (incompleteness) in one case as in the other: and when 
the need is equal in both, there can be no ground for discriminating between 
them ; — hence both Should be regarded as of equal authority. — Or we may 
regard Syntactical Connection as the weaker of the two : as it has been shown 
to be liable to be set aside by Indicative Power." 

In answer to the above we have the following Siddhdnta Syntactical 
Connection is more authoritative than Context. — How ? — Because of the remote- 
ness of the objective. — •• What is the remoteness of the objective in this case ? ’ 
— In tlic case of Syntactical Connection, each individual word of the sentence, 
detatched from the rest, becomes incomplete, — and the sentence is complete 
only when the whole of it is taken together; — in this ease therefore the fact 
of Syntactical Connection (all the words forming one sentence) is directly 
perceived ; — in the case of Context, on the other hand, the fact of the whole of 
it forming one connected unit is not perceptible. — "How is that ? — In the 
case of Context, what happens is that when some detail is found mentioned in 
close proximity to an act which stands in need of tile mention of the details 
of procedure, then, the latter becomes complete (by being supplemented by 
the former) ; — so that what i~ inferred in this ease is that the act in question 
was incomplete (without the supplement). — and not that the two together 
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form "one sentence" (are syntactically connected ). It i~ only when 
there is $ 'yntnctical Connection that, on the basis of that connection, we 
assume the power of indicatlnq (the requisite detail), and this detail then be- 
comes duly indicated. — Thus the • remoteness of the objective ' in this case 
is that Direct Assertion is nearer to Syntactical Connection than to Context. 
finui which latter it is far removed.* 

Thus then, when action is taken according to the Injunction. ■ with the 
Siiktaraka one should offer the Kusha-bundle ' — and when mantras are u-ed 
after omitting the names of the deities of the Panrnamdsi or thn-e of the 
Anidvanqu, as the case may be.- — -then the rest of tho~e mantras also is to be 
u-ed after similar omissions. So that even though, on the strength of ( ontext. 
the portion of the mantra (a) left after omitting the name- of the deities of 
the Paurnamful lAqni-Soma) may be inferred to be -yutncticallv connected 
with that mantra-portion ( h ) which speaks of the deities of the Ain'ndsyd 
( Inba-Aqn A . — yet the connection of this latter portion with the names of the 
deities of the Amdvdsyd (Indra-Ayni) is d. recti y perce i ml ; — as a matter of 
fd'-t, however, there can be no valid Inference contrary to a fact of Percep- 
tion. Further, the purpose of the Context having been thus accomplish- 
ed. the several factors in it become complete, and not being in want of any- 
thing, they cannot be made to be in want (and incomplete). 

It has been argued that ••Being set aside by Iwhcntirr Poim. Synta- 
ctical Connexion .should be set aside by <’onte.it also." — [f a means of right 
cognition has been ~et aside once, it does not necessarily follow that it is 
entirely evanescent (and hence rejected) in other cases also. If it were so 
evanescent, it would not be a •means (l f right cognition ' at all. The fact 
of the matter is that a certain thing is effective against one thing (but not 
against another) ; for instance, though Syntactical Connection has the power 
to set aside Context, it lias no .such power against Indicative Power- and the 
reason for this lies in t lie fact that, while a- compared to Indicative Power. 
Syntactical Connection is remoter from t lie 'objective' , — as compared to 


* If we accept Conte rt as the authority ill tin- case, then. — (1) inasmuch as 
there is no syntactical connection perceived between the mantra- pm tarn la) from 
which the names • Agni-Sama " have been omitted and the names ' India. Ayni — it 
will he necessary to assume this Syntactical Connection: (g) then, on the basis 
of tin- Syntactical Connection, it would lie necessary to assume in the mantra (n) the 
I ml n-iit ici power to indicate the deities Indrn-Ayn': — (8) when this Indira/nx 
Power has been assumed, on its basis, there could be tile assumption of the Da ret 
.is -Cihon to the effect that * such ami such a portion of the mantra i- to lie used at 
the pel fornnuiee of such and such an act ‘ : — thus then between the Contert and the 
actual u~e of the m nitra. there are three intervening .stops to lie assumed. — In the 
ca-e or ' /ntiwt wnl Connection, on the other hand, the connection between the 
mantra-word- and the Unity i-= directly perceived. — and (1) on the basis of this 
connection there is assumption of the Indicative Powi r m the mantra to indicate 
tie- deities t onrerned : — and {'!) then follows the assumption ot the Direct desertion 
laying down the actual Using of th e mantra ; — ,o that lit this cu.-e between Smitac- 
fniit Connection and the actual using, there are only two iuter\ ening steps to he 
,i"Umed. - It is in this sense that tile ‘objective' is •remoter’ ill the case of 
SyntncHral Canni ction than in that of Context. 
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Context, it is nearer to the • objective'. Thus it is that Context is set aside by 
Syntactical Connection. 


(D) [-Context’ ts more authoritative than ‘ Order ’]. 

Question — “ What is the instance of conflict between Context and Order ? " 

Answer — There is the Bdjasiiya sacrifice which consists of several 
(primary sacrifices) enjoined in a definite order : — one of these is the 
Abliishechaniya sacrifice ; — among the details of those sacrifices there is 
enjoined the Reciting of the story of Shunahskepa, which occupies the same 
place in the order of sequence among the details which the Abhisechaniga 
does among the sacrifices. — Xow if ‘ Context ’ is to be regarded as of higher 
authority, then the said Reciting of the story should be taken as forming: 
part of all the sacrifices : — on the other hand, if higher authority attaches 
to ‘Order’, then it should form part of the Abhisechaniyn sacrifice only. 
[The question thus is — of which sacrifice does the Reciting of the story form 
part ?] 

On this question, we have the following Purvapal-sa : — •' Both these 
means of knowledge (‘ Context ’ and ‘Order’) are of equal authority. — 
Why ? — Because we do not find any ground* for discriminating between the 
two, whereby we could determine that this one is possessed of superior au- 
thority ; hence we conclude that both are of equal strength. — Further, we 
have seen that • Context ’ is rejected by * Syntactical Connection it will then 
be equally liable to be rejected by • Order ’ 

Against this Purvapahsa. we have the following Siddhdnta : — •' Context ' 
is superior to ‘ Order ’. — Why ? — ‘ Because of the remoteness of the objective ’ 
(Su.). — “What is the remoteness of the objective in this case ? ” — In cases like 
the one under consideration the connection of the details with sacrifices 
would depend upon the • Syntactical Connection ‘ (between the texts enjoin- 
ing them) ; — now among a number of details mentioned in the same 
‘Context’. — inasmuch as there i* likely to be a ‘need’ of supplementing. 
— it may be possible to syntactically connect a sacrifice even though com- 
plete in all its details. — with a further detail mentioned in close proximity to 
itself (in the same Context) but it is not equally possible to syntactically 
connect a sacrifice mentioned in a certain order of sequence with a detail 
that may be found to be mentioned (elsewhere) in the same order of se- 
quence. The ■ Order ’ of a thing consist* only in the particular position that it 
occupies among a number of things mentioned together; so that it has to 
be admitted that when we connect a thing mentioned in a certain ‘Order 
with others mentioned along with it, simply on the basis of that proximity. 
— we do not really perceive any ‘need’ in the thing in question (for such 
connection). In the case of ‘Context’, on the other hand, such need 
(among the several details mentioned in the same Context) is directly per- 
ceived. — It is not possible for what is mentioned in the same ‘ Context ’ and 
what is mentioned in the same ‘order’ to be syntactically connected 
with the sacrifice in question. — Thus it is that there is a conflict between 
the two (• Context ’ and ‘ Order ’). — Xow, in the case of ‘ Context ’, the * need ' 
(for mutual connection) is directly perceptible ; and as such it can set aside 
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the assumption of • need ’ based upon • Order which could only be 'infer ml. 
[The process by which these means of knowledge function in the case, lead- 
ing up to the assumption of the nec-eS'arv ■ Direct Assertion' is as follows] — 
(1) There is the assumption of mutual ‘need'. — which leads to (2) the as- 
sumption of • Syntactical Connection'. — which leads to 1 3> the assumption 
of the ■ power to indicate ". — and this leads to (4) the assumption of • Direct ’ 
Assertion". Xow this - objective", ‘Direct Assertion', is nearer to the 
• Context ’ than to the * Order ‘ [because in the ease of • Context ' . the first 
step of ‘ need ' is directlv perceived, while in that of • Order ', the recognition 
of • need ’ involves an inferential process, which i' less direct]. — For these 
reasons, as between • Context ’ and ‘ Order ■ Context " should be regarded 
as more authoritative. 

As regards the argument that •• having been set aside by ‘Syntactical 
Connection • Context ' could be set aside by others also", — this is not 
right : because what is proper is that what has been set aside (onc-e) should 
be helped (by another |, and not that it should be further set aside. 


(E) ''Onler' is mote author) tat ire than • Xante "j. 

Question — " What i? the example of conflict between ‘ Order ' and 
• Name ", — and which of the two is more authoritative ? '" 

Answer — Under the section named ‘ Pauroddshika' (-Pertaining to the 
Cake ’ ). — but in a place in the - order of sequence which is the same as 
that of the Banna >jya' (Curd-Butter), — we find the mantra ‘ Shundhadhvam 
da icycija kannane ’ (Taitti. Sain. 1. 1. :j. 1). laid down for the purposes of 
/unification. — In regard to this, there arises the question — ‘Name" 
being regarded as more authoritative, should the mantra be used for the 
purification of the vessels containing the Cake '! — Or • Order ’ being regard- 
ed as more authoritative, should it be used for the purification of the vessels 
containing the Curd-Butter 

On this question, we have the following Purrapaksa — “ The two means 
of knowledge are of equal authority.— -Why V — Because there is no difference 
between the two. — Or, we may regard • Xatne " as the more authoritative 
of the two ; as • Order ’ has been found to be liable to rejection by • Context ’ 
also.” 

In answer to this, we have the following Siddhinta : — ‘ Order ' is the 
more authoritative of the true.- — Why ? — * Because of the remoteness of the 
object ire ’ (Su). — “ What is the remoteness of the object n-e in this case ? ” — (In the 
case of the use of a mantra being indicated by ‘Order’) what happens is 
that the - Syntactical Connection’ (of the mantra) with something (iti the 
-ame context) having been recognised by means of ‘Context’. — if any parti- 
cular thing happeus to be mentioned in proximity to it (i.o. in the same 
order of sequence), there follows the assumption of mutual • need’, which 
again leads to the assumption of ‘Syntactical Connection" (of the mantra) 
with that particular thing. — As for ‘ Xante ' on the other hand, it is only a 
secular (non-Vedic) term, and nothing secular can have any authority on 
matters like the one under consideration. — Consequently ‘Order ’ should be 
regarded as more authoritative (than ‘ Xame’). 



DISCOURSE III. PA DA III, ADHIKAKA S A (7). 463 

Objection — If that is so, then what follows is that in matters like the 
one under discussion, the use of mantras is indicated by ‘ Order’. — not that 

• Order’ is more authoritative because of the remoteness of the objective (in 
the case of ■ Name ') [which is the thesis desired to be proved by the Sid- 
dhdnta]. It is when two means of knowledge appertain to the .same matter 
that there is a comparison between the two regarding their authoritative 
character ; in the way in which it has been argued, however. ‘ Name " is not 
a means of knowledge at all. because it is a secular word, and in the case of 
secular words it is the person (the speaker) who is the authoritative source 
of knowledge." 

Reply — This does not affect the position at all. As a matter of fact, 
m the case in question the fact of the mantra being subsidiary to one 
thing or the other is not cognised through the authority of any Person ; what 
is cognised through the Person is the fact that the name ■ PaurodCishika ' 
applies to this particular section of the Veda : in reality, our sole source of in- 
formation consists in the Person (or Persons who. in the course of their reading, 
have given definite names to certain sections of the Veda) : — just as 
such person or persons are the sole authority for such ideas as— (a) ‘this 
mantra is mentioned in the same order of sequence as the Sdnndya ’, (b) 

• it occurs in such and such a Context ( c ) • it is thus syntactically connect- 
ed '. — (d) ■ this is a Vedic term'. — These ideas do not pertain to matters be- 
yond the senses hence trustworthy persons are the source of knowledge in 
regard to such matters ; it is only in matters beyond the senses that 
trustworthy persons are not the source of knowledge. [This is what is meant 
by our argument that • Name ’ is a secular word.] — So that ‘ Name ’ is a real 
means of knowledge ; and in so far as it is a means of knowledge, its auth- 
ority has to be examined. 

Says the Opponent — “ In that case you have to explain the remoteness 
from the objective in the case of ‘ Name’.” 

The remoteness from the objective is as follows : — As a matter of fact, the 
definite connection of the mantra with the Sdnndgya is indicated by the 
fact of its occurring in the same * Order ’ of sequence (as the Sdnndyya) ; but no 
such definite connection of the mantia is indicated by the • Name ’ (' pauro- 
dnshika ’ all that happens is that when we find the term (‘ pauroddshika ’ ) 
pronounced, we gather, from Presumption, that there must be some sort of 
connection (between the mantra and the Purodasha). — Thus it is that, as 
before (in other cases), there is remoteness from the objective (in the case 
of • Name ’) ; and (for this reason) ‘ Name ’ is set aside by ‘ Order 


* What is meant is that in ail cases the action of one man depends upon what 
lie has seen in other men ; nor do we find the Veda making any such declarations 
as • this thing is mentioned in the same order of sequence as something else ', ‘ this 
occurs in such and such a Context and so forth ; — it is only when men are recit- 
ing the Veda, that we come to notice these facts those readers themselves must 
have noticed the same facts when some other men had been reciting the Veda ; and 
so on and on, such noticing of the facts could be traced to time without beginning, 
and as such these facts would come to be regarded as authoritative. Otherwise, from 
the point of view of the Veda alone, the * Context ' as well as • Non-Context ' {perse) 
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(F) [The setting aside >s possible even for such cognitions as have got 
at the Ir object > re.' 

Question (against the entire Ailhikarana ) — -- When it is said that ‘this 
means of knowledge is set aside by that' and - that by this' and so on. — 
that which is set aside, — is it one that has got at the objective of that which 
sets it aside ? [i.e. Is the rejected Pramdna one that has got at the same 
objective as the rejecting Pramdna ?] — ■ What are you driving at — Well, 
if the former has not got at the same objective, what would be set aside ? 
'as there would, in this case, be nothing to be set aside — says the Rjuci- 
rnald] -If, on the other hand, it has got at the objective, then how could 
it be set aside ? " 

Ansiver — The previous cognition is certainly one that has got at the 
objective of the subsequent rejecting cognition. — How so ? — We infer this 
from the fact that the general causal agency that brings about cognitions is 
present fin the case of the previous cognition also). — ■•'Then, how is it set 
aside ? ” — It is not quite set aside ; what happens is that there follows another 
cognition to the effect that ‘this previous cognition is wrong'. — "What 
would be the character of a cognition that is not-wrong ? — When, even 
upon pondering over it, it is found that the cognition is not followed by 
a contrary cognition sublating it, then that cognition is regarded to be 
not-irrong . — It is on this principle that among the several means of know- 
ledge in the case in question — -viz. (1) ‘Direct Assertion'. (2) ‘Indicative 
Power’, (3) ‘Syntactical Connection’, (4) • Context ’. (.3) ‘Order’ and (0) 

‘ Maine’, — -the one that precedes is more authoritative than what follows, 
because in the case of the cognition obtained through it. even pondering 
over it. it is found that there is no contrary cognition sublating it. — It is 
for this reason that when there i.s a collision — i.e. conflict — among these, the one 
that follows is weaker than what precedes, because of the remoteness of the 
objective. 


[The whole ot this la-t discussion (F) has been alternatively explained as 
having a wider scope and referring to all cases of the -etting aside of one cognition 
by another. See Tuntrucartika — Trans., pp. 1217-1222 [ — Mam Itmn Mi«hra, 
however, in his Anukrnnni nihil lias treated this as a distinct Adhiknrnna, under Sutra 
11, just like the foregoing five Adhikarana s (A to Ej. 


would be equally without authority. — Then, inasmuch a- the above facts will hate 
been noticed by manv persons, there could be no suspicion of their being defectne 
through discrepancies in the perceptive faculty of any one person.-— Thus then, it is 
clear that due authority does attach to • Xame as a means of knowledge; but 
though it is so m certain places, yet in others, it is set aside whenever it is found 

to be more remote from its objective than other means of knowledge. [Tantravur- 

tika — Trans., p. 1215.] 



Adhikaraxa (8) : The number ' twelve ’ in connection 
with the ' U pascals 5 pertains to the ‘ Alvina ‘ sacrifice. 

SUTRA (15). 

[Pf RVAPAKSA] — " Ox ACCOUNT OF THE ‘ CONTEXT THE TERM 
' AHlXA ' SHOULD UXDOCBTEDLY BE TAKEN IX THE 
•SECOXDARY (FIGURATIVE) SEXSE.” 

Bhd-sja. 

[Wo have dealt with cases of conflict between one means of knowledge with the 
one that iollows immediately after it, in the enumeration: we are now going to deal 
with case- .if similar conflicts at random: and the present Adhikarann i' going to 
deal with a case of conflict between • Direct Assertion ‘ and • Context ’ ; according to 
the Ujiieimala this a case of conflict between • Syntactical Connection ' and 
‘ Context ‘ ] 

In the context of the J yotlstnina sacrifice, we find the text — ■ Titsra era 
sdhnas>/u aj>a.sadah, drudnsha ahhiasya ‘ 'There are three V pa sad * at the 
Salma sacrifice and twelve at the Ahlna ’] (Taitti. Saiii. 0. 2. o. 1) — [■ Salma ' is 
a name for the Jyothttoina. based on t lie ground of its being completed in one 
day ; — • /'prove/*' are the horn a -offer l a y.s made during the time following the 
Initiation-day and before the day of the Soma-extraction : — * Ahlna ' is the 
name given to those sacrifices which consist of several repetitions of the 
Soma-s-acritice lasting for two. three or more days.] 

In connection with this text, there arises the question — Does the num- 
ber ’twelve’ mentioned in connection with the Ujia-a <!•. pertain to the 
•/ i/ot'ston)a or to the Ahlna sacrifice '! 

On this question we have the following Purrapaksa — “ The number 
should be taken as appertaining to the Jyotistoma. — Why ? — Penalise of the 
’Content': — l.e. it is only when it is thus taken that the • Context ' is 
honoured. — •• But • Context ‘ should be set aside by ’ Syntactical Connection ’ 
(as the -sentenee • drCulnsha ahhiasya'' distinctly says that the number of 
Ujmsnds is • twelve ’ at the . \hlnci\." — It is not set aside — Why ? — Because the 
term ■ ahlna ' literally means ‘ what is not hhia or poor’. — i.e. the sacrifice 
which is not poor, either in the point of sacrificial fee, or of sacrificial imple- 
ments. or of results; — and in this sense the Jyotistoina itself would be Ahlna 
(in the said figurative Sense) [so that the said sentence also would connei t 
the number ’twelve’ with the Jyotistoina itself, and not with any othtr 
sacrifice of the name of • Ahlna ']." 
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SUTRA (16). 

[Siddhanta] — The number should be separated (from 
the Context), because the word (‘ ahina ’) ix its 

PRIMARY SENSE HAS NO CONNECTION (WITH 

Jyotistoma). 

Bhasya. 

The number ‘twelve’ of the Upasads - should be separated' (from the 
Context) ; — why ? — because there is no connection with the Ji/otistonia. — •• Why 
should there be no connection (with the Jyotistoma ) ? ” — Because it is clearly 
perceived that the number in question is syntactically connected with the 
Ahlna. — “ But the J jotiatoma itself is ‘Ahina ' in the figurative sense.” — It will 
not be right to take it in that sense ; so long as the primary sense is applicable 
there can be no justification for the word being taken in a figurative sense. — 
*• But the term ‘ ahina ’ can be taken as a negative compound ( meaning that 
which is not -hi na , not poor); and this will be a primary signification of the 
term.”— This is not possible, we reply , for if the term ‘ ahina ' were a nega- 
tive compound, then it would have the accent on the first syllable : as it 
is, however, it has the accent on the middle (second) syllable (See Viir- 
tika under Panini 6. 2 2], — Prom all this it follows that the indications of 
the 1 Context ’ should be set aside and the number ‘ twelve ’ should be taken 
as appertaining to the Ahina sacrifice. 

Further, we have the assertion also in the text itself, to the effect that • at 
the Stihna there are three Upasads, but there are twelve at the Ahina ’ ; — 
this assertion becomes explicable only if the Ahina is a sacrifice different 
from the Sdhna (Jyotistoma); so that, the said assertion being there, the 
number ‘ twelve’ must appertain to the Ahina sacrifice. 


[Kumarila has taken exception to thi- pre-entation of the Adhikaranu, and pro- 
posed a somewhat different presentation,— for which see TantracTutikn -Tutus., pp. 
1226-1227.) 



Adhikaraxa (9) : The two : P rati pads ’ are to he 
separated from the 4 Context ’ and connected 
with 4 Kuldya ’ and other sacrifices. 

SUTRA (17). 

What is connected with duality and plurality (should 

BE SEPARATED FROM THE ' CONTEXT ’), BECAUSE IT HAS 
BEEN ENJOINED (ELSEWHERE). 

Bhasyci. 

In connection with the -J yotistoma. we read — • Yuvam hi sthah suapati 
(Samaveda 2. 351) it! dcatjor yajamdnayoh pratlpadaik kurydt (cf. Pancha- 
vimsha-Brahmana 6. 10. 14) ; — Etc asnjramlndavah (Samaveda 2. 180) iti 
hahubhyo yajamunebhyah ’ (cf, Pahchavimsha-Brahihana 6. 0. 13). [' Pra ti- 

pi id ' islthe name given to the verse that is recited before the singing of the 
Stotra-hymn ; the meaning of the texts therefore is that ‘for two sacri- 
fieers, the P rati pad should consist of the verse ‘ Yuvam hi sthah svupafi 
etc.’, and for several sacrificers, the Pratt pad should consist of the verse 
• Etc asrgratnindarah, etc. - ] 

In connection with this, there arises the question — Are the two Pratipads 
here laid down to be used at the J yotistoma sacrifice itself ? — Or should they 
be separated from the Context and used at a sacrifice performed by two 
sacrificers, such as the Kuldya and the like — and at one performed by several 
sacrificers, such a-, the Dvirdtra and the like '! 

The conclusion (Siddhdntn) that suggests itself is that ‘ irhat is connected 
with duality and plurality' (i.e. what is spoken of in connection with two 
sacrificers and several sacrificers), not having any connection with the Jyotis- 
toma (which has a single sacrifice!'), — the two Prat i pad /t should be separated 
from the ‘ Context ' : because in connection with the J yotistoma we do not 
find two sacrificers mentioned, — as we do in connection with the Kuldya. in 
regard to which the injunction is — ' The King and the Priest, desiring absorp- 
tion into (Jod-head, should perform this Kuldya sacrifice’ ( Jaimiuiya-Bra. 
2. 132). 

SUTRA (IS). 

[PC'RV apaksa — nrijeil against the Siddhdntn slaltd in the 
foregoing Sutra ] — “They might find place (in the 
J yotistoma), in the event of two or moke 

SACRIFICERS BEING ENGAGED IN IT FOR 
SOME SPECIAL PURPOSE.” 
lift dsya . 

Says the Opponent — " If you hold the opinion that the two Pratipads 
should be separated from the • Context’, — then, this cannot be right ; as it 



46S 


SHABARA-BHASYA : 


would mean the rejection of the authority of the • Context — ‘ Let the Con- 
text be rejected (it is only right that it should be rejected), on the ground that 
the Ji/otistoma has no connection with two or new ml sacrifieer- — Even 
though there may be no texts laying down two sacriticers for the Ji/otiatoma. 
it would be possible for two sacrificers to be there for some special purpose ; for 
instance, there may be some act. (connected with the -/ potistoma) which the 
sacrifieer would be unable to accomplish -ingly by himself, and which he could 
accomplish with the help of an assistant : as a matter of fact, when a man has 
to perform a sacrifice, he should perform it in any way he can do it : con- 
sequently, it would be open to the sac-rificer to take an assistant, even though 
this might involve the disobeying of certain injunctions (regarding the per- 
formance of certain a-cts by the sacrifice r himself, for instance). In this 
manner, the two P rati puds would remain within the Context. Consequently 
they should not be separated from the Context.’’ 

SUTRA (19). 

[Answer] — That c annot be : as the archetype is connected 

WITH ONE ONLY. 

B has i/i i . 

The 'archetype’ in this case is the J '/olistomn ; of this the acce— oi\ 
detail' have been all clearly laid down by the text- themselves, and none of 
it has got to be deduced from the general maxim (that • the Retype i~ to be 
performed like the Archetype ’). — •• What if it is so i " — If it is so. then what 
is clearly laid down by the texts cannot be rejected, [n the case of riti/pal 
sacrifices, on the other hand, a- details would be deduced from the said 
general maxim, they would be merely inferred. and as such liable to re- 
jection. 'Then again, due significance is meant to be attached to the sim/h - 
ness of the performer of the Ji/atisloma, which, being thus dinrth / aw rled. 
could not be set aside by mere Indu.atin Power . — Even in eases where the 
performance of tic J i/ati.stomo is found to be laid down as compitlsoi v, we 
find only a simile saerificcr spoken of: — e.g. in such texts • I i/sante ntsunlT 
jpntisd i/ajata ’ [where ■ i/ajeta' is in the singular number |. From all this it 
follows that the two Prati/iads in question should he separated from the 
‘ Context ’. 

(Question — “ Why should not the text containing the terms in the Dual 
number (i e. the first text " 1 ticunt hi sihah. etc. ) be taken as referring to 
the saerificcr’ s wife The two persons meant b\ the Dual number m tile 
text ' ipiriuh hi sihah. etc.’ would thus be the sacrifice!' and his one wife ; and 
cases where tile sacrifieer has several wives would come under the second 
text ‘Fite a sri/nnni ndarah, etc.’ — Just as the injunction of wearing silk — 
' ksatnni rasa mi ra uni mud od hi i/d hi in ' (where we have the Dual number) [has 
been taken as referring to the sacrifieer and his wife, -in the same manner 
the injunction of using the Prati/iads (which lias the IRial or t lie Plural 
number) [may be taken as referring to the sacrifieer and hi- one or several 
wives j.” 

Answer — In the case of the injunction (of wearing silk), it is impossible 
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to take the direct primary meaning (of the Dual number, a? referring to two 
male sacrifices ; as there is no performance of the Agnihotra laid down as to be 
done by two sacrifieers), and hence the word (with the Dual number) is taken 
in a figurative sense, whereby the word in the masculine gender (- vasunau ’) 
is taken as including a female member (the saerifieer’s wife). In the case in 
question, on the other hand, the Dual number and the Plural number, in 
their direct signification, are found to be applicable to the sacrifices actuallv 
laid down as to be performed by two men and several men ; and hence there 
can be no justification for taking in an extended sense such expressions as 

■ bahubhi/ah gn jaiudnebh yah ’ (• for several sacrifieers ’). As for the expression 
with the Dual number, — ■ dvayoryajamdnayoh ’ (•' for two sacrifieers’), — the 
explanation that lias been suggested, — that the term is to be taken as an 
Ekashesrt copulative compound made up of the terms ‘ Yajamdnah ' (Mascu- 
line) and • Y a jama mi ’ (Feminine), and as such standing for the two persons, 
the sacrificer and his wife — also takes the expression in a figurative (extend- 
ed) sense. 

Further [if, at all performances of the Jgotistoma, the Pratipads to be 
used were the two that we are considering — viz. : (a) • Yuram hi tit huh, etc.’ and 
(6) - Eli nsrgram induenh, etc.’, on the ground that in every case the sacrificer 
would be accompanied by one or more wives, as suggested by the Purvapaksa 
then], there would be no room for the Pratipwl in the form of the mantra 

■ U prisma! gCnjatu nnrah etc.’ (Samaveda 2. 1-3) [which is the special Pratipwl 
prescribed as the invarible concomitant of the Jgotlstoraa sacrifice]. 

From all this it becomes established that the two Pratipads under 
discussion should be separated from the • Context ’. 



Adhikaraxa (10) : The ‘ Jagham * Tail'', should not he 
separated from the Context. 

[We now proceed to consider cases which form exceptions to the principle of 
factors being removed from their Context. — Tantravaroka . — It has been established 
that sentence (i e Syntactical Connection) is more authoritative than Context ; and we 
are now going to consider a case where the exact meaning of the sentence itself is 
doubtful. — Brhath] 

SUTRA (20). 

[Purvapaksa] — "The ‘ Jaghaxi ’ also (should be separated 
from the Context) because it is a part." 

Bhapja. 

In connection with the I >a nlux -p u rn a ,n a act . we read — * Jih/hatmo prttnih 
burhi/nja’/rtitti. ’ — [‘ Jai/hrinl ' i> the tail of the animal : — and the term • potui ' 
here stands for the action consisting of four oblations to the wive- of the 
deities, which is. on that account, called ‘ Patnhximt/u /« " , ‘sacrifice to the 
wives'], — In regard to this there arise* the question — Does this injunction 
pertain to the Dar.sha-pCtrna ,n/~i ? Or i< it to be separated from 
the ‘Context’ and attached to the Puehn (dedicated to .1 ;//d- S'o/iw. at the 
■J !/ot>fsto>art sacrifice) ? 

Question — *■ On what grounds should it be attached to the Pnrshn-pn run- 
i/i'lsri and on what grounds to the Prixhu ? ’’ 

Aiistcer — If the PattiisO/io/iljas are taken a* enjoined in reference to the 
‘ .Jajhaui ’, then the injunction in question should he separated from the con- 
text. If, on the other hand, the ■/ On /haul is taken as enjoined in reference to the 
Patnitftriii/'lj'is, then the injunction must remain in the context and he 
attached to the ! >urxha-jjdnia//i'lt,n sacrifices. 

The Pnrrnpnksn view is a* follows; “What is laid down in the In- 
junction should be removed from the Context. ‘ Why should it he removed ? ' 
— Because as a matter of fact, the I 'iitnixu i'n;/uju.s are enjoined (as a Smiis- 
hVn, sanctificut ion) m reference to the ./tijlittni.- How *o ? Because the 
injunction of the Patnixa/in/iiiux is got at directly by means of the words (of 
the text • .Jwihnnjii paltiili wtiiii/iijuytntti '): while that ot the JiV/huni (Tail) 
is got at through ‘ Syntactical Connection ‘ ; and what is authoritative (as a 
mean' of knowledge) is the direct wo/'tl, not ‘ S\ ntactical fount etion '. — ‘ But 
the Piilni.stiiit;l~i i".x have been already enjoined (by another text)". -True, 
they have been already enjoined; but they are airum enjoined (bv the text 
under discii"ion) in reference to the .Jwjhttni (Tail), the sense beimr that 
the Jui/hani is to be made connected with tile Putnixai'n ,/u /us. Such being 
the ease, at the Darxha-pnnuuiuixn. even it the lUilnhitt,;,,/,! jm, were per- 
formed without the Jth/litnil, they Mould not !»■ defective; and vet the 
./■i'lhnni is brought up at it; hence it follows that the .Jtijlunii is to be used 
at a sacrifice where it might serve some useful purpose ; and this is possible 
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at the Pash ''-sacrifice, not at the Darshct-pCirncnnasa-wacrifiees. The Jdrjhani 
too being only a part (of the animal) could not justify the employment of 
the entire animal (and it could be taken out of the animal that has been 
killed and used elsewhere). — From all this it follows that the injunction 
should be taken out of the Context.” 

.SUTRA (21). 

[Siddhanta] — In reality it is an injunction (of the Tail) : 
as it is the Tail that is something new (not haying 

BEEN ENJOINED ELSEWHERE). 

Bhdsya. 

In reality it is the Jdaham. Tail, that is enjoined by the text in ques- 
tion as an accessory of the PatmsanvjCijas. — Why? — Because it is somethin'/ 
new; that is to say, nowhere else has the Tail been prescribed as an acces- 
sory of the Patnismhjfija.s-. In another text (as has been pointed out 
above) though the Patmsaihyajas themselves have been enjoined, their con- 
nection with the Tail has not been prescribed. As a matter of fact, when- 
ever the connection between two things is enjoined, one of the two members 
connected is always such as has been enjoined elsewhere, and the connection 
comes in as its invariable concomitant. Or. we may take it that the injunc- 
tion is of the connection, and the members connected come in as invariable 
concomitants (of the Connection). So that, in a case where both members 
come in as mere indicatives of the Connection, it is the Connection that is 
enjoined directly by a word expressive of itself : whereas in a case where 
only one of the two members comes in as the indicative (of the Connection), 
what the injunction does is to point to that indicative member and enjoin 
the other member: — in the case in question it is the Patuisamyitjas that 
are pointed out as members indicative of the Connection. — •• How do you 
know that ?” Because of the presence of the term * PatnV (‘wife) in the 
name. — which term certainly could not be understood as indicating all sacri- 
fices (by reason of the presence of the wife beinir necessary at all perform- 
ances) ; in fact, it indicates only that sacrifice of which the wives are the 
direct means of accomplishment [and the Patnisamyii jus constitute such 
sacrifices ]. 

tjinstion — "Why cannot we take it the other way — i.e. it is the Tail 
that is pointed out as the member indicative of the connection, and it is the 
Patnisamydjas that are enjoined ? ” 

Answer — The sacrifice spoken of in the text in question being somethin': 
new (not already enjoined elsewhere), it is not possible for the ‘ wives ’ 
(alone) to be taken as enjoined in connection with that sacrifice:— and if 
the Tail were pointed out (as the member indicative of the connection), if 
tile text were taken as enjoining the sacrifice alow/ with the • wires', then 
there would be syntactical split. As a matter of fact, the sacrifice alnn;/ with 
the • wires ' (i.e. the PatmrsamyCtjas) is one that is already enjoined elsewhere : 
and it is this sacrifice that is merely pointed out in tile text in question (as 
the member indicative of the connection) ; it is for this reason that we 
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conclude that what the text in question does is to point to this sacrifice as 
the member indicative of the connection and to enjoin the Tail. 

As regards the argument that " the injunction of the Tail c-ould be ob- 
tained only through ‘Syntactical Connection’, whereas that of the Fatal- 
sarnijajitA is obtained from ‘Direct Assertion’," — it has been already ex- 
plained that it is not possible for the text in question to be taken as an in- 
junction of the sacrifice (PatmsahiyCija), because such an interpretation 
would involve a syntactical split. 

For these reasons, the text must be taken as enjoining the Tail. And 
such being the case, the performance of the PatnisaTnyaja sacrifice at the 
Darsha-purnamdsa itself would remain defective, without the Tail : hence 
the Tail should not be removed from the Context (of the Darsha-pii nynadsa, 
where it happens to be enjoined!. 

SUTRA (22). 

‘■It Is ONLY’ A PART”,- — IF THIS AR< -OIEXT BE PUT FORWARD 

[then the answer would be as given in the next Sutra]. 

Bhdsya . 

It has been argued (by the Piirra palc-s in. above! that “ the Tail being 
only a part of the animal, it could not justify the use of the entire animal, — 
and hence the Tail should be removed from its Context". — Xow this 
argument has got to be refuted [and this is done in the following Sntrn], 

SUTRA (23). 

[Reply], — Xox >o : because the scripture does not lay down 
the ‘Tail’ in connection with the Primary sacrifice 

( DaRSH A- PU R N AM AS A ) ITsELF. 

Bhasya. 

As a matter of fact, the • Tail ' is not laid down in connection with the 
Primary Sacrifices of the T>o rsha-piirnmndsa [it is laid down only in connection 
with the PatnxsaTnydjas, which are subsidiary to the [trtrshri-pfina/iritiwi): so 
that the PntnisaTnydjri sacrifices would be performed with the * Tail ' obtained 
from the animal killed at the Pasha-sacrifice ; specially as all that is j prescribed 
for the PntnisaTn ydjas is the • Tail without any qualification- ; so that u hen 
the PatnlsaTnydjas are being performed in connection with the hnr^hn-jiiima- 
nxlsa. the - Tail' could be obtained (if not from the body of the animal 
killed at the Pasha-sacrifice) even by purchase and such other mean- ; and 
hence there need be no removal of the ‘Tail’ (from the context of the 
Darsha-pnityimdsn ). — [For the Pntnlmmyujas, Butter also is found to be 
prescribed by another text as the material to be used ; hence when the 
Palinsainyaja comes to be peiformed in connection with the ltarsha- 
pii rnamdsn. one may u-e, at his option, either tin- Ta-t or the IJnth r\. 



Adhikaraxa (11): The i Cementing of the Slabs' 1 is to 
be done at the Retypes' or 'Forms' of the Agnistoma. 

SUTRA (24). 

[Preliminary Purvapaksa] — “The ‘ Cementing ’ should be 

DONE AT THE ARCHETYPAL SACRIFICE ( JYOTISTOMA), 

BECAUSE. LIKE ‘ PURCHASE ITS USEFULNESS 
DOES NOT CEASE 

Bhdsytt. 

[This i? another instance of conflict between ‘ Syntactical Connection ’ and 
‘ Context \ — Tuntravartilca.] 

In the section on Jyotistoma. in connection with the two slabs used 
for pounding the .Soma-shoots, we read — 4 Dirqhasomn santrdyitd dhrtyai ’ (cf. 
Taitti. Sarit. fi. 2. 11. 3) ['At the Di rqhasoma one should cement the slabs 
for securing proper support’]. — In regard to this, there arises the following 
question — Ts this ‘cementing’ to be done at the Jyotistoma itself [the term 
‘ diryhasoma ’ in this case being taken as standing for the J yatistomd]. — or 
at those performances of the Soma -sacrifice which extend over a Ions 
period of time? — [The" Tantrardrtika sets forth five alternatives in this 
connection — (1) Is the cementing to be done at the main .Jyotistoma ? — or 

(2) at that Jyotistoma which is performed by a tall (dlrgha) sacrifice! - ? — or 

(3) at the T'kthya and such other 4 forms' of the Agnistoma which extend 
over longer periods of time than the other ‘forms’ ? — or (4) at the Sattra 
and Ahina sacrifices only, which extend over several days ? — or (5) at all 
sacrifices other than the Aqnistoma ?] 

[before taking up the consideration of the several alternatives, the first point 
to determine is whether or not the 4 Cementing ' is to be disjoined from the 
‘Context’ in which it is laid down. Because if it is decided that it cannot be 
taken away from the Context, then it w ill have to be done at the main Jyotietama 
itself.] 

On this preliminary question, we have the following Purvapaksa (A) : — 
“Inasmuch as the usefulness of the cementing 4 docs not cease’ (is not 
absent) in the main Jyotistoma , — it should not be removed from the 
Context [i.e. it should be done at the main Jyotistoma itself] — ‘But in 
connection with the main Jyotistoma. there is another declaration that the 
two slabs should not he cemented.' (Cf. Taitti Sam. 0. 2. 1 1 3 : Mai.-Saiit. 1. 10. 
13.) — The answer to this is that there should be option, as in the ease of the 
‘Purchase’ (of Soma): that is to say. there are several things laid down 
(in Taitti. Sant. (>. 1. 10. 1-2) as the price to be paid for the Soma — such 
as ‘gold’, ‘cow’ and so forth; and these are regarded as so many optional 
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alternatives : in the same manner, in the case m question there should be 
option — -,o that the ■ cementing ’ may or may not be done.” * 


SUTRA (23). 

[Preliminary Siddhanta] — lx reality, there should be 

REMOVAL (OF THE ‘ CEMENTING ’) FROM THE CONTEXT: 

BECAUSE OF THE MENTION OF A SPECIAL 
QUALIFICATION. 

Bhatija. 

'In answer to the Preliminary Purcapalsa (A), we have the following 
Preliminary ShklhCuita (A)] — The ‘Cementing" should, in reality, be 
removed from the Context: as the text mentions a ‘special qualification' 
— viz. ■ The Cementing should be done at the Duqha- Soma ’ (where the 
■:>oma’ has been qualified by the epithet ‘ clirqjta ' . • lona-protracted ’ ). 
and it is the Sattras that are ‘ long-protracted " in comparison with the 
■J yotiitoma [so that the ‘ Cementing ‘ should have to be done at the Sattras. 
and not at the J yoti stoma to which the Context belongs/ 


SUTRA (26). 

[Objection] — "The ‘special qualification" may pertain 
to the Performer; as it is based upon him". 

Bhasi/a . 

[Says the Opponent] — “The ‘Cementing’ should not be removed 
from the main .7 yotmtomn : thus would the ‘Context’ be honoured — As 


" Kum.'rila is not satisfied with this explanation of the example of ■ purchase’ 
cited in the Sutra. He supplies the following explanation The objection being 
that, since the main Jyoth-tonio 1 - finished in a short time, there should be no need 
for the ix/nentin/i of the slab-, as there would not lie much strain on them.- -the 
answer is that even so. the Cementing will have its n-e, ‘ like tin 1‘iirrlmse ' ; that is 
to Mtv, m the ease of the Purchase of Sorna, even though the pun base is duly 
effected l>v the payment of am one of the alternative price- prescribed, yet in 
actual practice, all these prescribed articles arc given to the \endor, in strict 
accordance with the scriptural text which lays down the giving of those in 
exchange for the Soma; and though the payment ot all these i- not necessary. vet 
it is not entirely useless : as it serves the purpose ot winning the good graces of 
the owner of the Soma, and the scriptuir s declare that great pmspi-ntv accrues to 
the purchaser of the Soma if the purchase is effected to the uiiiif satisfaction 
of the owner. In the same manner, m the i use in question, even though the 
Uneena /‘fed slabs would be quite sullii lent for the purpose of pounding the xv ,/>?/■/ 
for the main ■/ goti-towa. - yet. as we are cognisant of the fact that the <\m°)ihnq ot 
the slabs brings prosperity, the 'enmntmq should be done : and it would serve the 
useful purpose of bringing prosperity to the petiormer. - See Tantnirartika -Trans, 
p. 1210. 
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fur the term * din iha -sonia ’, this may be taken as pertaining to the per- 
former, — the Soma -sacrifice perforated by a ‘tall’ (■ dirqhn'\ person being 
called • iJhijha-Soma V* 


SUTRA (27). 

[Answer] — It must pertain to the Sacrifice : as otherwise 
THE COMMENDATION WOULD BE INEXPLICABLE. 

Bhnsija. 

It is not right that the ‘cementing’ should find place in the main 
Jyotisfoma; it should be done only at that Soma -sacrifice which is lonri- 
protrncted, — the • dinjhat ca * ( lemith ) pertaining to the sacrifice, not to the 
performer. — W by ? — Because • otherwise the commendation would he inexpli- 
cable’ ; in the text in question, we have the commendatory term ‘ dhrtpai" 
which means ‘ for the purpose of securing proper support What happens 
at the long-protracted Soma-sacrifice is that the Soma is pounded with 
stones over and over again: so that there is fear of the slabs on which 
Soma is pounded breaking under the strain; and hence in this case the 

• cementing ' serves the purpose of making the slabs capable of • supporting ‘ 
the strain, — and thus the commendatory term becomes applicable [which 
could not be the case in the main Jputistoma, where there are only three 
extractions of juice and hence the pounding is done only thrice]. — For this 
reason the ‘cementing’ should be removed (from the ‘context’ of the 
Ji/otistoma. and done at the long-protracted Soma-sacrifice). 

[ 1 he conclusions hitherto reached are--(l) That the ‘cementing" is not to be 
done at the mum Ji/otistoma in general. — nor (2) at the main Jyotifioma performed by 
a lull jiermn. Then the third alternative is taken up- viz. that it should be done 
at tin? other •forms' of the J yotiftoma. Sutra (2s) objects to this view -Sutra (29) 
answers these objections and sets forth the final Siddhunta—\vi. that the ‘cement- 
ing should be done at those "forms' of tiie J yotietomu which arc lomt- protracted . 

it ha.-, to lie noted that the llhunja urges, in favour of this Sulrfhanta, the argu- 
ment that tltis preserves the connection of the ‘Context', as the * Forms* are 
form-, of the J yotistoina. and the Context is of the .1 yotiftoma : so that in tine 
C'iddhuntfi. there is no ‘removal* of the ('cmcntiiui from the ‘Context* of the -Jyo- 
tistmnu, it has to ire borne in mind that according to what follows under ;>. 6. 41 - 
Li. the other ’forms* of the -hfot / - t/nnu do not belong to the stmc ‘Context * as the 
mam Jyoti-toimt itself; they are so many modification ■. of the Jpotmtomu. and 
have distinct results of their own. See Tantraraitiku — Trans . p 124a and p. 3 a 7 9 . 

it may be pointed out here that the .Tyoti'tmna sacrifice is made up of seven 

• Sam-tluis or • Forms . — of which the following four are the more important 
ones (1) The • Agid-toma which ends with the Yajhayajnaja Hymn. (2) the 
■ l ’ktht/u *, ending with the T'kth ya Fhimn. (:l) the ‘Sadimhm , and (U the • .4C- 
rutru * - Of these the Agni«tnma is the one most intimately related to the 1 yoti-t,- 
ma: as there can lie no .J yotiftoma without the Apimtoma: while, even without 
the l kthya and the other * forms , the character of * -Tyotiftnma * remains intact. 
The -Context’ therefore belongs to the Jynttftomn in its Aiiniftomn form: and 
tile other ‘ forms * are therefore out of that ‘ ( ‘ontext *. | 
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SUTRA (28). 

[Final Purvapakna] — "A s rewards the - (other) Forms’, [if the 

TERM • DlRGHA-SOMA ' WERE TAKEN AS STANDING FOR THEsE], 
THERE WOULD BE NO PECULIARITY IN THE ’ SUPPORT 
REQUIRED ; JUST AS THERE IS NONE IN THE 
CASE OF THE TERM STANDING FOR THE 

performer [so that the com- 
mendatory term ’ dhrtyai ' 
would remain 
inexplicable].” 

Bhasya. 

This Sutra should be taken a- following after a few words. — W bat are 
these words ? — They are as follows — " Why c-annot the cementing find a place 
in the other Forms / If it did. then the Context would be duly honoured, and 
the term • dinjha-soma ' also would become applicable, — because the • Soma- 
sacrifice’ is longer protracted at the Ukthya and other Forms than at the 
Ayn isfoma (which is the first and the inseparable Form of the Jyot<stoma). ’ 

It is in answer to these word' that we have the Sutra (2S), which 
embodies the following Farcapaksa — •• Keen though the Forms be lomi-jiro- 
traded, the commendatory term cannot be applicable to them: because the 
quantity of Soma at these is the same (as that at the ordinary J yotistoma), 
— the injunction on this point being that • one should measure out ten hand- 
falls ' . So that in the case of the other Forms also, there would be no more 
• support ’ needed for the slabs than in that of the ,J yotistoma. For these 
reasons, the ‘cementing’ must be removed from the ‘context’ (and should 
not be done either at the main J yotistoma or at its other Forms).” 

SUTRA (29). 

[Final Siddhanta] — In fact, it should be done at the ‘Ukthya’ 

AND OTHER FORMS : AS THE PURPOSE TO BE SERVED 
IS PRESENT IN THEIR CASE. 

Bhdsi/a. 

It is nut right that there should be - removal* of the -eementing' (from 
the Context); in fact, in consideration of the Contc.it, there should be no 
such -removal’. — As for the term ■ db //ha-soma * . this is quite applicable 
to the said Forms, because they extend o\er a long tune. — As regards 
the quantity of Soma, that also is larger at these Terminuses than at the 
Aijnisto/na ; because the number of offerings go on inereusing at the 'aid 
Forms, — and until there is an inerea.se in the quantity of t lie substance 
offered, there can be no increase in tiie number of offerings, jit might 
be argued that the number of offerings might be increased bv increasing 
the number of offering-eup.s, among whom the same small quantity of Soma 
might be distributed ; but] The name * yraha ’ (offering-cup) u applied 
to the cup only when it is full: hence one could not take up for offering, 
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the cup- that would be not full. Tints then there being a large quantity of 
Soma to be pounded, there would be fear of the slabs breaking, and hence 
the securing of proper - support' becomes desirable: and this renders the 
commendatory term ■ 'l h rtya i ’ quite explicable (and applicable). 

SUTRA (30). 

[Objection] — " There being no difference in the two cases, 

THE COMMENDATION WOULD BE MEANINGLESS IN BOTH”. — IF 

this is urged [then the answer would he as in 
the following Sutra]. 

Bhasya. 

[Say-: the Opponent] — "If you hold the view that in the ease of the 
other Forms, there being an increase in the quantity of the substance to 
be offered, the commendatory word becomes quite applicable. — then our 
answer is that it is not -o : because even so. the commendation would be 
meaningless. — Why so ? — Because there would he no difference in the tiro cases. 
regarding the quantity of Soma : that is to say. the quantity of Soma re- 
quired at the ricthya and other Forms would be the same as that at the 
Aiiiiisfouia : as at the Uktliya and other Forms also, only - ten liandfulls ' of 
Soma would have to be secured. — • But for special purposes, the quantity of 
the --ubstnnce to be offered would have to be increased ’ — The substance to 
be offered having been declared to be ’ten liandfulls" how could that be 
increa-ed V For instance, in a ea-e where the number of /turrets (joints! 
in the Sejtiitt-hrii/ him been fixed .it three, it will not do for one to have a 
piece with a large number of joint-. — Thus then, the support required being 
the -amo in both ease-, the commendatory word remains inapplicable in tile 
ease of t he other Forms. C’on-eqiienth . there should be - removal’ (of the 
‘Cementing’ from the Context] " 

SUTRA (31). 

I Answer] — It would be qi itk applicable, as there is no 
FIXITY* (IN THE quantity PRESCRIBED). 

Binds ytt . 

It is not right to say that there should be ‘ removal ' (of the ‘ Cement- 
ing'); because it could be done at the Forms (of the Ji/otistomn). where- 
by the ( 'ontext would be duly honoured. — As for the commendation, it 
would be quite applicable when the quantity of the offering-substance is 
increa-ed in accordance with tiie needs of the situation. — A- to how the 


" The term " Amtiiutiut ' ha- been translated in accordance with the inter- 
pietation of the Hhasyu : according to Rumania, who rejects this interpretation, 
the term stands for the absence of restriction recanting the quantity of .s own, 
which is distmeth declared in such texts as • A fish ist.au uthshun uhhtjuhet' . — See 
Tuntrcu urtiku — Tran-., p. 124'i. 
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quantity could be increased (when the quantity has been fixed at ‘ten 
handfulls ’ of Soma-ticiya, each of which should be three-jointed), — this could 
be done by taking up twigs in which the joints would be at longer intervals 
(so that the three-jointed tn-h / in this case would make a much larger bulk 
than the same in the other ease); — further, at the third ‘ Extraction ' , one 
piece of Soma is pounded, — the exact size of this ‘piece" is nowhere laid 
down ; so that one could take up a piece which may have several joints 
or thicker joints, — whereby there would be an increase in the quantity 
of the offering-sub>tance ; and in this manner the commendation becomes 
quite applicable. — For these reasons it becomes established that the 
■Cementing’ is to be done at the Forms (other than the Aynistoma) [i.e. 
at the Ukthyci and other Forms of the Jyotistotna)', "and as for • removal ’ 
or ■ non-removal ’, this would be a ease of ' non-removal ’ if the 4 Context ’ 
of the Fonns is taken to be the same as that of the J yotistoma itself ; and 
it would be one of 'removal’ if the ‘Context’ of those Forms is differ- 
ent from that of the -J yotistoma — as has been proved to be the case under 
3. 6. 41-43], 

[Kurnarila finds fault with this form of the Siddhdnta : according to 
him the Siddhdnta should be that the Cementing should find a place. — 
not only at the Ukthya and other Forms of the J yotistoma itself. — but at 
all Soma-sacrifices with the « male exception of the Aynifinma. — See Tantra- 
cartika — Trans., pp. 1245-1246.1 



Adhikaraxa ( 12 ): The prohibition of the 4 Pravargya ’ 
pertains to the first performance of the Jyotistoma. 

SUTRA (32). 

[PCrvapaksa] — "The teat containing the numerical 

ABJECTIVE SHOULD PERTAIN TO THE SACRIFICE, 

BECAUSE OF THE CONTEXT.” 

Bhdsya. 

In connection with the Jyotistoma, with reference to the Pravargya, 
we have the text — ' S' a prathamayajhe pravriijydt — dvithje trtiye va pracrii- 
jyat ’ [‘One should not perform the Pravargya at the first sacrifice; one 
should perform it at the second or third’]. 

[As a matter of fact, the Pravargya is laid down without reference to any 
particular sacrifice. — the injunction, ‘ Yat pnn-argyain pravrnjyat', standing by 
itself : and it is only through the syntactical connection of such sentences as — 
‘Purastadupasadatu pravargyam vharant!’ [-Before the Upusads, they perform the 
Pravargya '} — that it becomes connected with a sacrifice: and this Pravargya 
betakes itself to the Jyoti-toma in accordance with Sutra 3. (3. 2 : specially as it is 
only in connection with the Jyotiftoma that the Vpasails are performed. It is in 
this sense that the Bhasya has spoken of the Pravargya as connected with the 
Jgotiftoma . — Or. it may be that in the Kan.plal-i Bruhmana. the injunction of the 
Pravaigya is found in the section on Jyotiftoma (s. 2), and the statement of the 
Bhafiyu is based upon this. — Tantravartika -Tvans.. p. 1247.— The latter explanation 
is better: for. if the Bhtifyn — and the Sutra —had m mind that injunction of the 
Pravargya which is not found in the section on any sacrifice, then in the Sutra, the 
Purvapakra view could not have been based upon - Context '. It is clear, therefore, 
that the Siitrakuru and the Bhueyaltara both had the Kauri tala Text in mind.] 

In regard to the said prohibition of Pravargya. there arises the cpiestion — 
Is the Pravargya to be omitted at all performances of the Jyotistoma ? — Or, 
does the prohibition apply only to its first performance ? 

On this question, we have the following PO rrapaksa : — The prohibition 
pertains to the .Jyotistoma absolutely (in all its performances). — Why? — 
Because of the mention of the sacrifice-, that is, the term ‘ prnthama ' stands 
for the sacrifice of the Jyotistoma ; because that the name ‘ prathama’ (first) 
applies to the Jyotistoma is clear from the following text ‘ Ksa vara prathamo 
yajudnnm yat jyotistomah, ya etena auistvd atlmnyena yajnte etc.’ [• The first of 
sacrifices is the Jyotistoma, if one performs any other sacrifice without hav- 
ing performed this etc. etc.’]. Here we find that it is the Jyotistoma that is 
spoken of by the expression ‘ yajnandm prathamah ' (• the fir-d of sacrifices’ ). 
Thus. then, if the prohibition in question is taken as pertaining to this sacrifice 
( Jyotistoma ), the ‘Context’ becomes honoured. — For these reasons the pro- 
hibitive text containing the numerical adjective (‘prathama') should be 
taken as prohibiting the Pravargya at the Jyotistoma.” 
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SUTRA (33). 

[SiDDhInTa] — 1\ REALITY, THE NUMERICAL ADJECTIVE IS A RELA- 
TIVE TERM, IN REFERENCE TO THE PERFORMER : BECAUSE THE 

Indicative Power of the term is actually 

DETERMINED BY THAT. 

Bhasya. 

It is not true that the prohibition pertains to the sacrifice ( Jyotistoma ) : 
because in all the four Vedas there is no mention of any sacrifice of the name of 
■' Prathama-yajfm’ (‘first sacrifice"). What is - first' is the performance of 
a sacrifice, by a certain person ; the term ‘ first ’ applying to the performance, 
in relation to the second and subsequent performances : and hence this term 
can pertain to the performance of a sacrifice, not to the sacrifice itself. Then 
again, that the term ‘ fir-t " refers to the performance of a sacrifice we learn 
iJirecthi from the word, while the idea of its referring to the sacrifice can 
be obtained only through the connection of the sacrifice with the perfor- 
mance ; and Direct Assertion is more authoritative than Indirect Indica- 
tion. Hence the Prrtmrgya is to be omitted at the first performance (of 
the Jyotistomn). 

As for the argument that “inasmuch as the phrase • prathnmnb ’ is in 
the -ame case as • .Ji/otistoma ’ (in the text • Fisa corn prathamn >iajnanam pat 
jyotixtotnah' j. it must be taken as denoting that sacrifice", — tins co-exten- 
siveness (apposition) between the two can be based only on indirect indica- 
tion: and this has been already rejected (on the basis of Direct Assertion). 

Lastl> . as for the argument that •• in the compound ‘ pmthainniiajiiab 
the term • prathnma " is co-extendve with the term ■ i/ajnti ' [and hence it 
rnu't stand for the jnjiia. not for the performance ]'”, — this does not mili- 
tate against our view, as the term • gajhn' is connotative of the aicri. 
]iC,r_d performance. 



AdhikaranI (13) : The grinding of ‘Pusan's share ’ is to 
he done only at the Ectypal Sacrifices. 

SUTRA (34). 

The grinding of ‘Pi'san’s share’ should be taken as pertain- 
ing to the Ectype : AS it has not been enjoined in refer- 
ence to the Archetype. 

Bhdsya. 

[Though this Adhikarana is on the same lines as Adhikarana (11). yet it has 
been brought in here as serving to introduce the next two Adhikarana s bearing upon 
‘ Pusan's share ’.] 

In connection with the Darshapurnamusa, we have the text — ‘ Tasmdi 
pusd prapistabhdgah adatko hi sah’ [‘Therefore Pusan has his share ground, 
as he is toothless’] (of. Taitti. Sam. 2. 6. 8. 5). — In regard to this, there arises 
the question — Is this grinding of Pusan’s share to be done at the Archetype 
(the Darshapurnanuisa) ? — Or at the Ectype (some modification of the 
Darshapurnanuisa) ? 

The Purvapaksa view is that it should be done at the Archetype; — 
why ? — because of the Context. — It might be argued that Pusan has not 
been declared to be the recipient deity of any offering at the Archetype. — 
As for that, the term ‘Pusan’ may be taken as denoting any one of the 
several deities to whom offerings are made at the Archetype. 

As against this, we have the following Siddhiinta : — The grinding of 
‘ Pusan’s share ’ can be enjoined only in connection with a sacrifice where 
an offering is actually made to Pusan ; — at the Archetype, Pusan is not 
a deity to whom an offering is made ; — hence the grinding has to be removed 
from the Context. — As regards the statement that “ the term ‘pusan ’ may 
be taken as denoting any one of those to whom offerings are made at the 
Archetype the word could be taken in this (indirect) sense, only if there 
were no deity to whom the name ‘ ptisan ’ applied directly. — “ If the grind- 
ing is done at another sacrifice, then the Context would be discarded ”. — Let 
it be discarded, when what discards it is Syntactical Connection (which is 
more authoritative than Context). 

In reality however, there can be no doubt on this point at all ; we may 
assert it as an established fact that the grinding of Pusan’s share should be 
done at the Ectype, not at the Archetype, for the simple reason that Pusan 
has not been enjoined as a deity at the Archetype. 

Why then should this well-established fact be introduced here at all ? 

It is introduced here with a view to pave the way for the following 
discussion 
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Adhikarana (14) : The ‘ grinding of Pusan's share ’ 
tY/w he done only when the material is 'Chant', 

Cooked Piice. 

SUTRA (3.5). 

[PC'hvapaksa] — " The grinding is to be done to all offerinu- 

MATERIALS : AS THERE IS NO DISTINCTION AMONG them." 

Bhdsya. 

It lias been asserted that ‘the grinding of Pusan’s * hare', laid down in 
the ‘ Context ’ of the Archetype, should be done at the Ectype. — Now there 
arises the cpiestion — Is the grinding to be done to (all offering-materials) — 
Rice, Animal-flesh and Cake ? — or to Rice only 5 

The Purrnpaksn view is that it is to be done to all — the Rice, the 
Animal-flesh and the Cake; — why ? — because there is no distinction among 
them ; as there is no ground for discrimination, the ‘grinding’ should bo 
done to all the offering-materials. 

SUTRA (36). 

[ Sid print a] — In reality toe ‘grinding" shodld be done 
to this Rice only; in the case of the Cake, 
it is imflied by its very n ait: re ; and 

IN THE CASE OF ANIMAL-FLESH, 

IT COULD NOT BE DONE 
TO IT, AS ITS VERY 
PURPOSE WOULD 

BE DEFEATED. 

Bhdsya. 

The ‘grinding of Pusan’s share’ is to be done to the Pice only — As re- 
gards the Cake, the grinding of the corn is implied by its very nature, as un- 
less the corn is ground (there could be no flour and hence) no Cake could he 
made; therefore in connection with the Cake, no injunction (of grinding) is 
necessary. — The grinding could not be done to the Animat-flesh ; for if the 
Heart and other limbs of the animal’s body were ground down, then they 
would lose their shape. — “What is the harm if they do?” — In that case, 
there could be no ‘slicing’ of the Hemt and other limbs, in accordance with 
the injunction that ‘ one should slice the Heart first, etc. etc’. — (Taitti. Sarii. 
F>. 3. 10. 4.) — In the same manner the other slicings also could not he done. 
— “It is quite possible to make slices out of the Heart that has been 
ground down”. — We say, no; it is the particular shape , not the lump of 
flesh, to which the name ' Heart ’ is applied ; as has been declared under the 
Sutra 1. 3. 33, where it has been shown that ‘ what is denoted by the word 
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is the shape '. — Even though it may bo possible to make out of the ground 
flesh a lump having the shape of the Heart and other limbs, yet people would 
be bewildered regarding the exact point at which the slicing should be done. 
— From all this, the injunction of ‘ grinding of Pusan’s share ’ should be 
taken as pertaining to the Rice only. 

SUTRA (37). 

[Objection]— 1 ' The same may be said of the Rice also,’’ — if 
this is urged [then, the answer would be as in the 
following Sutra]. 

Bhdsya. 

[Says the Opponent] — “ If your view is that ‘ the grinding could not 
be done to the Animal-flesh because its eery purpose would be defeated' — 
then our answer is that the purpose would be similarly defeated in the ease 
of Rice also; as a matter of fact, the name ‘Chant' is applied to the rice 
when each grain is cooked and stands distinct from the rest ; if the rice 
were ground down, it would become either dough, or gruel or like oil-cake 
[and it would not be ‘ cooked rice ’].” 

SUTRA (38). 

[Answer] — X o ; as it is a name based upon 'being cooked’, 

Bhdsya. 

Our answer to the objection (put forward in Su. 37) is as follows: — 
It is true that the word ‘chant' is applied to the rice when each grain 
is cooked and stands distinct from the rest ; — as wo find in such assertions 
as * such charu is given in which each grain is cooked and stands distinct 
from the rest ’ ; — but the use of the name ‘ charu ' is not based upon the 
fact of ‘ each grain being cooked and standing distinct from the rest ’ ; 
if this fact of ‘ each grain being cooked and standing distinct from the rest ’ 
were the basis of the use of the name ‘charu’, then it could not be applied 
to cooked rice-flour-, while as a matter of fact, the name is applied to 
cooked rice-flour. Therefore the basis of the application of the name 
‘charu' must consist in some factor that is common to both (cooked grains 
of rice and cooked rice-four). — -It is this common factor that is pointed out 
in the Sutra ‘because it is a name based upon being cooked'. The sense 
of the reply is that the purpose is not defeated in the ease of grinding being 
done to the charu; — why? — because it is a name based upon ‘ being cooked ’ ; 
i.e. the name ‘charu' is one that is based upon ‘being cooked’; so that 
what is connoted by the term ‘charu’ is that rice which has been cooked by 
internal heat and front which the imler has not been ‘strained’ ; it is in this 
sense that people are found to apply the name ‘charu’ to cooked rice-flour 
as well as to the rice cooked with grains standing apart. 

The use of this discussion as already indicated under the two views, 
is this that according to the Purvapnksa, the ‘grinding’ is to be done to the 
animal-flesh also, while according to the Siddhunta, it is to be done to 
the cooked rice only. 



Adhikarana (15) : The grinding of ‘Pusan's share ’ is 
to be done only in cases where the offering is 
made to Pusan alone. 

SUTRA (39). 

It should be done only when there is a single deity : 

AS IT IS MENTIONED IN CONNECTION WITH 
ONE (DEITY) ONLY. 

Bhasya. 

It has been established that ‘the grinding of Pusan’s share’ should be 
done at the Ectype, — and only to cooked rice. — Now there arises the question — - 
Is the g rinding to bo done only when the substance is to be offered 
to the single deity, Pusan ? Or also when the substance is to be offered 
to two deities ? — “ What is an instance of an offering being made to two 
deities ?” — In the second Isti of the three offerings in the Rdjasuya sacrifice, 
we hare the injunction ' Saumdpausne ekCidashakapule aindrdpausnashcharuh 
shydvo daksind’, where we find mentioned the ‘ aindrapausna eharu’ , i.e. 
‘ cooked rice dedicated to Indra-Pumn ’, wherein we have an instance of 
an offering to two deities. 

On this point, the apparently right view is that the grinding should be 
done to only that substance which is meant for being offered to a single 
deity ; — why ? — because it is mentioned in connection with a single deity ; just as 
we found in the case of the ‘ quartering ’ (of the cake dedicated to Agni 
alone)[ — vide above, 3. 1. 20-27], 


SUTRA (40). 

Alsu because of the conflict of character involved. 

Bhasya. 

In the case of the substance to be offered to two deities, there would be 
a conflict of character; (strictly according to the injunction) the share of 
Pusan would be ground, not the share of the other deity ; so that if Pusan’s 
portion would be ground, that of the other deity would have to bo left 
un-ground ; and the cooking of the whole would be very uneven; so that 
as the name ' charu ’ is based upon • being cooked ’, there would be an incon- 
gruity in the application of this name to what has not been properly 
(evenly) cooked.— If then, people were to grind the whole of the substance 
—the portion of Pusan as well as that of the other deity,— then there would 
be a confusion regarding their respective portions (which could not be dis- 
tinguished from ono another).—" Where would be the harm in that ? ” The 

portion of one would become offered to the other, and in this something 
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would be done which would not be in strict accordance with the Veda. — For 
these reasons, the grinding should be done to only that substance which is 
meant to be offered to the single deity [Pusan). 

SUTRA (41). 

[Says the Purvapaksin] — In reality, it should be done to a 

SUBSTANCE MEANT FOR PUSAN COUPLED WITH A SECOND 
DEITY : AS THE PRESENCE OF THAT DEITY IS THE 
ONLY CONDITION LAID DOWN.” 

Bhdsya. 

“We find the grinding laid down on the ground of the substance being 
meant to be offered to the particular deity in the text — ‘Pusan should 
have ground substance assigned as his share’. Even when the ■grinding’ 
is done to the substance intended for being offered to two deities (Pusan 
coupled with another deity), the portion assigned to Pusan continues to be 
‘ of ground substance’. — Such is not the case with the Quartering of the Cake 
(which has been cited by the Siddhdntin as an analogical case) ; because the 
Quartering is laid down as to be done to the ‘ Ayneya cake’, where the nomi- 
nal affix (‘ dhak ’, in the term ‘dgneya’) is such as can be there only when 
the name of Agni appears singly, not when it is coupled with the name of 
another deity. — Similarly in the case of the term ‘ indrapita ’ (sec 3. 2. 39-40), 
the compounding is with ‘ indra’ standing by itself, and not as coupled with 
the name of another deity. In the case in question on the other hand, the 
compound ‘ prapista-bhdgah ’ (as qualifying 'Pusan’) is a Bahuvrihi com- 
pound (meaning ‘one whose portion consists of ground grains’); — and 
this compounding is possible in the case of the component words being 
• capable ’ of being compounded ; so that there would be no incongruity in 
the grinding of the substanco meant for two deities [as even so Pusan could 
continue to be ‘ otie whose portion consists of ground grains’], — Because, 
whether the Rice is meant to be offered to Pusan only, or to Pusan along 
with another deity, — in either case — ‘ Pusan's share ’ should be ground.” 


SUTRA (42). 

[PfTRVAPAKSA ARGUMENT CONTINUED] — “ ALSO BECAUSE WE FIND TENTS 
INDICATIVE OF THE SAME CONCLUSION.” 

Bhdsya. 

“ There are texts also, indicative of the same conclusion : For instance, 
in the text — ‘ Pusan is one whose share consists of ground grains, as he is 
toothless ’ (Tai. Sam. 2. (i. 8. 5), — the commendatory expression (" he is tooth- 
less’) indicates that the grinding is to be done on account of the connection 
with the particular deity (Pusan). — Similarly, there is the text — ‘ tSaumd- 
pausnam charum mrcapcl nemapistam pashukumah ’ [‘One desiring cattle 
should offer half-ground charti to Soma-Pusan ’ — Mai. Sam. 2. 1. 5], which 
shows that the Rice is to bo half -ground ; i.e. half of it is to be ground 
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and half left unground, — when it is meant for two deities; so that this 
text also indicates the fact that the grinding is to be done on account of 
the connection of the particular deity (Pusan).” 

SUTRA (43). 

[PuRVAPAKSA ARGUMENT CONCLUDED] — " THERE WOULD BE GRINDING 
OF ALL, IF IT WERE AN INJUNCTION ; AS THE GRINDING 
WOULD BE SCRIPTURALLY AUTHORISED IN REFERENCE 
TO THAT ; AND FOR THE ‘ C’HARU THERE 
WOULD BE NO GRINDING, AS THERE 
WOULD BE NO USE FOR IT.” 

Bhdsya. 

“The Sutra is to be taken as providing the answer to the question — 

‘ why cannot the text " Sauindpausnam charum nirvapet neinapistam ” be 
taken as an injunction by itself (laying down the half -grinding of a certain 
substance intended for the joint-deitv Soma -Pusan ; and not as simply 
indicating the fact of the grinding being dependent upon the connection of 
a certain deity)?’ — The answer to this (provided in the Sutra) is as 
follows; — If this were an injunction, then it would enjoin, in reference to 
Soma-Pusan only, the grinding of all the three substances — Rice. Animal- 
flesh, and Cake; — and then, if the sentence were taken as enjoining the 
connection of Soma-Pusan with the ‘Rice’, as also with the ‘half-ground’ 
character, — then there would be a syntactical split. Hence all that the 
injunction could be taken to mean would be that ‘ there should be half- 
grindinj of whatever is inoant for Soma-Pusan ’ ; so that what would be 
* scripturally authorised’ would be the ‘half-grinding’ only with reference 
to Soma-Pusan [and this would mean the grinding of all the substances. 
Cake, Animal-flesh, and Rice, that might be meant for Soma-Pusan). — In 
fact, the sentence in question could be taken as an injunction only (a) if 
in the case of the Cake, the grinding of all the grain needed for it were 
taken as implied by the very nature of the cake itself, — and (h) if, on 
account of no useful purpose being served by it, the grinding were taken as 
not applicable to the Animal-flesh and the Rice: — and in that case the 
word • chant’ in the sentence could not be taken as meant to signify its 
own meaning [i.e. it would be meaningless |. — If, on the other hand, the sen- 
tence is taken as a mere reference to the grinding (and not as an injunction 
of it), then there would be none of these incongruities; and being a mere 
reference, the sentence can be taken as a mere ind iculire (of the fact of the 
grinding being done on account of the connection with a particular deitv), — 
‘Rut in the case ot the Animal-flesh, there could be no grinding, for fear of 
the disappearance of the limbs (required) ’.—Not so, we reply ; no limbs 
would be destroyed in the case of hidf-grimling, as the offering could be 
made out of the unground portion of the limb; and after all the grinding is 
meant to serve only a transcendental (not a visible purpose). So that the 
cutting out of the Heart and other limbs to bo offered could be done before 
the flesh is ground, — says Tantrarurtika — Trans., p. 121)0.] ” 
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SUTRA (44). 

[SlDDHANTIN ANSWERS] — In FACT, IT SHOULD BE DONE WHEN 
THERE IS ONLY ONE (DEITY) : BECAUSE WHAT IS EN- 
JOINED IS A DETAIL APPERTAINING TO AN OBJECT ; 

AND, AS IN THE CASE OF IndBA-AgNI, IT 
COULD NOT APPERTAIN TO BOTH 
(InDRA-Pu.SAN) : BECAUSE IT 
IS NOT ENJOINED AS SUCH. 

Bhaxya. 

The yrindiny eau be done only to the substance meant for being offered 
to a single deity, Pusan , — and not to that intended for two deities. India- 
Pusan ; — why ? — because when it is said that • a ground substance should be 
used as the portion of Pusan’, what is enjoined is not a characteristic of the 
deity, — but ‘ a detail appertaining to an object — " What is that object ? ” — 
It is the sacrifice. — *‘ How do you know that what is laid down is not a 
characteristic of the deity ? ” — Our answer to this is that there is no share 
(or portion) of the deity at all. — *■ Why ? certainly what is offered to a deity, 
becomes its portion”. — What we hold is that what is done in the case of a 
sacrifice is that tho substance is offered (given away) with reference to the 
deity; but by this mere ojferiny, the ownership of the deity over the sub- 
stance does not become established ; because the ownership is established by 
the acceptance (by the recipient of the gift); — and there can be no evidence 
to prove that the substance offered has been accepted by the deity ; it is only 
when one accepts, takes up (bhcijate), a certain thing that that thing becomes 
his portion (bhdija) : — and the deity never takes up the substance offered to 
it ; — hence there can be no such thing • Pusan’s portion or share’. 

Even if the substance could somehow be regarded as the •portion’ 
of the deity, — the 'grinding’ could never be something appertaining to the 
deity ; because, if it did not appertain to the sacrifice, it would be entirely 
useless. — “ But being enjoined in a totally different Context, how could it 
be something appertaining to the Sacrifice ?” — Our answer to this is that it 
would appertain to the sacrifice, on the strength of • Syntactical Connec- 
tion ’. — *• But in reality, we find the i/riniliny laid down in connection with a 
deity, not in connection with a Sacrifice — Our answer to that is that it 
has already been pointed out that it cannot be connected with the deity, 

( 1) because there is no such thing as the •portion’ (of the deity), and 

(2) because it would be entirely useless (if it were connected with the deity). 
— “And yet it behoves you to explain how the tjrindimj can be connected 
with the Sacrifice ”. — That we are going to explain: — The substance that is 
offered (at a sacrifice) in reference to Pusan is what is called ‘Pusan's 
portion’, — i.e. it is that substance in the offering whereof the deity is 
Pusan ; — now when the offering is made to the joint deity Indra-Pftsan, the 
deity of that offering is not 'Pusan' ; as the rice that is offered does not 
become subject to the ownership of 'Pusan' 1 ; hence it follows that when 
the offering is made to Indm-Pusan, there is no connection established 
between the Rice (offered) and * Pusan’. It is only when Pusan alone by 
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himself is the deity of the offering that what is dedicated to him may be- 
come his • portion ’. — •• Why so ? ” — Because it is a well-known fact that it is 
only when something is dedicated or made over to one that it becomes 
one's " portion — Thus, even though Pusan would be helping the joint-deity 
■ Indra-Pusan ’ by utterance of his name, — i.e. by reason of the presence of 
his name in the name of the joint deity, he may be rendering some help to 
that joint deity, — yet what has been offered to the two deities (i.e joint 
deity) does not become his (Pusan's) ■ portion’ ; for the simple reason that 
it has not been dedicated to him. — From all this it follows that the grinding 
is to be done to that Rice in the offering of which the deity is •Pusan' 
(alone), and not to that in the offering whereof there are two deities. 

SUTRA (45). 

AS FOR ■ TOOTHLESSNESS IT IS ONLY A COMMENDATORY REASON. 

Bhdsija. 

It has been argued (under Sutra 42) that — “the phrase ‘because he is 
toothless’ indicates that the grinding is something appertaining to the 
deity”. — But this phrase is ‘only a commendatory reason’, and as such 
could be explained also on the basis of the Siddhlntu view. 


SUTRA (46). 

As FOR THE OTHER SENTENCE, IT WO HU) BE AN In.II’NCTION. 

Bhasya. 

The other argument that has been urged (b\ the Pun-ajtaksin, under 
Su. 42) ts to the effect that — “the sentence • Sanmdpausniuii rtuirum 
nirvapel nemapistam ’ indicates that grinding is to be done in the case of 
the substance offered to two deities, and by declaring that half of the sub- 
stance is to be ground and the other half is to be left unground, it indicates 
the grinding to be something appertaining to the deity ”, — Our answer to 
this is that, if such were the meaning of the sentence, then, — inasmuch as 
it would be dealing with what has not been enjoined elsewhere, — ‘ it would 
be an Injunction . ‘But, if it were an injunction, then a single sentence 
would be injunctive of several things ” — The answer to this is that, if, 
according to one view, it becomes injunctive of several things, then that 
contingency could be avoided by accepting the other view ; and if there were 
no other view possible, then, with a view to save the sentence from be- 
coming useless, we might even accept the view that it is injunctive of 
several things. 

Thus it becomes established that there is to be no grinding of Rico 
meant for being offered to two deities. 


Thus ends PCida ni of Adhijdga III. 



ADHYAYA III. 


PADA IV. 

Ad HIK ARANA (1): The Declaration regarding ‘ nivita’’ 
is purely commendatory . 

SUTRA (1). 

[Purvapaksa (A)] — “ The ‘ NIVITA ’ SHOULD be regarded (as 

ENJOINED) AS AN ATTRIBUTE OF THE MAN : BECAUSE THE TEXT 
SPEAKS OF MAN AS THE PREDOMINANT FACTOR.” 

Bhasya. 

In connection with the Darslui-Ptirnamasa. we read — ' Xivltatn manu- 
sydndm — Priichindvitam pitrndtn — Upavitam devdndm — Upavyayate deva- 
laksmameva tat kurate ’ [' The X i vita is for men, the Prdchindvita for the 
Pitre and the Upavita for celestial beings; when one adopts the Upavlta 
form, he wears the mark of celestial beings’] (Taitti. Sana. 2. 5. 11. 1). 
— [These three are the names given to the three modes of wearing the upper 
cloth : — (1) When it is worn over the neck, the two ends hanging along the 
two sides of t lie neck, or the chest, it is the Xivita form: (2) when it is 
worn over the right shoulder and passes under the left arm- pit, it is Prd- 
chindvita ; (3) when it is worn over the left shoulder and passes under the 
right arm-pit, it is Upavita.] 

Now, in regard to the clause ' Xivita m manusydndm ’ (‘ the Xivita is 
for men’], there arise the following questions: — (a) Is this an injunction 
or a commendatory declaration ? [i.e. is it mandatory or only com- 
mendatory ?] — (b) If it is an Injunction, is what is enjoined an attribute of 
the Man or of the action (sacrifice) ? — and (c) Does the injunction apper- 
tain to those acts of men [such as the Anvdhdryapachana and the like — 
Tantravdrtika] which are laid down in the same context (of the Darsha- 
Purmtmdsa) or to those acts in which men are the predominant factors 
[such as the honouring of guests and the like — Tantravdrtika] ? 

On these questions, we have the following Purvapaksa: — “The clause 
in question is an injunction, and what is enjoined is an attribute of the 
Man. — If the sentence is taken as an Injunction, then alone it can lay down 
something not already known, and hence serve a useful purpose ; otherwise 
(if it is not taken as an Injunction), it remains a mere assertion, and hence 
useless. — If the sentence is an Injunction, then the attribute laid down in 
the sentence ‘ X ! vi tarn manusyiindm ' must belong to Man ; as the declara- 
tion is one in which man figures as the predominant factor. — ' How do you 
know tills! ? ’ — In the sentence, the men are not enjoined ; — what is en- 
joined is the Xivita ‘ for men’ ; as what is not enjoined cannot become an 
accessory to anything : — if men also wore taken as enjoined by the sentence. 
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then there would he a syntactical split. Hence it is concluded that the 
Nivlta (which is enjoined) is helpful to man. — From the Context it is clear 
that it is helpful to the Darsha-Purnamdsa sacrifice.’ — But Syntactical Connec- 
tion is more authoritative than Context. Further, if Men were the sub- 
ordinate factor, then as case-terminations are meant to be significant, 
the term denoting men would have taken the instrumental ending ; as a 
matter of fact, however, we find the Genitive ending (in the word ' manu- 
syandm), which denotes relationship. In fact, if the men were the sub- 
ordinate factor, then, it would not be necessary to mention the men at all : 
as, naturally, what had to be done could be done by men only ; if, on the 
other hand. Men form the predominant factor, then it is necessary to men- 
tion them.” 

SUTRA (2). 

[Objection to the PPryapaksa] — The sentence should be 

TAKEN AS MERELY DESCRIPTIVE, AS THE THING (NIVlTA) 

EXISTS ALREADY. 

Bhdsya. 

' Apadesha' stands for what is already known : the sense of the argument 
is that the sentence in question cannot be taken as an Injunction, it is 
purely descriptive ; — why ? — -because the thing exists already : that is to 
say. it is already known that Xiclta is the mode for men : in fact, as a rule, 
men adopt the nicita form for their own use. Hence the sentence must 
be taken as merely descriptive. 

SUTRA (3). 

[Purvapaksin’s answer to the objection j — •• But in reality, 
it should be taken as an Injunction ; as it lays down 

SOMETHING NOT ALREADY KNOWN.” 

Bhdsya. 

I’he sentence must be an Injunction; as it is only as an Injunction 
that it can serve a useful purpose ; otherwise it would be a mere asser- 
tion, and hence useless. ’! hen again, a sentence is to be regarded as des- 
criptive only when it speaks of something alreadv known; the sentence in 
question however lays down something not ahead y known, -viz.: that "men 
must always wear the upper cloth in the Xiclta form'.” 

SUTRA (4). 

[PURVAPAKSA (B) — REJECTING PURVAPAKSA ( A ) J — " INASMUCH 
AS IT IS MENTIONED IN A CONTEXT ABOUNDING IN THE 

MENTION OE PROPERTIES Of ACTIONS, THE ’ X I V IT A ’ 

ALSO SHOULD BE REGARDED AS A PROPERTY 
OK ACTIONS.” 

Bhdsya. 

We accept the proposition that the sentence is an Injunction; but we 
do not accept- the proposition that Xiclta is an attribute of Man in fact it 
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must be the property of the Sacrifice, as is indicated by the Context ; it is 
mentioned among many such properties as belong to Actions ; hence it 
must be a property of Actions.” 


SUTRA (5). 

“ Also because of the closing words of the sentence.” 

Bhdsya. 

"The closing word with which the sentence ‘ Xivitam manusydndm’ 
ends is the name ‘ adhvaryavam' (‘Pertaining to, done by, the Adhvaryu 
Priest ’) ; and it is only if the Xivita is an accessory of the Darshsi-Pu rna mdsa 
sacrifice that it could be ‘ done by the Adhvaryu Priest’ ; and it is only thus 
that the indication of the Name would be honoured.” 

SUTRA (6). 

[Purvapaksa (C), slightly modifying (B)] — " It must be con- 
nected with the Context : as such connection would in- 
volve NO INCONGRUITY.” 

Bhdsya. 

Objection against the Purvapaksa (B) — ‘ From Context and from -Yamc, 
the Xivita appears to be a property of actions; and from Syntactical Con- 
nection it appears to be an attribute of man ; hence (Syntactical Connection 
being more authoritative than Context and Name), the Xivita should be 
removed from its context (and connected with Man) ’. 

" Not so, wo reply. Even while retaining its place in the Context, 
the Xivita may be taken as appertaining predominantly to Man. — How so ? — ■ 
It would find place in that act — of Anvuhuryapachana, for instance,— which, 
while forming part of the Darsha-Punmmusa sacrifice, is connected chiefly 
with Man ; and in this way both ‘ Context ’ and ' Syntactical Connection ’ 
would become honoured.” 

SUTRA (7). 

[POkvapaksa (D) — modifying (C)] — " It must appertain to an 

ACTION WHEREIN Man IS THE PREDOMINANT FACTOR ; BE- 
CAUSE ITS MENTION IS SIMILAR (TO THAT OF THE OTHER 
MODES OF WEARING THE CLOTH, ‘ UPAVlTA ', ETC.) ; 

AND THE OTHER FACTOR (' Men ') IS MENTIONED 
FOR THE PURPOSE OF CONNECTING WITH 

THE NlVlTA.” 

Bhdsya. 

Lt is not right that the Xivita should find a place in the Context ; m 
fact, it should be adopted at that act in which man is the predominant 
factor, — sui'h as the act of Honouriny the truest. -Why so ? — Because its 
mention is similar to that of the other modes ; i.e. all the three modes are 
mentioned as being similar ; so that (1) when it is said that ' Upavita is for 
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celestial beings’, what is enjoined is that the Upavila is to be adopted at the 
Darsha-Purnamasa (at which the deities form the predominant factor), — (2) 
when it is said that ' Prachindvita is for Pitrs ’ , what is enjoined is that the 
Prachindvita is to be adopted at the action whereat the Pitrs form the pre- 
dominant factor; similarly (3) when it is said that ‘ Xivita is for men’, what 
is enjoined independently of the Context is that the Xivita is to be adopted 
at the act of Honouring the Guest. — ‘ How do you get the idea that it enjoins 
the Xivita as to be adopted at the act whereat Man forms the predominant 
factor ? ’ — We gather this from the connection of 1 nivita ’ with the word 
1 manusyandm ’, which has the Genitive ending. — ‘ In that case the Xivita 
should belong to the >nen themselves, not to an action whereat man is the 
predominant factor.’ — If it were taken as belonging to the men themselves, 
then it would be necessary to assume a result (following from such connec- 
tion of Xivita with men) ; when, on the other hand, it is taken as appertain- 
ing to the action whereat man is tire predominant factor, the Genitive 
ending will remain, which will bring about the necessary connection (be- 
tween the Xivita and Man), and yet it would not be necessary to assume a 
result (as the result of the action would be there already]. This is what 
has been explained under Sutra ‘ Samesu vakyabhedah sycit ’ (2. 1. 47). — 

‘ Having become syntactically connected with the action whereat Man is 
the predominant factor, the Xivita would again become similarly connected 
with the Darsha-Purnamasa to which the Context belongs.’ — Two connections 
cannot bo enjoined by one sentence ; for, if it did, there would be syntactical 
split. In fact, inasmuch as ‘ the other factor i.e. the mention of ‘ men’ — 
is for the purpose of connecting with Xivita , — the connection of the Xivita 
with ‘men’ would be established directly by the words of the text, and 
when this connection would be found to serve a useful purpose, there would 
be no occasion for connecting it with the sacrilico of the ‘ Context ’ (i.e. 
the Darsha-Purrutmdsa j. — For these reasons, the indication of the ‘ Context ’ 
should be set aside and the Xivita should be adopted at tliu act of Honouring 
Guests .” 

SUTRA (8). 

[Siddhanta] — In keality, the sentence should be taken as 

A COMMENDATORY DECLARATION : BECAUSE OF THE CONTEXT. 

Bhdsya . 

It is not true that the sentence in question is an Injunction, and that 
Injunction pertains, to an action whereat Man is the predominant factor. 
What is asserted in the term ' manusyandm ’ is connection with men, not 
connection with an action at which Man is the predominant factor ; if it 
were connected with an action at which Man is the predominant 
factor, it would be necessary to assume a result ; — and lastly, if it were 
connected with the act of Honourin'/ Guests, it would be connected with an 
act which is not mentioned, which has nothing to do with the Context, and 
which can only be inferred. — " What would ho the harm in that ? ’’—The 
harm would be that the sentence in question, even though quite capable 
of being taken in connection with the Context, would be removed from it. — 
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“ How would it be capable of being taken in connection with the Context ? ” 
— It could be so taken, as connected with the Context, because it is a com- 
mendatory declaration, and as commending what appears in the Context, 
it would remain within the Context itself; while if it were taken as an In- 
junction, it would have to be removed from the Context . — From all these 
we conclude that the sentence is not an injunction of something in con- 
nection with an act at which Man is the predominant factor. 


SUTRA (9). 

Also because it is syntactically connected with an 
Injunction. 

Bhdsya . 

For the following reason also, the sentence ‘ Xivitam manusydndm ' 
cannot be taken as an injunction. — *' For what reason ? ” — Because it is 
syntactically connected with an Injunction : The sentence ‘ U pavyayate deva- 
laksmameva tat kurute’ [which follows the sentence ‘ Xivitam manusydndm’] 
is an Injunction ; and with this Injunction, the sentence in question is syn- 
tactically connected ; under the circumstances, if the sentence in question 
also were an injunction, then there would be a syntactical split ; because there 
can be no syntactical connection between one Injunction and another In- 
junction. as the verbal expressions are different ; consequently (if the sentence 
in question were taken as an Injunction) the indication of syntactical con- 
nection would become set aside. — “ What is ' the indication of a syntactical 
connection ’ ? ” — The indication of the syntactical connection is that the 
sentence ‘ Xivitam manusydndm ’ is a declaration of what is already known 
(from other sources). — “ Why then should there be a declaration of what is 
already known ? ” — For the purpose of commending the Upavita form. — 
“ In what way is the Upavita commended (by the sentence ‘ Xivltam manu- 
sydndm ’) ? ” — The idea meant to be conveyed is that ‘ the Xivlta form is 
not fit to be adopted at the Darsha-Purnamdsa, which is a sacrifice offered to 
the deities, — because it belongs to men, — similarly the Prdchlndvlta form also 
is for the Pitrs, and not fit for an offering to the deities, — it is the Upavita 
which is fit for that offering, — hence the U pavita-ioTivi should be adopted 
(at the Darsha-Purnamdsa sacrifice).’ Just as we find in the case of such 
assertions as — ‘ The dress that this man is wearing is the dress of dancers,— 
the dress that Devadatta is wearing is the dress of Bralimanas ' — where, 
for the purpose of commending Devadatta’s dress, the other dress (that of 
dancers) is mentioned. Similarly in the case in question, for the purpose of 
commending the U pa vita -lor m, the Xivlta has been mentioned. — There is 
no such injunctive word in the sentence as that ‘ the Xivlta should be adopted 
for men.’ — But there is the text laying down the method of Honouring 
Guests, — and this would be the injunction laying down that the Xivlta should 
be adopted.’’'' — Not so ; no such assumption would be justified when the sentence 
is capable of being taken as serving the purpose of commending a certain 
act ; because such an injunction is not perceptible, — it could therefore be 
assumed only with a view to avoiding the contingency of the sentence in 



494 


SHABARA-BHASYA t 


question becoming entirely useless ; — when, however, this uselessness has 
become avoided (by other means), there can be no justification for assuming 
anything at all. For these reasons, the sentence in question must be taken 
as a commendatory declaration ; and thereby the Context, becoming recon- 
ciled with Syntactical Connection, comes to serve a most useful purpose. 

[Between Sutras 9 and 10, there are six Sutras, embodying four Adhikaranas. 
which have not been noticed in the Bhdsya, nor by JIandana llishra in his A/j mam- 
sdnukmmanl, nor in Brhatl or Rjuvimala . — On this omission the following remarks 
by Kumarila (Tantravartika, Trans., p. 1275) are instructive : — " After this (Su. 
9) there follow six Sutras which we do not find treated in the Bhdsya ; and there is 
a difference of opinion among the commentators regarding this omission. Some 
people say that the Bhdsyakara forgot them; others say that he wrote comment- 
aries upon these Sutras also, but this portion of the Bhdsya has become lost to 
us ; some say he found them easy and not of much importance, and hence omitted 
them : while others declare that he omitted them because they arc not Jaimini's 
Sutras at all. — In support of this last theory we have the form of Sutra (10) dealt 
with in the Bhdsya — ' Digcibkdyashcha, etr .' — which distinctly shows that in Jai- 
mini's Sutra-text, this Sutra (10) must follow immediately after Sutra (9) (• Yidhind- 
chaikarakyatvdt '). — We find however that all other commentators, from Kumarila 
downwards, on the Sutras have dealt with these six Sutras.] 



Adhikarana (2): The distribution of the directions is a 
commendatory declaration. 

SUTRA (10). 

The distribution of the directions also should be treated 

LIKE THE FOREGOING ; SPECIALLY AS ITS CONNECTION IS 
FOR A DEFINITE PURPOSE. 

Bhdsya. 

In connection with the Jyotistoma, we read — ‘ PrdcMm deva abhajcinta, 
daks i nil m pitarah, pratichim manusyiih, vdichimasurdh [or, according to 
others, ‘ udichtm rudrdh] ’ [' Celestial beings took over the East, the Pitrs 
the South, human beings the West, and Asuras (or according to others, the 
Rudras) the North’]. (Taitti. Sam. 0. 1. 1. 1.) 

In regard to the sentence ‘ Pratichim manusyiih,' there arises the question 
— (a) Is this sentence an injunction or a declaration ? — (b) If it is an Injunc- 
tion. does it enjoin an attribute of Man or a property of Action ? — Or (c) 
Is what is enjoined to find a place in the Context in which it occurs, or in 
some such act, in the Context, in winch Man is the predominant factor, or 
in the act of the Honouring of Guests ? 

The apparent conclusion on these questions is that ‘this distribution of 
the directions should be treated like the foregoing, specially as its connection is 
for a definite purpose ’ (Sutra). That is to say, the distribution of the direc- 
tions that we find in the sentence in question should be treated like the 
sentence speaking of ‘ Niclta ’ (dealt with in the foregoing Adhikarana); 
so that the view that we had as ‘ Piirvapaksa ’ in regard to Kivita should 
be the Piirvapaksa here, — the view that was the ‘middle view’ (a com- 
promise) in the former case should be the ' middle view ’ here, — and the view 
that was the Siddhdnta in that case should be the Siddlidnta here also.— For 
instance, the Piirvapaksa (A) in the present case would be that — “ The 
sentence should be regarded as an injunction, as it serves a useful purpose, 
— and what is enjoined is an attribute of Man ; the idea expressed being 
that men facing the west or the north have the sun behind them and hence 
are able to perform the acts more comfortably.” — The Purvajxiksa (B) 
would be that — " It is an injunction and what is enjoined should, in con- 
sideration of the Contes:!, be taken as a property of the J yotistoma. and in 
consideration of the Context and Syntactical Connection, it should find a place 
at that act which forms part of the Jyotistoma and at which Man is the pre- 
dominant factor, — such, for instance, as the act of giving the sacrificial fee.” 
— Piirvapaksa (C) would be that — “ The sentences being distinct from one 
another, what is enjoined should find place in the act of Honouring Guests.” 
— The Siddhdnta is that, in consideration of the Context, the sentence is 
to be taken as a commendatory declaration, as it is manifest that it is 
syntactically connected (and is to be taken along) with the injunction of 
■ making the Prdchimicamsha chamber ’. 



Adhikarana (3): The expressions ‘ Parusi ditam 5 and 
the rest are commendatory declarations. 

SUTRA (11). 

The same is the case with the expressions — ( a ) ‘ parusi dita 
( b ) ‘ P0RNA (c) ‘ GHRTA AND (d) ' VIDAODHA 

Bhdsija . 

(a) In connection with the Darsha-Purnamdsa, we read — ‘ Yat parusi- 
ditcim tad devdndm, yadantard tanmanusydndm, yat samulam tat pitrrndm ’ 
(Taitti. Bra. 1. 6. 8. 6) [' That which is cut at the joints is for celestial 
beings, that which is cut in the middle is for men, that cut at the root 
is for Pitrs’]; also (d) ‘ Yo vidogdhah sa nairrtah, yo'shrtah sa raudrah, 
yah shrtah sa sadevatyah, tasmddavidahatd shrapayitavyam sadevatvdya ’ 
(Taitti. Sam. 2. 6. 3. 4) [' What is burnt is for the Xirrts, what is uncooked 
is for Rudra, what is cooked is for celestial beings, etc.’] and (b) in connec- 
tion with the Jyotistoma, we read — ‘ Yat purnam tat mamiaydnam apart 
ardho devdndm, ardiiah pitrrnam ’ (Taitti. Sam. 1. 0. 8. 4) [‘What is full is 
for men, what is above half for celestial beings, and half for Pitrs ’] ; — 
and again (c) ‘ Clhrtam devdndm, mastu pitrrnam, nispakvam manusydndm ’ 
(Taitti. Sam. 6. 1. 1. 4) [‘Clarified butter is for celestial beings, the curd- 
gruel is for the Pitrs, and the melted butter is for men’]. 

In regard to the sentences speaking of man, and the one that refers to 
Rudra, there arise the following questions : — Are these injunctions — and of 
properties of men ? Or are they commendatory declarations, and what are 
spoken of are properties of actions ? — And further, should these find place in 
that action mentioned in the context at which Man or Rudra is the pre- 
dominant factor ? Or at the action of Honouring Guests ? Or is it all a 
purely commendatory declaration ? 

The apparent conclusion is that the case of all these is analogous to what 
has gone before (in the case of Xivita ) ; that is, the view- that was POrvajxiksa 
in connection with Xivita is the Purvapaksa here also ; that which was the 
‘ middle view ’ there is the ‘ middle view ’ here also ; and that which was 
the Siddhanta there is the Siddhdnta here also. — For instance, here also, the 
Purvapaksa view is that — the sentences should be taken as injunctions, 
because in this way they serve a useful purpose ; and what are enjoined 
should be regarded as attributes of Men, because they are connected with men”; 
— and the final conclusion is that what are spoken of, being already known 
by implication, the sentences should be taken as commendatory declarations ; 
these are known by implication, because — (a) as there would be no de- 
finiteness regarding the cutting to be done at the top or at the root, it would 
be easier to cut at the joints [hence the propriety of the cutting being done 
at the joints, which is regarded by the Purrapaksin as what is enjoined, is 
already got at by implication] ;—(fc) similarly, what is uncooked causes 
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illness, hence it is ' rnndra ’, terrible [this implies the propriety of proper 
cooking, which is regarded by the Purvapaksin as the object of Injunction] ; 
— (c) similarly, what is full is soft, and hence it is easier to deal with it 
[th's implies the propriety of having fulness, which is regarded by the Piirva- 
paksin as the object of Injunction] ; — (</) similar!}', if Butter is put on the 
head, it is very pleasing to men [this implies the propriety of using Butter, 
which is regarded by the Purvapaksin as the object of injunction]. — Similarly, 
the Purvapaksa view is that “ the sentences are injunctions, and what are 
enjoined should be taken as properties of action (mentioned in the context 
itself), because of ' Name ' and also because most of the details spoken of pertain 
to action ” ; — another Purvapaksa is that. " in consideration of the Context 
and Syntactical Connection, the properties should be taken as pertaining to 
only such actions as the Anvdhdrya-eookinq and the giving of the sacrificial 
fee (at which Man is the predominant factor)” the tliird Purvapaksa is 
that — the properties must pertain to the act of Honouring Guests, as other- 
wise there would be syntactical split — and the Siddhanta view is that the 
sentences should be taken as commendatory declarations, because of the 
‘ context ’ and because they are connected with other Injunctions ; — these 
injunctions being — (a) ' The cutting should be done at the joint ’ (Taitti. 
Sam. 0. 1. 1. 5). (b) "One should hold it above the hole,’ (c) ‘One should 
besmear the body with fresh butter,’ and (d) ‘ One should cook the sub- 
stance without burning it ’ (Taitti. Sam. 2. 0. 3. 4). — From all this it follows 
that the sentences in question are commendatory declarations, not Injunc- 
tions. 


32 



Adhikaraxa (4): The Prohibition of 'Telling Lies' 
is a detail pertaining to the Sacrifice. 

SUTRA (12). 

f P( jevapak« a] — ' ' The negative act appertains to the sacrifice. 

AND THE SENTENCE SHOULD BE TAKEN AS A REFERENCE TO A 
PERMANENT INJUNCTION. BECAUSE IT IS RELATED TO 
SUCn AN INJUNCTION." 

Bhasija . 

In connection with the Dnrst’O -Pur nmn’tiri. we meet with the text — 

' Xnnrtuiii vmlet ’ [' One should not ?"ll a lie '] (Taitti. Sam. 2. .">. j. (j). 

In regard to this then- arise-; the question — -Doe.- this prohibition (of 
Lying) apply to tlv> context of what is done in connection with the /Vi/s/e/- 
Puninmn^n ? Or. is it the prohibition of an act to which ordinary man is 
mostly prone, and is addressed to man and lienee appertains to him '/ 

On this point, we have the following P r n-i-'tpril;sa — " It should be regarded 
as appertaining to man (in his ordinary life) : as the prohibition is addressed 
to the man, not to the Dnr.ih n - Pn,nn m'l.s/t . — Why so j — Recause the words 
of the text denote the ehort of man : what the word ' vailet " (‘ one should 
tell’) directlv expresses is that ’one should do the telling" ; and in this 
the connection of the man (tip' speaker) is rlirrr/h/ nsxrrtpil ■, the connection 
of the action (sacrifice), on the other hand, would he only indirectly indicated 
hv ‘Context ' ; and ‘ Direct Assertion ’ is always more authoritative than 
‘ Context ’. — Otherwise (i.e. if the prohibition were taken as appertaining 
to the sacrifice), the expression •one should do the telling’ would have 
to he taken as conveying the sense that ' there A telling" : so that the ex- 
pression would h 1 ' taken in a sense other than the one that it really ex- 
presses, and the sense of the injunction would thus he something different 
from its own; on the other hand, if the prohibition is taken as addressed 
to man, the expression would retain its own .sense. For this reason the 
advice conveyed (by the term 1 rniltl ' . "should tell’) should he taken as 
addressed to man; such being I he ease, the prohibition also must he taken 
as addressed to the same person to whom the injunctive word (aflirmahive) 
was addressed. — Xmv this fact — i.e. the prohibition of 'telling lies’ — lias 
been well known to the man ever since his I ye !tn ya iri (at which his Teacher 
addressed to lulu tie- admonition 'never tell lies'); hence, being related to 
th.it admonition, the prohibition in question must he taken as a refrrenrr 
to that, permanent admonition. — ' In fact the text in question being a Shrill! 
should bt regarded as the h.isi- tor the Smrh -text (according to which the 
admonition at the H iiii„ny<inn is addressed hv the Teacher) [so that it is the 
Shr/ih - text under discussion the! should he regarded as the injinir/imi, and 
it is the .S'ui/'D-text that should he regarded as a rvfcrntrr to it |." — The Shrill!- 
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text under discussion cannot be tile basis for the said Smell-text ; if the Smelt 
had been based upon this Shrut! -text, then the Shrati- rule also would have 
mentioned the Darshn I 'ftrna nidsa sacrifices : as a matter of fact also, the ad- 
monition (according to the S, n rt‘) is addressed to the pupil at the time of 
the Upanagana only : and they also teach it as a duty of the man. For 
these reasons the Snirti- text in question cannot be regarded as based upon 
the Fed'' c-text in question. - ’ 

SUTRA (13). 

[SlDDHtNTA] 1 V REALITY. IT SHOULD BE REGARDED AS AY US' JUNCTION, 

BECAUSE THE CONNECTION IS DIFFERENT. 

Bhiisya. 

In reality, the sentence ' One should not tell a lie ’ should be taken as 
an injunction, pertaining to the Da esh n-Purna m dsa sacrifices. — and it is 
not a mere reference or reiteration. — Why so ? — Because the connection is 
different. — That is to say. the Smrti-rule declares the connection of the 
man with the observance of the rule (that ' one should never tell a lie ") : while 
what the sentence in question would do would be to declare the connection 
of the man with the prohibit inn of a certain thing. Under the circumstances, 
what is found in the Shrnti- text being entirely different from what is found 
in the Smrti -rule, how could one be a reiteration of the other ? Con- 
sequently the sentence in question should be taken as the injunction of the 
prohibition. 

Says the Opponent — “ We accept the conclusion that the sentence is an 
injunction : but what we hold is that what is enjoined pertains to the man 
(in ordinary life), because the effort of the human agent is directly expressed 
by the words. - ’ 

Our answer to this h as follows : — In the ease of all verbs, what is directly 
expressed is the performance of an act. not any active agency. — " How 
is that deduced ? - ’ — -It is deduced from our own experience ; we actually 
cognise an action as to be performed. — " But people cognise also the nomina- 
tive agent (ns expressed by the verb).’ - —True, they cognise it, but not through 
the word ; — then through what ?— through implication ; i.e. when the action 
is enjoined as to be performed, then the functioning of the active agency 
also becomes cognised by implication ; and what is cognised by implication 
cannot be accepted as directly asserted : and what is not. directly asserted 
cannot be regarded as cognised through the syntactical connection ; under 
the circumstances, how could it set aside the indications of the context 1 

Says the Opponent — " The teaching of the teachers is that ‘ the base 
and the allix jointly express wliat is expressed by the affix ' ; and from this 
it follows that the nominative agent as well as the accusative object are 
denoted by the word ; because the teachers have made it clear — by means 
of such sutras as ' Kartari s. hap ' ( Pa. 3. 1. 58). ' Karmani yak ' (Pa. 3. 1. 07) — 
that the nominative and the objective are both denoted by affixes (the 
allix 'shop' denoting the nominative, and the affix ' yak ’ denoting the 
objective). Hence we conclude that the nominative agent and the objective 
are both expressed by words." 
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Anmrr-r — Simply on the strength of the word of Teachers. or of the 
authors of Sutra*, nothing ran he taken to he expressed by a word : it can 
he taken to be so only on tlv !>a~i~ of our own cognition (experience). As 
a matter of fact, when an act is recognised as to be done, it implies all 
the active agencies ; this lias been already explained above. Further, the 
Teachers have nowhere declared that the nominative agent, or the object- 
ive. is expressed by the affix. — " But the eoujusMtion.il affix has been de- 
clared to be expressive of the nominative agent and of the objective. ’— The 
affix is nowhere declared to he expressive of the nominative agent or of the 
objective : all that is declared is that ' when there is only one factor, the 
singular number should he used. — when there are two things, the dual 
number ; and when there are several things, the plural number should he 
used.' There is also an. >ther declaration, which is construed to man that ' when 
there is one nominative agent fthe Angular number is to be used). — when 
there are two nominative agents (the dual number is to be used), and when 
there are several nominative agents (the plural number is to be used) " : — 
it is in this way that the act becomes connected with the singular and other 
numbers. But there is no such construction as that " Kartari bhavnti ckas- 
mi/hscha ’ (' it is used when there is the a, jail and the one ') ; in fact it is in 
the form ' Kartari ekaernin ekavaehana'n ' ■ when there is one agent, the 
singular number is to be used. — 1.<». when the agent is one onlv ' : similarly 
in the ease of there being two or more agents. Tf we construe the sentences 
in this manner the meaning of the Sutra becomes explained in accordance 
with logical principles,— and the words of the Sutra become logically 
connected. The teaching of the scriptures is also to the same effect — that 
when unity, duality and plurality are expressed by the affix, then the object- 
ive and the rest come in as qualifying factors. 

Objection — “ It has also been found that when the objective and other 
things are expressed by the affix, u nit?/ and the rest come in as qualifying 
factors.” 

Answer — As for the abjective and the rest, they arc got at by implica- 
tion. and they are never regarded as being expressed by words ; unit;/ and the 
rest, on the other hand, are never got at by implication, and hence they 
are regarded as being expressed by words. Such being the case, even though 
unit)) and the rest are qualifying factors, yet in Ibis case it is the qualifying 
factor that is regarded as being expressed. For example, in the ease of the 
statement —'Priests with golden necklaces proceed’: — the wearing of the 
golden nnklace. is a qualifying factor, yet it is this factor that has been 
accepted as being enjoined hv the sentence. For these reasons, it follows 
that what is expressed by the word is the unit;/ of the nominative agent, 
not the nominative agent himself. 

Objection — As a matter of fact, where the nominative agent is one. 
the singular number is used, when 1 there are two nominative agents, the 
dual number is used, and where there are several nominative agents, the 
plural number is used ; and from this ii is clear that the nominative agent 
(which remains the common factor, while unit;/, dmtlitt/ and phiralilg ore 
variable) is what is expressed by the word.” 

Answer — This matter cannot be determined by Inference; in fact it is 
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a clearly perceptible fact that the cii^uitinn of the umuiuatixc agent follows 
direct iy from the cognition of the act to lie done : and this clear fact cannot 
be set aside. As for unity and the rest, when the singular number is 
used, it is the unity of the nontl native nyent that is cognised : — when the 
dual number is Used, it is the finality of the nominative aye at that is ’cognised ; 
— and when the plural number is used, it is the plurality of the nominative 
ayent that is cognised ; this also is a clearly perceptible fact. — Now, which 
of these two perceptible facts can an Inference set aside ? — In the case of 
words, it is found that though the word denotes the Clans (which is one). 
yet when it takes the dual number, the diversity (duality) is understood as 
pertaining to the individual objects (included under the Class), and when 
it takes the singular number, the unity cognised is that of the individual 
substance ; — the same thing happens in the ease in cpiestion also. 

From all this it follows that the active ayent is not diicctly expressed 
by the word (‘ cadet ’) ; and when there is no Direct Assertion, there is nothing 
to reject the indications of the Contest. 

It has been argued that — if what is mentioned pertains to the sacri- 
fice. then the man's effort (expressed by the term ' cadet ') becomes useless, 
as all that has to be done in connection with the sacrifice is laid down in 
the passage that lays down its entire procedure." 

Our answer to this is as follows : — If what is spoken of in tile sentence 
were subsidiary (to the sacrifice), then it could lie taken in by the Context : 
as a matter of fact however, what is not enjoined cannot he subsidiary to a 
sacrifice ; hence in order that it may be subsidiary to the sacrifice, it is 
necessary that it should be enjoined, — even according to this view. — It is 
for this reason that wo think that the prohibition relates to the speakiny 
that may be done m course of tile .sacrifice in wlio.se ‘Context’ the sentence 
occm-s ; and lienee the advice that ' what is a lie should not In' told ’ is sub- 
sidiary to the sacrifice ; so that it is what has been determined upon that 
is subsidiary to the sacrifice anil should be done ; for instance, having de- 
termined upon an offering of Vrihi corn, one should not make an offering of 
Yava (barley). 

Says the Opponent : — -" When the reaching that ' a he should not be 
told ’ is accepted in both the Purvapaksa and the Sidd/niinta, — what is the 
use of all this discussion?” 

Answer — The need for enquiry arises from the fact that if. according 
to the Purvitpnksa, the teaching pertains to the Sian (in ordinary life), — - 
then a transgression of it would entail the Expiatory Hite laid down in the 
Smrtis [as the prohibition of Lymy in general occurs in Hinrtis]; while if. 
according to the Sitldlointn, it pertains to the Dursha-Purnanidsa sacrifice, 
a transgression of it should entail the Expiatory Kite prescribed in the 
Yajurveda. 



Adhikaraxa (5): Detail* relating tn the • Yawning 
Person ’ appertain to the Context. 

SUTRA (14). 

[Purvataksa] — “ The details ix questiox should appertatx to 
the Max. as they are for his purpose [axd hexce should fixd 
XO PLACE IX THE C’OXTEXT IX WHICH THEY ARE 3IEXTIOXED], 

AS IX THE CASE OF THE AhIXA (SO. 3. 3. 1. 5).” 

Bhflsya. 

[Tins is a case of conflict between In.dicaticc Power and .V / nhietical Connection .] 
(A) In connection with the .J yotistoma. we read — 'A/n/irn so cd, etc.’ 
(Taitti. Sain. 0. 1. 1. 2) [' The excellent Angirasas. going to tile celestial region, 
introduced Initiation and Austerity into Water : when one bathes in water, 
he directly acquires Initiation and Austerity; when one bathes in a sacred 
water, lie become- a -acred place for Ins relatives'], — (Where bathiny in sacred 
waters is spoken of.) — (Li) Again in connection with the Darsha-Piirnatndsa 
there is the text — ' Tasmdt jahjabhyamtl no' ntibrd ydt may! daksakratn iti 
prdndp'indvevrltntrnallaitte ' (Taitti. Sam. 2. 5. 2. 4.: Yajasa. Sam. .‘J S. 27) 
[‘ The yawning person should recite the mantra May daksakratii, etc., thereby 
he draws within himself Prana and Apauu 'J. — [Where the reciting ot the 
'mantra is laid down for the ' yawning person’.] 

In regard to this, there arises the question — What i- laid down here 
(the recifiny of the mantra by the ' yan niny person '. as also the bathiny in sacral 
waters), is it to he done in connection with the action to which the Context 
belongs (be. the Dursha-Purnamusa or the J yotistonm) V Or is ,t meant only 
for men in ordinary life (apart from any sacrificial performance) 

On this question, we hate the following Pat rn paksa "As m tin 
case of the . linnet sairi/ices, the tit tails in am stum should ajynilain In the Man, 
as it is for Ins purpose (Sii.); and hence the Injunction in question should 
be taken away from the ' Context ’ in which it occurs. — Why so — JSecnuso 
the man (human agent) is directly expressed; that is, the term ’ hrnyilt ’ 
(' should recite ’) is clearly meant to express the ejliirt of the ayent (towards 
the act of recitiny). — ' But in that case, the mdieation of the Context would 
be rejected.’ — The. answer to this in that, let tin indication of the Context 
he reject! d : in fact, Synlttt heal Connection i- what rejects it, because what is 
laid down is m connection with the 'yawning person'. The indication of 
the Cttnlc.il is that the recitiny is laid down as to hi 1 done at the performance 
of the Darsha-Purnanidm ; while from Synlnt heal Coma rtinn it follows that 
it is laid down for the ' yawning person ' (m general) and Syntinliral Con- 
melton i- more uuthoritati\ e than ( out. rf. tor ihe-e reasons the in junction 
should he taken away from the Conti .it.- VUo result also of the recitiny law- 
been declared to he that 'he (haws within him-elt Pul na and Apdna’ 
(which means lomjcvity of tile man); and tin- also tends to preclude the 
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connection of the act in question witli the sacritice. — From all tliis it follows 
that the act laid down appertains to the man. and should therefore be taken 
away from the Contest ; just as it is in the case of Alana (see Su. 3. 3. 15), 
the ' twelve Ujmswh' have been taken away from the Contest (of the Jyotis- 
toina. and taken as connected with Ahiun ), — in the same maimer the reciting 
of the mantra 'May! ilaksakratu ’ should be taken away from the Context 
(of the Darsha-Purnamdsa, and taken as connected with Man), because of 
its being mentioned in connection with the ' yawning person 

SUTRA (15). 

[Siddhanta] — In pact, from the peculiarity of the Context, 

THEY SHOULD BE TAKEN AS PURIFICATORY OF THE MAN CON- 
NECTED WITH THE SACRIFICE (TO WHICH THE CONTEXT 
BELONOS), — JUST As (WASHING. ETC. ARE PURI- 
FICATORY) OF THE SUBSTANCE. 

Bh iiiya . 

In reality the act in question should not be taken away from the Context ; 
— why V — becutsi of the pccid'or/ty of tin Context. As a matter of fact it 
is only when the ’ yawning person ' is connected with the sacritice of the 
Context tint lie becomes purified by the reciting (of the mantra ' Mayi 
ilaksakratu etc.’) : — just .is such substances as Barley and the like are puritied 
by such acts as wash im/ and the rest. 

Objection — " But the Context cannot restrict tile term ' yawning person ’ 
to one person (connected with t he sacritice ) : because Syntactical Connection 
(which connects the rceithuj with the ' yawning person ’ in general) is more 
authoritative than Context." 

Answer — We do not say that the Context entirely precludes the term 
* vawning person ’ from alt connection with men not connected with the 1 
Context : w hat we mean is that it will In necessary to assume some result 
that would follow from the reciting of the mantra by a man apart from 
tin' saeriliei.il performance. 

" The result lias been clearly declared m the text itself,-— that- ‘ tile man 
draws within himself Prana and A liana'." 

We say — it is not so ; because we do not find any injunctive term in this 
sentence : all that we find is tile mere statement of something present at the 
time, — ‘/ie draws within himself Prana and Apdna.' where we have the 
Present Tense, not the In /iincto-e form of the Verb : anil as such it can be 
taken as commending the act of reciting the mantra. From this it follows 
that the result spoken of does not follow (from the reciting of the mantra ) 
apart from the Darshn- Purnaina&u sacrifices. From all this it is concluded 
that the reciting of the mantra serves to purify the man (yawning) wltile 
he is performing the Darsha-Purnnmdsa sacriticcs. 

Objection — "We admit that the art (of reciting) is purificatory of 
the man; but we do not admit that it C jo only while the man is perform- 
ing the I tarsIta-PCirnainasa saeriliees. — \\ hy si V —As a matter of fact, when- 
ever a man yawns , — even apart from the Bnrslta-Purnamdsa , — he is spoken 
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of as a ' yawning person ’ ; and it has already been said (by the Siddhdntin 
himself) that the Context does not exclude (from the connotation of the term 
* yawning person ’) one not engaged in the Darsha-Purnamdsa. Hence 
we conclude that the action of recitimj should be taken away from the 
Context." 

Answer — It is true that the man not engaged in the sacrifice is not 
excluded ; but there is no purpose to be served by the purification of such a 
man. 

Opponent — Xor is there any purpose to be served by the purification 
of the man connected with the Context.” 

Answer — [There is this purpose served in that case that] it would be a 
purified person that would perform the Darsha-Purnamdsa sacrifices. 

Opponent— Even when the act is taken elsewhere, away from the Con- 
text, there would be this purpose served that it would be a purified person 
that would perform the other acts.” 

Answer — -The purification could not form an accessory to any other 
act ; as any such other act could not have any connection with the Context 
(in which the act of recitimj is mentioned). 

Opponent — “ Xor can the purification be an accessory to the sacrifice 
mentioned in the Context, as through Syntactical Connection, it is found that 
it is a quality pertaining to man.” 

Answer — The act of reciting is not understood to appertain to the man 
(in general), as it would be useless in that case. 

From all tins it follows that the act of recitimj is syntactically con- 
nected only with the two sacrifices of the Darsha-Purnamdsa which are 
mentioned in the Context, — and not with any other action, even though 
such other action be fruitful; as there would be no Context to indicate such 
connection. For this reason the act of recitimj is not to be taken away from 
the Context. 

It might be argued that — in the event of the act of recitin'/ being 
retained in the Context, the word ' hrui/dt ’ ('should recite’), which denotes 
an activity of man in general, would have to be taken as used in a sense 
other than its own.” — But, under the circumstances (if the term were taken 
as enjoining the activity of man) the word would be a mere reference to 
what is already known ; as there can be no need for enjoining the connec- 
tion of man (in general, with any mere activity). 

SUTRA (16). 

A DETAIL CAN BE TAKEN AWAY FROM THE CONTEXT ONLY ON 
ACCOUNT OF A DIRECT DECLARATION. 

Bhcisya. 

It has been argued (by the Purvajjaksin) that — "just as the ‘twelve 
Upasads’ are taken away from their Context (of the Ji/otistoma) (and con- 
nected with the Ahina) — in the same maimer, the act of recitim/ should be 
takon away from the Context.” — Our answer to this is that in the case cited, 
the ‘twelve Upasads' are distinctly declared, by Syntactical Connection, 
as belonging to the Ahina sacirfices ; — these Ahina sacrifices are fruitful ; — 
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the term ' Ahlna ’ cannot apply to the J yotistoma (the ' sacrifice ’ of the 
Context), because any such application could be only indirect and figurative; 
— and lastly, there is the direct declaration to the effect that — ‘ There are 
only three Upavuda in the one-day sacrifice, and there are twelve at the 
Ahlna ’ (Taitti. Sam. ti. 2. 5. 1). For all these reasons, it is only right 
that the ‘ twelve Upasado ’ are taken away from the Context ; specially as in 
this case there is no connection with any man, as such connection would be 
useless, and there is no other fruitful action mentioned in the Context. 
[Hence the case of the act of reciting is not analogous to that of the ' twelve 
U pascals ’ and the Ahlna sacrifices.] 



Aduikaraxa (0): like * Threatening' appertain 

to the man in general. 

SUTRA (17). 

In the case of ' Sham vr ' (what is spoken of is to be taken 

AWAY FROM THE CONTEXT). BECAUSE IT APPLIES TO ALL 
CONDITIONS (OF THE BRAHMANA). 

Bhdsya. 

In connection with the Darsha-Purncanasa, we read — ‘ Deed vai sham- 
yum etc.' (Taitti. Sain. 2. ti. 10. 1). [The deities said to Sliamyu, the son of 

Brhaspati, ' Please forward our offerings ' They said — ' What is 

the use to us of offspring ? ’ If a man tlu'eatens a Brahmana, he should be 
fined a hundred ; if he strike him. he should be fined a thousand ; if he 
fetches blood, as many particles of dust may be wetted by the flowing blood, 
for so many years he should be kept away from the region of the Pitrs ; 
fur this reason one should not threaten a Brahmana. or .strike hint, or fetch 
his blood.'] — [In view of this passage, the term ' Shrnityu ’ is taken 
as standing for the prohibition, contained in the last sentence, of tlireaten- 
ing, striking, and fetching blood from, a Brahmana.] 

In regard to tlus there arises the question — Does the prohibition of 
threaten iny appertain to the Darsha-Purnamdsa '! Or is it addressed to 
man in general ? 

The Pnrmpoksn view on this question is as follows : — On account of 
the Context, the prohibition of threaten'' ny and other acts should be taken 
as appertaining to the iMirslia-Furnaindsa , — the meaning being that "at the 
1 hirsIta-Purnamdsa the Brahmana should not lie threatened, or hurt, or 
wounded so as to fetch blood ; — other methods should lie employed to win 
linn over ; it is for this reason that they win lino over by means of the 
AncdhCtrya — such is the sense of the prohibition, deduced from the Con- 
text,” 

In answer to this, we have the following Siddhdidu : — In the case of 
' Ch ruiiy it ’ (mi. the Prohibitions in question), it has to be taken away from 
the Context ; — whv I — because it apphre to all conddions ; that is, the Pro- 
hibition contained in the text rulers to the Brahmana m all conditions ; -- 
and it does not mean that the threatening is not to be done by th“ Brahnniya 
when miynyeJ at the pcrforuiance of the Darxhn- 1‘hrn uadsn. 

Objection — " But, from the Context, it is clear that it appertains to the 
Darsha-PCunti indsn .” 

Answer — True; that is so, from the Contort; lint from Syntactical Con- 
nection it is clear that it appertains to the thrctcnniy person (m general) ; 
and Syntactical Connection H inure ant horit at i\ e thin Conte cl. 

Objection — " But as m the ease of the ymrniny prison, the prolubition 
m question could find place in the Context itself.” 
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We say — - >w . As in that case a result will have to be assumed : while 
in the ease of the Sid'Hi'lnta, the result is already definitely declared, and 
there is the injunctive affix also present — ' Shatena yatayat — Sahasrena 
yatayat — ■Si’uryam lo/cnm prajaniijat ' . 

From all this it follows that details like the Prohibition of Threatening and 
the like have to be taken away from the Context. 



Adhikarana (7): The prohibition of conversation, with a 
woman in her courses appertains to Man in r/eneral. 

SUTRA (IN). 

INASMUCH AS THE WOMAN IN HER COURSES has ALREADY' BEEN 
REMOVED PREVIOUSLY [FROM THE SACRIFICE. THE PROHIBITION 
CANNOT APPERTAIN TO THE SACRIFICE : IT MUST 
APPERTAIN TO MlN IN ORDINARY LIFE]. 

Bha-si/a. 

In connection with the Darsha-PHtnamdsa , we read — " One should not 
converse with a woman in her courses, nor should one 'eat her food ' ” (Taitti. 
Sam. 2. 5. 1. 5-0). 

In regard to tills, there arises the question — Is this a prohibition of 
conversation with a woman in her courses during the performance of the 
Darsha- Purnamasn sacrifices ? Or is it meant for man at all times ? 

The Piirvapaksrt view on this question is that in view of the Context , 
the prohibition should be taken as pertaining to the Dnrsha-Purmmasa 
sacrifices. 

Against the Purvapaksa, we have the following .S ’iildhnnta — The ' con- 
versation with a woman in her courses ’ meant here should be taken away 
from the Context ; — why ? — because such a woman has already been 
removed previously. It is declared (in Taitti. Bra. 3. 7. 1. !)) that— 'If 
the wife of a man happen to be untouchable on the preceding dav, he 
should remove her and then proceed with the performance of the sacrifice’. 
Conversation with the saerificor’s wife is carried on by the Adlirari/ii 
priest at the Varshn-Purnamdsa sacrifices, during which conversation he 
says to her 4 O wife, wife ' this is thy region ’ (Mai. Sain. 1. 4. 3); it is this 
conversation which is likely to be carried on that could be a subject of 
prohibition ; — -but when, in the event of the wife being in her courses, she 
has been already removed on the preceding day, there could be no possibility 
of any conversation with her being carried on by persons who are performing 
the sacrifice, after having removed her ; how then could there he any likelihood 
of their conversing with her, which should have to be prohibited V — Kor those 
reasons, ' the conversation with a woman in her courses ’ (which is prohibited 
by the text in question) should be taken away from the Context. 

SUTRA (111). 

Also because there is prohibition ok ' intercourse 

Bhdsya. 

There is prohibition also of 'eating her food’ — ‘one should not eat 
her food ; rubbing her body is the woman’s food ’ (Taitti. Nam. 2. 5. 1. 6) 
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and this ' rubbing ’ stands for ' intercourse ’ ; hence the sentence ' one should 
not eat her food ’ means that ' one should not have intercourse with her ’ ; 
and there is no possibility of this ' intercourse’ in connection with the Context 
(i.e. in course of the performance of the Darsha-Purnamasa sacrifice) ; — 
from this also it is definitely concluded that the Prohibition (of conversation , 
and also of intercourse) should be taken away from the Cotite.rt and treated 
as appertaining to Man in general. 



Abhikaraxa (8) : The i wearing of gold ’ and such details 
appertain to Man in general. 

SUTRA (20). 

[Siddhanta] — That which does not occur in the • Context ’ of 

ANA’ PARTICULAR SACRIFICE SHOULD APPERTAIN TO Max IN 
OENERAL : BECAUSE IT DIFFERS ON THAT POINT FROM THOSE 
OTHERS (THAT OCCUR IN PARTICULAR CONTEXTS). 

Bhd-sya. 

Without reference to any sacrifice, there is the text — ' Til-smut surar- 
nam, etc.’ (Taitti. Bra. 2. 2. 4. fi) [' For this reason bright stole! should be 
worn, thereby one’s enemy becomes un-bri'/h! (pale)'] ; and again ‘ Suviisasd 
bhnr'itnriinm rupameea bibhnrt'- ’ ('One should he well-dressed, thereby he 
acquires beauty’]. 

In connection with such texts there arises the question — Does what is 
laid down here appertain to the Context (of a sacrifice) or to Man in general ? 

The apparent conclusion on this question is that ' that which docs not 
occur in the Context of any particular sacrifice should appertain to Man in 
i/encral ; because on that point it differs from those others that occur in parti- 
cular Contests' (Sii.). That is to saw what is laid down in texts like those 
under consideration must appertain to Man in general; — why? — because 
' from those others ’ that occur in particular contexts, it is different, on the 
point that it does not occur in any particular Context. In fact, what does 
not occur in any particular Context nuiit appertain to all Conte. its ; as on 
account of its not occurring in any particular Context, it could not he con- 
nected with any one Context ; lienee such details must appertain to Man in 
general. 

SUTRA (21). 

| PurVAPAKSIN’s OBJECTION («)]—" Bt'T INASMUCH AS NO SUBSTANCE IS 
mentioned, the TEXT SHOULD BE taken as auxiliary 
(to the Aonihotra and other sacrifices).” 

lihdsi/a . 

The particle ■ tn ’ denies the view set forth in the preceding Sutra. 

" What is laid down in the text in question cannot appertain to Man 
m general; it must he auxiliary (appertaining) to the Atjnihntm and other 
sacrifices. — Why so ? — Because no substance is mentioned ; neither a sub- 
stance (offering material) nor a deity is mentioned m the text, by virtue of 
which it could he assumed that the term - hhan/ani ’ in the text stands for 
‘ should he offered in sacrifice ’ : — and when no substance or deity is found, 
the root ’ bhr ’ (in ‘ bharyam') must be taken as denoting 'to wear’, and 



ADHYAYA III, PADA IV. A D HTK A R A X A (8). 


511 


hence standing for some sort of purification ; and purification is possible only 
when the tiling purified is auxiliary to a sacrifice, not otherwise. Hence 
what is laid down (i.e. the wearing of gold) should lie taken as auxiliary 
(appertaining) to the Agniholra and other acts. 


SUTRA (22). 

| PCRVAPAKSIn'S OBJECTION (6)] — ‘SECONDLY, BECAUSE OF ITS 
CONNECTION WITH THE VEDA." 

Bhaxyi 7. 

The text under consideration occurs in that section of the Veda which 
is called ‘ Adh caniaca ’ (‘ Pertaining to the Adlivaryu ’). which, a® denoting 
connection with the Veda, is applicable only to what is auxiliary to a sacri- 
fice ; as it is only what is auxiliary to a sacrifice that ; pertains to the Adhvar- 
>/u Priest — and not anything pertaining to Man in general : as a matter of 
fact, the Adhrart/u Prie-t is the performer of only such acts the Darsha- 
Purryimdsa and other sacrifices along with their auxiliaries, as also the acts 
that are auxiliary to those sacrifices.— For this reason also the acts like 
those under consideration should be taken as pertaining to sacrifices.” 

SUTRA (23). 

[Purvapaksin’s objection (<•)] — Thirdly, also because there is 
CONNECTION OF A SUBSTANCE.” 

Blul.vja . 

" Further, the statement ‘ a urn rnam hhdryam ’ (‘gold should be worn ’) 
is one in which the substance is the principal factor, a® is clear from the 
sense of the objective (implied in the phrase ' /anri' tyon hharyam ’). The 
wearing of this sub.siamv ‘gold’ being purificatory in character, such puri- 
fication would serve a useful purpose only if t ho uvnrimj laid down were 
auxiliary to a sacrifice ; it would serve no such purpose if it appertained to 
Man in general." 

SUTR A (24). 

[Answer to Purvapaksin’s objections] — In reality there 

MUST BE SOME CONNECTION BETWEEN THE ACTS UNDER CON- 
SIDERATION AND A RESULT ; .Tl'ST LIKE THE CONNECTION 
(OF OTHER THINOS WITH PARTICULAR RESULTS) : 

IT MUST THEREFORE BE REOAR DEI) AS AN \CTION 
(ACCOMPLISHINU THE PURPOSE OF Man IN 
UENERAL) ; SUCH IS THE OPINION OF 
AlTISH.lv \NA. 

Bhdsi/a . 

In reality, acts like those we are discussing must have sum' connection 
with a result ; i.e. they must appertain to Man in general. If the act (of 
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wearing) appertained to (we re purificatory of) the qobl, or to the clothes , it 
would be entirely useless. 

Opponent — "But with the purified ‘gold’ and the purified ‘clothes’- 
the sacrifice would be accomplished (so that it would not be useless).” 

Answer — It is not so. What is auxiliary to the gold could not help 
the sacrifice ; and the act in question cannot be taken as auxiliary to the 
sacrifice, because neither ' Direct Assertion ’ nor any other means of know- 
ledge points to any such auxiliary. Thus we conclude that acts like those 
under consideration are connected with results — such as the one spoken 
of in the sentence ‘ His enemy becomes pale’. 

Opponent — -*■ But this (‘ his enemy becomes pale ’) only mentions a present 
fact (not a future result).” 

Answer — -True, that is so. But in order to save the passage from use- 
lessness it becomes necessary to seek out its connection with some injunc- 
tion of results ; and rather than hunt out any other connection, it is much 
simpler to make some modification hi the words occurring in the same sen- 
tence. — Why so ? — Because its syntactical connection with that modification 
would be directly perceptible, while that with any other sentence would 
be indirect and not perceptible. And the only modification that would be 
needed would be — (1) not to attach any significance to the Present Tense 
(in the word • bhavati ’ in the sentence ‘His enemy becomes pale’), and (2) 
to determine the exact import of the connection (between the act of wearing 
gold and the result expressed in the sentence ‘His enemy becomes pale’). 
For these reasons sentences like the one in question should bo taken as 
laying down the Primary sacrifice (to which the wearing of gold would bo 
an auxiliary, leading to a particular result), just as the Prajdpati-V ratas 
(’one should not look at the rising sun’ and so forth) are connected with 
the result spoken of in the sentence ‘ By this one becomes absolved from sin ’- 
— so it should be understood to bo tho case with the act under consideration. 

From all this it follows that the act of wearing gold appertains to Man 
in general. 



Adhikaraxa (9) : The * Jctya ' and other Homas are 
subsidiaries to actions laid down in the Veda. 

SUTRA (25). 

[PCrvapaksa] — "What is not mentioned in the Context of 

ANA PARTICULAR ACTION MUST BE SUBSIDIARY TO ALL 
ACTIONS. AS THERE CAN BE NO SPECIFICATION.’’ 


Bliasya. 


[We now proceed to consider the special relationship of such factors as are 
clearly indicated by Syntactical Connection to be subsidiary to actions in general — 
Tnntraodrtika — -Trans., p. 1387.] 

The cases to be considered in this connection are the " Jaya ' and other 
oblations which are known to be connected with sacrifices in a general way. 
such as we find in the following texts—" If one desires to succeed in a 
transaction, he — (a) should offer at it the Jaya and other oblations, — ( b ) 
should offer the ‘ Rastrabhrt oblations,’— (c) should offer the • Abhyalana 
oblations’ (see Taitti. Satin 3. I. 0. 2). [Here every one of these three 
oblations is laid down as to be offered at any sacrifice where one desires pros- 
perity. (a) The ‘ Jaya ’ is the name given to the oblations offered with 
the mantra " Chittaiicha svaha, etc.' (Hiranyakesi-Grhyasutra, 1. 3. 9) ; (6) 
‘ Rastrabhrt ’ is the name given to the oblations offered with the mantra 
‘ Rtdsdd. etc.' (Vajasa. Sam. IS. 38) : — and (c) ' Abhydtdna ' is the name given 
to the oblations offered with the mantra ‘ Agnirbhutdiuim, etc.' (Taitti. Sam. 
3. 4. 5. 1).] 

In regard to these oblations there arises this question: — Are they 
auxiliary to (to be performed in connection with) actions of all kinds, — 
such as land-cultivation and the like ? Or only to those actions that are 
laid down in the Veda, — such as the Aynihotra and the rest ? That the obla- 
tions in question are auxiliary to other acts (and not independent actions 
by themselves) is clear from the fact that they are clearly recognised 
(through the opening words of the text quoted) as being connected with 
certain transactions, and also from the fact that no separate results are 
mentioned as following from them (the only result mentioned being the 
success of the transaction in connection with which they are performed). 

The Purvapaksa view on this question is that the oblations in ques- 
tion should be taken as auxiliary to actions of all kinds, because the text 
speaks of no specification’". 
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SUTRA (26). 

[Siddhanta] — In fact, being of the nature of ‘ Homa ’ (oblation 

INTO FIRE), THEY SHOULD BE RESTRICTED (TO THE 

Vedic sacrifices) : BECAUSE of their connection 

WITH THE ‘ AHAYANlYA ’ (SACRIFICIAL FIRE). 

BJiasya. 

It is not right that the oblations in question .should be taken as auxiliary 
to all kinds of actions, including even land-cultivation and the like. In 
fact, these are of the nature of ' Homa ’ (Oblation into Fire), and as such should 
be restricted ; because in Hornas, the connection of the Sacrificial Fire is essen- 
tial ; as is made clear in such texts as ' when one offers oblations into the 
Sacrificial Fire then does his desired object become fulfilled’ (Taitti. Bra. 
1. 1. 10. 5) : — from this it follows that the oblations in question can be 
auxiliary to only such acts as are connected with the Sacrificial Fire. — 
Now, as a matter of fact, such acts as land-cultivation and the like are not 
connected with the Sacrificial Fire ; in fact they are not connected even with 
the ' Gdrhapalya ’ (Domestic Fire), out of which the 1 Ahavanuja ’ or Sacrificial 
Fire could be obtained. — From all this it follows that the 1 Jat/a’ and other 
oblations are not to be offered in connection with such acts as land-cultiva- 
tion and the like. 

SUTRA (27). 

They should be regarded as auxiliary (to Vedic sacrifices), 

— ALSO BECAUSE OF THE NAME. 

Bhasya. 

For the following reason also we hold the view that the oblations are 
subsidiary to Vedic actions. — Why ? — Because of the names ; that is, the 
‘ -Jaya ’ and the other oblations in question have been laid down in that 
section of the Veda which has been named ' Adhvaryam' ('pertaining to the 
Adhvaryu Priest ’), and hence they should be offered by the Adhvaryu priest. 
In the case of land-cultivation and such acts, there is no Adhvaryu priest ; 
so that if the oblations in question were offered at these acts, they would 
be offered by one who is not an Adhvaryu ; and this would be contrary to the 
indication of the Name. — From this also it follows that the oblations in ques- 
tion are subsidiary to Vedic acts only. 



Adhikaraxa (10): The prescribed ' Isti ’ is to be per- 
formed in connection with the ‘ acceptance ’ of the gift 
of a Horse at a Vedic sacrifice. 

SUTRA (28). 

[Purvapaksa] — " The Sacrifice should be performed on the 

' ACCEPTANCE ’ OF THE ORDINARY HORSE-CilFT, AS IT IS THIS 
‘ ACCEPTANCE ’ THAT WOULD BE SINFUL ; AND AS FOR THE 
‘ ACCEPTANCE ’ OF THE VEDIC HoRSE-GIFT, NO SINFUL- 
NESS COULD ATTACH TO THAT. AS IT IS SANCTIONED 
BY THE SCRIPTURES.” 

Bhdsi/a . 

[Here 'acceptance' stands for ’giving'. — See next Adhikarana.] 

There is a sacrifice called the ’ Ashcapratigrahesti ’ (Sacrifice performed 
in connection with the acceptance of a Horse-gift), enjoined in the text — 
‘ Varuno vu etam qrhndti yo’sheim pratigrhn'iti : yivato' shvan pratigrhniyat 
tuvato vuruncin chat uska paid n nirvapet’ (Taitti. Sarii. 2. 3. 12. 1) [‘ Varnna 
seizes him who accepts the gift of a horse : as many horses one may receive 
in gift, so many offerings on four pans should be made to Varnna ’]. 

In regard to this there arises the question— Is this expiatory sacrifice 
to be performed at the ’ acceptance ’ of the Horse-gift in ordinary life, or 
at the acceptance of the Horse-gift sanctioned by the Veda ? 

Question — " When is it the ’ acceptance of the horse-gift ’ in ordinary life ? 
and when is it the ' acceptance of the horse-gift ’ sanctioned by the Veda ? ’’ 

Answer — -When in ordinary life, one receives the gift of a horse, either 
on asking for it, or even without asking, — it is a case of ‘acceptance of the 
horse-gift in ordinary life ’ ; — and it is a case of ‘ acceptance of the horse- 
gift sanctioned by the Veda', when one receives ‘a thousand horses’ as 
the sacrificial fee prescribed for the Paundarlka sacrifice, or when one re- 
ceives a horse at the J yoti stoma where ’the horse, cow, etc.’ have been 
prescribed as the sacrificial fee. 

The ordinary notion being that as the expiatory sacrifice itself is a 
Vedic sacrifice, it must be performed in connection with the gift sanctioned 
by the Veda, — we have, against it, the following Purrapaksa view: — "The 
sacrifice should be performed at the ' acceptance ’ of the ordinary Horse-gift, 
as it is this ’ acceptance ’ that would he sinful ; the sinfulness of the accept- 
ance is clearly asserted in the sentence ’ Varuna (Dropsy) seizes him who 
accepts the gift of a horse ’ ; — this descriptive text must refer to a case 
where there is sin (in the acceptance): and this sinfulness is possible only 
in cases where the gift of a horse is 1 accepted ’ in ordinary life at the hands of 
a Shudra or some other sinful person ; hence inasmuch as this sinfulness 
is possible only in the case of an ordinary Horse-gift, it follows that the 
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expiatory sacrifice should be performed only at such an ' acceptance ’ in 
ordinary life. — Objection — 1 The descriptive text just quoted is meant, 
not to qualify the occasion for the expiatory sacrifice, but only to com- 
mend the expiatory sacrifice.' — Answer — It could be so only if the sacrifice 
served the purpose of removing the sin : the sacrifice however is meant to 
save one from Varuna (i.e. Dropsy) ; and tliis is possible only in ordinary 
life ; as it is only in ordinary life that Dropsy actual seizes a man. In the 
case of the acceptance of the Horse-gift sanctioned by the Veda, on the other 
hand, such would not be the case ; because that this gift should be accepted 
(at the sacrifice) is sanctioned by the scriptures — i.e. by direct injunctive 
texts. If there were sin in such an ‘ acceptance ’, then it could never be 
enjoined as something that should be done ; because what tends to bring about 
sin is something that should never be done. — Objection — -• Even in the case 
of the acceptance of the horse-gift sanctioned by the Veda, there is sin 
if it is accepted from a person from whom gifts should never be accepted." — 
Answer — That might be so if the expiatory sacrifice were to be performed 
by the person accepting the gift ; as a matter of fact, however, it is to be 
performed by the person who makes the other person accept the gift (i.e. the 
giver of the gift), — as we shall explain under the next Adhikarana. — For all 
these reasons, it should be taken as established in the present Adhikarana 
that the expiaton- sacrifice in question should not be performed at that 
‘acceptance of the Horse-gift’ which is sanctioned by the Veda." 

SUTRA (29). 

[Siddhanta] — The text (speaking of Varuna seizing the 

1IAN) SHOULD BE TAKEN AS ONLY COMMENDATORY ; AS No 
SUCH SEIZURE IS ACTUALLY FOUND TO TAKE PLACE ; HENCE 
THE EXPIATORY SACRIFICE SHOULD BE TAKEN AS TO BE 
PERFORMED IN CONNECTION WITH THE GIFT AT A 
SACRIFICIAL PERFORMANCE. 

Bhdsija. 

It is not the correct view to take that " the sacrifice in question should 
be performed by one who, m ordinary life, accepts the gift of a horse from 
a Shudra or from some other sinful person”. The person accepting the gift 
has been spoken of as ' seized by Varuna ’, i.e. one who is attacked by 
Dropsy, one whose abdomen becomes distended on account of the accumula- 
tion of fluid within; t hi-, is a disease known in common parlance as 
Jalodara ’ ('Water in the Abdomen’, Dropsy): -and certainly the text 
could not be meant to assert that the ' acceptance of the gift of a horse 
m ordinary life is the cause of the said disease ; nor can this (cause of the 
disease) be taken as enjoined by the text itself. Thus we conclude that 
there is no ‘ seizure ’ by Dropsy, following from the acceptance of the 
ordinary Horse -gift. 

Opponent — " The term 1 varuna ’ stands (not for the disease of dropsy. 
but) for sin..— in the etymological sense of the term—' varuna ’ being de- 
rived from the root ‘ vr ’ 1 to hinder ’ or ‘ hide V 
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Answer — This argument would involve the unnecessary trouble of aban- 
doning the well-known -ignification of the term ; because, even, in the said 
etymological sense, ' Vanina ’ would be that which hinders, — and such a 
' Vanina ’ could seim a man also at the acceptance of the gift at a sacri- 
fice. Even if the ‘hindrance’ (" varuna ’) be taken as consisting in the 
trouble involved in the keeping, feeding and general care (of the horse 
received in gift 1. there would be nothing to justify the view that this applies 
o/i ly to the case of the ordinary horse-gift [as the horse received at a Vedic 
sacrifice has to be kept and fed and cared for exactly in the same manner 
as that received in ordinary life] ; — and yet the recourse to the etymological 
explanation would set aside the well-known signification of the term (to 
no purpose). 

For these reasons the text in question must be taken as purely commenda- 
tory ; the commendation consisting in the likening of the expiatory sacrifice to 
freedom from dropsy, the sense being that ‘ the result brought about by the 
sacrifice is as desirable for the performer as freedom from dropsy is for the man 
seized by dropsy ’ : the ‘ acceptance ’ of the gift being likened to the ’ attack 
of dropsy’ and the ‘sacrifice’ to the ‘freedom from dropsy ’ : the sense 
thus comes to be that ‘ just as for the man attacked by dropsy it is necessary 
to take measures for its cure, so is it necessary for the man accepting the gift 
to perform the sacrifice ’. 

Thus for all these reasons, the expiatory sacrifice should be taken as to 
be performed in connection with the gift at a sacrificial performance. Because 
if it were applicable in the case of the ordinary gift, it would be necessary 
to assume a result for it ; in the case of the gift at a sacrifice on the other 
hand, the expiatory sacrifice would be an auxiliary to that sacrifice at which 
the trift of the horse has been accepted ; this will mean that the expiatory 
sacrifice has to be taken as syntactically connected with the text laying 
down the entire procedure of that other sacrifice (at which the gift is received), 
on the ground of the two being directly connected (as shown above) ; and 
this would certainly be much simpler than the assumption of a syntactical 
connection, which is not direct, with a declaration of the result (assumed to 
follow from the expiatory sacrifice performed in connection with the ordinary 
gift). -Thus it. is only right that the expiatory sacrifice should be performed 
in connection with the gift of a horse sanctioned by the Veda. 



Adhikarana (11): The ‘ Varum Isti\ prescribed in 
connection with the gift of a Horse is to be performed 
by the giver of the horse. 

SUTRA (30). 

[Pukvapaksa | — The sacrifice is not prescribed [for the 

GIVER], AS THE ACTION [of ‘ GIVING ’] IS ENTIRELY DIFFERENT 
[FROM THE ACTION OF ‘ ACCEPTING ’ IN CONNECTION 
WITH WHICH THE SACRIFICE IS PRESCRIBED]." 

Bhdst/a. 

In connection with the text ‘ Ydvato’ shvdn prat iiirhni pat tdvato vdrundn 
chatu-skapaldn nirvapet’ (Taitti. Sarh. 2. 3. 12. 1) p As many hordes one re- 
ceives in gift, so man? offerings on four pans he should make to Vanina ’], — 
we have learnt (in the preceding AJhikarana) that the sacrifice herein pres- 
cribed is to be done in connection with the gift of a horse at a Vedic sacrifice. 
Mow, there arises the question — Is this sacrifice to be performed by the 
acceptor, i.e. the person to whom the horse is given, or bv the person who 
makes the other accept the gift, i.e. the person bp whom the horse is given ? 

On this question, we have the following Purvapaksa : — “ The sacrifice 
is not prescribed for the giver, as the action of ‘ giving ’ is different from the 
action of ' accepting ’ ; that is. as a matter of fart, the sacrifice in question 
has not been prescribed for the person making the gift, and we clearly under- 
stand it as laid down for the person who does the acceptance of the gift, by 
the text — " as many horses one receives in gift so many offerings on four pans 
he should make to Varuna’. Hence the conclusion is that the sacrifice 
should be performed by the Priest who accepts the gift of the horse.” 

SUTRA (31). 

[Siodhanta] — It .should BE PERFORMED by THE person employing 
the Priests, as is clearly shown by indicatives. 

BMsya. 

The sacrifice is to be performed, not by the person accepting the gift, 
but by the person who makes the person accept it ; — " why ? " -because 
this is clearly shown bp indications. — " What is the indicative that shows it ? ” 
— The ‘ indicative ’ consists in the connection between the words that 
follow and the words that have gone before ; that is to say, there is the 
text (Toitti. Sarh. 2. 3. 12. I). (a) ‘ Prajapatir rarundpa ashvamanapat' [' Praja- 
pati presented a horse to Varuna where Prajapati is spoken of as the 
giver and Varuna as the receiver of the Horse : — (b) then follows the sentence 

Sa scam devntdm arch hat ['He lost the divinity within himself’] 
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which needs to be construed with the foregoing sentence, so that the pronoun 
‘ sa ’ ('he’) stands for Prajdpati (of the preceding sentence), and the two 
sentences become syntactically connected. The pronoun ‘ he ’ is taken as 
standing for Prajapati, as it is in the same ease as the word 1 prajdpatik ’ (in 
the preceding sentence) — -and it is not taken as standing for Varuna, as it is 
not in the same case as ' varundya ’ (in the preceding sentence) ; — ( c ) next 
follows the sentence ' Sa paryadiryata ’ [' He became torn (afflicted with 
disease) - ]; here also the pronoun "he’ stands for Prajdpati mentioned 
before. — -and the sentence becomes syntactically connected with the first 
sentence ; — (d) next comes the sentence — ' Sa evaitam varunam chatushapdlam 
apashyat " [' He perceived the cake baked on four pans dedicated to Varuna ’], 
where again ‘ he ’ stands for the same Prajdpati ; — then it goes on, ‘ Sa nirava- 
pat ’ [' He offered it "]. — again 1 he ’ is Prajdpati ; — -then, ‘ Tato mi sa varuna- 
pashdt amuchyata ’ [' thence he became freed from the clutches of Varuna ’], — 
here also ‘ he ’ is Prajapati. The sentence ' Varuna seizes him ’ is the 
statement of the reason ; the sense being—' Because Prajapati, on giving 
a horse to Varuna, became afflicted with disease, therefore the person 
who receives (i.e. glees) a horse is seized by Varuna, and becomes afflicted 
with disease ’ ; — and ’ because Prajapati became free by offering the 
Varuna sacrifice, therefore the nun who gives a horse should offer the 
Varuna sacrifice." — In this manner the performance of the Varuna sacrifice 
by the giver of a horse becomes commended by the verb ‘ should be per- 
formed’. — From this it follows that when a man gives a horse, he should 
offer the Varuna sacrifice. 

Objection — " What is actually asserted in the text is that the person who 
accepts the gift of a horse should offer the sacrifice.’ - 

Answer — If such were the meaning, then the opening of the passage 
would be asserting one thing and its concluding portion something quite to the 
contrary ; so that the opening as well as the conclusion would both be 
meaningless. Hence we have either to assume a different meaning for the 
opening sentence, in accordance with what is said in the concluding sentence, 
or assume a different meaning for the concluding sentence, in accordance with 
what is said in the opening sentence ; that is. either the opening sentence 
‘ Prajapati presented a horse to Varuna ’ will, in accordance with what is said 
in the concluding sentence, have to be taken to mean that ‘ he received the 
horse from Varuna ’, — or, in accordance with what is said in the opening 
sentence, the concluding sentence. 'He who receives a horse’ will have 
to be taken to mean 'one who gives a horse’. — -Under the circumstances, 
it is what comes first that is to be respected (kept intact), as there is nothing 
to contradict it (at the time of its appearance). — whereas what comes later 
has to be taken in an indirect sense by reason of a contrary idea having already 
appeared on the scene ; — this according to the maxim, ‘ That which comes 
first is to be accepted, as its injunction comes first, as in ordinary practice’ 

( Mlmdnsd-Sutra 12. 2. 23). 

Further, if the statement that ' Prajapati presented a horse to Varuna ’ 
were taken to mean that 'lie received it from Varuna’, many incongruities 
would be involved in such an interpretation. On the other hand, the word 
' receives ’ is capable of somehow expressing the idea of giving ; because the 
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man who doe? an act, — as also the man who, even indirectly, help? in the 
accomplishment of the act. — both can be regarded as the ‘ doer ’ of that act : 
for instance, when a man arranges for the ploughing of a field, he is spoken of 
as ' ploughing the field with six ploughs ", even though he may not do the 
actual ploughing at all ; and this because it is he who enables the act to be 
done and hence ' does ’ it : — in the same manner, in the case in question, 
the man who enables the acceptance to be done is he who gives it : — and 
henc-e the man giving the horse can be spoken of as ' accepting ' it. Thus, 
it is after full consideration that it has been decided that it is the person 
giving the horse who is spoken of as ‘ accepting ’ it (in the text under con- 
sideration) ; and it is for him that the performance of the Yanina sacrifice 
lias been prescribed. 

[Kumarila offers other interpretations of this and the preceding Adhikaranu: 
for which see Tantravartika — Trans., pp. 1407-1410.] 



Adhikaraxa (12) : Cooked ‘ Cham ’ is to be offered to 
Sotna-Indra on the occasion of vomiting the Soma 
drunk at a Vedic -sacrifice. 

SUTRA (32). 

[PC rvapaksaI — " The case of the vomiting of the Soma drunk 

IS SIMILAR [TO THAT OF THE HORSE-GIFT].’’ 

Bhasya. 

There is the text — ' Soma indram charum nirvapet shy~nnakam soma- 
vumoiah’ [‘Cooked shy d main rice should be offered to Soma-Indra. on be- 
half of one who vomits Soma '] (of. Tuitti. Sam. 2. 3. 2. 7). 

In regard to this, there arises the question — Is this cooked rice to be 
offered to Soma-Indra. on the occasion of vomiting the ordinary Soma- 
drink or on that of vomiting the Vedic Soma-drink ? 

Question — “ What is ordinary Soma-drink ' and what is Vedic Soma- 
drink ” 

Answer — The Vedic Soma-drink is the Soma drunk at the Jyotistoma 
and allied sacrifices ; and it is ordinary Soma-drink when Soma is drunk 
for seven or ten days for the purpose of securing the equilibrium of the bodily 
humours. 

On the question stated, we have the following Purvapaksa : — “ The 
case oj the vomiting of the Soma th unk is similar to that of the Horse-gift. 
That is to say, the sacrifice in question is to be offered in the ease of the 
ordinary vomiting. not in that of the Vedic vomiting. The words ‘is similar’ 
refer to the Purvapaksa view (of Adhikarana 10) ; the sense being that — just 
as in the case of the Horse-gift, the expiatory sacrifice was declared (in the 
Purvapaksa) as to be performed at the acceptance of the Horse-gift in or- 
dinary life, on the ground of its performance having been laid down in con- 
nection with an evil effect (the attack of dropsy), — in the same manner, 
m the case in question also, we find the sacrifice mentioned in connection 
with an evil effect in the text ‘one who drinks Soma (and vomits it) be- 
comes weak in his sense-organs and m vigour ’ ; — now it is only in ordinary 
life that the Sown being regularly drunk for the purpose of securing the 
equilibrium of the bodily humours, if the drink is lost by vomiting, the 
equilibrium of the humours becomes lost : so that it is only in this case that 
the ‘ weakening of the sense -organs ’ becomes possible (as the result of 
the vomiting). In the ease of Soma drunk during a Vedic sacrifice, as the 
drinking is done simply in obedience to the scriptural injunction (and not 
for any special purpose), there could be no evil effect (resulting from the 
vomiting) ; because in this case, the Soma-drinking is done simply 
in obedience to the injunction that ‘ the remnant of the Soma at a sacrifice 
should be drunk’ ; and so long as this ‘ drinking of the Soma ’ is done, there 
can be no evil effects; so that even though the man might vomit the Soma 
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drank, yet the enjoined act of Soma-drinkina will have been duly accom- 
plished, and the scriptural injunction will have been duly acted upon : and 
hence there could be no evil effects. For these reasons, we conclude that 
the offering to Soma-lndra should be made when the Soma drunk in ordinary 
life is vomited.” 

SUTRA (33). 

[Siddhanta] — The offering should be made at the (vomiting 
of the Soma drunk at the) Vedic sacrifice : as it is only* 

AT THIS THAT IT CREATES AN EVIL EFFECT : AS REGARDS 
THE (VOMITING OF THE SOMA DRUNK IN) ORDINARY 
LIFE. AS IT IS DONE FOR A VISIBLE PURPOSE. THERE 
COULD BE NO EVIL EFFECTS. 

Bhdsya . 

The offering in question can be made only at the vomiting of the 
Soma drunk at a Vedic sacrifice, not at that of what is drunk in ordinary 
life. — Why ; — Because it is only at this that it creates an evil effect ; in con- 
nection with the vomiting at a Vedic sacrifice, we find its evil effect des- 
cribed in the text — ' He becomes weak in the sense-organs and in vigour.’ 
In the case of the ordinary Soma-drinking on the other hand, as it is done 
for the purpose of securing the equilibrium of the bodily humours, there 
would be no evil effects resulting from the vomiting : in fact, it is for the 
very purpose of vomiting it that they drink Soma in ordinary life. 

Even if we take the text just quoted (’ He becomes weak, etc.') to be 
purely commendatory, the only reasonable hypothesis would be that the 
offering is to be done on vomiting the Soma drunk at a Vedic sacrifice; 
as it is only by this means that we could avoid the necessity of assuming 
a distinct result (for the offering to Soma-lndra). [Under the Siddhdnta, 
this assumption is not necessary because the offering forms part of the 
Vedic sacrifice and thus helps in the bringing about of the result of that 
sacrifice itself. ] 



Ad hik ARANA (13): The offering of Cooked Rice to Soma- 
Indra is to be made only when the ‘ Vomiting' 1 of the 
Soma-drink is done by the Sacrifice?-. 

SUTRA (34). 

[PCrvapaksa] — "The offering shofld be made in all cases 
(of vomiting), as there is no distinction." 

Bhdsya. 

[In connection with the offering of Cooked Rice to Soma-Indra. at the 
vomiting of Soma drunk at a Vedie ‘sacrifice, there arises the question as 
to whether the offering is to lie made when the vomiting is done by the 
sacrificer ? or when it is done by the priests ? Or when it is done by both ?] 
On this question we have the following Purrapaksa : — " The sacrifice con- 
sisting of the offering of cooked rice to Soma-Indra should be performed at 
all cases of vomiting — bv the Priests and by the sacrificer. — II liy — Because 
we find no distinction made —such as that ' it should be offered at the 
vomiting done by such and such a person, and not at that done by such 
and such another person ’ ; -for this reason it should be performed in all 
cases of vomiting Soma." 

SUTRA (35). 

[Siddhanta] — In reality the offering shofld be made when 
the vomiting is done by the sacrificer : AS it is for his 
sake (that the whole sacrifice is performed). 

Bhdsi/a. 

The offering should be made at the vomiting done by the sacrificer ; — 
why ? — because it is for the sake of the sacrificer that the sacrifice is performed ; 
that is to say, the sacrifice at which the Soma is vomited is performed 
‘/or h is sake'. — i.e. for the sake of the sacrificer; consequently the offering 
to Soma-Indra should also be made for his sake. As a matter of fact, 
what is declared in the text under consideration (regarding the offering to 
be made to Soma-Indra) is for the benefit of the Soma-romiter. and that 
alone benefits the Soma-romiter which is capable of benefiting the sacrificer, 
— not what is done for the Priest ; as the sacrifice at which Soma is vomited 
is not done for the sake of the Priests. [If the expiatory offering were made 
on the vomiting by the Priest, then that sacrifice could not be performed 
in the Fire kindled for the sacrificer. in which the main sacrifice is being 
performed. ] 

The following might be urged here — ” When the Adhraryu Priest or 
the Hotr Priest would vomit the Soma, their own priests could make the 
expiatory offering in their fires (not in the fire set up for the sacrifice that 
is performed for the sake of the sacrificer)." 
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In that ease. there would be two possibilities : — (1) the expiatory offer- 
ing would (be made on behalf of the vomiting priests, and lienee through 
other priests and in other fires, and as such) not form part of the main 
sacrifice at wlnc-h the Soma has been vomited : or (2) the expiatory offering 
would not be made on behalf of the vomiting priests, Adkvuryu and Hot /-. — 
Of these two alternatives, if (according to the first alternative) the Ad h vary u 
and other priests were to have the expiatory offering made by distinct 
priests of their own, then on account of the former occupying, as they do, 
a very subordinate position at the whole performance, could not obtain the 
fruits of the action : and what would be done on behalf of the priests could 
not benefit the saerificer at all. For these reasons, we conclude that the 
expiatory offering should not be offered at the ronvting by the priests. 


SUTRA (36). 

Also because we find indicatives (to the same effect). 

Bhdsya . 

There is a text indicative of the fact that the offering is to be made 
on behalf of the vomiting Sacrifice?. — " How?” — The text is — ' Somapi- 
rJteua va esa cyrdhycite yak somam cam-iti ' ['If one vomits Soma, he is 
ruined ‘ | : — this means that when the Soma loses its sanctity (by the vomit- 
ing) the sacrificial performance of the Saerificer becomes defective and thereby 
he is ruined ; —now this ' ruin ’ could never be that of the Priest. If it 
were meant to apply to the case of vomiting by the Priests, then the form 
of the text speaking of the romitiny would have been (' that saerificer is 
ruined) whose priests vomit the Soma ’. not ' he who vomits the Sornn — 
From all this also we conclude that the offering (in question) to Soma-Indra 
should be made when the Soma is vomited by the saerificer. 



Adhikaraxa (14): Out of the ‘■Cake baked on Eight 
Pans' dedicated to Agni, only ‘two slices' are 
to be offered. 

SUTRA (37). 

[Pcrvapaksa] — ■' The entire substance should be offered, 

AS IT IS MEANT FOR THAT PURPOSE." 

Bhasya. 

There are the Darsha -Purnumdsa sacrifices : iti connection with these, 
we read — ' Yaddyneyo'stdkapdlo' mCuTisguydm paurnamdsydhchdchyuto bha- 
vati ’ [' The Cake baked upon eight pans dedicated to Agni is never absent 
at the Amarfiaya and the Paurnamdsi sacrifices'] (Taitti. Sam. 2. 6. 3. 3). 

In regard to tills, there arises the question — Is the entire substance 
(cake) to be offered to Agni ? or only a little is to be offered and a little 
is to be retained ? 

On this question we liave the following Purvapaksa : — " The entire 
substance should be offered : — why ? — berau.se it is meant for that purpose ; 
the injunction on the point is that ‘The Cake should be made ac/neya (de- 
dicated to Agni)' ; hence the whole of it should be offered.” 

SUTRA (3b). 

[Siddhanta | — Inasmuch as what is laid down as to be offered 

IS A ‘ SLICE,’ THERE MUST BE A REMNANT. 

Bhasya. 

‘ Xira radii na ' stands for " niskrsyu araddna’. i.e. 'offering after being 
■sliced out ’ ; and it is this ' sliced offering ' that is laid down in the text, 
‘Out of the substance, one should make two slices for offering’; there is 
another text also, to the effect that ’ one should offer into the Fire an offering 
consisting of two slices." — From all this it is clear that only ’ two slices ’ 
have to be offered and the rest is to be retained. 

SUTRA (39). 

[Objection] — " What is laid down in these texts is only* 

THE METHOD (OF MAKING THE OFFERING) ; IN REALITY' THE WHOLE 
OF THE SUBSTANCE IS MEANT TO BE OFFERED.” 

Bhasya. 

“ It is not meant that only ‘ two slices ’ should be offered ; what is 
meant is that ‘ the substance to be offered should be prepared (sanctified) 
by slicing it twice ’ : so that all that is enjoined by the texts quoted is that 
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• the substance to be offered should he sliced twice ’ : and it is not meant that 
what is not ' sliced twice ’ should not be offered. Hence the only right 
course to adopt is that the whole of the Cake should be offered,- — none other.” 

SUTRA (40). 

[Answer] — The offering should be dose once only, as the 

ACTION (OF ‘ OFFERING ’) WELL HAVE BEEN ACCOMPLISHED (BY 
THAT SIMPLE OFFERING) ; SPECIALLY' AS THE SUBSTANCE 
IS ONLY SUBSERVIENT (TO THE ACT OF ‘ OFFERING ’). 

Bhasya. 

Answer — When the substance to be offered has been declared to be that 
which is qualified by ' double slicing then by the offering of that • double- 
sliced ’ substance, all that is declared has been accomplished, and in reality 
there is no substance left (of what has been declared to be meant to be 
offered) ; and hence the offering should not be repeated. — Why so — Because 
the substance is meant only to subserve the purpose of accomplishing the 
offerin'/ : and it is not that the substance must be brought into contact 
with the offerin' /■ If it were incumbent upon us to bring the substance 
into contact with the offering, then, it might be conceded that, even 
after the ' double-sliced ’ substance has been offered, there is some of the sub- 
stance left which should be brought into contact with the act of offerin' 7 ; so 
that for this purpose the offering may have to be repeated. As a matter of 
fact, however, the act of offerin'! is there, not for the purpose that the sub- 
stance may be brought into contact with it, — hut in reality it is the sub- 
stance that is subservient to the offerin'/ ; i.e. the substance is taken away 
only for the purpose of nceomplisliing the act of offerin'/. Consequently, 
when the offering has been accomplished (by the offering of the 'double- 
sliced’ cake), and the man’s purpose has been fulfilled, it is not necessary 
that the primary act (of offering) should be repeated, 'imply for the sake of 
the substance (that may have been left after the ‘double-sliced ’ offering has 
been made). 

Question — " Why should the substance be regarded as not predominant, 
and hence not necessitating the repetition of the act of offering ’! ” 

Ansirei — Because the result follows from the offering ; and also be- 
cause of the maxim that ' when an already accomplished entity is spoken 
of along with an entity still to be accomplished, the former is to he taken 
as mentioned for the purposes of the latter’. -Nor does the substance accord 
any perceptible help to the offering. — From all this it follows that a rem- 
nant is to be kept after the ' double-sliced ’ substance has been offered. 

It has been argued that — “ in view of the substance being spoken of 
(in the text) as iigneya ’ (dedicated to Agni). — it must be admitted that the 
whole of it should be offered (to Agni) — But in this view, the connection of 
the whole substance with the offering would be based upon Inference ; that of 
the ' double-sliced substance’, on the other hand, is based upon the directly 
perceived text. — Further, the nominal affix Qdhak', in the term ‘ dgneya ’ 
•dedicated to Agni’) would be applicable also when the whole of the sub- 
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stance is not offered, — in the sense that ‘ the substance to be offered to Agni 
is to be taken out of the Cake ' (which, on that account is called ‘ agneya 
‘ dedicated to Agni ’). ' Agneya ’ is a generic term, while the term ' double- 

sliced ' in the sentence ' the double-sliced substance is to be offered ’ is a 
particular term [and there is thus no incongruity in the term ‘ agneya ’]. 

From all this it follows that some portion of the substance is to be 
retained. 

SUTRA (41). 

Also because we find the 'remnant’ spoken of (in the Veda). 

Bhu-sya. 

We actually find the ‘ remnant ’ (of the Cake) spoken of in such texts 
as — 'One should slice the Ida out of the remnant’, 'one should make the 
Sristalcrt offering out of the remnant ’ ; [wltich is a clear indication of the 
fact that only a portion of the Cake is to be actually offered to Agni, and a 
portion is to be retained as the ' remnant ’ to be used for various pur- 
poses]. 



Adhikaraxa (15) : The • Svistalcrt' offering is to be 
made out of the Remnants of all the substances used 
at the Sacrifice. 

SUTRA (42). 

[PURVAPAKSA]— " INASMUCH AS THEY ARE NOT THE MOTIVE FOE 
THE ADMITTING OF THE SUBSTANCES, THE REMNANT-OFFERINGS 
SHOULD BE MADE OUT OF A SINGLE SUBSTANCE ; SPECIALLY 

as the Remnant is only a secondary factor." 

Bhdtsya. 

There are the Darsha-PurnamCtsa sacrifices ; at these there are some 
doings with the remnants of the offering-substances, — -such doings, for in- 
stance, as the offerings of the ’Ml’, the ’ Pmshitra' and the ‘ Suistakrt’ . 

In regard to these there arises the question — Are tlte.se doings to be 
done with the remnants of each of the substances offered at the sacrifice ? 
or with the remnant of only one of them ? 

On this question we have the following Purmpaksa — *• Inasmuch as 
they are not the motive for the admitting of the substances, the Remnant-offerings 
should be made out of a single substance . — that is to say, what may be done 
with the Remnants does not tend to admit the substances [i.e. substances 
are brought into a sacrificial performance, not because the Remnant -offering' 
have to be made out of them, but because the main sacrificial offerings are 
made out of them, and the offering of the Remnant is only for a secondary 
purpose]; if the substances had coine in simply for the purpose of the rem- 
nant-offerings being made out of them, then, without doubt, the Remnant - 
offerings would have been made out of all the substances used ; as a matter 
of fact, however, the substances are brought in for a different purpose (i.e. 
for the purpose of the making of the main sacrificial offerings) ; and as such 
they need not necessarily be used for purposes of the remnant -offerings : 
in fact, on account of all the substances being near to hand, the remnant - 
offerings may be made out of any one of them; because the remnant 1 - 
only a means of the offerings (and lienee a secondary factor).’' 

SUTRA (43). 

[PPrvapaksa concluded] — "Also because the embellish- 
ment IS ACCOMPLISHED (BY A SINGLE OFFERING)." 

Bhdsya. 

" As a matter of fact, the embellishment of the primary act (which is 
the sole purpose of the offering of Remnants) is accomplished by a single 
Remnant-offering ; in view of this fact, offerings should not be made out 
of any other remnant.” 
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[SiDOHANTA] — In REALITY", THEY’ SHOULD BE MADE OUT OF ATT, THE 
SUBSTANCES, BECAUSE THE MOTIVE IS EQUALLY' PRESENT IN ALL, 

AND BECAUSE THE EMBELLISHMENT IS FOR THE SAKE OF THE 
SUBSTANCES. 

Bhasya. 

In reality, the Remnant -offerings should be made out of all the substances- 
(used at the sacrifice); — uhy 1 — because the motive is equally present in all ; i.e. 
the reason that there is for the making of the remnant-offering out of one 
substance is present in the case of all the substances ; — hence a remnant has 
to be secured of all ; that substance of which no remnant is secured, re- 
mains deprived of that embellishment which is brought about by the offering. 
— -For all these reasons remnant-offerings should be made out of all the 
substances. 

SUTRA (45). 

Also because we find indicatives. 

Bhasya. 

We find texts also indicative of the same conclusion; e.g. — ‘ Devil 
vai svistakrtamabruvan havyam no vaha iti ; so'bravit varam vrnai ; bhdyo 
me'stviti ; vrnisveti te ' bruran : so'bravit uttarardhadeva mahyam sakrt sakrda- 
radadydt ’ [The deities said to Svistakrt — ' carry to us our offerings ’ ; he 
said— 1 I would ask for the boon that I may receive a share of the offerings ’ ; 
they said — ‘ Do ask for it ’ ; — he said — " One should make an offering to me, 
one by one. out of the latter half ’] : — here the term ' sakrt ! has been re- 
peated ; which shows that the offerings have to be made out of every one 
of the Remnants. 
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Adh ik araxa (16): In the event of the Remnant- 
offerings being made out of a -single substance, they 
should be made out of the first Remnant. 

SUTRA (46). 

[Purvapaksa] — “ If the R e m n ant -o ffebing is to be dose out 

OF ONLY ONE SUBSTANCE. ONE MAY DO AS ONE LIKES (OFFERING 
IT OUT OF ANY SUBSTANCE HE LIKES), AS THERE CAN 
BE NO DISTINCTION AMONG THEM. 

Bhasya. 

This is a hypothetical discussion ; the question being — In case the rem- 
nant-offerings were to be made out of a single substance [which we have 
just decided cannot be done] — -what is to be done ? can the offerings be 
made out of any one of the substances one likes ? or are they to be made 
out of the first one ? 

The Purvapaksa view is that — " it may be made out of any substance 
one likes ; — why ? — because we do not find any ground for distinction 
among them ; hence there can be no hard and fast rule as to the substance 
out of which the single offering is to be made.” 

SUTRA (47). 

[Siddhaxta] — In reality, the offering should be made out 

OF THE FIRST SUBSTANCE, BECAUSE OF ITS PRIORITY IN TIME. 

Bhasya. 

The Remnant-offerings should be made out of the remnant of the first 
(i.e. principal) substance : — why ? — because of its priority in time. As it is 
the first in point of time, if one were to make the offerings out of it, there 
would be no absence of the requisite conditions ; so that when the conditions 
would be there, it is only right that what is conditional on those conditions 
should be done ; as regards the second and other substances, on the other 
hand, when the offerings would have been once made out of the first sub- 
stance, the necessary conditions would cease to exist ; and hence the offerings 
would not be made out of these. — For all these reasons, the offerings should 
be made out of the remnant of the first substance. 



Adhikaraxa (17) : The division of the caJce is for the 
purposes of ‘ Eating 

SUTRA (48). 

[Purvapaksa] — " Inasmuch as we do not find any’ mention of 

' Eating the term indicating " giving ’ should be taken 
IN the sense of "inducement for service’.” 

Bhasya . 

In connection with the Darska-Purnamdsa , we read — •" I dam bralimanah, 
idem ho'.uh, idarnadh cartjoh , idamaymdhnh ["This is for the Brahman -priest, 
this for the Hotr- priest, this for the Adhvaryu-priest, this for the Agriid- 
priest ’] (Taitti. Bra. 3. 3. 8. 8). [The Cake having been divided into four 
parts, each part is assigned to each of the four principal priests, with the 
words heroin prescribed.] 

In regard to this there arises the question — Is this assignment of shares 
for the purpose of inducement for Milling service ? or for the purpose 
of ‘ eating ’ ? 

The Purvapaksa view is that — " the assignment of shares is for 
the purpose of inducement for willing service : — why ? — because we find no 
mention of the ' eating ’ ; we find no such word as * it should be eaten ’ ; 
and it is as wrong to do what is not enjoined in the Veda as to omit what 
is enjoined ; — and we find that the parts are given to those who have ren- 
dered service (at the performance) : — hence it follows that the assignment in 
question is for the purpose of inducement for willing service.” 

SUTRA (49). 

[Purvapaksa concluded] — "Also because it has been 

EULOGISED AS SUCH.” 

Bhasya. 

“ The assignment of shares in question we find eulogised as the ‘ sacri- 
ficial fee’, in the text — ' Esli rat darshapurnawdsayordaksitvi ' : from this 
also we conclude that (like the sacrificial fee) this assignment also is for 
the purpose of inducement for service.” 

SUTRA (.30). 

[Siddhanta] — The assignment should be taken as being for 

the purpose of ‘ Eating ’ : because as regards the sub- 
stance (Cake), there is equality - (between the Priests 

AND THE SACRIFICER, IN SO FAR AS THE OWNERSHIP 
OF THE SUBSTANCE IS CONCERNED). 

Bhasya. 

The assignment of shares must be taken as being for the purpose of 
‘ eating ’ ; — “ why ? ” — because there can be no ‘ giving ’ in the case. — 
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“ Why not ? ” — Because it is only the owner of a thing that can give it, 
not one who is not its owner. — Why is there no ownership in this ease ? ” 
— Because as a matter of fact, the substance (Cake) has been already de- 
dicated by the sacrificer to a particular Deity with the terms ‘ t his is for 
such and such a deity ’ ; and when a thing has been so dedicated to a deity, 
cultured people no longer treat it as their own. Consequently if the sacri- 
ficer follows this custom of cultured people, he could not have any ownership 
over the cake (so dedicated). And thus [since he has no ownership over it, 
it cannot be given away by him, and] it cannot therefore serve the purpose 
of securing the services (of the priests). 

It has been argued that — " nowhere do we find any such expression 
as that the shares should be eaten, and there is as much harm in doing what 
is not enjoined as there is in omitting to do what is enjoined’' . — Our answer 
to this is as follows : — -When the sacrificer pronounces the words ‘ this for 
the Brahman-Priest’ and so forth (when assigning the parts of the Cake), 
some sort of connection is established between the shares and the Brahman 
and other priests ; — -in this connection, either the shares would benefit the 
Brahman and other priests, or the Brahman ami other priests would benefit 
the shares: — as a matter of fact, however, we do not find any perceptible 
benefit being conferred by the Brahman and other priests upon the shares ; 
— on the other hand, it is possible for some benefit to be conferred on the 
Bralunan and other priests by the shares when these latter are eaten : — 
hence we conclude that the assignment of the shares is for the purpose of 
eating. — " What is the benefit (that could be conferred by the shares on 
the priests) ? — When the Priests have their hunger satisfied by the eating 
of the Cake, they acquire the strength necessary for the completing of the 
remaining part of the sacrificial performance, 

SUTRA (51). 

As FOR THE EULOGISING OF ' GIVING ’ (AS BEING THE SACRIFICIAL 
FEE), THAT IS DUE TO THE ASSIGNMENT. 

Bhaspa. 

As regards the eulogising of the assignment of shares as ‘ the sacrificial 
fee ’ , this is due to the fact of ‘assignment’, which is common (to the as- 
signment of the shares of the Cake and the assignment of shares in the 
sacrificial fee) ; hence the eulogy would be applicable to the assignment of 
shares in question, even when it is not for the purpose of securing the service 
(of the Priests). 


End of Pdda iv of Adhyuya III. 



ADHYAYA III, 

PADA V. 


Adhikaraxa (1): The ‘Remnant-offerings to Svistakrt 
and others should not he done out of Clarified Butter. 

SUTRA (1). 

[Purvapaksa] — ” The Remnant-offering should be made out of 

Clarified Butter also : because it has been laid down in 

CONNECTION WITH ALL SUBSTANCES. - ’ 

Bhasya. 

[We now proceed to deal with the exception to the general law propounded in 
Su. 44 of the last Pada — that the Remnant -offerings are to be made out of all the 
substances used at the sacrifice —Tantracartika.] 

In connection with the Darsha-Purnamdsa. we rend — ' Uttardrdhdt 
svistakrte samavadyati ’ [’Offers to Svistakrt out of the latter half’] (cf. 
Taitti. Sam. 2. 6. 6. 5); and again — ' Iddmupahvayati ’ ['He invokes the 
Ida ’] (Taitti. Sana. 2. 6. 7. 3) ; and similarly other doings with Remnants. 

In regard to these, there arises the question — Are the Svistakrt and 
Ida offerings to be made out of the remnant of the Clarified Butter used at 
the U pdmshu-yd ja — or not? 

On this question we have the following Purvapaksa — “The said 
acts are to be done : — -why ? — because it has been laid down in connection 
with all substances ; that is, inasmuch as all the substances are mentioned 
in a common context, the remnant-rites should be performed out of all 
of them. Further, the term ' all ’ has been actually used in this connection, 
in the text ' Tadyat sarvebhyo havirbhyah samavadyati ’ [‘One offers it out 
of all the offering-substances ’ ]. —From all this it follows that the remnant- 
rites are performed out of the Clarified Butter also. - ’ 

SUTRA (2). 

[Purvapaksa continued ] — “ Also because of the reason [of 

THE OFFERING, BEING APPLICABLE TO ALL SUBSTANCES]. 

Bhasya. 

“The reason for the Remnant -offerings to Svistakrt has been described 
in the text — ‘ The deities said to Svistakrt — please carry our offerings ; 
he said — I would ask for the boon that shares at sacrifices may be assigned 
to me; they said — ask for it; then Svistakrt said — People should offer to 
me out of the latter half ’ ; — the reason that is described in this com- 
mendatory passage applies equally to Clarified Butter and other substances. 
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Consequently the remnant-offerings should be made out of Clarified 
Butter.” 

SUTRA (3). 

[Purvap ak sa continued] — " (Thirdly), because iy coyyectioy t 

MYTH OYE SACRIFICE, THE TERM ' SaMAVATTA ’ (' COYJOIYTLY' 

SLICED’) IS FOUND. 

Bha-sya. 

“In connection with the ‘Cooked Rice’ dedicated to Adilya at the 
Prayaniya sacrifice, we find the text ‘ Agnaye svistakrte snmavadyati ’ [‘For 
Agni-Svistakrt, one should offer what has been conjointly sliced ’] (Taitti. 
Bra. 1. 7. I. 4). As a mutter of fact, when an offering is made out of a 
single substance — Ajya (Clarified Butter) for instance, it is spoken of by 
means of the word ' avadyati' ( sVces . for offering), — and when the term ‘ sama- 
vadyati' ('slices conjointly') is used, it means that it is a mixed offering 
consisting of portions 1 sliced ’ out of more than one substance. — Such being 
the case and the meaning of the text being that the offering to Agni-Svistakrt 
should consist of what has been 'conjointly sliced’, the procedure adopted 
at the Prayaniya sacrifice would be correct only if (in addition to the portion 
sliced out of the Cooked Rice) a ' slice ’ were also cut out of the Clarified 
Butter, — the use of which at the Prayaniya would come in (from the Upiim- 
shuydja, of which the Prayaniya is a ‘modification’) under the general 
law (that ‘the modification is to be performed in the same manner as 
the Original Archetype — as it is only thus that there would be an offering 
consisting of the pieces ‘ sliced conjointly ’ (out of the two substances. 
Cooked Rice and Clarified Butler). If this were not done (and if no portion 
of the Clarified Butter were sliced out for offering), then the only ‘ slice ’ 
cut out for offering would be from the single substance, Cooked Rice, and 
if this were what is meant, then the term used in the text would have been 
‘ avadyati ' (simply ‘slices out for offering’, not ‘ samamdyati. ’ , ‘slices out 
conjointly’, as we actually find it). [For this reason also the Remnant- 
offering should be made out of the Clarified Butter.}" 

SUTRA (4). 

[Purvapaksa concluded] — “ Lastly, because a commendatory 
DECLARATIOY RELATING TO THE OFFERIYG TO ‘ SvISTAKRT ’ 
ACTUALLY REFERS TO THE CLARIFIED BUTTER.” 

Bhdsya. 

We have the following commendatory declaration relating to the 
offering to Svistakrt, which refers to the Clarified Butter contained in the 
Dhruvd -vessel : — ' Avaddya avaddya dhruvdm pratyabhighdrayati, svistakrte 
avaddya na dhruvarn pratyabhighdrayati , na hi tatah param uhatim yaksyan 
bhavati. ’ [‘ After each offering, one should pom back the Butter-remnant 
into the Dhruvd vessel ; but after having made the offering to Svistakrt, 
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he need not pour back any remnant into the Dhruva-vessel ; as there is no 
other offering to be made after the offering to Svistakrt ']. — This passage 
explains the purpose for which the remnant is poured back into the vessel, — 
and this purpose clearly is that another offering is going to be made out of 
the remnants thus collected in the Dhruvd-ve ssel ; this is further confirmed 
by the statement that after the offering to Svistakrt, there is to be no such 
pouring back, as after that, there are no other offerings to be made. — -All 
this goes to show that there is pouring back of the Clarified Butter into the 
vessel only for the purpose of making the remnant -offering to Svistakrt. 
[Thus it is clear from this also that the remnant-offering has to be made out 
of the Clarified Butter.]” 

SUTRA (5). 

[Siddhayta] — This (remyayt-offeriyg out of the clabified 

BUTTER) COULD NOT BE DON’E, as THERE CAY BE YO ‘ REMYAYT ’ 

IY THIS CASE : AYD THIS ABSEYCE OF 1 REMYAYT ’ WOULD 
BE DUE TO THE FACT THAT ALL THE CLARIFIED BUTTER 
WOULD HAVE BEEY TAKEY UP (BY THE 
OTHER OFFERIYGS). 

Bhdsya. 

It is not possible that there should be Svistakrt and Idd-ojferings made 
out of the Clarified Butter contained in the Dhruva-vessel. — '' Why ? ” — 
Because there can be no remnant in this case. — “ Why cannot there be a 
remnant in this case ? ” — Because all the Clarified Butter would have been 
taken up (by the main offerings). 

SUTRA (6). 

What may have beey left is the Dhruva-vessel cayyot be 

TREATED AS A ‘ REMYAYT - , AS THE BUTTER IY THAT VESSEL IS 
MEANT FOR SEVERAL PURPOSES IN COMMON. 

Bhasya. 

Says the Opponent — " The Clarified Butter that had been secured for 
the Updmshuydja, — out of that some would be left over in the Dhruva- 
vessel ; and this could be treated as the ' remnant ’ (out of which the offering 
to Svistakrt could be made).” 

That cannot be ; as what is contained in the Dhruvd is meant for several 
purposes in common, — for instance, for being offered at the Updmshuydja 
and for several other purposes ; in fact Clarified Butter is required for 
all those actions where the sacrifice is performed by means of that Butter ; 
and at whatever action Clarified Butter has to he used, at each one of 
these it has to be brought in and ’ prepared Hence the Clarified Butter 
in the Dhruvd vessel is meant for all these several purposes. In fact 
this is clearly indicated by the Vedic text also — ‘ Sarvasmai vd yajhdya 
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yrhyate yad dhruvayam ajyam ’ [‘ The Clarified Butter in the Dhruva is 
what is brought in for all sacrifices’] (Taitti. Bra. 3. 3. 5. 5). — " What if it 
is so ? ” — If the Clarified Butter collected in the Dhruva for the purpose 
of the Upcnnsh aydja is meant for several purposes in common. — then, 
even after the completion of the U pamshayaja, there would be other 
purposes to be served by it : hence it cannot be regarded as sometlting to 
be ' disposed of ’ (as no longer required) ; it is only when a thing has served 
all its purposes and is only causing confusion by remaining there, that 
it has to be ‘ disposed of In some eases, when a thing has to be ' dis- 
posed of ’, it is declared that it should be ' disposed of ’ in such and such a 
manner. When however a thing brought in has still some use. it cannot 
he regarded as to be 1 disposed of ’. Consequently after the Upamshuyaja 
has been performed, and even after the offering to Svisiahrt has been made, 
the Clarified Butter left in the Dhruva cannot be treated as ‘ remnant ’ 
and as such, something to be ' disposed of ’ — [and the offering of the rem- 
nant is nothing more than a 'disposal' of what is no longer required], — 
As analogous to this we have the case where rice for several persons has 
been cooked in a single vessel. — if one of them has eaten out of it. what 
remains in the vessel is not treated as ' remnant ’ (or leavings) to be given 
away to dependants ; because it has still got to serve other purposes (i.e. 
the remaining persons are still there to eat it). Exactly similar is the 
case of the susbstance. Clarified Butter, left after the Upamshuyaja [which, 
having been got together for use at several actions, cannot, after the com- 
pletion of the Upamshuyaja only, be treated as ‘remnant’ and ‘disposed 
of’ as such by being offered as ‘ remnant -offering ’]. 

Says the Opponent — " [If the Clarified Butter in the .DA nun -vessel 
cannot be offered as ‘ remnant ’, then] there would a 'remnant ’ of Clarified 
Butter in the Juhu, as in the Cups, i.e. as there is of Soma in the Ladles and 
Cups, according to injunctions.” 

In answer to this, we have the following Sutra — 


SUTRA (7). 

What has bees collected is the Juhd-vessel is all 
COSSECTED WITH A PARTICULAR OBLATIOS. 

Bhdsya. 

It has been explained that there can be no ' remnant ’ of the Upamshuyaja 
in the Dhruva, because the Clarified Butter got together for this sacrifice 
is meant in common for several actions. — Xow the question is put — "why 
cannot the remnant-offering be made out of the Clarified Butter left in the 
J (din-vessel, — in the same manner as there is remnant (of Soma) in the ladle 
where it had been taken up for being offered into the fire ? " — Our answer 
to this is that what has been collected in the J uhu-vessel is all connected with a 
particular oblation, and lienee (as the whole of it will have been offered away) 
there would be no ‘ remnant ’ in it. 
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SUTRA (8). 

“ It MAY' BE AS ES' THE LADLE — IF THIS IS URGED [THE ANSWER 
WOULD BE AS IN THE FOLLOWING SUTRA]. 

Bhasya. 

This argument, urged by the opponent, has got to be refuted. (This 
is done in the following Sutra ) — 


SUTRA (9). 

That cannot be : because (in the case of the Soma), there is an 

INFRINGEMENT OF AN INJUNCTION (IF ALL THE SOMA IS OFFERED 
AWAY). AND ALSO BECAUSE IT (THE POURING OF THE SOMA INTO 
THE CUPS AND VESSELS) IS MEANT TO BE ONLY' A PRE- 
PARATION OF AN OFFERING -MATERIAL. [FOR THESE 
TWO REASONS, THE WHOLE OF THE SOMA- 
JUICE IS NOT OFFERED AWAY'.] 

Bhasya. 

The ease of the Clarified Butter in the Juhu is not analogous to that 
of the Soma in the cups and vessels. In the case of the latter [if all the 
Soma were offered away in oblations!, there would be an infringement of 
the injunction ' Somasydgnervihityamivasatkaroti ’ (Aitareva Bra. 3. o). 
[which lays down an oblation to be offered later on]. — Then again, in regard 
to the pouring of the Soma into the cups and vessels, all that such texts 
as — ‘ Aindravayavam grhruti ’ ["should hold the cups dedicated to Indra- 
Vdyu ’] lay down is the mere holding. — not holding accompanied by offering 
as oblations ; and all that is meant by this holding is that the Soma is pre- 
pared as an offering-material. — (For these two reasons, there is no offering 
of all the Soma in the cups and vessels] : [and hence " remnant ’ becomes 
possible]. — In the case of the Clarified Butter on the other hand, what is 
laid down is the offering of it as an oblation, in such texts as ‘ Chaturgrhltam 
juholi ’ (Taitti. Sam. 5. 1. 1. 1) — [Hence in this case all the Butter in the 
Juhu is offered away ; and hence there can be no remnant.] 


SUTRA (III). 

The TERM ‘ ALL ’ REFERS TO WHAT IS THERE ; AS WHAT IS LAID 
DOWN CAN PERTAIN ONLY' TO SUCH THINGS AS ARE IN 
EXISTENCE. 

Bhasya. 

It has been argued (under Su. I) that — " the text has laid down that 
‘ the slicing is done for offering out of all substances ’ [and hence the rem- 
nant-offering should be done out of the Clarified Butter also].” — Our answer 
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to this is as follows : — What is declared in the text refers to only such 
‘ remnants ’ of substances as are there already, and not to all substances 
without any qualification ; the meaning thus is that ‘ the slicing is to be 
done out of such remnants as are already there ’ : just as when it is said 
‘all the rice or ‘all the Brahmanas have eaten' — the term 'all' refers 
to sucn rice and such Brahmanas, as may be there (and it cannot refer to all 
the rice, or all the Brahmanas, in the world) ; — similarly in the case in question 
(‘ all substances ’ stands for all those of which remnants may be actually 
there) [and as there is no remnant of the Clarified Butter, there could not be 
any remnant -offering out of it]. 

SUTRA (11). 

The indicative text refers to the mixture of genuses. 

Bhdsya. 

It has been argued (under Su. 3) that “ the use of the term ‘ conjoint 
(mixed) slicing ’ would not be applicable if no slicing for offering were made 
out of the Clarified Butter, brought in in accordance with the general law 
that ‘ the modification is to be done in the same manner as the original 
sacrifice — The answer to this is as follows : — Even though there may 
not be any remnant-offering out of the Clarified Butter, the term ‘ mixed 
slicing ’ would be quite applicable, as referring to the particular genuses, — 
i.e. as referring to the genus ‘rice’ and the genus ‘Clarified Butter’ [as 
mixed up in the ‘ Cooked Rice in which there is both ‘ Rice ’ and ‘ Clarified 
Butter’; hence when a slice is cut out of this ‘Cooked Rice’, there Is a 
mixed slicing of both Rice and Butter; this mention of ‘mixed slicing’ 
therefore cannot indicate the possibility of a slicing out of the pure and 
simple Clarified Butter by itself], — It is possible to take the term in this 
sense, as what is stated is a mere reiterative declaration, and it is open to 
us to take such a declaration in any sense that may be reasonably suitable. 

SUTRA (12). 

The last text (quoted by the Purvapak.sin) only means 

THAT THE VESSEL SHOULD NOT BE ENTIRELY EMPTY. 

Bhdsya. 

It has been argued above (under Su. 4) that — “ there is a text winch 
indicates that there should be pouring back of Clarified Butter into the 
DhruvCi [and there would be this ‘ remnant ’ available for making the 
remnant-offering].’’ — The answer to this is that the Butter that may be 
thus poured back is not for the purpose of making the remnant offering to 
Svistakrt, because there would be no ‘remnant’ at all in the case; as has 
been already explained (under Su. 5). Hence the meaning of the text 
quoted under Su. 4 is as follows : — ‘ Under the impression that no more 
oblations are going to be offered out of it, the Dhruva should not be emptied,’ 
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— if there were another oblation to be poured out of the Dhruva, then, in 
the event of more clarified butter being poured back into the Dhruva, the 
Dhruva would be empty. What the sentence ‘ no more oblations are going 
to be offered out of it ' means is that so long as there is an oblation still 
to be offered out of the Dhruva, it should not be emptied (and it should con- 
tinue to be refilled by pouring back Butter into it) ; but if no butter were 
poured back into it after each offering, the Dhruva would become empty ; 
and it should not become empty [so long as there is another oblation to 
be offered out of it] ; but as soon as there remains no other oblation to be 
offered out of it, what would be the use of pouring back any more Clarified 
Butter into it ? 



Adhikarana (2): At the ‘ Sakamprasthayya ’ also there 
is to he no ‘ remnant-offering 

SUTRA (13). 

At the ' Sakamprasthayya ’ sacrifice also, the offering to 

SviSTAKRT SHOULD BE AS IN THE AFORESAID CASE. 

Bhdsya. 

In connection with the Darsha-Purnamasa, we read — ' Sdkamprasthd- 
yyena yajeta ’ (Taitti. Sam. 2. 5. 4. 3). 

In regard to this, there arises the question — Is the remnant-offering 
connected with Svistakrt and Ida to be made at this sacrifice, or not ? 

The Purvapaksa view is that " the offering is to be made ; — why V — 
because the Sakamprasthayya is a modification of the Darsha-Purnamasa 
(at which the said offering is made, and the modification has to be performed 
like its original archetype).” 

In answer to this we have the following Siddhdnta : — The said offering 
is not to be made at the Sakamprasthayya : — why ? — because there is no rem- 
nant, there being no remnant on account of the whole of the substance having 
been taken up (Su. 5). — " How is that ? “ — In connection with the sacrifice 
in question, we read — ' Ajyabhagabhyam pracharyagneyena cha puroddshena 
agnidhre srucham pradaya saha kumbhibhirabhikrdrnan aha ’ [' After having 
made the offerings of Clarified Butter and the Cake dedicated to Agni, 
making over, to the Agnidhra Priest, the ladles and taking the Kumbhis with 
himself, he goes forward and says. . . . ’] (which makes it clear that after the 
main Butter-offerings have been made, there is none of the Butter left there]. 
—Thus the conclusion is that there are to be no remnant-offerings at the 
Sakamprasthayya. 



Adhikaraxa (3) : There are to he no ‘ Remnant- 
offerings ’ at the Sautrarnanl sacrifice. 

SUTRA (14). 

At the Sautramani sacrifice .also [there are to be no 

‘ REMNANT-OFFERINGS ’] OFT OF THE CUPS. 

Bhasya. 

There is the Sautrarnanl sacrifice, in connection with which certain 
1 cups ’ (of Soma-juice) are mentioned as dedicated to Ashvlns, to Sdrasvatl 
and to Indra. This sacrifice is the ' modification’ of a sacrifice ( Jyotistoma ) 
at which the ' remnant -offerings’ are to be made; — consequently, according 
to the general law that " the modification is to be performed hi the manner 
of its original archetype it would appear to be necessary to make the 
1 remnant -offerings ' connected with Svistakrt and Ida. 

Now there arises the question — Are the ■ remnant -offerings ’ to be 
omitted at the Sautrarnanl sacrifice, or not ? 

The Purvapaksa view is that, hi accordance with the general law (re- 
ferred to), the renmant-offerings should be made (not omitted). 

In answer to this, we have the following Siddlidnta — At the Sautra- 
tiw.nl sacrifice also there arc to be no remnant-offerings out of the cups (Su.). 

-The particle ' cha ’ (' also ’) serves to apply to this case all that has been 
urged hi the foregoing two Adhikaranas. — " Why should there be no such 
offering ? " —Because there is no remnant, the absence of remnant being due 
to the whole of the substance having been taken up (Su. 5). 

At this sacrifice also, they proceed to offer oblations with the cups — 
for which purpose cups of milk and cups of wine are taken up ; and all the 
substance that is contained in these cups is taken up and verbally dedicated 
to their respective deities ; as is laid down in the text — ‘ Grhltdn grahdn rtvija 
ddadate, dshrinamadhvaryuh, sdrasvatam brahma, aindram pratiprasthatd 
['The Priests take up the cups — the Adhvaryu takes up the cup dedicated to 
the Ashvlns ; the Brahman takes up that dedicated to Sarasvatl, and the 
Pratiprasthdtr takes up that dedicated to Indra ’.] Thus the whole of the sub- 
stance is taken up by these oblations ; that the substance is to be offered 
in oblations is also laid down in the text — ‘ Vttare ’ gnau payograhdn jiihvati, 
daksine‘gnau suragrahdn juhvati ’ [‘They offer the cups of milk into the 
Northern Fire, and the cups of wine into the Southern Fire ’]. 

SUTRA (15). 

The mention of ‘ remnant ’ also is to be taken as in the 

PREVIOUS CASE. 

Bhasya. 

This same conclusion (arrived at under Su. 5) is supported by the 
mention of ‘ remnant in the text — He should keep back a little, lie should 
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not offer up the whole ’ (Taitti. Bra. 1. 8. 6. 2 ) : this prohibition of the o ffering 
of the whole would be explicable only if (without this prohibition) there 
were a possibility of the whole being offered. And it is on account of a distinct 
declaration that the 1 remnant-offering ' to Svistakrt is not to be made at 
this sacrifice, out of the remnant that has been kept back (in accordance 
with the prohibition just quoted) ; because a different use is laid down for 
that remnant in the text ' Brcthmanam pariknmyut uchchhesanasya pdtararn ’ 
(Tai. Bra. 1. 8. 6. 2.) [' He should engage a Brahmana who should drink 
the remnant ’] [by whom the remnant is to be drunk, and not used as an 
offering to Svistakrt}. There is a similar use laid down for another remnant 
of the same kind in the text — ‘ Shalrit rnn'tydm ciksdrayanti ’ ['They pour 
it into a hundred -holed jar’l. (Taitti. Bra. 1. 8. 6. 4.) 



Adhikarana (4) : .4/ the * Sarvaprrtha ’ Sacrifice, the 

‘Remnant-offering' should he made only once. 

SUTRA (lfi). 

[PuRVAPAKSa] " THOUGH THE SUBSTANCE IS ONE. THE ' REMNANT- 

OFFERINGS’ SHOULD BE MADE WITH EACH OF THE ACTS (THAT 
(JO TO MAKE UP THE SaRYAPRSTHA SACRIFICE). 

Bhdsya. 

[We have dealt with cases where there is no ' remnant -offering ' to be made. 
We are now considering a case where there is a peculiarity regarding the remnant- 
offerings.] 

There is the * Sarvaprstha ’ sacrifice [consisting of several oblations 
offered to Indrct in his various aspects] — spoken of in the texts — ‘ Indraya 
rathantaraya ’ , ‘ Indraya vairupdya', ‘Indraya vairajaya', ‘ Indraya sha- 
kvardya ’. [Taitti. Sam. 2. 3. 7. 2] ; — at this sacrifice, the Cake is the 
substance used in connection with all these several oblations in common. 

In regard to this there arises the question — Is the remnant-offering 
to Svisfakrt to be done with each of these oblations ? Or, only once ? 

The Purvapaksa view is that, in view of the general law that ‘ the 
modification is to be performed in the same manner as its original Archetype 
the offering should be made with each oblation, — even though there is only 
one substance common to all the oblations, — as each oblation is a distinct, 
act by itself.” 

SUTRA (17). 

[Siddhanta] — Inasmuch as there is no division (of the sub- 
stance, AMONG THE SEVERAL OBLATIONS), THERE MUST BE A 
COMMON ' REMNANT ’ FOR ALL [SO THAT THERE CAN BE 
ONLY ONE OFFERING OF THE ‘ REMNANT ’). 

Bhdsya. 

We assert that the ‘ remnant-offering should be made only once ’ : be- 
cause there is no division of the substance among the several oblations ; as a 
matter of fact, portions of the Cake are not divided among the several obla- 
tions ; all that is said is that ‘ the remnant-offering to Svisfakrt should be 
made out of the latter half of the Cake’, —and of the Cake, there is only 
one ‘ latter half ’ ; so when an offering is made out of this 1 latter half ’ 
it cannot be distinguished from the remnant of which oblation the offering has 
been made, and from the remnant of which it has not been made. — Similarly 
in the case of the Ida offering also. — From all this it follows that the ‘ rem- 
nant offering ’ should be made only once. 



Adhikarana (5) : In the case of the cup dedicated to 
Indra-Vayu, there should be tioo ‘ Eatings ’ of 
the Remnant. 

SUTRA (18). 

I>~ THE CASE OF THE CUP DEDICATED TO iNDRA-ViYU, THERE SHOULD 

be an ! Eating of Remnants ’ in connection math each 

OBLATION. — BY VIRTUE OF THE DIRECT INJUNCTION. 

Bhasya. 

[There are two ways ot ' disposing of’ the remnants of sacrificial materials : — 
(1) offering them into the Fire, to Svietakrt, and (2) eating them. We have hither- 
to dealt with the offering of remnants ; we are now going to deal with the eating 
of remnants. In the natural order this present Adhikarana should have come after 
the next — where the general question of the eating of Soma-remnants is dealt with, 
— yet the author has brought in this first, because, in a way. it is an exception to 
the foregoing Adhikarana.] 

There is the Jyotiptoma sacrifice, laid down in the text — 1 Jyotistomena 
svargakdmo yajeta ’ ; [at this sacrifice, several cups and ladles are used ; each 
cup is dedicated to a distinct deity, and offered as such ; and the remnant 
left in the cup after the offering has been made, is subsequently 1 eaten ’ (see 
next Adhikarana) ; one of these cups is dedicated jointly to the two deities 
Indra and Yayu ] ; in regard to this cup dedicated to Indra-Vdyu there arises 
the question — Is the eating of the remnant in this cup to be done once, or 
twice ? 

The Purvapaksa view is that ‘‘since the eating is meant to be an ‘em- 
bellishment’ for the Soma, it should be done once only”. 

As against this, the Siddhdnta is that in the case of the cup dedicated 
to Indra-Vayu . the eating should be done twice; — why? — By virtue of the 
direct injunction; we have the following injunction- -‘Out of the cup dedi- 
cated to Indra-Vdyu, one should eat twice, and should make two Vasat- 
kdra offerings’ ; — and no burden can be too heavy to be borne by a direct 
injunction [hence in spite of all the arguments urged in the foregoing Adhi- 
karana an exception has to be made in the case of the cup dedicated to 
Indra-Vdyu ]. 



Adhikaraxa (6) : In the case of ‘ Sorna \ there must 
be ‘ Eating of Remnants 

SUTRA (19). 

[Purvapaksa] — "In the case of Soiia. there is no ‘Eating’, 

AS THERE IS NO INJUNCTION TO THAT EFFECT ”. 

Bhdsya. 

In connection with the Ji/olistoma, there are several Soma-oblations 
laid down. — In regard to these, there arises the question — Is the remnant 
of these Soma-oblations to be eaten, or not ? 

The Purvapaksa view is that ” there is no eating, in the case of Soma ; — 
why ? — because there is no injunction to that effect ; and in the absence of an 
injunction it cannot be known for certain that there should be ‘ eating ’ ; 
hence the conclusion is that the remnant of Soma -oblations should not be 
eaten 

SUTRA (20). 

[SiddhInta| — In reality, there should be ‘ Eating ", because 

WE FIND A TEXT WHICH, THOUGH HAVING A DIFFERENT APPLICA- 
TION, IS INDICATIVE OF THE EATING. 

Bhdsya. 

There should be ‘ eating ’ ; as there is the following text, which, though 
having a different application, indicates the 'eating' — ‘ Sarvatah parihara- 
mashvinam bliaksayati bhakaitdpydyitdinshehamasdn daksinasydnaso ' 
valnmbe. sddayanti ’ (see Taitti. Sam. 6. 4. 9. 4-5) [‘ He takes round the 
cup dedicated to the Ashvins and eats it : after the cups have been eaten 
and refilled, they deposit them on the prop of the cart to the south ’]. — -Unless 
there were ‘ eating ’ of Soma in general, such particular cases of ’ eating ’ 
as are mentioned in this text could not be spoken of. 

SUTRA (21). 

In FACT, THE TEXTS ARE DIRECT INJUNCTIONS, AS THEY SPEAK OF 

WHAT IS NOT ALREADY KNOWN : HENCE THE ‘ EATING ’ WOULD 
BE IN ACCORDANCE WITH DIRECT INJUNCTIONS. 

Bhdsya. 

Objection — " What lias been cited (in support, of the eating) is only an 
indicative ; it is necessary to point to an injunction of it.” 

Answer — The texts that are cited as ‘ indications ’ may be treated 
as injunctions : For instance, the text, 'Sarvatah parihdramdshvinam bhak- 
sayati, etc.’ (cf. Taitti. Sam. 6. 4. 9. 4) actually enjoins a particular form of 
35 
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eating ; as this is something not already known, the sentence cannot be 
taken as a mere reiterative reference to the ' Eating In fact, if the text 
were taken as enjoining something not already known, it would serve a 
distinctly useful purpose. Thus then, there should be ' Eating ’ of Soma, 
only in cases in connection with which it is mentioned in the texts ; and 
in this there would not be any improper extension of the practice of eating. 



Adhikarana (7): The ‘ Soma-remnant ’ should be eaten 
by the Priests holding the Cups. 

SUTRA (22). 

Oct of the cups, there must be ' Eating because of the 

NAMES (GIVEN TO THE CUPS), — THE APPLICATION OF THE NAMES 
BEING BASED UPON THE FACT (OF ‘ EATING ’ BEING 
DONE OUT OF THEM, BY THE PRIESTS). 

Bhdsya. 

In connection with the Jyotistoma, we read — ' Praitu hotushchamasah, 
pra brahmanah, prodgatrrnam, pm yajamd)iasya, prayantu sadasydndm ’ 
[• Let the Hotr’s cup come forward, also the Brahman's cup, the Udgatrs' 
cup , the Yajamdna's cup, and the Sadasyas' cup ’]. 

In regard to this, there arises the question— Is eating (of Soma) to he 
done by these cup-owners, or not ? 

The Purvapaksa view is that " it should not be done ; as it has just 
been pointed out that there should be no undue extension of the practice 
of eating 

On this we have the following Siddhdnta — Out of the cups, there should 
be ‘ eating ’ ; — why ? — because of the names given to the cups ; — i.e. the names 
■ Hotushchamasah ’ (Hotr’s cup), * Brahmanashchamasah ’ (Brahman's cup), 
‘ Udgatushchamasah ’ (Udgatr’s cup) clearly indicate that the particular 
cup is called ‘ hot ushchamasah ’ because the Hotr Priest eats (literally ' sips ’, 
' chamati ’), shall eat, or has eaten, out of that cup ; if the Hotr Priest did 
not eat (or sip) out of it, it could not be ' hotushchamasah ’ ; and from this 
it follows that he does eat out of it. [Similarly with the other names.] 

Says the Opponent— ' In what way does this ‘ indicative ’ (of the 
' eating ’) operate? ” 

It is operative through competency, we say. What the direction says is 
that ‘ the Hotushcltamasa should come forward ’ ; now if the Hotr did not 
eat ( chamet ) out of it, then no such thing as the ‘ hotushchamasah ’ (Hotr’s 
cup) would have the competency to ' come forward ’. — It would not do if the 
Hotr Priest were to ‘ eat ’ rice or some such thing, as the cup in question 
is called the ' Soma-chamasa ’, ‘ .Soma-cup ’. Then again (the name cannot 
be regarded as indicative of ownership, because) as a matter of fact, the 
cup is the property, not of the Hotr priest, but of the Sacrificer ; all that the 
Hotr priest can do is to ' eat ’ out of it (by virtue of which it is called his 
‘ chamasa ’, cup). — Further, if Soma is ‘eaten' out of the cup [and not some 
other thing, like Rice], then alone is it possible for further oblations to be 
offered with that cup ; because Soma is a sacred substance, hence the eating 
of it does not pollute the cup, and it is possible to offer subsequent oblations 
with it. — •" [In the case of other substances, Rice and the like also] it would 
be possible to offer oblations with a cup that is polluted, on the strength 
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of texts enjoining the offering of the oblations.’’ — But any such text could set 
aside the prohibition*of using polluted cups only if there were no other way of 
eating out of the cups and also offering the oblations, without using polluted 
cups ; as a matter of fact, there is such a way. if the ' eating ' out of the 
cup is of Soma (not of Rice or any such thing) [whereby, on account of the 
peculiar sanctity attaching to the Soma, the cup is not polluted, and hence 
the offering of the -ubso( [ ueuT oblation- with it does not go against the 
prohibition of using polluted cups]. — From all this it follows that the Sown 
should be eaten by those priests who hold the cups. 

Says the Opponent — " [In the case of the eating of Ric-e and suc-h things 
also] people could have recourse to scraping the cup and such other means 
(for removing the impurity attaching to the cup on account of the eating 
of Rice, etc.) [and then the cup. thus purified, could he used in offering the 
oblations] ”. 

In that case the relationship (of the cup to the eating Priest) having 
ceased (by reason of the scraping of the portion touched by the eater’s lip-}, 
the cup would no longer be the same cup, it would become a totally different 
object. 

It is for this rea-on (that like the priests, the sacrifice!' also should eat 
the Soma out of the cup named after him) that the following text forbids 
the eating of Soma bv a non-Bruhmana sacrifice! - — ' Sa yadi raja n gam 
mi.shgam va ydjayet. sa yadi somam bibhaksayiset nyaijrodhastibhirahrtya 
tail sampisya dadhuui unmrjya tamasmoi bhaksam prayachrhltet. nn somam 
(Aita. Bra. T. 3d) [’If he officiates at the sacrifice performed by a Ksattriya 
or a Vaishya. — and the sa^nficer wishes to eat Soma, the priest should fetch 
the shoots of the banyan-tree, pound them and mix them up with curd, and 
then offer this to the sac-rificer for eating, and not the Soma ‘1 : this text 
clearly shows that there shall be omission of the eating of Soma (in the case 
of the iwn-Brdhmana sacrifice!') : now this fear of the non-Brahmana saeiitieer 
eating Soma [without which there could be no prohibition] could be possible 
only if. a- a rule. Soma were meant to be eaten out of the cups by persons 
after whom the cups are named. — From all this we conclude that there 
must be eating of Soma by these persons out of the cups named after them. 



Adhik arana (8) : The Soma is to be eaten by the 
‘ Udga.tr ’ ( chanting ) priests together with the 
‘ Subrahmanya’ Priest. 

SUTRA (23). 

[PC'ryapaksa (A)] — " Only one person shall eat out of the 
‘ UdgItr'S CUP,' — BECAUSE SUCH IS THE DIRECT ASSERTION. ” 

Bhasya. „ 

There is the J got' stoma sacrifice laid down in the text ‘ Jyotistomena 
svargakfimo yajeta ’ : — in connection with this sacrifice, we read ' Praitu 
hut ash ch a mnsa h pra udqdtrrndm '. — It has been decided in the fore- 

going Adhikarana that the eating ont of the Cups is to be regulated by their 
names [i.e. the Hotr is to eat out of the ' Hotr's cup’, the Brahman, out of the 
‘ Brahman's cup ’ and so oil]. — Mow in connection with the cup named 
' Udqdtrrndm chamasah '. "the cup of the Udgatrs’, there arises the question 
— [There being only one priest of the name of ' Udqa.tr ’] is the one Udgatr 
priest alone to eat out of this cup '? — or all the Priests ? — or all the Sama- 
vedin priests, except the Subrahmanya Priest ? — or all the Sdmavedin priests 
along with the Subrahmanya ? 

(A) On this question, we have the following view as the first Purva- 
paksa (A) — " The one Udqdtr priest alone is to eat out of it ; — because such 
is the Direct Assertion ; — i.e. the Udgatr priest is the only person who is men - 
tioned in the name of the cup — which has been called in the text as ‘ Ud- 
gdtrrndm charnasah ’, ' the cup of the Udgatrs ’. — ' But in the text we have 
the Plural number, which means that several persons should eat.’ — The answer 
to that is that it is true that the Plural number is found in the text, but 
that number appears as pertaining to the noun-base ' Udgatr ’ ; under the 
circumstances, if significance were meant to be attached to the Plural num- 
ber, then it would denote the plurality of Udgatr Priests ; as a matter of 
fact, however, there is only one Udgatr Priest consequently, even though 
directly mentioned, the plurality could not bring about different (several) 
Udgatr Priests ; — hence it must be concluded that no significance is meant 
to be attached to the Plural number. — Then again, the notion that several 
persons should eat out of the cup could be got at only by Inference. — ‘ How ? ’ 
— It would be got at by means of the following inferential reasoning : — The 
Plural number is applied only to such noun-bases as denote several individ- 
uals, — in the case in question we find the Plural number applied to the 
base ‘ Udgatr’, — hence verily the cup must belong to several (Udgatrs). — 
This is a purely inferential process. On the other hand, the fact that there 
is only one Udgatr priest, — not even a second or a third — is directly per- 
ceptible. Perception is always more authoritative than Inference. Hence 
the cup belongs to — and is to be eaten out of, — -by only one person, and 
that person, the one Udgatr priest.” 
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SUTRA (24). 

[Purvapaksa (B)] — ' " Or. all [the Priests should eat out of 

THE eupj : BECAUSE THERE IS AX IXDICATIOX OF ALL.” 

Bhasya . 

(B) — ” Or, all the priests should eat out of the Udgdtr-cup. If the 
Udgdtr priest were the only one person to eat out of it, then the presence of the 
plural number (in ‘ udgatrrndm ') would have to be regarded as a mistake ; 
specially as such plurality is neither referred to nor predicated. — ‘ In the 
event of all the priests eating out of the cup, the presence of the name of 
the Udgdtr- priest (in 1 Udgatrrndm chamasah ’) would have to be regarded 
as a mistake’. — -Our answer to that is that the term ‘ Udgatrrndm'’ may, in 
that case, he taken in a figurative sense, as standing for ‘ the Udgatr-priest 
and the rest ’.” 


SUTRA (25). 

[Purvapaksa (C)l — Or, the HYMN-CHAXTERS aloxe [should 
EAT OUT OF THE CUP] ; AS THE IXDICATIOX IS OF THESE ALOXE. 

SPECIALLY IX VIEW OF THE PRESENCE OF THE PLURAL 
NUMBER.” 

Bhasya. 

(C) — -Says the Opponent to the Purvapaksa (B) — “ It is not right that 
the cup should be eaten out of by several persons. — Why ? — Because the 
connection of the term ‘ Udgdtr ’ with ‘ Chaniasa ’ is indicated by a directly 
perceived ‘sentence’; — -again, the connection of the Plural Number with 
the term ‘ Udgdtr ’ is shown by ‘ Direct Assertion ’ : — no other Priest has 
any connection with the Plural Number : — hence it is not right that the 
cup should be eaten out of by several persons including the Udgdtr as well 
as others (as held by Purvapaksin B).” 

It is in answer to this that we have the third Purvapaksa (C) : — “ As a 
matter of fact, the term * Udgdtr ’ is capable of expressing Plurality (and taking 
the Plural Number), through the particular action. — that of chanting, — the 
term 1 Udgdtr' in the Plural literally denoting chanters (Udgdyanti iti Ud- 
gdtdrah ). — ’ Who are these several chanters (who are spoken of by the term 
‘ Udgatrrndm. ’ in the Plural) ? ’ — They are the three hvmn-chanting 
priests — (l) Prastotr, (2) Udgdtr and (3) Pralihartr. Thus by reason of the 
presence of the Plural Number, we conclude that the term ‘ Udgdtr ’ (with 
the Plural Number) is meant to stand for those in whom the inferred 
action (of chanting) is present. In this manner, both the Plural Number and 
the term ' Udgdtr ’ become explicable. — For these reasons we conclude that 
the cup is to be eaten out of by the hymn-rhanters." 
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SUTRA (26). 

[Siddhanta j — I n fact, all (the four Samavedin Priests, should 

EAT OUT OF THE CUP) : BECAUSE THEY ARE ALL EQUALLY CON- 
NECTED WITH THE (SIMA) VEDA : AND IT IS FOR A SPECIAL 
REASON THAT THE NAME (‘ UDGATR ') IS RESTRICTED TO 
ONE ONLY' (OF THE SAID FOUR SAYIAVEDIN PRIESTS). 

All the Samavedin priests — i.e. the three named above (Prastotr, Udgatr 
and Pratihartr) along with the Subrahmanya Priest — should eat out of the cup. 
— " How so ? ” — -In answer to this, it will not be right to say — ‘ because 
they are connected with chanting ’ : — why so ? — -because connection with 
* Udgdna ' (chanting) is something quite different from connection with 
‘ Gdna ’ (singing), — ‘ U dgd na ’ (chanting aloud) being something different 
from ’ Gdna ’ (singing) ; ‘ Gann ’ is mere singing, secular as well as Veche, while 
the other, ‘ Udgdna ’, derived from the root ‘ Gai ’ (to sing) and the prefix 
‘ ut is well-known as the name of a particular phase of Sama-chant ; now 
the person who does this Sama-chanting and is therefore called the ‘ Udgatr ’ 
is one only, and there are not several persons of this name. Thus then, 
it will not be right to say that there shall be several Udgatr priests, as all 
are equally connected with ‘Sama-chanting’. — ‘What then is the correct 
answer to the question why all the four Samavedin priests should eat out 
of the cup ? ” — The correct answer is that they are all equally connected 
with the Sdma-veda. In this sense an exposition of the Veda is called 
‘ audgdtra ’, and several functions are also called ‘ audgdtra ' ; so that one who 
studies the Audgdtra exposition, or performs the Audgatra functions, is 
called the ‘ Udgatr ’. — “ How so ? ” — It is well-known that the function of 
the Udgatr is called ‘ audgdtra ’ : and from this it is clear that Udgatr is the 
performer of the Audgdtra functions. Thus then, if a man knows what 
Udgatr is, he at once says, even though it is not explained, that the function 
pertaining to that Udgatr is 'audgatra' ; commonly, if one knows the mean- 
ing of the term ‘ audgdtra ’, he at once says that the performer of the 
audgdtra functions is the ‘ Udgatr even though he may not be told so. 
For instance, if a man knows the person named Udameqha, he at once calls 
his child ‘ audameghi ’ even without being told so ; and conversely if one 
knows Audameghi. he at once recognises his father to be Udamegha, even 
without being told. — Thus then the application of the name ‘ Udgatr ’ is 
possible on the basis of the presence of the audgdtra ’ functions; and it is 
in this sense that the name ‘ Udgatr ’ is applicable to all the four — Prastotr, 
Udgatr. Pratihartr and Subrahmanya. In this manner, both the name 
‘ Udgatr ’ and the Plural Number (in ‘ Udgatriamm ’) become, explained; 
and there is no other objection to tliis view. 

From all this it follows that all the four priests connected with the 
‘ Audgatra ' functions should eat out of the Udgdtr-Cup. 

In cases where there is some special reason, Udgatr priests are to be 
taken as exclusive of the Subrahmanya Priest ; just as in the sentence ‘ Being 
seated, the Udgatr priests hymn with the Saman ’, the term ‘ Udgatr ’ is 
applied to those only who sing hymns [and not to all who perform the 
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Audgatra functions], — in the same manner we have the sentence ' U'i- 
gatdro napavyahareyuh uttamayam esottama where the name L Udgatr’ 
has been taken to be exclusive of the Subrahmnnya Priests. 

[Kumarila does not accept this as the Siddhauta ; according to him the Sid- 
dhanta view is that the eating should be done by all the Samavedin Priests — with 
the exception of the Subrahmattyn : i.e. the Subrahmanya is not to eat the Soma. — 
See Tantravartika, Trans., pp. 1-lbti- 1-167. — Man.lana Mishra accepts Kumarila’s 
view]. 



Adhikaraxa (9): The * Gravastut' Priest also eats 

the Soma. 

SUTRA (27). 


[PCrvapak.sa] — " For the Gravastut Priest, there is to be 

XO ' EATING AS SO SUCH ' EATING ‘ HAS BEEN LAID DOWN 

Bhasya. 

At the Jyotlstomn sacrifice there is an assistant to the Hotr Priest, named 
1 tirfvastut ’. — In regard to him there arises the question — Is he to eat the 
Soma or not ? 

The Purcapaksa view is that " the Gravastut is not to eat the Soma ; 
wliv ? — because ' eating ’ for him has nowhere been declared 

This statement that “ eating for the Gravastut has nowhere been de- 
clared ’ has been made by the Purcapakshi under the impression that the 
Cup-hearing Priests only are entitled to eat out of the 1 Hariyojana ’ cup. 
[ Harnjojana Cup ” is that cup which is taken up with the Mantra ' Hari- 
rasi harvjojanali, etc.’ — Vaja. Sam. 8. 11.] 

SUTRA (2S). 

He should certainly eat out of the ' Hari- 

CUP : AS THE CUP HAS BEEN DECLARED TO BE 
CONNECTED WITH ALL (THE PRIESTS). 

Bhasya. 

We think that the Gravastut is one who should eat out of the ‘ Hari- 
yojana ’ cup ; this is what has been thus declared — 'The cup-bearing Priests 
eat out of the other cups according to the cup held by each — hence of this 
Hariyojana, t hey are all anxious to partake ” : from this it follows that if 
‘all’ are desirous of partaking of the 'Hariyojana ’ cup, the Gravastut Priest 
also should partake of it. 


[Siddhanta| — 
yojana ' 


SUTRA (29). 

|Ob.tectionJ — "In reality it is the cup-bearing Priests that 

SHOULD EAT (OUT OF THE ' HARIYOJANA CUP '). — 

BECAUSE OF JUXTAPOSITION”. 

Bhrisya. 

The particle ' va ’ (' in reality’) serves to deny the view that has been 
expressed under Su. 28. 
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The objection is as follows : — It is not right that the Grdvaslut should 
eat out of the 1 Hariyojana Cup ’ ; because the persons entitled to eat 
out of that cup are the cup-bearing priests, not all the priests (as declared 
under Su. 28). — " How do you get at this idea ? ' — There can be no doubt 
that what the text quoted lays down is a division among the cup-bearing 
priests ; as in the passage quoted, the opening clause says — ‘ The cup-bearing 
priests eat out of the other cups according to the cup held by each of them.’ — - 
and having thus referred to the ' eating ’ by the Cup-bearing Priests, it goes 
on to add, ‘ hence all of them are desirous of partaking of the Hariyojana 
Cup ' ; — these two clauses form parts of a single sentence (and are syn- 
tactically connected) — as is indicated by the presence of the term ‘ atha ’ 
(‘ hence ’), which must refer to what has gone before ; and in the phrase 1 sarva 
eva’, (‘all of them’), the clear implication of the particle ' eva ’ is that 
the term ' all ’ stands for all those who have been spoken of in the preceding 
clause; — from all this we conclude that the first clause, ‘the cup-bearing 
priests eat out of the other cups according to the cup held by each ’, forms 
‘ one sentence ’ (i.e. is syntactically connected) with the second clause — hence 
all of them are desirous of partaking of the Hariyojana Cup Thus then, 
the text quoted should be taken as laving down a division among the Cup- 
bearing Priests, who are the persons spoken of in ' juxtaposition ’ to the 
whole sentence ; the sense of the whole sentence being that " in the case 
of the other cups, the cup-bearing Priests eat according to the cup held by 
each of them, but all of them eat out of the Hariyojana Cup 

SUTRA (30). 

[Answer) — -In reality, however, the ‘ eating ’ should be 

TAKEN AS REFERRING TO ALL,— SUCH BEING THE SENSE OF THE 
INJUNCTION ; THE MENTION OF THE ‘ CUP- BEARING 
PRIESTS ’ IS ONLY FOR THE PURPOSE OF EULOGIS- 
ING (the ‘ Hariyojana ’ C’up). 

Bhasya. 

The particle tu ( in reality ’) sets aside the view just set forth 
(under Su. 29). It is not right to take the text to mean that ‘ only the 
cup-bearing priests eat out of the Hariyojana Cup’ ; because as a matter 
of fact, all the priests are enjoined to eat ; — the words being ‘ Sarve bhaksa- 
yanh ( all eat ), which cannot be taken to enjoin the ‘ cup-bearing Priests 
only to eat. As in that case the sentence would have to be taken as laying 
down two connections (of the Hariyojana Cup ; one with ' all ’, and the 
other with the ‘cup-bearing priests only’); the interpretation put upon 
the passage therefore must be a different one. 

“ What is that different interpretation ? ’’ 

The first clause, ' The cup-bearing Priests eat out of the other cups, 
according to the cup held by each ’, is a mere reference to the well-known 
fact that ’ the cup-bearing Priests eat, and that they eat in accordance 
w ith the cup held by each ’ [this fact not standing in need of being enjoined 
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in the present passage, having been already enjoined elsewhere] : and the 
second clause lays down (what is not already known) that 1 out of the 
Hariyojana Cup. all the Priests eat ' . — not only the cup-hearing Priests. 

" What would be the advantage of this interpretation ? ” 

The first advantage would be that the term 1 all ' would be taken in 
its natural sense of all priests, and not in its restricted sense (as referring 
to the cup-bearing priests only). The second advantage would be that 
it would not be necessary to take the single sentence as laying down two 
unknown connections. — For these reasons, this interpretation is certainly 
better than the one suggested (under Su. 29). 

Then, as regards the mention of the ' cup-bearing priests ’ (in the first 
clause), — it only serves to 'eulogise' . — that is, extol, — -the Hariyojana Cup> ; 
that is to say, the cup-hearing priests have been mentioned only for the 
purpose of extolling the Hariyojana Cup. 

" In what way is it extolled ? ” 

The sense of the eulogy is as follows — So excellent is the Hariyojana 
cup that all the priests desire to eat out of it, while of the other cups, each 
is eaten out of by only one priest. — these latter therefore are not so ex- 
cellent, being inferior to the Hariyojana Cup ’. 



Adhikaraxa (10): The function of pronouncing the 
syllable ‘ vasal ' entitles one to eat the Soma-remnant. 

SUTRA (31). 

One r~; entitled to eat (Soma) .also by virtue of pronouncing 

THE SYLLABLE ' VASAT 


Bhrlsi/a . 

Question — " Is the eating of the So inn to be determined only by the 
name (given to the cups) [as explained under Sfi. 22] ? ” 

Answer — -Xo : one is entitled to eat Soma also by virtue of pronuuncinq 
the syllable ' vasat ’ ; i.e. the pronouncing of the syllable ‘ vasat ' is also a 
ground for eating Soma. — ' How so V " — We know this from a Shruti-te.it, 
which says — ' The pronouncer of the syllable vasat is the first to eat ’ : — as 
this 1 eat my by the pronouncer of vasat ' is not something already known, this 
text cannot be taken as enjoining merely the first place to be accorded to 
it ; in fact it should be taken as enjoining the eatiny as qualified by priority. 

[It is the Hotr priest who pronounces the syllable • vasat ’ ; and m accordance 
with this Adhiharana, he should have an additional .share of the .Soma to be eaten, 
by virtue of that pronouncing.) 



Adhikaraxa (11): The 'offering of oblations into fire' 
and the ' extracting of the Sonm-juice ’ also entitle 
one to eat Soma. 

SUTRA 132). 

Also by virtue of ' offering libations txt< > fire ' and 

' EXTRACTIN'!; THE SoJIA-rOCE \ 

Khaxfin. 

' Offering of oblations into fire ’ and ' extracting of Soma-juice ‘ — • 
these also are grounds for the eating of Soma . — ' How ? ' —We have the 
text — ' Hacndhrine yrdeabh trabhisntya. aha cam ye hutvd. pratyahehah paretya 
■sada^i bhaksan bhaksayunti ' ['In the Havirdhdna Room, having extracted 
the Soma -juice by means of stone*, and having offered an oblation into the 
sacrificial tire, they turn back into the Assembly Room and eat their shares ’] 
(cf. Taitti. Sam. (3. 2. 1 1. 4). — This text cannot be taken as laying down merely 
the order of the actions mentioned. — i.e. the 'eating' is to come after the 
‘ offering of the oblations into fire ’ has been done : -firstly, because the 
' eating ’ itself has not yet been recognised as to be done [and until that is 
done, its position in the order of sequence cannot be laid down] ; — and 
secondly, if the sentence were taken as laying down the order of the 1 eating ’ 
in relation to each of the two acts of ‘ offering oblations into fire ’ and 
‘extracting the Soma-juice". — as expressed by the two terms 'having ex- 
tracted the Soma-juice ’ and ‘ having offered the oblations into fire — 
then, there would be syntactical split. — Further, the order is already re- 
cognised by the very nature of the acts concerned ; [i.e. until the juice has 
been extracted there can be no ‘ offering of it into the fire and until the 
‘ offering of the juice into fire ’ lias been done, theie can be no eating of its 
remnant] ; as until the use of a substance has been accomplished, it cannot 
be ‘disposed of’ |and 'eating’ of the Remnant is only a disposal of it]. — 
Nor can the text quoted be taken as laying down the two acts of ' offering 
oblations into fire ’ and ' extracting the Soma-juice ’ as subsidiary to the 
‘ eating ’ ; because as a matter of fact, the ' extracting of the Soma-juice ’ 
is for the purpose of " offering oblations into fire ’, and this ' offering of 
oblations into fire ’ is for the purpose of securing a particular reward. — - 
Hence the text should be taken as laying down the ‘ eating ’ for the persons 
who do the ‘ extracting of Soma-juice ’ and the ' offering of oblations into 
fire ’, — the sense being that those who ‘ extract the juice ’ and ‘ offer the 
oblations into fire ’ should eat the Soma. 



Adhdc arana (12) : The pronouncer of the syllable ‘ vasat ’ 
and others should eat Soma out of the Cup belonging 

to others. 

SUTRA (33). 

[Purvapaksa] — " Because of the direct specific declaration 

WITH REGARD TO THE ' CUPS THE INDEFINITE (GENERAL) 
DECLARATION MUST APPLY TO OTHER CASES 

Bhasya. 

There is the text — ' Praitu hatushchamasah, pra brahmanah, pra 
udgdtrrnam ['May the Hotr’s Cup come forward, also the Brahman's 
Cup and also the Cup of the Udgdtrs '.] 

In connection with this, there arises the question — (o) Those who offer 
the oblations into the fire, (b) those who do the extracting of the Soma- 
juice, and (c) those who pronounce the syllable ' vasat ’ [who have been shown 
in the foregoing adhikaranas to be entitled to the ' eating of Soma '], are 
these to eat out of the cups or not ? 

On this question, wo have the following Purvapaksa ' They are not 
to eat out of the cups, because the eating out of the cups has been declared 
specifically with regard to the Cup-bearing Priests — in such definitely specific 
texts as ‘Praitu hotushchamasah, etc.’; as regards the 'eating’ by those 
who do ' the offering of oblations into fire ’ and those who do ' the extracting 
of the Soma-juice it has been spoken of only in a general (indefinite) decla- 
ration (to the effect that ‘ they also are entitled to the eating '). — (Question) 
— “ All the Soma that is to be ' embellished ’ (by the eating) being contained 
in the cups, out of which the Cup-bearing Priests are to eat it, — where would 
there be another occasion when the ‘ eating ’ could be done by those others 
who do ' the offering of oblations into fire ’ and others ? That is, where 
would there be the indefinite and general occasion (when those others would 
eat the Soma] ? ” — ( Answer ) — That occasion would be in other cases,— i.e. 
in cases where the Cup-bearing Priests would not be there.” 

SUTRA (34). 

[Siddhanta] — In reality, there should be (' eating ’ out of 

THE CUPS BY THE OTHER PRIESTS) ; BECAUSE THE GROUNDS FOR 
IT ARE PRESENT (IN THEIR CASE ALSO) ; AND THERE IS NO 
RESTRICTION IN REGARD TO THE CUPS, — THE TEXT ONLY 
MAKING AN AFFIRMATION REGARDING THE PERSONS 
WHO ARE TO DO THE ‘ EATING ’ (OUT OF 
THE CUPS). 

Bkasya. 

The ' pronouncer of the syllable vasat ' and the others also are to ‘ eat ’ 
out of the cups; because the texts lay down the grounds for their ‘eating ’ ; 
they do not forbid them. 
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Objection — " But, inasmuch as the Cup-bearing Priests have been 
specifically and directly mentioned as to eat out of the cups, the others would 
naturally become excluded.” 

Answer — There is tut restriction in regard to the cups, the text only making 
an affirmation regarding the persons who are to do the eating out of the cups . — 
that is to say, the words of the text — •* Praitu hotushchatnasah, etc.’ cannot 
be taken as prohibiting (excluding) ' the pronouncer of the syllable vasat ’ 
and others; because the words are affirmative and injunctive, not negative 
and prohibitive. — From this it follows that ' the pronouncer of the syllable 
vasat and others also are to eat out of the cups ’. 

SUTRA (35). 

Also because we find others also mentioned in 
CONNECTION WITH THE CUPS. 

Bhasya. 

There is a text which speaks of persons other than the Cup-bearing 
Priests as being connected with the cups — ' Chamasamshchamasadhra- 
ryave prayachchhati, tan sa vasatkartre harati ' ( He hands over the cups 
to the Cup-bearing Adhvaryu, and he carries them to the Pronouncer of the 
syllable vasat ’] ; now' it is only his own cup that could be carried to the 
■ pronouncer of the syllable vasat ' : — and there would be no sense in the 
several cups being carried to him if * the Pronouncer of the syllable vasat ' 
and others (offerers of oblations into fire and extracters of Soma-juice) also 
were not to eat out of those cups. — From tliis also it follows that all these 
also are to eat out of the Cups. 



Adhikarana (13) : The ‘ Ilofr ' Priest is the first to 
eat the Soma-remnant. 

Bhdsyn. 

Question — " In a case where several priests eat out of the ve-sel. what 
is the order in which they shall eat ? 

In answer to this question we have the following Adhikarana.-— of which 
the Pun-apaksa is set forth in the following Sutra : — 

SUTRA (36). 

[PCrvapaksa] — " In the case of several priests eating out of 

ONE VESSEL. THE ADHVARYU SHOULD BE THE FIRST TO EAT : 

AS THAT IS THE NATURAL ORDER.'' 

Bhavja. 

“ It is the turn of that priest to eat first in whose hands the Soma is 
[and as the vessel containing the Soma 1 - in the hands of the Adhvaryu, 
it is his turn to eat it first].” 

SUTRA (37). 

[SlDDHANTA | — In REALITY. THE HoTR PRIEST SHOULD EAT FIRST. — 

AS SUCH IS THE INDICATION OF THE MANTRA -TEXTS. 

Bha.si/n. 

In reality, the Hotr Priest should eat first.- -because such is the indica- 
tion of the mantra- texts. We have such mantra- texts as- -(«) • Hotvshchit 
■puree haviradt/amdshata ’ (Rgveda Id. D4. 2). and (h) ' Hot era nah prathamah 
j>dhi ' (Rgveda 5. 43. 3) [where the meaning of (a) is — ' It is only the pounding 
stones that obtain the Soma-juice before tile Hotr Triest ", i.e. no other 
person gets it before him; and that of (b) is— 'Please drink first (of this 
Soma), like the Hotr priest ']. 

SUTRA (3.3). 

Also BECAUSE SUCH is the declaration. 

Bhasyn . 

We have the declaration that — ‘ The first eating is by the Pronouncer 
of the syllable Yasat ’ [and it is the Hotr priest who is this Pronouncer], — 
It would not be right to argue that " this is a mere declaration ; and as it 
declares several factors [(1) the pronouncing of the syllable, (2) the eating, 
and (3) the priority], no significance need attach to the priority " ; — it 
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will not be right to argue thus, because it is this priority that is not already 
known from other sources [the other factors being already known] ; and 
hence in regard to this priority, the text c-annot be taken as a mere reiterative 
reference ; it must be taken as an injunction. As for there being several 
factors mentioned, it is not difficult for a sentence to enjoin several factors 
when it makes use of a compound to do so. 

SUTRA (39). 

Also because of the order of sequence among the 
grounds (of ' Eating ’). 

Bhasyci. 

Among the various functions that have been declared as entitling the 
priests to eat the Soma , — the first to be performed is the ‘ pronouncing 
of the syllable f'asa? which is done by the Hotr then comes the ‘ offer- 
ing of oblations into Fire which is done by the Adhvaryu ; — and by 
virtue of this order of sequence among the " grounds of eating the same 
order should be followed in what is done on the basis of these ' grounds 
and consequently in the order of eating also. 
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Adhikarana (14) : The Soma is to he " eaten ’ after 

Invitation. 

SUTRA (40). 

The ‘eating’ is to be done after one has been invited 
TO DO so : — SUCH BEING the direct declaration. 

Bhnsya. 

J\ow arises the question — When several persons ' eat’ the Sonia out of 
a single vessel, must they receive an invitation to eat before eating ? Or they 
may or may not seek invitation ? 

The Piirvapaksa being that — " it would be much simpler if no invita- 
tion were to be sought for ”, — the Siddhanta is that one should eat it only 
after having sought and obtained the invitation to do so. — Why so ? — 
Because such is the direct declaration — 'Soma should not be drunk unless 
one has been called to drink it ’ ; where ' calling stands for ' inviting 

This Sutra is meant to be introductory (to what follows in the following 
Sutra). 



Adhikarana ( 15 ) : The request for permission to em 
should he corn-eyed by means of Vedic words. 

Bhdsyn. 

It has been concluded that the eating should be done only on invita- 
tion. — -Xow arises the question — Is this request for permission to be conveyed 
by means of words of common parlance ? Or by means of Vedic words ? 

The Purvapakaa view is that " there can be no restriction regarding this 
(one may use the Vedic- words or any other words) 

Against this, we have the Siddlianta in the following Sutra. 

SUTRA (41). 

The Invitation should be sought by means of the Mantra 
' Upahuta upahvayasva ' : such being the indica- 
tion (of the Mantra itself). 

Bhdsjja . 

The Mantra mentioned is indicative of ' request for permission'; and 
on the strength of this indication, it has been declared to be what should 
be used in making the request for invitation : because mantras are generally 
employed on the basis of their indicative power. When this mantra has 
been thus laid down as to be used, words of common parlance naturally 
become excluded. 



A dtttk a r a v a (16): The answer to the ‘•Request for 
Invitation ’ should he given by means of Vedic words. 

SUTRA (42). 

When bequest fob invitation is jiade, the answer shotted 

BE BY MEANS OF SUCH W'OBDS (OF THE MANTRA) AS 
MIGHT CONVEY THAT SENSE. 

Bhasya. 

We have learnt that the request for invitation is to be conveyed by 
means of the mantra ' Upahuta upahvayasva '. — Xow there arises the question 
as to the form of the answer to the request. Is the answer to be by ordinary 
words ? or by means of this same mantra ? 

The Purvapaksa view is that “ this Vedic mantra having been used 
in conveying the request for invitation, the answer should be by means 
of some other words, and those of common parlance ". 

In answer to this, the Siddhdnta view is that 'to the invitation, the 
answer should be by means of this same mantra 

Objection—" The word ' Upahvayasva ’ (meaning ' invite me please ’) 
is indicative of the question (request) [as such, it cannot be used for the 
answer to the request] 

Answer — The word that precedes the word ' upahvayasva ’ — i.e. the 
word • upahutah ’ (’ you are invited ’) — is the one that indicates the answer, 
and hence can be used as the answer. 

Objection — ” In that case, the order of the words is wrong ; the request 
should come first, then the answer 

Answer — On the strength of the meaning conveyed by the word, the 
word, though occurring first in the text, would be used as the answer ; for 
the meaning of the word (being of the nature of 'Direct Assertion’) is 
always more authoritative than ‘ order ’. 

[Hence the request for invitation is to be made with the word ' upah- 
vayasva’ , and the answer with the word 'uphutah’.] 



Adhik araxa (17) : Request for Permission is necessary in 
the case of men eating out of the same Vessel. 

SUTRA (43). 

It should be done only among persons eating out of the 
same Vessel : as it is only in their case that there 

IS CONGREGATION. 

Bhasya. 

There arises this further question — Should the request for permission 
be made to any person at random ? Or to only one who is to eat out of the 
same vessel ? 

The Purvapaksa view is that — “as nothing particular is said on this 
point, the permission may be sought from any person 

In answer to this, we have the following Siddhanta — The request for 
permission should be made only among those who are to eat out of the same 
vessel. — Why ? — Because the request for permission is, in this case, subsidiary 
(to the act of eating) ; and the form of this request is that, when one wishes 
to do what is to be done by another, he prefers his request to that other 
person, with the words ' please permit me ’ or when one wishes to eat 
with another person, he makes the mind of this other person favourable 
towards his joining.— All this is not possible in the case of persons eating 
out of different vessels : because in that case, one man does not wish to do 
what should be done by another ; — nor, at dining together, does one join 
another in the eating of the same thing (in case they are eating out of 
different vessels). On the other hand, in a case where the Soma-juice con- 
tained in a single vessel has to be ‘ embellished ’ (by * eating ’), the most 
equitable division is that the shares should be equal : — but if they proceed 
to drink it without dividing it equally, it is possible that one drinks what 
should have been drunk by another; hence in such cases there is need for 
the request for permission (to drink), in some such form as ‘ The proper 
thing to do is that you drink one half and I drink the other, — but it is just 
possible that I may drink more or less than my proper share, please, there- 
fore, permit me to drink ’. Or again, the man may make the request for 
permission, saying ‘ it is possible that in drinking out of the same vessel as 
yourself, I may disturb your peace of mind — From all this it follows that 
the request for permission is to be made only in the case of persons eating 
out of the same vessel. 



Adhikaraxa ( 18 ) : The Sacrifice r himself .should also 

eat the Soma. 

SUTRA (44). 


[PTRVAPAKSa] — O x THE TRANSFERENCE OF THE ' YijYA THE 

! Hating like the ' appointment does not 

BECOME TRANSFERRED.” 

Bhaxya. 

There A the Jyot! stoma sacrifice ; in course of it certain sacrifices are 
offered to the Seasons ; — in connection with which we read — ' Yajamnnasya 
ydjyd, so'bhipresyati hotaretadyajeti. svnyain vd nisadya ynjati ' ['The Ydjyd 
'mantra (which is ordinarily recited by the Hotr priest) is recited by the 
Sacrificer ; — he says to the Hotr priest — Please offer this sacrifice (to the 
seasons), — or he -its and offers the sacrifice himself']. 

In regard to this, there arises the question — In the event of the sacrificer 
himself offering the sacrifice [and reciting the Yajya], is lie to eat the Soma 
or not ? 

On this question, there is the following Purvapaksa — " Even though 
the Yajya has been transferred (from the Hotr to the Sacrifice)), yet the 
eating should not be similarlv transferred (from the Hotr to the Sacrificer), 
— the eating should still be done by the Hotr. and not by the Sacrificer.— 
Why so ? — Because the reciting of the Ydjyd-mantra is something quite 
different from the eating ; and the transference of one thing need not involve 
the transference of another thing ; — just as on the transference of the Soma 
Yajya (from the Hotr), his ‘appointment ’ (as Hotr Priest) does not become 
transferred from him, — so also in the present case [the transference of the 
Ydjyd does not mean the transference of the Ealing ]. — [Object ion}- — ‘The 
direction is that the syllable rasat is pronounced along with the reciting 
of the Yajya , so that where there is reciting of the Yajya. there is the pro- 
nouncing of the syllable rasat, — and where there is pronouncing of the 
syllable rnsat, there is eating of Sonia'. — It is not so, we reply; the syllable 
‘vasrit’ is not a constituent part of the Ydjyd-mantra ; hence the non- 
recital of the Yajya does not mean the non-pronouncing of the syllable 
rnsat. — As for the direction that ' the. syllable rasat is pronounced along 
with the reciting of the Ycijyd ’. — even w hen the Yajya is recited by another 
person (the sacrificer), the pronouncing of the syllable rasat may still be done 
by the Hotr [and even so the pronouncing of the s\ liable rasat will have been 
done along with the reciting of the Ydjyd ] ; specially as the transference of the 
I o-Vja is done in obedience to tile distinct injunction to that effect ; not so 
the transference of the syllable ' rasat ' ; and things that are done according 
to injunctions should be done strictly in accordance with the injunction ; 
and. as a matter of fact, there is injunction in regard to the transference of 
the Ydjyd only.” 
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SUTRA (45). 

[SlDDHANTA] — In REALITY'. THERE SHOULD BE ‘ EATING ’ BY THE 
SACRIEICER, BECAUSE THERE IS TRANSFERENCE (TO 
HIM) OF THE GROUND (FOR " EATING ’). 

Bhasya. 

In reality, there should be ‘ eating ’ by the Sacrifice)' ; — why 1 — because 
there is transference, to him, of the ground for eating. The " ground for eating ’ 
is the pronouncing of the syllable ' vasal '. — this pronouncing is transferred 
to the Sacrifieer when the Yd j yd is transferred to him ; as there is the text 
that ‘the syllable vasat is pronounced along with the I djyd ’. — "But it 
has already been pointed out that at the time the Ydjyd is being recited 
by the Sacrifieer, the Hotr may be pronouncing the syllable ‘ vasat [and 
even so the pronouncing will have been done along with the reciting] — 
This is no answer at all. Because, we have the rule that the sacrifice should 
be performed ' without rest ’ (interruption) : — and the sacrifice is com- 
pleted with the pronouncing of the syllable ' vasat not by the I djya only ; 
— consequently, till the pronouncing of the syllable ' vasat ' , the sacrifieer 
should not rest; — if this pronouncing of the syllable vasat ’ however, were 
done by some one else, then dining that time the sacrifieer would be resting ; 
so that he would not be offering the sacrifice : and yet what he has been 
enjoined to do is to offer the sacrifice, not merely to recite the 1 djyd-mantra ; 
as the injunction is that ' he liimself should sit and offer the sacrifice ’. which 
enioins the offering of the sacrifice with all its accessories. 


SUTRA (46). 

As FOR THE ' APPOINTMENT '. THERE Is NO TRANSFERENCE OF 
IT. BECAUSE IT HAS BEEN ACCOMPLISHED ALREADY . 

Rk ds ya . 

It has been argued bv the Purvapaksin that ” there can be no trans- 
ference of the eating, just as there is no transference of the Appointment" . 
Our answer to that is that the Appointment is not transferred, simply be- 
cause it cannot he transferred : having been already accomplished, how 
could it be transferred from the Hotr ? fn fact, if the Appointment were 
done in connection with the Sacrifieer. after the lapse of its prescribed time, 
it would be most defective ; and what is defective cannot accomplish its 
pm'pose. Xor can the Appointment come in (for the Sacrifieer) by the 
general law that ' the modification should he performed in the same manner 
as its original Archetype ’.—It might he argued that '■if that be so. then 
it comes to this that what can he done is brought in by that general law, 
and what cannot be done is not brought in ” ; — our answer is that that is 
onlv natural. What a text enjoins is something not. already known. — and it 
has to be done precisely as it has been enjoined ; if in a certain case 
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it cannot be done, then it should be done in a case where it can be done ; 
it should never be done where it would be defective. — It is for these reasons 
therefore that, while the non-transference of the Appointment is only right and 
proper, there can be no non-transference of the Eating [and the Eating, there- 
fore, has to be done by the Saerificer, in the case in question]. 



Ad hik arana (19): The ‘ Fruit-mixture ’ ( Phala-chamasa ) 
is a ‘ modification ’ o/ f&e sacrificial offering. 

SUTRA (47). 

[PURVAPAKSA] — " The FrUIT-MIXTURE should be regarded as a 
CONDITIONAL ’ MODIFICATION ’ OF THE SOMA TO BE 
EATEN : SUCH BEING THE DIRECT ASSERTION 
(OF THE VfiDIC TEXT) ”, 

Bhdsya. 

In connection with the J yotistoma, we read — ' Sa yadi rdjanyath 
vaishyam v a yajayet, sa yadi sotnam bibhaksayiset. nyagradhastibhirdhrtya, 
tdh sampisya, dadhani unmrjya. tamasmai bhaksam prayachchhet, na sotnam ’ 
[' If one officiates at a sacrifice for a Ksattriya or a Vaisliya, — and if these latter 
wish to eat Soma, the Priest shall fetch banyan-shoots, pounder them and 
mix them up with curd, — and offer this to him to eat, not the Soma ’]. 

In regard to this, there arises the question — Is the " Fruit -mixture ’ 
a ‘ modification ’ (i.e. substitute) for the Soma to be eaten 1 Or for Soma 
to be offered ? — i.e. is the Fruit-mixture meant to be eaten ? Or is it meant 
to be the substance offered at the sacrifice ? 

The Purvapaksa view is that ” the Fruit-mixture should be regarded as a 
conditional ‘ modification ’ of the Soma to be eaten ; as thus taken, it becomes 
syntactically connected with the ' eating ‘ which Is directly mentioned in the 
text quoted — ‘ offer this to him to eat ' ; in the text we do not find any such 
expression as that ' with this fruit -mixture he should offer the sacrifice ‘. 
—From this we conclude that the Fruit-mixture is a substitute for the Soma 
to be eaten 

SUTRA (48). 

[Siddhanta]— In reality it should be treated as a ' modifica- 
tion ’ (substitute) for the Soma to be offered at the 

SACRIFICE: AS THE 'CONSECRATION’ (‘EMBELLISHMENT’) 

IS ALWAYS MEANT FOR WHAT IS TO BE OFFERED. 

Bhdsya. 

The Fruit-mixture should be regarded as a substitute for what is to be 
offered ; i.e. one should offer the Fruit -mixture at the sacrifice. — Why so ? 
— The ' eating ’ of the Soma is meant to be a ' consecration ’ (' embellish- 
ment ’) of the Soma ; so that if the Fruit -mixture is to be eaten, then that 
‘eating’ must be a ‘consecration’ (embellishment) of the Fruit -mixture ; 
and this ‘ consecration ’ would be purposeless, if the Fruit -mixture were 
not to be used anywhere else (besides the eating). — If ‘ eating ’ were the 
principal factor, then there would be no sense in the reiterative reference 
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that is made to Soma, in the concluding words of the text 1 not Soma — 
On the other hand, if the Fruit -mixture were a substitute for the Soma 
to be offered, then there would be some sense in the ' consecration ’ of that 
mixture. — -From all tliis, it follows that the Fruit -mixture should be regarded 
as a substitute for the substance to be offered. 

Says the Opponent — When there is no connection (in the text) be- 
tween the Fruit -mixture and the verb ' to sacrifice’, how can it be regarded 
as a substitute for the substance to be offered at a sacrifice 2 ” 

Answer — The connection with the verb ' to sacrifice ’ is there. — How ? — - 
What the text says is — • If one sacrifices on behalf of a Ksattriya or a Vaishya 
he should pounder banyan-shoots and offer it to him to eat ’ ; — -it is clear 
that the substance described here is meant to be used at this sacrifice ; 
as otherwise, if it were meant solely for the purpose of being eaten, then 
there would be no connection between the first and the second parts of the pas- 
sage quoted. If it had been meant that the Soma should be ' consecrated ’ by 
being eaten, then the expression used (in connection with the Fruit -mixture) 
would have been ' he should consecrate the banyan-shoots — From this it 
follows that the connection (of the mixture) intended primarily is not with 
the eat iin /. and it should be connected with the sacrifice : as it is the sacrifice 
that is the subject-matter of the whole Context : and hence, there would 
be no incongruity in this connection. 

Objection — " Inasmuch as the text contains the words ' Tamasmai 
bhaksam prayachchhet ’ [' should offer him to eat ’]. it is clear that the mix- 
ture in question should be taken as the means of accomplishing the ' eating 
not the sacrificing. — by reason of the close proximity of the term ' bhaksa ' 
(’to eat’)”. 

Answer — Even though the connection (between the mixture and the 
eatmj) is expressed by the words of the text, yet, finding that such a con- 
nection does not serve any useful purpose, we declare that the connection 
(of the mixture) lies with the sacrificing, which is the subject-matter of the 
context. 

Question — ' How then is the mixture to be connected with the eating ? 
[as. certainly it cannot be denied that the mixture is actually meant to be 
eaten]." 

That the substance used in the sacrifice should be eaten follows from 
the general Injunction itself. — and in this way the mixture secures its connec- 
tion with the eating. Tn fact, the connection with eating also implies connec- 
tion with the sacrifice; because it is only when the substance is offered in 
sacrifice that it comes to be 'bhaksa' (something to be enten at the sacrifice). 
Hence the declaration in the text that the mixture is to be eaten naturally 
implies that it is to be offered at the sacrifice ; thus then, the words ‘ tama- 
smai bhaksam prayachchhet ['.should offer it to him to eat’] should be 
taken to mean ' tamasmai bhaksam knrydt ' [' should make the mixture 
a substance to be eaten In the sacrifice!' at the sacrifice ’ |, i.e. should deal 
with it in such a manner as to make it a bhaksa. a substance to be eaten 
at the sacrifice ; as a matter of fact, it is only when it is offered at t lie sacrifice 
that it becomes a substance to be eaten at the sacrifice. — From this if follows 
that the mixture in question should be offered at the sacrifice. 
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(Kumarila deals with this Sutra somewhat differently. — See Tantra- 
vartika — Trans., pp. 1492-1495.] 

SUTRA (49). 

Also because of the mention of the ‘ oblation into the Fibe ’. 

Bhnsya. 

In fact we have an injunction laying down a particular ' oblation into 
the Fire ’ (as to be offered out of the mixture in question ) — Yada anyath- 
shchamasun julnati athaitasya darbhatarunakenopahatya juhoti ' ['When they 
offer oblations into the Fire out of other Cups, they cover this cup con- 
taining the Fruit-mixture with a fresh shoot of Kusha-grass and offer 
an oblation out of It into the Fire ’]. It is only if the mixture were meant 
to be used as a substance to be offered in the sacrifice, that there could be 
any occasion for the prescribing of the detail in connection with the oblation 
that it is to be covered with ' the fresh shoot of Kusha-g rass ’. From this 
also it is clear that the mixture in question is to be offered at the sacrifice. 


SUTRA (50). 

Also because it is spoken of as coeval with the Cups 

(of Soma). 

Bhaxya . 

We have the text — ‘ Yada anydmshchamasiin nnnayanti athainam 
ehamasamunnnyanti ’ [‘At the time that they hold up the other cups, they 
raise this cup (containing the Fruit -mixture) also’]. It is only if the mix- 
ture were meant to be offered in sacrifice that there would be any occasion 
for the cup being held up ; not so if it were only meant to be eaten . — For 
this reason also the mixture should be offered at the sacrifice. 

SUTRA (51). 

Lastly, because we find indicatives. 

Bhasya . 

For the following reason also we conclude that the mixture should be 
offered at the sacrifice ? — “ For what reason ? ” — Because we find indica- 
tives : — “ What is this indicative ? " — It is found in the reference to the 
prohibition of Soma that we have at the end of the text — He should offer 
the mixture, not the Soma, for eating ' ; this non-eating of the Soma would 
be possible only if the mixture were the substance offered at the sacrifice 
[if the substance offered at the sacrifice were Soma, then there would be no 
avoidance of the eating of the Soma, as what is to be eaten is the ' rem- 
nant of the substance used at the sacrifice ' I. From all this we conclude 
that the mixture in question should be taken as to be offered at the sacrifice. 



Adtiikarana (20) : In the case of the cups at a Ksattriya' s 
Sacrifice also, the Brdhmanas are to ‘ attend upon ’ 

(eat out of) them. 

SUTRA (52). 

[Purvapaksa] — " The character of those ' approaching ’ 
the Cup should be regulated by the caste (of 
THE SaCRIFICER)-” 

Bhd-sya. 

In connection with the Dashapeya sacrifice, which is a part of the 
Rdjasuya sacrifice, we read — 1 Shatam brdhmandh soman bhaksayanti. dasha- 
dashaikaikachama-samanuprasarpanti ’ (' A hundred Brahmanas eat the 

Soma, ten persons shall approach each of the cups ’]. 

In regard to this there arises the question — In a case where the ' cup ' 
has been prepared for a Ksattriya sacrificer, should also the persons 
‘ approaching ’ the Cup be Ksattriyas ? or should they be Brdhmanas ? 

On this question we have the following Purvapaksa : — " They must be 
Ksattriyas ; — why ? — because the sentence 1 Ten persons shall attend 
upon each Cup ’ lays down the number of persons ‘ approaching ’ the cup ; 
this number ' ten ’ being laid down in connection with the Ksattriya caste, 
— the caste ' Ksattriya ’ remains the constant factor ; hence the ten 
Ksattriyas should ‘approach’ the cup; — so that among the ‘hundred’, 
there would be Ksattriyas as well as Brdhmanas [ten being Ksattriyas and the 
rest Brahmanas],— the mention of the number ' hundred ’ being a mere reitera- 
tive reference, so far as the ten Ksattriyas are concerned ; and the sentence 
‘ a hundred eat the Soma ’ also being very much like a reiterative reference. 
— From all this it follows that Ksattriyas should * approach ' |i.e. eat out of] 
the Cup prepared for the Ksattriya sacrificer. — Some people urge here the 
following objection — ‘ It would be very wrong for Brdhmanas and Ksattriyas 
to eat out of the same cup ’. — But there can be no harm in this, as it has 
been declared that in the case of Soma, there is no ‘ pollution ’ at all.” 


SUTRA (53). 

[SiddhInta] — In reality, they should be Brahmanas : 

THE VeDIC TEXT BEING EQUALLY APPLICABLE TO BOTH. 

Bhdsya. 

The persons ‘ approaching ' the cup prepared for the Ksattriya sacrificer 
should be Brdhmanas ; — why ? — because, by Direct Assertion, the Injunctive 
text ‘ a hundred Brahmanas eat the Soma ’ lays down the number ' hundred ’ 
as pertaining to Brdhmanas ; thus there being these ‘ hundred Brdhmanas ’ 
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(who are to eat the Soma), what the second sentence ' Ten persons, etc. etc.’, 
does is to lay down that when these hundred Brahmanas proceed to " ap- 
proach ’ (i.e. eat out of) the cups, the number for each cup should be ten ’ ; hence 
the meaning is that of the * hundred Brahmanas ’, ten Brahmanas should 
' approach ’ the cup prepared for the Ksattriya sacrific-er. 

[Kumarila does not approve of this presentation of the Adhikarana ( Tantra - 
vart’ka — Trans., p. 1500) : he has explained it in a different manner ; for which 
see Tantravartilca — Trans., pp. 1502— 1504.] 


End of Pada v of Adhyaya III. 



ADHYAYA III. 


PADA VI. 

Adhikaraxa (1): The injunction regarding the i Sruva ’ 
being made of ' Khadirct-woocV , and such other injunc- 
tions, should be taken as appertaining to the Primary 
Sacrifice (Archetype). 

SUTRA (1). 

[Purvapaksa] — " The implements must appertain to all sacrifices. 

BECAUSE THEY DO NOT OCCUR IN THE CONTEXT OF ANY PARTICULAR 
SACRIFICE [i.e. IS ISOLATED], 

Bhasj/u . 

[We have dealt so far with such accessories as are amenable to one or more 
out of the six means of cognition, — Direct Assertion, Indicative Power, Syntactical 
Connection. Context, Order and Name: —we now proceed to disease those that 
are not amenable to any of these menus of cognition.] 

Without reference to any particular sacrifice, we find the following 
isolated injunctions — -(a) ' Vasya khdrhrah sniro hbavati *'/ '-hhii iiditsbiiie ru 
rusendradi/ati snrwsa asya fihntayo bhnrnnti ’ I' If one uses the Srwn of 
Khadira wood, he sacrifices with tile very essence of the Vedas, all lus obla- 
tions become juicy’]; — lb) ' Vasya ynninniayi juhurbharitti no >u jiii/iuiii 
shlokani shrnuti ' [’ He whose John is made of Pablsha wood hears no evil 
word ] (Taitti. Sam. 3. a. 7. 1). and such others. 

In regard to these, there arises the question -Do the two things that 
are laid down here — i.e. ‘that the Srwa should be of Khadira wood’ and 
‘that the Jubu should be made of Pablsha wood'- find place m (appertain 
to) the Primary sacrifice (Archetype) only '! or m the Archetype as well 
as m tiie Er-tvpe ? 

On this question we have the following I’urra/iuksu : — " Thr injunction* 
appertain to all sacrifices, because they do not occur m the Conte rt of any sacri- 
fice ; — i.e. such injunctions should appertain to the Archetype as well as 
the Ectype ; —why ? — because they do not occur in the confect of any particular 
sacrifice (i.e. they are isolated) ; that is, they are not found under any such 
context as deals with any particular sacrifice : and on the strength of 
Syntactical Connection (of the injunctive texts themselves), they must apper- 
tain to all sacrifices 
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SUTRA (2). 

[Siddhanta] — In reality, they should appertain to the 
Archetype only, as only thus there would be no 

(SUPERFLUOUS) REPETITION. 

Bhasya. 

In reality, all those implements that are prescribed without reference 
to any particular sacrifice are to find place hi the Archetypal Sacrifice ; — 
why ? — because it is only thus that there would be no superfluous repetition ; 
that is, it is only when they are related to the Archetype that needless 
repetition is avoided. — - 1 ' What is the harm if there is repetition ? ” — 
Impossibility, we answer ; that is to say, if something finds place in the 
Archetype as well as the Ectype, it must find place in the Archetype but what 
finds place in the Archetype comes into the Retype on the strength of the 
general law (that ‘the Ectype is to be done in the same manner as the 
Archetype ’) ; — hence (for the purpose of being connected with that thing) 
the Ectype does not stand in need of any such isolated injunction as the 
one under consideration ; — from which it follows that such an injunction can- 
not lay down any tiling for the Ectype. It is for tliis reason that we sav that 
what is enjoined is for the Archetype only. 

SUTRA (3). 

[Says the Purvapaksin] — ” But. inasmuch as the thing in ques 
tion finds place in the Ectype on the strength of the 
Injunction itself,— what comes to it under the 

GENERAL LAW MUST BE THINGS OTHER THAN WHAT 
COMES TO IT THROUGH THE INJUNCTION UNDER 
CONSIDERATION 

Bhasya. 

[Says the Pun-npaksin \ — "We still say that since t lie injunction m 
question does not occur in the context of any particular sacrifice, it must 
appertain to both the Archetype and the Ectype.— As for the argument 
that the thing enjoined would come into the Ectype under the general law 
(that the Ectype is to be done in the same manner as the Archetype). — our 
answer is that (it is the other wav about), when the thing has already come 
into the Ectype by virtue of the isolated Injunction to that effect, it does 
not stand in need of that thing coining to it under the said general law. 
Hence what the general law can bring into the Ectype will be all other 
details except the one that has come into it already through the isolated 
injunction under consideration. — Then again, the fact that the Sruva (at 
all sacrifices including the Ectype) is to be of K Inn lira wood is laid down 
directly by the perceptible Injunction under consideration, wliile if it were 
to come into the Ectype through the general law, that would at best be only 
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an inference ; and Perception is always more authoritative than Inference. 
— For all these reasons we conclude that the isolated Injunction (which does 
not occur in the context of any sacrifice) appertains to both the Archetype 
and the Eetype.'’ 

SUTRA (4). 

"If it is urged by' the Siddhantin that — In view of a 

PERCEPTIBLE FACT [THE GENERAL LAW IS TO BE 
TREATED AS MORE AUTHORITATIVE THAN 
THE ISOLATED INJUNCTION] ’ — [THEN 
OUR ANSWER WOULD BE AS IN 
THE NEXT SC TEA].” 

Bhdsya. 

“ The Siddhantin might argue as follows • If the isolated Injunction were 
more authoritative than the general law (that the Eetype is to be done like the 
Archetype), then a thing having come into the Eetype by’ virtue of that 
Injunction, it would not stand in need of the general law ; so that when 
all the needs of the Eetype will have been supplied in this maimer, there 
would be no application of the general law at all ; — and under these 
circumstances, there would be no possibility of our finding the Prayajas per- 
formed at the Eetype (at which the Prayajas come in from the Archetype 
only by virtue of the general law) ; but in fact, we do actually’ find the 
Prayajas at the Eetype, as is indicated by’ the text 4 Praydje praydje 
krsnalam juhoti ’ [' At each Praydja one should offer the oblation of a gold 
piece into the fire ’] (Taitti. Sam. 2. 3. 2. 3). — On the other hand, if the 
general law is more authoritative than an isolated Injunction, then the 
perceived fact (of the Prayajas being present at the Eetype) becomes plainly 
explicable. — -From all this we conclude that the isolated injunction apper. 
tains to the Archetype only.’ 

"Our answer to this argument of the Siddhantin would Vie as follows : — 


SUTRA (5). 

[POrvapaksin’s Rejoinder] — " That cannot be ; as the 
ISOLATED INJUNCTION LAY’S DOWN ONLY' ONE THINU ”. 

Bhdsya . 

" The isolated Injunction in question cannot appertain to the Archetype 
only ; it must appertain to all sacrifices ; for the simple reason that it does 
not occur in the context of any' particular sacrifice. It has been argued that 
if the Eetype has all its needs fulfilled by the isolated injunction, there can be 
no application of the general law. But this is not right ; because the isolated 
Injunction does not render the general law unnecessary ; in fact, it is only 
when the Sruva has come into the Eetype by virtue of the general law,— 
that the fact of its being made of Khadira-wood is laid down by the isolated 
injunction ; so that if the general law were not there (to admit the Sruva 
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into the Eetype). the isolated Injunction would not be applicable at all 
[a? there would be nothing that could be of Khad Ira -wood ] ; — nor can the 
isolated Injunction be taken as prescribing the use of the Sruva and also 
the fact of its being made of Khad ira- wood ; — why ? — because the Injunction 
lays down only one thin;/ ; the injunction that ' he who uses a Sruva of 
Khad ha- v;ao< l, etc-.’ lays down only one tiling : and it does not lay down the 
Sr lira, as well as the fact of its being made of Khad > ra -wood : all that the 
text does lay down i s the fact of its be inn made of Khad ira wood with regard 
to the Sru 'a which latter has already come in (by the general law).- — Thus 
then there is use for the general law. which lays down all those other details 
which are not laid down by the directly perceptible isolated Injunction. — 
From all this it follows that the isolated Injunction appertains to both the 
Archetype and the Retype." 

SUTRA (6). 

It MIGHT BE URGED (BY THE SlDDHAXTIX) THAT ' THE INJUNCTION 
IN QUESTION [IS ENTIRELY' LIKE THAT OF THE INJUNCTION OF 
OTHER ACCESSORIES OF THE ArCHETY’PE] ' : — [OUR ANSWER 
TO THIS WOULD ’ BE AS SET FORTH IN 

the next Sutra]." 

Bhdsi/a. 

" The Siddhdntin may argue as follows : — ' The Injunction in question is 
ptst like the other injunctions bearing upon the Archetype. For instance, 
the accessories of the Archetype are laid down in detailed as well as m 
abbreviated form; for instance, when it is said "offers the five Praydjas ". 
it is in an abbreviated form ; but when the same is said in the form " Sanadho 
yajati. etc." (Taitti. Sam. 2. <>. 1. 1) | where all the' l’rayaias are separately 
named], it is in a detailed form ; — in the case under consideration also, 
when it is said " He whose Sruva is made of Khwlint-wood. etc. etc."’, it 
is in a detailed form ; but when it is said “ He whose Sruva is of this shape 
it is in an abbreviated form. — Such is the kind of injunction that we find 
in connection with the Archetype. — Now the injunction under discussion 
also is of this same kind ; — hence it follows that this injunction also pertains 
to the Archetype. This is a pure inference from the Universal to the 
Particular. — From all this it follows that the isolated injunction appertains 
to the Archetype.’ 

'■ Oiu- answer to this reasoning is as follows : — 


SUTRA (7). 

[Puryapaksix's answer to the Siddhantix’s argument in 
Su. ti] — " I r r is not so ; as it is a case of simple 

SIMILARITY." 

lihdsya. 

" It cannot be as explained above. Suoh inferences from the Universal 
to the Particular a.s have been put forward above do not prove anything ; 
37 
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all that is true is that there is some similarity between the injunctions bearing 
upon the Archetype and the Injunction under consideration ; there is nothing 
to prove that this latter pertains to the Archetype. — Then again, in con- 
nection with the Ectype also, there are accessories enjoined in detailed and 
abbreviated forms : for instance — when it is said that ' there are three obla- 
tions into the fire ' (Taitti. Sam. 2. 3. 9. 3), it is in an abbreviated form: and 
when the injunction proceeds to lay down the mantras with which these obla- 
tions are offered, — such as ‘ Amanamasyanmnasya derail, etc." [Taitti. Sam. 
2. 3. 9. 3], it is in a detailed form. — Thus it is found that isolated Injunctions 
are similar also to the injunctions bearing upon the Ectype. — From all this it 
follows that what is put forward by the Sidclhantin (under Su. 6) is no reason 
for holding that what is enjoined in the isolated injunction should find place 
in the Archetype.' 1 

[Of Sutras 6 and 7, Kumarila has suggested a second interpretation — 
see Tantravdrtika — Trans., pp. 1509-1.510.] 

SUTRA (8). 

[Siddhaxtiy's final Answer to the Purvapaksa] — In reality. 

THERE BEING A CONFLICT OF OPINION IN REGARD TO THE ECTYPE.— 
INASMUCH AS WHATEVER is LAID DOWN BY THE GENERAL 
LAW APPLIES IN ITS ENTIRETY (TO THE ECTYPE). — WHAT 
IS ENJOINED IN THE ISOLATED INJUNCTION 
MUST APPERTAIN TO THE ARCHETYPE. 

Bhdsya . 

The particle ' ta' (' m reality') rejects the view set forth above. 
What we hold is that the isolated Injunction does not pertain to all sacrifices 
(Archetype as well as Ectype) : — why ? — bemuse whaterer is laid down by 
the general law applies in its entirety to the Ectype ; i.e. the general law brings 
to the Ectype the entire procedure, and the needs of the Ectype and it' 
resultant A p Circa cannot all be fulfilled by the isolated Injunction ; specially 
because it is evident from Syntactical Connection that what is laid down in 
the isolated Injunction (i.e. being made of K had tin -wood) is m connection 
with the implements, and not with the (eetypal) sacrifices (directly) : and 
these sacrifices stand in need of help from the Archetype, tlirough the clear 
indication of the General Law ; and hence it is with the Arc-hen pe that they 
become syntactically connected. Thus it is that what can supply all the 
needs of the Ectype are the accessories of the Archetype, not unv isolated 
Injunctions. It is necessary therefore that the General Law should be 
brought into operation; — and when the General Law becomes operative, 
there is no need for the application of tin- isolated Injunction. In fact, in 
the absence of ’ Context ’ or any other indicative of connection, even though 
the isolated Injunction were operative, it could not become connected with 
the Ectype. For these reasons the isolated Injunction can have no con- 
nection with the eetypal action. — Thus then, there bernt/ a conflict of opinion 
in regard to the 1 mukhya the sacrifice in question, — i.e. the Ectype. as 
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to whether it is supplemented by the isolated Injunction, or by the 
archetypal accessories. — it follows, on the strength of the General Law, that 
it is supplemented by the archetypal accessories : and under the circumstances, 
the isolated Injunction cannot apply to it. — From all this it follows that 
the isolated Injunction pertains to the Archetype. 



Adhikaranta (2) : The number ‘ seventeen ’ connected with 
the i SamhlhenV mantras appertains to the Ectype : 
Exception to Adhi. (1). 

SUTRA (9). 

Ox account or the peculiarity of the C'oxtext. the number must 

PERTAIN TO THE ECTYPE : AS IT WOULD BE INCOMPATIBLE 
(WITH THE ACCESSORIES OF THE ARCHETYPE). 

Bhcisya. 

Without reference to any particular sacrifice, the extent of the Sd mi- 
Whim Mantras is thus declared — ' Saptadasha Sam idheniran ahriorit ' r ‘ one 
should recite the seventeen Sdmidleni Mantras’] (Aita. Bra. 1. 1). 

[The mantras beginning with ■ Pra co ccija abhidyavah ’ — Rgveda 3. -7. 1 — are 
called ' Samidhlni • Kindling because they are recited at the time of kindling the 
Sacrificial Fire. The number of these is eleven : hut in connection with their reci- 
tation, several numbers — Id, 17 and so forth — are found to be laid down: these 
numbers are made up by some of the ;ame mantras being repeated twice or 
thrice.] — 

In regard to this there arises the question — Doe- tins hiu netion (of 
the number ‘seventeen’) pertain to the Archetype or the Retype ? 

On this question, we have the Pnrvapaksa view that. " in accordance 
with the principle of the foregoing Adi ikarnna, the number • seventeen ' should 
appertain to the Archetype ; and that as " fifteen ’ is the number definitely 
prescribed in connection with the Archetype, there should be an option [i.e. 
one may recite either seventeen or fifteen Sntnidhem Mantras] ", 

Against this Purrapaksn , we have the following Siddhdnta : — In|imotions 
like the one under consideration should appertain to the Retype ; — why ? 
— -because the Archetype lias all its requirements fulfilled by the number 
' fifteen — " But we have already pointed out that there would be an 
option (between ‘fifteen’ and ‘seventeen’).” — On account of the peculiarity 
of the Context, there can be no option between ‘ fifteen ‘ and ■ seventeen ’ 
(in regard to the Archetype); specially because the two injunctions differ 
entirely in their character ; [the • fifteen ’ being enjoined in the special con 
text of the Archetype itself, while ‘ seventeen ’ is enjoined in an isolated 
injunction]. — As regards the Ectype, however, the admission ,,f the number 
‘ fifteen ’ into it would be based upon Inference (on the strength of the 
general law that ‘ the Ectype is to be done in the same manner as the Arche- 
type ’), and this number therefore would beset aside by the directly perceived 
Injunction of the number ‘ seventeen which therefore would find place 
in that Ectype. In this manner there would be no needles repetition 
either (as was found in the foregoing Adhikarana) and the Injunction of the 
entire performance would thus become summed up, without any needless 
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repetition [suc-h a~ was found in the preceding Adhikarcina ]. — From all 
this it follows that Injunctions like the one we have been considering 
appertain to the Ectype. 

[Kuinarila is not satished with this presentation of the Adhikarana ; 
he proposes a somewhat different interpretation, see Tantramrtika — Trans., 
pp. 131.j-l.5H>. 1 



Adhikaraxa (3) : Accessories like the Milking Vessel 
appertain to the Archetype : An exception to the 
foregoing Aclhikcirana. 

SUTRA (10). 

All that is ' conditional ’ should find place in the Archetype ; 

THIS CHANGE OF THE ORIGINAL BEING DUE TO THE 
MENTION OF THE SPECIAL CONDITION. 

Bhdsya . 

In connection with the Darshapurnamasa it is laid down — ' If the 
sacrificer is desirous of acquiring cattle, water should be carried in the milking 
vessel.' — Similarly in connection with animal dedicated to Aqni-Soma, we 
find the following declaration, in reference to the sacrificial post — ' If one 
desires Brahmic glory, he should make the sacrificial post of Bilva wood ’ 
(Taitti. Sarin 2. 1. 8. 1]. 

In regard to such texts, there arises the question — In regard to 
(conditional) injunctions, like these, there arises the question — Should they 
find place in the Archetype or in the Ec-type ? 

The Purvapaksa view is that " they should find place in the Ectype ; 
because the requirements of the Archetype have been fulfilled by means of 
(a) the other vessel (Chamasa. cup, which is enjoined specially in regard 
to the Archetype, Darshapurnamasa (in the case of the first text), and (6) 
(in the case of the second text) the other Sacrificial post (i.e. that made of 
Khadira wood, which is enjoined specially in connection with the Archetype, 
J yotistoma) [which leaves no room for the ' milking vessel ’ and the ' Bilva 
wood ’]. 

In answer to this Purvapaksa, we have the following Siddhdnta — What 
is conditional pertains to the Archetype-, because it has been enjoined with 
special reference to the condition ; ( b ) the Sacrificial Post made of Khadira 
or Palnshn or Pohitaka has been enjoined in a general way (without 
reference to any conditions or circumstances) (in connection with the 
J yotistoma) ; {a) so also has the Cup been enjoined (in connection with 
Darshapurnamasa , as to be used for keeping water near the Ahavaniya fire) ; 
while ( b ) the Bilva wood (for the Post) and the Milkini/ Vessel (for the carrying 
of water) have been laid down with reference to special conditions (that 
of (a) being desirous of ‘Brahmic glory’ and of (6) being desirous of 
obtaining Cattle) j and a special Injunction always sets aside a general one. 
As regards ‘ Context that is common to all actions ( Archetype and Ectype) ; 

tlie presence of the ' condition however, is something very special ; and 

what comes into a sacrifice through the general injunction does so only 
indirectly, by having recourse to indirect indication (the general term being 
taken as indirectly standing for the special thing]; on the other hand, what 
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comes through a special injunction does so through the perceptible Direct 
Assertion ; — and Direct Assertion is always more authoritative than 
Indirect Indication : — and what is perceptible is more authoritative than what 
is not- perceptible. — For these reasons the articles enjoined are to find place 
in the Archetype only [and at the Ecti/pe, the Cup shall always be used for 
the keeping of water, as is going to be decided under 8. 1. 24]. 



Adhikaranw (4): The ‘ Fire-installation ’ >* not auxiliary 
to the ‘ Pam /nan a ' Sacrifice. 

SUTRA (11). 

fPC'KVAPAKAAj — " Ox ACCOUXT OF THE ' C'OXTEXT THE FlRE-IXSTALLA- 
TIOX MUST BE REGARDED AS AUXILIARY TO THE SACRIFICE 
(Pavamaxa)." 

Bhds/ja. 

[Hitherto wo have been dealing with Injunctions admittedly ' isolated not 
occurring in the contest of any particular sacrifice : we are now going to deal with 
an Injunction which, though apparently occurring in the context of a particular 
sacrifice, has to be treated as an ’ isolated ' one.] 

There are the Pavamdna sacrifices spoken of in the texts — Ayna ye 
astdkapdlam nirvapet — Aynaye pdvakaya — Aynaye shuchaye ' [Taitti. Sam. 
2. 2. 1. 2] in the ' context ' of these same sacrifices, we find the injunc- 
tion that ' During the spring, the Brahmana shall install the fires' (Taitti. 
Bra. 1. 1. 2. G). 

In regard to this, there arises the question — Is the Fire-installation for 
the purpose of (auxiliary to) the Pavamdna sacrifices, or not ? 

On this question, the Purvapaksa view is that — Fire-installation is 
for the purpose of the Pavamdna sacrifices ; — why ? — on account of the 
context ; that is, it is found to be spoken of in the context of these sacri- 
fices. and hence it must be regarded as being subservient to their purpose ”. 


SUTRA (12). 

[SiddhaxtaJ — That canxot be ; as ix reality, the Pavamaxa 

SACRIFICES THEMSELVES ARE PERFORMED FOR THE PURPOSE 

of the ' Fire 

Bhdsyci. 

As a matter of fact, the Pavamana sacrifices are performed for the 
purpose of (consecrating) the Fire. If the Fire were for the purpose of 
(auxiliary to) the Sacrifice, then the Fire-installation, as auxiliary to the Fire, 
could be regarded as helping the sacrifices; but the sacrifices in question 
(Pavamana) do not bring about any results; so that the Fire-installation 
(if auxiliary to those sacrifices) would also be useless. — But why should 
the Pavamana sacrifices be regarded as auxiliary to the Fire ? ” — .Simply 
because they serve no purpose at all, while the Fires serve a distinctly 
useful purpose. — Though the sacrifices are to be accomplished, vet they 
could be performed for the purpose of the Fires which are accomplished 
entities ; [though ordinarily it is the accomplished entity that serves the 
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purpose of what is yet to he accomplished }. — From all this, it follows that 
Fire-installation is not auxiliary to the Pavamana sacrifices. 


SUTRA (13). 

Also BECAUSE WE FIN'D AN INDICATION. 

Bhasya . 

There u an indicative text which shows that the Pavamana sacrifices 
are performed for the purpose of the Fires. What is that indicative text ? ” 
—It is as follows — ' Jiryati v't esa dhltah pasha ryadagnih. tadetiinyeua 
(vjnyCt iheyasya havlms < samvatsard nirvapet , tena vd esa na jiryciti , tenainam 
purnarnavant karoti. tanna sukstnam ' (see Taitti. Sam. 1. 5. 7. 3) [' The 
Fire that has been installed droops; hence these offerings should be made at 
the end of a year, in connection with the Fire-installation ; by this the 
Fire does not droop ; it makes it fresh, and it is no longer small ’], [where the 
offerings, by which the Pavamana sacrifices are meant, are clearly spoken of 
as helping the Fire that ha' been installed!. 



Adhikaraxa (5): The Fire-installcition is auxiliary to all 

Sacrifices. 

SUTRA (14). 


[Puryapaksa] — "The Injunction of ' Fire-installation ' should be 

TAKEN AS PERTAINING TO THE ARCHETYPE. — .JUST LIKE OTHER 
ISOLATED INJUNCTIONS." 

Bhasya. 

In regard to the ' Fire-installation ’ referred to in the foregoing A'lhi- 
harana. there arises the question — Is the F ire-installation auxiliary to the 
Archetype only, or to all sacrifices ? 

The Purmpaksa view is that ” it is auxiliary to the Archetype only ; — 
why ? — just like other isolate <1 injunctions ; i.e. just for the same reason for 
which other isolated injunctions pertain to the Archetype (see Su. 10. above) ”. 

SUTRA (1.5). 

[Siddhanta] — In reality, the Fire-installation is auxiliary 

TO ALL SACRIFICES. BECAUSE IT ' HAS ITS OWN TIME ' 

[or, according to Tantravartika. p. 1530, ' has 

been enjoined by it-self independently 

Bhasya. 

In reality the ’Installation’ should be taken as auxiliary to all sacri- 
fices.—" What is the meaning of this ? ’’—The meaning is that the ’ Installa- 
tion ’ is for the sake of the Fire which is used at all sacrifices. As a matter of 
fact, this ' Installation ’ has not been enjoined in reference to the Arche- 
typal Sacrifices ; nor is there any ' Direct Assertion ’, or ' Indication ’, or 
‘ Syntactical Connection or ’ Context ’, or ’ Order ’, or ‘ Name ’. — which 
points to the ‘ Installation ’ being an auxiliary to any particular sacrifice. As 
regards the 1 other isolated injunctions ’, as applied to any particular factor, 
it is only after its auxiliary character has been recognised by some other 
means, that we proceed to consider whether the factors are auxiliaries to the 
Archetype or to the Retype ; hence in their case it is only right [that they 
should be taken as auxiliary to the Archetype on the grounds set forth 
under Su. 10]. — In the case in question, however, there are no grounds for 
believing that the ' Installation ’ is auxiliary to any sacrifice : hence it is 
regarded as being done for the sake of the ' Fire \ not for the sake of any 
' action’ (sacrifice); and as the "Fires’ are for the purpose of all sacrifices (as 
shown under 3. 7. 30), we declare that the 'Installation’ also must be for 
the purpose of (and auxiliary to) ail sacrifices. [This is going to be definitely 
established under 11. 3. 2.] 
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Further, the ‘ Installation ’ has got its • own time ’ definitely laid down 
(in the injunction ' The Brahmana should install the Fires during the spring ’). 
This should not have been so laid down (if the installation were auxiliary to 
any particular sacrifice); for (if it were auxiliary to the Jyotistoma). it would 
have to be performed whenever the .1 got i stoma is performed ; — and this could 
not always be the ' spring ' ; similarly (if it were auxiliary to the Darsha- 
Purnamiisa) it should have to be performed whenever the Darsha-Purnamusa 
are performed ; — and this would be either the Moonless Day or the Full- 
moon Day [not the ‘ spring "1. — On the other hand, if the ’ Installation ' is not 
auxiliary to any such Archetypes, then it would not be done neeessaril v at the 
performance of those Archetypes ; and in that case, a separate injunction 
of the time for it would be only right and proper. — For these reasons the 
' Installation’ cannot be regarded as an -ciliary to any particular Archetype. 



Adhik arana (6): The Pavamana Sacrifice* should he 

offered in the unconsecrated Fire. 

SUTRA (10). 

[PuRvapaksa] — 'The consecrated Fire should come into the 
Pavamana sacrifices from the Archetype, — just as the 

Prayajas do. 

B has i/a. 

There are the Pavamana sacrifices laid down in the texts — ' Agnaye 
pavamdndya, etc.' (Taitti. Sam. 2. 2. 4. 2). 

In regard to these there arises the question— Are the Pavamana sacrifices 
to be offered in the Fire that has been consecrated by means of the Pava- 
nutria sacrifices, or in one not so consecrated ? 

On this question, we have the following Punxipaksa — ” To the Pava- 
mdna sacrifices, the Fire sanctified by means of the Pavamana sacrifices 
should come in from the Archetype ; — why ? — on the strength of the general 
law (that ' the Ectype should be performed in the manner of the Archetype ) : 
— gust as the Prayajas do ; i.e. just as the Prayajas come into the Pava- 
mdna sacrifices by virtue of the general law, even so would the Fires sancti- 
fied by the Pavamana sacrifices also come into them 

SUTRA (17). 

[Siddhanta| — lx reality it cannot be so ; as the Pavamana 

SACRIFICES THEMSELA'ES ARE FOR THE VERA' PURPOSE OF 
CONSECRATING THE FIRES. 

Bhclsya . 

In reality at the Pavamana sacrifices themselves, there can be no 
consecration of the Fires by means of those same sacrifices. — Why ? — -Because 
the Pavamana sacrifices themselves are for the very purpose of consecrating the 
Fires ; i.e. when the Pavamana sacrifices are performed, they are performed 
for the purpose of consecrating the Fires ; what is brought in by virtue of 
the general law is what is auxiliary to the Archetype; [i.e. it is only an 
auxiliary to the archetypal sacrifice, Dariho -Purnamdsa, that can come into 
its ectypes] : — the consecration done by means of the Pavamana sacrifices 
is for the sake of the Fires : it is not an auxiliary to the Da rsha-Purnnmdsa : 
hence it cannot be brought in by virtue of the general law. — Further, 
by their very nature, the Pavamana sacrifices need an Archetype which is 
devoid of the consecration brought about by those sacrifices ; for the 
simple reason that the Pavamana sacrifices have not been enjoined as to 
be performed at the time (of the sacrifice which would be the Archetype of 
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those sacrifices), [these sacrifices would therefore not be there at all]. 
[From all this it follows that the Pammana sacrifices are to be performed in 
Fires which have underaone the simple consecration of ' installation and 
which have not undergone the fiu'ther consecration throush the Pavamdna 
sacrifices — Tnntracurtika — Trans., pp. 1533-1534.1 



Adhikaraxa (7) : The ’ U plkarnna ’ and other rites are 
to he performed only in connection with the 
' Agnlsomlya ’ animal. 

- fsC'TRA (IS). 

[Purvapaksa (A)J — What is laid down in connection with animals 

SHOULD APPLY EQUALLY TO ALL THE ANIMALS. AS THERE 
IS NO DIFFERENCE IN THE CONTEXT.’ 

Bhiisya . 

At the Jyotistoma sacrifice, there are three animals — (1) the Aynisomiya . 
mentioned in the text ' Yo diksdo yadaynisomiyam paslunnCdabhalt ' (Taitti. 
Sam. 6. 1. 11. 0), (2) the Saraniya, and (3) the Anvbcindhya. There are also 
certain details to be performed in connection with the animals, such as— (a) 
Updkaranam [Touching the animal with the two mantras beginning with 
‘ Prajapaterju yamanuh, etc.' (Taitti. Sam. 3. 1. 1. 1) and ' Imam pash inn, etc-.' 
(Ibid )j. ( b ) C piinayanam [Bringing forward], (c) Aksayd-bandhah [Tying with 
a rope], (d) Tape niyojanam [Fettering to the Sacrificial Post], (e) Scutjna- 
panam [Suffocating to death]. (/) Yishnsanam [Dissecting], and so forth. 

In connection with these details there arises the question — Are these 
to be performed in connection with all the three animals — Aynisomiya. 
Sava my a, and Annbandhya Or with the two. Aynisomiya and Saraniya 
Or with the Agnisomiya only ? 

The Purrapaksa view (A) is as follows : — " They should he performed 
in connection with all the three animals, as there is no difference in the con- 
text. — What is this non -difference ’! — It is this, that all the animals have been 
spoken of in one and the same context, that of the ./ yotistoma : and as all 
of them are mentioned in that same context, all the details laid duwn in 
connection with the animals become connected with all the tlireo animals, 
and there can be no differentiation among them.'’ 

In answer to this Purrapaksa (A), we put forward the following view 
which is Purrapaksa (B): — "All these details should belong to the Saraniya 
animal only. The injunction regarding the animals could appertain 
equally to all the animals only if there were no distinction in regard to their 
context : as a matter of fact, however, there is a distinction in their context, 
inasmuch as the details relating to the animals have been laid down in the 
sub-context dealing with the Saraniya animals, in the following text — 

' At/neyrih pash arayn is tome dlabhyah, dyneyo h yaynis lomah ; aindrdgnah 
pashiirnkthye dlabhyah , aindrdjndni hynkthdni : amdro rrsn dt sodashim 
alabh. yah, amdro r n> r, sn Ih ahidrnh sodashi ; sdrasrati meat atirdtre nlnhhyd. 
rdy rrv .s nrnsrutV (Shatapatha Bra. 4. 2. 5. 14). —and so on, all the details 
relating to the animals are laid down. From this it follows that, on account 
of this special context, the details should he performed in connection with 
the Saraniya animal only.'" 
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[In answer to thi— Purrnjxikm (B). we have the following Sutra, which 
set' forth a view which let' been regarded as Purcapaksa { C ).] — 


SUTRA (19). 

[Purvapakaa t C") ] — " On account of its Position, [the details 

SHOULD BE PERFORMED] IX CONNECTION WITH THE 
PREVIOUS (AgNISOMIYA) ANIMAT ALSO." 

Bhasya. 

■■ It has been asserted that on account of the Contevt. the details should 
be taken a~ to be performed in connection with the Savaniya animals. This 
we accept : but we have to add that on account of Position, they should be 
performed m connection with the Aiinisomiya also : as the details are laid 
down in connection with the Aupavasathya (Fourth) Day, whose position 
m the order of sequence is the same as that of the Aynisomiya. Hence 
the detail' should be performed in connection with both (the Saranlya as 
well A' the Aiinisomiya )." 

SUTRA (2D). 

[Siddhinta| — -According to some Vedic texts, [the "Savaniya’ 

ANIMALS ARE SPOKEN OF] IN CONNECTION WITH THE FOLLOWING 
DAY I IN THAT CASE. ITS MENTION IN CONNECTION WITH 
THE PREVIOUS DAY IS TO BE TAKEN AS MEANT FOR 
THE PURPOSE OF LAYING DOWN CERTAIN 
ACCESSORY DETAILS. 

11 has yet . 

According to some Vedic Receti'ioii'. the Savaniya animals are spoken 
of in connection with the following day; and in view of this, the text quoted 
is to be taken as laying down certain accessors detail'. — "What is that 
accessory detail for the purpose of laying down which there is the Text 
(that speaks of the Savaniya as connected with the previous day)?" — 
The answer to this is as follows — Having named the animals, the Text goes 
on to sa\ — ' Vatin 7 cm matsyo' rid do janumaradhunute evam vit ete aprajiiaya- 
m/lnii laninnarailhunrate ' ['-hist as an unknown fish strikes and shakes a 
man m water, in the same manner these animals if unknown strike and 
shake the people']: — then there arises the question — in what way are tile 
Soma-extractions to be connected with the animals ? — and it is in answer 
to this that the ' extraction of the omentum ‘ is laid down as the accessory 
detail (connecting the Soma-extraction with the animals) ; so that it is for the 
purpose of laying down tins accessory detail (of the " extraction of the omen- 
tum') that we have the text (speaking of the Savaniya animal m connection 
with the previous day) : as it is only thus that this text becomes syntactically 
connected with the 'extraction of the omentum'. 

" What if it is so ? V 
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Well, if it is so. then the details laid down in connection with the animals 
cannot be taken, on the strength of ' Context a> pertaining to the Sara niya 
animals, — they have to be taken as pertaining to the Agmaomiya animal 
only, on the strength of ' Order ' (Position). 

Question — " Which is that text which speaks of the Sava niya in connec- 
tion with the " following day ’ ? 

Answer — The text i= — ' Ashvinam graham qrhitva trvrtd yu pain pnriviya 
hgneyam snvamyani pashumupdkorotl 

[The Sidilhduta position may be thus explained (see Sadilaishaiiacltoihuiikd, 
pp. 997-998) — First of all, the context of the Savaniya animals being first and fore- 
most is found in only some rec-ensional texts, not in all ; under the circumstances, 

the force of the ' Context ‘ loses all its force The aim of the Context is to 

lay down for the first time how the ' extraction of the omentum ‘ of the animal 
is to be done, and how it is to be prepared for offering hi sacrifice : and it is only 
incidentally that the San iniya animal is mentioned ; and why this animal has been 
incidentally mentioned is to be thus explained — As a matter of fact, the work to be 
done on two days is all described together, — i.e. what is to be done on the following 
day is described along with what is to be done on the previous day. For instance, 
first of all the Agnisomiya animal is prepared and killed and its omentum ex- 
tracted ; next the Savaniya animal is to be prepared and killed and the .'soma-juice 
is to be extracted : — but this latter is done on the ' following day '. called the 
' Sutyaha ' ; while the Agnifondya animal is prepared and killed and its omentum 
extracted on the day previous to this, which previous day is called the Aaparaodthya 
day [described in Shota jintha-Brd. 1. 1. 1. 7. as the day on which the Vishvedevas 
come to dwell with the sacnficer in the hope that he will offer sacrifices to them 
oil the following day]. It is clear from this that the Agnh-yndya animal is dealt 
with first. — then the Savaniya animal. — The Sam yoga animal is mentioned in the 
Context of the Agiiivomiya animal, simply for the purpose of laying down the 
details of the ' extraction of the omentum ' of the Sava niya animal. That the 
Savaniya animal is to be dealt with on the following day is dear from the text 
quoted 'Ashvinam graham grhllva, etc.'] 


SUTRA (21) 

[Objection ] — "What the text qfoted ( Ashvinam Okaham. etc.’) 

DDES IS TO ENJOIN THE TIME FOR WHAT H VS BEEN TRANSFERRED 

by the " Extraction of the omenti/m ' " : — if this rs 

FRO ED [BY THE PURVAPAKSIN. THEN THE ANSWER IS vs 
OIVEN IN THE FOLLOWIN'!"; SFTR.v] 

Bhasya. 

[Says the Purvapakain ] — '" It is not right to assert that, on the strength 
of " Order ’, the details in question should be taken us pertaining to the 
Agnisomiya animal ; because in reality, on the strength of the " Context ’, 
they should be taken as pertaining to the Sava niya animal. As a matter 
of fact, when the Sava niya is mentioned in connection with the previous 
day, it is mentioned for being enjoined, and ail that the text speaking of the 
" Ashcina ’ (i.e. the text cpioted by the Siddhautin, " Ashnnam graham, etc.’ 
as indicating the connection with the following day) does is to lav down 
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the particular detail of Time. — " How ? ’’—Well, the text lays down the 
time for what has been ‘ transferred ’ by the 1 extraction of the omentum 
In fact, the ' extraction of the omentum’ having been laid down in con- 
nection with the Morning Extraction of Soma-juice, the killing of the animal 
(from which the omentum has to be extracted) also naturally falls on the 
same day : but the exact time for it not being known, the text quoted 
‘ Ashvinam graham, etc.’ lays down the precise time only. — -As for ‘tying 
of the threefold rope round the sacrificial post ’. this is mentioned only by 
way of reference to what has been already laid down elsewhere ; if it were 
not so, then the text quoted would contain the injunction of the said ' tying 
of the rope ’ and also the injunction of the ‘ U pakarana ’ of the Sammy a 
animal ; and in this way. there would be a syntactical split. — For these reasons 
the details in question should be taken as pertaining to the Savaniya animal 
only.” 

[" If the Siddhantin thinks that there is no ' Context ’ of the Savaniya, he 
is very much mistaken : because as a matter of fact, the original appearance 
of the Savamya animal is due to the previous sentence ' Agneyamajam, etc. ’ 
(see Text quoted under SCi. 18) ; then the sentence ‘ Yapayd pracharanti ’ 
transfers the ‘ extraction of the animal's omentum ' to a subsequent occasion ; 
and lastly, the exact time for it being still unknown, the sentence Ashe i nan graham, 
etc.' lays down that time. That is to say, the sentence ‘ Vapaya pratahsavani 
pracharanti ' transfers the principal detail — that of Extraction of the omentum — 
to a subsequent occasion ; and inasmuch as the accessories must follow their 
Principal, the other details, such as kilting and the rest, also become transformed 
to the subsequent occasion. But with all this, there still remains an uncertainty 
as to the exact time, and then the time ‘ immediately following upon the holding 
of the Ashvina Cup’ comes to be laid down by the sentence ‘Ashvinam graham, 
etc.’. Thus it is this last sentence which serves the purpose of laying down the 
accessory detail of Time. If this sentence were not taken as laying down the time 
for the killing, etc. of the Savaniya animal, it would have to be taken as laying 
down the time for (1) the ’ Tying of the Rope round the Post '. (2) the V pakarana 
of the animal, and (3) the sacrifice with all its material. Deity, etc. ; and this 

multiplicity of enjoined things would cause an objectionable syntactical split 

The sense of the Bhdsya comes to be this — If it were not as explained by 

the Purvapaksin, then the sentence ‘ Ashvinam graham etc.' would have to be taken 
as laying down, in regard to the ' Tying ', something m connection with which 
the ‘ threefold rope ' and the particular time could be enjoined ; and the phrase 
' updkaranasya chit' (Bhdsya) means that the time laid down would be for the 
f ’pakarana also. Hence, inasmuch as this text is found to serve the purpose 
of laying down the necessary accessories, it has to be admitted that there is 
a ' Context ’ pertaining to the Savaniya animals. — Tantrnvartika — Trans., pp. 
1.-.4 1-1542.] 

SUTRA (22). 

[Answer to the Purvapaksin’s objection] — That cannot be ; as 

WHAT IS TRANSFERRED IS ONLY A PART OF THE ANIMAL. 

Bhasya. 

It cannot be as it has been urged by the Purvapaksin ; in reality, on the 
strength of the ‘ Order ’, the details in question must be taken as pertaining 
38 
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to the Agriisomiya animal. As for the mention of the Savamya in connec- 
tion with the time at which the Ashvina Cup is taken up, — that is for the 
purpose of actually enjoining the Savamya itself ; if it were taken as laying 
down accessories of the Savamya. then there would be a syntactical split ; 
not so when it is taken as enjoining the Savamya itself. It is not possible 
for the text ‘Ashvinam graham, etc.’ to be taken as laying down the time 
for what has been transferred by the ’ extraction of the omentum ’ : be- 
cause the omentum is only one part (of the animal) : and hence it could 
transfer only those details which come after the preparation of the omen- 
tum, and not the Upakarana of the animal (which comes before the 
' extraction of the omentum '). 

SUTRA (23). 

[Obiection] — " [The transference] may be due to the nature 

OF THE BUSINESS ITSELF ” — IF THIS BE URGED [THEN OUR ANSWER 
WOULD BE AS GIVEN IN THE FOLLOWING SCTBA]. 

Bhasya. 

Says the Opponent — ‘‘ [If the transference could not be due to the 
'extraction of the omentum’], then it could be due to the nature of the 
business, — and for the Savamya thus transferred, the time would be taken 
as enjoined by the sentence ‘ Ashvinam graham, etc.’. This ' nature of the 
business ’ is indicated by the text — " Mustind pidhdya vapoddharanain dsita 
d vapdhomut ’ [Covering the extracted omentum with the first, he should 
sit there till the omentum is offered into the Fire ’] ; now if the * extraction 
of the omentum ’ were done on the previous (i.e. fourth) day and if it were 
offered into the fire on the following (i.e. the fifth) day, then it would mean 
that the man would have to keep the omentum covered with his fist and 
sit down continuously for two days; and certainly no one could do this; 
for it would be necessary for him to find time to take his food and have 
some rest, etc.” 

SUTRA (24). 

That cannot be ; as what is suggested would be possible 
ONLY IF THERE WERE AN INCONGRUITY IN THE VeDIC TEXT. 

Bhasya. 

What has been suggested by the Purrapaksin is not possible. It could 
be so only if the doing of the ‘ Extraction of the omentum ’ on the 
previous day and the offering on the following — involved an incongruity in 
the Vedic text ; — as it is however, there is no such incongruity in the Veda ; 
as it is quite possible to ‘cover the omentum’ with a fistful of grass, or a 
fistful of leaves [in which case there would be no such incongruity as that 
of the man having to remain sitting for two days. etc-.]. 

Objection — "But the text contains the word 'dsita', which means 
that the man should remain sitting ”. 
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Answer — The root ‘ as ' does not always mean to sit ; in fact it is also 
used in the sense of neutrality or indifference (rest); as we find in such 
assertions as ‘ Grhydni parigrhya aste ' , ' Ksetrani parigrhya aste ’ [‘Having 
received the household utensils, he rests ' , ' Having received lands, he rests ’]. 
where the root ‘ as ’ denotes something which is not — sitting, i.e. cessation 
of activity (resting). In the text in question also, this same sense would be 
applicable — the man, having covered the omentum with a fistful of grass or 
of leaves may (rest) remain inactive. — From all this it follows that the 
text speaking of the time of the holding of the Ashvina Cup serves to enjoin 
the Savaniya ; so that the details recardinsr the animals do not appear 
in the 1 Context ’ of the Savaniya animals, and as such, they cannot be 
regarded as pertaining to the Savaniya animals. 


SUTRA (25). 

THUS THEN, BY VIRTUE OF ITS ‘ POSITION THE DETAILS IN QUESTION 

MUST APPERTAIN TO THE PREVIOUS (I.E. AGNISOMIYA) ANIMAL ; 

SPECIALLY AS THE CONSECRATION (BROUGHT ABOUT BY 
THE SAID DETAILS) IS MEANT FOR THE SAKE 
OF THAT ANIMAL. 

Bhdsya. 

It has been seen that there is no ‘ Context ’ of the Savaniya animals : 
— -such being the case, for reasons already stated before (in Su. 19). — i.e. 
on account of its ‘position’. — the details should appertain to the previous — 
i.e. the Agnisomiya — animal : — specially as the consecration (brought 
about by the details in question) is for the sake of the Animal-sacrifice, 
not for the Jyotistoma sacrifice. In the event of its being for the sake of 
the Jyotistoma sacrifice, there would be no difference among the three animals 
(as regards the admissibility of the details in question to one or the other). 
As a matter of fact, however, the animal -sacrifices also, being not already 
enjoined elsewhere, have the capacity of admitting the details in question. 
— and as such it is these to whom the ‘ Context ’ belongs. — For these reasons, 
on the ground of * Order ’ (Position), the details in question should be 
regarded as appertaining to the Agnisomiya animal. 

SUTRA (26). 

Also because we find indicatives. 

Bhdsya. 

For the following reasons also we conclude that the details relating to 
the animals appertain to the Agnisomiya animal. — “ For what reason ? ” — 
Because we find indications ; i.e. there is a text indicative of the same idea : 
‘ Vapayd prdtahsavane charanti. purodushena mddhyandine savane ’ [‘ The 

omentum is to be offered at the Morning Extraction, and the Cake at the 
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Midday Extraction ’] ; — this text speaks of the ‘ animal-offering ’ (in the 
shape of the omentum) and the ' Cake ' [and as such indicates that the 
details in question should appertain to the Agnisomiya animal only]. — If it 
did not do so, and if the details belonged in common to all the three animals 
[or even two of them — adds the Tantraccirt'ka ], then there would be this 
difficulty that the ' Cake ’ (mentioned in the text just quoted) could not 
have any connection with the Savanvja animal ; because the ' Cake ' has 
been regarded as eonsecratory of the two deities, Agni and Soma conjointly 
(not of Agni singly, which is the deity of the Savaniya ) ; and by reason of 
this special capacity of the Cake (to consecrate the joint deities), it would 
naturally connect itself with the Agnisomiya animal (which also is connected 
with the same two deities jointly), and not with the Savanvja (which being 
related to Agni only) can have no connection with the two deities Agni 
and Soma jointly. This same fact is also indicated (by the text quoted). — - 
From this also, it follows that the details in question should appertain to the 
Agnisomiya [and the details accruing to the Savaniya would be only such as 
would come to it under the general law — says Tant rat'd rtifca]. 

SUTRA (27). 

The text [speaking of the ' covering of the holes '] is 

NOT INJUNCTIVE ; IT IS PURELY DECLARATORY. 

Bhdsya. 

This Sutra is in anticipation of a few words from the Opponent, who 
says — "The Cake-offering [which serves the purpose of consecrating the 
two deities Agni-Soma may not apply to the Savaniya animal ; but] as 
serving the purpose of ‘ covering up the holes ’ [as mentioned in the Yedic 
text. — ' Susiro vet etarhi paslnih etc.'] (it may find a place with the 
Savaniya animal) — [It is in answer to this that we have the Sutra which 
means that] what is suggested is not possible ; became the text quoted 
is not injunctive, it is purely declaratory ; that is, the text does not 
enjoin the ’ Cake-offering ’ for the purpose of ' covering the hole- ’ ; in 
fact, it is only a declaration, as has already been explained [under Jidda li, 
of Discourse I, where it has been shown that such passages as are argumenta- 
tive, setting forth a reason for a certain thing, cannot be regarded as 
injunctive ]. Consequently the 'Cake-offering' must he treated as serving the 
purpose of consecrating the deities ; and on that account, it is only when 
the Cake-offering appertains to the Agnisomiya animal that it is possible 
for it to be found at the time of dealing with the Savaniya animal (which 
follows after that of the Agnisomiya), and not oil the ground that it apper- 
tains, in common, to both (the Agnisomiya and the Savaniya ). — From all 
this it follows that the details relating to the animals appertain to the 
Agnisomiya animal only. 



Adhikara^a (8) : Details like the ‘ Fetching of the Branch ’ 
appertain to both ‘Milkings’ . 

SUTRA (28). 

[Pcrvapaksa] — "Between the two ‘milkings’ that which 

IS SIMPLY BOILED (AND NOT MADE INTO CUED) SHOULD BE 
UNCONNECTED (WITH THE DETAILS), — BECAUSE OF 
THE DIFFERENCE IN THE TIME.” 

Bhasya. 

[In connection with the Darsha-Purnamdsa. the cows are milked twice] 
there is one milking in the previous evening and another milking in the 
morning. — There are also certain accessory details laid down in connection 
with " milking ' — such as " fetching the branch ’ (for driving the calf away 
from the cow). " bringing in of the cow ‘ making the milk of the cow 
flow ", " milking ' and so forth. 

In connection with these, there arises the question — Are these details 
to be performed in connection with the Evening-milking only, or with both 
milkings ? 

On this the Purvapaksa view is as follows : — “ Between the two milkings, 
that which is simply boiled (and not made into curd, i.e. the morning milking) 
should not be connected with the details ; — why ? — because the ‘ Fetching of the 
Branch ’ and other details have been laid down in the same ‘ order ’ as the 
Evening-milking, in connection with the Aupavasathya (i.e. Previous) day ; 
on the same (previous) day is the Evening-milking also done. — Hence on the 
strength of ' Order ', the details relating to the milking should be performed 
in connection with the Evening-milking only [this milk being made into 
curd used on the following day ”]. 


SUTRA (29). 

[Siddhanta] — In reality [the DETAILS appertain to both milkings] 

BECAUSE THERE IS NO DIFFERENCE IN THE ‘ CONTEXT ’ AND 
THE INJUNCTION OF THE TIME APPLIES TO THE ACTION 
ALONG WITH ALL THE DETAILS. 

Bhasya. 

The " Context ’ is common to both ; it belongs as much to the curd 
as to the milk ; and "Context" is more authoritative than ‘Order’ (on 
which latter the Ptirva pr.ksi view is based) ; therefore the details laid down 
in connection with milking should appertain to both milkings. — Further, 
it is not that the Evening-milking is laid down as to be done on the previous 
day ; — " when then ? " — as a matter of fact, it is laid down as to be done 
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on the following day. — “ How so ? ” — The text bearing on the subject 
is as follows — “ Aindram dadhi amdvdsydydm, aindrampayah amdvdsydydm." 
[‘ The Curd dedicated to Indra, on the Amavasya day ; the milk dedicated 
to Indra, on the Amavasya day ’] (Taitti. Sam. 2. 5. 4. 1) ; wherein both the 
milkings are enjoined as to be done along with all details on the Amavasya 
day. Even so, however, the evening-milking is done on the previous day 
by reason of the exigencies of the case ; i.e. it is the very nature of the curd 
that it starts (with the milking) on the previous day and is finally made up on 
the following day. Thus it is not true that the details have been laid down 
in the ' Order ’ of the Evening-Milking (which is the premise upon which the 
Purvapaksa is based). — From all this it follows that the details in question 
appertain to both Milkings. 



Adhikarana (9) : Details like ‘placing’, ‘ washing ’ 
and the rest appertain to all three ‘Extractions’ . 

SUTRA (30). 

Similarly the vessels are to be taken as laid down 
IN CONNECTION WITH OTHER ‘ EXTRACTIONS ’ ALSO. 

Bha-sya. 

There is the J yotistoma sacrifice laid down in the text — ' Jyotistomena 
svargakdmo yajeta ’ (Taitti. Sam. 6. 5. 2. 2).— In reference to this sacrifice, 
ten vessels, — the ' Aindravdyava ’ (Dedicated to Indra-Vayu) and the rest, 
are laid down in connection with the Morning-Extraction [there being 
three ' extractions ’ of the Soma-juice, in the morning, in the evening and at 
midday] : in regard to these vessels certain details have been prescribed, 
such as — (a) ' Upopte anye grahdh sddyante. anupopte dhruvdh ['The other 
vessels are placed on a raised ground, the Dhruvd vessel is placed on 
ground not raised '], and ( b ) ' Dashdpacitrena graham sanundrsti ’ [' Cleanses 
the vessel with the hem of the garment ’]. — Apart from these ten, there 
are other vessels, laid down in connection with the Midday Extractions 
and others again in connection with the third (Evening) Extraction. 

Now, in regard to the vessels used at the Midday Extraction and those 
used at the Evening Extractions there arises the question — should the 
details (of Placing and Cleansing) be performed in connection with all 
vessels 1 or only in connection with those (ten) that are used at the 
Morning- Extraction ? 

The Purvapaksa view is that ’* the Details should be performed only in 
connection with those used at the Morning Extraction, not with any others ; 
because it is in the ’Order’ (Position) of the Morning Extraction that the 
Details have been laid down.” 

On this we have the following Siddhdnta — To other Extractions than 
the Morning one, — i.e. to the Midday Extraction and at the third Extraction 
— also, the injunction of the vessels (and what is to be done to them) is 
applicable, in the same manner as in the previous Adhikarana. That is, 
the ’ Context ’ is one and the same for all the three Extractions, — and it is 
in that same ' Context ’ that the details in question have been laid down ; 
— through ‘ Syntactical Connection ’ also, the details are connected with 
every one of the vessels (used at the three Extractions); — and both ’Syntac- 
tical Connection ’ and ‘ Context ’ are more authoritative than ‘ Order — 
Hence it follows that the details laid down in connection with the vessels 
appertain to all the vessels that are used at the three Extractions. 



Adhtkarana (10) : The ‘ Threefoldness of the Rope ’ 
pertains to all animals. 

SUTRA (31). 

The Rope also [pertains to all], specially as we find 

INDICATIVES TO THAT EFFECT. 

Bhdsya. 

At the Jyotistoma, the Agnisomiyn is one of the animals used, as laid 
down in the text — 1 Yo dllsito yadagnlsomiyam pashumfilabheta ' (Taitti. 
Sam. 6. 1. 11. 6) : — in connection with this we find mentioned the ' Rope '. 
as also certain details relating to the Rope, in the text — ' The Rope is 
threefold ; it is made of Kusha -grass ; it should be made of well -beaten 
grass ’. 

In regard to these, there arises the rjuestion — Do these details appertain 
in common to the Rope of the Agnisomiyn animal, as well as to that of the 
Savanlya animal ? Or to the rope of the Agnisomiyn animal only ? 

The Purvapaksa view is that through the ‘ Context ’. they should 
appertain to the Rope of the Agnisomiyn animal only 

Against this, we have the following Siddhanta : — The details appertain 
in common to both (the Rope of the Agnisomiyn as well as the Rope of the 
Savanlya) ; — why ? — because ve find indicatives to that effect, — the indicative 
text declaring — ‘ Ashvinam graham grhltvd trvritd yiipam parivlya dgneyam 
pashumupdlcaroti ’ . [ : Taking up the vessel dedicated to the Ashrins, and 

covering the Post with the threefold rope; one touches the animal dedicated 
to Agni, i.e. the Savanlya animal] ; wherein the Hope is indicated as to be used 
for the 1 Covering ’ of the Post for the Savanlya animal : and this indication 
would be possible only if the Rope and its details were common to both 
the animals. If it appertained to the Agnisomiyn animal only, then it would 
have become excluded from the " Covering ’ of the Post in connection 
with the Savanlya animal, which ‘ covering ’ is different from the ‘ covering ’ 
done in connection with the Archetype ; then again, the ‘ covering of the 
Post ’ done in connection with Savanlya is totallv different from the 
‘ covering ’ done at the Archetype, and yet we find ‘ threefoldness ’ men- 
tioned in connection with it.- — How so ? — Well, we find the text — 1 Taking 
up the vessel dedicated to the Ashvins, and going out. he covers the Post ' ; 
— such being the case, if the Hope did not appertain in common to the 
Agnlsornlya and the Savanlya, then it would follow that the • Covering ' 
(in conneetion with the Savanlya) should he done with a piece of doth ; 
and yet the text indicates the Rope (by the mention of ' threefoldness 

Henc-e it follows that the Rope is common to both the animals ; and when 

the Rope is common, the details relating to it should also ho common. — 
Thus it is that the fact of the Rope being common to both is shown by the 
indicative text. — " But what is the reason here (apart from the indication 
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in support of the Siddhanta) ? ” — The reason is that through 1 Context 
the Rope and its details should appertain to the Post of the Aqmsomiya 
animal only, while through 'Syntactical Connection", they should apper- 
tain to every Post (connected with the Aymsmiiya as well as the Savaniya 
animal). 



Adhikarana (11) : Details like ‘Placing’’ should be 
done to the * Amshu ’ and the ‘ Adabhya ’ also. 

SUTRA (32). 

[PCrvapaksa] — What is enjoined at a distance cannot 

BE CONNECTED WITH THE OTHER DETAILS.. BECAUSE OF 
NON-PROXIMITY 

Bhasya. 

There are certain vessels ' enjoined at a distance ' from the Jyotistoma 
(i.e. in a totally different context), — such, for instance, as the vessels Amshu 
and Adabhya, which have been enjoined in the section dealing with the 
Aupasada-Anuvcikyd (which is a section far removed from the section dealing 
with the Jyotistoma). 

In regard to these vessels ( Amshu and Adabhya), there arises the question 
— Should the details ( Placing , Cleansing, and so forth) laid down in connection 
with vessels used at the Jyotistoma be performed in connection with the 
A dish u and the Adabhya, or not ? 

The Purvapaksa view is as follows The said details are not to be 
formed in connection with the Amshu and the Adabhya, — because of non- 
proximity; in the ease of the 'boiling’ laid down in the text — 'One boils 
what is dedicated to Mitra-Varuna’ (Tai. S. 6. 4. 8. 2) — we find that 
boiling is done only to that cup which is dedicated to Mitra-Varuna , 
and not to all the cups ; in the same manner, all the details under 
consideration should be done to those vessels only that are mentioned in the 
same Context (of the Jyotistoma), and not to all vessels”. 

SUTRA (33). 

In REALITY, THE VESSELS NOT MENTIONED IN THE SAME CONTEXT ALSO 

SHOULD BE CONNECTED WITH THE DETAILS IN QUESTION ; AS 
THOSE VESSELS ALSO ARE OF USE AT IT (THE JYOTISTOMA 
SACRIFICE) : SPECIALLY AS WHAT IS AUXILIARY TO A 
SACRIFICE MUST APPLY TO ALL THAT IS OF 
USE AT THAT SACRIFICE. 

Bhasya. 

A vessel like the Amshu and Adabhya. even though not mentioned 
in the same Context (of the Jyotistoma ), should be connected with the details 
in question ; — why ? — because ‘ Syntactical Connection ’ is more authorita- 
tive than ' Context ’. 

Objection — " If these details were performed elsewhere (in connection 
with another sacrifice), they could not help the Jyotistoma, in any way 
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Answer — They would certainly help the Jyotistoma , — because the 
Ariishu and the Addbhya are of use at it; — i.e. they are of use at the Jyotis- 
toma. Then again, the details relating to the vessel is of the nature of 
' auxiliary and as such, through the vessel, they would help the Jyotistoma ; 
and as many vessels would be serviceable at the Jyotistoma ,— -to all these 
the details in question should appertain. — From this we conclude that the 
details laid down hi connection with the vessels should be performed in 
connection with the Ariishu and the Addbhya also. 


SUTRA (34). 

There could be restriction only it there were a direct 

DECLARATION TO THAT EFFECT. 

Bhasya. 

What has been said by the Purvapaksin (under Sti. 32) in regard to the 
' boiling ’ of the milk in the vessel dedicated to Mitra-Varuna is quite right, 
so far as that case is concerned ; as in that case there is the direct declara- 
tion (to the effect that the ‘ boiling ’ is to be in connection with that par- 
ticular vessel), — and hence this direct declaration sets aside the indication 
of the ‘ Context ’ and restricts the boiling in its scope. In the case in ques- 
tion, however, it is quite the reverse ; in the ease cited it is the indication of 
the ‘Context’ that the boiling should be done to all the vessels, while the 
restriction of it to a particular vessel is done by the direct declaration con- 
tained in the ‘Sentence’ quoted;- — while in the case in question, the con- 
nection of the details with all vessels is directly declared by the ‘ Sentence ’, 
and it is the indication of the ' Context ’ that restricts it to particular vessels. 
[And as ‘Sentence’, i.e.. ‘ Syntactical Connection’, is always more authorita- 
tive than the ‘Context’] it follows that the details in question are to be 
performed even in connection with those vessels (the Ariishu and the 
Addbhya) which are not mentioned in the same ‘Context’ with them. 



Adhikarana (12) : The qualifications of the * ChitrinV 
and other Bricks are auxiliary to the Fire and hence 
should he connected with the details laid down 
for the Fire-altar. 

SUTRA (35). 

Similarly, even those that are not mentioned in the 
same 1 Context ’ shoved be regarded as auxiliary 
to the Fire. 

Bhd-sya. 

Without any reference to the Fire, we have the texts — (a) ' Chitrin i- 
rupadadhdti, hajrinit upadadhati ’ ['He puts in bricks uith figures, he puts in 
bricks with the mark of the thunder-bolt’] (Taitti. Sam. 5. 7. 3. 1): — (b) 

‘ Bhutdstaka upadadhati ' L' He puts in well-baked bricks’] (Taitti. Sam. 
5. 6. 3. 1). — Then, there are certain qualifications of Bricks laid down in the 
context (of the Fire-altar), such as — ' Bricks should be made entire and not 
black ’ ; ‘ one should smear the bricks with ashes 

Now, there arises the question- — Should these latter qualifications 
be applicable in those bricks that are not mentioned in the same Context, — 
or not ? 

On this the Purvapaksa view is that— "The qualifications should not 
be applicable to them ; — why ? — because of non-proximity (remoteness) ”. 

The Siddhdnta view is that the bricks like those in question should be 
regarded to be as much an auxiliary to the Fire (altar) us the vessels have 
been found (in the preceding Adhikarana) to be to the Jyotistoma sacrifice ; 
because here also ' Syntactical Connection ’ is more authoritative than 
‘ Context ’ ; and also because the bricks in question also are used for the 
building of the Fire-altar. [Consequently, the qualifications laid down in 
the Context of the ' Fire-altar’ should be present in the Chitrini and other 
bricks also, though these are not mentioned in the same Context.] 



Adhtkarana (13) : Such details as ‘ Measuring out 
‘ Fetching ‘ Purchase ’ and ‘ Juice-Extraction’’ etc. 
are applicable to the case of Soma only. 

SUTRA (36). 

The ‘ CONDITIONAL NOT BEING EQUAL TO THE ‘ NORMAL CANNOT 
HAVE THE SAME DETAILS APPERTAINING TO IT. 

Bha-sya. 

In connection with the Jyotistoma, we read — ' Sa yadi rajanyam, etc.’ 
[' If one should sacrifice for the Ksattriya or the Vaishya, and he wishes 
to eat Soma, one should collect banyan -shoots, pound them and mix them 
up with curds, and offer this to him to eat, not Soma ’]. — In connection 
with the Jyotistoma again, there are certain details to be performed in 
regard to the Soma. — such as “ Measuring out ' Fetching ‘ Purchasing 
• Juice-Extraction ’ and so forth. 

In regard to this, there arises the question — Do these details appertain 
equally to the Soma and the ' Fruit -mixture ’ ? Or do they appertain 
to the Soma only, the ‘Fruit-mixture’ being only a ‘Modification’ of the 
Soma ? 

The purpose of this Adhikarana is to determine whether or not these 
details are to be performed by such persons (Ksattrivas and Vaishyas) as 
may be desirous of having their sacrifice complete in all its details. 

The Piirvapaksa view is that “ the details are equally applicable to 
both the Soma and the Fruit-mixture ; as the ‘ Context ’ is the same 

The Siddhdnta however is as follows : — Things like the ‘ Fruit-mixture ’ 
are ‘conditional’, due to certain special circumstances ; and hence it can- 
not have the same details appertaining to them. — Why so ? — Because it is not 
equal to what is ' normal ’ ; i.e. the ‘ Fruit -mixture ’ is not equal to the Soma ; 
inasmuch as Soma has been enjoined as the ‘ normal ’ substance, to be 
used in all cases, while the ‘ Fruit -mixture ’ is only ‘ conditional ’ (its use 
depending on the circumstance of the sacrificer being a Ksattriya or a 
Vaishya, and then too only for the sole purpose of being ‘ eaten ’, the 
offerings, in this case also, being made of Soma-juice itself). — " What if 
it is so ? ” — If it is so, then, inasmuch as the details in question also have 
been enjoined as ‘normal’ (to be done in all cases), they cannot be performed 
as if they were only ‘ conditional ’ (to be done only under special circum- 
stances). — If they were treated as common (to both the Soma and the 
Fruit-mixture), then it would mean the injunction of something wholly 
irrelevant. — Further, if the Fruit-mixture, being conditional, were to take- 
in the details laid down in connection with Soma. — then those details, being 
common, would have to be regarded as repeated twice. — From all this, 
it follows that the Fruit-mixture cannot have all the details appertaining 
to it. 



Adhikaraxa (14) : The details laid doivn in connection 
ivith the Principal Substance should appertain to its 
Substitute also. 

SUTRA (37). 

[Purvapaksa] — l ' The substitute also should be treated 

SIMILARLY 

Bhasya. 

A substitute is laid flown for eases where the principal substance is 
not available : o.g. if the Vrihi Corn (which is the principal substance prescribed 
for making the Cake) is not available, Si vara Corn is used in its place. 

In regard to this, there arises the question — Are the details laid down 
in connection with Vrihi equally applicable to the Xivara, or not ? 

The Purvapaksa view is that — " the substitute is to be treater! similarly ; 
that is, just as the conditional (fruit-mixture) cannot have applicable to it 
those same details that are prescribed for the normal (Soma). — so the 
substitute also ; as the substitute also is not equal to the Principal. — ‘ What 
is the inequality ? ’ — The ‘ inequality ’ consists in this that the details have 
been prescribed in reference to the Vrihi. not in reference to the Xivara ; 
what happens is that the details are directly enjoined in reference to the 
Vrihi, and if they are applied at all to the substitute, it is only on the basis 
of Presumption." 

SUTRA (38). 

[Siddhanta] — -Not so : in fact, it should be tkeated like the 

Principal substance ; as the purpose served by both is one 
and the same. 

Bhasya. 

It is not right to say that the substitute is not to be treated like the 
Principal ; in fact, it should be treated exactly as it has been laid down 
(in connection with the Principal) ; because in this case, the relation between 
the two substances is not that of the root -substance and its modification.— 
Why ? — That the details laid down in connection with the Vrihi are adopted 
in the case of a particular Vrihi Corn, is due to the fact that it has the 
- character ’ of ‘ Vrihi ’, — and when the Xivara is declared to be a substitute for 
Vrihi, it does not mean that the ‘ character ’ of ‘ Xivara ’ takes the place of the 
" character ’ of ‘ Vrihi ’ (as it happens in the case of the root-substance. Milk, and 
its modification. Curd) ; hence the relation between the two cannot he that 
of the root substance and its modification. — “ How then do the details laid 

down for the Vrihi become applicable to the Xivara ? ” Our answer to 

this is that those individual Vrihi grains which are distinguished bv the 
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character of ‘ Vrlhi are actually present in the Xivara grains (that are taken 
up as the substitute for Vrlhi) ; and it is for the sake of these that the details 
in question are applied ; so that the injunction of these details applies 
equally to those grains of Xivara as also to the other grains of Vrlhi .— 
" What is the equality between the two ? ” — The equality lies in the fact 
that both the grains are distinguished by the character (or shape ) of Vrlhi 
For these reasons the details are to be applied equally to both (the Principal 
substance Vrlhi and its substitute, Xivara). 

[In this connection, see Su. 6. 3. 27, where we are taught that the substitute 
must be like the Principal , in shape ; so that if the shape of the Vrlhi is present 
in the Xivara, in this sense the Xivara can be spoken of as ‘ distinguished by the 
shape of Vrlhi ’ ; this is what is meant by saying that the “ Vrlhi distinguished 
by the character of ‘ Vrlhi ’ is present in the Xivara ”.] 


SUTRA (39). 

Also because it is not something authorised by the 

SCRIPTURES. 

Bhasyct. 

For the following reason also the substitute cannot be regarded as 
a modification of the Principal. — For what reason ? — The reason is that 
the substitute (Xivara) comes in on account of the need ; that is, when the 
principal substance becomes spoilt, there is need for a substance to be used 
at the sacrifice, and it is in fulfilling this need that the Xivara is brought 
in (on the ground of its resemblance to the principal, Vrlhi) [and it is not 
that the Xivara is actually laid down by the scriptures as to be used] ; but 
the said need cannot justify the idea that the genus ‘ Xivara ’ comes in in the 
place of the genus ' Vrlhi ’. — For this reason the substitute cannot be 
regarded as a ‘ modification ’ of the Principal substance which is enjoined 
by the scripture as the one to be used. 



Adhikarana (15) : In the case of those i substitutes ’ also 
which are actually enjoined by the scriptures, the details 
laid down in connection with the i Principal ’ 
should be performed. 

SUTRA (40). 

The second aky substance is mentioned f'ok the purpose 

OF RESTRICTING (THE SUBSTITUTE). 

Bhdsya. 

[It having been explained in the preceding Adhikarana that the Sub- 
stitute, not laid down in the scriptures, is to be treated like the Principal] 
now the question that arises is— Is the Substitute that is actually laid down 
in the scriptures to be treated like the Principal — or not ? For instance, 
we have the text — If one cannot obtain Somci. he should extract the juice 
of the Putlka ' (P. U. Bra. 9. a. 3) [where the Putlka is actually laid down 
as the substitute for Soma, — and the question is — Is the Putlka to be 
treated like the Soma ?] 

The Purvapaksa view is that — " it is not to be treated like the Principal 
substance ; because its case is entirely different from the Substitute that is 
not mentioned in the scriptures". 

The S’idd hunt a is as follows -.—The secondary substance is mentioned for 
the purpose of restricting the substitute. The meaning is that in this case 
also the substitution is due to need : Soma not being there, the substance 
that should have to be used would be something resembling Soma, and w r hat 
the text quoted does is to restrict the substitution to the Putlka which hears 
some resemblance to the Soma, and what is meant is that this Putlka is 
the only one thing that may be used in the absence of anything more like 
the Soma ; what is meant being that when in the place of the enjoined 
Principal substance, something else closely resembling it should have been 
used, what is actually substituted is something different even from this 
latter (which resembles it to a smaller extent ) ; and it is not substituted as 
a means to the accomplishment of the sacrifice. [All that is meant is that, 
m the event of the Soma not being available, the Putlka is the substance 
that rnav be brought in. as possessing some of the properties of the Soma. 
See. in this connection, Su. (!. 3. Ill, 17. Says the Tantracdrt ika — Trans., 
p. 1598 — The Putlka cannot be regarded as forming part of the sacrifice 
in the manner in which the Soma is ; it h brought in only as the substra- 
tum of some of the properties of Soma ; lienee even though it is mentioned 
in the Veda, it should be dealt with in the same manner as the substitute lias 
been dealt with in the foregoing .1 dh tkarana. \ 



Adhikaraxa ( 16 ): Details like the ‘ Diksani yd Isti ' — 
Initiatory Sacrifice — appertain to the Agnistoma. 

SUTRA (41). 

[Pcrvapaksa continued ] — " The Forms are to be treated 

ALL ALIKE. AS THERE IS AO DIFFERENCE OF 

‘ Context 
Bhtisya. 

There is tile Jyotistoma sacrifice ; of this four Forms have been 
spoken of — viz.: (1) Agnistoma. (2) Ukthya. (3) Sodashi and (4) Atiratra. 
In connection with this sacrifice certain details are prescribed — such as the 
Initiatory Sacrifice and the like. [In reality, there are seven Forms 
of the Jyotistoma. these four, and Atyagnistoma, Aptoryamd and Vdjapeya. 
It is by way of illustration that only four have been mentioned.] 

In regard to these, there arises the question — Have these details been 
prescribed in connection with the entire Jyotistoma in all its forms ? or 
only in its Agnistoma-iovvn ? 

The Pftrrapaksa view is that — “ All the Forms are to be treated alike ; 
— why ? — because there is no difference of Context ; there is no difference in 
the Context of the several Forms, whereby it could be determined that the 
details appertain to the Jyotistoma in its Agnistoma-iorm only; hence the 
Forms should be treated all alike”. 


SUTRA (42). 

[Pcrvapaksa concluded ] — “ They are spoken of also as 
if they were similar.” 

Bhdsya. 

In the context where they are mentioned, the Forms are spoken of as if 
they were similar; for instance, there is the text — ' Yadi agnistomo juhoti. 
yadi ukthyuh paridhimanakti, yadi atirdtrah etadeva yajttrjapan havirdhdnam 
pratipadyeta ’ [‘ If it is the Agnistoma. one offers the libation into Fire ; — if it 
is the Ukthya , he anoints the bounding sticks ; — if it is the Atiratra, he goes to 
the Havirdhdna cart, repeating this same Yajus ’] ; — here we find the several 
Forms mentioned separately, which shows that the details here mentioned 
appertain to the Jyotistoma in all its forms; and it follows from tliis that 
the details that may be found to be mentioned in common (not in reference 
to any one form specifically) should also appertain to the Jyotistoma in all its 
forms. If the details were not meant to apply equally to all [and applied 
to the Jyotistoma in general], then it would appertain to the Agnistoma 
39 
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form only (as being the first) ; and in that ease there would be no need 
to mention the Agnistoma in the passage quoted ; as even without such 
mention, the Agnistoma would become connected with the details all the 
same. As a matter of fact, however, we find the passage speaking of the 
Jyotistoma in all its forms ; from which we conclude that the Context belongs 
to the Jyotistoma in all its forms. — Further, we find the text — ‘ Agneya- 
majamagnistome alabheta, aindrdgnam dvitiyamukthye, aindram vrsnim 
trtlyam sodashini’’ [‘At the Agnistoma, one should kill the goat dedicated 
to Agni ; at the Ukthya, one should kill the second animal dedicated to 
Indra-Agni ; at the Sodeshan one should kill the third ram dedicated to 
/ndra’]; the mention of the ‘second’ and the ‘ third ’ would be expli- 
cable only if all the three were dealt with alike.— [If the Forms were 
regarded as secondary modifications, then, inasmuch as there would be no 
one such detail with each, — -for instance, the Aindragna at the Ukthya— 
that would bar the applicability, to the same Form, of all the other 
details, the Agniya, etc. ; while, if in accordance with the passage just quoted 
we should have only the Agniya goat at the Agnistoma, — the Agniya and 
the Aindragna goats, as the second, at the Ukthya, — and the Agniya, the 
Aindragna and the Aindra Vrsni, as the third, at the sodashini.] — Thus at 
the Ukthya, there would be two causes — the Agnistoma-cliant and the 
Ukthya-chant, — and as the corresponding effects we would have the 
Agniya animal and the Aindrcigna animal ; — and thus the mention of 
the ‘second’ becomes quite explicable. — Similarly at the S'odash in 
and the Atiratra — also. — -If, on the other hand, there were the relation of 
original and its modification, the connection of the Agniya, — which would 
come into the Ukthya only by virtue of the general Jaw of admitting into 
the modification of all the details of the original. — would have to be set aside 
by the directly-asserted ‘ Aindragna ’ and the rest ; and in that case the men- 
tion of the ‘ second ’ and the ' third ’ would not be explicable. — From all 
this we conclude that the Initiatory sacrifice and other details appertain to 
the Jyotistoma in all its forms. 


SUTRA (43). 

[SlDDHANTA | — IS FACT, THE (LATER) FORMS ARE MERE MODIFICA- 
TIONS, BECAUSE THEY ARE ASSOCIATED WITH SPECIFIC DESIRABLE 
RESULTS, AND THIS ASS'OCIATION IS AS CONSTANT AS 
THE MOST CONSTANT FACTOR IN THE 
WHOLE SACRIFICE. 

Bhnsya. 

It is not right that all the Forms should be treated alike ; in fact 
the later Forms, Ukthya and the rest, should be treated as mere 
•modifications’ of the first Form ( Agnistoma ). As a matter of fact, the 
Initiatory Sacrifice and the other details relating to the Jyotistoma 
have been laid down on the basis of the Agnistoma which has been treated 
as the basic Form (without which there could be no Jyotistoma at all). 
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— ■' How do you get at this idea ? ” — -This idea is derived from the fact 
that the L'kthya and the other Forms have been laid down as associated 
with specific desirable results, in such texts as — (a) ‘ When one desires cattle, 
he should take up the Ukthya ’, ( b ) ‘ When one desires strength, he should 
hymn with the Sodashin’, and (c) ‘ When one desires offspring, he should 
offer for him the Atiratra sacrifice ’ ; — and when an accessory associated 
with a specific desire is enjoined, it can find place in the sacrifice only after 
modifying that accessory which forms a constant factor in the sacrifice 
(where it is performed in its constant form, without reference to any parti- 
cular desirable result). — " Why ? ’’—Because in such cases, the particular 
desirable result follows from the particular accessory (associated with that 
result) ; for the text says that ‘ one should take up the Ukthya if he desires 
cattle ’, not ‘ if he desires the Jyotistoma ’, or ‘ if he desires the Ukthya ’ ; 
and the meaning of the injunction is that ‘ he should take up the Ukthya 
so that cattle may come to him ’. — “ In what manner would this be done ? ” 
— As for that, from the fact that this injunction being in close proximity 
to the injunction of the constant element of the sacrifice ( Jyotistoma ), it 
follows that the procedure of this latter would be adopted in the per- 
formance of what has been enjoined as to be performed with a view to parti- 
cular results (for instance, the Ukthya). 

Question — But how is it ascertained that the said Procedure really 
appertains to the constant element in the sacrifice, and not to that factor 
which is associated with a desirable result ? Or that it does not appertain 
in common to both ? ” 

Answer — Whenever a desirable result follows from the use of a certain 
accessory, it does so only when the accessory is used while the action leading 
to that result is being performed, not otherwise ; — as for the procedure, that 
procedure is adopted which happens to be in proximity to the action ; and 
when the question arises as to whether this procedure appertains to the means 
of accomplishing the act (i.e. the accessory), or to what is to be accomplished 
(i.e. the action). — it cannot but be taken as appertaining to the latter (i.e. 
what is to be accomplished) ; because unless it appertains to what is to be 
accomplished, it can have no connection with the mearis of accomplishment ; 
as a matter of fact, the form in which a particular procedure is prescribed is 
— ‘ By this process one should make such and such a tiling the means of 
accomplishing what is to be accomplished ’ : and there is no method or 
process possible by which any tiling could be the means of accomplishing 
an action until the action is being accomplished. Thus then, if one were 
to attribute the Procedure to the means of accomplishing, lie must admit 
that it appertains to that also which is to be accomplished. — Now in the 
case in question the Jyotistoma sacrifice is what is to be accomplished, and 
the various Forms are the means of accomplishing it ; hence it becomes 
established that the Procedure appertains to the Jyotistoma. 

Question — " But why cannot the Procedure appertain to both [the 
■Jyotistoma and the Forms ] in common?” 

Answer — Because the Procedure is prescribed as a constant factor ; 
so that whenever the Jyotistoma is performed, the Initiatory Sacrifice (which 
forms part of the Procedure) must be performed. The Form ‘ Ukthya ’, 
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on the other hand, is to be performed at the J yotl stoma, only >/ the 
performer happens to he one who rlesnes rattle. Thus then, though the details 
of Procedure (comprising the Initiatory Sacrifice) must be performed at the 
Jyotistoma always, yet the Ukthya and the other Forms are to be 
performed only on a certain occasion [when the performer happens to desire 
the result with which the particular Form is associated]. — Such being the 
ease, if the details which are to be always performed at the J yotistoma were 
regarded as appertaining to the L'kthya and other Forms. — this would be 
a contradiction in terms, the two being entirely incompatible ; in fact, 
if the details have to be done in connection with the J yotistoma always, 
then they cannot appertain to the L'kthya and other Forms [as the~e 
are not invariable concomitants of the Jyotistonmf ; and if they appertain 
to the L’kthya and other Forms, then they cannot be such as should 
be performed at the J yotistoma always ; — the two are entirely incompatible. 
— It is for this reason that the Procedure (comprising the Initiatory Sacrifice 
and other details) cannot be taken as appertaining to both (the J yotistoma 
and the Forms). 

Further, if what is ephemeral (variable) were declared to be constant 
(invariable). — then that declaration of the constant factor would itself 
be rendered ephemeral (variable) ! and thereby that declaration would 
become set aside 1 

From all this it follows that the details in question appertain to the 
Jyotistoma only, in its Constant form (the Aynistoma), and not to the 
Ukthya and other Forms which are associated with the desire for parti- 
cular results. 

SUTRA (44). 

Further, on account of repetition, the details should 

APPERTAIN TO THE ORIGINAL (ARCHETYPE). 

Bhtisya. 

Says the Opponent — “The Ayn! stoma Form also is found mentioned 
as leading to a particular result. ’’ 

True; there are two Aynlstomas spoken of — one, constant (essential) 
and the other, associated with the desire for a certain result ; and by 
virtue of these two texts (speaking of the two Aynlstomas). the idea would 
be that it is the constant Aynistoma itself which leads to the said result ; 
and even so, the ‘constant ’ character of the A yn i stoma would remain un- 
affected; — and; in this way also the Initiatory Sacrifice and other details 
would appertain to the Jyotistoma in its constant form, Aynistoma. 


SUTRA (4.j). 

The COMPREHENSIVE REFERENCE IS MERELY VERBAL. 

Bhasya . 

It has been argued (by the Pnrmpaksin, in the Bhasya on Sfi. 42) that 
the reference to the Ukthya and the AtlrOtra as the 'second ' and the 
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‘ third ’ respectively can be justified only if all the Forms be regarded 
as to be treated alike. — not otherwise — But it is merely a verbal state- 
ment that the animal laid down in connection with the Ukthya as to be dedi- 
cated to I ndi a-Ayni i' the second, and that laid down in connection with 
the Fodashin as to ’-e dedicated to Indra is the third ; and this statement 
cannot be treated as indicative of the fact that all the Forms have to be 
treated alike. 


SUTRA (46). 

Also BECAUSE OF the negation of the indicatives of 

THE FOREGOING. 

Bhdfijn. 

For the following reason also the Ukthya and other Forms should 
be regarded as ' modifications’ of the Agmstoma (which should be regarded 
as the ‘ original ' or ' archetvpe ’ of all the other Forms). — " For what 
reason ? ” — Because of the negation of the indicatives of the foregoing. — which 
we find in the sentence — ‘ If it is the Agnistoma. one offers the oblation 
into the Fire: if it is the Ukthya. one anoints the bounding sticks and 
docs not offer the oblation into the Fire' : — this negation of the 'offering of 
the oblation into the Fire' would not be there [i e. it would have no mean- 
ing. if the Ukthya were not a ' modification ' of the Ayniatoma}. [The mean- 
ing of the sentence is that the Ukthya shall take in all the details of the Agni- 
8 * 0 ) 00 . with the single exception of the ' oblation into Fire ' : and this relation 
between the two is possible only when one, the preceding one, is the original 
archetype of the following one.] 

Though, on the strength of the declaration (' If it is the Agnistoma , 
etc. etc..’ quoted under SO. 42). it would seem that when certain conditions 
are present, all the Forms are to lie treated alike, yet — 

SUTRA (47). 

THE MENTION OF THE ONE FORM IS DUE TO THE PECULIAR 
CHARACTER. 

Bhdsya . 

It has been argued (under Sfi. 42) that " in the passage. ' Yadyagni - 
stomah. etc. etc." there is mention of the Forms as if they were all 
similar”. — The answer to this is that what is relevant has been spoken of 
through what is not relevant [i.e. the irrelevant accessory has been introduced 
as if it were relevant, through the mention of a relevant action to which 
the accessory belongs — says Tantrariirtika) : and in this case the mention 
(in this passage) of the Agnistoma (whose presence is already indicated by 
the Context) should be taken as a reference to what is already known. 

[According to Kiimarila. the objection met here is based upon the presence 
of the conditional ' ywti '. 'if', m the passage: the sense of the objection being 
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that “it is not right that the constant (Agnistoma) and the variable ( Vkthya . etc.) 
should be mentioned in the same passage — each one of them with a conditional 
clause relating to the details of procedure The sense of the reply is that even 
so, as the several Forms are enjoined in the Veda in close proximity, there is 
nothing illogical in stating the possibility of certain details of procedure, which 
can belong to the constant Agnistoma only, finding place in the variable Vkthya, 
etc., also.] 

[The following note given in the Saddarshanachintanika, on the basis of the 
Bhattadipika, is of importance : — There are, properly speaking, only jour, not 
seven , Samsthas or ‘Forms’ of the Jyotistoma sacrifice — (1) Agnistoma. (2) 
Vkthya, (3) Sodashin, and (4) Atiratra. In the course of an extensive sacrifice, 
some hymns are recited, and by a peculiar adaptation of these hymns, when one 
Hymn was completed, it was regarded as the completion of a ' Form ’. The 
term ‘ Samsthd ’ or ‘ Form ’, stands for the place where one stops. In the 
Agnistoma-Fomi, there are twelve hymns, the twelfth and the last being 
the Agnistoma-hymn, by virtue of which the Form itself is called 1 Agnistoma ’. 
This is both constant (indispensable) and variable (optional) ; though the Form 
(sacrifice) is one and the same. — As regards the Vkthya-Form, it consists of the 
whole of the Agnistoma-sacrifice with three hymns in addition to the Agnistoma- 
hymns. — The Soda-shi-Form comprises the Vkthya- sacrifice and it concludes with 
the Sodashi-hyvan. — Lastly, the Atiratra-Form consists of the Sodash i -sacrifice, 
and at it twelve additional hymns are recited three times during one night, 
and then a hymn named ‘ Ashrirta ’ is recited last. — Atyagnistoma, YajapZya, and 
Aptoryamd , — which are the other three Forms attributed to the Jyotistoma — are all 
included in the four described above, though they have been separately dealt with 
in the Smrtis. W hen the Agnistoma is performed after the reciting of the Agni- 
stoma, Vkthya and Sodashi stotras, it becomes known as the ‘ Atyagnistoma '. — 
When the Sodashi sacrifice is performed after the performance of the Atyagnistoma 
and the recital of the VajapSya -hymn, it becomes known as the YajapSya-sacrifice. 
— When the performance of the Atiratra -sacrifice is followed by the recital (three 
times) of twelve hymns, and at the fourth time, three additional hymns are recited, 
it becomes known as the Aptoryamd sacrifice.- — For a Ksattriya, the Atyagnistoma 
is indispensable, the Vkthya and other Forms are optional.] 



ADHYAYA III. 

PAD A VII. 

Adhikarana (1) : Details like ‘ Varhi ’ (grass) appertain 
to the Darsha-Piirnamdsa as tv ell as to their subsidiaries. 

SUTRA (1). 

[POrvafaksa] — " Because of the particular Context, that which 

IS* NOT CONNECTED (WITH ANYTHING INCOMPATIBLE WITH 

the Context) should appertain to the Primary 
Sacrifice.” 

Bhasya. 

There are the Darsha-Piirnamdsa sacrifices ; at which grass is laid 
down as to be used, and certain details are laid down as to be performed 
in connection with the grass ; similarly there is the ' altar ’ and certain 
details relating to the ' altar ’. 

In regard to these, there arises the question — Do these things, grass 
and the rest, and the details laid down in connection with them, appertain 
to the Primary Sacrifice only ? Or to the Primary Sacrifice as well as its 
subsidiaries ? 

On this question, the Purvapaksa view is as follows: — “ Because of the 
particular Context, that which is not connected with anything incompatible 
with the Context should appertain to the Primary Sacrifice ; — that is to say, 
the accessories and details like those in question should appertain to the 
Primary Sacrifice ; — why ? — because of the particular Context ; i.e. “ Context ’ 
belongs to the Primary Sacrifices, not to the subsidiaries, — and the details 
in question are connected with a particular Context. — hence it follows that 
they must appertain to the Primary Sacrifice.” 

SUTRA (2). 

[Siddhanta] — In reality, they should appertain to all : because 

THE ' AUXILIARY CHARACTER ’ OF THINGS IS NOT DETERMINED 

by' ‘ Context ’. 

Bhasya. 

The details in question should, in reality, be taken as appertaining to 
" all ' — i.e. to the Primary as well as the Subsidiary ; as in this case the 


* The word ‘ asamyuktam’, ‘not connected', means that, even though ‘Syn- 
tactical Connection ' indicates the connection of the ‘ offering-material ' and the 
‘grass’, yet there is no connection with anything incompatible with the Context. 
That is to say, in the case in question, the terms ‘ offering-material' and ‘grass’ 
are quite capable of being taken in connection with the Context, and are not 
‘ unconnected’ with it. — Tantravartika — Trans., p. 1596. 
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auxiliary character cannot be determined by ' Context ' ; in fact, the 
character of the ' auxiliary ’ consists in being of use ; so that, that which is 
of use to anything is its ' auxiliary ’ : — in the case in question, the details 
are of use to all the Primary and Subsidiary Sacrifices. — •" How do you know 
that ? ” — We know it from the sentence — ' Vedyinn havlmsi asddayati ’ 
[' Keeps the offering-materials on the Altar'] : here through this sentence — 
i.e. ' Syntactical Connection ’ — we learn that this refers to rill offering- 
materials ; and it is through ‘ Context ’ that it would refer to that offering- 
material only which is used at the Primary Sacrifice. Under the circum- 
stances, ' Syntactical Connection ’ being more authoritative than ' Context 
it follows that offering-materials in general are to be kept on the grass 
['on the altar’, 'vedyam’, would appear to be the reading demanded 
by what has gone before ; but the two manuscripts also read ' 1 arhisl ’ as 
in the printed text]. 

Says the Opponent — " If the Context is set aside by Syntactical Con- 
nection (and the details in question are not confined to the actions men- 
tioned in the Context), then the said details would become applicable to grass 
in ordinary use also [and will not be confined to grass used at sacrifices], 
— ‘ What is the harm if it be so ? ’ — The objection to that is that the details 
would have to be performed everywhere (wherever there may be any erass 
at all; ! ’’ 

.Insurer — -Certainly, the indication of the Context is duly honoured in 
that the details are taken as to be confined to the Darsha-Pui namCisa 
Sacrifices only ; so that they could not be performed in connection with 
things in ordinary use. 

Opponent — " If that is so, then, inasmuch as the Subsidiary Sacrifices 
are not included under the connotation of the name ' Darsha-Piirnamdsa . 
the details could not he performed at those subsidiaries." 

Answer — Though it is true that the subsidiaries are not denoted by tile 
term ' Darsha-Piirnamdsa ’ . yet they are of use at the 1 >arsha -Pdrnamdsa 
Sacrifices ; so that the details performed in connection with the subsidiaries, 
would be of use to the Darsha-Piirnamdsa Sacrifices. — For these reasons 
then, the details in question should be performed at tile Primary Sacrifice 
( Darsha-Piirnamdsa ) as well as its subsidiaries. 

SUTRA (3). 

[Objection] — "In that case they should appertain to those 

OTHER SACRIFICES ALSO WHICH ARE IN CLOSE PROXIMITY [BEIN'! 1 
ENJOINED IN TEXTS NOT FAR REMOVED FROM THE CONTEXT 
IN QUESTION]." 

Bhdsya . 

Ofi/cc f .‘an — " In that ease, the details in question should be performed 
with grass u~ed at tile Pindapitr—acriticf also ; this sacrifice aho is per- 
formed on chopper! grass [and chopping is one of tile details that we are con- 
sidering]; and hence the grass is of Use at this sacrifice aI~o : — consequently 
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this sacrifice ( Pindn-pitr-yajna ) also should he connected with the details in 
question which have been enjoined in close proximity to it (though not 
under the same Conte.H).” 

SUTRA (4). 

[Answer] — That cannot be : as the sentence laying down the 

DETAILS IN QUESTION IS APPURTENANT TO THE 
DaRSHA-PC R NAM ISA. 

Bhfisya . 

The r/rnss used at the Pind'ipitryajna could not take in the details m 
question : as there is a single sentence dealing with the Darshn-Purnamdsa 
along with the details : hence it follows that the details are of use at the 
Darsh a-Pdrna tudsa ; — and what is of use at the Da rsha-Pfi rnantdsa can 
find place in those sacrifices onlv. not at any other sacrifice ; consequently 
these details could not appertain to the Phylapitfyajna. 

SUTRA (5). 

Also because we find indicatives. 

fihrixya . 

There is also a text indicative of the same conclusion — ' Sa rai dhruvd- 
mevtltjie'hh tt/h <7 rnyati , tnto hi prathtnudvdiyabltdiiau t/ciksi/an bhavati ' — where 
it is shown that the ' ahhitjhdmna ’ (Pourhuj) is for the purpose of the 
first two ’ Aj ynbhdtja -offerings 

[The text quoted shows that the ' Pouring ’ enjoined in the text 
1 The butter left after the performance of the Praydja he pours over 
the offering-materials ' is connected with the Primary as well as its sub- 
sidiaries ; as thus alone would tlieie be any justification for the order of 
sequence laid down in the text quoted, which means that ' the first pourimj 
should be done over the Dhruvd - vessel — why ? — ‘because out of that lie is 
just going to offer the two .4 .ji/abhdi/a-r * lerifiees ' ; — this reason could have some 
sense only if * pouring " were meant to be done also to the offering-material 
used at the Ap/u?i/c7;/a-sacrifice (subsidiary): — otherwise the ‘pouring’ would 
be done over the Dhruvd only for purposes of the Updihxhutjdja (primary) 
only: and in that case, as there would be no subsequent 'pouring', 
there would be no sense in the reason given — ‘ because he is going to 
offer the Ajt/ubhdtju -sacrifice ’ : — from all this it follows that the details in 
question appertain to the Primary as well as its subsidiaries.— Taulmrdriiln.] 



Adhik arana (2): The ‘ Embellishments’ (Samskdras) of 
the ‘ Master of the Sacrifice ’ ( Sacrificer ) appertain 
to the ‘ Primary ’ Sacrifice. 

SUTRA (6). 

What is laid down in connection with the ; Master ’ should, 

IN REALITY, APPERTAIN TO THE PRIMARY SACRIFICE : AS 
HE IS RELATED TO THE RESULT. 

Bhasya. 

In connection with the Jyotistoma, there are certain ‘ embellishments ’ 
laid down, — such as shaving of the head and beard, keeping of the ‘ Pctyo- 
vratas ’ and certain other austerities. 

In regard to these, there arises the question — Do these appertain to 
the Primary and the Subsidiaries ? Or to the Primary only ? 

The Piirvapaksa view is that — ‘‘ they appertain to the Primary as well 
as the Subsidiaries, — in accordance with the principle of the foregoing 
Adhikarana ”, 

The Siddhdnta is as follows ' These embellishments have been laid down 
in connection with (i.e. for) the ‘ Master ’ (i.e. the Sacrificer). — consequently 
they should appertain to the Primary Sacrifice. — Why ? — Because he is 
related to the result ; that is, the relation of the Sacrificer with the Sacrifice 
is this that the Sacrifice gives (supplies) the transcendental result, and the 
Sacrificer obtains it. — Objection — " But there is the other relation also 
between the two — the Sacrifice is something to be accomplished (performed), 
and the Sacrificer is one who accomplishes (performs) it.” — -[That may be so, 
but] as a matter of fact, when a person is spoken of (in connection with the 
injunction of a Sacrifice), it is only for the purpose of indicating to whom 
the result (of the Sacrifice) would accrue. He does not bring about the 
Sacrifice ; the Sacrifice itself becomes related to being (existence). — Why, 
then, should the result (of the Sacrifice) accrue to the person who performs 
it ? ” — The embellishments are spoken of as ‘ embellishing ’ ; so that what 
they do is to bring about, in the person 'embellished', the capacity to accom- 
plish his purpose; — now the 'purpose’ of the person is to obtain the result, 
- — not (merely) to accomplish the Sacrifice. Thus then, those embellishments 
that pertain to the person render the person capable of obtaining the result,— 
not capable of accomplishing the Sacrifice. — Says the Opponent : — " If they 
do not bring about the capacity to accomplish the Sacrifice, — how then 
can they be regarded as accessories of the Sacrifice ? ” — Our answer to this 
is that they are so regarded because they render assistance to the Sacrifice 
in accomplishing its own purpose. — " What is the purpose of the Sacrifice ?” 
— It is that the performer should obtain the result. — From all this it folldWs 
that the embellishments of the Sacrificer appertain to the Primary Sacrifice 
only. 
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[As a matter of fact, it is the result of the Primary Sacrifice, not that of the 
Subsidiaries that accrues to the Saerificer ; because the Subsidiaries only serve 
the purpose of helping the Primary in bringing about its result, and they do not 
themselves bring about any result accruing directly 'to the Saerificer. — Tantra- 
rartJca .] 



Adhikaraxa (3): Accessories like the ’ Salonika- Vedi ’ 
appertain to the Primary, as well as to the Subsidiaries. 

SUTRA (7). 

[PCrvapaksa] — "Because of the mention of the ' desire to do ’ 
[the accessory in question should be taken as 

APPERTAINING TO THE PRIMARY ONLY],” 

Bhdst/a. 

In connection with the Jgotistoma. we read — ' Sattrimsheitprakramd 
pro chi. chat urvi thslatti ra grena . trimshat jaghanena — i t/ati shaksycimahe ’ 
(see Taitti. Sara. (3. 2. 4. 5) [' Thirty-six steps towards the east, twenty-four 
on the front, and thirty at the back ; in a court -yard of this size we can 
work']. — [This court -yard is called the Naumika-Yedi. 'the Court -yard of 
the Soma-sacrifice '. comprising the entire area covered by the Sodas, 
Assembly Room, the Havhdhana, and the other places needed for the 
Sacrifice.] 

In regard to this, there arises the question — Does this ' Court -yard ’ 
appertain to the Primary and the Subsidiaries '? — Or to the Primary only ? 

The Purvapaksa view is as follows — " Because of the mention of the 
• desire to do ’ it should he taken as appertaining to the Primary. — ' Where is 
the desire to do (spoken of) V ' — It is spoken of in the phase ’ in this court- 
yard we can work' ; the assertion that "in this court -yard we can work’ 
is said in regard to what is desired to be done ; — and what is desired to be 
done is the Primary Sacrifice, not its subsidiaries; because what brings about 
the desired result is the Primary, not its subsidiaries. — An Opponent says — 
‘ If the subsidiaries are not desired to be done, why then are they done at all ? ’ 
— Our answer to this is that even though not desired to be done, they are 
done ; that is to say, even though they themselves are not desired to be 
done, yet, what happens is that through these subsidiaries, which themselves 
are not desired to be done, something else is desired to be done : — and it is 
thus that those subsidiaries also come to be performed. — Tlie Court -yard 
thus must appertain to what is desired to be done ; and hence it must apper- 
tain to the Primary Sacrifice.” 

This Purmpaksa remains unanswered for the present. 

[The answer, representing the S iddhanta is stated later on, under Sii. S3. — 
The reason for this postponement of the statement of the Siddhdnln appears 
to lie in the fact that the statement of the Purvapaksa of the next 
Adhkaraw t, set forth in Su. 8, is analogous to that of the present Adhi- 
karana set forth in Sii. 7; and therefore the Sutra-kdra basset forth the two 
POrvapaksas in the two consecutive Sutras 7 and 8, and then set forth the 
two corresponding Siddhdntns also in the two consecutive Sutras 0 and 10.] 
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Adhikaraxa (4) : ‘ Touching ’ appertains to the Primary 

and the Subsidiaries. 

SUTRA (S). 

[Pf' RVAPAKS A | — ” SO ALSO OX ACCOUNT OF THE NAME [THE ACCESSORY 
SHOULD BE TAKEN AS APPERTAINING TO THE PRIMARY'].” 

Bhdsija. 

There are the two Varsha-Puinamasa sacrifices, in connection with 
which we read — ' Chaturholrd pa it rnamdsimabh i mrshet . panchahotrci anui- 
vusyayam ' [' At the Purnamdsi, he should touch the substance with the 
Chaturhotd -mantra (Mai. Saih. 1. 9. 1), and at the AmCtvdsyd he should touch 
the substance with the Pahchahotd-mantra ' (Ibid.)]. 

In regard to this there arises the question — Does the ‘ Touching ' 
herein laid down appertain to the Primary as well as the Subsidiaries ? — Or 
to the Primary only ? 

The Purvapaksa view is that " it appertains to the Primary ; — the two 
terms ' paurnamdsi ' and ' rtmuvdsyu ' are names of the two Primary Sacri- 
fices : hence the ' Touching ' must appertain to the Primary Sacrifices only”. 


SUTRA (9). 

[SlDDHAXTA OF ADHIKARANA (3 )] — In FACT THE RESULT IS DECLARED 

TO FOLLOW FROM THE PRIMARY ALONG WITH THE SUBSIDLARIES ; 

THE " DESIRE TO DO ’ ALSO SHOULD BE TAKEN AS 
PERTAINING TO BOTH. 

Bhasya. 

This is the (S' uldhdnta) answer to the Purvapaksa (Su. 7) that was 
left unanswered. 

It has been argued that — “ what is ’ desired to be done is the Pri- 
mary, not the subsidiaries, and hence the ‘ court -yard ' must appertain 
to the Primary — This however is not right ; because ‘ the Result has been 
declared to follow from the Primary along with the subsidiaries ' ; i.e. as a 
matter of fact, what we learn from the Veda is that the Result follows 
from the Primary along with its subsidiaries ; hence what is " desired 
to be done ' must be the Primary along with its subsidiaries. Even though 
the subsidiaries (by themselves) may not be ‘ desired to be done ’, yet there 
is no doubt that they have to be performed in the ' Court -yard ’ ; as other- 
wise the Primary with its subsidiaries would not have been performed in 
the ' Court -yard '. 
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SUTRA (10). 

[SlDDHANTA OF AdHIKARANA (4)]— INASMUCH AS WHAT IS LAID DOWN 
IS AN ACCESSORY, IT SHOULD BE TAKEN AS LAID 
DOWN FOR ALL. 

Bhdsya. 

It has been argued t hat — "inasmuch as the terms * paurnamdsl' 
and " amavasya ’ are names of sacrifices, the Touching should be taken as 
to be done to the offering-materials used at the Primary Sacrifice only ”, 
—This is not right ; because there should be Touching of the offering-mate- 
rials to be used at the Subsidiary Sacrifices also. — Why ? — Because what is 
laid down is an accessory ; i.e. in fact, when Touching is laid down, it is as 
an accessory. — * What is that which lays it down ? ’ — It is the statement 
which declares that Touching is an accessory. — Then again, what the two 
words ' paurnamdslm ’ and ' amdvdsydm ’—ending with the Accusative 
ending — express is that " the Touch ing should be done for the sake of 
the Paurnamdsl sacrifice ’ and that ‘ the Touching should be done for the 
sake of the Amavasya sacrifice’ ; consequently the Touching should be done 
in connection with every one of those acts where, being done, it would help 
the Paurnamdsl or the Amavasya sacrifice ; — and as a matter of fact, the 
Touching would help these two sacrifices whenever it is done in connection 
with any action that may be related, either directly or indirectly, to the 
Paurnamdsl or Amavasya sacrifice. — From all this it follows that the Touching 
should be done to the offering-materials used at the Primary as well as the 
subsidiary sacrifices. 



Adhikaraxa (5) : The ‘ Initiation ’ and the ‘ Sacrificial 
Fee ’ appertain to the Primary Sacrifice. 

SUTRA (11). 

The ' Initiation 5 and the ' Sacrificial Fee ’ should be taken as 

APPERTAINING TO THE PRIMARY SACRIFICE, — SECH 
BEING THE DIRECT ASSERTION. 

Bhasya. 

In connection with the Jyotistoma, ' Initiations ’ are mentioned — 
‘ Tisro diksah’ (’There are three Initiations' ]; — the ’Sacrificial Fee’ also 
is mentioned — ' Tasya dvadashashatam daksind ’ [’At it 112 forms the 
Sacrificial Fee ’]. 

In regard to this, there arises the question — Do the Initiation and the 
Sacrificial Fee appertain to the Primary and the Subsidiaries ? Or to the 
Primary only ‘i 

The Purvapaksa view is that — " as the men engaged in the sacrifice 
are related to the Primary as well as the Subsidiaries, the Initiation and the 
Sacrificial Fee also should appertain to the Primary as well as the 
Subsidiaries ”. 

The Siddhanta view however is as follows : — The Initiation and the 
Sacrificial Fee should be taken as appertaining to the Primary ; — why ? — 
because of Direct Assertion ; we find Direct Assertions to the effect, such as 
' Diksah somasya, daksindh smnasya ’ [’ The Initiations pertain to the Soma- 
sacrifice, the Sacrificial Fees pertain to the Soma-sacrifice ’] : and no 
burden is too heavy for Direct Assertion : | i.e. when there are Direct Asser- 
tions in the Veda to the effect that the accessories in question appertain to 
the Primary Sacrifice, no other arguments to the contrary can have any 
force], — Thus it is that, on account of the Direct Assertions to that effect, 
the Initiation and the Sacrificial Fee must be taken as appertaining to the 
Soma-sacrifice (Primary). 


SUTRA (12). 

Also, because we find texts indicative of the absence (of 
Initiation and Fee, at the subsidiaries). 

Bhasya. 

There is a text which actually indicates the absence of the Initiations 
at the Subsidiaries. — How so ? — There is the text — ‘ Adhvaryo yat pashund 
aydksih atha kd asya diksa ; yat sad-hotaram juhoti sd asya diksd ' [’O Adhraryu, 
when you performed the Xirudha-Pashu-YCtya . what was the Initiation 
at it ? — The Initiation at it consisted of the offering of the Sad-hotr oblation ’] : 
— which shows that there is no Initiation at the Xiritdha pash a -Yaga (which 
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is a subsidiary) ; [since it is declared that the purpose of the ‘Initiation’ 
is served by a certain oblation. — which means that there is no real Initiation 
at it). — From this it follows that there is no Initiation or Sacrificial Fee at 
the Subsidiary Sacrifices. [Read ‘ natigiiuan- ' as in several manuscripts.] 



Adhikaraisa (6) : The ' Altar ’ j's accessory of the 

Sacrificial Post. 

SUTRA (13). 

[Purvapaksa] — " For the same reason, the Altar is an 
ACCESSORY OE THE SaCRIPICIAL POST." 

Bhasya. 

At the J yotistoma sacrifice, one of the animals killed is the Agnisomiya, 
spoken of in the text ' l'o diksito yadagmsomlyam pashutnCilabheta ’ [' Being 
initiated, one kills the Agnisomiya animal'] (Taitti. Sam. 6. 1. 11. 6); in 
connection with this there is a post (to which the animal is tied) ; in reference 
to this Post, there is the text — ' Yajro vai yilpah , yadantarvediminuyCit 
tannirdahet, yad vahirvedi anavaruddhah syut ; ardhamantarvedi mi not i ardham 
vahirvedi. avaruddho bhavati, na nirdahati’ ['The Post is thunderbolt: 
if one were to measure (or, plant) it inside the altar, it would burn him : 
if he were to measure it outside the altar, it would not be firmly fixed ; 
therefore he should measure half of it inside the altar and half outside : so 
that it may be firmly fixed and also not destroy him ’]. 

[In order to ascertain the size of the hole in which the Post would be fixed, it 
is necessary to measure the post : the text speaks of the measuring as to be done 
half inside the altar and half outside.] 

In regard to this, there arises the question — When it is said that the 
measuring is to be done ' inside the altar ‘. is it the altar laid down as an 
accessory of the Post ? Or is the phrase ' half inside the altar and half 
outside the altar ' meant only to indicate the exact spot (the middle 
point), where the Post is to be measured? 

Question — " In what way would the altar be regarded as an accessory 
of the Post ? And in what way could the words be taken as indicative of 
the exact spot ? ’’ 

Answer — If the words were intended to lay down the connection of the 
' half ' of the Post and the ‘ inside ’ of the Altar, — i.e. to convey the idea 
that ' the Post should be connected with the Altar in this manner ’, — then 
the Altar would be an accessory of the Post. On the other hand, if the 
meaning intended were that ‘ the exact spot for measuring the Post should 
be that on being placed where, half of the Post should lie inside the altar^ 
and half outside — then the words would be taken as indicating the exact 
spot. 

The Purvapaksa view on this question is as follows — " For the same 
reason, the Altar is an accessory of the Post ; that is, just as the Initiations, 
and the Sacrificial Fee are accessories of the Primary Sacrifice, — similarly, 
when the Post has to be measured, at the time of measuring half of it should 
be inside the altar [so that clearly the altar becomes an accessory of the 
Altar]. — In this interpretation, the direct connotation of the term ' vedi ’ 
40 
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(‘altar’) is followed, whereas, in the other c-ase. the term 'altar’ would 
be taken as indirectly indicating the spot : and as between Direct Denotation 
and Indirect Indication, if there is a doubt as to which should be accepted, 
it is Dn’eet Denotation that should be accepted as the more logical of the 
two. For this reason, the Altar should be regarded as laid down as an 
accessory of the Post." 

SUTRA (14). 

[SiddhIntaJ — In reality, it is only the spot that should be taken 

AS INDICATED BY THE WORD (• INSIDE THE ALTAR ’) ; AS IT 
OCCURS IN THE SAME SENTENCE WITH WHAT (ACCORD- 
ING TO THE PCRYAPAKSA) IS NOT ENJOINED. 

Bhdsya . 

In reality, the term 'vert!' ('altar’) indicates only the spot, and it 
does not lay down the altar as an accessory of the Post— why ? — because 
it occurs in the same sentence u-ith u-hat is not enjoined. That is to say, the 
words ' Anlhamantarvedi minoti ardham vahirvedi' ('He measures it half 
inside the altar and half outside') are clearly perceived as forming one 
sentence (one syntactical unit): now if they are taken as indicating 
the spot (i.e. the spot where the inside and the outside of the altar meet, — 
the spot, that is. on being placed where half of the post lies inside the altar 
and half outside), — then the whole forms part of what is enjoined [both the 
inside and outside being taken as helping to indicate the exact spot] ; — 
on the other hand, if the altar be taken as enjoined (by the plirase ' inside 
the altar’) as an accessory of the Post. — then, in that case, the 'outside 
the altar’ would be something that is not enjoined; the fact of the altar 
being an accessory of the Post having been laid down by the mention of the 
‘ inside of the altar ’, the mention of the ' outside of the altar ' would serve 
no useful purpose at all. — Says the Opponent : — " The words ' outside 
the altar ’ also would serve the purpose of laying down the outside also 
as an accessory of the Post ”. — But in that case there would be a syntactical 
split. — Hence we conclude that if the altar were taken as laid down as an 
accessory of the Post, then the words ‘outside the altar’ should not be 
there at all. On the other hand, if the words are taken ns indicating a 
spot, then as what is indicated is a particular spot, the presence of the words 
‘ outside the altar ’ becomes necessary ; for if these words were not there 
(and there were only the words ‘inside the altar’), then it would follow 
that the Post may be placed on am spot inside the altar. IV hen. however, 
the words 'outside the altar’ arc also there, then the exact spot meant 
to be indicated becomes indicated as that on which, if the Post is placed 
at the time of measuring, half of it lies inside the altar and half outside the 
altar. And as this exact spot could not be indicated without the words 
‘ outside the altar it is necessary that these words should be there. — 
From all this it follows that the words should be taken as indicating a parti- 
cular spot. 



Adiiikaraxa (7) : The ‘ Havirdhdna ’ Cart is not an acces- 
sory of the ‘ Samidheni ’ verses. 

SUTRA (15). 

[PCrvap aks a] — “ Inasmuch as the expression ‘ SamidhenIstada- 
nyahOh’ ['They recite the Samidheni verses near it’]. 

SPEAKS OF THE ‘ HaVIRDHANA ’ CARTS, THESE (CARTS) 

ARE ACCESSORIES OF THE SAMIDHENI VERSES.” 

Bhasya . 

In connection with the Jyotistoma we read — ‘ Uta yat sunvanti sdmi- 
dhenistadanvuhuh, ’ [' They recite the Samidheni verses near that one of the 
two Havirdhdna carts by which they extract the Soma-juice’]; this means 
that ‘ one should associate with the Samidheni verses that one of the two 
Havirdhdna carts near which they extract the Soma-juice 

In regard to this, there arises the question — In this text, is the Havir- 
dhdna cart enjoined as an accessory of the Samidheni verses, — the sense 
being that ‘ the Samidheni verses should be recited as associated with the 
Havirdhdna cart ’ ? Or does the mention of the Havirdhdna cart only 
indicate the place for the reciting of the Samidheni verses ? 

On this, the Purvapaksa view is as follows: — “The Havirdhdna is 
enjoined here as an accessory of the Samidheni verses, — the sense being 
that ‘ one should associate with the Samidheni verses that cart near which 
they extract the Soma-juice ’ ; thus, on account of the direct assertion 
that 1 the Samidheni verses should be recited as associated with the Havir- 
dhdna ’, this direct assertion becomes honoured only if the Havirdhdna 
cart is regarded as an accessory of the Samidheni verses ; if it were not so 
[i.e. if it were not so regarded], then it would have to be taken as indirectly 
indicating the place; [and Direct Assertion is more authoritative than 
Iivlirect Indication], — From all this, it follows that the Havirdhdna cart 
is an accessory of the Samidheni verses.” 

SUTRA (16). 

[Siddhanta] — It is the place only (that should be taken as 

INDICATED BY THE TEXT) : AS THE CART IS ACTUALLY PER- 
CEIVED TO SERVE THE PURPOSES OF THE SOMA. 

Bhasya. 

The purpose served by the text under consideration is the indicating 
of the exact spot ; the sense being that ‘ the Samidhenis should be recited 
on the spot where they extract the Soma-juice ’ ; [as regards the Havirdhdna 
Cart] it is actually perceived to serve the purposes of the Soma ; as a matter of 
fact, it is laid down that ' one should keep the Soma in the Havirdhdna 
Cart to the south ’, which shows that the Cart is to be got there for the pur- 
pose of keeping the Soma. As for the Samidheni verses, they also have to 
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be introduced for the purpose of 1 kindling the Fire — Now all that the text 
under consideration says is that — " For the purpose of kindling the Fire, 
the Samidhenl verses should be introduced as associated -with that Havir- 
dhdna Cart near wlnc-h they extract the Soma-juice ’ ; and from this we learn 
nothing as to whether the Samidhenl verses, on being associated with the 
Havirdhdna Cart, confer any benefit upon the latter, — -or the Havirdhdna 
confers a benefit upon the Sdmidhenls. — What we say is that the Samidhenl 
verses do not confer any benefit upon the Havirdhdna Cart. What the text 
under consideration enjoins is, not that ' the Samidhenl verses should be 
recited but that they are to be associated with a particular Havirdhdna. 
Then again, nothing that is not actually enjoined as such can be an accessory 
to anything (at a sacrificial performance) ; — there is no such injunction as 
that ' the Havirdhdna should be brought m for the purpose of being 
associated with the Samidhenl verses’. — ” What then is it that is asserted 
in the text under consideration ? — What is asserted is the association 
of the Samidhenl verses with a particular Havirdhdna Cart ; so that all that 
is enjoined is some sort of connection (of the Samidhenl verses) with the 
Havirdhdna Cart ; — as for the Havirdhdna Cart, it has nowhere been laid down 
as having any connection with the Samidhenl verses ; for this reason the 
text under consideration could not be taken as reiterating (or referring to) 
that connection (of the Havirdhdna Cart). — " With what then is the Havir- 
dhdna Cart connected ? ” — As a matter of fact, it is actually perceived to serve 
the purpose of the Soma, and we do not perceive any purpose served by the 
cart for the Samidhenl verses. — It is the place with which the Samidhenl 
verses are connected (by virtue of the text under consideration) ; we find 
that the place where the Hotr-priest (who is to recite the Samidhenl verses) 
is ' on the other side of the Altar ’ ; now this place ' on the other side of the 
Altar ’ may be close either to the southern or to the northern Havirdhdna 
Cart ; hence it becomes necessary to specify (as that text does) the place 
1 near that Havirdhdna Cart where they extract the Soma-juice ’ [as that 
where the Samidhenl verses have to be recited]. — From all this it follows that 
when the text under consideration speaks of the Havirdhdna Cart, it is for 
the purpose of indicating the place. 

8ays the Opponent — " Why cannot the text be construed to mean that 
' the Samidhenl verses are to be connected with that Havi rdhdna Cart 
near which they extract the Soma-juice’ ? ” 

That is not possible. As in that case, two connections would be the 
objects of injunction, viz. (1) connection with Havirdhdna in general, and 
(2) connection with a particular Havirdhdna ; and this would involve a 
syntactical split. Hence such a construction is not admissible. 

SUTRA (IT). 

The Name also points to the same conclusion'. 

Bhdsya. 

The name also points to the same conclusion that we have arrived at 
by means of reasonings, — i.e. that the Havirdhdna serves the purposes of 
(and hence is an accessory of) the Soma. 
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[The term 4 havi/dhana ' literally means 4 that which holds the offering- 
material, which is Soma ' : from which it is clear that the cart is an accessory 
of the Soma ; if the cart were an accessory of the SdmidJienl verses, its name 
would have been* Sdniidhenl-dhana — Tantraudrtika.) 



Adhikarana (S) : The details of a sacrificial performance 
may be performed through the agency of other persons. 

SUTRA (18). 

[PCrvapaksa (A)] — The result mentioned in the scriptures 

ACCRUES TO THE ACTUAL PERFORMER, AS IS CLEAR FROM 
THE SCRIPTURES THEMSELVES I CONSEQUENTLY THE 
' SACRIFICER ' HIMSELF SHOULD CARRY ON THE 
ENTIRE PERFORMANCE." 


Bhdsyct . 

r We are now going to consider the cases of conflict between • Name ' on the 
one hand, and • Direct Assertion ’ and the rest on the other ; — the main question 
to be determined being, in what way and how far such names as 'hotd' (Person), 
• hnitrnm ' Action), serve the purpose of indicating the actual performers of actions. 
— But before taking up this question, a preliminary question has to be settled : 
It is only when there are several persons as performers of the actions occurring 
during the performance of a sacrifice, that there can be any question as to which 
person will perform which act. If all the actions were to be performed by the 
Sacrificer himself, then no such questions could arise, as there would be no room 
for any other performers. — TantravSrtika.\ 

As instances to be considered here, we have the several sacrificial per- 
formances — (a) 'Desiring heaven, one should offer the Aynihotra’ ; (h) 
‘ Desiring heaven, one should perform the Darsha-Purnamusa sacrifices " : 
(c) 1 Desiring heaven, one should perform the Jyotistoma 

In regard to these, there arises the question — Are all such sacrifices to 
be performed entirely by the ' Sacrificer ’ himself? — Or is it the (Principal) 
Act of Dedication (and Appointment) alone that must be done by the 
Sacrificer himself, and the rest of the details either by the Sacrificer or by 
others 1 — Or the rest of the details must be done by others ? 

On this cpiestion, the Purvapaksa view (A) is as follows : — •' The Sacri- 
ficer himself should carry on the entire performance . — Why ? ’ — Because, 
as a matter of fact, the result of an action accrues to a person only when 
he performs the act himself. — •• How do you know that ? ’ — Tt is clear 
from the scriptures themselves ; that is, the fact that the result of an action 
accrues to a person only when he performs the act himself is indicated 
by scriptural texts. — ‘ Which is that text ? ’ — It is the text — -' Desiring 
heaven one should perform a sacrifice ', — where the person desiriny heaven 
is mentioned, the meaning of the text being that ‘ becoming the per- 
former of the sacrifice, one should attain Heaven’ : so that it is only when 
the man is the performer of the entire act, along with its subsidiaries, that 
he obtains the result. Hence it follows that the Sacrificer himself should 
carry on the entire performance.” 
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SUTRA (19). 

[PCrvapaksa (B)] — '■ In asm cch as ' Dedication ’ is the principal 

ACT, THAT MUST BE DONE BY THE ' SACRIFICES ‘ HIMSELF. HE 
BEING THE PRINCIPAL PERSON CONCERNED : AS .FOR THE 
OTHER ACTS, THEY MAY BE DONE EITHER BA* 

THE SACRIFICER HIMSELF OR BY 
ANOTHER PERSON." 

Bhnsya. 

Among the acts (making up a sacrificial performance), predominance 
attaches to the act of ' Dedication — Why ? — Because, he who performs 
the ‘ dedication ! perforins the entire sacrifice. — How so ? — ‘ Dedication ’ 
consists in the appointment (of priest.-.), the securing of their services on 
payment ; and when they have been ' won over ' by tins ' dedication they 
perform all the acts; so that when a man has done the said "dedication’, 
all the acts (done by the priests) are really done by that man himself. — From 
this it follows that the act of ' Dedication ‘ is one that must be done by 
the Sacrificer himself, the other details may be performed either by the 
Sacrificer ltimself or by any other person.” 

SUTRA (20). 

[Siddhanta] — In REALITY. ANOTHER PERSON SHOULD [perform THE 
DETAILS] : BECAUSE THE " SECURING OF PAID AGENTS ' HAS BEEN 
ACTUALLY ENJOINED. AND THIS IS NOT POSSIBLE IN 
THE CASE OF THE SACRIFICER ' HIMSELF. 

Bhlpja . 

Of the rest of the details, another person should be the performer ; — - 
why ? — because the ' securing of paid agents ‘ has been actually enjoined ; 
from among the various methods of securing the services of men. the one 
method specified by the scriptures is ■ payment for services ' ; from which 
it follows that all the details are to be performed by persons whose services 
have been secured by ' payment for services ' ; — and any such " payment 
for services ’ would be impossible in the case of the Sacrificer (who could 
not make a payment to himself) ; — so that, if he himself were to perform any 
of the details, that would have been performed bv one whose services had 
not been secured by ' payment ’ ; and to that extent the injunction of 
securing " paid agents ’ would have to be regarded either as futile or as serving 
only some transcendental purpose. — From all this it follows that all the 
other sacrificial details (with the sole exception of " Dedication ’ ) should 
be performed by other persons engaged as - paid agents ' ; but the " Dedica- 
tion ’ should be done by the Sacrificer himself, and in this way all the rest 
also become performed by himself. 



Adhik arana (9) : The number of Priests engaged at a 
Sacrifice is limited. 

SUTRA (21). 

[ PC' RVAPAKSA ] — " As REGARDS THE PRIESTS TO BE ENGAGED. THEIR 

NUMBER WOULD BE IN ACCORDANCE WITH THE REQUIREMENTS 
OF EACH SACRIFICE : HENCE THERE CAN BE NO RESTRICTION 
REGARDING THEIR NUMBER : SPECIALLY AS THERE IS 
NO SPECIFICATION (IN THE SCRIPTURES) 

REGARDING IT.” 

Bhdsi/a. 

*' In regard to the actions to be done by the priests that have been 
engaged, there c-an be no limitation regarding their number — why ? — 
because there is no specification ; i.e. in regard to the number of persons 
officiating at sacrifices, we do not find any specification anywhere in the 
scriptures ; hi fact their number would be determined by the recjuirements 
of each sacrifice; i.e. the sacrifieer should engage as many priests as may 
be able to perform all the detail.-, of the prescribed procedure.” 

SUTRA (22). 

[Siddhanta] — In reality, the priests should be engaged in 

ACCORDANCE WITH THEIR NAMES I AS IT IS UNDER THESE NAMES 
THAT THEIR RESPECTIVE DUTIES HAVE BEEN SEVERALLY 
ASSIGNED IN THE VEDA. 

Bhdftya. 

In fact, the number of priests engaged should be as many as the duties 
that have been laid down as to be performed by the several performers 
named in the Veda. The texts naming such performers (priests) are the 
following: (1) First of all. the A.ilhrari/u -priest does the distribution: — 

(2) the Pratiprnsthiitr - priest offers the Manthin-ojferiw/ ■ — (3) the Xestr- 
priest brings up the sacrifice!' s wife ; — (4) the tlmetr-priest fills the 
cups ; — again, (5) the Prastotr - priest introduces the chant ; — (15) the 
Udtjiitr - priest does the chanting; — (7) the Pratihartr - priest sings the 
Prati.hdra chant ; (8) the Subrrih/nan //n -priest recites the S ubrahtnani/d 

Mantra; — (9) the Hotr -priest recites the Prataranurilkn hymn; — (10) the 
MaUrdvaruna - priest gives directions and recites the P uronu ciikpCi ; — - 
(11) the d ch cJihti cCtku -priest n cites the Ydji/ai — (12) the lira Curl Ilf priest 
recites the Grarastotni/a mantra . — In accordance with this, there is need 
for just so many priests; hence for the performance of the duties assigned to 
each of them, these must b" engaged. Apart from the acts herein 
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enumerated, there is none other that is to be performed ; even though there 
may be some not mentioned in the above texts, yet they would be only 
such as would be already indicated by the names of the Priests— [e.g. the 
actual pouring of the oblations into Fire. i.e. Homa, is to be done by the 
Wo//'- priest], — -From this it follows that only these Priests — twelve in number 
—are to be engaged. 


SUTRA (23). 

[Objection] — “ As one and the same person may have several 

DUTIES [THE ENUMERATION OF DUTIES CANNOT DETERMINE 
THE EXACT NUMBER OF PRIESTS TO BE ENGAGED] ”, — 

IF THIS BE URGED [THEN THE ANSWER IS AS 
IN THE FOLLOWING SUTRA]. 

Bhasya. 

” If it is asserted that only so many priests should be engaged (as have 
been mentioned in the texts quoted above). — that cannot be right : because 
as regards the names of priests mentioned in the text, — what happens is 
that when a priest makes up his mind to perform a certain function he 
receives the priestly title with which that function is associated : so that it 
is possible for a single person to perform several functions and thereby 
become entitled to several priestly titles. Thus then (the enumeration 
of the priestly titles and the priestly functions not affording the basis for 
determining the exact number of Priests to be engaged) there can be no 
restriction regarding their number.” 


SUTRA (24). 

[Answer] — That is not possible : because it is in the originative 

INJUNCTION (OF THE PRIESTS, THAT THEIR DISTINCT TITLES 
ARE MENTIONED). 

Bhasya . 

What has been urged (regarding a single man performing several func- 
tions and thereby acquiring several titles) is not possible ; because in the 
very originative injunctions laying down the Priests to be employed, we 
find that each priest, while still being brought into existence [i.e. before he 
begins to function], is given a distinct title ; for instance, we read — ' He 
appoints the Brahman-priest ; he appoints the Hotr-priest : he appoints the 
Urh/iitr -priest ; he appoints the Adhvaryu-priest ’ and so forth; [where each 
priest is given his title along with the appointment ]; — from this it is clear 
that in the performance of the Sacrifice there is need for priests of this kind, 
and hence they must be engaged. And inasmuch as the necessity of en- 
gaging the priests is dictated by the requirements of the sacrifice, the pas- 
sage quoted is to be taken merely as describing the appointment of the 
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priests, not as an injunction (of engaging them)* ; — nor can it be taken as 
a mere reiteration, as there is no need for such reiteration. As a matter of 
fact, it is not necessary for the Veda to declare in so many words that ' so 
many priests should be appointed ’ : as such a declaration would serve no 
useful purpose ; and yet the passages quoted are capable of indicating the 
particular number (of priests to be appointed) ; hence the text is to be taken 
as pointing out just that number (of priests) which it indicates. 

Front all this it follows that sixteenf officiating Priests are to be appoint- 
ed. This is the number of priests required at the Soma-saerifice ( J yotistoma ) , 
as also at the Darsha-Purnamdsa. 


* The Tantravartika (Trans., p. 1622) takes exception to this remark. It con- 
cludes that ‘ the number is laid down, at the very outset, by the Injunction of the 
appointntents themselves’. 

+ These • sixteen Priests are the following : — (1) Adhvaryu — who does everything 
that is laid down in the Yajurveda ; he has the following three assistants, (2) 
Pratiprasthatr, (3) iSestr, and (4) Vnnetr; — (5) Brahman — who supervises the per- 
formance of all the details connected with all the three Vedas ; — he has the following 
three assistants — (6) Brahmandchchlunhsin, (7) Agnit, and (8) Potr; — (9) Udqdtr 
— who does all the Soma-singing ; he has the following three assistants— 
(10) Prastotr, (11) Pratihartr, and (12) Sub rah manga ; — (13) Hotr — who does the 
Shamsana (reciting of hymns); he has the following three assistants — (14) Maitrd- 
varuna, (15) Achchhdvdka, and (16) Grdvnstut . — These are the sixteen Priests to be 
‘appointed’ by the ‘ Sacrificer ’, who forms the seventeenth 'priest’. — See below 
Sutras 3. 7. 33 to 3. 7. 38. 


Adhikarana (10): The ‘ Chamasadhvaryus'' ( Cup-bearing 
Priests) are distinct from those mentioned in the 
preceding Adhikarana. 

SUTRA (25). 

The 1 Cham as 1 1 >hya ryes ’ [aee different from the aforesaid 
Priests], as they are named after those. 

Bhdsya. 

At the Jyotistoma. there are employed priests called ' C'hamasadhvai yu ' 
as laid down in the text ' One should appoint the Chamasadhvaryus ' . 

In regard to these, there arises the question — Are these Chamasadhvaryu 
Priests included among those mentioned in the foregoing Adhikarana ? Or 
are they different from them ? 

The Purvapaksa view is that — " the exact number of priests having 
been already described in the foregoing Adhikarana, the Chamasadhvaryus 
must be included among those ”. 

The Siddhanta is that the Chamasadhvaryus should be different from 
those mentioned before : — why ? — because (hey are named after those , that 
is, these Chamasadhvaryus are found to be named after those enumerated 
in the foregoing Adhikarana, — in such texts as — ‘ The Chamasadhvaryus 
related to the priests working in the middle ' the Chamasadhvaryus related to 
the Hotrakas ’ [where it is clear that the Chamasadhvaryus are subordinate 
to, and hence different from, the other priests]. 

Object ion—- " Those same priests that have been mentioned before may 
also be Chamasadhvaryus." 

That cannot be; because they are mentioned atony with those, — for instance, 
in the text ' Aladhyatahkdrindm chamasddh varyavah ’ ['The Chamasddhruryus 
related to the priests working in the middle]; — the Genitive ending (in 
‘ madhyatahkdrindm ') can be justified only if there is some relationship 
(between the Chamasadhvaryus and the other priests); and hence as they are 
found to be named after the other priests, it follows that they have for their 
master (they are subordinate to) those priests, not to the Sacrificer ; and 
what we have declared to be the Siddhanta is that the Chamasadhvaryus are 
different from those priests that have been appointed by (and are subordinate 
to) the Sacrificer : and hence it follows that the priests for performing the 
functions of the Chamasadhvaryu are not to be appointed by the Sacrificer; 
they are to be appointed by the (other) priests. 

Further the very originative injunction of the Chamasddh vary us makes 
them entirely distinct ; it says—' One should appoint the Chamasadhvaryus 



Adhikara^a ( 11 ) : There should be several 
‘ Chamasddhvaryus 

SUTRA (26). 

INASMUCH AS IN THEIR ORIGINATIVE INJUNCTION, THEY ARE SPOKEN 
OF AS ’ SEVERAL ’ [THERE SHOULD BE SEVERAL 

Chajiasadhvaryus] . 

Bhasya . 

In regard to the aforesaid Chamasddhvaryus, there arises the question — 
Is there no restriction as to their number, — -they may be one or two or several ? 
— Or must they be several ? 

The Purvapaksa view is that “ there is no restriction 
The Siddhdnta is that they should be several ; — because in their origin- 
ative injunction they are spoken of as several ; that is, in the injunction which 
lays down the engagement of these priests, we find the plural number used — 
' C’hamasadhvaryavah ’ ['Chamasddhvaryus’]: hence it follows that there 
should be several Chamasddhvaryus. 



Adhikarana (12) : The number of ‘ Chamasadhvaryus ’ 
should be ‘ Ten ’ only. 

SUTRA (27). 

[The number of these priests] should be ‘ Ten because 

. WE FIND INDICATIONS TO THAT EFFECT. 

Bha-y/a . 

At the Jyot'Sloma there are priests called ' Chamasadhvaryu ’ . and it 
has been explained that there should be several of these priests. Xow there 
arises the question — How many are they to be ? 

The Purvapaksa view is that— 1 " they should be three, on the strength 
of the plural number in the word speaking of these priests (in their origina- 
tive injunction) [according to Sutra 11. 1. 43) 

The Siddhdnta is as follows : — The number of these priests should be 
1 Ten because we find indications to that effect : i.e. there should be Ten 
Chamasadhvaryus ; we find an indication to this effect in a text occurring 
in connection with the Dashapeya sacrifice, wliieh is a " modification ’ of the 
Jyotistoma — 'Dasha chamasddhvaryavo, dasha dasha ekaikam chamasamanu - 
sarpanti, etasmat kdrandt dashapeyo bhavati’ ["There are ten Chamasadh- 
varyus ; ten men follow each cup ; that is why the sacrifice comes to be 
called Dashapeya. Drunk-by-Ten ’] ; the declaration herein made clearly 
indicates that the number of Chamasadhvaryus should be ten ; if they were 
to be three only, then that would not be compatible with the text quoted ; 
beyond the number " three ’ too, unless the number were precisely " ten 
it would not be compatible with the text ; hence it follows that their number 
should be Ten only ; as the number of their masters (in the shape of the 
major priests) also is Ten, there could be no need for more Chamasadhvaryus ; 
for this reason also the exact number " Ten ’ is accepted as the right one : 
and when the number ' Ten ’ is admitted, every number lower than that 
becomes included. For this reason also the number of Chamasddhvaryus 
should be Ten only. 



Adhikaraxa (13) : The ‘ Shamitr ’ ( Slaughterer of the 
Animal) is not distinct from the Major Priests. 

SUTRA (28). 


[PCrvapaksa] — " The Shamitr also [should be a distinct 
priest], because of the distinct name.” 

Bhdsya . 

There is a priest called ' Shamitr ’, mentioned in the text — Shainitdram 
upanayita ‘ [' One should bring up the Shamitr ']. 

In regard to this priest, there arises the question — Is this Shamitr only 
one of the priests already spoken of above (Adhvaryu and the rest) ? — Or 
is he distinct from them '( 

The view that appears to be most plausible is that he should be one 
among those already described, as it is those alone that have b-en named 
in the text speaking of the appointment of priests. 

Against this however we have the following Purvapaksa view: — "The 
• Shamitr ’ s ould be a distinct priest, because of the distinct name ; as a matter 
of fact, we find a distinct name for this priest — the statement being to the 
effect that ‘ the priest bearing this name ( Shamitr ) should perform tins 
work (of slaughtering the animal) ' : hence it follows that a priest of this name 
should be engaged. By reason of the mention of this additional priest, 
it also follows that there should be an increase in the number of priests 
mentioned before. From all this it follows that the Shamitr-priest is 
distinct from the Adhvaryu and other priests. — Then again, we find the 
text — ' Klomd chordhvam vaikartanaheha shamituh, tad bhrdhmanuya dadydt 
yad ynhrdhmanah sydt' ['The liver and the upper quarter belongs to the 
Shamitr Priest ; one should give it to a Brdhmann if he be a non-Brdhmana ’j 
(Ai. Bra. 7. 1); the possibility of the priest being a non -Brdhmann herein 
mentioned is not applicable to any Major Priest [as all Major Priests must 
be Bnthmanas]. [This also indicates that the Shamitr is distinct from the 
Major Priests.]’’ 

SUTRA (29). 

[SiddhInta] — In reality [he cannot be distinct from the others] ; 

BECAUSE OF THE ‘ CONTEXT AND ALSO BECAUSE THERE IS NO 
ORIGINATIVE INJUNCTION (SPEAKING OF HIS APPOINTMENT). 

Bhdsya . 

It is true that there appears to be an increase in the number of priests 
(by the mention of the Shamitr and his functions) : but this does not pertain 
to the 'appointment’ of the priests; fi.e. there is no text speaking of the 
Shanutr as one of the priests to be ‘ appointed ’]. As regards the incongruitv 
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involved (in the naming of the priest and the assigning of his functions, 
and yet not laying down his ‘appointment ’), — that can be explained on the 
basis of the fac-t that one of the Major Priests themselves would perform 
the said functions also (in addition to liis own duties ; and also become 
entitled to the name ' Shamitr’)- 

As regards the possibility of being a ‘ non-Brahmana ’ spoken of in the 
text quoted by the Purmpaksin, — that refers to the Sacrificer (not to the 
Shamity), — the meaning being that ■ if the Sacrificer happen to be a non- 
Brahmana [the liver, etc., of the animal should be given to a Brahmana] ’. 

Says the Opponent — “ The words of the text " if he happen to be a 
non-Brahmana' clearly refer to the Shamitr priest, who has been spoken of 
in the preceding sentence.” 

Our answer to this is that the name ‘ Shamitr ' is meant to be applied 
in its etymological sense of ‘ one who does the slaughtering ’ ; and as such 
it is applicable to the other priests also [anyone of them who does the 
' slaughtering ’ becomes the ‘ slaughterer’, ' Shamitr ’]. — Further, the functions 
of the Shamitr have been mentioned in the section dealing with the func- 
tions of the Adhvaryu ; from which it follows that those functions also are 
to be performed by the Adhvaryu ; so that, by reason of performing the 
function of ‘slaughtering’, the Adhvaryu himself becomes the Shamitr 
(slaughterer). — For these reasons we conclude that the possibility of being 
a non-Brahmana must refer to the Sacrifices, though he has not been spoken 
of in the sentence. 

[The Tanlravartika remarks that, it is on account of the Priest performing 
such questionable acts as slaughtering that the ‘ priestly functions’ have come to 
be spoken of disparagingly.] 



Adhikaraxa (14) : The ‘ Upaga ’ Priest is not distinct 
from the others. 

SUTRA (30). 

The Upaga Peiests also [ake not distinct], because we 

FIND INDICATIONS TO THAT EFFECT. 

Bhasya. 

At the -Jy oi> stoma there are some priests called ' Upaga ’ ; in regard to 
these, the Purrapaksa view is that — " because there is a distinct name, 
it means that these priests are in addition to the number of other priests, 
and hence they should be distinct from the Adhraryu and the rest ". 

The Siddhdnta is that they should be some among those same priests. — 
“ How so ? " — Because all the priests to be engaged have been duly enu.- 
merated in the originative injunction, and because the name ‘ Upaga ’ 
is meant to be applied in its etymological sense [of one who does the 
‘ Upaguna the supplementary singing]. — An indication of this we find 
in the text — ' Sa ad/iraryurupagayet ’ [’The Adhraryu should not do the 
supplementary singing '] ; if the Upaga priest were someone totally distinct 
from the Adhmryu and the rest, then, there could be no such prohibition 
in regard to the Adhmryu ; as in that case, there would be no possibility 
of the Adhmryu doing the work [and no Vedic text prohibits what is im- 
possible], Thus then, inasmuch as the text prohibits the act for the 
Adhmryu , we conclude that the Upaga is one out of those same priests 
( Adhmryu and the rest) who have been spoken of in the originative 
injunction. 



AmiiKARANA (15): The ‘Soma-vendor ’ is distinct from 

the Priests. 

SUTRA (31). 

The Vendor (of Soma) is distinct (from the Priests) ; as 

THE ACT (OF SELLING) IS NOT ENJOINED. 

Bhasya. 

[At the Jyotistoma ] there is the man who sells Soma. 

In regard to him there arises the question— Is this Soma-vendor one out 
of the Adhvaryu and other priests ? Or is he distinct from them ? 

The Piirvapaksa view is that—" he must be one from among the priests ; 
as it is only these that have been described as priests officiating at a sacrifice 

The Siddhdnta is as follows : — The vendor of Soma should be distinct from 
the priests ; as a matter of fact, the act enjoined as part of the performance 
is the buying of Soma, — not its selling ■ the latter comes in only as implied 
in the action of buying. — The Adhvanju and other priests are engaged for 
performing the details laid down in connection with the Jyotistoma sacrifice ; 
— the act of selling is not among those laid down in connection with the 
Jyotistoma ; — hence [as tins act of selling could not be done by the Adhvaryu 
and other priests] it follows that the Soma-vendor is not one of these priests. 
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Adhik ARANA (16): All the men engaged in a -sacrificial 
performance are not entitled to the title of 
‘ fit nil ’ (Priest). 

SUTRA (3:2). 

[Puryapaksa] — " Inasmuch as they' take paet in the performance 
of the Sacrifice, they - are all equally entitled* to 
THE TITLE OF ' RtYIK ' (PRIEST).” 

Bhasya. 

The question that arises now is — Are all the persons mentioned in 
connection with the -Jyot'stoma sacrifice to be regarded a* ' Priests ’ ? — 
or only some of them ? 

The Purvapaksa view is as follows : — " All of them are to be regarded 
as 1 priests ’ ; — why ? — because they take part in the performance of the sacrifice ; 
as a matter of fact, all these men take part in the accomplishment 
of the sacrifice; — i.e. all of them 'perform the sacrifice ( yajanti ) at the 
proper time (liau) ’ ; — and those who ' perform the sacrifice at the proper 
time ’ (rtau yajanti) are ' Rtvika ' (Priests) {in the etymological sense of the 
term ' rtvik ’] ; — nor do we find any ground for any such differentiation 
among the men talcing part in the performance as that ‘ these alone are 
Rtviks because they perform the sacrifice in the proper time, and not those 
others Hence the title of 1 priest ’ (Rtvik) belongs to all of them equally. — 
It might be argued that there is an actual preclusion (of all but seventeen) 
mentioned in the text — ’ Saumyasya adhvarasya yajhakratoh saptadasha 
rtvijah.' ['At the performance of the Soma-sacrifice, there are seventeen 
priests Our answer to this is that Preclusion is beset with several objec- 
tions. The text quoted therefore has to be taken as a purely commendatory 
declaration.” 

SUTRA (33). 

[Siddhanta] — In reality, that cannot be : because there 
is Preclusion (of all except ' Seventeen ’). 

Bhasya. 

In reality, all the persons engaged in the performance cannot be 
4 Priests ’ ; — why ? — because there is Preclusion of all except seventeen ; — we 
have the text — ‘ Saumyasya adhvarasya yajhakratoh saptadasha rtvijah ’ 
f‘ In the performance of the Soma -sacrifice, there are seventeen priests’];— 
now this text cannot be an Injunction, as most of the seventeen have been 
already enjoined elsewhere ; — nor can it be a mere reiteration, as such a 
reiteration would be useless ; — under the circumstances, if it were not a 
Preclusion, then it would be wholly meaningless. 



ADHYAYA III. PADA VII, ADHIKAEANA (16). 


643 


Objection — " Bat Preclusion is open to the objection that it involves 

(1) the abandoning of the real meaning of the sentence, (2) the assumption 
of a different meaning, and (3) the rejecting of what has been already got at.” 

Answer — (1) As regards the ‘ abandoning of the real meaning there is 
nothing wrong in this, as what is accepted also forms part of that meaning. — 

(2) As regards the ‘assumption of a different meaning’, in that also 
there can be nothing wrong, as that meaning also is actually cognised. — 
" How so ? ” — There being many persons engaged in the sacrificial perform- 
ances who might be regarded as ‘ Priests ", the text speaks of ‘ seventeen 
priests ’ ; this serves to indicate the connection of the title ' priest ’ with 
seventeen persons only, not with the rest ; — so that the idea that we obtain 
is that the title of ‘ priest ’ being one to which several men might be regarded 
as entitled, all but seventeen men are precluded. Then there arises the 
question — Does the text serve to establish the connection of the ’ seventeen ' 
persons with the title, or to preclude the other persons from connection 
with the title ? As a matter of fact, the connection of the seventeen persons 
being already known from other sources, the assertion of that same would 
be useless : hence we conclude that the text is meant to preclude persons 
other than these ' seventeen ’. 

Savs the Opponent — " Even if those besides the seventeen were excluded 
(by the text quoted), there could be no real exclusion of them. Because, 
even so. they do not cease to be those who ' perform the sacrifice at the 
proper time ’ [rtnu yajanti) ; and so long as they ' perform the sacrifice at 
the proper time they cannot cease to be ‘ Rtviks ’ (Priests).” 

Answer — It is true that they do not cease to be entitled to the title 
of ' priest ’ merely on account of the exclusion ; but. on the strength of the 
preclusive text, they cannot be employed in the work of a ‘ priest '. — ‘‘ What 
is the work of a priest ? “ — The Priests fast. — the Priests are ' appointed '. — 
the Priests are given the Sacrificial Fee. 

Says the Opponent — “ How is it that some of those who are entitled 
to the title of ‘ priest ’ are not to be employed on the work of priests ? " 

Ansicer - — As a matter of fact, the title of ' priest ’ is of two kinds, — one 
based upon the ‘ performance of sacrifice at the proper time and another 
based upon ‘ appointment ’ and ‘receiving support (in the shape of Fees) ’. 
— In the case under question, it would be futile to take that title which is 
based upon the ‘ performance of sacrifice hence we take that based upon 
' appointment ’ and ‘ receiving support.’ 

Ojjponent — “ In tliis way, there is a vicious circle : those alone are to 
be 1 appointed ’ who are ‘ priests ’, and those alone are ‘ priests ’ who are 
1 appointed ’ ; — this certainly involves a vicious circle 

Answer — The injunction that ‘ one should appoint the priests ’ does not 
mean that ‘ those who are already priests should be appointed ’ ; what it 
means is that ‘ they are to become priests by being appointed ’ ; it is only 
when such is the meaning that the Accusative ending, in such texts as 
‘ Adhvari/iaii vrnite’ (‘should appoint the Adhvari/u priest’) becomes justi- 
fiable, — and thus alone does the ‘ appointment ’ come to serve a per- 
ceptible purpose (of securing the ' priesthood ’ of the person concerned). 
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If someone were to ask — How can a man become ail Adhvaryu merely 
bv the wish of the person (appointing him) — we would say — yes, he does 
become so. — But how ? " — Well, when the text lays down that ' such 
and such an entity is to be brought about under such and such a title ’ 
[e.g. : a person is to be brought up who bears the title of Priest’], — and 
it is found that no such entity with the said title is there, — the conclusion 
is that when it does not exist, it has to be brought into existence, if it is cap- 
able of being brought into existence : e.g. when it is laid down that ‘ one 
should offer the oblation with the Juhu — if the Jnhu is not there, it is 
brought into existence. Similarly in the ease in question also. — when it is 
found necessary to connect the title ' Priest ’ with certain persons,— and 
it is open to the Saerifieer to connect any one without any restriction, — -then 
it is that such texts as ‘ AOhraryuni vrnite’ serve to supply the restriction 
that ' the connection of the title should be brought about by appointment ’. — 
Thus there is no vicious circle at all. 

From all this it follows that the declaration that ' there are only 
seventeen priests ' contains a preclusion ; so that there are only seventeen 
persons who are to be made • priests ’ by means of the prescribed preparatory 
rites (such as Appointment and the like). 

SUTRA (34). 

[Objection] — " The (preclusive) text quoted may be taken only 
AS STATING ONE ALTERNATIVE ”, — IF THIS IS URGED. [THEN 
OUR ANSWER IS AS IN THE FOLLOWING SUTRA], 

Bhasya. 

If the Opponent urge that — i; the text which speaks of seventeen priests 
may be taken as a commendatory declaration stating only one alternative 
view [the other view being that there are Twenty-seven priests — the seventeen 
major priests and the ten Chamasarlkvaryus ; or that all persons engaged 
in the performance are ' priests only that seventeen of these are superior 
to the rest] ”, — this has to be refuted [and this is done in the following 
Sutra], 


SUTRA (33). 

That cannot be right : as there is no mention at all 

OF ALL (THE PERSONS ENGAGED). 

Bhasya. 

What has been suggested cannot be right ; in the Context there is no 
mention at all of all persons engaged in the performance, in reference to whom 
the preclusive text (speaking of ' seventeen priests’) could be taken as a 
commendatory declaration (selecting for commendation seventeen men 
from among all those engaged in the performance). It is only when a 
higher number has been mentioned, that the mention of the lower number 
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can be taken as commendatory ; as the ' twelve pans ’ having been men- 
tioned, when we find the assertion regarding 'eight pans’, we take the 
latter to be commendatory. In the case in question however, there is no 
mention of any higher number ; hence the preclusive text cannot be taken 
as a commendatory declaration. 



Ad hik araxa (17) : The 'seventeen Priests' are the 
• Brahman ’ and the rest, who are mentioned in the 
texts dealing with * Initiation ’ and the 
‘ Sacrificial Fee 

SUTRA (36). 

IN REALITY, THERE IS RESTRICTION (OF THE TITLE ' PRIEST ’), 
BASED UPON TEXTS DEALING WITH THE ’ SaCRTFICLAL FEES 

Bhufya. 

It has been established that there are seventeen priests. — We now proceed 
to consider which are these -seventeen. 

The Purmpaksa view is that — " there is no knowing [it cannot be 
determined which these seventeen are] 

The Siddhanta is as follows — In reality, there is restriction of the title 
‘priest ’, based on the texts dealing with the Sacrificial Fees ; — the application 
of the title should be restricted on the basis of connection with the Sacrificial 
Fees : — it is laid down that " the Sacrificial Fee is to be paid to the Priests ’ : 
and after having laid down this general injunction, a few particular persons 
— like the Brahman-priest — are specifically named in the texts laying down 
the order in which the Fee is to be paid to those engaged in the performance ; — 
such, for instance, as 1 He gives it to the Agnit, then to the Brahman, then 
to so and so’ (Taitti. Bra. 1. 1. 6. 10). From this it follows that those 
that are specifically named in these texts are the real ' Priests any others 
besides these cannot be called ' priests ’ ; — the title being restricted by the 
Sacrificial Fees. 


SUTRA (37). 

Also because the Initiation of these (Priests) alone has 

BEEN LAID DOWN AFTER THE DECLARATION THAT 
THEY ARE ' SaCRIFICERS ’. 

Bhnsya. 

Having declared that ' Those that are Priests are sacrifieers the Veda 
goes on to speak of the Initiation of the Brahman and the rest, in the text 
that lays down the order in which these are to be ‘ initiated — viz. ‘ Having 
initiated (1) the Sacrifice)-, the .1 dhiriri/u initiates (2) the Brahman, then 
(3) the Udgfitr, then (4) the Hotr : then the Prati prasthdtr initiates (.">) the 
Adhmryu, and then the Halfe.rs [those entitled to half the Fee], — viz. (6) 
the Brdhmanachchhamsin. who is assistant to the Brahman. — (7) the Prastotr, 
who is assistant to the Udg/itr, — and (8) the Mailravanina, who is assistant 
to the Hotr ; — then the Sestr initiates the (!)) Prati prasthatr. and then the 
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Thirders [those entitled to one-third of the Fee], — viz. (10) the Agnidh, who 
is assistant to the Brahman , — (11) the Pratihartr, who is assistant to the 
Udi/dtr . — and (12) the Aehchhavaka, who is assistant to the Hotr ; — then the 
Unnetr initiates (13) the Xestr. and then the Fourthers [those entitled to 
one-fourth of the Fee] — viz. (14) the Potr, who is assistant to the Brahman , — 
(15) the Subrahmanya, who is assistant to the Fdga.tr , — and (16) the 
Gramstut. who is assistant to the Hotr-, — then (17) the Unnetr is initiated 
by some other Brahmana, or by a Religious Student deputed for that 
purpose by his Teacher. — Xow all these Initiations are 1 embellishments ’ 
for the Saerificer.s. From this also it follows that the seventeen persons 
entitled to be called ; Priests ' are the Brahman and the rest mentioned 
here. 



Adhikaraxa (18) : The ‘ Master ’ forms the ' Seventeenth ’ 

o/ the Priests. 

SUTRA (38). 

The Master of the Hottse is to be regarded as the Seventeenth 
‘ Priest on the basis of the sdielarita of ffnctions. 

Bhfisyct. 

It has been stated above that there are ' seventeen Priests and that 
these are the Brahman and the rest. 

Xow there arises the question — [As the text enumerating the Initiations 
has named only sixteen persons] — Who is the seventeenth ? Is it some member 
of the Assembly ? Or the Master of the House (the Sacrifieer) ? 

The Purvapaksa view is as follows " Some member of the Assembly 
should be the seventeenth ; as it is only such a person who would be a worker 
(a servant), the other is the Master , — and it is only a worker that can be 
engaged on payment ; the Priests are all engaged on payment : — hence it 
follows that the seventeenth ' Priest ’ should be some member of the 
Assembly. Further, there are texts speaking of the ‘ sadasya ’ (member 
of the Assembly), of a ' Cup ’ belonging to him. as also his ' appointment ' ; 
— and it is a Priest that is to be ' appointed ’, not the Master himself. For 
these reasons the seventeenth Priest must be some member of the Assembly.” 

In answer to the above, we have the following Siddhdnta : — The Master 
of the House is to he regarded as the seventeenth ‘ Priest on the basis of the 
similarity of functions ; it is the Master that should form the seventeenth 
of the Priests ; — why ? — because of the similarity of functions ; that is, persons 
who perform the sacrifice become known as ‘ Priests ’ ; — the Master of the 
House is certainly one who performs the sacrifice ; — hence he must be a 
* priest ’ ; on the ground that the function of ‘ performing the sacrifice ’ 
belongs to him in common (with the Priests). — As regards the argument 
that — the texts speak of the ‘ member of the Assembly of the 1 Cup ’ belong- 
ing to him, and also of his ■ appointment ’, and hence this seventeenth 
should be some member of the Assembly ”, — our answer is that when the 
texts speak of the ‘ member of the Assembly ’, they speak of the Brcthmqn 
Priest, and the ‘ Cup ’ and the 1 appointment ’ also that they speak of are 
of the same Brahman Priest ; and he is called ‘ sadasya' (member of the 
Assembly), because he is really one of the persons present in the Sacrificial 
House. — From all this it follows that the Master is the seventeenth of the 
‘ priests ’. 



Adhikabanta (19) : (A) Each of the Priests is to perform 

only those functions that have been named after him . — 

( B ) The Fires serve the purposes of all Sacrifices. 

SUTRA (39). 

(A) — [PPrvapaksa] — " The Priests should perform all the func- 
tions, AS THEY ARE ENGAGED FOR THAT PURPOSE.” — (B) — T he 
Fires serve the purposes of all the sacrifices, 

AS THEY HAVE THEIR OWN TIME. 

[Having dealt with the number and character of Performers, we now proceed 
to consider the question of the employment of these performers in the various 
performances.] 

Bhdsija. 

We have seen that at the J yotistoma there are seventeen Priests, including 
the Master of the Sacrifice. — (A) The question that arises now is — Are all 
the Priests to do all that is to be done by men (in connection with the 
sacrificial performance) ? — Or is there any restriction (differentiation and 
distribution of functions) ? 

— (B) There is another question also — Are the three Fires ( Gdrhapatya , 
Daksinagni, and Ahacaniya) to be used in connection with all that can be 
done with the help of Fire ? — Or is there some restriction (as to what is to 
be done with which Fire) ? 

The Purrapaksa view on Question (A) is that — " all the Priests should 
perform all the functions, as they arc engaged for that purpose : that is to say, 
having been appointed for the purposes of the sacrificial performance, they 
should do all that is to be done by men [The Siddhdnta of this question 
is stated in Su. -10, below.] 

(B) As regards the Fires, it is the Siddhdnta that is set forth in 
the Sutra, and this is as follows — All the Fires should be used in 
connection with all the actions that can be done with the help of Fire ; 
because the Fires are needed by all those actions. The particle ' sra ’ is 
a reference to the Fires ; the meaning being that the Fires are to be used in 
connection with all sacrifices, as they hare their own time [that is. they have 
been enjoined in relation to their own time, and not to the time of any 
particular sacrifice ; and hence they may be used whenever they are 
required]. We have understood this (as the final Siddhdnta). 

[Tn the Bhasya on this Adhikarana. specially on Su. 39, there is a confusion ; 
it is made clear in the Tantravurtika (Trans., pp. 1013-1010). — The Sutra 39 con- 
tains two distinct statements — the first part is the statement of a Purvapaksa, 
and the second part, the statement of a Siddhdnta. The question regarding this 
Siddhdnta (relating to the Fires) is — Are the three consecrated Fires to be used in 
connection with the Primary Sacrifice only ? Or with the Primary as well as the 
Subsidiaries': — The Purvapaksa is that “they should be used at the Primary 
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Sacrifice only, tor the simple reason that they have not been laid down in the 
context of any sacrifice (according to Su.'3. ti. 2 ). — The Sidrfhdnta is that the Fires 
should be used in connection with the Primary as well as with the Subsidiary sacri- 
fices, because they have been laid down independently by themselves — having 
their own time. — As regards Question (A), in regard to the Priests, the Purvapaksa 
is stated in the first part of Su. 3!) and the Sidilhanta in Su. 40.] 


SUTRA (40). 

[SlDDHANTA OF AdHTKARANA 19(A)] — THERE SHOULD BE A RESTRICTION 
(AND DISTRIBUTION) OF FUNCTIONS (AMONG THE PRIESTS), ON 
THE BASIS OF THEIR NAMES : AS IT IS FOR THAT PURPOSE 
THAT (DISTINCT) NAMES HAVE BEEN 
ASSIGNED TO THEM. 

Bhasya. 

On the basis of the particular names given to particular priests, there 
should be a restriction of functions ; only the functions that have been 
named after a certain priest should be performed by that Priest ; as it is 
only thus that a useful purpose would be served by the naming of the 
functions (after the Priests); that is, the functions named ‘ Adhvaryam ’ 
should be performed by the -4rf/uw</«-priest, — those named ‘ hautra ’ 
should be performed by the Hotr- priest, — -those named ‘ Audgdtra' should 
be performed by the Uclgdtr- priest. 



Adhikaraxa (20) : In some cases the distribution of func- 
tions among the Priests is not strictly in accordance 
with their name. — Exception to the preceding 
Adhikarana. 

SUTRA (41). 

The lndication (of the particular priest to perform a particular 
function) is done by direct Injunction as 
ALSO BY' SPECIFIC NAME. 

Bhctsya. 

Question — Is this a universal rule (to be followed in all cases) that a 
function is to be performed by the Priest after whom it is named ? 

[Purvapaksa — " Yes ”.] 

Siddhanta — It is not so; because as a matter of fact, the indication 
of the particular Priest to perform a particular function is done by Direct 
Injunction and also by specific name (not always by the generic names 

* Adhvaryava ’ , 'Hautra', and ' Audyiitra '). — As an example of indication 
by Direct Injunction, we have the text ‘ Tasmdt maitrdvarunah presyati 
chdnuchaha ’ (‘ Therefore the Maitravaruna gives directions and recites the 
Puronuvakya ’] (Taitti. Bra. 3. 12. 9. 5); — [where the two functions of giving 
directions and reciting are specifically assigned to the Maitravaruna Priest, 
though the giving of directions falls within those functions that have been 
called ‘ Adhvaryava and as such should have been performed by the 
Adhraryu ; similarly the reciting is a function falling within those called 

* Hautra ’ and as such should have been done by the Hotr priest. — But in 
view of the Direct Injunction quoted, both these are done by the iMaitrd- 
varuna Priest]. 

Similarly as instances of specific names given to acts indicating their 
performer, we have the names ' potriyd ’ and ‘ nestrlyd ' [which are given 
to certain actions, which under the general rule would have been done 
by the Brahman and the Adhvuryu respectively, but. which, by virtue of 
these special names, are done by the Potr and the Xestr respectively]. 

These are exceptions to the general rule that the performers of functions 
are indicated by the names given to the functions. 


SUTRA (42). 

Similarly we find indications also to the same effect. 

Bhasya. 

We have the text — ‘ Hotah pnVarannrdkamannbruvata upashrnuydt ’ 
['He may listen to the Hotr reciting the Prdtaranuvdka ulncli, occurring 
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under the section dealing with the functions of the Hotr and hence called 
* Hautra indicates the ffofr-priest as the performer of the act of Reciting . 
— Similarly there is another indicative text — ' Udgithah wigdtrrnam rchah, 
pranavah ulcthashamsinam, pratiharah adhcaryunum ’ [ ' The Udgitha is for 
the Udga.tr- priests, the verses and the Pranava of the Ukthashamsins, and 
the Pratihdra of the Adkvaryu-s ’]. which indicates a differentiation of func- 
tions by means of specific names. — The following is another indicative 
text — ' Yo va'dhvaryoh scam veda sin vein era hhavati. etat vd’clhraryoh svam 
yaddshravayati ’ [■ He who understands the Adhvaryu’s ou-n thing becomes 
endowed with wealth ; tins is the Adhvaryu’s own thing that he urges the 
Agnxdh to direct the Hotr to recite ’] (Taitti. Sam. 3. 1. 2. 3), which indicates 
the particular performer by means of a specific name. 



Adhikara^a (21) : The ‘ Reciting ’ and the ‘ Directing ’ are 
to he done by the Maitrdvaruna, only when they are 
done concurrently. 

SUTRA (43). 

[PCryapaksa] — " The ‘ Directing ’ and the ‘ Reciting ’ are to be 

DONE (IN ALL CASES) BY THE M.AITRIyaRUXA : AS 

such is the Injunction.” 

Bhdsya. 

[It having been established that the indication of performers by Rame is 
set aside by Direct Injunction, we now proceed to consider the question as to 
whether it is set aside wholly, or only in part. — Tantravartika .] 

At the Jyotistoma sacrifice, there is the Agnisomiya animal, spoken of 
in the text — ' Yo diksito yadagmsomiyam pashumalabheta ’ [’The initiated 
person who sacrifices the Agnisomiya animal'] (Taitti. Sam. 6. 1. 11. 6). In 
connection with this animal, there is the text — ' Tasmdt maitrdvarunah 
presyati chdnuchdha ’ [‘Therefore the Maitravaruna priest gives directions 
and also recites the Puronuvukyd ’]. 

In regard to this, there arises the question — Is the Maitrdvaruna priest 
to do all the Reciting and all the Directing that is done ? Or only in that 
case where the direction is contained in what is recited [i.e. where both are 
done concurrently through the same words] ? 

The Piirvapaksa view is that ‘‘all reciting s (and all directings) are to be 
done by the Maitrdvaruna, as there is no ground for differentiation ; as a 
matter of fact there are no grounds for any such differentiation as that 
‘ this Reciting, and not that, is to be done by the Maitrdvaru na ’ ; hence 
it follows that the Maitrdvarmia is to do all the Reciting and Directing that 
is to be done [though these functions, as included under the name ‘ Hautra 
should have been performed by the if ofr-priest] 


SUTRA (44). 

[Siddhanta] — In reality, the Injunction applies to the ‘ reciting ’ 

OF THE ‘ PuRONUVAKYA ' ONLY ; AS IT IS THIS THAT IS ACCOM- 
PANIED by the Direction. 

Bhasya. 

In reality, it is only the Puronuvdkyd that is to be recited by the Maitrd- 
carunn ; — why ? — because the Maitrdvaruna conies in as the reciter only 
in cases where the Reciting and Directing are done together ; in cases where 
there is mere reciting of the Anuvdkyd. the Maitrdvaruna does not come in 
at all ; nor in cases where there is Directing only ; — it is only where the two 
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come together that the Maitrdmruna comes in : — hence it is only in con- 
nection with cases where the two are done together that we have the declara- 
tion in the text — ‘the Maitravarana directs and recites’, 1 Mai/rdvnriinah 
presyati chdnuchdba — where the repetition of the particle ‘ cha ’ indicates 
that the reference is to cases where the two acts are done together. 

[The PtiroHUvakyn verse ends with the Imperative word ' yaja' ('please 
sacrifice ’). which contains the directing which is done when the Puronuvukya is 
recited, — thus the two acts of Reciting an 1 Directing being done together.] 


SUTRA (45). 

Also because we fix r> the Hotr priest mentioned in 
CONNECTION WITH THE RECITING OF THE : PrATARANCVAKA ’. 

Bhdsya . 

For the following reason also we think that all Reciting is not to be 
done by the Maitruvaruna . — For what reason ?— Because the Veda indicates 
the Hotr in connection with the reciting of the Prataranwaka . — How is this 
indicated ? — There is the text — ' Yalta hotuh prataranvcakamanubruvatah 
apasJirnuydt tada adhvarynrijrhnhjat ’ [' When he hears the Hotr reciting 
the Prataranucalca, the Adhvaryu should hold the cup ]. — From this it follows 
that all reciting js not to be done by the Maitidcaruna 



Atvh tk atlava (22): The ‘ Chamasa-homa ' to to 
performed by the Adhvaryu. 

SUTRA (46). 

[Pcryapaksa] — " The ‘ Chamasa-oblations ’ are to be offered 

BY THE C’HAM ASA DHVARY'US, BY REASON OF 

the Name.” 

Bhasya. 

There are the Chamasadhvaryu priests. In regard to these, there arises 
the question — Are the Chamasa-oblations to be offered by the Chamasadh- 
i -aryus‘! or by the Adhvaryu ? 

The Piirvapaksa view is that — " the Chamasadhvaryus should offer 
them; — why? — because they are named • Chamasadh vary u’ , which indicates 
that in regard to the Chamasas, they perform the functions of the Adhvaryu , 
hence (the offering of oblations being the function of the Adhvaryu) it follows 
that the C7iu/«rcsa-oblations should be offered by the Chamasadh varyus 


SUTRA (47). 

IN REALITY’, THE ADHVARYU SHOELD OFFER THE OBLATIONS. 

BECAUSE OF THE LaAV RELATING TO HEM. 

Bhasya. 

In reality, the Adhvaryu should offer the oblations; because the Law is 
that all the functions that are called ‘ Adhvaryava ’ should be performed 
bv the Adhvaryu ; — and the offering of oblations (into Fire) is an ‘ Adhvaryava ' 
function; — hence the oblations should be offered by the Adhvaryu. — "But 
by reason of the speeifionaine ‘ Chamasadhvaryu ’ (which connects the priests 
of tliis name with the C/iawcisa-oblations), the oblations in question should 
be offered by the Chamasadh vary us [the indication of the specific name 
setting aside that of the generic name ‘ Adhvaryava — That cannot be, 
we reply ;— these priests are called ‘ Chamasadhvaryu ’ in the sense that they 
•function like the Adhvaryu in regard to the Chamasas ’ ; which can only 
mean that ‘if the Adhvaryu offers the Chamasa-oblations, the Chamasd- 
dhvaryus also may offer them ’ ; in fact, if the oblations were offered by the 
Chamasadhvaryus. and not by the Adhvaryu. then the Chamasadh vary us 
would not be functioning like the Adhvaryu. — From this it follows that the 
Chamasadhvaryus are not to offer the Chamasa-oblations. 



656 


SHABARA-BHASYA : 


SUTRA (48). 

Also because we fix d ‘ another ’ priest mentioned in 

CONNECTION WITH THE ' C'HAMASA 

Bhasya. 

We find that in connection with the Chamasa, the Veda speaks of a 
priest other than the Chamasddhraryu. — "How so?” — We have the text — 

' Chum asd msh rhamasadh varyave prayachehhati , tan s a vasatkartre hurati’, 
from which we learn that someone else offers the oblation and hands 
over the Chamasa to the Chamasadhvaryu. — " How is this deduced ? — 

AVhat we understand the text to mean is that when the Chamasadh varyu offers 
it to the Yasatkartr, he does so with the view that the Yasatkartr will eat 
out of it : which implies that the Chamasa is handed over to the Chamasa- 
dhvaryu, after the oblation has been offered out of it ; — and that the person 
who hands it over to him is the person who has offered the oblation ; — from 
which it is clear that the man offering the oblation* i* other than the Chamasa- 
dhvaryu. — Then again we have the text — ' To vd adhvaryoh Siam veda svava- 
neva bhavati, srugvd adhvaryoh svam, vdyavyamasya svam, chamaso' sya svam ’, 
where the Chamasa is spoken of a* the ' sin ' (property) of the Adhvaryu ; — 
as a matter of fact, however, the Chamasa is the property of the Sacrificer. 
not of the Adhvaryu: hence when the text speaks of the Chamasa as the 
‘property’ of the Adhvaryu, what i* meant is that the Ch a m ava -oblations 
are to be offered by the Adhvaryu. 


SUTRA (49). 

It is only in cases of incapacity (of the Adhvaryu) that the 
Chamasa dhvaryus could be regarded (as entitled to 
offer the oblations in question). 

Bhasya. 

Question — " How then is the name ' Chamasa dhvaryn ’ to be accounted 
for ? ’ ' 

Answer — They -should be regarded as entitled to offer the oblations in cases 
of incapacity ; that is. in cases where, on account of being otherwise' engaged, 
the Adhvaryu is unable to offer the oblations, the Chamasddh vary us would 
be the persons to offer them, by virtue of their name. 



Ad ftiK arana (23) : The ‘ Shyena ’ and the ‘ F ajapeya ’ 
■sacrifices are to be performed by several classes of 
priests, — not by single class of priests. 

SUTRA (50). 

[Purvapaksa] — On account of the Vedic Injunction (Name), — 

IN CASES WHERE THE ACTIONS HAPPEN TO BE MENTIONED IN 
A P AR TICULAR VEDA, — -THEY SHOULD BE PERFORMED 
IN ACCORDANCE WITH THAT VEDA ONLY, — 

AS IN THE FOREGOING CASE.” 

Bhasya. 

We find the Shyena sacrifice mentioned in the Veda named " Audgatra ’, 
(i.e. Satnaveda) and the I -'ajapeya sacrifice in the Veda called ‘ Adhvaryava' 
(i.e. Yajurveda). — In regard to these, there arises the question — Are all 
the details in connection with the Shyena to be performed by the Udgatr 
(Samavedin) priests alone. — and all the details of the I 'ajapeya, by the 
Adhvaryu ( Yajurvedin) priests alone ?— or in both cases, the details are to 
be performed by several classes of priests ? 

On this question, the Purvapaksa dew is as follows : — “ On account of 
the Vedic Injunction, — i.e. on account of the Xante — -it should be as in the 
foregoing case; i.e. just as on the strength of the name 'Adhvaryava'’ all 
the details mentioned in that section are performed by the Adhvaryu, — in 
the same manner, in cases where the actions happen to be mentioned in 
a particular Veda, they should be done in accordance with that Veda only ; 
that is to say. when a sacrifice is laid down in a Veda named after a 
certain priest, all the details in connection with that sacrifice should be 
performed by that same priest ; as therein the sacrifice is enjoined along 
with all its accessory details. — From this it follows that all the details of 
the Shyena (which is laid down in the Audgatra i.e. Samaveda) should be 
performed by the Udgatr priest, and all the details of the T 'ajapeya (which is 
laid down in the Adhvaryava section) should be performed by the Adhvaryu 
priest.” 

SUTRA (51). 

[Siddhanta] — Inasmuch as they borrow the details (from the 

Primary Archetypes), they should in reality be per- 
formed ALONG WITH THEIR ACCESSORIES, AS EQUIPPED 
WITH THEIR OWN DETAILS. ON THE BASIS OF THE 
GENERAL LAW : THE INDICATION (OF THE NAME) 

CAN BE ACCEPTED ONLY IN OTHER CASES, 

WHERE THERE ARE NO CLEAR 
INJUNCTIONS. 

Bhasya. 

Inasmuch as they borrow the details from the Primary Sacrifices, 
— the sacrifice should be performed as equipped with its own details, — -i.e. 

42 



658 


SHABARA-BHASYA : 


accompanied by all the accessories that come into it by virtue of the general 
law (that ' the modification, should be performed in the manner of the 
Primary’), — and along with its accessories ; — this is what we learn from the 
Veda itself. — Xow as regards the two sacrifices in question, they are both 
‘modifications’ of the Jyotistoma, and as such they stand in need of 
those accessories that are already there in the Jyotistoma ; — and at the 
Jyotistoma there are several Priests performing the details ; — so that the 
case in question also has to be taken as connected with those same several 
priests. 

Objection — “ The indication by the Xame is something direct, while 
the implication of the General Law is only an indirect means of knowledge, 
being purely inferential in character [so that the latter should not over- 
ride the former].” 

Answer — It is true that indication by the Xame is a direct means of 
knowledge ; but after all it is only an ordinary (secular) means of knowledge ; 
so that in this case also, it is necessary to infer a Vedic text and then make 
it bear upon the case in question ; while in the case of indication by the 
General Law (that ‘ the modification should be performed in the manner of 
the Primary ’), what is brought to bear upon the case in question is a Vedic 
text which is actually perceived even though found in a remoter context, 
on the basis of which text, the sacrifice in question (i.e. the modification) 
becomes connected with the directly cognised procedure of the Primary 
Sacrifice. It is for this reason that the General Law is stronger (than Xame 
and overrides it). 

As regards the argument that — " on the strength of Xante [all the 
details should be performed by a single priest 1 ”, — the answer is that the 
indication by Xame can be accepted only in regard to other cases, where there 
are no clear injunctions ; — that is to say, in the case of such details as do not 
come into the sacrifice by virtue of the General Law, the matter may be 
determined by indications of the Xame. For instance, in connection with 
the .S 'hyena, we find it laid down that ‘they pierce with thorns’, and las 
there is no such Piercing done at the Primary Sacrifice, the name of the 
performer of this act cannot be brought in from the Primary, under the 
General Law] this Piercing will be done by the Udyfitr priest (as indicated 
by the name Audqatra ’); — similarly in connection with the Vdjapeya, it 
is laid down that ‘ they offer it with the Usaputa ’ (Shatapatha-Bra. 5. 2. 1. 
16), and this offering will be done by the Adhvaryu (as indicated by the 
name ‘ Adhvaryava ’). [The ‘ Usaputa ’ is the cup prepared out of leaves 
of the Ashvattha tree with dust taken from barren land, iisa.] 


End of Pdda vii of Adhyaya III. 



ADHYAYA III. 

PA DA VIII. 

Ad hik aran a (1) : The ‘ purchasing ’ of services is the 
function of the Master of the Sacrifice. 

SUTRA (1). 

The ' PURCHASING ’ IS THE FUNCTION OF THE MASTER : AS THE 
PERFORMANCE IS FOR HIS PURPOSE. 

Bhasya. 

There is the act of ' purchasing — i.e. securing the services of Priests 
on the payment of certain Fees, such as ' twelve and hundred ’ at the 
Jyotistoma, the ‘ Anrahnrya ’ (Cooked Rice) at the Darsha-Purnamasa and 
so forth [ vide Taitti. Sam. 1. 7. 3. 1]. 

In regard to this, there arises the question — Are the Priests to be ' pur- 
chased ’ bv the Adhvaryu or by the Master ? 

The Piirvapaksa view is that— "on the strength of the Name (' Adh- 
varyava’, under which the 'Purchasing of Priests’ is included), it should be 
done by the Adhvaryu ”. 

The Siddhanta is as follows: — The • purchasing' is the function of the 
Master ; — why ? — as the perfot mance is for his purpose ; i.e. it is the Sacrifieer 
(Master of the Sacrifice) who desires to obtain the results [that are to follow 
from the performance of the Sacrifice] : — in ordinary practice, when a man 
desires to obtain certain results from the performance of an act. he has to 
do that act himself; — -if he ' purchases ’ (secures on payment) the services 
of other persons (to help him in the performance), he is regarded as doing it 
himself. Under the circumstances, if he were not to do the ' purchasing ’ 
[and if it were done by someone else], he would not be doing the main act 
himself. — From all this it follows that it is the Master that does the 
' purchasing 

SUTRA (2). 

It could be done by others IN a CASE WHERE THERE IS A DIRECT 
DECLARATION TO THAT EFFECT. 

Bhasya. 

Question — Is then this the universal rule [that the ‘ purchasing ’ should 
be done always by the Master] ? 

Answer — Not so ; it could be done by others in a case where there is a 
direct declaration to that effect. In a case where there is a direct declaration 
as to the person who is to do the ' purchasing ’ [i.e. to make payments 
for services rendered], — the ‘ purchasing ’ has to be done in accordance 
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with that declaration; e.g. there is the declaration — 'Fa etdmistakamu- 
padadhyat sa trin varan dadyat ’ [‘ He who puts in this brick should give 
three excellent things (cows) ’] (Taitti. Sam. 5. 2. 8. 2). [Here the Paras- 
rnalpada ending in the word ‘ upadadhydt' indicates that the ‘placing’ 
of the bricks is to be done by a person other than the Master, — and it is 
asserted that it is this same person that should give the 1 three cows ’ to the 
priest, in payment of services rendered by him. — So that in this particular 
case, the ' purchasing ’ is done by a person other than the Master.] 

[Sutra (2) which embodies an exception to Sutra (1), has been taken as a 
distinct Adhikarana by itself — by Mandana Mishra and by Madhavacharya . 
Kumarila has included it under the ftrst Adhikarana, as above.] 



Adhikarana (2): The ‘ Shaving of the Head ’ and other 
‘ Embellishments ’ pertain to the Master of the 
Sacrifice. 

SUTRA (3). 

[PCrvapak§a] — ” Inasmuch as the Embellishments add to the 

CAPACITY OF THE PERFORMING PERSON, THEY SHOULD BE 
RESTRICTED (TO PERSONS) IN ACCORDANCE WITH THE 

Veda (Name), — just like the performing 
OF the several functions.” 

Bhasya. 

In connection with the J yotistoma, we read — ' Keshashmashru vapate, 
dato dhdvate, nakhani nikrntate , sndti ’ [‘ He shaves his head and beard, 
cleanses his teeth, pares his nails, and bathes ’] (Taitti. Sam. 6. 1. 1. 2). 

In regard to this, there arises the question — Are the Embellishments 
like those here described to be done by the Adhvaryu or by the Sacrificer 
(Master) ? 

The Purvapaksa view is as follows : — *• They should be done by the 
Adhvaryu ; as a matter of fact, Embellishments should be restricted in 
accordance with the Veda, — i.e. on the basis of Name , — just like the per- 
formance of functions by individual persons ; that is, just as the other 
details are performed by that priest who bears the name that is given to the 
Vedic Sections under which these details are laid down [e.g. the Adhvaryu 
performs the functions laid down in the ‘ Adhmryava' Section of the Veda], 
— in the same manner, the Embellishments [should be performed by persons 
whose names are borne by the Vedic Section laying down the Embellishments].” 


SUTRA (4). 

[Siddhanta] — In reality, the Embellishments, like the Principal 
Action, must pertain to the Sacrificer, as he is the 

PRINCIPAL PERSON CONCERNED. 

Bhasya. 

In reality, the acts in question should be done by the Sacrificer ; — whv ? 
— because he is the principal person concerned . — “ What is the meaning of 
his being the principal person ? ” — The result of an action is always under- 
stood to be one that is aimed at by the performer of that action; hence 
what the Embellishments do is to bring about, in the person performing 
them, the capacity to perform the main act. A T o person, who seeks to bring 
about in himself the said capacity by the performance of a certain act. 
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ever secures the services of other persons for the performance of that act : 
in fact, he secures the services of others for the purpose of obtaining certain 
desirable tilings ; the act that brings about a capacity in a person should 
always be done by that person liimself : as is found in the case of the 
Principal Action : that is to say, as a matter of fact, all those Principal 
Actions which tend to produce results in the Person, are always performed 
by the Saeriflcer himself ; similarly in the ease in question also [as the 
Embellishments in question also tend to bring about a capacity in the 
Sacrifieer. they should be performed by the Sacrifieer himself]. 


SUTRA (5). 

Also because of the words of certain texts. 

Bhdsi/a. 

We find such texts as — • Tamabhyanakti, sharesikaya’nakti ’ [‘ He 

anoints him ’. ' he anoints him with the arrow -stick ’]. where the verb is found 
in the Parasmaipada form, which clearly indicates that it is someone else 
that does the anointing for the Sacrifieer [and the Anointing is an ‘ Em- 
bellishment ’]. 

SUTRA (6). 

Further, the action in question has been spoken of as a 

SUBORDINATE FACTOR. 

Bhasya . 

It has been argued (by the Purvapaksin) that "the Embellishments 
should be restricted on the basis of Sanies, in accordance with the Veda ”. 
— -But this is not right ; because the action in question has been spoken of as a 
subordinate factor. As a matter of fact, we accept the Name as the deter- 
mining factor only in cases where the action appears as the predominant 
factor. — i.e. as one for the performance of which the services of certain 
persons (priests) have to be secured ; it is only in the case of such an action 
[where the Men are subordinate to. and subserve the purposes of, the 
Action, which is the predominant factor] that its performer is taken to be 
determined by the Xante (of the Vedic Section in which the injunction of 
the action is found). — In the case of the Sharing of the Head and other 
Embellishments [which appear as subordinate to, and subserving the pur- 
poses of, the Man], — if they were taken as related to (and pertaining to) the 
priests, then such a relation would have to be assumed, as in that case [the 
actions not standing in need of any such connection, being already connect- 
ed with the Sacrifieer] — those Embellishments would come in only as serving 
some transcendental purpose : while in the case of those acts (sacrificial 
details) as bear directly upon the sacrificial performance, their connection 
with those persons (priests) is already established (by the fact of their 
standing in need of performers ; and hence it has not got to be assumed) ; 
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— [the connection of the Embellishments with the Sacrificer is also one 
that is already established by the fact of their being spoken of as subordinate 
to, and subserving the visible purpose, cleanliness, of the Sacrificer] ; — and 
so long as an established relationship is possible, there can be no justification 
for the assuming of an unestablished one. — From all this it follows that in 
a case where the Man is the predominant factor [and the action is subordinate 
to hint], Name cannot be the determining factor (in the indication of the 
Performer for it). 

SUTRA (7). 

Also because they have been' laid down in reference to 
THE RESULTANT ‘ ApURVA ". 

Bhasya. 

By the term ' Chocland ' (in the Sutra) we mean the resultant Apurra 
(of the Primary Sacrifice) ; so that what the Sutra means is that the 
Embellishments in question hat e been laid down in reference to the resultant 
Apurra ; and as it is not possible for them to be done by themselves without 
a material substratum (the thing to be embellished, without which there can 
be no Embellishment), they are taken as to be done to such things ; — and 
they could be done to. and be connected with, things remote from themselves, 
only if it were not possible for them to be done to. and be connected with, 
a tiling in close proximity to them; and when it is possible for them to be 
done to a tiling in close proximity to themselves, they should not be done 
to remoter things, as they will have their requirements fulfilled by being 
done to the nearer thing. — For this reason also the Embellishments should 
pertain to the Sacrijicer (who is in close proximity to them). 


SUTRA (8). 

On account of inequality. THEY could not be applicable 

EQUALLY [to ALL THE PERSONS |. 

Bhasya. 

This Sutra is to be taken as following upon a few words to be supplied 
[as embodying an argument answered by the Sutra ] ; these words being — - 
Why cannot the Embellishments be taken as applicable equally (to both, 
the Sacrificer as well as the Priests) ? When they have not been laid down 
in special reference to any particular person, they should be applicable to 
every person ”. 

The answer to this is that the Injunction of the Embellishments cannot 
apply equally to all persons. — " Why ? ’’ — Because of inequality ; i.e. all the 
persons are not equally circumstanced in regard to the injunction in ques- 
tion. — “ What is the inequality ? ” — The inequality lies in the fact that the 
Embellishments have been enjoined for the Sacrificer, not for the Priests. — 
" But how do you know that they are enjoined for the Sacrificer ? ’’ — From 
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the fact that when a man desires to accomplish an end by an act, he should 
do that act himself (see Su. 3. 7. 18). — “ But as they are not enjoined in 
special reference to any particular person, they should be taken as enjoined 
for the Priests also.” — We are of opinion that, as they cannot serve any useful 
purpose in connection with the priests, they cannot be taken as enjoined 
for them. — Why is no useful purpose served by them in connection with 
the Priests ? ” — If they were done by (and to) the Priests, they would be 
acts that are neither done nor got done by the Saerificer ; for the simple reason 
that the services of the Priests have not been secured for the performance 
of those Embellishments ; — and if they were done by the Priests themselves, 
then they could not in any way benefit the person who stands in need 
[of aids to the fulfilment of the Sacrifice and the resultant Aptirva ] ; — and 
thus they would be entirely useless. This is the reason why they cannot 
be taken as enjoined for the Priests ; — and this is what constitutes the 
‘ inequality ’ (spoken of in the Sutra ). — Prom all this it follows that the 
Embellishments cannot apply equally to all the persons. 



Adhikara^a (3) : The Penances are to he performed by 

the Sacrificer. 

SUTRA (9). 

Penances also [are to be performed by the Sacrificer] , because 

THEY HELP IN THE ACCOMPLISHMENT OF THE RESI LT AS 
IN ORDINARY LIFE. 

Bhasya. 

Certain Penances are found to be enjoined — ‘ He does not eat for two 
days ’, ' he does not eat for three days and so forth. 

In regard to these there arises the question Are the Penances to be 
performed by the Priests ? Or by the Sacrificer ? 

The Purvapaksa view is that — "The Penances should betaken as to 
be performed by the Priests, — on the basis of the name [' Adhraryava 
of that section of the Veda where the Penances are enjoined] . 

The Siddfuinta is as follows : -The Penances should be performed by 
the Sacrificer why ’—because they help in the accomplishment of the 
result ; i.e. the Penances are performed with a view to the accomplishment 
of the result ; as a matter of fact, a man obtains the results of a sacrifice 
only when he is equipped with Penances. — " How do you know this - 
The performance of Penances is painful ; — pain is the direct consequence 
of sin ; — sin is an obstacle in the accomplishment of the result of sacrifices ; — 
sin is in fact conducive to evil, and so long as there is sin. no good can 
come about; — hence it is necessary to remove it. Both Merit and Demerit 
are destroyed by the experiencing of their effects ; hence it is that for the 
experiencing of pain as the result of sin, religious Penances are prescribed ; 
the idea being that the pain experienced in the performing of the Penance 
is the effect of the sin (meant to be destroyed). — In this way the Penance 
comes to have a visible purpose, and no invisible (unseen) purpose has to 
be assumed. — Thus then, the (obstructing) sin having been destroyed by the 
experiencing of its effect (pain suffered in the performance of the Penance), 
the sacrifice becomes free from obstruction and thus brings about its result. 
[It is in this way that Penances help in the accomplishment of the Result.] 
— And the accomplishing of the result is what is to be done by the bacrificer, 
not by the Priests. From this it follows that, the Penances are to be per- 
formed by the Sacrificer. 

SUTRA (10). 

There is also a supplementary declaration pointing 
TO THE same conclusion. 

Bhasya. 

This same conclusion is indicated by a supplementary declaration, 
which is to the following effect — ‘ Y add mi puruse na kinchana antarbhavati 
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yadd asya krsnam chaksuso nashyati — atha medhyatamah ’ [‘ When there is 
notliing inside the nian, and when the pupil has disappeared, then is he 
most fitted for a sacrifice ’], — which means that when he is fasting, then 
is he 'fit for medha ’ (' medhya ’) ; now medha' is sacrifice, and 'sacrifice’ 
consists in giving away ; so that what the supplementary declaration quoted 
means is that ' by the Penance, the man is rendered fit for giving away ’ ; 
and the person who gives away things is the Sacrificer (not the Priests).— 
From this also it follows that Penances are to be performed by the Sacrificer. 


SUTRA (11). 

It can be done by others, when there is an injunction 

TO THAT EFFECT. 

Bhdsya. 

Question — ” Is it then the universal rule that all penances should be 
performed by the Sacrificer ? ” 

Answer — Xo ; it can be done by others when there is an injunction to that 
effect ; i.e. when there is an injunction to that effect, then it should be done 
by the Priests ; e.g. there is the injunction — ' All the Priests fast ’ (in which 
ease the fasting has to be done by the Priests). 

SUTRA (12). 

Also because the Penance is a subordinate factor, the question 

OF ITS PERFORMER CANNOT BE DETERMINED BY THE 
NAME OF THE VeDIC SECTION. 

Bhdsya . 

It has been argued that " on the basis of Same (' Adhvaryam ’, of 
the Vedic Section where the Penances are prescribed), the Penances should 
be taken as to be performed by the Priest (Adhraryu) ”. — 1 The answer to this 
is that, because the Penance is a subordinate factor, its performer cannot 
be determined by Name ; as Name is regarded as the determining factor 
only in cases where the Man is the subordinate factor [which is not so in the 
case in question]. 

Or, the Sutra may be explained in the following manner — 

[By a second interpretation of this Sutra, the Bhdsya makes a separate 
Adhikarana of it. which is as follows \ — 



Ad hik arana (4) : The ‘ Red Turban ’ and other similar 
details pertain to all the Priests. 

SUTRA (12). 

Inasmuch as they are subordinate accessories, their connection 

CANNOT BE DETERMINED BY' THE ‘ NAME ’ OF THE 

Vedic Section. 

Bhasya. 

(a) In connection with the Shyena sacrifice, we read — * Lohitosnisa 
lohitavasand rtrijah pracharant)' [' Red-turbaned and red-clothed priests 
move about " ; — (6) similarly in connection with the Vajapeya sacrifice, 
we read — ' Hiranyamdlina rtcijah pracharant)' [' Gold-neck laced priests 
move about ’]. 

In regard to these there arises the question — (a) At the Shyena. is it only 
the Udgatr priests who are to be ‘red-turbaned - and (b) at the Vajapeya, 
only the Adhvaryus who are to wear the golden necklace ? Or, at both 
sacrifices, all the priests are to wear it ? 

The Purvapaksa view is that — "(a) On the strength of Name [' Aud- 
gdtra ' of the Veda where the Shyena is prescribed], the Udgatr priests 
alone are to wear the Red-turban at the Shyena. — and (b) on account of the 
Name [' Adhvaryava' of the Veda where the Vajapeya is prescribed], the 
Adhvaryu priests alone are to wear the golden necklace at the Vajapeya" . 

The Siddhdnta view is as follows: — Inasmuch as the things in question 
are subordinate accessories, their connection cannot be determined by the name of 
the Vedic Section ; that is to say. being red-turbaned is a subordinate accessory. 
— so a bo is being gold-necklaced ; — and the Man (Priest) is the predominant 
factor ; — hence it follows that the Bed Turban and the Hold -necklace are 
meant to be accessories (or appurtenances) of the Man, and not as something 
to be done ; consequently the Man must be regarded as the predominant 
factor. — " What if it is so ? ” — If it is so, then, there is the principle already 
accepted, that in cases where the Man is the predominant factor, the Name 
cannot be the determining factor in indicating the performer of the action 
concerned. 

Further, from the fact of the articles being spoken of as the accessories 
of man. it follows that what is laid down pertains to all the men (concerned) : 
because as a rule, whenever an accessory is laid down in close proximity to 
the predominant factors (of which it is an accessory), it means that it is 
laid down in connection with each one of the predominant factors : — and 
this all-round connection having been indicated by Direct Declaration. — - 
how could it be restricted by a Name, even if there were a name ? — From 
all this it follows that at each of the two sacrifices (Shyena and Vajapeya). 
the accessory details like those under consideration are to be adopted by all 
the priests. 



Ami IK arana (5): The 1 desire for rain ’ pertains 
to the Sacrifice r. 

SUTRA (13). 

Similarly, the ' Desire ’ also [pertains to the Sacrificer] ; 

BECAUSE IT IS HE THAT IS CONNECTED WITH THE PURPOSE 
(OF THE PERFORMANCE). 

Btiasya . 

In connection with the J yotistoma, we read— 1 Yadi kamayet varset 
parjanyah nichaih sado minuyat’ ['If he desire that Parjanya should rain, 
he should measure out the Assembly on low ground ’]. 

In regard to this there arises the question — Is the ' Desire ' mentioned 
here that of the Priest ? Or of the Sacrificer ? What the question means 
is — Who is the nominative to the verb ' kamayet ’ ('should desire') — is 
it the Adhvaryu priest, or the Sacrificer ? 

The Piirvapaksa view is that — “ The desire should be taken as that of 
the Priest, because of the Name (of the Vedio Section) ; the indication of the 
Name is that the Person who is eager to obtain results from the sacrifice is 
the Adhvaryu priest, who is the person spoken of in the Context [after whose 
name the Section of the Veda has been named as ' Adhvaryava '] ; hence it 
is the Adhvaryu who is taken as syntactically connected with the verb 
‘ minuyat' (' should measure out ’); — from all this it follows that the 'desire’ 
spoken of is that of the Priest.” 

The Siddhdnta is as follows : — Desire also should be like the Penance ; 
that is, the Desire pertains to the Sacrificer. — " Why so ? ” — Because it 
is he that is connected with the purpose of the performance ; that is to say, 
it is understood that the Sacrificer is connected with the ' purpose ’ 
■ — i.e. the Result — of the Sacrifice as performed along with its accessory 
details. — Then again, in the case of the text ' J yotistomena svargalcdmo 
yajeta ’ [' Desiring Heaven, one should perform the J yotistoma Sacrifice '] 
the particular ending (Atmanepada in 'yajeta'), — makes it clear that the 
desire for heaven’ is that of the Sacrificer: in the case in question, the pecu- 
liar ending ( Parasmaipada ) in ‘ minuyat' makes it clear that the Adhvaryu 
is to do the measuring out for the sake of someone else (i.e. the Sacrificer). 
—It has been urged that — “by reason of Syntactical Connection (of the 
verb 'should desire') with the person appearing in the Context as the 
seeker for result [the Desire should pertain to the Adhvaryu ] ”. — But even 
with this Syntactical Connection the sentence could be explained as ' In 
the event of the Sacrificer being desirous (of rain), the Adhvaryu should 
measure out, etc.' 
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SUTRA (14). 

It can pertain to others, only when it is spoken or as such. 

Bhasya. 

In a case where it is spoken of as such, the desire may be taken as per- 
taining to the Priest. For instance, there is the text — ‘ Udgata atmaneva 
yajanmndya va yam kamam kamayate tamdgayati ’ [‘ The Udga.tr priest 
sings out that result which he desires for himself or for the sacrificer ’].- — 
Now here, if the term ‘ atmane’ (‘for himself’) were to mean ‘for the 
sacrificer then there could be no justification for the adding of the term 
1 yajamatiaya or of the term ‘rd’ ; — hence it follows that by reason of the 
(separate) mention of the ‘ Sacrificer the Udgatr priest should be taken as 
speaking of himself (as desiring results). 



Adhik arana (6): The Mantras beginning with ‘ Ayurda* 
and the like are to be recited by the Sacrificer. 

SUTRA (15). 

The Mantras also which are not connected with any action, 

ARE LIKE ‘ DESIRE ’ [i.E. THEY ARE CONNECTED 

with the Sacrificer], 

Bhdsya. 

The Mantras that are meant to be considered here are those like the 
following — ' Ayurda ayne dyur me debt'. ' Yarchodd ague as! vcircho me dehi ’ 
[■ O Agni, you are the bestower of longevity, bestow longevity upon me! 
'O Agni, you are the bestower of glory, bestow glory upon me']. [The 
Mantras are laid down as to be simply recited, not in connection with the 
performance of any sacrificial details.] (Taitti. Sam. 1. 5. 5. 4.) 

In regard to these there arises the question — Are these to be recited by 
the Priest ? Or by the Sacrificer ? 

The Purvapaksa view is that — " On account of the name (of the Vedic 
Section in which these Mantras occur), the Mantras should be taken as to be 
recited by the Priest 

The Siddhdnta is as follows : — These Mantras should be like what has 
gone before ; that is like ' desire ’ [they should be taken as connected with 
the Sacrificer] ; it is only thus that there would be justification for the pres- 
ence in the Mantra of the term expressive of the speaker lumself [i.e. the 
pronoun ' me ']. In the expressions • bestow longevity upon me ' and ' bestow 
glory upon me', — the terms ‘longevity’ and 'glory’ stand for the result 
expected to follow from the performance undertaken, — the -use being 
‘ O Fire, please accomplish the result of my action ’. — Now the result ex- 
pected to follow from an action is spoken of only for the purposes of en- 
couragement ; and the person who is encouraged by it is the Sacrificer. no 
one else. As a matter of fact, the Fire (that is addressed in the Mantras) 
has not been kindled for the sake of the result that is to accrue from the 
performance to the Priest ; as this result (being in the shape of the Sacrificial 
Fee payable to him) is already an accomplished entity; in fact, the Fire has 
been kindled for the sake of the result that is to accrue to the Sacrificer ; 
this result is not yet an accomplished entity, and is therefore to be spoken 
of as to be hoped for ; and this encourages the Sacrificer and therebv tends 
to save the performance from becoming defective. Even when the Priest 
is encouraged by the prospect of (the Fee which is) an accomplished entity 
he is so encouraged only in the performance which is to bring its reward 
to the Sacrificer ; but the presence of the term expressive of the speaker 
himself could not be justifiable if the reciting were done by the Priest • the 
term expressive of the speaker himself retains its direct natural meaning 
only when the words are recited by the Sacrificer. — From all this it follows 
that the Mantras in question should be recited by the Sacrificer. 
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SUTRA (16). 

Also because we find the Mantras being recited during 
THE ABSENCE (OF FlRE). 

Bhasya. 

As a matter of fact, we find similar Mantras being addressed during the 
absence of Fire, — when the man is away from home (and his Fire) ; — the 
Mantra being ' Iha era san tatra santam fra ague, etc.' [' While remaining here, 
I address thee, O Agni. who art there, etc.’] [where the words of the Mantra 
itself clearly indicate that the speaker is away from the Fire]. Xow a 
man away from the Fires can never be a ' Priest ’ : as the term ' priest ’ 
denotes one who is actually engaged in the sacrificial performance [and this 
can only be when the Fires are there]. As regards the Sacrificer, however, 
it is possible for him to be away from the Fire and still remain the ' Sacrificer 
because it is possible for him to go away from home after having 
made suitable arrangements for his Agnihotra (daily offerings to his Fires) : 
— then again, it is quite possible for a man living away from home to give 
away (dedicate) things (for being offered at. a sacrifice). — The Mantra just 
quoted (' Iha era san, etc.') is just such a Mantra as is addressed to the Fire 
by one who is away from home ; — this is indicated by the words of the 
Mantra itself, which, therefore, indicate that the Mantra is to be addressed 
by the Sacrificer ; — and from this it follows that all Mantras of this kind 
are to be recited by the Sacrificer. 



Adhikarana (7) : Mantras occurring in two sections of the 
Veda are to he recited by both persons. 

SUTRA (17). 

A Mantra mentioned in two places is to be recited by both 
PERSONS ; AS THE REPETITION OF THE MANTRA 
MUST HAVE SOME PURPOSE. 

Bhdsya . 

There are the Darsha-Purnamasa sacrifices ; in connection with these 
we find certain Mantras that are mentioned in two places — one in the section 
( Adhvaryava ) dealing with the functions of the Adhvaryu, and then again 
in the section (Yajamdna) dealing with the functions of the Saerificer : — 
For instance, (a) the Mantras with which the Clarified Butter is taken up — 

’ Pahchandm tva vatanam yantraya dhartraya yrhndmi ’ (Taitti. Sam. 1. 6. 
1. 2) and so on, and (b) the Mantras with which the two Srucass are arranged 
— • Vdjasya md prasavena ’ (Taitti. Sam. 1. 1. 13. 1) and so on. 

In regard to these, there arises the question — Are such Mantras to be 
recited by both (the Saerificer and the Adhvaryu) ? Or by the Adhvaryu 
alone ? 

The Purvapaksa view is that — “on the basis of Name (‘ Adhvaryava ’), 
the Mantras should be taken as connected with the Adhvaryu ”. 

The Siddhdnta is as follows: — Both should recite the Mantras in ques- 
tion why ? — because the repetition of the Mantra must have some purpose. 
Inasmuch as the Mantras have been named after both the persons, it 
follows that both are reciters of them : hence both should recite the Mantras ; 
— the Adhvaryu reciting them with the intention of doing what is indicated 
by the words of the Mantras, — and the Saerificer reciting them with a view 
to avoid carelessness and mistakes. 



Adhikaraxa (8) : The £ learned ’ Sacrifice)' alone is to he 
made to recite the Mantras. 

SUTRA (18). 

It is only the learned max that is to be made to recite the 
Mantra : as the illiterate man is not entitled 

(TO PERFORM SACRIFICES). 

Bhdsya. 

la connection with the Vdjapet/a sacrifice, we read — (a) ‘He makes the 
Sacrificer recite the Klrpti Mantras’ [The Mantras beginning with the words 
‘ At/un/ajnena kalpatclm. etc.' — Vajameya Sam. 0. 21— are called 'Klrpti 
Mantras' ], and ( h ) "He makes the Sacrificer recite the Ujiisatl- mantras [i.e. 
the Mantras beginning with the words • Aqn irekdksarena ’■ — -Vajasa. Sam. 
9. 31]. 

In regard to these, there arises the question — Are all Sacrificers, the 
learned as well as the illiterate, to be made to recite these ? Or the learned 
ones only ? 

The Purvapaksn view is that — both the learned and the illiterate 
should be made to recite the Mantras, as no distinction has been made be- 
tween them 

The Siddlulnta h as follows : — The learned alone should be made to 
recite the Mantras ; — why ? — because the illiterate man is not entitled to 
perform sacrifices ; as a matter of fact, the illiterate man is not entitled to 
perform sacrifices, for the simple reason that he has not the requisite capacity. 
— *• At the time of the performance, he would learn the Mantras and 
then recite them ; and having thus acquired the necessary capacity, he 
would be entitled (to the performance).” — That cannot be, — we say. 
Because the performance of sacrifices has been laid down as coming after 
the Veda has been studied, and the study of the Veda is not included under 
the text laying down the performance of sacrifices. — How so ? ” — Because 
it is without reference to any act or performance that it has been enjoined 
that ‘ the Veda should be studied ’. And when we have tliis independent 
injunction of the study of the Veda, it cannot be assumed that the 
injunction that the Veda should be studied is expressed by such sentences 
as ’ one should offer the Arjnihotra ’. Because all that tins latter sentence 
lays down is the offering of the Agnihotra libations, — ancl it follows that 
only one who has studied the Veda is entitled to perform the act.— not 
one who is entirely ignorant of the Veda.— “ By knowing how much of 

the Veda does a man become entitled to perform sacrifices ? ” By knowing 

that much which, on being known, supplies him with the requisite capacity 
to perform the sacrifice as laid down in the scriptures. Thus it is only 
the man who knows that much of the Veda is entitled to the performance 
of a sacrifice. 

43 
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Objection — ” But the injunction that we have is that ' one should 
study the Veda which means that the whole of the Veda is to be studied : 
so that by reading up merely a part of the Veda one cannot become entitled 
to the performance of a sacrifice.” 

Answer — The Veda has to be studied for the purpose of knowing all 
about sacrifices ; such being the ease, when one is going to perform a 
particular sacrifice, the knowledge of any other sacrifice could not serve 
any visible purpose ; consequently in determining whether one is or is not 
entitled to the performance of any particular sacrifice, no heed need be paid 
to his knowledge of any other sacrifice ; because for the knowledge of that 
other sacrifice, it would be necessary to study that portion of the Veda 
which deals with that sacrifice. With all this however, the study of the 
whole Veda has been enjoined, for the purpose of acquiring a knowledge 
of all the sacrifices one by one. — Hence we conclude that when a man knows 
all about the details of any one sacrifice he becomes entitled to the 
performance of that sacrifice. Under the circumstances, a man who is 
ignorant of the details of the sacrifice will not be able to perform that 
sacrifice at all ; how then could there be any possibility of his being made 
to recite the Mantras ? — From all this it follows that it is right to say that 
it is only the learned person that should be made to recite the Mantras. 

[Kumarila's remarks on this are interesting — ‘ Such being the case, the know- 
ing of the branches of knowledge other than the Veda proper would bp very 
far from necessary for the due performance of sacrifices. But so far as the 
knowledge of the Self is concerned, inasmuch as without that knowledge one 
could not take up the performance of any sacrifice at all [as a sacrifice is always 
performed with a view to some benefit expected to accrue to the Person after the 
death of the physical body], it must be regarded as necessary for the performance 
of all sacrifices ’. — Tantmvdrtikn, Trans., p. 1 07 S.] 



Adhtkaraxa (9) : The twelve • Double Ads’ are to be 
done by the Adhvaryu. 

SUTRA (19i. 

[Puryapaksa] — " Inasmuch as they are spoken of under the 

NAME ' Y ATAMAN A * [' PERTAINING TO THE SaCRIFICER THE 
ACTIONS SHOULD BE PERFORMED BY THE SaCRIFICER." 

Bhnsya. 

There are the Da rsh a-Purnam dsa sacrifices, in connection with which 
twelve actions (forming Six ‘Couples') have been laid down — 'He lets loose 
the calf ; puts the boiling pot on the fire ; — threshes the corn ; strikes the 
pestle and mortar with Shamyd : — spreads out the flour : puts the baiting 
pans on the fire ; — bakes the cake ; heats the clarified butter ; — brings the 
Stambayajus and takes it tip : touches the altar ; — girds the loin of the 
Sacrificer's wife ; collects the Proksani and also the clarified butter ; — 
these are the twelve Dranjvas (Double Acts) at the Darsha-Purnamdsa 
[Taitti. Sam. 1. •>. 9. 3-4.] 

In regard to these actions, there arises the question — Are these to be 
done by the Adhvarya, or by the Sacrificer ? 

[This doubt arises front the fact thtt in the first pi. ice. every one of these acts 
is found to be enjoined m its proper place among the acts styled ' Adhvaryacn — 
and then subsequently again they are spoken of under the name ' Ydjamana ', 
where it is laid down that ‘one should offer the sacrifice only after having accom- 
plished all these acts '. As named ‘ Adhvanjava they should be done by the 
Adhvaryu ; while a» named ‘ Ydjamana ', they should be done by the Yajamdna, 
Sacrificer. They cannot be done by both, like the reciting of the mantras dealt 
with under Sii. 3. S. 17. — Bhdttadlpika.] 

The Purvapaksa view is that — " Inasmuch as they are spoken of under 
the name * Ydjrtmdna the actions should be performed by the Sacrificer : that 
is to say, by reason of their being given the specific name ’ Ydjamana ', 
it follow s that they are to be performed by the Sacrificer : just as it is in 
the case of actions named ' Potriyn ’ and ‘ Xestriya * [where by reason of 
these names , the acts are taken as to be performed by the Potr and the 
Xestr priests respectively] 

SUTRA (20). 

[Siddhanta] — In reality, the Adhvaryu [should perform them]: 

AS HE IS ENGAGED FOR THE PURPOSE (OF PERFORMING SUCH 
actions): as regards the Name (• Yajamana ’), its 

INDICATION IS TO BE ACCEPTED ONLY IN SO 
FAR AS IT HAS THE SUPPORT OF 
REASON. 

Bhust/a. 

In reality, the Adhvaryu should perform these actions; because it 
is for the performance of such actions that his services are secured ; this 
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fact we deduce from the Same, inasmuch as all these details are found 
laid down in the section called ' Adhvaryava ' ; while what is mentioned 
in the section called ' Yajamana ’ is only the 1 coupling ’ of the actions. — 
this ' coupling ’ consisting in bringing together two actions. — Now if the 
Adhvaryu were to perform the actions, and the Sacrihcer were to bring them 
together,- — this would be absolutely impossible. Hence what has to be done 
is that, on the ground of its being a subordinate factor, the idea of ‘ coupling ’ 
has to be set aside (ignored), — in accordance with the principle going to be 
enunciated under Su. 12. 2. 25.- — From all this it follows that the actions 
in question are to be performed by the Adhvaryu. 

As regards the argument that — " on the basis of the Name (' Yajamana ’, 
the actions should be performed by the Sacrihcer) ”, — tills has got to be 
refuted ; and the refutation is this The indication of Same is to be accepted 
only in, so fur as it has the support of reason ; and in tills case the only 
reasonable deduction that we could make from the Name ‘ Yajamana ’ 
would be that ' in regard to these actions, the Sacrihcer should say to the 
Adhvaryu — these actions have to be turned into couples — please therefore do 
this and that (naming the actions under consideration). In the case of a 
few of the actions under consideration, the permission of the Sacrihcer has 
to be obtained (by the Adhvaryu) ; and as regards these, the name 
‘ Yajamana ’ may be due to this fact ; but even so all notion of any 
transcendental result following from this should have to be given up. 

It has been argued that — "as it is in the case of the names ' potriya ’ 
and ' nestriya ", so should it be in the present case also”. — The answer to tliis 
is that in the case of the names mentioned, it is only right that the actions 
should be done by the priests indicated ; because the actions are indicated 
by the names as pertaining to the particular priests. In the case m question 
however, the conditions are different — the ‘ coupling ’ pertains to the 
Sacrihcer, while the actions themselves pertain to the Adhvaryu ; hence 
there is no incongruity. 



Adhikaraxa (10): The Hotr-priest should recite the 
‘‘Karana-mantra ’ assigned to the Adhvaryu. 

SUTRA (21). 


When there is an impossibility (of reciting both), it is the 
•' KARANA-MANTRA " THAT SHOULD BE RECITED (BY' THE HOTR), 
BECAUSE OF THE PECULIAR RELATIONSHIP (BETWEEN 
THE HOTR AND THE MANTRA CONNECTED WITH 

the Adhvaryu) : as for the other Mantra, 

SOMEONE ELSE. FROM AMONG THE PRIESTS, 

MAY RECITE IT. — WHO MAY HAVE A 
SPECIAL REASON FOR DOING IT. 

Bhasya. 

At the J yotistoma. there is the Ajnlsomiya animal ; for the tethering 
of this animal there is a sacrificial Post, round which a rope is entwined ; 
and in connection with this entwining of the rope, there are two mantras 
recited — one. by the Adhvaryu, which is the ' Karana-mantra ’ (i.e. the 
Mantra by means of which the Entwining is done), and the other, by the 
Hotr, which is descriptive of the Entwining while it is being done, — the 
former being the Mantra beginning with ‘ Parivirasi ' (Taitti. Sam. 1. 3. 
6. 2), and the latter, the Mantra beginning with ' Yuvdsuvdsdh ' (Rgveda 
3. 8. -t). — The Kundapdyindmayana sacrifice is a ' modification ' (or Retype) 
of the Jyotistoma, and hence it takes in the said two Mantras, by virtue 
of the general law (tint the Eetype is to be done in the manner of 
the Archetype) ; and in regard to the two Mantras as to be used at this 
Kunda j)d y i nd rna yttna . there arises a doubt. — " What doubt can there be 
(and why) ? ” — At this sacrifice, there is a curtailment of the number of 
priests by reason of the declaration that at this sacrifice " he who is the 
Hotr is also the Adhvaryu ’, so that [it being not possible for the two 
Mantras to be recited simultaneously, one by the Adhvaryu and the other 
by the Hotr, as there is no Adhvaryu at all] there arises the question — 
When the Hotr (who is also the Adhvaryu) is going to recite the Mantra — 
is he to recite the Karana-mantra which (at the Jyotistoma ) is recited by 
the Adhvaryu (i.e. the Mantra ' Parivirasi, etc.’) ? or the other Mantra 
descriptive of the Entwining while it is being done, which (at the 
Jyotistoma) is recited by the Hotr ? 

The Purvapaksa view is that ‘‘ there can be no hard and fast rule on 
this point [i.e. it is open to the Hotr to recite either the one or the other] 
The Biddhunta is as follows: — There being an impossibility of both being 
recited, it is the Karana-mantra that should be recited by the Hotr ■ that is, 
he should recite the mantra ' Parivirasi. etc.’, which (at the Jyotistoma) 
is recited by the Adhvaryu, — and not the mantra ‘ Yuvdsuvdsdh, etc.’, which 
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is descriptive of the Entwining being done, and which (at the Jyotistoma) 
is recited by the Hotr. — " Why so ? ” — Because of the peculiar relationship 
( between the Hotr and the mantra recited by the Adhvaryu at the Jyotistoma ) ; 
that is to say, there are two relationships borne by the Hotr — the first one 
is his relationship to the mantras connected with the Hotr (at the Jyotistoma), 
which relationship, in the case of the Kundapayinamayana, is indirect, 
being based upon the general law (that ' the Eetype is to be performed 
in the manner of the Archetype ’). — and the second one is his relationship 
to the mantras connected with the Adhvaryu (at the Jyotistoma), which 
relationship is direct, being based upon the direct assertion that ' at the 
Kundapayinamayana, one who is the Hotr, is also the Adhvaryu ’ ; — now 
this last assertion enjoins the Hotr. directly, to perform the functions of the 
Adhvaryu : and this perceptible Injunction is more authoritative than the 
one inferred (on the basis of the general law relating to the Archetype and 
the Eetype). — From all this it follows that the Hotr should recite the 
Kamna -mantra, ' Parivircisi, etc.', which is connected with the Adhvaryu. 

Question — " Who then would recite the mantra (' Y uvdsuvdsdh, etc-.’) 
which is connected with the Hotr. and the reciting of which by the Hotr 
is impossible under the circumstances ? ’’ 

Answer — -Is for die other mantra, someone else, from among the pries's, 
would recite it, who may hare a special reason for doing it. That is to say, 
another priest, an assistant of the Hotr. may recite the other mantra. — any 
of them who may not be otherwise engaged at the time or to whom some 
sort of predominance might attach at the time. 



Adhikaraxa (11): One who does the ■ Directing ’ is different 
from one who carries out the directions. 

SUTRA (22). 

The Directings are to be done by a different person, because 

DIRECTIONS ARE ALWAYS ADDRESSED TO OTHERS. 

Bhasya. 

There are the Darsha-Purnamasa sacrifices ; in connection with these 
tile act of Directing has been laid down, — .such directing for instance as — 

' Bring the water-vessels : — place fuel and grass ; — cleanse, the Sniks ; — 
gird up the loin of the Sacrificed s wife : — come up with clarified butter 

In connection with these directions, there arises the question — Is the 
person doing the d : recti nq the same as the one that does the acts directed 
to be done ? Or is the director different from the person carrying out the 
directions ? 

The Purvapaksa view is as follows: — -"The person directing and the 
person carrying out the directions are one and the same. — Why so ? — Because 
of the name [' Adhraryava ' under which both are included ; hence both 
the acts are to be done by the Adhvaryu], — ‘ But the directing of one's own 
self is most incongruous.’ — The answer to this is that it will not be a 
direction ; we shall explain the Imperative Ending (Lot) as expressing the 
idea that the time for the action denoted by the root has arrived [i.e. the 
sentence ‘ bring the water-vessels ’ means ‘ it is time for the vessels to be 
brought up ’].- — Says the Opponent — ' Even if the idea expressed be that 
the time has arrived, the use of the Second Person (in the verb) is 
restricted to the presence of such correlatives as ‘ you ’ and the like ; and 
certainly there can be no mixing up of the First with the Second Person 
- — The answer to this is as follows — The Second Person is restricted to the 
presence of such correlatives of ‘ you ’ only when the idea of 1 you ' is 
meant to be expressed ; for instance, when the idea meant to be expressed 
is that ‘ the time for your doing the act has arrived then alone the verb 
is to be used in the Second Person, — and it does not take either the First or 
the Third Person. When however all that is meant to be expressed is that 
‘ the time for doing the action has arrived — and not ‘ your doing or 
1 my doing — then the verb is not to take the Second Person, simply in 
accordance with the presence of such correlative words as ‘ you ’ and the 
like. — Nor is it possible for both these ideas to be meant to be expressed 
at the same time — that ‘ the time for the action has arrived ’ and that ‘ it 
is time for your doing it ’ : — as this would involve a syntactical split. Thus 
then there are only two possibilities — (1) the fact of the time for action 
having arrived being already known, the idea intended to be conveyed 
may be that ‘ it is your time to do the act — or (2) the idea of ‘ your time ’ 
being already known, the idea intended to be conveyed is that ■ it is time 
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for the doing of the act’. — Xow what is required to be declared (by a 
Vedic Injunction) is the time for the doing of the act, — not the time of ' you ’ : 
there is a useful purpose served by the remembrance of the time for action : 
— it is already known that ' the action is to be done " [hence there is some 
use in speaking of the time for it] ; the object ' you on the other hand, 
is not known as that ‘ it is to be done ’. — From all this it follows that, on 
the basis of Xante, the Adhcanju alone is to do the direct inj as also to carry 
out the direction.’’ 

In answer to this we have the following Siddhdnta : — The person doing 
the directing should be different from one who carries out the direction. — 
Why ? — Because directions are always meant for others; as a matter of fact, 
a direction can be addressed only to another person, never to one - ' own 
self. — " We have already explained that the words would mean that ' the 
time has arrived — Our answer to that is that so long as it is possible 
for the Imperative word to be taken as a direction, it cannot be right to 
take it as expressing the idea that ' the time has arrived ’ ; because in this 
latter case it has to be held that the idea of ' you ', though clearly com- 
prehended, is not meant to be expressed. In the case in question we find 
that it is possible to take the word as a direction ; hence it must be a 
direction ; — and if it is a direction, then it is established that what is 
directed to be done is something different [and should be done by another 
person]. 



Adhik ARANA (12) : The ‘ Directing ’ and the * carrying out of 
the Direction ’ are to be done by the Adhvaryu and 
the Agnidh respectively. 

SUTRA (23). 

[PCrvapaksa] — '■ The Adhvaryu should carry out the 
directions : as this is shown [by Vedic texts).” 

Bhasya. 

After the conclusion arrived at in the foregoing Adhikarana. there arises 
the further question — Is the Adhvaryu to direct the Agnidh ? Or the Agnidh 
is to direct the Adhvaryu 

The apparent, view appears to be that as nothing is specifically laid down, 
there can be no restriction as to who should direct whom. 

As against tltis prima facie view, we have the following Purvapaksa : — 
“ The Adhvaryu should be the person who carries out the direction ; — why ? 
— because this is shown by Vedic texts: we have the following text indicative 
of the same conclusion — ‘ Tiryahehai'n sphyam dhdrayet. yadanvaheham 
dhdrayet vajro vai sphyo vajrena adhvaryum ksinvlta' ['He should hold 
the Sphya obliquely ; if he holds it horizontally, the Sphya. being the thunder- 
bolt, lie would destroy the Adhvaryu with the thunderbolt ’] (c-f. Taitti. Bra. 
3. 2. 10. 1) ; this passage shows that the tiphya is in the hand of the person 
"ho does the directing : and the assertion that 'he destroys the Adhvaryu 
with the thunderbolt ’ indicates the Adhvaryu to be other than the person 
directing. From this it follows that it is the Agnidh who should direct the 
Adhvaryu.” 


SUTRA (24). 

[Siddhanta] — In reality the term [' Adhvaryu '. occurring in 
THE TEXT QUOTED IN CONNECTION WITH THE ' SPHYA '] IS TO BE 
TAKEN IN THE FIGURATIVE (INDIRECT) SENSE [AS STAND- 
ING FOR THE ‘ AGNIDH ' PRIEST], ON THE BASIS OF 

THE SIMILARITY OF THEIR FUNCTIONS. 

Bhasya. 

It is not right that “ the Agnidh does the directing, and the Adhvaryu 
carries out the direction ” ; the right view is that the Adhvaryu should 
direct the Agnidh ; as in this way the directing as well as the carrying out of 
the direction would be done by the Adhvaryu [in the sense that the carrying 
out of the direction being done under his direction, it can be regarded as 
done by himself, though indirectly] : and this would be in keeping with the 
name ' Adhvaryava ’ [under which both the acts are included]. Tn this 
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way then the Adhvaryu would be the predominant person. — " Where would 
his predominance lie ? ” — It lies in the fact that every tiling is to be done 
by him, on the basi- of the IN ame (’ Adhvaryava — As regards the argument 
that "we find the Adhvaryu actually spoken of (in the text just quoted, 
regarding the holding of the Sphya) as the person carrying out the 
direction* , — -our answer to this is that it is true that we find hint so spoken 
of : but when we come to think of it. we do not find any authority for the 
Adhvaryu being regarded as the person carrying out the directions (given 
by others): hence tins view must be wrong; in fact, a view in support of 
which there is no authority, must be tieated as an illusion ; e.s. the notion 
in regard to shell that it is silver. — On the other hand, there is authority 
for the view that the Ayriidh is the person to carry out the directions (given 
by the Adhvaryu) : hence the Ayriidh is the worker; and in the text quoted 
(in connection with the holding of the Sphya), the term 'adhvaryu ’ is really 
found to lie used in the sense of the worker (and not of the Adhvaryu Priest), 
and hence in a figurative sense: so that it is the Aynidh priest who i- spoken 
of a* 'Adhvaryu' on the ground that he i- the person who will work out 
the detail- laid down in tne Adhvaryava section of the Veda (under the 
direction of the Adhvaryu). — From all tin- it follow- that the directing is 
the function of the Adhvaryu and the carrying out of tho-e directions is 
the function of the Ayriidh. 



Adhikabaxa (13) : The results spoken of in the ' Kar ami- 
mantras' accrue to the Sacrifice)'. 

SUTRA (25). 

[ Pu rvapaksa] — " The result spoken of in the ' Karana- mantras * 

ACCRUES TO THE PRIEST : AS THEN ALONE CAN THE MENTION 
OF IT SERVE A USEFUL PURPOSE. 

Bhasya. 

In connection with the DarAm-Purnamasa. we read — Jlamci-me varcho 
v!I iciresrastu — it' purcantaanlm yihnatt ' f‘ Saving — 0 Ayni. may yloru be mine 
in contests — he lir^t take® liokl of the Fire ’] (Taitti. Sam. -L 7. 14. 1). 
[Xt/iiyamnhtrisiara explain® the meaning a® 'may that reward be mine 
which is endowed with thf glory of excellent oblation® The translation 
ha.® adopted the meaning aligned to tlie mantra in the Tilalsja it®elf — see 
below. 1 

In regard to thi®. there arise® tlie question — The reward that is asked 
for,— does it accrue to the Prie®t or to the Sacrifice!' 

The Pit rvapaksa view i® as follows : — " It pertain® to the Adhvaryu 
Priest only. — Why — Because this view is in keeping with the direct 
meaning of the text ; any other view would necessitate the attributing of 
an indirect meaning to the text. — i.e. the self of the speaking Priest (expressed 
by the word ‘ mama 1 mine ’) would have to be taken as standing for the 
Sacrifice)-. From thi® it follows that what is asked for is a reward accruing 
to the Priest.— ‘ What would be the meaning of the text in that case?’ — - 
The sense is — ‘ If the Fire i® held in this piece of fuel, the performance of 
the sacrifice will be possible, and thence, at all contests, in all cases of 
competition, T shall be glorious" : — thi® is an assertion made by the 
Adltvaryu, and thereby he becomes encouraged." 


SUTRA (26). 

[Siddhanta] — In reality, it accrues to the .Master (Sacrifices), — 

BECAUSE IT IS FOR HIS SAKE [THAT THE ACTION 
IS PERFORMED], 

Bhasya . 

The reward spoken of accrues to the Sacrifice r, because it is for his sake 
that the. action is performed ; a® a matter of fact, the entire sacrifice, along 
with all its accessories and subsidiaries, is performed for the sake of tlie 
Sacrifieer. — as is clear from the particular (Atmanepada) ending [in the 
injunctive word ' yajeta ' contained in the injunction ' J yotistomena 
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svargakdmo yajeta’, ‘Desiring heaven, one should perforin the J yol i stoma 
sacrifice ’]. As a matter of fact, the purpose for which the sacrifice along 
with its accessories is performed is the accomplishment of the result desired 
by the Sacrificer,- — not the glory or fame of the Adhvaryu, however well 
equipped the latter may he. — ‘‘What if that is so ?” — If that is so, then 
the mention of the Result indicates that the Result should be brought about 
(worked for) ; that is to say, in the case in question, the fact that the 
Anvdclhdna (Supplementary Laying) of the Fire should be performed 
becomes indicated by the mantra cited, only if it speaks of a result accruing 
to the Sacrificer, — not if it only speaks of the glory of the Adhvaryu priest. — 
From this it follows that what is asked for in the mantra is a result accruing 
to the Sacrificer. 

Question — "In that case, why should not the mantra be recited by the 
Sacrificer himself ? ” 

Answer- — By virtue of the name (‘ Adhvaryava ’), the Supplementary 
Laying ( Anvdclhdna ) of the Fire is a function of the Adhvaryu and as 
this Supplementary Laying of Fire is done by means of the said mantra, 
the mantra also cornes to be regarded as ' Adhvaryava ’ (i.e. recited by the 
Adhvaryu) ; and it is the Adhvaryu that is referred to in the mantra (by 
the term ‘ mama ’, ‘ mine ’) ; hence it is that the mantra is recited by the 
Adhvaryu. In the phrase 1 may glory be mine ’, it is the sacrificer's glory 
that is spoken of (by the Adhvaryu ) as ‘ mine ’, figuratively ; just as though 
the victory in a battle has accrued to the king, yet the soldiers speak of 
it a? " our victory 

SUTRA (27). 

Also because we find indications to the same effect. 

Bhdsya. 

There is an indicative text also, pointing to the same conclusion. — 
There is the text. — ‘ Yam vai kahchana rtvija dshisamashasate yajamanasya 
era set ’ [‘ Whatever benediction the Priests a=k for, it verily accrues to the 
Sacrificer ’], — where it is shown that the benediction is for the Sacrificer. 
— For this reason also we declare that the result that is spoken of accrues 
to the Sacrificer. The purpose served (by this mention of the reward) is 
exactly as pointed out in the Piirvapaksa [i.e. it serves to encourage the 
person concerned]. 



Adhik arana (14) : Such results spoken of in the ‘ Karana- 
mantras ’ as are helpful in the performance accrue 
to the Priest. 

SUTRA (28). 

The result that is helpfcl in the performance accrues to the 
Priest : as even so. it serves the purpose of the Sacrificer. 

Bhdsj/a . 

It lias been understood that the results spoken of in the ' Karana- 
mantras' accrue to the Sacrificer. — The question that arises now is — Is this 
the universal rule [Ts it always bo ] ? — The answer is — No : in some cases, 
the result spoken of accrues to the Priests : — i.e. in those cases where the 
result in question is helpful in the performance : for instance, there is 
the mantra — ' Aqndvisnu mdralramisari) vijihatham mama santdptam (Taitti. 
Sam. 1. 1. 12. 1). [Tins mantra is recited at the Darsha-Pfirnamdsa. 
by the Adhvaryu, while he is holding near his navel the two Ladles filled 
with clarified butter ; the meaning of the manOxi is — ' O Agni-Yi-nu. in 
the shape of the two Ladles, by holding you near my navel. I have 
not failed in my duty towards you. — may you not be separated from me. 
and may you also save me from becoming subject to heat and suffering'.] — 
Here, the result spoken of is freedom from tin- effects of heat ; — now if this 
result accrues to the Adhearya Priest, and he does not suffer from heat, 
then he can perform his functions at the sacrifice in the proper manner, 
and the proper performance of the sacrifice thus secured is beneficial to the 
Sacrificer. — Thus in this case the result spoken of is one that accrues to 
the Priest. 


SUTRA (29). 

Also where there is a direct assertion [to that effect]. 

Bhdsya. 

Also in a case where there is a direct assertion to that effect, the result 
is to be taken as accruing to the Priests. — For instance [at the Jyotistoma ] 
under the southern Havirdhdna Cart, there are four one-span-mouthed holes, 
removed from each other by one Pradesha (six inches) [joined together at the 
bottom] ; — the Adhvaryu puts liis hands into these, and says to the Sacrificer 
‘ What is there in tins ? ’, — the other (i.e. the Sacrificer) says ' Prosperity ’ ; — 
then the Adhvaryu says — 'May it accrue to both of us together’. [These 
questions and answers are embodied in the mantra * Kimatra — bhadram — 
Unman saha ’, which occurs in Taitti. Sam. 1. 3. 2. L] — Now here we find 
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that there is a direct assertion to the effect that the result spoken of 
(Prosperity) accrues to the Adhvaryu as well as the Saerifieer ; — the phrase 
' tannmi saha ’ clearly referring to both the persons, the Adhvaryu and the 
Saerifieer. Oonsecpiently it has to be admitted that m this case the result 
spoken of accrues to the Adhvaryu (also). 



Adhikarana ( 15 ): The ’Embellishments’’ of substances 
subserve the purposes of the Primary as well as 
the Subsidiary Sacrifices. 

SUTRA (30). 

The Embellishment of a substance appertains to all sacrifices ; 

AS THERE IS NO DIFFERENCE IN THE CONTEXT. 

[The eases of conflict among Direct Assertion. Indicative Power and the rest 
having been dealt with, it is now going to be shown that the conclusions arrived 
at are applicable not only to Primary Sacrifices, but also to their Subsidiaries and 
Modifications.] 

Bhdsya. 


In connection with the Darshn-POrnnmnvt. there have been laid down 
many details relating to (preparatory of) the Grass, and others relating to 
the Altar. 

In regard to these, there arises the question — Do these subserve the 
purposes of (are helpful to) the Primary as well as its subsidiaries ? Or 
of the Primary only ? 

The Purvapaksa view is that — " by virtue of the Context, they should 
be helpful to the Primary only ”. 

The Siddhunta is that it is not so ; the Embellishment of substances 
subserves the purposes of the Primary as well as its subsidiaries, as has been 
already explained above (under Su. 3. 7. 1 et sc?.). [Though this has been 
already explained before, yet] it has been brought in here as leading up to 
what follows. 

[According to the Tantmcdrtika, what is said here relates to the Primary 
anil its Modifications ; it remarks that what lias been said before, under Su. 3. 7. 
1 et sen., * s that the details appertain to the Primary as well as its subsidiaries ; 
and the present Sutra has been introduced simply for the purpose of showing that 
the same conclusion holds good regarding the Modifications also. — -From the last 
sentence of the Bhdsya also it is clear that the reiteration of the conclusion is meant 
to be introductory to what follows, — and what follows is the connection of the 
Details of the Primary with its Modifications — not subsidiaries ; so that the present 
Adhikarana should really be taken in the way in which the Tantracdrtika ha~ taken 
it. — It is curious, that the wording of the Siitra is clearer than that of the Bhdsya, 
as therein it is clearly stated that they are for ' ail sacrifices '. which includes the 
Primary, its subsidiaries as well as its Modifications.] 



Adhikarasta (16) : The details peculiar to the Primary 
do not find place in its ' Modification 

SUTRA (31). 

Inasmuch as they are laid down as relating specifically 
to the Primary Original, they should haye no 

PLACE IN THE ' MODIFICATION ' . 

Bhdsya . 

In course of the Jyotistoma there is the Agmsomiyu, Animal [the animal 
dedicated and sacrificed to Agni-Soma). the sacrificing of wliich is laid down 
in the text — ' Yo dUcsHo ijadaqnisonuyam pashumCilahhate ’ ['On being 
initiated, the man sacrifices the animal dedicated to Agni-Soma ’] (Taittx. 
Sarh. •). 1. 11. 6) : in connection with the killing of this animal, we read 
' Bari dsn yupdrntamavastrnatl. djyena gupnmanal;t : ' ['He covers the pit of 
the Post with grass ; he anoints the Po-.t with clarified blitter ’]. 

In regard to tiiis latter, there arises the question — Should the details, 
laid down in connection with the Grass and Clarified Butter used at the 
Primary Original Sacrifice ( Darsh.a-Pu rnamasa ), be performed in connection 
with the Grass and Clarified Butter used for covering the pit and anointing 
the Post at the ' Modificatory Sacrifice ’ (Agnisomiya) ? — or not? 

The Purcapaksa view is as follows; — "They should be performed at 
the Modification. — IVhv ? — The sentence that lays down the details in 
question (m connection with the Primary), lays them down for all grass 
and all clarified butter : — that sentence is applicable to the Modification 
also, by the general law (that ‘ the Modification is to be performed in the 
manner of the Primary Original ') ; — nor are the Grass and Clarified Butter 
used at the Modification useless ; — hence it follows that the said details are 
to be performed in connection with these latter also. 

The Siddhnnta. in answer to this, is as follows: — Inasmuch as they 
are laid down as relating specifically to the Primary Original, they should have 
no place in the Modification. As a matter of fact, the details in question 
have been laid down in relation to the Primary Original, at which they 
hplp in the fulfilment of what is clone with the Grass and the Clarified 
Butter, at that Primary Sacrifice. Those details alone of the Primary 
Original are transferred to the - Modification ' which are of use in the latter 
[and not all the details of the Primary], But what the general law (relating 
to Modifications) requires (for its operation) is the Primary Original itself 
(whose procedure the law transfers to the (Modification), and not its details; 
because what is transferred by the general law (to the Modification) is the 
general outline of the Primary, and not the details, [for if all the details 
of the Primary were to come into the Modification, then the result would 
be that the Primary Sacrifice would come to be performed all over again- 
— says the Tantravdrlika.\ 
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Further, a detail cannot be syntactically connected with one tiling, 
even though it be in close proximity to it, — when it is known to be 
appurtenant to something else. — at least so long as it is possible to connect 
it with that something else : for instance, in the case of the expression 
‘ Bhdnja — rajnah — puruso — demrJcittasya 5 [where it being known that the 
' bhanjn ' ■ wife ". spoken of is that of Devadatta. we cannot connect that 
word with ' rajnah " ' of the king ". — even though the two words are in 
juxtaposition] ; — when such connection is not possible between two tilings 
in juxtaposition, how much less possible is it. my friend, in the case where 
the tilings are remote from one another ? — In the ease in question the 
accessory character of the details is recognised only in relation to the 
Primary Original ; and it is mere transference that is done in connection with 
the Modification. If the details were all to come into the Modification, then 
it would be necessary also to establish their accessory character (in relation 
to the Modification) : and all the required details in that case would be 
common to the Primary and the Modification, and there would be no 
occasion for any ulta or alteration in the details (in consideration of the 
exigencies of the Modification) ; — further mantras would be adopted in 
accordance with the indicatives that might be found in each case : and 
there would be no room for any such specification of details as " they offer 
the omentum at the Morning Extraction, the Cake at the Midday Extrac- 
tion’, — or as 'The Father does not increase, nor the Mother, nor the Kin, — 
it is Prana alone’. — From all this it follows that the details should be 
performed at the Modification only through those things through which they 
have been performed at the Primary Original ; — now. there is no ' covering 
of the pit of the Post ' at the Original Sacrifice, nor the ' anointing of 
the Post ’ [through and to which the details regarding the (trass and the 
Batter could have been performed at the Original] ; consequently it follows 
that those details of the Original Sacrifice cannot be performed at the 
Modification ( Ai/msonih/a ). — being related specifically, as they are, to that 
Primary Original. 
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Adhikaraxa (17): The ‘ Yidhrtis ’ ««rZ * Pavitras , 
are not to he made out of the Grass got for spread- 
ing over the Altar ; — they may he made out 
of the ‘ Parihhojaniya ' Grass. 

SUTRA (32). 

In view of a Vedic declaration, there world be an 

IMPOSSIBILITY : HENCE THE OTHER CASES MUST REMAIN 
UNDEFINED. 

Bhdsya. 

In connection with the Darsha-Purnamdsa , we read (a) ' Sctman aprach- 
chhinvaymu darbhau prddeshamdtrau pan'lre karoti’ ; and again (6) ' Aratni- 
miitre vidhrte karat!.' [(a) ‘He makes two Pavitras of two pieces of Ivusha- 
grass, six inches in length, equal and with their tips uncut (b) 'He makes 
two Yidhrtis of two pieces of Kusha -grass. IS inches long.’] 

In regard to this there arises the question — Are the Pavitras and the 
Yidhrtis made out of the grass that has been got for spreading over the 
Altar V — or out of some other grass ? 

The Purvapaksa view is that — " they should be made out of the grass 
got for spreading over the altar. — ' Why so ? ’ — Because it is that grass 
which has been spoken of in the Context, and the purificatory details also 
appertain equally to all kinds of grass ; — hence the Pavitras and the 
Vidhr(is should be made out of the same grass 

In answer to this, the Siddhdnta is as follows : — They should be made 
out of other grass. — “ Why ? — Because of impossibility. — “ How is there 
an impossibility 1 ” — There is a Vedic declaration to the effect that ' He 
spreads the grass over the altar thrice or five times ’ ; if this spreading is 
done in this manner, how could any Yidhrti or Pavitra be made out of the 
grass that is so spread out ? It is. in fact, not possible that one and 
the same grass should be used for spreading and also for making the 
Yidhrti and the Pavitra. Thus then there would be two mutually incom- 
patible statements — (1) the direct declaration (regarding the spreading of 
the grass over the altar three or five times) and (2) the statement that several 
uses could be made out of that same grass. — From this it follows that the 
Yidhrti and the Pavitra should not be made out of the grass cot for 
spreading over the altar. 

*’ If not out of that, then whence ? ” — 

Well, as regards the uses of grass (other than the spreading over the 
Altar), it would always remain undefined as to which particular grass is to 
be used ; or it may be done out of the grass named ' Parihhojaniya which 
is there. 



Ajdhikarana (18) : The 1 keeping ’ is to be done of that 
same Cake and other things ichich have been spoken 
of and used at the sacrifice. 

SUTRA (33). 

The ' KEEPING ’ IS TO BE OF A PORTION (OF WHAT HAS BEEN USED AT 
THE SACRIFICE) : AS IN THAT CASE. THERE IS CONNECTION 
OF WHAT IS ALREADY THERE. 

Bhasya. 

In connection with the Jyotistoma we read — ' Puroddshashakcdam 
aindramyacasya pdtre nidadhdti. dhdnd dshvinapdire. pay as yam uiailrd- 
varunapdtre ’ ['He keeps the cake-piece in the Aindravuyara vessel, the 

fried barley in the Ashvina vessel, and the Payasyd in the Maitracaruna 

vessel ' ]. 

In regard to this, there arise* the question — Are these to be kept out of 
the substance* that have been used at the sacrifice ? Or out of others ? 

The Puruapaksa view is that — " according to the principle of the 
foregoing Adhikcirana, they should be kept out of substances other than 
those used at the sacrifice ”, 

In answer to tin's, the Siddhdnla is that the keeping is to be of n 

portion of what has been used at the sacrifice ; — why ? — because in that case 

there is connection of what is already there. That is to say, the Cake, the 
Fried Barley and the Curds being already there, the most reasonable 
course is that what is to be done should be done in connection with those, 
not in connection with other substances. — Another reason for the same 
conclusion is that the ‘ embellishment ’ (brought about by the 'keeping') 
must appertain to the Cake and other substances, not of the Aindra- 
vdaava and other vessels. — “ Why ? ’’ — Because we find the Accusative 
ending in the words denoting those substances. — Then again, the betterment 
(embellishment) that is perceived (in the Cake, etc.) is that brought about 
by the ‘ keeping of a portion’, not by connection with the Aindramyava 
and otner vessels. — Lastly, it is only when the 'keeping’ is done out of 
the substances used at the sacrifice that there is some good done to those 
substances. — For these reasons, the ‘keeping’ should be done in refer- 
ence to the substances used at the sacrifice. — This should not be open 
to the objection that " this involves the enjoining (of the keeping) of what 
has been already enjoined (as to be offered into Fire), and also the anomaly 
of one and the same thing occupying the position of several kinds of 
subservience ” ; — because the piece oft'ertd into the Fire would be entirely 
different from the piece that is ‘ disposed of ' (by being kept in the 
vessel.-,). 



Adhikarana (19) : The ‘ silence ’ enjoined in connection 
with the ‘ Kdrnya 1st is ’ serves the purposes of the 
Principal Sacrifice only. 

SUTRA (34). 

[PTrvapaksa] — "The accessory detail performed in connection 
with the : Modification ’ should serve the purposes of 
AT T, — just like that laid down in connection with 
the Original Primary." 

Bhclsija. 

We have the following text — ' Yajhdthananam ml kdrnya l stay ah 
id upamshu lcartavyah ' ['The Istis with a purpose pertain to the Sacrificial 
Atharvan , — they should he performed silently (inaudible) ']. 

In regard to this, there arises the question — Is this silence meant to 
be helpful in the Principal as well as the Subsidiary ? or in the Principal 
only ? 

The Purmjjaksa view is that — " the accessory detail performed in 
connection with the ‘ Modification ’ should serve the purposes of all, — i.e. of 
all Principals and all Subsidiaries; as there is no discrimination , — just like 
that laid down in connection with the Original Primary ; that is, just as (under 
Sit. 3. 7. 1 et seq.) it lias been decided that the details enjoined regarding 
the Altar and those regarding the Clarified Butter appertain to (and are 
helpful at) the Principal as well as the Subsidiaries, — .,o should it be in the 
present ease also ". 


SUTRA (35). 

[Siddhanta] — -In reality, it serves the purposes of the Principal 
Sacrifice only' : as it has nut been enjoined in connec- 
tion with the Subsidiary at all. 

Hhdsya . 

The particular detail in question (i.e. silence) observed at the subsidiaries, 
should lie regarded a- serving the purposes of the Principal Sacrifice. — If 
it were taken as being for all the sacrifices, it could be so taken only by 
setting aside the indication of the ‘ Context ’ (whereby it should bo restricted 
to the Principal only), on the strength of ' Syntactical Connection ’ which 
connects the silence with the Principal as well as the subsidiaries. But 
we find that in the present case the ' Syntactical Connection ’ has been 
qualified by the qualifying adjunct ' Istis with a purpose ’ ; and as a matter 
of fact it is the Principal Sacrifices that are ' with a piu’pose ’ (i.e. with a 
view to attaining certain rewards), and the subsidiaries only serve the 
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purpose of helping the Principals (in the fulfilment of the purpose of the 
latter) [and they do not serve any independent purposes of their own, not 
bringing any rewards apart from those brought about by the Principals], — 
and for this reason, what is laid down ("silence’) cannot be regarded as 
en joined in connection with the subsidiary at all : because what is meant 
to be related to the procedure of silence is only that sacrifice which has 
been enjoined as bringing about a desirable result (which alone can be called 
Kdntya Isti', ' Isti, or sacrifice, with a purpose']. — From this it follows 
that the ' silence ’ is meant to serve the purposes of the Principal Sacrifice 
only. 



Adhik arana (20) : The ' butter ’ is to be used as ' d jya ’ 
at the subsidiaries of the Shyena sacrifice. 

SUTRA (36). 

On account OF THE IMPOSSIBILITY’ (of its being used at the 

Principal Sacrifice), it should be used at its subsidiaries : 

SPECIALLY’ BY’ REASON OF THE PECULIAR CONNECTION. 

Bhasya. 

In connection with the Shyena sacrifice, we read — ' Drtinavanltamajyam ' 
[‘ The A jya to be used is the Butter stored in a leather bag '. 

In regard to this, there arises the question — Is this Butter to be used 
at the Principal (Shyena) sacrifice itself ? Or at its subsidiaries ? 

The Pfircapalsa view is that — " it is to be used at the Principal 
Sacrifice; because the Context pertains to that ; hence on the strength of the 
Injunction, it is the Principal Sacrifice that should be performed with 
Butter as the substance used ”. 

In answer to this we have the following Siddhdnta ■ — On account of the 
impossibility of its being used at the Principal sacrifice, : l should be used at 
its subsidiaries, — i.e. at the subsidiaries of the Shyena sacrifice. — " Why 
should there be an ' impossibility ’ (of its being used at the Principal 
itself) ? ” — Because the substance actually used at the Principal is the 
Soma-juice [the Shyena being a ‘modification ’ of the Jyotistoma]. — 1 ‘ But on 
account of the Injunction (under consideration). Butter would be the sub- 
stance used at it”. — The meaning of the Injunction is not that ‘Butter 
is to be used at the Shyena ’, — but that “ At the Shyena. the A jya to be 
used is Butter’; so that what is enjoined is the peculiar relationship (of 
original and substitute) between ' A jya ’ and ' Butter — and the connection 
between the 'Ajya ’ and the Shyena sacrifice is only referred to. As a matter 
of fact, however, there is no direct connection between the Shyena and 
the ‘ A jyct' ; while there is a direct connection between the ‘ Ajya ’ and 
the subsidiaries of the Shyena. So that the use of the ' Butter ’ must he 
taken to be enjoined in reference to (i.e. in the place of) the 1 Ajya 
at that sacrifice with which the Ajya has had some connection; this is 
what is meant by the phrase (in the Sutra), ' specially by reason of the peculiar 
proximity (connection ) '. 


SUTRA (37). 

‘‘ The SAME YIAY’ BE THE CASE WITH FlRE-LAY’ING IF THIS BE 

URGED (THEN THE ANSWER IS AS IN THE FOLLOWING SUTRA). 

Bhasya . 

The following view may be taken—" If Fresh Butter is to be used at the 
subsidiaries of the Shyena. then it would also he used at the Paiamana 
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Istis performed in connection with F ire -laying : because these 1st is also 
are helpful to the Shyena. the Shyena being performed in the Fire con- 
secrated by means of those Istis [so that in this sense these Istis would be 
‘ subsidiaries of the .Shyena ' ; consequently Butter should have to be used 
at these Istis also] 

SUTRA (38). 

That cannot be : because these (Istis) do not appear in the 

CONTEXT OF THE SHYENA, AND THE FACT OF ONE ACT BEING 
SUBSIDIARY" TO THE OTHER DEPENDS UPON THAT [i.E. ITS 
APPEARING IN THE CONTEXT OF THE LATTER]. 

Bhasya. 

As a matter of fact, neither the Paramana Istis. nor even Fire-laying 
are found mentioned in the Context of the Shyena. — " What then ? ” — If 
it is so. then there is no direct connection between F : re-laying and Shyena.— 
the 'Laying' being of the Fire, and the Fire being connected with the 
Shyena : so that there could be no reason for Butter being used among 
the substances used at the Pavamdna Istis (which are performed at the 
Fire-laying). — The mere fact of the Laying being of use to the Fires does 
not make the Laying a subsidiary to the Shyena ; there would be a ground 
for regarding it as a subsidiary to it only if such were the indication 
of anyone of the six means of knowledge. ' Context ’ and the rest. [And 
since there is no such ground] therefore it follows that there is no connection 
between the Shyena and the Laying (of Fire), [and there is no reason for 
Butler being used at the Laying of Fire]. 



Adhikarana (21) : Butter is to be used as • Ajya ’ at all 
subsidiaries of the Shyena. 

SUTRA (39). 

[PuryapaksaI — [ " The Butter should be used] only at the time 
[of Juice -Extraction] ; because we find indications 
to that effect. 

Bhasya. 

The question that arises now is — Is the Butter to be used at only 
those subsidiaries of the Shyena whic-li are performed at the time of Juice- 
Extraction ? Or at all subsidiaries of the Shyena ? 

The PurvapaJcsa view is as follows : — "Tt should be used at only those 
subsidiaries that are performed at the time of the Juice-Extraction, because 
we find indications to that effect. For instance, we have the text — ' Saha 
pashunalabhate ’ ['He kills the animals together’], and then again, the 
declaration — ' In place of the Agnisomiya animal, there should be the 
Agnisomiya Cake, and in place of the Anubandhya animal, the Maitrdvaruna 
Cake;’ these texts point to two vacant places (for which substitutes are 
provided). From this we understand that the declaration in regard to the 
use of Butter at the Shyena sacrifice lays down a peculiarity in regard 
to the subsidiaries performed at the time of the Juice-Extraction. [If 
Butter were to be used, then there could not be any vacant places at 
all] ”. 

SUTRA (40). 

[Siddhanta] — In reality, it should be used at all the 
subsidiaries, as thebe is no distinction. 

Bhasya. 

Butter should be used at all the subsidiaries of the Shyena ; — whv ?- — 
because there is no distinction. Inasmuch as find no grounds for making 
a distinction. Butter should be taken as to be used at all the subsidiaries 
of the Shyena sacrifice. 


, SUTRA (41). 

As FOR INDICATIONS , THEY CAN BE ACCEPTED ONLY WHEN THEY 
ABE IN ACCORDANCE WITH REASON. 

Bhasya. 

The argument urged upon the basis of 5 indications ’ has to be rebutted. 
There is no authority (or evidence) to show that what is asserted regarding 
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Butter to lie used at the Shyena applies to only those subsidiaries that 
are performed at the time of the Juice-extraction; all that is put forward 
in support of it is that ' we perceive indications to that effect — But as 
a matter of fact, perception, not based upon evidence (valid means of 
knowledge), is wrong perception, as it is in the case of the mirage.- — " How 
then is there to be the killing of animals in the middle of an action ? 
Because of Reason.- — ’* What is the reason ? ’’ — The reason lies in the fact 
that bv so doing, we retain the order of sequence ; i.e. by so doing the right 
order of sequence is followed, even in the absence of a direct injunction to 
that effect. — From all this it follows that the Butter is to be used at all 
the subsidiaries of the Shyena. 

[It is a well-known fact that such Indications can he regarded as authoritative 
only with regard to such subjects as are amenable to reasoning. The case in 
question however is one amenable to Verba! Authority only. The killing together 
of the animal is to be done at the time of the juice-extraction, not because it is 
an accessory enjoined with special reference to that time, — but because of a 
reason pointing to that conclusion, which however does not apply to the case of the 
Butter. This reasoning is as follows — There is an order of sequence which, in the 
absence of any injunction, appears in the form of proximity : and this order of 
sequence would be followed if the other details are connected with the time of 
juice-extraction. — In this way, when the animals come to be killed at the time of 
the Savaiiiya, the time of no animals would be passed over. — Tantravartika.] 



Adhik arana (22) : Only the ‘ Sammy a’’ Cakes should 
consist of flesh. 

SUTRA (42). 

Flesh should be used in' place of the ' SavanIva ’ Cakes only, 

BECAUSE OF THE SPECIFIC INJUNCTION. 

Bhasya . 

There is the sacrifice called ' Shdkydndmayana ’ (the sacrifice of the 
Shdkyas), which continues for thirty-six years. — In connection with this 
we read — ' At the close of each day, the Master of the House goes out 
hunting, the animals that he kills there, the flesh of those go to make up the 
Savanlya Cakes 

In regard to this, there arises the question — Ts flesh to take the place of 
the Savanlya as well as all the possible Cakes ? Or of the Savanlya Cakes 
only ? 

The Pnrvapaksa view is as follows : — ' All the Cakes should consist of 
flesh ; it is not possible for the same sentence to enjoin the fact of the 
Cakes consisting of flesh, and also to specify those Cakes by means of the 
word ‘ Savanlya ’ ; as in so doing, there would be a syntactical split. Hence 
we conclude that all the Cakes are to consist of flesh ”. 

In answer to this we have the following Siddhdnta — Flesh should be 
used in place of the Savanlya Cakes only ; because the words of the text— 

‘ the flesh goes to make up the Savanlya ’ — clearly lay down the connection 
between the flesh and the Savanlya -Cake ; and the phrase 'the flesh becomes 
the Cakes ’ is a mere reference to the same. — How is this so ? ” It is so 
because the term ' Savanlya ' could not be taken as referring to all Cakes ; 
while the term ' Cake ’ can very well be taken as referring to the Savanlya 
Cake ; it is for this reason that the term ‘ Cake ’ is taken as containing a 
reference (not an Injunction). — From all this it follows that flesh is to be 
used in place of the Savanlya offerings, fried barley, etc. — because of the 
specific injunction. 


SUTRA (43). 

“ Recourse to indirect (figurative) signification cannot be 

RIGHT. WHEN THERE IS NO PROXIMITY ”, — IF THIS IS URGED 

[then the answer would be as given in the 
following Sutra]. 

Bhd.sya . 

If you argue as follows — “ It has been said that the term ‘ Cake ’ would 
contain a reference to the Savanlya offerings ; — but as a matter of fact the 
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term ' Cake ' is never used in the sense of Fried barley and such things ; 
and so long as a word can be taken in its direct (natural) sense it cannot 
be right to take it in an indirect (figurative) sense — [then our answer is as 
follows], — 

SUTRA (41). 

It is possible [to take the word in its indirect figurative sense, 
of indicating the : SavanIya 5 offerings] : AS IT IS so 

INDICATIVE IN CONNECTION WITH THE ORIGINAL 
PRIMARY SACRIFICE ; — JUST AS IN THE CASE 
OF THE ‘ VaLRAJA ’ 

Bhasya. 

In connection with the original Primary sacrifice, J yotistoma, we find the 
term ‘Cake’ used in its secondary sense and applied to the Fried Barley and 
similar things ; on account of its being used in close proximity (to the names 
of these things! ; in the case in question also, it may be taken to be similarly 
used; because here also the ‘Cakes’ are in close proximity to the term 
‘ Sammya ’. Then again, in connection with the Original Primary, the 
word is applicable by reason of the presence of indicatives : it is the same 
in connection with the ‘ Modification ‘ also ; just as we have such expression 
as ‘ Chhatrino yachehhantl ' . ‘ Dhvajino gaehchhanti ’ [wheie men holding the 
umbrella and the flay are called ‘ Chhatrin ’ and ‘ Dhvctjin ’ because* of the 
presence of the umbrella and the flag which are indicative marks], — Similarly 
in the expression ‘ Ukthyo vairupasdmd ekarimshah sodashi vairdjasdmd ’ 
[' In the Ukthya, the sdinan is the Vairupa with twenty-one stomas, and in 
the tfodash in, the sdman is Yairaja ’], by reason of the original indicative 
in the shape of the word * Sdman ’. the Yairupa-prstha and the Yairaja- 
prstha are understood to be meant [by the words * vairupa-sdnid ’ and 
‘ vairdjasdmd ’ ; where the terms • vairapa-sdma’ and ‘ vairdja-sdmu * are 
taken as indirectly and figuratively indicating the Yairupa-prstha and 
Yairdja-prstha\. In the same manner, in the case m question, the Sara niya 
offerings are understood to consist of flesh. 


End of Pada viii of Adhyaya III. 
End of Adhyaya III. 


End of Vol. I. 




SHAB ARA-BH ASYA 
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preliminary index. 


Abhikramana, 368. j 

Acts, Primary and Secondary, 182. i 

differentiated by number, 248 
„ „ name, 250. 

„ Deities. 252. 

< Adabhya name of Holding. 302. 
Adhearyu performs Chamasahoma, 655. 

to perform the Double Acts, 

675. 

‘ Agnihotra '. name of Sacrifice. 133 
distinct from Aghara, 238 
„ Monthly, 306. 

„ Life-long, 314. 

Agnidhra, Mantra used at his X pas - 
thana, 407 

Aindri Mantra, for approaching Garha- 
patva, 387. 

Altar, accessory of the Post, 625. 

‘ Aihshu’, name of Holding, 302. 
Anuvasatkara, Deity not to be men- 
tioned, 430. 

Anuvakyas. subsidiary to Ajyabhbga, 

375 

Amtsahga, 218. . I 

,, where not permissible, 

• Apashu ’ eulogises the Cow, 160. 

Apurca, 175. 

,, of subsidiary acts, 222. 

Auxiliary Character, 336. 

,, Definition of, 337. 

,, Enumeration. 338. I 

Arthavada, Authority, 51. 

,, resembling Injunction, 65. 

,, resembling Argument, 70. 

Avesti, a distinct act, 275. 

„ brings food, 311. 

Ailhana, an independent act, 281. 

Aghara, subsidiary to Agnihotra, 22*. 

„ distinct from Agnihotra, 238. 

Agneytt , name of a Sacrifice. 142. 

,, eulogises the Brahmana, 158. 

„ a distinct act, 300. I 


‘ Ayurdd" -mantra — recited by Master. 

■ AgnSi/a repeated mention is com- 
mendatory, 312. 

‘ A jya ’, Fresh Butter as. 694. 

Bhaksainantras, to be used according 
to the meaning of words, 412. 
Bhavarlhadhikarana, 167. 

Brahmana, defined, 204. 

Butter, fresh as A jya — at all subsi- 
diaries of Shyena, 696. 

Cake baked on eight pans, two slices. 
525. 

,, divided for eating, 531. 
Chamasahoma, done by Adhvaryu, 655 
Chamasa. no cleansing of, 363. 
Chamasadhvaryus, 635, 636, 637. 

Charu, cooked — offered to Soma-Indr* 
521. 

‘ Chitrn name of a Sacrifice, 130. 
Chitrini and other bricks, auxiliary to 
Fire, 6U4. 

Context, indication of connection with 
subsidiaries, 445. 

Cooked rice, to Soma-Indra, 523. 

Cup. two eatings out of — dedicated to 
Indra-Vayu. 544. 

Custom, authority of, S7, 108. 

Ddksayanu, etc., not distinct acts, 2S6 
Desire for Rain, pertains to the Master, 
668. 

Details, peculiar to Primary — found 
no place in subsidiary, 68S. 

Dharma, defined, 4. 

,, means of Knowing, 7 

not amenable to ordinary 
means of Knowledge, 8. 

,, cognisable only by means ot 
Vedie Injunctions. 8. 
Difference among acts, indicated by 
Repetition of same word, 225. 
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Different materials indicate different 
results. 25."). 

Directions, distribution, commenda- 
tory, 495. 

Director, different from Directed 
(Agni), 

Directing, by Adhvaryu, 682. 

■'Double Acts', performed hy 

Adhvaryu, 675. 

‘ Eight ’, mention of — is Arthavdda, 151 . 

4 Ekavakya ', 213. 

Elliptical Extension, 218. 

,, „ where not per- 

missible, 221. 

Embellishments of things subserve the 
Primary and also subsidiaries, 687. 

Enquire propounded, 1. 

Expressiveness of Vedic Sentences, 42. 

‘ Fetching of Branch ’, pertains to both 
Milkings, 597. 

Figurative Description based on large 
numbers, 161. 

Fire-installation, not auxiliary to Pava- 
mana. 584. 

Fire-installation, auxiliary to all sacri- 
fices, 5S6. 

Fire-laying, Quiet Singing at, 441. 

Fires, subserve all sacrifices, 649. 

Flesh, in Savan’ga Cakes only, 698. 

Fruit-mixture, a modification of sacri- 
ficial offering, 569. 

‘ Gayatrnchchhandasah mantra begin- 
ning with — used at eating of Soma 
where several metres are used, 435. 

‘ Gold ’, wearing of, 510. 

Grahagrata, subsidiary to Jyotistoma, 
270. 

Grammatical Smrtis, 112. 

Havirdhana, not auxiliary to Sami- 
dh?ni, 627. 

Holakadhikarana, 108. 

Horse-gift, I Hi for, 515. 

,, ,, to be performed by 

giver of Horse, 518. 

Implements, use restricted by connec- 
tion, 344. 

Indefinite becomes definite by capacity 
of things, 116. 

‘ Indrapitasi/a, etc . mantra to be used 
at all eatings, 418. 


Indrn should be named in mantra used 
with the Punnrabhyunn~‘ta Soma, 

421. 

Indrn and other deities, not named at 
eating of Patnirata Remnants, 424. 

Initiatory Sacrifice pertains to Agni- 
stoma, 600. 

Initiation and Fee pertain to Primary 
Sacrifice, 623. 

JayZi and other Hcmas are subsidiary, 
1 513. 

Jaghnnt, not separated from Context, 
‘ 470. 

Jyotistoma, belongs to Yajurveda, 443. 

Kalpasntra. authority not self-suffi- 
cient, 105. 

Karana-mantra, recited by Hotr. 677. 

; „ results— accrue to sacrificer. 683. 

i • „ „ — accrue to Priests, 685. 

• Keeping ' pertains to Cake, 691. 

Khadira-woocl, Ladle —pertains to 
Primary Sacrifice. 574. 

‘Lopping’ Mantras to lie used in what 
| is expressed by them, 382. 

‘Loudness’ pertains to entire Veda. 

| 437. 

Lying, prohibition pertains to Sacri- 
fices. 498. 

Maitracaruna does Reciting and 
Directing, 653. 

‘ Mandrubhibhntih . . . .bhaksayami ' is 
one Shastra, 416. 

Mantras, indicative of Indra— to be 
used in approaching Garhapatya Fire, 
387. 

Mantra, use of. 74, 

,, not injunctive, 200. 

,, defined, 202. 

,, in two sections, to be recited 

by both persons. 672. 

Mantra, modifications, not ‘mantra', 
206. 

i Mantra, expressing an act — to be u^ed 

at that act, 394, 390, 382. 

Master’s Functions. 659. 

Measure of 17 cubits applies to post, 
j 366. 

‘ Measuring out ’, etc. apply to Soma 
only 605 
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Milking Vessel pertains to Archetype, 
582. 

illechchha usage of words authorita- 
tive, 103. 

-V ustikarana appertains to entire 
Context, 377. 

Names of sacrifices, 125. 

Nigadn included under Taj us, 210. 

‘ Xirmanthya ’, used in etymological 
sense, 147. 

Nivara. boiled — is for being deposited, 
29S. 

Hi vita. Declaration — commendatory, 
4S9 

Number of Nouns, no significance, 357. 

1 Parusi ditam ’, such statements — 
commendatory, 496. 

Paryagnikaraua, subsidiary to Tvastra 
Patnn-ata, 300. 

‘Pashu ’ Sacrifice distinct from ‘Soma’ 
Sacrifice,- 243. 

Pavitra, made of Paribhnjaniya grass, 
Pavamana, offered in unconsecrated 
Fire, 5SS. 

Placing. Washing, etc. pertain to do 
three Extractions, 509. 

Placing, Washing, etc. — to Atiishu and 
Adabhya, 602. 

Pratipads, separated from Context, 
467. 

‘ Pranabhrt ’ eulogises things, 163. 
Preparatory acts, 341. 

Pravargya, prohibited at first perform- 
ance of Jyotistoma, 479. 

Primary acts, 182, 184. 

Priests, number limited, 632. 

„ major, seventeen only, 646. 

,, functions of each, 649. 

Principal Substance, details of— -appli- 
cable to Substitute, 606. 

Principal Substance, details of— pres- 
cribed Substitute, 608. 

‘ Proksani’, use in etymological sense, 
145. 

Properties like Redness restricted, 346. 

• Pusan’s Share ', to be ground only at 

Ectypal sacrifices, 481. 

• Pusan s Share ’, only when Charu is 

used. 182. 

• Ptisan's Share ’, o-dy when offering is 

to Pusan alone, 484. 


‘Quartering' appertains to Agneya 
Cake only, 379. 

Rk, defined, 207. 

- Rtvik' (Priest), names not applied to 
all men engaged in Sacrifices, 642. 

‘ Red turban ', etc. pertains to all 
Priests, 667. 

Remnants. Soma — to be eaten without 
mantras, 431, 433. 

Remnant-offering, out of first remnant, 

! 530. 

Remnant, to Svistakrt out of ghee. 533. 

., none — at Sakamprasthayya, 

540. 

Remnant-offering, none — at Sautra- 
mani, 541. 

Remnant, only one at Sarvaprstha, 
543. 

Remnants, eating essential in the ease 
of Soma, 545. 

Remnant, of Soma — to be eaten by 
Cup-bearing priests, 547. 

Remnant, of Soma, to be eaten by 
Vdgdtr priest. 549. 

! Remnant, of Soma— to be eaten by 
Ora cast ut priest, 5.53. 

j Remnant, of Soma — to be eaten by 
pronouncer of ‘ Vasat’, 556. 

Remnant, of Soma— to be eaten by 

; Soma-extractor, 557. 

Remnant, of Soma — to be eaten out of 
Cup belonging to another, 55S. 

Remnant, of Soma — to be eaten first 
by Hotr, 560. 

| Remnant, of Soma — to be eaten on 
invitation, 562. 

Remnant, of Soma — request to eat 
— permission for — made by means of 
Vedic words, 563. 

Remnant, of Soma — answer to request 
also — made by means of Vedic words, 
564. 

Remnant, of Soma — request necessary 
for men eating out of Soma vessel. 
56 5. 

Remnant, of Soma — to be eaten by 
Sacrificer, 566. 

Remnant, of Soma — to be eaten by 
BrShmana, at Ksattriya’s sacrifice. 
572. 
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Sacnfieer, embellishments of — pertains 
to Primary Sacrifice, 618. 

Saerificer,the seventeenth ■ Priest 648. 

.. learned — alone to recite, 673. 

Sacrificial Details, to be performed 
through Agents. 630. 

Sacrifices, names, 125. 

Saenfieas with distinct deities and 
mite.-ials are distinct. 290. 

Salonika, etc. pertain to Primary an I 
subsidiaries. 020. 

Saman. defined, 208 
SS>n>dh?n>, number 17 — pertains to 
Eetypes. 5S0. 

Sacanija cakes— only of flesh, 698. 
Secondary act defined. 184. 

•Services, purchasing of — the Master's 
function. 659. 

Sh'j'.ivi an.l T’<7 japeya, performed by 
several priests. 657. 

S hyena, subsidiaries of — fresh Butter 
at. 696. 

Silence subserves Primary only, 692. 

‘ Soma ’ Sacrifice distinct from ‘ Pashu ' 
Sacrifice, 243. 

‘ So/rt i ', Vendor — distinct from Priests, 
641. 

Saubhara leads to same result as 
Xidhana, 266. 

Shakhas , act mentioned in several — 
is the same. 320. 

Shumitr , not distinct from major 
Priests, 638. 

Shnstm, primary, 190. 

Shruli, higher than S'mrti, 92. 

■ Shy r nn name of a sacrifice, 136. 
Slab-cementing at Ectvpes of Agni- 
ftomu, 473. 

S’mrti, authority' of, 87. 

., prompted by worldly motives, 
not authoritative, 96. 

Smrti , grammatical, 112. 

Sviitakrt, offerings out of all remnants, 
528. 

SviHukrt, offerings out of all ghee, 533. 
Stnti, 190. 

^aktavaka, used in Prastarapraharana, 
396. 

Sfiktavaka Mantras, used according to 
their meaning, 400. 

Syntactical Split, Principle of, 216. 


Syntactical unit. Principle of, 213. 
Subsidiaries, connection of — indicated 
by Context. 445. 

Subsidiaries, connection of — indicated 
by Order. 447. 

Subsidiaries, connection of — indicated 
by Xante. 448. 

Subsidiaries, six means of determining. 
449. 

Tadvyapadr > hnnuaya , 136. 
Tatprakhyaiii/ai/a. 1 33. 

Texts dealing with the act is more 
authoritative than those dealing with 
accessories. 97. 

•Thirty' should not be mentioned at 
eating of Remnants. 428. 
•Threatening’ and such acts pertain 
to Man in general. 500. 

‘Touching’ pertains to Primary and 
Subsidiaries, 021. 

Touching of Calf, a Preparatory act. 
295. 

Triplication of Rope pertains to all 
animals. 690. 

•Twelve’ pertains to .4/iitio Sacri- 
fices, 465. 

Tv5»tm Patnivatn has Paryagnikarana 
for its subsidiary, 300. 

Tcastru. not named at eating of Patni- 
vat'i Remnants. 426. 

Vpaga, not distinct from major Priests, 
040. 

C pa vita, part of entire Darshu- 
Pnrnamasa, 370. 

U pakaratna, in connection with Agni- 
somiya animal. 590. 

C’patinhuy&ia, a distinct sacrifice, 234. 

• Varhi’ denotes common thing, 145. 
1 arhi, details pertain to Darsha- 

Pitrnatntisa, 515. 

• I’aki/athrra \ subtle doubts, 16.3. 
Vmkankala appertains to all sacrifices, 

373. 

‘ 1 oi ehrudy rn_ ’ | iS ;l tJ ame, J 4s, 

1 a ratio and 1 aikahkata appertain to 
all sacrifices, 373. 

Varacnnth/a. etc. — distinct acts, 260. 

I artraqhm, subsidiary to Ajyahhdgas. 
375. 

I idhrti, to be made of Paribhojanh/a 
grass, 690 
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V uru/p , Isti — by giver of Horse, 518. 

* V a jape y a name of a sacrifice, 138. 

‘ Vakyabheda\ 216. 

VCjapeya and Shyena , performed by 
several Priests, 657. 

Veda, not the work of any person, 48. 

Vedic sentences expressive, 42. 

T 'omitting, offerings on, 521, 523. 

Wanking, not a primary act, 1S3. 

Woman in courses, conversation with — 
prohibited, 508. 

Words denote classes, 1 18. 

Words, eternaiity of, 32. 

,, to be understood in the sense 
assigned in Scriptures, 100 


Words, illechchha usage — also authori- 
tative, 103. 

Words used in the Veda same as in 
common parlance, 116, 

Words like 4 Yarhi ’ denote common 
things, 143. 

*Yajamana \ figurative use m eulogy 
of grass bundle, 155. 

Yajus , defined, 209. 

Yajus include Kigada , 210. 

Yujyanuvakyas-KamyCi — use of, 404. 

Yawning , details pertain to Context, 
502. 

, Yiipa' eulogises the sacrificer, 159. 
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GAEKWAD’S ORIENTAL SERIES 


Critical editions of unprinted and original works of Oriental 
Literature, edited by competent scholars, and published 
by the Oriental Institute, Baroda 

I. BOOKS PUBLISHED. 

Rs. A. 

1. Kavyamimamsa : a work on poetics, by Rajasekhara 

( 880-920 A.D.) : edited by C. D. Dalai and R. Ananta- 
krishna Sastrv, 1916. Reissued, 1924 . . . . 2—4 

This booh has been set as a text-book by several Universities including 
Benares , Bombay and Patna. 

2. Naranarayanananda : a poem on the Pauranic story of 

Arjuna and Krsna's rambles on Mount Girnar, by Vas- 
tupala, ^Minister of King Yiradhavala of Dholka, com- 
posed between Samvat 1277 and 12S7, i.e., A.D. 1221 
and 1231 : edited by C. D. Dalai and R. Anantakrishna 
Sastrv, 1916 .. .. .. Out of print. 

Tarkasangraha : a work on Philosophy (refutation of 
Vaisesika theory of atomic creation) by Anandaj Sana 
or Anandagiri, the famous commentators on Sankara - 
carya's Bhasyas, who flourished in the latter half of 
the 13th century : edited by T. M. Tripathi, 1917. Out of print. 
* 

Parthaparakrama : a drama describing Arjuna’s re- 
covery of the cows of King Virata, by Prahladanadeva, 
the founder of Palanpur and the younger brother of 
the Paramara king of Chandravati (a state in Marwar), 
and a feudatory of the kings of Guzerat, who was a 
Yuvaraja in Samvat 1220 or A.D. 1164: edited by 
C. D. Dalai, 1917 .. .. .. Out of print. 

5. Rastraudhavamsa : an historical poem (Mahakavya) 

describing the history of the Bagulas of Mayuragiri, 
from Rastraudha, king of Kanauj and the originator 
of the dynasty, to Xarayana Shah of Mayuragiri, by 
Rudra Ivavi, composed in Saka 151S or A.D. 1596 : 
edited by Pandit Embar Krishnamacharya with Intro- 
duction bv C. D. Dalai, 1917 . . . . . . 1-12 

6. Linganusasana : on Grammar, by Vamana, who lived 

between the last quarter of the 8th century and the 
first quarter of the 9th century : edited by C. D. 

Dalai, 1918 . . . . . . . . 0-8 

7. Vasantavilasa : an historical poem (Mahakavya) de- 

scribing the life of Vastupala and the history of 


3. 


4. 
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Guzerat, by Balachandrasuri (from Modheraka or 
Modhera in Kadi Prant. Baroda State), contemporary 
of Yastupala. composed after his death for his son in 
Samvat 1296 (A.D. 1240) : edited by D. Dalai. 1917 1-S 

S Rupakasatkam : six dramas by Yatsaraja. minister of 
Paramardideva of Ivalinjara, who lived between the 
2nd half of the 12th and the 1st quarter of 13th cen- 
tury : edited by C. D. Dalai. 19 IS . . . . 2-4 

9. Mohaparajaya : an allegorical drama describing the 
overcoming of King Mob a (Temptation), or the conver- 
sion of Kumarapala. the Chalukya King of Guzerat, 
to Jainism, by Yasahpala, an officer of King Ajaya- 
deva. son of Kumarapala. who reigned from A.D. 1229 
to 1232 : edited by Muni C’haturvijayaji with Introduc- 
tion and Appendices by C. D. Dalai, 191S . . 2-0 

10. Hammiramadamardana : a drama glorifying the two 

brothers, Yastupala and Tejahpala, and their King Ylra- 
dhavala of Dholka, by Jayasiiiihasuri, pupil of Yira- 
suri, and an Acarya of the temple of Munisuvrata 
at Broach, composed between Samvat 1276 and 1286 
or A.D. 1220 and 1239 : edited by C. D. Dalai, 1920 . . 2-0 

11. Udavasundarikatha : a romance (Campu, in prose and 

poetry) by Soddhala, a contemporary of and patronised 
by the three brothers, Chchittaraja, Kagarjuna, and 
Mummuniraja, successive rulers of Konkan, composed 
between A.D. 1026 and 1050 : edited by C. D. Dalai 
and Pandit Embar Krishnamacharya, 1920 . . 2-4 

12. Mahavidyavidambana : a work on Xyaya Philosophy, 

by Bhatta Yadindra who lived about A.D. 1210 to 
1274 : edited by M. R. Telang, 1920 . . . . 2-8 

13. Pracinagurjarakavysangraha : a collection of old 

Guzerat i poems dating from 12th to loth centuries 
A.D. : edited by C. D. Dalai, 1920 . . . . 2-4 

14. Kumarapalapratibodha : a biographical work in 

Prakrta, by Somaprabhacharya, composed in Samvat 
1241 or A.D. 1195 : edited by Muni Jinavijayaji, 1920 7-8 

15. Ganakarika : a work on Philosophy (Pasupata School), 

by Bhasarvaj fia who lived in the 2nd half of the 10th 
century : edited by C. D. Dalai, 1921 . . 1-4 

16. Sangitamakaranda : a work on Music, by Narada : 

edited by M. R. Telang, 1920 . . . . 2-0 

17. Kavindracarya List : list of Sanskrit works in the 

collection of Kavindracarya, a Benares Pandit (1656 
A.D.) . edited b\ R. Anantakrishna Shastrv, with a 
foreword by Dr. Ganganatha Jha, 1921 . . ' ’ . . u-12 

18. Varahagrhyasutra : \'edic ritual (domestic) of the 

Yajurveda: edited by Dr. R. Shamasastry, 1920 . . 0-10 

19. Lekhapaddhati : a collection of models of state and pri- 

\ ate documents, dating from 8th to 15th centuries A.D. : 
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edited by C. D. Dalai and G. K. Shrigondekar, 

1925 . . . . . . . . . 2-0 

20. Bhavisavattakaha or Pancamikaha : a romance in 

Apabhramsa language, by Dhanapala (circa 12th cen- 
tury) : edited by C. D. Dalai and Dr. P. D. Gune, 1923 6-0 

21. A Descriptive Catalogue of the Palm-leaf and Im- 

portant Paper MSS. in the Bhandars at Jessal- 
mere, compiled by C. D. Dalai and edited by Pandit 

L. B. Gandhi. 1923 . . . . . . 3-4 

22. Parasuramakalpasutra : a work on Tantra, with com- 

mentary by Ramesvara : edited by A. Mahadeva 
Sastry, B.A., 1923 . . . . Out of print. 

23. Nitvotsava : a supplement to the Parasuramakalpasutra 

by Umanandanatha : edited by A. Mahadeva Sastry, 

B.A.. 1923. Second revised edition by Swami Tirvik- 
rama Tirtha, 1930 . . . . . . 5-0 

24. Tantrarahasya : a work on the Prabhakara School 

of Purvamlmamsa, by Ramanujacarya : edited by Dr. 

R. Shamasastry, 1923 . . . . . . 1-S 

25. 32. Samarangana : a work on architecture, town- 

planning, and engineering, by king Bhoja of Dhara 
(11th century) : edited by Mahamahopadhyaya T. 
Ganapati Shastri, Ph.D. Illustrated. 2 vols., 1924-1925 

26. 41. Sadhanamala : a Buddhist Tantric text of rituals, 

dated 1165 A.D., consisting of 312 small works, com- 
posed by distinguished writers : edited by Benoytosh 
Bhattacharvva, M. A.. Ph.D. Illustrated. 2 vols. .1925- 
192S .. .. .. .. .. 

27. A Descriptive Catalogue of MSS. in the Central 

Library, Baroda : compiled by G. K. Shrigondekar. 

M. A.. and K. S. Ramaswami Shastri, with a Preface 
by B. Bhattacharvva, Ph.D., in 12 vols., vol. I (Veda, 
Yedalaksana, and Upanisads), 1925 

28. Manasollasa or Abhilasitarthacintamani : an ency- 

clopaedic work treating of one hundred different topics 
connected with the Royal household and the Roval 
court, by Somesvaradeva. a Chalukya king of the 12th 
century : edited by G. K. Shrigondekar, M.A., 3 vols., 
vol. I. 1925 

29. Nalavilasa : a drama by Ramachandrasuri, pupil of 

Hemachandrasuri, describing the Pauranika storv of 
Xala and DamayantI : edited by G. K. Shrigondekar. 

M.A.. and L. B. Gandhi, 1926 

30. 31. Tattvasahgraha : a Buddhist philosophical work 

of the 8th century, by Santaraksita, a Professor at 
Xa lands with Panjika (commentary) by his disciple 
Kamalaslla, also a Professor at Xalanda : edited bv 
Pandit Embar Krishnamacharya with a Foreword 
by B. Bhattacharvva, M.A., Ph.D., 2 vols., 1926 . . 24-0 


10-0 


14-0 


6-0 


2-12 


2-4 
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33,34. Mirat-i-Ahmadi : by Ali Mahammad Khan, the 
last .Moghul Dewan of Gujarat : edited in the original 
Persian by Syed Xawab Ali, M.A., Professor of Persian, 

Baroda College, 2 vols., illustrated, 1926-1928 . . 19-S 

35. Manavagrhyasutra : a work on Vedic ritual (domestic) 

of the Yajurveda with the Bhasya of Astavakra : 
edited with an introduction in Sanskrit by Pandit 
Eamakrishna Harshaji Sastri, with a Preface bv Prof. 

B. C. Lele, 1926 . . . . . . 5-0 

36. Natyasastra : of Bharata with the commentary of 

Abhinavagupta of Kashmir : edited by M. Eamakrishna 
Kavi, M.A., 4 vols., vol. I, illustrated, 1926 . . 6-0 

37. Apabhrarhsakavyatrayi : consisting of three works, 

the C'arcari, Upadesarasayana, and Kalasvarupakulaka, 
by Jinadatta Suri (12th century) with commentaries: 
edited with an elaborate introduction in Sanskrit by 

L. B. Gandhi, 1927 . . . . . . 4-0 

38. Nyayapravesa, Part I (Sanskrit Text) : on Buddhist 

Logic of Dinnaga, with commentaries of Haribhadra 
Suri and Parsvadeva: edited by Principal A. B. lihruva, 

M. A., LL.B., Pro-Vice-Chancellor, Hindu University, 

Benares, 1930 . . . . . . . . 4-0 

39. Nyayapravesa, Part II (Tibetan Text) : edited with 

introduction, notes, appendices, etc., by Pandit Vidhu- 
sekhara Bhattacharyya, Principal, Vidyabhavana Yis- 
vabharati, 1927 . . . . . . . . l-S 

40. Advayavajrasangraha : consisting of twenty short 

works on Buddhist philosophy by Advayavajra, a Bud- 
dhist savant belonging to the 11th century A.D., 
edited bv Mahamahopfidhvava Dr. Haraprasad Sastri, 

M.A., C.I.E., Hon. D.Litt.; 1927 . . . . 2-0 

42. 60. Kalpadrukosa : standard work on Sanskrit Lexico- 

graphy, by Ke.sava : edited with an elaborate introduc- 
tion by the late Pandit Bamavatara Sharma, 
Sahityacharya, M.A., of Patna and index by Pandit 
Shrikant Sharma, 2 vols., vol. I (text), vol. il (index) 
1928-1932 . . . . . . . . i4_o 

43. Mirat-i-Ahmadi Supplement : by Ali Muhammad 

Khan. Translated into English from the original 
Persian by Mr. C. N. Seddon, I.C.S. (retired), and Prof, 
feyed Xawab Ah, M.A. Illustrated. Corrected reissue 
192S .. .. .. .. .. 6-8 

44. Two Vajrayana Works : comprising Prajnopayavinis- 

cayasiddhi of Anatigavajra and Jnanasiddlii of Indra- 
bhuti— two important works belonging to the little 
known Tantra school of Buddhism (Sth century 
A.D.) : edited by B. Bhattacharyya, Ph.D., 1929 .'. 3-0 

15. Bhavaprakasana : of Saradatanaya, a comprehensive 
work on Dramaturgy and Rasa, belonging to 
A.D. 1175-1250; edited by His Holiness Yadngiri 
Yatiraja Svami, Melkot. and Iv. S. Ramaswami Sastri, 
Oriental Institute, Baroda, 1929 7_0 
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46. Ramacarita : of Abhinanda, Court poet of Haravarsa 

probably the same as Devapala of the Pala Dynasty of 
Bengal (cir. 9th century A.D.) : edited by K. S. Rama- 
swami Sastri, 1929 . . . . . . 7-8 

47. Nanjarajayasobhusana ; by Xrsimhakavi alias Abhi- 

nava Kalidasa, a work on Sanskrit Poetics and relates 
to the glorification of Xanjaraja, son of Virabhupa of 
Mysore : edited by Pandit E. Krishnamacharya, 1930 5-0 

48. Natyadarpana : on dramaturgy, by Rnmacandra Suri 

with his own commentary : edited by Pandit L. B. 

Gandhi and G. K. Shrigondekar, M.A. 2 vols., vol. I, 

1929 .. .. .. .. 4-S 

49. Pre-Dinnaga Buddhist Texts on Logic from 

Chinese Sources : containing the English translation 
of Satasastra of Aryadeva, Tibetan text and English 
translation of Yigraha-vyamrtani of Xagarjuna and the 
re -translation into Sanskrit from Chinese of U pay ahr- 
daya and Tarkasastra : edited by Prof. Giuseppe Tucei, 

1930 . . • • • • 9-0 

50. Mirat-i-Ahmadi Supplement : Persian text giving 

an account of Guzerat, by Ali Muhammad Khan : 
edited by Syed Xawab Ali, M.A., Principal, Bahaud- 
din College, Junagadh, 1930 . . . . . . 6-0 

51. Trisastisalakapurusacaritra : of Hemacandra, trans- 

lated into English with copious notes by Dr. Helen 
M. Johnson of Osceola, Missouri, U.S.A. 4 vols., vol. I 

(Adisvaracaritra), illustrated, 1931 .. .. 15-0 

52. Dandaviveka : a comprehensive Penal Code of the 

ancient Hindus by Vardhamana of the 15th century 

A.D. : edited by Mahamahopadhyaya Kamala Krsna 
Smrtitirtha. 1931 . . . • • • . . S-S 

53. Tathagataguhvaka or Guhyasamaja : the earliest and 

the most authoritative work of the Tantra School of 
the Buddhists (3rd century A.D.) : edited by B. Bhatta- 
charyya, Ph.D., 1931 .. .. .. 4-4 

54. Jayakhyasarhhita : an authoritative Pahcaratra work 

of the 5th century A.D., highly respected by the South 
Indian Vaisnavas : edited by Pandit E. Krishnama- 
eharvya of Vadtal, with one illustration in nine colours 
and a Foreword by B. Bhattacliaryva, Ph.D., 1931 . . 12-0 

55. Kavyalankarasarasamgraha : of Udbhata with the 

commentary, probably the same as Udbhataviveka of 
Rajanaka Tilaka (11th century A.D.) : edited by K. S. 
Ramaswami Sastri, 1931 . . . . . . 2-0 

56. Parananda Sutra : an ancient Tantric work of the 

Hindus in Sutra form giving details of many practices 
and rites of a new School of Tantra : edited by Swami 
Trivikrama Tirtha with a Foreword by B. Bhatta- 
charyya, Ph.D., 1931 


3-0 
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57. Ahsan-ut-Tawarikh : history of the Safawi Period of 

Persian History, 15th and 16th centuries, by Hasan- 
i-Rumlu : edited by C. X. Seddon. I.C.S. {retired). 

Reader in Persian and Marathi, University of Oxford. 

: 2 vols.. vol. I (text), 1632 . . . . . . 11-u 

58. Padmananda Mahakavya : giving the life history of 

Rsabhadeva, the first Tlrthankara of the Jainas. bv 
Amarachandra Kavi of the 13th century: edited by 
H. R. Kapadia, M.A., 1932 . . . . . . 14-0 

59. Sabdaratnasamanvava : an interesting lexicon of the 

Xanartha class in Sanskrit compiled by the Maratha 
King Sahaji of Tanjore : edited by Pandit Vitthala 
Sastrl, Sanskrit Pathasala, Baroda, with a Foreword by 
B. Bhattacharyya, Ph.D., 1932 . . . . 11-0 

61. Saktisangama Tantra : a voluminous compendium of 
the Hindu Tantra comprising four books on Kali, Tara, 
Sundari and Chhinnamasta : edited by B. Bhatta- 
charyya, M.A., Ph.D., 4 vols., vol. I, Kalikhanda, 1932 2-s 

02. Prajnaparamitas : commentaries on the Praj fiapara- 
rnita, a Buddhist philosophical work: edited by 
Giuseppe Tucci, Member, Italian Academy, 2 vols., 
vol. I, 1932 .. .. .. .. 12-0 

63. Tarikh-i-Mubarakhshahi : an authentic and contem- 

porary account of the kings of the Saivyid Dynasty of 
Delhi : translated into English from original Persian by 
Kamal Krishna Basu, M.A., Professor, T.X..J. College, 
Bhagalpur, with a Foreword bv Sir Jadunath Sarkar, 

Kt., 1932 .. .* .. 7_s 

64. Siddhantabindu : on Vedanta philosophy, by Madhusu- 

dana Sarasvatl with commentary of Purusottama : 
edited by P. C. Divanji, M.A., LL.M., 1933 . . 11-0 

65. Istasiddhi : on Vedanta philosophy, by Vimuktatma, 

disciple of Avyayatma, with the author's own comment- 
ary: edited by M. Hiriyanna, M.A., Retired Professor 
of Sanskrit, Maharaja's College, Mysore, 1933 .. 14-0 

66. Sabara-Bhasya : on the Mimanisa Sutras of Jaimini . 

Translated into English by Mahamahopadhyava l)r. 
Ganganath .Jha, M.A., D.Litt., etc., Vice-Chancellor. 
University of Allahabad, in 3 vols., vol. I, 

b< • Sanskrit Texts from Bali : cftmprising a large num- 
ber of Hindu and Buddhist ritualistic, religious and 
other texts recovered from the islands of .Java and Bali 
with comparisons: edited bv Professor Svlvain Levi 
!9 33 •• •• ' ..’ 3-S 

II. BOOKS IX THE PRESS. 

1. Natyasastra : edited by M. Ramakrishna Kavi 4 vols 
vol. II. 



2. Manasollasa or Abhilasitarthaclntamani, edited by G. K. 

Shrigondekar, M.A., 3 vols., vol. II. 

3. A Descriptive Catalogue of MSS. in the Jain Bhan- 

dars at Pattan : edited from the notes of the late 
Mr. C. D. Dalai. M.A , by L. B. Gandhi. 2 vols. 

4. Portuguese Vocables in Asiatic Languages : trans- 

lated into English from Portuguese by Prof. A. X. 
Soares. M.A.. LL.B.. Baroda College. Baroda. 

f>. Alamkaramahodadhi : a famous work on Sanskrit 
Poetics composed by Xarendraprabha Suri at the 
request of Minister Vastupala in 1226 A.D. : edited by 
Lalchandra B. Gandhi of the Oriental Institute. Baroda. 

6. Suktimuktavali : a well-known Sanskrit work on 

Anthology, of Jalhana, a contemporary of King Krsna 
of the Xorthern Yadava Dynasty (A.D. 1247) : edited 
by Pandit E. Krishnamacharya, Sanskrit Pathasala. 
Vadtal. 

7. Ahsan-ut-Ta\varikh : history of the Safawi period of 

Persian History : edited by C. X. Seddon, I.C.S. (retired), 
University of Oxford, 2 vols., vol. II (English transla- 
tion). 

5. Kavyamimarhsa : A Sanskrit work on Poetics of Rajase- 

khara : third revised edition by K. S. Ramaswami 
Shastri of the Oriental Institute, Baroda. 

9. Sabara-Bhasya : on the Mimaiiisa Sutras of Jaimini : 
Translated into English by Mahamahopadhyava Dr. 
Ganganath Jha, M.A., D.Litt., etc., Vice-Chancellor, 
University of Allahabad, in 3 vols.. vol. 11. 

10. Ganitatilakavrtti : of Srlpati with the commentary of 

Simhatilaka, a non-Jain work on Arithmetic and 
Algebra with a Jain commentary : edited by H. R. 
Kapadia. M.A. 

11. Narayana Sataka : a devotional poem of high literary 

merit by Vidvakara with the commentary of Pitamhara : 
edited by Pandit Shrikant Sharma. 

12. Dvadasaranayacakra : an ancient polemical treatise 

giving a resume of the different philosophical systems 
with a refutation of the same from the Jain stand- 
point by Mallavadi Suri v it h a commentary by 
Simhasuri Gani : edited by Muni Caturvijayaji. 

13. Nayakaratna : a commentary on the Xyayaratnamala 

of Parthasarathi Misra by Ramanuja of the Prabhakara 
School : edited by K. S. Ramaswami Sastri of the 
Oriental Institute, Baroda. 

14. Rajadharma-Kaustubha : an elaborate Smrti work on 

Rajadharma, Rajaniti and the requirements of kings, 
by Anantadeva : edited by Mahamaliopadhyaya Kamala 
Krishna Smrtitirtha . 
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III. BOOKS UNDER PREPARATION. 

1. A Descriptive Catalogue of MSS. in the Oriental 

Institute, Baroda : compiled by the Library staff, 12 
vols., vol. II (Srauta, Dharma, and Grhya Sutras). 

2. Prajnaparamitas : commentaries on the Prajnapara- 

mita, a Buddhist philosophical work : edited by Prof. 
Giuseppe Tucci, 2 vols., vol. II. 

3. Saktisangama Tantra : comprising four books on Kali, 

Tara, Sundari, and Chhinnamasta : edited by 
B. Bhattacharyya, Ph.D., 4 vols., vol. II. 

4. Natyadarpana : introduction in Sanskrit giving an 

account of the antiquity and usefulness of the In- 
dian drama, the different theories on Rasa, and an ex- 
amination of the problems raised by the text, by 
L. B. Gandhi, 2 vols.. vol. II. 

•3. Gandavyuha : a Buddhist work describing the history 
of Sudhana in search of perfect knowledge, and the 
exploits of ManjusrI (3rd century A.D.) : edited by 
B. Bhattacharyya, Ph.D., 2 vols, 
fi. Gurjararasavall : a collection of several old Gujarati 
Rasas : edited by Messrs. B. K. Thakore, M. D. Desai, 
and M. C. Modi. 

7. Parasurama-Kalpasutra : an important work on Tantra 
with the commentary of Ramesvara : second revised 
edition by Swami Trivikrama Tirtha. 

5. Tarkabhasa : a work on Buddhist Logic, by MoksSkara 

Gupta of the Jagaddala monastery : edited with a 
.Sanskrit commentary by Pandit Embar Krishnama- 
charya of Vadtal. 

( J. Trisastisalakapurusacaritra : of Hemacandra : trans- 
lated into English by Dr. Helen M. Johnson. 4 vols., 
vols II-IV. 

10. Madhavanala-Kamakandala : a romance in old Western 

Rajasthani by Ganapati, a Kavastha from Amod: 
edited by M. R. Majumdar, M.A., LL.B. 

11. A Descriptive Catalogue of MSS. in the Oriental 

Institute, Baroda: compiled by the Library -.taff, 12 
vols.. vol. Ill (Smrti MSS.). 

12. An Alphabetical List of MSS. in the Oriental Insti- 

tute, Baroda : compiled from the existing card cata- 
logue by K. Rangaswamy, Superintendent. Printed, 
Section. 

13. Pracina Gurjara Kavya Samgraha : explanatory and 

linguistic notes on the texts printed as No. 13 : bv 
B. B. Mehta, in 2 vols. 

14. Chhakkammuvaeso : an Apabhramsa work of the Jains 

containing didactic religious teachings: edited by 
L. B. Gandhi, Jain Pandit. 
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Rs. A, 

15. Samrat Siddhanta : the well-known work on Astro- 

nomy of Jagannatha Pandit : critically edited with 
numerous diagrams by Pandit Kedar Xath, Rajjvotisi, 
Jaipur. 

16. Vimalaprabha : the famous commentary on the Kala- 

cakra Tantra and the most important work of the 
Kalacakra School of the Buddhists : edited with com- 
parisons of the Tibetan and Chinese version by Giuseppe 
Tucci of the Italian Academy. 

17. Prajnaparamitas : commentaries on the Prajhapara- 

mita. the Bible of the Mahayana Buddhists : edited by 
Giuseppe Tucci, in 2 vols., vol. II. 

IS. Nispannayogambara Tantra : describing a large 
number of mandalas or magic circles and numerous 
deities : edited by B. Bhattacharyya. 

19. Basatin-i-Salatin : a contemporary account of the 

Sultans of Bijapur : translated into English by M. A. 

Kazi of the Baroda College and B. Bhattacharyya. 

20. Saktisangama Tantra : a voluminous compendium of 

Hindu Tantra comprising four books on Kali. Tara, 
Sundari, and Chinnamasta : edited by B. Bhattacharyya, 

4 vol-*., vols. II-IY. 

21. Sabara-Bhasya : on the Mimamsa Sutras of Jaimini : 

translated into English by Mahamahopadhyaya Dr. 
Ganganath .Tha. 3 vols., vols. 1I-III. 

22. Madana Maharnava : a Smrti work principally dealing 

with the doctrine of Karmavipaka composed during 
the reign of Mandhata son of Madanapala : edited by 
Embar Krislinamachai va . 

23. Hamsa-vilasa : of Hariisa Bhiksu forms an elaborate 

defence of the various mystic practices and worship : 
edited by Swami Trivikrama Tirtha. 


For fiu'ther particulars idease communicate 
with — - 

The Director, 

Oriental Institute, Baroda. 
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THE GAEKWAD’S STUDIES IX RELIGION AND 


PHILOSOPHY. 

Rs. A. 

1 The Comparative Study of Religions : [Contents : 

I, the sources and nature of religious truth. II, super- 
natural beings, good and bad. Ill, the soul, its nature, 
origin, and destiny. IV, sin and suffering, salvation 
and redemption. V, religious practices. VI, the emo- 
tional attitude and religious ideals] : bv Alban A. 
Widgery, M.A., 1922 .. /. .. 15-0 

2. The Philosophy and Theology of Averroes : [Contents : 

I, a decisive discourse on the delineation of the relation 
between religion and philosophy. Ia, on the problem 
of eternal knowledge which Averroes has mentioned in 
his decisive discourse. II, an exposition of the 
methods of arguments concerning the doctrines of 
the faith] : by Mohammad Jamil-ur-Rahman, M.A., 

1921. (Cloth Rs. 5) .. .. .. 3-0 

3. Religious and Moral Teachings of A1 Ghazzali : 

[Contents : I, the nature of man. II, human freedom 
and responsibility. Ill, pride and vanity. IV, friend- 
ship and sincerity. V, the nature of love and man's 
highest happiness. VI, the unity of God. VII, the 
love of God and its signs. VIII, riza or joyous sub- 
mission to His will] : translated bv Sved Xawab Ali, 

M.A., 1921 . . . . ' " . . . . 2-0 

4. Goods and Bads : being the substance of a series of 

talks and discussions with H.H. the Maharaja Gaekwad 
of Baroda. [Contents: introduction. I, physical values. 

II, intellectual values. Ill, {esthetic values. IV, 
moral value. V, religious value. VI, the good life, its 
unity and attainment]: by Alban G. Widgery, M.A., 

1920. (Library edition Rs. 5) . . . . 3-0 

5. Immortality and other Essays : [Contents : l. philos- 

ophy and life. II, immortality. Ill, morality and 
religion. IV, Jesus and modern culture. V, the 
psychology of Christian motive. VI, free Catholicism 
and non-Christian Religions. VII, Nietzsche and 
Tolstoi on .Morality and Religion. VIII, Sir Oliver 
Lodge on science and religion. IX, the value of con- 
fessions of faith. X, the idea of resurrection. XT. 
religion and beauty. XII, religion and history. 

XIII, principles of reform in religion] : by Alban G. 

Widgery, M.A., 1919. (Cloth Rs. 3) . . . . 2-0 

li. Confutation of Atheism : a translation of the Ilndis-i- 
Halila or the tradition of the Myrobalan Fruit : trans- 
lated by Vali Mohammad Chhanganbhai Mornin, 1918 . . 0-14 


Conduct of Royal Servants : being a collection of verses 
from the Vlramitrodaya with their translations in 
English, Gujarati, and Marathi: bv B. Bhattacharvva, 
M.A., Ph.D. .. 


0-0 




SELLING AGENTS OF THE GAEKWAD’S ORIENTAL SERIES 


England 

Messrs. Luzac & Co., 40. Creat Russell Street, London, 
W.C. 1. 

Messrs. Arthur Probsthain, 41, Great Russell Street, 
London, W.C. 1. 

Messrs. Deighton Bell & Co., 13 & 30, Trinity Street, 
Cambridge. 

Germany 

Messrs. Otto Harrassowitz, Buchhandlung und Anti- 
quariat, Querstrasse 14, Leipzig, C*. 1. 

Austria 

Messrs. Gerold & Co., Stefansplatz S, Vienne. 

Calcutta 

Messrs. The Book Co., Ltd., 4 3, College Square. 

Messrs. Thacker Spink & Co., 3, Esplanade East. 

Benares City 

Messrs. Braj Bhusan Das & Co., 40 5, Thathari Bazar. 

Lahore 

Messrs. Mehrchand Lachmandass, Sanskrit Book Depot, 
Said Mitha Street. 

Messrs. Motilal Banarsidass, Punjab Sanskrit Book 
Depot, Said Mitha Street. 

Bombay 

Messrs. Taraporevala & Sons, Kitab Mahal, Hornby 
Road. 

Messrs. Gopal Narayan & Co., lvalbadevi Road. 
Messrs. N. M. Tripathi & Co., lvalbadevi Road. 

Poona 

Oriental Book Supply Agency, 15, Situkrawar Peth. 
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